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System of Transliteration 

Nr Arabic English Nr Arabic English 

 ṭḥ ظ ʾ 17 أ   1

 ʿ ع b 18 ب 2

 gh غ t 19 ت 3

 f ف th 20 ث 4

 q ق j 21 ج 5

 k ك ḥ 22 ح 6

 l ل kh 23 خ 7

 m م d 24 د 8

 n ن dh 25 ذ 9

 h ه r 26 ر 10

 w و z 27 ز 11

 y ي s 28 س 12

ا   sh 29 ش 13  َ  ā 

ي   ṣ 30 ص 14  َ  ī 

و   ḍ 31 ض 15  َ  ū 

 ay َأي   ṭ 32 ط 16

 aw َأو   33   
 

N.B. Arabic words are italicised except in 3 instances: 

1- When possessing a current English usage. 

2- When part of a heading or table/diagram. 

3- When the proper names of humans. 

The ‚al‛ of the Arabic lām al-taʿrīf is occasionally omitted to maintain flow of the English. 
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Introduction 

Since the introduction of the study of the ṭuruq for Ḥafṣ via the Ṭayyibah in Cape 

Town, many have resorted to implementing the ṭarīq al-Miṣbāḥ in their recitation, 

whether it is in their daily recitation, leading Ṣalāh al-Tarāwīḥ or even in Ṣalāh al-

Tahajjud, despite there being many other turuq which apply qaṣr in madd al-munfaṣil.  

The work at hand comprises of three didactic poems. The first two poems focus solely 

on the ṭarīq al-Miṣbāḥ. In relation to the first poem, which is composed by Shaykh 

ʽAli al-Naḥḥās, I will render a translation as well as a commentary on the poem, 

illustrating the ṭarīq of al-Miṣbāh as I received it from my esteemed teacher, Qārī 

Muḥammad Salīm Gaibie. 

The second poem, which is composed by Shaykh Maḥmūd al-Sharqāwī, is a Taḥrīr 

[verification] on the ṭarīq of al-Miṣbāḥ. Thus my objective is to verify the author’s 

findings. However, I will firstly give clarity to the text as well as verify what has been 

transmitted in the original core text: al-Miṣbāḥ al-Zāhir fī al-Qirāʼāt al-ʽAshar al-

Bawāhir by Abū al-Karam al-Shahrazūrī. Primarily, I will only be paying due attention 

to the transmissions of both al-Ḥammāmī and Ibn Khalīl via al-Fīl from ʿAmr ibn 

Ṣabbāḥ, as well as the transmission of Zarʽān via ʽAmr ibn al-Ṣabbāḥ, thus excluding 

the transmission of Abū Ṭāhir from al-Ushnānī via ʽUbayd ibn al-Ṣabbāḥ.  

Lastly, the third poem, which is composed by Shaykh Muḥammad ibn Ḥusayn al-

ʽĀmirī, focuses on the general application of applying qaṣr in madd al-munfaṣil in the 

riwāyah of Ḥafṣ. I will thus embark upon a thorough investigation regarding the 

terms ‚bi ṭarīq al-qaṣr fī al-munfaṣil‛ and ‚qaṣr al-munfaṣil‛ that are so often loosely 

and vaguely used throughout Egypt. In the past, I have often asked and raised the 

question of clarifying these terms to many of the Mashāyikh. In response to this 

question, many of the leading scholars of our time have advised me that when this 

term is used, it generally refers to either the ṭariq of al-Miṣbāḥ or the ṭarīq of Rawḍah 

al-Muʽaddil. Thus, my objective is to investigate which ṭarīq or ṭuruq from amongst 
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the 57 ṭuruq, in relation to the riwāyah of Ḥafṣ, actually coincides with the broad 

spectrum of the poem. 

Muhammad Riyaadh Obaray 
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Shaykh ʿAli al-Naḥḥās 

He is Shaykh Abū al-Ḥasan ʽAli ibn 

Muḥammad Tawfīq ibn ʽAli ibn Muṣṭafā ibn 

ʽAli al-Naḥḥās al-Miṣrī al-Ṣaydalī, a 

pharmacist by profession. He was born in a 

village known as al-Fāriskūrī, which is 

situated in the district of Dimyāṭ, upper- 

Egypt, on 9 August 1939. He learnt to recite 

the Qurʼān as well as memorised it under the 

tutelage of his father, Shaykh Muḥammad 

Tawfīq al-Naḥḥās. He attained his Bachelor of Arts in both Pharmacy as well as 

Islamic Studies from the al-Azhar University in 1960 and 1967 respectively. He read 

the 10 Qirāʼāt, excluding the Qirāʼah of Khalaf via the Durrah, as well as selected 

ṭuruq via the Ṭayyibah for the riwāyāt of Dūrī Baṣrī, Ruways and Warsh to Shaykh 

ʽĀmir al-Sayyid ʽUthmān. To Shaykh ʽAbd al-Rāziq al-Bakarī, he read the 10 Qirāʼāt 

via the Shāṭibiyyah, the Durrah, the Taysīr of Abū ʽAmr al-Dānī, as well as the ṭuruq 

of Ḥafṣ and selected ṭuruq for the riwāyah of Warsh. Shaykh al-Naḥḥās also received 

ijāzah from Dr. Saʽīd ibn Ṣāliḥ Zaʽīmah in the 10 Qirāʼāt via the Ṭayyibah.  

The Shaykh dispenses medication at a local pharmacy in Cairo and teaches from his 

practice. 

 

His teachers:1 

• His father Shaykh Muḥammad Tawfīq al-Naḥḥās – he memorised the Qurʼān 

under his tutelage. 

                                                           
1
 Shaykh ʽAli al-Naḥḥās has many teachers in a vast array of sciences. I have restricted myself to 

only mentioning those in the study of the Qurʼān. One may refer to the Thabat of Shaykh ʽAli al-

Naḥḥās entitled; Taʽṭīr al-Anfās bi Thikr Asānīd al-Shaykh al-Muqriʼ ʽAli al-Naḥḥās, compiled by 

Shaykh Muṣṭafā Shaʽbān with regard to all the teachers of Shaykh al-Naḥḥās. 
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• His father in-law, Shaykh Ṣādiq ibn ʽAbd al-Fattāḥ, a senior student of Shaykh 

ʽĀmir al-Sayyid ʽUthmān
2
 – he rendered numerous renditions in various 

riwāyāt to him. 

• Shaykh ʽĀmir al-Sayyid ʽUthmān – he read the 10 Qirāʼāt, excluding the 

Qirāʼah of Khalaf via the Shāṭibiyyah and Durrah and also read selected ṭuruq 

via the Ṭayyibah for the riwāyāt of Dūrī Baṣrī, Ruways and Warsh to him. 

• Shaykh ʽAbd al-Rāziq ibn al-Sayyid al-Bakarī – he read the 10 Qirāʼāt via the 

Shāṭibiyyah and Durrah and also incorporated the tārīq of the Taysīr of Abū 

ʽAmr al-Dānī, the ṭuruq of Ḥafṣ via the Ṭayyibah and selected ṭuruq for 

riwāyah of Warsh to him. 

• Dr. Saʽīd ibn Ṣāliḥ Zaʽīmah – he received ijāzah in the 10 Qirāʼāt via the 

Ṭayyibah from him. 

 

His students:3
  

• His son, Aḥmad ibn ʽAli al-Naḥḥās – read the 10 Qirāʼāt via the Shāṭibiyyah 

and the Durrah to him. 

• Aḥmad Muḥammad Mūsā Bāzayd – read the 10 Qirāʼāt via the Shāṭibiyyah 

and the Durrah to him. 

• Aḥmad ʽUthmān Manṣūr – read the 10 Qirāʼāt via the Shāṭibiyyah and the 

Durrah to him. 

• Muṣṭafā Shaʽbān al-Warrāqī – read the 10 Qirāʼāt via the Shāṭibiyyah and the 

Durrah to him. 

                                                           
2
 Shaykh Ṣādiq remained closely connected (mulāzamah) to Shaykh ʽĀmir al-Sayyid ʽUthmān for 

more than 50 years and was considered as being his most senior student. Shaykh Ṣādiq passed 

away at the age of 98. 
3
 Shaykh ʽAli al-Naḥḥās has numerous students. I have only mentioned those whom I have 

received confirmation regarding their transmission from the Shaykh as well as what they 

transmitted via the Shaykh. 
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• Ḥasan ibn Muṣṭafā al-Warrāqī – read the 10 Qirāʼāt via the Shāṭibiyyah and 

the Durrah to him. 

• Īhāb al-Yamanī – read the 10 Qirāʼāt via the Shāṭibiyyah and the Durrah to 

him. 

• ʽAbd al-Raḥmān Jibrīl – read the 10 Qirāʼāt via the Shāṭibiyyah and the 

Durrah to him. 

• Muḥammad al-Sayyid al-Khayr al-Sūdānī – read the 10 Qirāʼāt via the 

Shāṭibiyyah and the Durrah to him. 

• Imtiyāz Isaacs – read the narration of Ḥafṣ via the Ṭayyibah to him.  

• Muḥammad Riyāḍ Obaray – read the 10 Qirāʼāt via the Shāṭibiyyah and the 

Durrah to him.
4
  

 

Literary works:5 

• Al-Wajīz fī Aḥkām Tilāwah al-Kitāb al-ʽAzīz. 

• Al-Risālah al-Ghirrāʼ fī al-Awjuh al-Rājiḥah fī al-Adāʼ. 

• Taʽrīf al-Qurrāʼ al-ʽAsharah wa Uṣūl Qirāʼātuhā. 

• Al-Waqf ʽalā ‚Kallā wa Balā‛ wa Baʽḍ al-Kalimāt fī al-Qurʼān al-Karīm al-

ʽAṭḥīm. 

• Al-Bayān al-Muḥaqqaq fīmā Khālafah fīhi al-Aṣbahānī al-Azraq. 

• Muqaddimah fī al-Qirāʼāt. 

• Tawḍīḥ al-Maʽālim li Ṭuruq Ḥafṣ ʽan ʽĀṣim. 

• Fayḍ al-Ālāʼī fī Awjuh al-Muqaddamah li Warsh fī al-Adāʼ. 

                                                           
4
 I read a portion of the Qurʼān for the 10 Qirāʼāt via the Shāṭibiyyah and the Durrah to Shaykh 

ʿAli al-Naḥḥās, receiving ijāzah in all that I read, as well as ijāzah ʿammah from Shaykh al-Naḥḥās. 
5
 His literary works exceed more than 30. Those listed here are a few written in the field of the 

Qurʼān. 
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• Risālah fī al-Radd ʽalā Manʽ Qirāʼah Ḥamzah wa al-Kisāʽī. 

• Muṣḥaf al-Qirāʼāt al-Asharah al-Ṣughrā ʽalā al-Awjuh al-Rājiḥah. 

• Manṭḥūmah fī al-Idghām al-Ṣaghīr wa al-Istifhām al-Mukarrar li al-Qurrāʼ al-

Asharah min al-Shāṭibiyyah wa al-Durrah wa al-Ṭayyibah. 

• Tawḍīḥ Baʽḍ Ṭuruq Qaṣr al-Munfaṣil li Ḥafṣ. 

• Sharḥ al-Shāṭibiyyah wa al-Durrah. 

• Tanqīḥ Budūr al-Zāhirah. 
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My link to the author6 

 

 

 

 

 

 

 

  

                                                           
6
 I transmit the poem indirectly – via ijāzah – via many, such as Muṣṭafā Shaʽbān, ʽAli ibn al-

Zanātī, Abū Nusaybah al-Khayr, amongst others. Additionally, I also had the great fortune of 

receiving ijāzah directly from Shaykh ʽAli al-Naḥḥās, who read the entire poem to me. 

ʽAli ibn Muḥammad Tawfīq al-Naḥḥās 

Muḥammad Riyāḍ Obaray 

ʽAli ibn al-Zanātī Muṣṭafā Shaʽbān 
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The Poem of Shaykh ʿAli for Qaṣr al-Munfaṣil via the Miṣbāḥ 

 

ــَ(1) ــدُتََحِ ــدًََََُـإٍه  ــْرِشََحْ ــَؤذ َ َاهَْف َاَُم
َ

ْزَك َوَََ
َ
ـــــَ ََأ ـــــَ ََص َحَ ٌْ ـــــ ََوَي ـــــِمن  َ ٍَةَِِو

َ

ََـيََُاـًَقـيََغِريَْـًَِـؾَْـَبْفُدَفَُخْذٍَََوَََ(2) َايَّسن
َ

َهََـِهَقْصََ ًََـٍر ْ ِلَقَدََطَـُصَـفََْدىَاِ ََ َـجََـاٍَْاَءَوََـْْ ََ
ــاَ(3) ــِنَُيرْ َخَ َاهِْفيْ ٌِ ــ ـَ َ َِ ــا ََح  ُِ ــ ِويْ ََفََيْ

َ

ـــَ ـــَ ََاَغِريًْق ـَ ـــدَ ـــٍصََوقَ ـــتَاٍحَِفَْف ْص ًِ ِ َِ
َ

َوَََ(4) ٌِ ـــَريْ َل  َ ٓ ـــَدَلَا ةْ
َ
ـــاَ َفَأ َُُاْْلَ ـــ َُُك 

َ

ـــاِنَفََوَََ ـــَ َآحَ ـــٍلََش َِش ـــَدََوقْ َْ ـِ َاْحـــَذْعَ
َ

َ ــاَ(5) َي
ْ
اُ َحَأ ًَ ــٌَوَإِْشــ ًَ َ،ََوَفِــْرٍ ََفَفخن

َ

ـــخٍْ ََ ـــْفٍلَةَِف َوََط ـــْ َ ََن ٌْ ـــَػ ـــَ َ،َوَشن ًُ َََتْ
َ

ــَػَوَََ(6) ــْعَطَْص ــاِ َبَ ُْص ــيِْػرًٍَثَوََبِاِص  َُمَص
َ

ــــوَََ ًْ ََوَ َِِفَاْْلَ ُُ ــــ ًَ َنََ خْ ْ ــــت  ََل ــــَ ٌ َِؿَِش
َ

َوَََ(7) َهَِـقَصن فَْـْر َوََـُصَـًَ ٍل خَ ْْ ًُ ِ عَِ َنٍَـِصَـوَشن
َ

ـــِِفَوَََ  ِ َ ـــَْيِ ـــَ َذَََغ ـــَ ََاََواَف ًَ ـــْرَزَُيْم َاْفِ
َ
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ــَ(1) ــدُتََحِ ــدًََََُـإٍه  ــْرِشََحْ ــَؤذ َ َاهَْف َاَُم
َ

ْزَك َوَََ
َ
ـــــَ ََأ ـــــَ ََص َحَ ٌْ ـــــ ََوَي ـــــِمن  َ ٍَةَِِو

َ

 

Translation:  

I praise the Deity of the Throne [with such praise that is] an enriching praise, [and I 

send] the purest salutations upon the Prophet, as well as those who follow [him]. 

 

Commentary: 

The author firstly commences his poem by praising Allah, the Magnanimous, the 

Most Exalted and the Lord of the Throne. Thereafter, he sends salutations upon the 

Prophet , all in accordance with Qurʼān and Sunnah.  

The word َ ََح bears one of following two meanings: ‚to follow‛ or ‚to recite‛. In the 

case of the former, salutations are sent upon all those who follow the Sunnah of the 

Prophet . In the latter, salutations are sent upon all those who recite the Qurʼān 

correctly and practice upon all its injunctions, as mentioned in various aḥādīth. 

 

ََـيََُاـًَقـيََغِريَْـًَِـؾَْـَبْفُدَفَُخْذٍَََوَََ(2) َايَّسن
َ

َهََـِهَقْصََ ًََـٍر ْ ِلَقَدََطَـُصَـفََْدىَاِ ََ َـجََـاٍَْاَءَوََـْْ ََ
 

Translation: 

And thereafter: take this poem of mine [which illustrates] an easy way of applying 

qaṣr by madd al-munfaṣil, for surely it [the poem] is enlightening and beautiful. 

 

Commentary:  

The Arabic phrase ََُوَبـْفـد is used in order to separate between starting with the name 

and praise of Allah, sending salutations upon the Prophet  and whatever follows. 

