The legacy of Tajwid and Qira‘at!
The sciences of Tajwid and Qira’at preserve the oral transmission of the Quran. While 7ajwid
protects those pronunciations in which there is agreement e.g. the makharij of the letters, their
characteristics etc, Qira'at oversees the pronunciations in which the gurré’ may differ, whether

these differences are consistent e.g. the various lengths of the madd, or inconsistent e.g. 2z and <.
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The Prophet éj Y

grasped these pronunciations, or more correctly, this meticulous manner of

reciting the Qur’ anic text from the angel Gabriel &), This is referred to as talaggi, and is the first

step in gaining proficiency in recitation.

(1) Talaqqi
It literally means to receive. This is receiving instruction concerning the specific pronunciations and
teachings in the science from one who has apt knowledge concerning it, until the student is able to

emulate the exact sound of the teacher who eventually sanctions the student’s recital.

Via talaggithe Prophet é;b, received the Qur'an as indicated by the verse:
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And verily you (Muhammad) are being taught the Qur’an from One, All-Wise, All-Knowing.2

T a[aggi has two vital components:

1) Ard — presentation or recitation of the student to the teacher who attentively listens to the
student’s recitation and rectifies him/her.

2) Sama‘— the student attentively listening to the teacher’s rectifications and endeavours to mimic

it.

These two components of talaggr are illustrated in the following Hadith of the Prophet gf:
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The Messenger of Allah was the most generous of people, and he was the most generous in the month of

Ramadan when Gabriel used to meet him every night and study/recite the Qur’an to each other.3

! This topic was inspired by an article I read a few years ago by Sheikh Muhammad Yahyé Sharif. It is aimed at teachers and
students who have passed the elementary level of their Qur'anic and Qira’at studies.

2 Stirah al-Naml, 6.

} Al-Bukhari, Hadith 6.




The word 2,13 comes from the third scale, which implies a dual action i.e. the Prophet % recited
the Quran to Jibril 3&8) and vice versa. Thus 4rd and sama‘takes places between teacher and
student.

In the same manner, the Companions ) learned the Quran from the Prophet é8%; via ard and

% recited the Quran to them, as we find in the Hadith of Ubayy ibn Kab <«
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sama‘ The Prophet o

when the Prophet 5% said: “I have been instructed to recite the Quran to you” (o3 elde T 3101 & )

as well as listened to their recitation, as found in Hadith of ‘Abd Allah ibn Mas‘iad «%: “Recite the
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Quran to me.” (o131 le T31).

The Companions i’% grasped and utilised this precedent of the Prophet %ﬁ?;, and passed it on to

the later generations. There are numerous statements of the Companions supporting this:

Zayd ibn Thabit & said:
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Recitation is a followed methodology; the latter takes it from the former.6

Using this same methodology the Qur'an has reached us via an uninterrupted chain of narration

leading to the Prophet 5.

Thus ta]aqgi forms the basis of this science as the particulars of ith-har, 1'a'g/1§m, madd, gasr, roum,

ishmam etc. can only be understood and applied correctly via talaggr.

A pertinent question is what happens when ta]aqgi clashes, as is found in certain matters of
recitation like 1eaving a slight gap between the lips when making ga]b or ikhfa’ shatawi, the
inclination of the galgalah, targiq in the ra’of )/flf etc.

If ta/ac]gi clashes, then a scholar refers to the texts in the field of Tajwfd and Qira’at which

documents the oral transmission passed down from generation to generation via ard and sama‘

(2) Texts of the science
From the very first century, books were written in the field of Qirzat. Initially, matters pertaining

to 7: ajwid were documented in the books of Qiraat, as well as books dedicated to the Arabic

! Musannaf of Ibn Abi Shaybah, Hadith 32978.
> AL Bukhari, Hadith 5049.
¥ Al-NashrVol. 1 pg. 17.