Subsequent to ََُوَبـْفـد is whatever the author actually intends to discuss. 

The work at hand discusses what al-Mubārak ibn al-Ḥasan ibn Aḥmad ibn ʽAli ibn 

Fatḥān ibn Manṣūr, better known as Abū al-Karam al-Shahrazūrī narrates in his 
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literary work on the 10 Qirāʼāt, al-Miṣbāḥ al-Zāhir fī al-Qirāʼāt al-ʽAshr al-Bawāhir. 

The author instructs the reader to grasp the poem which is in relation to the narration 

of Ḥafṣ via the ṭarīq of al-Miṣbāḥ. He further suggests that this poem is easy to learn, 

understand, and memorise, as the entire poem only consists of only seven couplets.  

Before embarking on discussing details pertaining to the ṭarīq of al-Miṣbāh, the reader 

should know that just as the differences in the Qirāʼāt are divided into uṣūlī 

[consistent] and farshī [inconsistent] differences, similarly, the differences in the ṭuruq 

are divided into those which are consistent and those which are inconsistent. In 

relation to the riwāyah of Ḥafṣ, a total of 23 differences are applied throughout the 

Qurʼān.
7
 Of these 23 differences, five are consistent while the remaining 18 are 

inconsistent. The five consistent differences are: 

1. The Takbīr. 

2. The duration of madd muttaṣil. 

3. The duration of madd munfaṣil. 

4. Applying ghunnah in the lām and rāʼ. 

5. Applying sakt before a hamzah. 

In the second half of the verse, the author mentions that qaṣr will be applied in madd 

munfaṣil via the ṭarīq of al-Miṣbāḥ. Thus, by applying qaṣr, the reciter is able to recite 

more over a shorter period.  

Lastly, the author relates that the poem at hand is both beautiful, due to the poetic 

rhyme scheme. Additionally, it is enlightening since it informs its reader regarding the 

rules pertaining to the ṭarīq of al-Miṣbāḥ, including its transmission; all this 

encapsulated in the following five simple couplets. 

 

 

                                                           
7
 Ṣarīḥ al-Naṣṣ, pp. 28-35. 
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Synoptic overview for the changes in the ṭuruq of Ḥafṣ 

No. Changes  
1 Takbīr 

2 Madd Muttaṣil 

3 Madd Munfaṣil 

4 Ghunnah in lām & rāʼ 

5 Sakt before the hamzah 

 َيتُْصُعَ 6

 ةَْصَػثًَ 7

َصيِْػُرْونََ 8 ًُ ْ  اِ

َصيِْػرٍَ 9 ًُ  ةِ

َ،ََءآْْلَنَ،ََءآللَُ 10 ٌِ َلَريْ
 َ  َءآ

ْدَذَِِكَ 11 َّ  بَوْ

 اْرَلْبََيَفََا 12

َ ا 13 َي
ْ
 حَأ

ًَْجا 14  ـِ

 َمْرقَِدٍَا 15

ََرا ٍَ 16 ٌْ  ةَْنََراَنَ،ََي

 لّيفصَ،َحىَـص  17

 فِْر ٍَ 18

اََءاحَاِنََ 19 ًَ  َف

 ُطْفٍلَ،َُطْفًفا 20

 نَ،َيس 21

 َشَ ِشَ َ 22

َاََِْىَََنْوُقُلىَْ 23
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ــِنََ(3) َاهِْفيْ ٌِ ــ ـَ َ َِ ــا ََح  ُِ ــ ِويْ ــاَفََيْ َُيرْ َخَ
َ

ـــَ ـــَ ََاَغِريًْق ـَ ـــدَ ـــٍصََوقَ ـــتَاٍحَِفَْف ْص ًِ ِ َِ
َ

 

Translation: 

Thus, al-Ḥammāmī transmits it [this ṭarīq] from al-Fīl, affirming the ṭarīq of al-

Miṣbāḥ for the narration of Ḥafṣ; and indeed it [this ṭarīq] is most lofty. 

 

Commentary: 

The author clarifies which specific ṭarīq of al-Miṣbāḥ he will be paying attention to. 

From amongst the varied transmissions: the transmission of al-Ḥammāmī from al-

Waliyy via al-Fīl. It is well known that the ṭarīq of al-Miṣbāḥ is not only restricted to 

the transmission of al-Ḥammāmī. Al-Miṣbāḥ transmits via: 

*1+ Zarʽān 

[2] Ibn Khalīl from al-Fīl 

[3] al-Ḥammāmī from al-Waliyy from al-Fīl 

[4] Abū Ṭāhir from al-Ushnānī 

From these four transmissions, only al-Ḥammāmī transmits qaṣr in madd munfaṣil 

while the remaining three have tawassuṭ in madd al-munfaṣil. The transmission from 

al-Fīl is via both Ibn Khalīl and al-Ḥammāmī, with their transmissions differing 

slightly.  
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The following diagram illustrates the transmissions of Ibn Khalīl and al-

Ḥammāmī: 

 

 

 

 

 

 

 

 

 

 

 

  

Muḥammad ibn Aḥmad al-Khalīl 

ʽAmr ibn al-Ṣabbāḥ 

Abū Bakr al-Walī Aḥmad al-Bakhtarī 

Abū al-Ṭayyib ʽAbd al-Ghaffār al-Khuḍaynī 

Muḥammad ibn Ḥusayn al-Kārazīnī 

Abū Faḍl ʽAbd al-Qāhir ibn ʽAbd al-Salām 

Abū al-Karam al-Shahrazūrī 

Abū al-Ḥasan ʽAli ibn Aḥmad al-Ḥammāmī 

Abū al-Ḥusayn Aḥmad ibn ʽAbd al-Qādir 

Ḥafṣ ibn Sulaymān 

Aḥmad Fīl 
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َوَََ(4) ٌِ ـــَريْ َل  َ ٓ ـــَدَلَا ةْ
َ
َُُفَأ ـــ ـــاَ َُُك  َاْْلَ

َ

ـــاِنَفََوَََ ـــَ َآحَ ـــٍلََش َِش ـــَدََوقْ َْ ـِ َاْحـــَذْعَ
َ

 

Translation: 
[This transmission] applies ibdāl in َٓ ٌَِا َلَريْ

 َ  as well in all of its related words. In [the 

word] ََاَآحَاِن ًَ  .َش َِشَ َ apply ḥadhf when stopping, [including ḥadhf] in ,َف

 

Commentary  

The author mentions that ibdāl will be applied in ٌَِ َلَريْ
 َ ٓ  and its similitudes, which ا

are َُآالل and ََآَ ن. They appear in the following places: 

1. The word ٌَِ َلَريْ
 َ ٓ  :appears twice in Sūrah al-Anʽām, verses 143 and 144 ا

ْ
ْ
ْْْؕقُل ِ

ۡ
ۡی

َ
َثی

ۡ
ُن

ۡ
ْاۡل

ُ
ام

َ
لَۡیِہْْاَْرح

َ
ْع

ْ
لَت

َ
م
َ
ت
ْ
اْاش ْاَّمَ ِ

ۡ
ۡی

َ
َثی

ۡ
ُن

ۡ
ْْاَِمْاۡل

َ
م

َّ
ر

َ
ِنْح

ۡ
ی
َ
َکر ْ﴿ءٰٓاّلَ َ

ۡ
ْمْٰصِدِقۡی

ُ
ت
ۡ
ُْکن

ۡ
ٍمِْْان

ْ
ۡوِِنِْۡبِعل

ُ
ـٔ ِ ّ
۳۴۱ْنَب  ﴾ ْْ

َ
ِْمن

َ
و

بِْ ِ
ۡ

لَۡیِہْاَْاۡل َ
ْع

ْ
لَت

َ
م
َ
ت
ْ
اْاش ْاَّمَ ِ

ۡ
ۡی

َ
َثی

ۡ
ُن

ۡ
ْْاَِمْاۡل

َ
م

َّ
ر

َ
ِنْح

ۡ
ی
َ
َکر ْءٰٓاّلَ

ْ
ْْؕقُل ِ

ۡ
ۡی

َ
ن
ْ
َقِرْاث

َ
ب
ْ
ْال

َ
ِْمن

َ
ْو ِ

ۡ
ۡی

َ
ن
ْ
ِِْلْاث

ۡ
ۡی

َ
َثی

ۡ
ُن

ۡ
ْاۡل

ُ
ام

َ
 ْرح

 

2. The word َُآالل appears in Sūrah Yūnus, verse 59 and Sūrah al-Naml, verse 59: 

ْاَْ
ْ
ْقُل

َ
ْر

َ
ْء

ۡ
مْۡی

ُ
ْْت

ۤ
ا ْاَّْْمَ

ۡ
ْن

ُ
َلْا

َ
ْْلَُكمْْْۡز

ۡ
ن مّْْۡمِ

ُ
ت
ْ
ل
َ
ع
َ
ٍقْفَج

ْ
ز ِّ
ْْر

ُ
ہ
ْ
ن ّْْمِ

َ
اًماّْو

َ
ر
َ
لْٰح

َ
ْح

ً
ْآْْٰل

ْ
ْْؕؕقُل

ُ
ْلَُكْمْاَْاَْْْ

َ
ََلْاِِْذن

َ
ْْْمْع

ۡ
و
ُ
ََت

ْ
ْتَف

َ
ْن

﴿۹۵﴾  

ُدِِْْ
ْ
م
َ
ح
ْ
لْْٰقُِلْال

َ
س

َ
َٰلْو

َ
اِدهٌِْْمْع

َ
ِْْعب

ۡ
ی ِ ْاّلَ

ٰ
ف
َ
ْاْصط

َ
ْآْْْٰؕؕین

ُ
ٌْْ

ۡ
َُْخی اْ  ِرُكۡوْْاَّمَ

ْ
ْش

َ
﴾۹۵﴿ ْْن  

 

3. The word ََآَ ن appears twice in Sūrah Yūnus, verses 51 and 91: 

ْاَْ
َ ّ
ْٰاْاِْْثُم

َ
قَع

َ
اْو

َ
مْۡذَاْم

ُ
ت
ْ
ن
َ
ْآِْْْٰؕؕبہْ ْم

ۡ
ْـْٰٔل

ۡ
ُْکن

ْ
قَد

َ
ْو

َ
مْۡن

ُ
ِجلُۡوِْْبہْ ْت

ْ
ع
َ
ْتَْست

َ
﴾۹۳﴿ْن  

ْآْٰ
ۡ
ْـْٰٔل

ْ
قَد

َ
ْو

َ
یْۡن

َ
ص

َ
ْع

ۡ
ُکن

َ
ْقَْبُلْو

َ
ْت

ۡ
ِسِدی

ْ
ُمف

ْ
ْال

َ
ِْمن

َ
ْت

َ
﴾۵۳﴿ْن  

ْ 

In the afore-mentioned words, two applications are generally allowed: 

1. Ibdāl – this means to substitute a hamzah for one of the three letters of madd. 

If the letter preceding the hamzah is maḍmūmah, then the letter of madd will 
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be substituted with a wāw, if the letter of madd is preceded by a maksūrah, 

then the hamzah will be substituted with a yāʼ and if the hamzah is preceded 

by a maftūḥah, then the hamzah will be substituted with an alif.
8
 In all three 

of the afore-mentioned cases, the hamzah is preceded by a maftūḥah. Thus, 

the hamzah will be substituted with an alif. Since the letter of madd [alif] is 

being followed by a permanent sukūn, the madd will considered as being 

madd lāzim kilmī muthaqqal or madd lāzim kilmī mukhaffaf and will be 

lengthened to the duration of six ḥarakāt, also referred to as ṭūl. 

2. Tas-hīl – this means to read between a hamzah and a letter of madd. If the 

hamzah is maḍmūmah, it will be read between a hamzah and a wāw, if the 

hamzah is maksūrah, it will be read between a hamzah and a yāʼ and if the 

hamzah is maftūḥah, it will be read between a hamzah and an alif.
9
  

Considering all the various ṭuruq for Ḥafṣ, the word َ ٌِ َلَريْ
 َ  and its similitudes may َءآ

be read with ibdāl or tas-hīl. The author mentions that ibdāl should be applied in the 

word ٌَِ َلَريْ
 َ  .via the ṭarīq of al-Miṣbāḥ َءآللَُ and آْلنََ .and all its similitudes i.e َءآ

Thereafter, the author mentions that via al-Miṣbāḥ, ḥadhf (dropping a letter) will be 

will be applied in the words ََاَآحَاِن ًَ ال   and َف ال س   when astopping on them. They appear س 

in the following places: 

1. The word ََاَآحَاِن ًَ  :appears in Sūrah al-Naml, verse 36 َف

ٓا
َ
اْج ْفَلَّمَ

َ
لَیْْۡء ُ

ْقَاَلْٰمْس
َ
ْْن

ۡ
و اٍلْاَتُِمّدُ

َ
ْْْنَِنِْبم

ۤ
ا
َ
ْاْىِنِۧؕتْٰٰاْْْؕ ْفَم

ُ
ٌْْ

ۡ
َْخی

ۤ
ا ّمَ ُْْْكمْۡىتْٰٰاّْْْْمِ

ْ
ل
َ
ْْؕ ْب

ۡ
مْۡاَن

ُ
ْْت

َ
ِْبہ

َ ّ
ۡوِْدی

ُ
ح

َ
ر

ْ
ِْتُكْمْتَف

َ
﴾۱۳﴿ْن  

2. The word   ال ال س   :appears in Sūrah al-Insān, verse 4 س 

ْ
َ
ّْو

ً
لٰل

ْ
ْاَغ

َ
ْو

۠
لِٰسَل

َ
ْس

َ
ن
ۡ
ِفِری

ٰ
ك

ْ
نَاْْلِل

ْ
د
َ
ت
ْ
ْْاَع

ۤ
اْ﴿ِانَّا ً

ۡ
ِعی

َ
﴾۴س  

In the afore-mentioned words – ََاَآحَـاِن ًَ  two applications are generally – َشَ ِشَ َ and فَـ

allowed: 

                                                           
8
 Muʽjam al-Muṣṭalaḥāt, pg. 28-29. Mukhtṣar al-ʽIbārāt, pg. 11. 

9
 Muʼjam al-Muṣṭalaḥāt, pg. 135-136. Mukhtṣar al-ʽIbārāt, pg. 47. 
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1.  Ḥadhf – this means to drop something, and will generally be applied on a 

hamzah or any of the letters of madd. If ḥadhf is applied on a hamzah, then it 

will be referred to as isqāṭ.
10

 There are different forms of ḥadhf which may 

also be applied as well, such as: 

a. a ṣilah of hāʼ al-ḍamīr i.e. the wāw when preceded by a ḍammah or 

the yāʼ when preceeded by a kasrah, as in (﴾۳۹ْ ﴿ًْْا
ۡ

ِصی
َ
ْب ِْبہْ 

َ
َْْْکان

 
بَّہ َ

ْْر ََلْْۤؕ ْْاِّْنَ
 ( ب

b. on a ṣilah of the mīm al-jamʽ , as in (َْْْْۡل ْؕ ُكمْْ
َ
ُْفس

ۡ
لَیُْۡكْمْاَْن

َ
ُنۡوْاْع

َ
ْٰاْم

َ
ْن
ۡ
ی ِ اْاّلَ

َ
یۤاَیُّہ

مْْْؕؕ
ُ
ْت
ۡ
َدی

َ
ْت
ۡ
ْْاِْذَاْاہ َْْضّلَ

ۡ
ن ُكمّْْۡمَ

ُ ّ
ُْضر

َ
  (ی

c. on a tanwīn on the last letter of a word which is either marfūʽ or 

majrūr, as in (﴾۷۷ْ ﴿ٌْْْم
ۡ
َْْکِری

ٌ
ْْْلَُقْرٰاْن

 
ُنۡوٍْنْْ﴿ ۷۷ْ﴾ اِْنَّہ

ْ
 (ِْفِْْۡکتٍْٰبّْمَك

d.  on the yāʼāt al-zawāʼid, as in (﴾۳۹ْ ﴿ِْْن
َ
م
َ
ر
ْ
ْْاَْک

ۤ ۡ
ّبِ َ
ُْقۡوُْلْر

َ
.( فَی

11
  

2. Ithbāt – this means to affirm. One will affirm a letter i.e. recite the letter.
12

 

Thus, if a reciter intends to stop on either of these two words, then according to the 

ṭarīq of al-Miṣbāh, the reciter will make ḥadhf. Note that this type of stop will be 

known as waqf ikhtibārī
13

 (an examinatory stop) due to the word appearing in the 

middle of a sentence. However, it could also be waqf iḍṭirārī.
14

  

 

 

 

                                                           
10

 Ghunyah al-Ṭalabah, pg. 156. 
11

 Muʽjam al-Muṣṭalaḥāt, pg. 167-170. Mukhtṣar al-ʽIbārāt, pg. 55-56. 
12

 Muʽjam al-Muṣṭalaḥāt, pg. 167-170. 
13

 The term waqf ikhtibārī refers to an examinatory stop. It is utalised by a teacher in order to 

ascertain the student’s ability in applying waqf correctly. Muʽjam al-Muṣṭalaḥāt, pg, 342. 

Mukhtaṣar al-ʽIbārāt, pg. 131. 
14

 The term waqf iḍṭirārī refers to an involuntary stop which is caused by an unplanned break in 

the breath due to a sneeze, cough etc. Muʽjam al-Muṣṭalaḥāt, pg, 343. Mukhtaṣar al-ʽIbārāt, pg. 

132. 
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َ ــاَ(5) َي
ْ
اُ َحَأ ًَ ــٌَوَإِْشــ ًَ َ،ََوَفِــْرٍ ََفَفخن

َ

ـــخٍْ ََ ـــْفٍلَةَِف َوََط ـــْ َ ََن ٌْ ـــَػ ـــَ َ،َوَشن ًُ َََتْ
َ

 

Translation: 

Apply ishmām in ا َ َي
ْ
 and apply ,َطْفٍلَ a fatḥah in [Read with] .فِْر ٍَ and tafkhīm in حَأ

tawassuṭ in the َ َْن, adorning [recitation]. 

 

Commentary: 

In this couplet, the author discusses four rules. Firstly, he mentions that via the ṭarīq 

of al-Miṣbāḥ, ishmām will be applied in the word ا َ َي
ْ
َ ا The word .حَأ َي

ْ
 appears in Sūrah حَأ

Yūsuf, verse 11: 

﴿ْ
َ
ۡون

ُ
ِْانَّاََْل ْْلَٰنِصح

َ
َفْو

ُ
ۡوس

ُ
َٰلْی

َ
اْع ّنَ َ

م
ۡ
اْلََکَْۡلْتَا

َ
انَاْم

َ
﴾۳۳قَالُۡواْیۤاَب  

There are two applications that are generally applied in this word: 

1. Ishmām – this literally means scent, referring to the ‚scent‛, or a ‚hint‛ of the 

ḥarakah. However, in the nomenclature of Qirāʼāt, it refers to the rounding of 

the lips, indicating towards a ḍammah. Note that the application of ishmām is 

a visual application i.e. it has to be seen, as opposed to being an audible 

application like rawm. This ishmām is also known as ishmām ḥaqīqī.
15

 

2. Rawm – this literally means to intend. Technically, it means to read a 

ḥarakah partially. During waqf, rawm will only be applied on a kasrah or a 

ḍammah. When applying rawm in ا َ َي
ْ
 it will take place on the ḍammah of ,حَأ

the first nūn i.e. the ḍammah will be read partially. The Qurrāʼ have stated 

that rawm constitutes one third of a ḥarakah. It is also referred to as ikhtilās, 

ikhfāʼ al-ḥarakah and ikhfāʼ al-ṣawt bi al-ḥarakah.
16

  

                                                           
15

 Muʽjam al-Muṣṭalaḥāt, pg. 76-84. Mukhtṣar al-ʽIbārāt, pg. 25-26. 
16

 Muʽjam al-Muṣṭalaḥāt, pg. 225-228. Mukhtṣar al-ʽIbārāt, pg. 65. 
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The word ا َ َي
ْ
َيَََُا was originally حَأ

ْ
 consisting of two nūns. The first nūn will be ,حَأ

assimilated into the second nūn whilst applying ishmām. Abū ʽAmr al-Dānī relates 

that ishmām will be applied on the first nūn and not on the second.
17 

 

Secondly, the author mentions the variations in the word ٍَ فِْر which appears in Sūrah 

al-Shuʽarāʼ, verse 63: 

یْۡ
َ
ْفَاَْوح

ۤ
ا
َ
ۡوِْاٰلْْْن

ُ
ْٰۤسْْم

ۡ
ِرۡ

ْ
ْْْاَِنْاض

َ
اک

َ
ص

َ
ْْبِّع

َ
ر
ْ
ح
َ
ب
ْ
ْْال

ۡ
ْوِدْْؕؕفَان ِْفْرٍقَْکالّطَ ُْکّلُ

َ
ْفََكان

َ
ِظیَْْۡفلَق

َ
ع
ْ
 ﴾۳۱﴿ ِْْمْال

Generally two applications are allowed on the afore-mentioned word: 

1. Tafkhīm – this literally means full/fat, implying towards an emphatic 

pronounciation.
18

  

2. Tarqīq – this literally means empty/thin, implying that the pronounciation 

should be flat.
19

 

Earlier scholars of Qirāʼāt have stated that there are three words in which both the 

application of tarqīq or tafkhīm may be allowed
20

; one of them being the word ٍَ فِْر. 
However, there are three opinions with regard to the rā sākinah in the word ٍَ فِْر 
during waṣl: 

• Those who apply tafkhīm argue that the rāʼ sākinah which is preceded by a 

kasrah is being followed by a letter of istiʽlāʼ, i.e. the qāf in the same word. 

Thus, the rāʼ sākinah should be read with tafkhīm, due to the tafkhīm in the 

qāf. 

• Those who apply tarqīq argue that despite the rāʼ sākinah being followed by a 

letter of istīʽlāʼ, the letter of istīʽlāʼ bears a kasrah, which weakens the level of 

tafkhīm in it. Thus the rāʼ sākinah should be read with tarqīq. 

                                                           
17

 Al-Taysīr, pg. 97. 
18

 Muʽjam al-Muṣṭlahāṭ, pg. 142. 
19

 Muʽjam al-Muṣṭlahāṭ, pg. 131. 
20

 Al-Itqān, pg. 28. 
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• Those who apply both tafkhīm and tarqīq.  

Furthermore, if waqf is made on the word ٍَ فِْر then there are two opinions: 

• Those who apply tafkhīm during waṣl will only apply tafkhīm during waqf as 

well, due to the tafkhīm still remaining in the letter of istiʿlāʾ. 

• Those who apply tarqīq during waṣl, will allow both tafkhīm and tarqīq 

during waqf because they considered that the kasrah on the qāf weakened the 

tafkhim in the qāf. During waqf, the kasrah is not read and therefore will not 

affect the qāf’s tafkhīm. 

Via the ṭarīq of al-Miṣbāḥ, the rāʼ sākinah will be read with tafkhīm, and not tarqīq. 

Thirdly, the word   ف ع   which appears in Sūrah al-Rūm, verse 54, is discussed. It ض 

appears three times in the same verse: 

ْاَْ
ُ
ْْْ

ۡ
ی ِ َْْخلََقُكمْْۡاّلَ

ۡ
ن َلِْمن ُْْْضُّْؔمِ

َ
ع
َ
ْج

َ ّ
ٍفْثُم

ْ
ِدُْضُؔ ع

ْ
ع
َ
ٍفْْْْب

ْ
ۃًْع

َ ّ
َلِْمنْ ْْقُو

َ
ع
َ
ْج

َ ّ
ۃٍْْثُم

َ ّ
ِدْقُو

ْ
ع
َ
ُْْْضُْْؔب

َ
ًفاّْو

ْ
َْشیْْۡع

ً
ۃ
َ
ْْب

َ
ْْؕؕی

َ
اْ 

َ
لُُقْم

ْ
َْشٓاخ

ُ
ؕ ْْء

ہُْ
َ
ِلیْۡو

َ
ع
ْ
ْال

َ
ْو

ۡ
َقِدی

ْ
ْال

ُ
ْم

ُ
﴾۹۴﴿ْر  

Considering the various ṭuruq for Ḥafṣ, this word may be read with either a fatḥah or 

a ḍammah. The author mentions that in all three cases, via the ṭarīq of al-Miṣbāḥ, the 

word   ف ع   will be read with a fatḥah on the ḍād, as opposed to being read with a ض 

ḍammah. 

Fourthly, the author discusses the rule with regards to reciting the ʽayn that appears at 

the beginning of both Sūrah Maryam, َٓل َّ ٓصَفَٓـيَ ـ , and Sūrah al-Shūrā,  َـََٓـىَٓح  These . َٓصَٓ*َ

are the only two places in the Qurʼān where a letter of līn is followed by a permanent 

sukūn in the riwāyah of Ḥafṣ. The madd in the ʽayn that appears in these two words 

is known as madd līn lāzim ḥarfī mukhaffaf. Generally, ṭūl is made in all the 

categories of madd lāzim. However, because the lengthening takes place in a letter of 

līn – and not a letter of madd – the Qurrāʼ allow qaṣr and tawassuṭ in it as well. 
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These lengths should be applied based upon what is transmitted by the various ṭuruq 

of the Ṭayyibah. Via the ṭarīq of al-Miṣbāḥ, only tawassuṭ will be applied in the ʽayn. 

 

ــَػَوَََ(6) ــْعَطَْص ــاِ َبَ ُْص ــيِْػرًٍَثَوََبِاِص  َُمَص
َ

ــــِِفَوَََ ًْ ََوَ َاْْلَ ُُ ــــ ًَ َنََ خْ ْ ــــت  ََل ــــَ ٌ َِؿَِش
َ

 

Translation: 

[Read] with a ṣād in the words َطَْصَػثًَ ,بَ ُْصْع and ٍَُمَصيِْػر; while in its plural form, [read 

it] with a sīn. [Read] the Takbīr at its (the Qurʾān) concluding (sūrahs), or do not do 

so. 

Commentary 

In this line, the author discusses four particular words which appear in the following 

places: 

1. The word َُْعَُصََيت  appears in Sūrah al-Baqarah, verse 245: 

ْ
ۡ
ن
َ
ِْْم ْذَاْاّلَ

ۡ
ْْی

ُ
ْی

ُ
ِرض

ْ
ًناْفَْْق َ

س
َ
ْْقَْرًضاْح

َ
ْا

ُ
ْی

 
ْْٰضِعَفہ

ۤ ََْْل 
َ

ۡ
افًاَْکِثی

َ
ع
ْ
ْْْؕؕۃًْاَض

َ
ْی
ُ
ا

َ
ِبُضْو

ْ
ْْق

َ
ْو

َ
ْی

ُ
ط ُ

 
ِْالَْْْْ۪بص َ

ْ﴿ْہِْیْْۡو
َ
ۡون

ُ
ع
َ
﴾۵۴۹تُْرج  

2. The word ًَةَْصَػث appears in Sūrah al-ʽArāf, verse 69: 

ْ
ۡ
ن ٌرّْمِ

ْ
ُکْمِْذک

َ
ٓاء

َ
ْج

ۡ
ْمْاَن

ُ
ِجْبت

َ
ع

َ
ِدْْاَو

ْ
ع
َ
ْب ِْمن 

َ
َلَُكْمُْخلََفٓاء

ع
َ
ْْج

ْ
اِْاذ

ۤ ۡ
و

ُ
ُکر

ۡ
ْاذ

َ
ُكْمْْؕو

َ
ِذر

ۡ
ن
ُ
ُكْمْلِی

ۡ
ن ٍلّْمِ ُ

ج
َ
َٰلْر

َ
بُِّكْمْع َ ّ

ر

﴿ْ
َ
ۡون

ُ
ِلح

ْ
ّلَُكْمْتُف َ

ْاِْلَع
َ
ء
ٓ
اْٰاَۡل

ۤ ۡ
و

ُ
ُکر

ْ
ْ ْفَاذ

ً
ۃ
َ
ط

ۡ 
ص

َ
ِقْب

ْ
َخل

ْ
ُکْمِْفْال

َ
اد

َ
ز

َ
﴾۳۵قَْوِمْنُۡوٍحّْو  

3. The wordٍَُمَصيِْػر appears in sūrah al-Ghāshiyah, verse 22: 

لَیْۡلَْ َ
ْع

َ
ِْْْہْْۡست َ

 
﴾۵۵﴿ ِْْطرٍْیِْۡبُمص  

4. The word  :appears in sūrah al-Ṭūr, verse 37  ُمَصيِْػُرْونََ

ْاَْ
ۡ
ٓاَدہُْْمِْعن

َ
بَِّکْاَْْمَْخز َ

ْر
ُ
ْْمْہُِْئن َ

 
ُمص

ْ
ْال

ُ
ْیْۡم

ۡ
و

ُ
ِْطر

َ
﴾۱۷﴿ ْْن  

The author mentions that via the ṭarīq of al-Miṣbāḥ a ṣād will be read in the first 

three words: َُمَصيِْػرٍَ،  ةَْصَػثًَ،  َيتُْصُع  while a sīn will be read when it appears in its plural 

form i.e. in ََُمَصيِْػُرْون. 
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In the second half of the verse, the author discusses the takbīr. Takbīr means to say 

ْكَتَُ الَلَُ
َ
(أ ). The takbīr is of two types: 

1. Takbīr ʽĀm – to recite the takbīr at the beginning of every sūrah, from Sūrāh 

al-Fātiḥah until the beginning of Sūrah al-Nās, excluding the beginning of 

Sūrah al-Tawbah.  

2. Takbīr Khāṣṣ - to recite the takbīr at the concluding sūrahs of the Qurʾān 

(suwar al-khatm). There are two ways transmitted here: 

• Reciting the takbīr from the end of Sūrah al-Ḍuḥā until the end of 

Sūrah al-Nās. 

• Reciting the takbīr from the beginning of Sūrah al-Inshirāḥ until the 

beginning of Sūrah al-Nās.  

Via the ṭarīq of al-Miṣbāḥ, takbīr khāṣṣ is transmitted from the end of Sūrah al-Ḍuḥā 

until the end of Sūrah al-Nās. 

When applying takbīr, the reciter should be cognizant of the following: 

1. The wording for takbīr is to say َالُلَاَْكَت. 
2. The takbīr will only be recited from the end of Sūrah al-Ḍuḥā. 

3. The takbīr will always be recited prior to reciting the basmalah.  

4. The takbīr may be recited in conjunction with the tahlīl. The tahlīl is to say 

َاللَُ)   (َ َإََِلََإِ  

5. The taḥmīd (َُد ًْ َاْفَ ِ  may be recited in conjunction with both the takbīr and (َوّلِِل 

the tahlīl. 

6. The taḥmīd may only be recited if the tahlīl is also being read i.e. the taḥmīd 

cannot be recited in conjunction with the takbīr alone i.e. while omitting the 

tahlīl. 
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7. The reciter should study the various awjuh (ways) of adding the istiʽādhah 

and basmalah to the aforementioned.
21

 

Lastly, reading the takbīr is ikhtiyārī i.e. the reciter has a choice of reciting the takbīr 

or not reciting it. 

 

َوَََ(7) َهَِـقَصن فَْـْر خَ وَََْْلٍَـُصَـًَ ًُ ِ عَِ َنٍَـِصَـوَشن
َ

ـــِِفَوَََ  ِ َ ـــَْيِ ـــَ َذَََغ ـــَ ََاََواَف ًَ ـــْرَزَُيْم َاْفِ
َ

 

Translation: 

Apply qaṣr in madd munfaṣil while applying tawassuṭ in madd muttaṣil. And 

everything other than this will agree completely with [what is transmitted via] al-Ḥirz. 

Commentary: 

The author proceeds to mention that whenever the reciter intends to recite via the 

ṭarīq of al-Miṣbāḥ, the reciter should apply qaṣr in madd munfaṣil and tawassuṭ in 

madd muttaṣil.
22

  

Before embarking on discussing the duration of the madds, it is important to 

understand the types of madd that the author addresses. Primarily, madd is divided in 

to two types: 

• Madd Aṣlī – it is when the letter of madd is not followed by a hamzah or a 

sukūn. 

• Madd Farʽī – it is when the letter of madd is either followed by a hamzah or a 

sukūn.  