language.7 Manuscripts of books written by gurra’ the likes of Nafi (d. 169 A.H.)S, Ya‘qub al-
Hadrami (117 A.H. — 205 A.H.)9 and Yahya ibn Ya‘mar (d. before 90 A.H.)10 may still be found in
certain archives and libraries in the world.11 However, these works were rudimentary in comparison
to later books since the crystallization of the science only took place in later centuries. Ibn al-Jazar
(751 A.H. — 833 A.H.)12 notes that in the third hijri century one of the first major works to be
written in the field of Qira’4t was by Abu ‘Ubayd al-Qasim ibn Sallam ( 151 A.H. — 224 A.H.)B,
who documented twenty five additional Qirz4t to the famous seven. Thereafter many works
followed; the Tadhkirah of Tahir Ibn Ghalbin (d. 399 A.H.)M, the 7aysir of Dani (371 A.H. — 444
A.H.)l5, Kitab al-Sabah of Ibn Mujahid (245 AH. — 324 A.H.)16 etc. In each of these books a
scholar would record those Qiraat that he presented to his teachers. Every century which followed
witnessed diverse and countless Qira’at being put to paper by prolific teachers of the Qur'an. These

texts became the sources and references to the different Qiraat being read in each era.

It should be kept in mind that every Qira'ah being recorded was not necessarily authentic. In the
ninth century Ibn al-Jazarl sifted through the Qirzat penned in the earlier centuries and
differentiated between those which were sound and those which were weak. Eventuaﬂy, he compiled
his book, the Nashr, including only those Qira’at which transmissions were sound and accepted by

all during the previous centuries.

Thus, the Ten Qira’at found in the Nashr are considered as authentic. Those Qira’at not found in it,

are considered as anomalous.

In the fourth hijri century, books dedicated to 7: ajWid started being compiied, detaﬂing all minutiae
concerning pronunciations when reciting the Quran. From amongst these works are the Rj‘é)/a]] of
Makki ibn Abi Talib (355 A.H. — 437 A.H.)17 and the 7ahdid of Dani. Books dedicated to 7ajwid

" For this reason one would find the makharij of the letters, their sifat etc. being discussed in grammar books. Bear in mind that
the first treatise on Arabic grammar was written by Aba al-Aswad al-Du’ali (d. 69 A.H.).
s széyaﬁ a]»]\/}']iéyab Vol. 2 pg. 330.

’ széyaﬁ a]»]\/}']iéyab Vol. 2 o8 386.

1 G']zéyalz a]»]\/l]ui)/a]i Vol. 2 pg 381.

o Introduction to A-Roud al-Nadir by Abi al-Jad pg- 31.

? Ghayah al-Nihayah Vol. 2 pg. 247.

" Ghayah al-Nihayah Vol. 2 pg. 17.

H Ghayah al-Nihayah Vol. 1 pg. 339.

" Ghayah al-Nihayah Vol. 1 pg. 503.

10 G]zéya]z a/—]\fiba‘)/ab Vol. 1 pg. 139.

v Ghayah al-Nihayah Vol. 2 pg. 309.




were written fairly late, in the fourth century. However, as mentioned previously, matters of 7ajwid
were documented from the first and second centuries already by the likes of Khalil ibn Ahmad al-
Farahidi (d. 170 A.H.)lg, Sibway (d. 180 A.H.)19 and others in their books on Arabic.
These books form the texts of the sciences of 7ajwid and Qiraat due to various reasons:
1) They safeguard any discrepancies in a Reading (Qiraah) if one has doubts. Without any
trouble it is possible for him to refer to any one of these texts to reassure his doubts.
2) If talaggi alone was the basis of this science then what was the benefit of these written
works? Ibn al-Jazari has mentioned a multitude of sanads to these various books on Qira’at.
In other words, why do the qurra” quote from them, depend and rely upon them if ta/aggi
was sufficient?
3) These books are similar to the Qur'an and Sunnah concerning the rules of these sciences in

that if any questions are raised, then these sources will provide answers.

Even though these books recorded weak or anomalous Qzlré’ét, it was not seen in any lesser light
but is still considered a source. How can it be otherwise when the narration of Hafs which is read
by most across the globe is transmitted to us via these very sources, via the S]za',tibi}gfali, the 7¢ aysir
etc. It may be stated that these texts of Qira’at are similar to the text of the Qur'an and the Sunnah

concerning its injunctions of Shariah (Islamic Law).

Ibn al-Jazari states that books written on Qira’at were of two kinds:
1) Recordings of only those readings which were in abundance or well known (mash-hir) and
well-accepted (talaggi bi al-gabul). They include the Taysir of Dani, the Kafi of Ibn Shurayh
(388 AH. — 476 A.H.)", the Shatibiyyah of Imam Shatibi (538 A.H. — 590 A.H.)"" etc.
2) Recordings of all Qiraat read by the author to his teachers, whether sound or weak. They
include the Kami/ of Hudhali (d. 465 A.H.)22 and Souq al-Uras of Aba Ma‘shar al-Tabari (d.
478 AH.)”.