If the letter of madd is followed by a hamzah, then this will be of two types: 

                                                           
21

 Refer to the chapter on the Takbīr in Ṣarīḥ al-Naṣṣ, pg. 4. Hidāyah al-Qārī, pg. 586-593 and al-
Bayān, pg 44-50.  
22

 The term madd wājib refers to the ruling of madd muttaṣil and is due to ijmāʽ [consencus] 

amongst the qurrāʼ that madd muttaṣil will not be read with qaṣr. However, they differ as to 

whether the duration should be lengthened fuwayq al-qaṣr, tawassuṭ, fuwayq al-tawassuṭ or ṭūl.  
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• Madd Farʽī Muttaṣil – it is when the letter of madd is being followed by a hamzah 

in the same word e.g. آءَُ َّ َف  . اهُفَقَرآءَُ – َجآءََ – اِصُّ

• Madd Farʽī Munfaṣil – it is when the letter of madd is being followed by a 

hamzah in a separate word i.e. the letter of madd is the last letter of one word 

while the hamzah is the first letter of the following word e.g. َُِْفْقخُىَْاَنَْ َيآ – ِاّْلَاُو – 

آ ًَ اٍََْزَلَ ةِ .  

If the letter of madd is followed by a sukūn, then this will be of two types: 

• Madd ʽĀriḍ li al-Sukūn – it is when the letter of madd is followed by a 

temporary sukūn. This usually occurs on the last letter of a word when 

applying waqf. It is called madd ʽāriḍ li al-sukūn due to its sabab (cause) i.e. 

the sukūn being temporary. Thus, during waṣl, the sukūn falls away and the 

original ḥarakah on the letter of the word will be read. Furthermore, the 

ruling for madd ʽāriḍ li al-sukūn is jāʼiz (permitted), meaning that either qaṣr 

may be applied, or it may be lengthened to the duration of tawassuṭ or ṭūl. 

Madd āriḍ li al-sukūn is also known as madd āriḍ li al-waqf. 

• Madd Lāzim – is it when the letter of madd is followed by a permanent 

sukūn. It is called madd lāzim due to its sabab (cause) i.e. the sukūn, being 

permanent during waṣl and waqf. Madd lāzim is initially divided into two 

types: 

1. Madd lāzīm kilmī – it is when the letter of madd and the permanent 

sukūn are found in a word. 

2. Madd lāzim ḥarfī – it is when the letter of madd and the permanent 

sukūn are found in a letter, more specifically the abbreviated letters 

(ḥurūf muqaṭṭāʿāt). 
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Thereafter, madd lāzim kilmī and madd lāzim ḥarfī are both divided into two types: 

1. Muthaqqal – the word muthaqqal means heavy and is in reference to 

the tashdīd which is heavier in pronunciation due to idghām taking 

place. 

2. Mukhaffaf – the word mukhaffaf means light and is in reference to a 

sukūn which is generally lighter in pronunciation due to no idghām 

taking place. 

Regarding their durations, there are three counting systems.  

The different counting systems A – C: 

[A]   Alifs 3 Alifs 2 Alifs 1 Alif 

[B]   Ḥarakāt 6 5 4 3 2 1 

[C]   Alifs 5 4 3 2 1 - 

 

The third counting system [category C 1 – 5 alifs] was employed by the 

mutaqaddimūn [earlier scholars] while the other two counting systems [category B 

ḥarakāt 1 – 6 and category A 1 – 3 alifs] were employed by the mutaʼakh-khirūn 

[later scholars]. It should be noted that irrespective of which counting system a reciter 

employs, the intended duration by all is always the same. Thus, qaṣr would fall under: 

• 1 alif in catergory A and C. 

• 2 ḥarakāt in category B 

While tawassuṭ would fall under: 

• 2 alifs in category A. 

• 4 ḥarakāt in category B. 

• 3 alifs in category C. 
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Considering all the ṭuruq of Ḥafṣ, the duration of madd munfaṣil may be lengthened 

for the duration of two, three, four or five ḥarakāt while madd muttaṣil may be 

lengthened to the duration of three, four, five or six ḥarakāt.
 
Madd ʿāriḍ may be 

lengthened to the duration of qaṣr, tawassuṭ or ṭūl while madd lāzīm may only be 

lengthened to the duration tūl. Via the ṭarīq of al-Miṣbāḥ, qaṣr will be applied in 

madd munfaṣil and tawassuṭ will be applied in madd muttaṣil. Even though qaṣr, 

tawassuṭ or tūl may be applied in madd āriḍ, qaṣr is recommened when rendering a 

rendition via the ṭarīq al-Miṣbāḥ. 

In conclusion, the author mentions that whatever rules he did not make any provision 

for regarding the ṭarīq of al-Miṣbāḥ will agree completely with the rules that have 

been transmitted via the Shāṭibiyyah.  
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Shaykh Maḥmūd ibn ʽAli al-Sharqāwī 

He is Shaykh Maḥmūd ibn ʽAli ibn Muḥammad 

ibn Aḥmad ibn Shuʽayb al-Qumḥāwī al-Sharqāwī 

al-Azharī. He was born in a village known as 

Minyā al-Milḥ, which is situated in the district of 

Sharqiyyah, Upper Egypt, on 24 June 1979. He 

memorised the Qurʼān under the tutelage of both 

Shaykh ʽĪsā ibn Shaykh ʽUthmān ibn ʽAli al-Aʽraj 

and Shaykh Saʽd ʽAbd Allah al-Naqīṭī. He studied Tajwīd and read four renditions in 

the Riwāyah of Ḥafṣ via the Shāṭibiyyah which focused on the practical aspects of 

perfecting his adāʼ (elocution) under the tutelage of Shaykh Ṣalāḥ al-Dīn al-Hādī 

Muḥammad Badawī. Thereafter, Shaykh Maḥmūd enrolled into the al-Azhar 

University. He attained both a Bachelor of Arts as well as a Masterʼs degree in the 

Arabic language. At the same time while studying Arabic, he enrolled into the Faculty 

of Qirāʼāt where he read and attained sanad and ijāzah for the 10 Qirāʼāt via the 

Ṭayyibah as well as the Four Shādhdh Qirāʼāt (Non-Canonical Readings) from 

numerous teachers. 

 

His teachers: 

• Shaykh ʽĪsā ibn Shaykh ʽUthmān ibn ʽAli al-ʽArāj – he memorised the Qurʼān 

under his tutelage. 

• Shaykh Saʽd ʽAbd Allah al-Naqīṭī – he memorised the Qurʼān under his 

tutelage. 

• Shaykh ʽAbd al-Raḥmān ibn Shaykh Muḥammad ibn Aḥmad Ballaḥ al-

Judaydī – he memorised the text of the Shāṭibiyyah under his tutelage. 

• Shaykh ʽAbd al-Ḥamīd Balāsī Ibrāhīm – he read the 10 Qirāʼāt via the 

Shāṭibiyyah and Durrah to him. 
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• Shaykh Muṣṭafā ibn Shaykh ʽAbd al-Salām al-Būhī – he read the 10 Qirāʼāt 

via the Ṭayyibah to him. 

• Shaykh Zakariyyā ibn ʽAbd al-Salām al-Jamājmūnī – he read the 10 Qirāʼāt 

via the Ṭayyibah to him.
23

 

• Shaykh Ibrāhīm al-Samanūdī - he read a portion of the Qurʼān to him for the 

10 Qirāʼāt via the Ṭayyibah as we as the Four Shādhdh Qirāʼāt to him. He 

also received an ijāzah ʽāmmah from Shaykh al-Samanūdī. 

• Shaykh ʽAbd al-Fattāḥ Madkūr al-Bayyūmī al-Namrasī – he read a portion of 

the Qurʼān in the riyāwah of Ḥafṣ and Warsh to him. He also received an 

ijāzah ʽāmmah from Shaykh ʽAbd al-Fattāḥ. 

• Shaykh Ibrāhīm al-Ṭawwāb – he read a portion of the Qurʼān to him in the 

riwāyah of Ḥafṣ and Warsh. He also read Fawāʼid al-Muʽtabarah and 

subsequently received ijāzah ʽāmmah from Shaykh al-Ṭawwāb. 

• Shaykh ʽAli Saʽd al-Ghāmidī – he heard (sāmāʽan) the Four Shādhdh Qirāʼāt 

from Shaykh al-Ghāmidī. 

 

His students: 

• ʽAlā Rajab ʽAbd Allah – he read the Seven Qirāʼāt via the Shāṭibiyyah to 

him. 

• ʽImād ʽAbd al-Raḥmān Ḥāfiṭḥ Qashṭah – he read the Three Qirāʼāt via 

the Durrah to him. 

                                                           
23

 I asked Shaykh Maḥmūd regarding the manner in which he presented his rendition for the 10 

Qirāʼāt via the Ṭayyibah to Shaykh Zakariyyā ibn ʽAbd al-Salām, since it is well-known that the 

mashāyikh from Desouk had a very unique manner with regard to applying jamʽ which is not 

commonly documented in books. Shaykh Maḥmūd mentioned that he rendered the rendition via 

ṭarīqat al-Tajziʼah. He further elaborated by stating that he presented one juz per Qārī by initially 

applying jamʽ ʽaṭfī before switching to jamʽ ḥarfī in his rendition. 
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• Ḥasan ibn Fatḥī ʽAbd al-Munʽim Asʽad – he read the 10 Qirāʼāt via the 

Shāṭibiyyah and the Durrah to him. 

• Ḥijāzī Muḥammad ʽAbd al-ʽAṭḥīm Aḥmad – he read the 10 Qirāʼāt via 

the Ṭayyibah to him. 

• Maḥmūd ibn Muḥammad Saʽd Sukkar – he read the 10 Qirāʼāt via the 

Ṭayyibah to him. 

• Muhammad Jismānī ibn Yūsuf ibn Sanīk ibn Ṣāmid – he read the 10 

Qirāʼāt via the Ṭayyibah to him. 

• Fāṭimah bint Ṣaghīr Aḥmad Shaykh al-Makkiyah - she read the 10 Qirāʼāt 

via the Ṭayyibah to him. 

• Munīr ʽAli Abū al-Qāsim al-Būsīfī - he read the Four Shādhdh Qirāʼāt to 

him. 

• Muṣṭafā Shaʽbān al-Warrāqī – he read the 10 Qirāʼāt via the Ṭayyibah to 

him. 

• Muḥammad Salīm Gaibie – he read Sūrah al-Fātiḥah and the start of 

Sūrah al-Baqarah incorporating the 10 Qirāʼāt via the Ṭayyibah to him 

and received ijāzah specifically for Qirāʾāt, as well as ijāzah ʿāmmah. 

• Muḥammad Riyāḍ Obaray – he read the 10 Qirāʼāt via the Shāṭibiyyah 

and Durrah, the Qirāʼah of ʽĀṣim via the Ṭayyibah and the Four Shādhdh 

Qirāʼāt, subsequent to receiving ijāzah ʿāmmah from him. 

Literary works: 

• Al-Kāmil fī ʽIlm al-Fawāṣil. 

• Taḥqīq Naṭḥm Fawāʼid al-Muʿtabarah. 

• Qurrat al-ʽUyūn fī Kalimāt al-Mukhtalif fīhā ʽan Qālūn. 

• Al-Mukhtaṣar al-Mufīd fī ʽIlm al-Tajwīd. 
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• Al-Raudat al-Nadiyyah fī Riwāyat Shuʽbah min Ṭarīq al-Shāṭibiyyah. 

• Al-Īḍāḥ fī Qaṣr al-Mafṣūl wa mā Yatarattabu ʽalayhi li Ḥafṣ min al-Miṣbāḥ. 
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My link to the author24 

 

 

 

 

 

 

 

 

 

 

  

                                                           
24

 I studied the entire text including many other texts under the author. Thus, my transmission is 

via talaqqī. Shaykh Maḥmūd al-Sharqāwī read and explained the text to me, whereby in return, I 

presented the text to him. This is indicative of ʽarḍ and samāʽ which together yields talaqqī. Refer 

to my earlier work, The Qurrāʼ of Desouk, pg. 43-44, which discusses the various methods 

employed in obtaining ijāzah as well as its various degrees. 

Maḥmūd ibn ʽAli ibn Shuʽayb al-Sharqāwī 

Muḥammad Riyāḍ Obaray 
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 ما يرتتب عليُ حلفص مً املصباحاإليطاح يف قصر املفصول و

 ىظه الفقري إىل عفو ربُ:

 الشرقاوي األزٍريحمنود بً علي بً شعيب بً 

ــِدََربنــَ(1) ًْ َ َِ ُتَ
ْ
تَــاِتَـةَــَدأ ِّ

ْ ََيَِذيَاِ
َ

ـــــــَ ةَِوَََ َبِاهت ْصـــــــِويِْىََ ْويـــــــاًََوَاِص 
َ

ـــا ٍََ(2) َِ َ ـــَْيِ ـــَدََ  ْحَ
َ
ـــاِرَأ ْخخَ ًُ ْ َاِ َلََعَ

َ

ــــــــَداةَِوَََ ُِ ــــــــَ اٍ َ ْص
َ
َأ ــــــــى  َآٍلَُث

َ

ــَ(3) َِه
ْ
ــَرأ ََأْق

ْ
ــأ ــإِْنَأََ  ــُدفَفَ ََ ْفٍصَـَوََبْف

َ

َاهَْـْصَـقََـةََِ َفََـْصَـفََـِر َيـاحَِـْؼَوََصَـفََـ َْـخََـوَْـِن
َ

ـــَ(4) ـــتَاُحَفَاهْ ْص ًِ ْ َاِ َْ ـــ َْا ََُزْ ََ َـُِ ـــ ََِش
َ

ـــــاِ ََ ِلَبَ ْْ ـــــ ُْْص ًَ ْ ـــــُعَاِ َْشُّ َحَ ُِ ـــــ َفَِفيْ
َ

(5)ََ
َ
ــَراِعََوَبَ ُْصــُعَطَْصــَػَثَاْ  ََصــا ٌََـْ

َ

ــــــَفاِتََ ــــــارُِ َِ َاِصن ــــــٍلَِوخ َق َِِبُوْ
َ

َُمَصــــيِْػُرْوَنََ(6) َُ َتَ َلــــَذا
َ
َِِبُوْــــٍلََأ

َ

َوََآَ َوَََ ٌْ ــــــــــِدهَ اِتََنَاةْ َّ ــــــــــِت  ْ ًُ ْ َاِ
َ

ـــاوَََ(7) ًَْج ـِ َ، ٌْ ًَ ًِ ـــ ـــاَاْش  َ َي
ْ
ْ ِر ََْحَأ

َ
ـــأ َفَ

َ

ــــــْعََ ََ ــــــِدٍَاََفَق ََوََمْرقَ
ُ
ــــــاِتََاْ  َْ َرَي

َ

ــــىَْوَََ(8) َفِــــْرٍ ََفَفخن ٌْ ــــَػ َوَشن ََنــــْ ٌ
َ

ََيـــــاَآحَـــــاِنََحـــــْذُعَاْ َـــــاِءَآِ َوَََ
َ

ـــخٍْ ََ(9) ـــْفًفاَةَِف ـــاَُط ًَ ِّ ـــْفٍلَِفيْ َوَُط
َ

َِوَََ هـْــــَلََش َِشـــــَنَاْحـــــِذْعَِ
َ
َواةَِأ َوـــــرُّ

َ

َوَََ(10) ُُ ــــ ََنَْ ُْ ــــ ــــْىََياِ َ ْ ِغ
َ
ــــىََْوأ ًِ حْ

َ
َأ

َ

رَْشــــــَ تَ ًُ ْ ــــــْىَِ َاِ َِــــــْىَََنْوُقلُّ
َ
َأ

َ

ــــَ(11)  ّ َرُزْورِيََذافَ ّْ ـــــ ََيــــاََرَواُ َاِ  
َ

ِرَِ َا نَقــــاِتََ  ّ َ ــــ ًُ ْ َاهِْفيْــــِنَاِ ٌِ ــــ َـَ
َ

يَبُــــْرَوىَةِــــَ(12) ِ  َ َِ ْرزٍَـُُمَاِهًفــــاَا
َ

ََزرََْعٌنََلِفيْــــــــــٍنَِ َاهِْقــــــــــَراةَِوََ)َ
َ

ٌَْه َوَََ(13) ـــ ـــْ ٍََِل ـــْعَطِِص ـــَػًثَبَ ُْص َطَْص
َ

ََ
َ
َصــــــيِْػٍرَبـَـــــاََذاَاْ  ًُ ٍََــــــاةََِلــــــَذاَةِ

َ

(وَََ(14) ُُ ََنَْــ َنََيــْؿَبَاِشــْ َ ْْ ْ ِغــْىٍَُــ
َ
َأ

َ

ـــــــَ ِ َوَََ ـــــــِخُىَةاِص   ْ
َ
ـــــــَ ةََِوأ َبِاِص 

َ

(15)َ َ ََلََعَ
َ
َاْ  ـــــَْيِ ـــــاِ َوَََ  ٍََُِ ـــــ َحَاةِِفيْ

َ

ـــــوَََ ــــــبِاهْ ِدَاهْ ًْ ـــــاِتَـَ  تَ ِّ
ْ يَاِ ِ َِ ََجِزيِْنَ

َ
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ـــِدََربنـــَ(1) ًْ َ َِ ُتَ
ْ
تَـــاِتَـةَــَدأ ِّ

ْ ََيَِذيَاِ
َ

ـــــــَ ةَِوَََ ـــــــاًََوَاِص  ـــــــِويِْىََ ْوي َبِاهت ْص
َ

ـــا ٍََ(2) َِ َ ـــَْيِ ـــَدََ  ْحَ
َ
ـــاِرَأ ْخخَ ًُ ْ َاِ َلََعَ

َ

ــــــــَداةَِوَََ ُِ ــــــــَ اٍ َ ْص
َ
َأ ــــــــى  َآٍلَُث

َ

 

Translation: 

I commence [this poem] with the praise of my Lord, the Possessor of gifts; and with 

recurring peace and salutations upon the chosen [Messenger] Aḥmad, the best of 

guides; [may the continuous peace and salutations be] upon his family and his 

rightfully guided Companions. 

 

Commentary: 

Shaykh Maḥmūd al-Sharqāwī firstly commences his poem by praising Allah, the 

Magnanimous and the Bearer of infinite gifts. Of the many gifts that Allah could 

bestow upon any individual, two of them reign as being superior over the rest. Firstly, 

the gift of Īmān. For without Īmān, no-one will be successful in the Hereafter, despite 

their actions and deeds. Secondly, is the gift of being selected as an ambassador and a 

representative of the Qurʼān. This is due to the many great merits and virtues attached 

to it as mentioned in numerous aḥādīth. Thereafter, he sends peace and salutations 

upon the Prophet, his family and his Companions, all in accordance with Qurʼān and 

Sunnah.  

 

ــَ(3) َِه
ْ
ــَرأ ََأْق

ْ
ــأ ــإِْنَأََ  ــُدفَفَ ََ ْفٍصَـَوََبْف

َ

َيـاحِــْؼَوََصَـفََـ َْـخََـوَْـِنَفََـْصَـفََـِرَاهَْـْصَـقََـةََِ
َ

ـــَ(4) ـــتَاُحَفَاهْ ْص ًِ ْ َاِ َْ ـــ َْا ََُزْ ََ َـُِ ـــ ََِش
َ

ـــــاِ ََ ِلَبَ ْْ ـــــ ُْْص ًَ ْ ـــــُعَاِ َْشُّ َحَ ُِ ـــــ َفَِفيْ
َ

 

Translation: 

Thereafter, if you wish to recite *the Qurʼān+ for *the narration of+ Ḥafṣ with 

[applying] qaṣr in [madd] munfaṣil, then memorise my bequest. It is [known as the 

ṭarīq of] al-Miṣbāḥ so rely upon it [and do] not [rely upon] other than it [the Rawḍah 
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al-Muʽaddil]. In it [the ṭarīq of al-Miṣbāḥ] apply tawassuṭ in madd muttaṣil wherever 

it comes. 

 

Commentary: 

The author thereafter states that whatever is mentioned in his poem would be 

sufficient for anyone who intends to recite via the ṭarīq of al-Miṣbāḥ. He thus 

encourages its reader to commit his poem to memory so that it would be easy for the 

reciter to recall any of the rules associated to the ṭarīq of al-Miṣbāḥ, should its reciter 

faulter. 

Furthermore, he urges its reciter to rely upon what has been transmitted via the ṭarīq 

of al-Miṣbāḥ over the transmission of the ṭarīq of Rawḍah al-Muʽaddil, due to the 

Rawḍah not being from amongst the core texts mentioned by Imām ibn al-Jazarī in 

his al-Nashr for the narration of Ḥafṣ.  

In the first section of the verse, the author outlines the rules of madd via the ṭarīq of 

al-Miṣbāḥ. He then proceeds to mention that when the reciter intends to recite the 

ṭarīq of al-Miṣbāḥ, qaṣr should be applied in madd al-munfaṣil whilst applying 

tawassuṭ in madd al-muttaṣil. It should be noted that the ṭarīq of al-Miṣbāh for al-Fīl 

is transmitted via al-Ḥammāmī as well as Ibn Khālīl.   

Considering all the ṭuruq of Ḥafṣ, the duration of madd munfaṣil may be lengthened 

to the duration of two, three, four or five ḥarakāt while madd muttaṣil may be 

lengthened to the duration of three, four, five and even six ḥarakāt.
 
Via the ṭarīq of al-

Miṣbāḥ, qaṣr will be applied in madd al-munfaṣil via al-Ḥammāmī, whereas, tawassuṭ 

will be applied in madd al-munfaṣil via ibn Khalīl. Tawassuṭ will be applied in madd 

al-muttaṣil for both al-Ḥammāmī and Ibn Khalīl via al-Fīl. 
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ََوَبَ ُْصــُعََ(5)
َ
ــَراِعَطَْصــَػَثَاْ  ََصــا ٌََـْ

َ

ــــــَفاِتََ َِِبُوْــــــٍلَِوخ َقــــــارُِ َِ َاِصن
َ

َُمَصــــيِْػُرْوَنََ(6) َُ َتَ َلــــَذا
َ
َِِبُوْــــٍلََأ

َ

َوََآَ َوَََ ٌْ اِتََنَاةْــــــــــِدهَ َّ ْ ــــــــــِت ًُ ْ َاِ
َ

 

Translation: 

The word َبَ ُْصُع and the word ََطَْصَػث in *Sūrah] al-ʽArāf [will be recited] with a ṣād with 

a difference [of opinion]. [This is] due to its close relation it [the sīn] has with [the 

ṣād] with regard to ṣifāt. Similarly, [the word] ََُمَصيِْػُرْون [also] comes with a difference 

[in opinion]. Apply ibdāl in the word ََآْلن as well as in its similitudes.  

 

Commentry: 

The author mentions that the words َبَ ُْصُع and ََطَْصَػث will be recited with a ṣād with 

khūlf [a difference of opinion in recitation]. Via al-Ḥammāmī the words َبَ ُْصُع and 

 will be read طَْصَػثََ and بَ ُْصُعَ will be read with a ṣād while via Ibn Khalīl, the words طَْصَػثََ

with a sīn. This is the khulf the author is alluding to. Similarly, according to the 

author, the word ََُمَصيِْػُرْون will also be read with khulf i.e. the word ََُمَصيِْػُرْون may be 

read with both a sīn and a ṣād. This is in contrast to what has been transmitted in al-

Miṣbāḥ, where both al-Ḥammāmī and Ibn Khalīl transmit only a sīn in the word 

25.ُمَصيِْػُرْونََ
 Interestingly, the author makes no mention of which rule should be 

applied to the word ٍََصيِْػر ًُ  Al-Ḍabbāʿ mentions that via al-Ḥammāmī, the word .ةِ

َصيِْػر ًُ َصيِْػر will be read with a ṣād, whilst via Ibn Khalīl, the word ةِ ًُ  will be read with ةِ

a sīn.
26

  

Furthermore, considering the various ṭuruq for Ḥafṣ, the word ََآْلن and its similitudes 

may be read with ibdāl or tas-hīl. The author mentions that ibdāl should be applied in 

the word ََآْلن and all its similitudes e.g. َ ٌِ َلَريْ
 َ  Despite the author not .َءآللَُ and َءآ

                                                           
25

 Al-Miṣbāḥ al-Zāhir, Vol. 2, pg. 998. Ṣarīḥ al-Naṣṣ, pg. 32. 
26

 Ṣarīḥ al-Naṣṣ, pg. 32. 
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mentioning anything with regard to khulf as in the afore-mentioned cases, it should 

be noted that via al-Ḥammāmī the word ََآْلن and all its similitudes will only be read 

with ibdāl, whilst via Ibn Khalīl the word ََآْلن and all its similitudes with be read with 

khulf: applying either ibdāl or tas-hīl. 

 

ـــاوَََ(7) ًَْج ـِ َ، ٌْ ًَ ًِ ـــ ـــاَاْش  َ َي
ْ
ْ ِر ََْحَأ

َ
ـــأ َفَ

َ

ــــــْعََ ََ ــــــِدٍَاََفَق ََوََمْرقَ
ُ
ــــــاِتََاْ  َْ َرَي

َ

ــــىَْوَََ(8) َفِــــْرٍ ََفَفخن ٌْ ــــَػ َوَشن ََنــــْ ٌ
َ

ََيــــــاَآحـَـــــاِنََحــــــْذُعَاْ َــــــاِءَآِ َوَََ
َ

 

Translation: 

In the word أ َ َي
ْ
ًَْجا apply ishmām. [Only] apply idrāj on the words حَأ ـِ  and َمْرقَِدٍَا and 

not on the remaining [words with regard to this rule]. Apply tawassuṭ in the ʽayn. 

Apply tafkhīm in the word ٍَ فِْر, whilst applying ḥadhf of the yāʼ in the word  . َياآحَاِنَ

 

Commentary: 

In these couplets, the author discusses five rules. Firstly, he mentions that via the ṭarīq 

of al-Miṣbāḥ, both al-Ḥammāmī and Ibn Khalīl will apply ishmām in the word ا َ َي
ْ
  .حَأ

Secondly, the author mentions that idrāj
27

 will only be applied on the words ًََْج اـِ  and 

whilst sakt ,َمْرقَِدٍَا
28

 will be applied on ٍَ ََرا ٌْ ََرانََ and َي -However, Abū al-Karam al .ةَْن

Shahrazūrī, al-Izmīrī, al-Mutawallī, al-Ḍabbāʿ all mention that al-Fīl will apply sakt on 

all four of the afore-mentioned places of sakt.
29

  

                                                           
27

 The term idrāj means to join, which is the opposite of waqf and sakt. Muʽjam al-Muṣṭalaḥāt, pg. 

56. Note that Shaykh Tawfīq Ḍamrah is of the view that only idrāj should be applied in all four 

places of sakt via the ṭarīq of al-Miṣbāḥ. See Aḥsan al-Bayān, pg. 125. 
28

 The term sakt means to cut off the sound of one’s recitation for a period less than applying waqf 
without renewing one’s breath i.e. it resembles a pause. The duration of sakt is two ḥarakāt. 
Muʽjam al-Muṣṭalahāṭ, pg. 230-231. 
29

 Al-Miṣbāḥ al-Zāhir, vol. 2, pg. 1072. Al-Badāʼiʽ al-Burhān, pg.138. Al-Rawḍ al-Naḍīr, pg. 455. 

Ṣarīḥ al-Naṣṣ, pg. 33. 
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Thirdly, the author mentions the rule with regard to reciting the ʽayn that appears at 

the beginning of both Sūrah Maryam َٓل َّ ٓصَفَٓيَ ـ  and Sūrah al-Shūrā  Via the  .  َٓصَٓـََٓٓٓىحَ 

ṭarīq of al-Miṣbāḥ, only tawassuṭ is transmitted in the ʽayn via al-Fīl.
30

 

Fourthly, the author mentions that via the ṭarīq of al-Miṣbāḥ, tafkhīm should be 

applied to the rāʼ sākinah in the word ٍَ 31.فِْر
  

Fifthly, the author mentions that via the ṭarīq of al-Miṣbāḥ, ḥadhf will be applied to 

the word َ32.َياآحَاِن
  

 

ـــْفٍلََ(9) ـــخٍْ َوَُط ـــْفًفاَةَِف ـــاَُط ًَ ِّ َِفيْ
َ

َِوَََ هـْــــَلََش َِشـــــَنَاْحـــــِذْعَِ
َ
َواةَِأ َوـــــرُّ

َ

َوَََ(10) ُُ ــــ ََنَْ ُْ ــــ ــــْىََياِ َ ْ ِغ
َ
ــــىََْوأ ًِ حْ

َ
َأ

َ

رَْشــــــَ تَ ًُ ْ ــــــْىَِ َاِ َِــــــْىَََنْوُقلُّ
َ
َأ

َ

 

Translation: 

Recite both occurrences the word َُطْفٍل as well as the word ُطْفًفا with a fatḥah; and 

apply ḥadhf on [the word] ََ َش َِش for its transmitters. Apply idghām on [the word] 

َُْ ىَْ while completing [the idghām in] ,َياِ َ َََنْوُقلُّ َِْى
َ
-al [which appears in Sūrah] أ

Mursalāt. 

 

Commentary: 

The word َُطْفٍل which appears in Sūrah al-Rūm appears three times in the same verse. 

The author mentions that in all three cases, via both al-Ḥammāmī and Ibn Khalīl, the 

                                                           
30

 Al-Rawḍ al-Naḍīr, pg. 544. Ṣarīḥ al-Naṣṣ, pg. 22. 
31

 Taḥrīrāt Ṭayyibah al-Nashr, pg. 314. Al-Rawḍ al-Naḍir, pg. 489. Ṣarīḥ al-Naṣṣ, pg. 23. 
32

 Al-Miṣbāḥ al-Zāhir, vol. 2, pg. 885. Taḥrīrāt Ṭayyibah al-Nashr, pg. 323. Al-Rawḍ al-Naḍīr, pg. 

495. Ṣarīḥ al-Naṣṣ, pg. 24. 
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word َُطْفٍل will be read with a fatḥah on the ḍād as opposed to being read with 

ḍammah.
33

  

In the second half of the couplet, the author mentions that ḥadhf will be applied via 

the ṭarīq of al-Miṣbāḥ when stopping on the word ََ َش َِش in Sūrah al-Insān i.e. the alif 

will be dropped and the word will read as ََش َِشْن.
34

  

The author makes a restriction by mentioning that only idghām should be applied on 

the word َوََك َِ  َُْ  ,However, as a general difference within the various ṭuruq of Ḥafṣ .َياِ َ

both sakt and idghām may be applied. 
35

  

With regard to the word َْى َََنْوُقلُّ َِْى
َ
 that appears in Sūrah al-Mursalāt, all the ṭuruq أ

agree that idghām should be made of the qāf into the kāf. However, they differ as to 

whether it should be idghām tām
36

 or idghām nāqis.
37

 Via the ṭārīq of al-Miṣbāḥ, the 

author mentions that idghām tām should be applied.
38

 

                                                           
33

 Al-Miṣbāḥ al-Zāhir, vol. 2, 901. Taḥrīr al-Nashr, pg. 193. Al-Rawḍ al-Naḍīr, pg. 503. Ṣarīḥ al-
Naṣṣ, pg. 25. 
34

 Al-Miṣbāḥ al-Zāhir, vol. 2, pg. 1059. Taḥrīrāt Ṭayyibah al-Nashr, pg. 455. Ṣarīḥ al-Naṣṣ, pg. 25-

26. 
35

 This change is not listed in any of the Taḥrīrāt to be amongst the Farshī [inconsistent] changes 

for the ṭarīq of al-Miṣbāḥ. See Ṣarīḥ al-Naṣṣ, Taḥrīrāt Ṭayyibah al-Nashr, al-Rawḍ al-Naḍīr. 
36

 The term idghām tām refers to the complete assimilation of one letter into another, without any 

ṣifāt of the assimilated letter remaining in its pronunciation. Muʽjam al-Muṣṭalaḥāt, pg. 59. 
37

 The term idghām nāqis refers to the incomplete assimilation of one letter into another. Thus, 

some of the ṣifāt of the assimilated letter remain in its pronunciation. Muʽjam al-Muṣṭalaḥāt, pg. 