The books that form part of the iegacy of T ajwz'a’ and Qira’at are known by the scholars in the field,

and are essential for every student to learn.

8 G]za‘)/a]z a/—]\/i/]a‘)/ab Vol. 1 pg. 275.
? Ghayah al-Nihayah Vol. 1 pg. 602.
2 G]za‘)/a]z a]—]\/i/]a‘)/ab Vol. 2 pg. 153.
“ Ghayah al-Nihayah Vol. 2 pg. 20.
= Ghayah al-Nihayah Vol. 2 pg. 401.
2 Munyjid al-Mugri’in pg. 87.




The next obvious question that may be asked is which books are accepted as part of the legacy?

If it is possible to put a general verdict regarding those books which are considered as part of the
legacy, then it would be those which were in abundance (i3t:21), well-known (,%iz) and accepted
by the scholars (J ,&Jb Ja.b)

To put a number to the amount of works written and included as texts in this field would be
difficult, though it can be said that all works sourced by Ibn al-JazarT in his Nashr are recognised as

accepted texts in the field. Ibn al-JazarT elucidates the method of selection employed as follows:
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I have compiled it (all the readings found in the multitude of furug) in a book as an authoritative
reference work, a compilation to be depended upon. I have not left any readings from these reliable and
trustworthy persons except that I have mentioned it, no difference (between them) except that I have
affirmed it, no obscurity but that I have clarified it and explained it, nothing improbable except that I
have simplified it, no section except that I have collected it and arranged it, (mentioning) that which is
authentic and cautioning against that which is anomalous and isolated to individuals, committing
myself to (relate those readings which are) authentic, and (those which are) weak, and (those which are)

preponderant, considering that which is traceable and supported by evidence.24

In light of the fact that only those sanads (in Qiraat) are considered which go through Ibn al-Jazari,
and that only those Qiraat which are mentioned in the Nashr are authentic, it is obvious that all his

sources are reliable, trusted and included as texts in the field.

However, even though a book is considered part of the legacy it does not mean that everything in
the book is accepted without question e.g. the 7: ajn‘d of Ibn al-Fahham forms part of the legacy but
he mentions that the ra’ appearing before a ya >or a kasrah should be read with targiq e.g. o5, s
or that Imam Shatibi only mentions ith-har in ;.5 U135, Ibn al-Jazari explains that at times, certain
readings are only found in a book or two, but are still accepted, read and considered authentic.”
Experts in the field are aware of these differences, in which texts they are restricted to, as well

having discussed and documented them.

2 Al-NashrVol. 1 pg. 56.
% Munjid a/—MuqH”iH pg 89-90.




Accepted texts after the Nashr include NuwayrTs (801 A.H. — 857 A.H.)26

Tayyibah, Ghayth al-Naf of Safaqust (d. 1117 A.H.)”, Ithaf of Ahmad Banna (d. 1117 AH.)",
works written by Mustafa Izmiri (d. 1156 A.H.)29 and Mutawalli (1248 A.H. — 1313 A.H.)3O,

amongst many others.

commentary on the

In the same manner, books on 7: ajwia’ include the Rl'Eyab of Makkt ibn Abi Talib, the 7ahdid of
Dani, Tajwid al-Fatihah by Jabari (d. 732 AH.)", Juhd al- Mugill of Mar‘ashi (d. 1150 A.H.)",
Nihayah al-Qoul al-Mufid of Makki Nasr al-Juraysi (d. 1307 AH.)” and Hidayah al-Qari’ of
Marsafi (1341 A.H. — 1404 A.H.).>

Talagqs, and the texts which document it, form the primary references for recitation with proper

Tajwid, according to any one of the authentic Qirz’at If texts do not record a particular
Y g Y p

pronunciation, or are ambiguous, then scholars have resorted to giyas (analogy) which is based on

consensus or on an accepted PI'CCCPt.

(3) Qiyas
As mentioned previously, correct recitation of the Qur’an can only be learned from an expert reciter
and teacher. No logical analogies (giyas) are allowed in recitation. Earlier scholars, like Ibn Migsam

(d. 364 A.H.), who argued this view were severely reprimanded and criticised for it.” 1f this kind of

® Imta ‘al-Fudala’Vol. 4 pg. 472, Dou’ al-LamiVol. 9 pg 246.