61. 
38

 Abū al-Karam only mentions that idghām will be applied in the afore-mentioned case and does 

not mention whether the idghām will be tām or nāqīs. Furthermore, he does mention that all the 

remaining the qurrāʼ will apply iṭḥ-hār. Perhaps Abū al-Karam is using the term iṭḥ-hār loosely 

and is actually referring to idghām nāqis. Al-Miṣbāḥ al-Zāhir, vol. 2, pg. 1062. All the muḥarrirūn 

mention that idghām tām should be applied. Taḥrīrāt Ṭayyibah al-Nashr, pg. 460. Al-Rawḍ al-
Naḍīr, pg. 576. Ṣarīḥ al-Naṣṣ, pg. 26. Know that idghām nāqiṣ will not be applied in any of the 

ṭuruq for Ḥafṣ since Makkī ibn Abī Ṭālib and Abū Bakr ibn Mihrān – who are the ones who 
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ــــَ(11)  ّ َرُزْورِيََذافَ ّْ ـــــ ََيـــــاََرَواُ َاِ  
َ

ِرَِ َا نَقــــاِتََ  ّ َ ــــ ًُ ْ َاهِْفيْــــِنَاِ ٌِ ــــ َـَ
َ

يَبُــــْرَوىَةِــــَ(12) ِ  َ َِ ْرزٍَـُُمَاِهًفــــاَا
َ

ََزرََْعٌنََلِفيْــــــــــٍنَِ َاهِْقــــــــــَراةَِوََ)َ
َ

 

Translation: 

This is what al-Shahrazūrī transmits on the authority of al-Fīl, the famous 

[transmitter] among the reliable transmitters. [And his transmission is] contrary that 

which is transmitted via al-Ḥirz. As for Zarʽān, his transmission is similar *to that+ of 

al-Fīl. 

 

Commentary:  

Firstly, the author mentions that whatever has been mentioned thus far, it only relates 

to what Abū al-Karam al-Shahrazūrī transmits on the authority of al-Fīl, referring to 

both al-Ḥammāmī and Ibn Khalīl. Thus, when doing a comparison between the ṭarīq 

of al-Miṣbāḥ and the ṭarīq of al-Shāṭibiyyah, one would notice that there are 

differences in their transmissions. Furthermore, the author then alludes to the subtle 

differences between the transmission of the ṭarīq of al-Miṣbāḥ via al-Fīl and Zarʽān, 

stating that the transmission of Zarʽān is similar to al-Fīl.  

 

ٌَْه َوَََ(13) ـــ ـــْ ٍََِل ـــْعَطِِص ـــَػًثَبَ ُْص َطَْص
َ

ََ
َ
َصــــــيِْػٍرَبـَـــــاََذاَاْ  ًُ ٍََــــــاةََِلــــــَذاَةِ

َ

(وَََ(14) ُُ ََنَْــ َنََيــْؿَبَاِشــْ َ ْْ ْ ِغــْىٍَُــ
َ
َأ

َ

ـــــــَ ِ َوَََ ـــــــِخُىَةاِص   ْ
َ
ـــــــَ ةََِوأ َبِاِص 

َ

(15)َ َ ََلََعَ
َ
َاْ  ـــــَْيِ ـــــاِ َوَََ  ٍََُِ ـــــ َحَاةِِفيْ

َ

ـــــوَََ ــــــبِاهْ ِدَاهْ ًْ ـــــاِتََجِزيِْنَـَ  تَ ِّ
ْ يَاِ ِ ََِ

َ

 

Translation: 

Except [that Zarʽān, will recite+ the words  ًَطَْصَػث and  َبَ ُْصْع with a sīn, as well as the 

word ٍََصيِْػر ًُ نََ O possessor of patience. Apply idghām in ,ةِ ْْ ٍُ and ََ ْبَاِش [as this is what 

                                                                                                                                                             
relate this application – are not counted amongst the ṭuruq of Ḥafṣ. See al-Majmūʽah al-

Dhahabiyyah, pg. 49. 
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has been transmitted] from him. Thereafter, I conclude [my poem by sending] peace 

and salutations upon the best of all creation and upon his successors; and with 

abundant praise of the Bearer of gifts. 

 

Commentary: 

In these couplets, the author outlines the subtle differences held between al-Fīl and 

Zarʽān with regard to their transmission via the ṭarīq of al-Miṣbāḥ. He mentions that 

Zarʼān will read , طَْصَػثًَ َصيِْػٍرandَ  بَ ُْصْعَ ًُ  with a sīn. This is in contast to what is found ةِ

in Ṣarīḥ al-Naṣṣ, which mentions both a sīn and a ṣād for Zarʿan in َصيِْػرٍَ ًُ . ةِ
39

 The 

word ََُمَصيِْػُرْون will also be read with a sīn.  Furthermore, the author mentions that 

idghām should be applied in َ ٓسَي  and َٓن. Again, this is in contrast to what is found in 

Ṣarīḥ al-Naṣṣ, which mentions iṭḥ-hār for Zarʿān in these words.
40

 

The author gives the impression that these few changes are the only differences held 

between the transmissions via al-Fīl and Zarʽān. However, there are many other 

differences other than the afore-mentioned. Firstly, al-Ḥammāmī transmits qaṣr in 

madd munfaṣil, whereas Ibn Khalīl via al-Fīl and Zarʽān transmit tawassuṭ in madd 

munfaṣil. Secondly, al-Ḥammāmī will transmit ًَبَ ُْصع  ,طَْصَػث and ٍََصيِْػر ًُ with a ṣād ةِ
41

and 

Ibn Khalīl with a sīn. Zarʽān will transmit the first three with a sīn but will transmit 

َصيِْػرٍَ ًُ .with both a sīn and sād ةِ
42

 Thirdly, in the word ََآْلن and all of its similitudes, al-

Ḥammāmī transmits ibdāl whereas Ibn Khalīl transmits both tas-hīl as well as ibdāl. 

Zarʽān only transmits ibdāl.  

                                                           
39

 Ṣarīḥ al-Naṣṣ, pg. 14 
40

 Ṣarīḥ al-Naṣṣ, pg. 18. 
41

 Ṣarīḥ al-Naṣṣ, pg. 12.  
42

 Ṣarīḥ al-Naṣṣ, pg. 14. Abū al-Karam mentions that the words ة ط  ط   and ب س  ي ب س  will only be read 

with a sīn for both al-Fīl and Zarʽān. Al-Miṣbāh al-Zāhir, vol 2, pg. 601 and 695. Al-Izmīrī also 

affirms that he found it mentioned with a sīn in some of the manuscripts, Taḥrīr al-Nashr, pg. 

189. 
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Lastly, the author does not discuss َفََا َّدَذ َِِكَ and ِاْرَلبَي   Considering the various .بَوْ

ṭuruq of Ḥafṣ, both idghām and iṭḥhār are allowed. However, via the ṭarīq of al-

Miṣbāḥ, only idghām will be applied in both.
43

 The author does not mention the 

takbīr
44

 via the ṭarīq of al-Miṣbāḥ either. Perhaps his reasoning behind this is due to 

Abū al-Karam al-Shahrazūrī transmitting the takbīr via Ibn Ḥabsh
45

 whilst it is known 

that Ibn Ḥabsh is not a transmitter for any of the ṭuruq stemming from Ḥafṣ.
46

 

However, al-Izmīrī, al-Mutawallī and al-Ḍabbāʽ mention that the takbīr will be read 

from the end of Sūrah al-Ḍuḥā.
47

  

The author then ends his poem by sending peace and salutations upon the Prophet 

and his followers. Thereafter, he praises Allah, the Bearer of gifts. 

 

 

 

                                                           
43

 In both of the afore-mentioned cases, the muḥarrirūn differ: al-Izmīrī transmits idghām for both 

al-Fīl and Zarʽān via the ṭarīq of al-Miṣbāḥ. Taḥrīr al-Nashr, pg. 185. In the case of َفََا ِاْرَلب ي   al-

Mutawallī only transmits idghām via al-Ḥammāmī. Al-Rawḍ al-Naḍīr, pg. 428. In the case of ََّد بَوْ
-al-Mutawallī transmits idghām for both al-Fīl and Zarʽān. Al-Rawḍ al-Naḍīr, pg. 410. Al ,ذ َِِكَ

Ḍabbāʽ agrees with al-Izmīrī and also transmits idghām for both al-Fīl and Zarʽān via the ṭarīq of 
al-Miṣbāḥ. Ṣarīḥ al-Naṣṣ, pg. 16-19.  
44

 Via all the Qurrāʼ, takbīr can only be read in conjunction with the basmalah and may not be 

read by excluding the basmalah. Al-Rawḍ al-Naḍīr, pg. 587. For further reading on the various 

forms of takbīr, refer to Ṣarīḥ al-Naṣṣ, pg. 4.  
45

 Al-Miṣbāh al-Zāhir, vol 1, pg. 540. Ibn Ḥabsh might not be considered as being one of the 

transmitters for Ḥafṣ but is considered as being a transmitter for al-Sūsī via the Tajrīd. See 

Taḥrīrāt Ṭayyibah al-Nashr, pg. 478. 
46

 The author is thus of the opinion that primarily (aṣlan), the takbīr should not be recited for the 

ṭarīq of al-Miṣbāḥ. 
47

Taḥrīrāt Ṭayyibah al-Nashr, pg. 478. Al-Rawḍ al-Naḍīr, pg. 587. Ṣarīḥ al-Naṣṣ, pg. 4. 
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Difference Ḥammāmī Ibn Khalīl Zarʽān 

Basmalah in the 
middle of the 

sūrah 

Basmalah will be 

recited to attain 

blessing 

Basmalah will be 

recited to attain 

blessing 

Basmalah will be 

recited to attain 

blessing 

Takbīr 

Ikhtiyārī – choice 

of reading it or 

leaving it. From 

end of al-Ḍuḥā 

Ikhtiyārī – choice 

of reading it or 

leaving it. From 

end of al-Ḍuḥā 

Ikhtiyārī – choice 

of reading it or 

leaving it. From 

end of al-Ḍuḥā 

Madd al-Muttaṣil 
Tawassuṭ - 4 

ḥarakāt 

Tawassuṭ - 4 

ḥarakāt 

Tawassuṭ - 4 

ḥarakāt 

Madd al-Munfaṣil Qaṣr – 2 ḥarakāt 
Tawassuṭ - 4 

ḥarakāt 

Tawassuṭ - 4 

ḥarakāt 

Ghunnah in lām 
and rāʼ 

No ghunnah No ghunnah No ghunnah 

- Baqarah َس س ص بَ ُْصُع 

- ʽArāf ًَس س ص ةَْصَػث 

َصيِْػُرْونََ ًُ  س س س اِ

َصيِْػرٍَ ًُ  س/ص س ص ةِ

/آا ن ٌِ َلَريْ
 َ  Ibdāl Tas-hīl/Ibdāl Ibdāl آالُل/آا

4 sakts Sakt Sakt Sakt 

Sakt before 
hamzah 

No sakt No sakt No sakt 

َفََا  Idghām Idghām Idghām ِاْرَلبَي 

ْدَذَِِكَ َّ  Idghām Idghām Idghām بَوْ

َِْىَََنْوُقُلىَْ
َ
 Idghām Tām Idghām Tām Idghām Tām أ

وََكَ َِ  Idghām/Sakt Idghām/Sakt Idghām/Sakt َياِ َُ*

ʽAyn – Maryam & 
Shūrā 

Tawassuṭ Tawassuṭ Tawassuṭ 

 Iṭḥ-hār Iṭḥ-hār Iṭḥ-hār ن/يس

َ ا َي
ْ
 Ishmām Ishmām Ishmām حأ

 Tafkhīm Tafkhīm Tafkhīm فِْر ٍَ
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 Fatḥah Fatḥah Fatḥah ُطْفًفا/ٌطْفل

َالل اََءاحَاِنَ ًَ  adhfḤ adhfḤ adhfḤ َف

 adhfḤ adhfḤ adhfḤ َشَ ِشَ َ
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Difference Miṣbāh Izmīrī Mutawallī abbāʽḌ 

Basmalah in 
the middle of 

the sūrah 

Basmalah will 

be recited to 

attain blessing 

Basmalah will 

be recited to 

attain blessing 

Basmalah will 

be recited to 

attain blessing 

Basmalah will 

be recited to 

attain blessing 

Takbīr 

Ikhtiyārī – 

choice of 

reading it or 

leaving it. 

From end of 

al-Ḍuḥā 

Ikhtiyārī – 

choice of 

reading it or 

leaving it. 

From end of 

al-Ḍuḥā 

Ikhtiyārī – 

choice of 

reading it or 

leaving it. 

From end of 

al-Ḍuḥā 

Ikhtiyārī – 

choice of 

reading it or 

leaving it. 

From end of 

al-Ḍuḥā 

Madd al-
Muttaṣil 

Tawassuṭ - Fīl 

+ Ibn Khalīl + 

Zarʽān 

Tawassuṭ - Fīl 

+ Ibn Khalīl + 

Zarʽān 

Tawassuṭ - Fīl 

+ Ibn Khalīl + 

Zarʽān 

Tawassuṭ - Fīl 

+ Ibn Khalīl + 

Zarʽān 

Madd al-
Munfaṣil 

Qaṣr – Fīl 

Tawssuṭ - ibn 

Khalīl & 

Zarʽān 

Qaṣr – Fīl 

Tawssuṭ - ibn 

Khalīl & 

Zarʽān 

Qaṣr – Fīl 

Tawssuṭ - ibn 

Khalīl & 

Zarʽān 

Qaṣr – Fīl 

Tawssuṭ - ibn 

Khalīl & 

Zarʽān 

Ghunnah in 
lām and rāʼ 

No No No No 

Baqarah ََس بَ ُْصُع  س

Ḥammāmī- ص 

Ibn Khalīl - س 

Zarʿān - س 

Ḥammāmī- ص 

Ibn Khalīl - س 

Zarʿān - س 

ʽArāf ًَس س ةَْصَػث 

Ḥammāmī- ص 

Ibn Khalīl - س 

Zarʿān - س 

Ḥammāmī- ص 

Ibn Khalīl - س 

Zarʿān – س 

َصيِْػُرْونََ ًُ  س س اِ

Ḥammāmī- س 

Ibn Khalīl - س 

Zarʿān - س 

Ḥammāmī- س 

Ibn Khalīl - س 

Zarʿān – س 

َصيِْعٍٓ ًُ  س س ةِ

Ḥammāmī- س 

Ibn Khalīl - س 

Zarʿān - س 

Ḥammāmī- ص 

Ibn Khalīl - س 

Zarʿān – س/ص 

/آا ن ٌِ َلَريْ
 َ  آالُل/آا

Ḥammāmī – 

Ibdāl 

Ibn Khalīl – Ibdāl 

+ Tashīl 

Zarʿān - Ibdāl 

Ḥammāmī – 

Ibdāl 

Ibn Khalīl – Ibdāl 

+ Tashīl 

Zarʿān - Ibdāl 

Ḥammāmī – 

Ibdāl 

Ibn Khalīl – Ibdāl 

+ Tashīl 

Zarʿān - Ibdāl 

Ḥammāmī – 

Ibdāl 

Ibn Khalīl – Ibdāl 

+ Tashīl 

Zarʿān - Ibdāl 
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4 sakts Sakt Sakt Sakt Sakt 

Sakt before 
hamzah 

No No No No 

َفََا  ِاْرَلبَي 
Idghām- Fīl & 

Zarʽān 

Idghām- Fīl & 

Zarʽān 

Idghām- Fīl & 

Zarʽān 

Idghām- Fīl & 

Zarʽān 

ْدَذَِِكَ َّ  بَوْ
Idghām- Fīl & 

Zarʽān 

Idghām- Fīl & 

Zarʽān 

Idghām- Fīl & 

Zarʽān 

Idghām- Fīl & 

Zarʽān 

َِْىَََنْوُقُلىَْ
َ
 Idghām Tām Idghām Tām Idghām Tām Idghām Tām أ

وََكَ َِ  Idghām/Sakt Idghām/Sakt Idghām/Sakt Idghām/Sakt َياِ َُ*

ʽAyn Tawassuṭ Tawassuṭ Tawassuṭ Tawassuṭ 

 Iṭḥ-hār Iṭḥ-hār Iṭḥ-hār Iṭḥ-hār ن/يس

َ ا َي
ْ
 Ishmām Ishmām Ishmām Ishmām حأ

 Fatḥah Fatḥah Fatḥah Fatḥah ُطْفًفا/ٌطْفل

َالل اََءاحَاِنَ ًَ  adhfḤ adhfḤ adhfḤ adhfḤ َف

 adhfḤ adhfḤ adhfḤ adhfḤ َشَ ِشَ َ

 Tafkhīm Tafkhīm Tafkhīm Tafkhīm فِْر ٍَ
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Shaykh Muḥammad ibn Ḥusayn al-ʽĀmirī 

Shaykh Muḥammad ibn Ḥusayn ibn ʿAbd Rabb 

al-Rasūl al-ʿĀmirī al-Ḥanafī al-Aḥmadī
48

 was born 

in 1901, in a village known as Banī ʿĀmir, Egypt. 