" Imta© al-Fudala’ Vol. 3 pg. 375, Shajarah al-Nur al-Zakiyyah Vol. 1 pg. 464, Fihras al-Faharis, Vol. 2 pg. 673, Nuzhah al-
AntharVol. 2 pg 358.

* Imta‘al-Fudala’Vol. 1 pg. 40.

» Kashf al-Thunin (Darul Fikr) 2/1952, Imta‘al-Fudala’Vol.2 pg. 390-391, [‘ﬁdéyafz al-Qari Vol. 2 pg. 729-730, ALA7am 8/138,
hfidéyab al-Arifin 1/682.

* Al Imam al-Mutawalli wa Juhudi fi TIm al-Qira’at by Sheikh Ibrahim al-Dousary. Hidayah al-Qari Vol. 2 pg. 698. Biography
of al-Mutawalli by Sheikh Abu al-Jad, Imta“al-Fudala’Vol. 4 pg. 30.

*" Ghayah al-Nihayah Vol. 1 pg. 21.

% Hadiyyah al-Arifin Vol. 2 pg 322.

* Imta* al-Fudala’Vol. 4 pg, 517.

> Imta‘al-Fudala’Vol. 1 pg. 239.

. Ibn Miqsam was born in 265 A.H. Aba ‘Amr al-Dani describes him as one well known for his precision and excellence, and
expert of Arabic and its grammar. Dhahabi mentions that he was the master of his time regarding the grammar of the Kufis,
and the most learned regarding the authentic and anomalous Qirg’at. Since he excelled in his knowledge of Arabic, he

sanctioned all recitation which agreed with the rasm of ‘Uthman 4@@ and was 1inguisticaiiy sound, even though it did not have

an oral transmission (sanad). Thus, one was able to fit any grammaticaiiy sound reading (Qiraah) into the ‘Uthmanic script
which were at that time, void of dots and vowels. He was severeiy criticised by the scholars of his time and forced to retract his

opinion. He died in 364 A.H. See G]iéya]i 31—1\71']15)/&]1 Vol. 2 pg. 123.
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giyas in recitation was prevented in the earlier generations, then it will obviously not be allowed

now.

Ibn al-Jazari states:
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Qiyas is accepted if it based on a consensus (ijma‘), or on an accepted precept, if no textual evidence
exists (to clarify a pronunciation), or if the text is ambiguous. It would not be proper to reject it (this

36
qiyas), especially if it is needed or required to establish a preponderant pronunciation over another.

Makki ibn Abi Talib alludes to this when he states at the end of his work, al-Tabsirah:
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All that I have mentioned in this book is divided into three types; that which I read and transmit, while
it is documented in books; that which I read, acquiring it via reading and listening (talaqqi), while it is
not documented in books; and that which I have not read or found in books, but made an analogy with
what I have read since analogy is not permitted except when there is no transmission or text, and this

37
(kind of analogy) is rare.

Based on the above, it may be concluded that:
® If the texts clarify the pronunciation, no giyds is necessary or allowed.
® Scholars only resort to giyés when texts do not record a particular pronunciation, or are
ambiguous, especially if it is needed e.g. making sakt on 20 % G to clarify the ith-har.
® (Qyasis used to establish a preponderant pronunciation e.g. in 4 (" both ith-har and ikhfa’are
allowed. Preference is given to ikhfa’since there is consensus that /kA/2’in made in the mim

magqlibah (changed mim) of 1% ..

QJ' as used by the predecessors were miniscule, as alluded to by Ibn al—]azari as well as Makki ibn
iy y the p y
Abi Talib.*

3 ALNashrVol. 1 pg. 17.
T ALT: absirah pg. 736.
3 Al-NashrVol. 1 pg- 18, al-Tabsirah pg. 736.




Our interaction with this legacy; talaqqi, texts and qiyas
If talagqr clashes with giyas, then talaggr will be given precedence over giyas since it is the first
source and reference with regards to recitation.
If texts clash with qiyas, then the texts will be given precedence over giyas because one only resorts

to giyas if there are no clarifying texts, or the texts are ambiguous.

There should not be a clash between texts and ta]aqgi, since the texts, in essence, is documentation
of the oral transmission. However, there is conflict between the two due to various reasons:

® Inadequate understanding or qualification in these sciences —
After the above discussions, it is apparent that one who wishes to become proficient and an expert
in these sciences, needs to master both talaggi as well as the texts. An expert’s talaggr will be
governed by his knowledge of the texts. On the other hand, one who has just achieved ta/agqi, will

have nothing to guide him, and therefore err.

Makki ibn Abi Talib says:
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The qurra’ compete in the knowledge of Tajwid. There are those who know its transmission (talaqqi) as
well as its theory. This is the expert and intelligent one. Then there are those who (only) know its
transmission (talaqqi). This is the feeble and weak one. He will doubt and include changes and errors

(into his recitation) since he has no basis to rely upon, and does not transmit with understanding.

Transmission of the Qur’an with knowledge and understanding is better than talaqqi (alone). Talaqqi is

transmission (of the Qur’an), and the theory governs it and holds its understanding.

If a teacher combines between talaqqi, understanding and theory, then he surely is an expert and it

39
would be correct to study by him.

Abt ‘Amr al-Dani states:
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The qurra’ of the Qur’an compete in the knowledge of Tajwid and the understanding of correct
recitation. From them are those who understand its theory. This is the expert and one of note. Then

there those who know its transmission (only). This is the foolish and weak one. The knowledge of the

* ALRi {jyafz pg- 89.




theory is more urgent than that of talaqqi (alone). The theory governs and guides while talaqqi is

40
transmission and learning. This virtue is in the hands of Allah, He gives it to whom He wishes.

® (Qiyas or Jjtihad is being made when there is no need as the texts are clear —
Of the contemporary issues being discussed, maintaining a gap between the lips when making
ikhfa’ shatawi or qgalb is a perfect example of this. Qiyas is being made regarding the application of

T ) 41
ikhfa’ when none of the texts mention the gap.

® Blind foiiowing of scholars who are regarded as experts without doing due diligence in
verifying their findings —
Sheikh ‘Amir al-Sayyid Uthman" is a good example here. There is no doubt that he was an expert
of his time in these fields. It is recorded that he gathered all the qurra >of Egypt and advised them to
maintain the gap between the iips when applying ikhfa’ shatawi and ga/b since it was most iogical.43

Most followed his logicai reasoning until recent.

Thus one who has achieved both ta]agqi and understanding of the theory from the texts of these
sciences, is regarded as one who is adept and proficient. The student is therefore advised not oniy to
recite to the teacher to gain sanad and iy'azab, achieving ta]aggi alone, but to continue and

understand its theory held in the texts as well.

It is truiy a sad state of affairs when teachers or reciters are confronted with textual proof regarding
errors in their recitation, they stubborniy and proudiy answer: this is how I grasped it from my

sheikh (_s.s ;¢ <.2l51is). This answer alone, indicates to their ignorance.

* ALTahdid pg. 69.

“ When I say “none of the texts mention the gap”, I refer specificaiiy to the texts of our predecessors; else it is mentioned in the
occasional book amongst contemporary scholars.

42 Mu jam Huftath al-Qur’an Vol.1 pg- 334, Imta‘ al-Fudala’ Vol. 1 pg. 183, Hia’éya]z al-Qari Vol. 2 pg. 755. TIm al-Qira’at pg
293.

* This is alluded to in the original article written by Sheikh Muhammad Yahya Sharif. I was also informed about this by
Sheikhah Kareemah Carol Czerepinski.
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Dealing with contentious issues in Tajwid

Issues of contention in 7ajwid may be divided into two categories:

1. Those which are pureiy theoretical and will not affect practical recitation —
These types of issues will include the idgham of nin sikinah or the tanwin into the mim, whether it
is idgham tam or nagis; the levels of ghunnah; whether galgalah takes place on sakin letters alone
or muta[zarri]( letters as well etc.

2. Those which affect practical recitation —
Examples of this type would include leaving the gap between the lips when making khfa’ shatawr
and qa[b, the levels of taf](]u'm, the inclination of the qa]ga/alz, the tafkhim of the g]zunna]z, targig

of the ra‘in ¥ etc.

The objective here is not to answer all these issues, but to provide simple guidelines in how to deal
with them, and not to follow mas]zéyi](]) biindiy without doing proper endeavor as to what is
correct. Whichever view adopted by the teacher in the second category, it needs to be properiy
anaiysed, then answered based upon consideration for this iegacy, bearing in mind that texts take

precedence over ta]ang', while ta]agqi is given superiority over giyas. And Allah knows best.

Muhammad Saleem Gaibie
15 Sha‘ban 1435/14 June 2014
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