He read the Seven Qirāʾāt via the Shāṭibiyyah as 

well as Ḥafṣ with qaṣr in madd munfaṣil to 

Shaykh Aḥmad Ismāʿīl al-Zirbāwī. He read the 10 

Qirāʾāt via the Ṭayyibah to Shaykh Ibrāhīm Mursī 

Bakr al-Bināsī and Shaykh Muḥammad Hilālī al-

Abyārī. To Shaykh Aḥmad ibn Yūsuf ʿAjjūr, he read the 10 Qirāʾāt via the Ṭayyibah 

via ikhtibāran. To Shaykh ʿAbd al-ʿAzīz Kuḥayl, he read the 10 Qirāʼāt via the 

Ṭayyibah as well as the Four Shādhdh Qirāʾāt. Shaykh Muḥammad al-ʿĀmirī passed 

away in 1964 at the age of 63. 

 

His teachers: 

• Shaykh Aḥmad Ismāʿīl al-Zirbāwī – he read the Seven Qirāʾāt via the 

Shāṭibiyyah as well as Ḥafṣ with qaṣr in madd munfaṣil to him. 

• Shaykh Ibrāhīm Mursī Bakr al-Bināsī – he read the 10 Qirāʾāt via the 

Ṭayyibah to him. 

• Shaykh Muḥammad Hilālī al-Abyārī – he read the 10 Qirāʾāt via the Ṭayyibah 

to him. 

• Shaykh ʿAbd al-ʿAzīz Kuḥayl – he read the 10 Qirāʼāt via the Ṭayyibah as well 

as the Four Shādhdh Qirāʾāt to him. 

• Shaykh Aḥmad ibn Yūsuf ʿAjjūr – he read the 10 Qirāʾāt via the Ṭayyibah to 

him. 

                                                           
48

 Al-Aḥmadī is by no means in reference to the Aḥmadiyyah creed, but is rather it is in reference 

to the ṣufī order of Shaykh Aḥmad al-Badawī. 
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• Shaykh Ibrāhīm Aḥmad Sallām – he read the 10 Qirāʾāt via the Ṭayyibah to 

him. 

 

His students:49 

• ʽAli ibn Aḥmad al-Burāʽī – he read the 10 Qirāʾāt via the Ṭayyibah and the 

Four Shādhdh Qirāʼāt to him. 

• Muḥammad Ramaḍān al-Qaṭṭāwiyyah – he read the 10 Qirāʾāt via the 

Ṭayyibah to him. 

• Yūnus Mutawallī Bayyūmī – he read the 10 Qirāʾāt via the Shāṭibiyyah and 

the Durrah, the Qirāʼah of Ḥamzah via the Ṭayyibah and the Four Shādhdh 

Qirāʼāt to him. 

• Muḥammad Khalīfah – he read the 10 Qirāʾāt via the Shāṭibiyyah and the 

Durrah as well as the riwāyah of Ḥafṣ and the Qirāʼah of Ḥamzah via the 

Ṭayyibah to him. 

• Ibrāhīm Aḥmad Salīm – he read the 10 Qirāʾāt via the Shāṭibiyyah and the 

Durrah to him. 

•  ‘Aṭiyyah Yūsuf Sayyid Aḥmad Kushkah– he read the Seven Qirāʼāt via the 

Shāṭibiyyah to him. 

• Abū Ḥammādah ʽAli Ayyūb – he read the Seven Qirāʼāt via the Shāṭibiyyah 

to him. 

• Muḥammad Mutawallī Jabar – he read the Seven Qirāʼāt via the Shāṭibiyyah 

to him. 
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 Shaykh Muḥammad ibn Ḥusayn al-ʽĀmirī had more than 40 students. However, I have only 

mentioned those whom I have received confirmation regarding their transmission from the 

Shaykh as well as what they transmitted via the Shaykh. I have also excluded the names of those 

students who only completed their ḥifṭḥ under his tutelage but did not pursue the study of the 

science of Qirāʼāt under his the tutelage. 
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• Al-Sayyid Aḥmad ʽItmān – he read the Seven Qirāʼāt via the Shāṭibiyyah to 

him. 

• Aḥmad al-ʽIdawī – he read the Seven Qirāʼāt via the Shāṭibiyyah to him. 

• Muḥammad Ibrāhīm al-Ṭawwāb – he read the riwāyah of Ḥafṣ and the 

Qirāʼah of Nāfīʽ via the Shāṭibiyyah. He also transmits the Four Shādhdh 

Qirāʼāt from him.
50

 

• Muḥammad Aḥmad Ibrāhīm – he read the riwāyah of Ḥafṣ and the Qirāʼah 

of Nāfiʽ via the Shāṭibiyyah to him. 

 

Literary works: 

• Al-Durar al-Bahiyyah fī Tajwīd al-Āyāt al-Qurʾāniyyah. 

•  Safīnat al-Ḍawābiṭ fī al-Qirāʾāt. 

• Risālah fīmā Yajūzu ʽalā Qasr al-Munfaṣil. 

  

                                                           
50

 Shaykh Muḥammad al-Ṭawwāb transmits the Four Shādhdh Qirāʼāt and the works of 

Muḥammad Hilālī al-Abyārī via ijāzat from Shaykh al-ʽĀmirī. Shaykh al-Ṭawwāb is the last 

surviving student of Shaykh al-ʽĀmirī. 
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My link to the author51 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                           
51

 I read the entire poem to an indirect student of Shaykh al-ʽĀmirī, Shaykh Abū Nusaybah al-

Khayr Maḥmūd Āl Dāwūd. Thus, my transmission is via reading [qirāʼatan]. I also transmit my 

shortest link for the poem via a direct student of Shaykh al-ʽĀmirī, Shaykh Muḥammad Ibrāhīm 

al-Ṭawwāb. However, my transmission from him is via authorization only [ijāzatan]. 

Muḥammad ibn Ḥusayn al-ʽĀmirī 

Muḥammad al-Ṭawwāb Yūnus Mutawallī Shaʽbān Ibrāhīm 

Abū Nusaybah al-Khayr 

Muḥammad Riyāḍ Obaray 
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 الشيخ حمنذ حسني عبذ رب الرسول العامري  -رسالة يف ما جيوز على قصر امليفصل 

 

نَحَََ(1)
َ
َأ َْنَـِصَـفََـََْـًَُـَرَاهَْـُصَـقَْـإَِذاَاَرَ ت 

َ

ــْذَ َفَََ ًَُُخ ْ ــخًَّخَ اِ ــِنَِش ــَوَََاِص ْرَبًف
َ
ــْنََاأ ــاٍَُِق ًَ ََل

َ

ََسْـــٌسَوَََ(2) ُِ ـــَ َه ََوَِفيْـــ ِن َُو ٌْ َِلـــ
َ

َأََوَََ ــــــفََْيــــــد  ًً َـإِه ــــــَاَةِــــــَ َِؾيْ َإِ   ََُ ََ
وَ َ وَََ(3)

ُ
ـــُعَاْ  ـــؿَََْي ُْص ـــيِْػُروَنََي َُمَص

َ

ـــــاِ َوَََ ـــــيِْػٌرَةِاِص  ـــــؿُمَص ََأتَ ـــــْ ِ َاِصن
َ

َََوَزاَ ُكْىَِ ََ(4) ْْ َةَِصاِ ََ َِ َوََْا
ْ
َطَْصَػَثَاقَْرأ

َ

ََويَََ ــــرََطِِصــــْ ٍ َّ َنَاْؽ ْْ َاِشــــَ ٍَُــــ ْنَِِكَ  
 

ََواْفخَْ َبَاَ]َفُـَ ََ(5) ْوِ َُطْفٌلَُطى  َ[ِ َاِرُّ  
 

ْ غَِـْدَفََـََّـوَْـيََوَََ
َ
ىَاهَْـًَْـأ َََلَ َـِرَفَُـْصَـقََـُُ ََ َـظن

َ

راًَِِفَاْرَلْبَِ ـَ َوَََ(6) ٌَعَفَاْشـخَِفْدُ َوََحـرن
َ

ـــوَََ ـــآحَ ـــَ َاِنَقِ ـــَنََش َِش ـــْذِعَِيرْ َْلَةِاْفَ
َ

(7)ََْ ُىَِ َاِ رَْشَ ََوََنْوُلُّ َقـاًُ ْ ِغْىَوََحق 
َ
َِتَأ

َ

قَاَ ـــد  ـــْىََوََص ـــَفَراَ[ََفَفخن ىَُش ـــْرٍ َ]َََلَ ََوفِ
َ

(8)  َ
َ
َأ ٌِ ـــــــَريْ َل  َ َ

ـــــــِدَ َآَ َنَأ لُلَاةْ  
 

َاهَْــْعَيََــقََــفَََ َحَُــْصَــقََــَؿ ََوَ  َ َـَّنــصََــِر  
 

(9)  َ َ ْ ِخُىََنْؾِِمَةِاِص 
َ
ًَ َوأ َُُمَ َانل ِمن َداِةَلََع   

 

ــــَدىَ ُّ ْ َ[ََذوِيَاِ ــــْ َ َ]ََلِمِو ُِ ــــْ ِت  َوآَِلَِوََص
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نَحَََ(1)
َ
َأ َْنَـِصَـفََـََْـًَُـَرَاهَْـُصَـقَْـإَِذاَاَرَ ت 

َ

ــْذَ ََ ًَُفَُخ ْ ــِنَخَ اِ ــّخاًَوَََِص ــْنََِش ــاٍَُِق ًَ ــاًََل ْرَبف
َ
َأ

َ

 

Translation: 

If you intend to apply qaṣr in madd munfaṣil, then apply six or four [ḥarakāṭ] in 

madd muttaṣil as it was transmitted [via this manner]. 

 

ََسْـــٌسَوَََ(2) ُِ ـــ ََه ََوَِفيْـــ ِن َُو ٌْ َِلـــ
َ

ــــــوَََ ــــــَ َإِه  ــــــاًَةِ َحَِؾيًْ ــــــد  َإِ َ ـَي ََُ ََ
 

Translation: 

And in it [madd muttaṣil] there are five [ḥarakāṭ that have also been transmitted], but 

this [opinion] is weak. And [apply qaṣr] in madd al-taʽṭḥīm [which assumes the form] 

 .َ َإَِلََ

 

Commentary: 

Despite there being many ṭuruq found within the narration of Ḥafṣ which apply qaṣr 

in madd al-munfaṣil, many of the contemporary mashāyikh in Egypt have restricted 

its application to two ṭuruq: the ṭarīq of al-Miṣbāḥ and the ṭarīq of Rawḍah al-

Muʽaddil. The text at hand is a contemporary poem that discusses the generalisation 

of the term ‚qaṣr fī al-mūnfaṣil‛ i.e. applying qaṣr in madd munfaṣil. Despite many of 

the mashāyikh restricting the usage of the term to the ṭarīq of al-Miṣbāh or the ṭarīq 

of Rawḍah al-Muʽaddil, a thorough investigation has led me conclude that out of all 

the various ṭurūq that apply qaṣr in madd al-munfaṣil, only two ṭuruq coincide with 

the information held within the text: the ṭarīq of al-Miṣbāh and the ṭarīq of al-Jāmiʽ, 

with regard to the transmission via al-Ḥammāmī from al-Fīl. 

In the first couplet, the author mentions that should an individual intend to apply 

qaṣr in madd al-munfaṣil, the reciter should then either apply tawassuṭ or ṭūl in madd 

al-muttaṣil. The ṭarīq of al-Miṣbāḥ that is transmitted via al-Ḥammāmī from al-Wālī 

from al-Fīl transmits qaṣr in madd al-munfaṣil and tawassuṭ in madd al-muttaṣil 
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whereas the ṭarīq of al-Jāmiʽ transmits qaṣr in madd al-munfaṣil and ṭūl in madd al-

muttaṣil.  

In the first half of the second couplet, the author alludes to a claim that fuwayq al-

tawassuṭ [5 ḥarakāt] may be applied in madd al-muttaṣil but also mentions that this 

opinion is weak and therefore has not been applied. ʽAli al-Ḍabbāʽ mentions that this 

was an opinion held by Sayf al-Dīn al-Baṣīr and refuted this claim of his.
52

  

Interestingly, further investigation indicated that Sayf al-Dīn was not the only scholar 

to hold this view. Rather, it was also the view held by Muḥammad ʽAbd al-Raḥmān al-

Khalījī.
53

 Muḥammad al-Hilālī al-Abyārī also refuted the claim of applying fuwayq al-

tawassuṭ in madd al-munfaṣil by mentioning the following in his work:
54

 

َ د  ًُ دَ َ–َوَإِْنَقَََصَْتَاِ ٍِْفَصاِلَاَْوََأ ـُ َ ِ َْيِ
َ
َا  ُُ وُْج

َ
ُيخ ِصً َفَأ  

يَْجَزِْ َ َْ ََيْؿََسٍْسََوَإِْنََش ََيََْفرِ ََْ–َ َاهَْقَْصَ ِ َْيُ
َ
َاْ  ُِ ِيْقَداَرََياةِ  

In the second half of the couplet, the author explains that should the reciter apply 

qaṣr in madd al-munfaṣil, then too will qaṣr be applied in madd al-tāʽṭḥīm. Madd al-

Taʽṭḥīm is applied when َانل اِفيَث  َ is followed by the word َ ـُإِه . Thus, it is applied to 

emphasize the meaning that there is no diety besides Allah e.g. ََُاِر ِحيْى ٌُ َاِر ْح َْ ُِ َ  َ َإََِلَإِ  

etc. The duration of madd al-taʽṭḥīm, as transmitted by those who apply qaṣr in madd 

al-munfaṣil, is tawassuṭ. This ṭarīq is transmitted for the narration of Ḥafṣ via the ṭarīq 

al-Kāmil of al-Hudhalī. In conclusion, the author has restricted himself by mentioning 

this rule in order to exclude the ṭarīq of al-Kāmil. 

  

                                                           
52

 Ṣarīḥ al-Naṣṣ, pg. 7. 
53

 Sharḥ Muqarrib al-Taḥrīr, pg. 103.  
54

 ʽInāyah al-Ṭullāb bimā atā min Awjuh al-Kitāb, pg. verse 55-56. 
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وَ َ وَََ(3)
ُ
ـــُعَاْ  ـــؿَََْي ُْص ـــيِْػُروَنََي َُمَص

َ

ـــــيِْػٌرََ ـــــاِ َوََُمَص ـــــؿةِاِص  ََأتَ ـــــْ ِ َاِصن
َ

 

Translation: 

The first َبَ ُْصُع, and  ََُمَصيِْػُرْون including َصيِْػر ًُ  .with a ṣād and sīn as follows [read it] ةِ

 

Commentary: 

The author discusses the application that will take place in the following three words: 

َصيِْػُرْون – بَ ُْصُعَ ًُ َصيِػرٍَ – اِ ًُ ةِ  – by stating that khulf [a choice] may be applied in them 

i.e. they may be read with either a sīn or a ṣād. However, via the ṭarīq of al-Miṣbāḥ 

and the ṭarīq of al-Jāmiʽ, the word َبَ ُْصُع is only read with a ṣād, the word َصيِْػُرْون ًُ  is اِ
only read with a sīn and the word ََصيِػر ًُ ةِ is only read with a ṣād.   

 

َََوَزاَ ُكْىَِ ََ(4) ْْ َةَِصاِ َ َََا
ْ
َوِْ َطَْصَػَثَاقَْرأ

َ

ََويَََ ــــَرْنَِِكََطِِصــــْ ٍ َّ َنَاْؽ ْْ اِشــــَ ٍَُــــ  
 

 

Translation: 

[Read] َََطَْصَػث َاهْـَخوِْ   َِ  يس with a ṣād and not a sīn. Apply iṭḥ-hār in [both] َوَزاَ ُكْى
and  . ن

 

Commentary: 

In the following couplet, the author restricts himself by mentioning that the word 

 may only be read with a ṣād despite mentioning in the previous couplet that the ةَْصَػثًَ

words – َْ ََصيِْػُرْون – ُصُعَب ًُ َصيِػرٍَ – اِ ًُ ةِ  – may be read with khulf. The word ًَةَْصَػث is 
restricted to being read with a ṣād via both the ṭarīq of al-Miṣbāḥ and the ṭarīq of al-

Jāmiʽ. Thus, by mentioning the restriction of a ṣād in the word ًَةَْصَػث, the author has 

excluded many other potential ṭuruq that may have been included under ‚qaṣr fī al-

munfaṣil‛. However, had the author mentioned that the word ًَةَْصَػث may also be read 
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with khulf as in the three afore-mentioned cases, it would have allowed the possibility 

for the inclusion for many other ṭuruq.  

In the second half of the couplet, the author restricts himself by mentioning that iṭḥ-

hār should be applied in both َٓن and َ ٓسَي . Thus, both the ṭarīq of al-Miṣbāḥ and the 

ṭarīq of al-Jāmiʽ will only apply iṭḥ-hār, as will be seen later. 

Again, these restrictions made by the author will exclude many potential ṭuruq which 

apply qaṣr in madd al-munfaṣil. 

 

ََواْفخَْ َبَاَ]َفُـَ ََ(5) ْوِ َُطْفٌلَُطى  َ[ِ َاِرُّ  
 

ْ غَِـْدَفََـََّـوَْـيََوَََ
َ
َـًَْـأ ىَاهَُُْ َـِرَفَُـْصَـقََـََلَ َ ََـظن

َ

 

Translation: 

In Sūrah al-Rūm, [read] the word ُطْفل with a ḍammah and with a fatḥah O youth. 

[In] َّد  .apply idghām when [your recitation is] giving preference to qaṣr ,بَوْ

 

Commentary: 

In the following couplet, the author discusses the application of two rules. The first is 

the application of khulf in the word َُطْفٌل i.e. the word may be read with either a 

fatḥah or a ḍammah on the word. However, only a fatḥah will be read via both the 

ṭarīq of al-Miṣbāḥ and the ṭarīq of al-Jāmiʽ.  

In the second half of the couplet, the author mentions that idghām should be applied 

in َْدَذَِِك َّ  This has been transmitted via both the ṭarīq of al-Miṣbāh as well as the .بَوْ

ṭarīq of al-Jāmiʽ. 
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راًَِِفَوَََ(6) َاْرَلْبَِ ـَ ٌعَفَاْشـخَِفْدُ َوََحـرن
َ

ـــوَََ ـــ ََآحَ ـــَنََش َِش ـــْذِعَِيرْ ـــْلَةِاْفَ َاِنَقِ
َ

 

Translation: 

In ِاْرَلب there is a difference [of opinion in its application], so take benefit as well as 

verify this. And [on the word] َآحَاِن apply ḥadhf when stopping, as well as [applying 

ḥadhf] on the word ََ َش َِش. 

 

Commentary: 

In the previous couplet, the author restricted himself to mentioning that only idghām 

may be applied in َْدَذَِِك َّ  and in the following couplet, the author mentions that the بَوْ

words نا ع  ك ب مَّ ر 
ِ
 may be read with khulf i.e. they may be read with either idghām or ا

iṭḥ-hār. Generally, most ṭuruq that apply qaṣr in madd al-munfaṣil would either apply 

idghām or iṭḥ-hār in both َذَِِكَ ْد َّ andَ  بَوْ َفَا َي   and would rarely apply one إِْرَلب

application i.e. idghām in one case i.e. َفَا  whilst applying iṭḥ-hār in another  إِْرَلبَي 

case i.e. ََذَِِك ْد َّ  However, via the ṭarīq of al-Kāmil of al-Ṭabarī via al-Fīl and the .بَوْ

ṭarīq of al-Jāmiʽ via al-Ḥammāmī idghām will be applied in ََذَِِك ْد َّ  whilst iṭḥ-hār بَوْ

will be applied in َفَا  The ṭarīq of al-Miṣbāḥ will only apply idghām in both of .إِْرَلبَي 

them. According to the poem, this is the only place whereby the ṭarīq of al-Miṣbāḥ 

differs from the ṭarīq of al-Jāmīʽ. Thus, I have incorporated the ṭarīq of al-Miṣbāḥ on 

the basis that the author restricts himself by mentioning the application of idghām in 

the former case whilst mentioning khulf in the latter case. Both of these ṭuruq will 

agree in the remaining inconsistent changes. 

In the second half of the couplet, the author mentions the application of ḥadhf. Thus, 

via both the ṭarīq of al-Miṣbāḥ as well as the ṭarīq of al-Jāmiʽ, ḥadhf will be applied in 

both َاآحَاِن ًَ هللا َف  and َ ََشَ ِش. 
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َقـاَ(7) ْ ِغْىَوََحق 
َ
رَْشَ ِتَأ ًُ ْ ُىَِ َاِ ََوََنْوُلُّ

َ

قَاَ ـــد  ـــْىََوََص ـــَفَراَ[ََفَفخن ىَُش ـــْرٍ َ]َََلَ ََوفِ
َ

 

Translation: 

In ى ََُنْوُقلُّ  in [Sūrah] al-Mursalāt apply idghām, as this is [what [which appears] اََِْى

has been] affirmed. And [on the word] ٍَ فِْر in [Sūrah] al-Shuʽarāʼ apply tafkhīm, as 

this is true. 

 

Commentary: 

In the first half of the couplet, the author discusses the application of idghām in the 

word ى ََُنْوُقلُّ  He does not mention whether idghām tām or idghām nāqiṣ should .اََِْى

be applied. After consulting with a direct student as well as with an indirect student 

who read to many of the direct students of the author, they all agreed that they read 

by applying idghām tām. This coincides with both the transmission of the ṭarīq of al-

Miṣbāḥ and the ṭarīq  of al-Jāmiʽ. 

In the second half of the couplet, the author mentions that ṭafkhīm should be applied 

in the word ٍَ فِْر. This agrees with both the transmission of the ṭarīq of al-Miṣbāḥ and 

the ṭarīq of al-Jāmiʽ. 

 

(8)  َ
َ
َأ ٌِ ـــــــَريْ َل  َ َ

ـــــــِدَ َآَ َنَأ لُلَاةْ  
 

َاهَْــْعَيََــقََــفَََ َحَُــْصَــقََــَؿ ََوَ    ََـَّنــصََــِر
 

 

Translation: 

[On the words] َلَريٌْ ,آالل  َ  apply ibdāl only when applying qaṣr, and do not ,آْلن ,آا

apply tas-hīl. 
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Commentary: 

The author makes a restriction by mentioning that only ibdāl should be applied in all 

three words: َلَريٌْ ,آالل  َ  .This therefore excludes the application of tas-hīl .آْلن and آا

This application agrees with both the transmission of the ṭarīq of al-Miṣbāḥ and the 

ṭarīq of al-Jāmiʽ.   

In conclusion, technically only one ṭarīq completely agrees with the poem: the ṭarīq of 

al-Jāmiʽ. However, according to the poem, the ṭarīq of al-Miṣbāḥ only differs in one 

place
55

, as previously mentioned, but the author made a provision for the inclusion of 

this ṭariq by mentioning that the place of difference may be read with khulf. Thus, 

one may with certainty say that term ‚qaṣr fi al-munfaṣil‛ in this poem – will only 

apply to these two ṭuruq. 

Furthermore, many of the ṭuruq that transmit qaṣr in madd munfaṣil have been 

excluded due to some of the restrictions mentioned by the author. However, one of 

the restrictions that had the biggest impact was the restriction of applying only a sād 

in the word   ة ط   In doing so, the author excluded the ṭarīq of Rawḍah al-Muʽaddil .ب ص 

via al-Fīl, the ṭarīq of al-Rawḍah Abū ʽAli al-Mālikī via both al-Fīl and Zarʽān, the 

ṭarīq of al-Mustanīr via al-Fīl and the Kifāyah al-Kubrā via al-Fīl – as all transmit the 

word   ة ط   with a sīn, even though they agree in most, if not all, the remaining ب ص 

changes. The ṭarīq of Rawḍah al-Muʽaddil via Zarʽān was excluded on the basis of the 

                                                           
55

 I have maintained the conclusion I have reached with regard to which ṭarīq or ṭuruq actually 

coincides with the broad spectrum of the poem since the author did not make any provision for 

two other places where the ṭarīq al-Miṣbāḥ would differ from the ṭarīq al-Jāmiʿ. The first being in 

relation to the famous 4 places of sakt, the ṭarīq al-Miṣbāḥ will apply sakt in all four places 

whereas the ṭarīq al-Jāmiʿ does not apply sakt. The second being in relation to the ʿayn that 

appears in the ḥurūf al-maqaṭṭaʿāt at the beginning of sūrah Maryam and sūrah al-Shūrā, the ṭarīq 
al-Miṣbāḥ will apply tawassuṭ in the ʿayn whereas the ṭarīq al-Jāmīʿ will apply qaṣr. It is of utmost 

importance that tawassuṭ or qaṣr is applied in the līn and not in the ikhfāʾ, which is a very 

common mistake from my observation. 
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restriction of applying iṭḥ-hār to both   ن and   س  ي , despite the ṭarīq agreeing in all the 

remaining changes. 

 

(9)   ًَ َُُمَ َانل ِمن َ ِةَلََع  ْ ِخُىََنْؾِِمَةِاِص 
َ
َداَوأ  

 

ــــَدىَ ُّ ْ َ[ََذوِيَاِ ــــْ َ َ]ََلِمِو ُِ ــــْ ِت  َوآَِلَِوََص
 

 

Translation: 

I conclude my poem with salutations upon the Prophet Muhammad , his family 

and his perfect Companions, [who were] the possessors of guidance. 

 

Commentary: 

The author restricts himself by only sending ṣalawāt [salutations] and not ṣalām 

[peace] upon the Prophet . This coincides with a ḥadīth in which the Prophet  

was asked with regard to the manner in which ṣalawāt should be sent upon him. In 

reply, the Prophet  said: 

ً د َلََعَُُمَ ّىََصِّلن ُّ  قُْنَفَاَِو

O’ Allah, send salutations upon Muḥammad. 
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Difference Miṣbāh Jāmiʽ 

Madd al-Muttaṣil Tawassuṭ ulṬ 

Madd al-Munfaṣil Qaṣr Qaṣr 

Baqarah َص ص بَ ُْصُع 

ʽArāf ًَص ص ةَْصَػث 

َصيِْػُرْونََ ًُ  س س اِ

َصيِْػرٍَ ًُ  س س ةِ

/آا ن ٌِ َلَريْ
 َ  Ibdāl Ibdāl آالُل/آا

َفََا  Idghām Iṭḥ-hār ِاْرَلبَي 

ْدَذَِِكَ َّ  Idghām Idghām بَوْ

َِْىَََنْوُقُلىَْ
َ
 Idghām Tām Idghām Tām أ

 Iṭḥ-hār Iṭḥ-hār ن/يس

َ ا َي
ْ
 Ishmām Ishmām حأ

 Fatḥah Fatḥah ُطْفًفا/ٌطْفل

َالل اََءاحَاِنَ ًَ  adhfḤ adhfḤ َف

 adhfḤ adhfḤ َشَ ِشَ َ

 Tafkhīm Tafkhīm فِْر ٍَ

 

ـــــاَلَ ـــــاٌضَقَ ـــــٌدَِرَي  ً ـــــائَِ َُُمَ ََش
َ

ــــــاِمً ََ ــــــيًْ ََش ِ َِ اَ ــــــْ ً َِش ُُ ــــــ َّ َ َإِِ
َ

ََواَ ٍَـــــا ُِ َةَِفْظـــــِو ٌْ ـــــ ًَ ِ ـــــًداَِ ََحْ
َ

ــــــــــــَداٍَاَ َِ يَ ِ  َ َا ــــــــــــونيًاَلََعَ َُمَص ََ
ـــــاهُْقَراِنَ ـــــاَءَةِ ََج ٌْ ـــــ ـــــٍدََي  ً َُُمَ

َ

ـــــــــــــانََِ ْنيَ
َ
َاْ  ُِ ـــــــــــــْ ِت ََوأَِلَِوََص

َ

ـــــــثَْ ـــــــاُ َا ُّْ َف ًَ ـــــــاََأ ََ ُِ ا َِ ََو
َ

ــــــيِْضََ ــــــاَُيِف ِنََربنََ ْْ ــــــ ــــــثَْةَِف ًَ َانلنْف
َ

ـــــاِي َْ ـــــاَوََش ََ َّ َ ـــــاَإِِ َبَ ُُ ـــــ َفَاْقتَوْ
َ

ــــــــائِ َََْ ــــــــْرََلَُاهَْقتَ ََواْغِف ُُ ــــــــ ًَ ٍََاِؽ
َ

ـــــــِدَ  ً ََُمَ ـــــــاَلََعَ ًً ََ ائِ ـــــــنن َوََص
َ

َياِجـــــــــــــدََِ
َ
َاْ  ُِ ََوآَِلَِوََصـــــــــــــْ ِت

َ

 

Commencement: 1
st
 July 2019/Completion:  20 August 2019 
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 الكتاب إجازة

 ،والسالو على سّيذىا وىبّييا حمنذ وعلى آلُ وصحبُ أمجعنياحلنذ هلل رّب العاملني، والصالة 

 :فقذ رغب إلّي األخ الفاضل / رغبت إلّي األخت الفاضلة بعذ: أما

 
_ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ 

َ/قرأتوشًؿ/شًفج َيلّعََ/قرأ َاملصىمَف نفائس  البيان شرح بعض منظومات حفص "املَؾْياتَيؿَشحّا

َفَفأ تحُ/فأ تحّاَةأنَ"سليمانبن 
يلعَةٌَُمًدََيٌَمؤهفّا،َاِ يخيَؾْيثَقَصَاملَفصنَيٌَغري َلخا َاملصتاحَِو ّرزوريََ.َشًفُج1َ

َ.حْفي َانل اس
2َ َيَؾْيث َحوقيُج َب حبَـويَُففصَيٌَاملصتاح. َاِ يخََاإلبظاحَ َقَصَاملفصْلَويا ـٌَمؤهفّا،

ْ َةٌَيلعَةٌَشفيبَةٌَاِرشقاويَ ريُمً َ.ا ِز
ْ َآلَ او ََلَعَاِ يخَأيبَنصيتثَاَْيرشاهثَ َياَجيْزَلَعَقَصَاملَفصنَ.َقرأُتَيَؾْيث3َ ُمًدَةٌَُمً

َ َمؤهفّا، َـٌ ْ َِو َةيَْ، َيخْيل َبْنس َاِ يخ َلَع ْ َِو ري، َاِرشْلَا ِز َر  َـتد َحص  َُمًد اِ يخ
َ.اهفامري

َـٌَاملؤهل.ّْا َأرويّاَإجازةًَـٌَاِ يخَُمًدَإةراِيىَاهػَ:)ح(َوألَعَيََُ

اجملاز/اجملازة بتقوى اهلل يف السر واجلَر، وأٌ ال ييساىي يف الذعوات، وأٌ جيتَذ يف حتصيل العله اليافع وخبذمة  يوأوص

القرآٌ واحلذيث، وأسأل اهلل أٌ يتقبل ميا أعناليا وأٌ يرزقيا الصذق واإلخالص، إىُ مسيع جميب، واحلنذ هلل رب العاملني، 

 .لعاملنيوالصلوة والسالو على املبعوث رمحة ل

َحاريخَا  ريرَفََََََََََََََََََََََََََََََََََََََََََََََََََََََََََََََََفََا ْقيؿ
 

َ
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