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System of Transliteration

Ni | Arabic | English | Ni | Arabic | English
1 [ ’ 17 L th
2 o b 18 ¢ ‘
3 o t 19 d gh
4 < th 20 o f
5 z j 21
6 z h 22 4 k
7 e kh 23 J |
8 ) d 24 s m
9 5 dh 25 O n
10 5 r 26 2 h
11 3 z 27 P w
12 o s 28 S y
13 o sh 29 1 a
14 P S 30 i 1
15 o d 31 30 a
16 L t B2 7 ay

33 \ aw

Arabic words are italicised except in 3 instances:

1- When possessing a current English usage.

2- When part ofa heading or table/ diagram.

3- When the proper names 0{: humans.

The “al” of the Arabic lam al-ta‘rif is occasionally omitted to maintain flow of the English.




Introduction
Since the introduction of the study of the turug for Hafs via the Tayyibah in Cape

Town, many have resorted to implementing the farig al-Misbah in their recitation,
whether it is in their daily recitation, leading Sa/zh al-Tarawih or even in Salih al-

Tahajjud, despite there being many other turug which apply gasrin madd al-munfasil

The work at hand comprises of three didactic poems. The first two poems focus solely
on the farig al-Misbah. In relation to the first poem, which is composed by Shaykh
‘Ali al-Nahhas, I will render a translation as well as a commentary on the poem,
illustrating the tarig of al-Misbah as I received it from my esteemed teacher, Qar7

Muhammad Salim Gaibie.

The second poem, which is composed by Shaykh Mahmud al-Sharqawi, is a 7Tahrir
[verification] on the tarig of al-Misbah. Thus my objective is to verify the author’s
findings. However, I will firstly give clarity to the text as well as verify what has been
transmitted in the original core text: al-Mishbah al-Zihir fi al-Qira’at al-‘Ashar al-
Bawahir by Abu al-Karam al-Shahrazari. Primarily, I will only be paying due attention
to the transmissions of both al-Hammami and Ibn Khalil via al-Fil from ‘Amr ibn

Sabbah, as well as the transmission of Zar‘an via ‘Amr ibn al-Sabbah, thus excluding

the transmission of Aba Tahir from al-Ushnani via “‘Ubayd ibn al-Sabbah.

Lastly, the third poem, which is composed by Shaykh Muhammad ibn Husayn al-
‘Amiri, focuses on the general application of applying gasr in madd al-munfasil in the
riwdyah of Hafs. T will thus embark upon a thorough investigation regarding the
terms “bi fariq al-qasr fi al-munfasil” and “gasr al-munfasil” that are so often loosely
and vaguely used throughout Egypt. In the past, I have often asked and raised the
question of clarifying these terms to many of the Mashayikh. In response to this
question, many of the leading scholars of our time have advised me that when this
term is used, it generally refers to either the farig of al-Misbah or the tarig of Rawdah

al-Mu‘addil. Thus, my objective is to investigate which farig or furug from amongst



the 57 turug, in relation to the riwayah of Hafs, actually coincides with the broad

spectrum of the poem.

Muhammad Riyaadh Obaray



Shaykh ‘Ali al-Nahhas
He is Shaykh Aba al-Hasan ‘Ali ibn

Muhammad Tawfiq ibn ‘Ali ibn Mustafa ibn
‘Ali al-Nahhas al-Misri  al-Saydali, a
pharmacist by profession. He was born in a
village known as al-Fariskari, which is
situated in the district of Dimyat, upper-
Egypt, on 9 August 1939. He learnt to recite

the Qur’an as well as memorised it under the

tutelage of his father, Shaykh Muhammad
Tawfiq al-Nahhas. He attained his Bachelor of Arts in both Pharmacy as well as
Islamic Studies from the al-Azhar University in 1960 and 1967 respectively. He read
the 10 Qira’at, excluding the Qira’ah of Khalaf via the Durrah, as well as selected
turug via the Tayyibah for the riwayat of Durl Basri, Ruways and Warsh to Shaykh
‘Amir al-Sayyid ‘Uthman. To Shaykh ‘Abd al-Raziq al-Bakari, he read the 10 Qira’at
via the Shatibiyyah, the Durrah, the Taysir of Abu ‘Amr al-Dani, as well as the furug
of Hafs and selected turug for the riwayah of Warsh. Shaykh al-Nahhas also received
Jjazah from Dr. Sa‘ld ibn Salih Za‘imah in the 10 Qira’at via the Tayyibah.

The Shaykh dispenses medication at a local pharmacy in Cairo and teaches from his

practice.

His teachers:'

® His father Shaykh Muhammad Tawfiq al-Nahhas — he memorised the Qur’an

under his tutelage.

' Shaykh ‘Ali al-Nahhas has many teachers in a vast array of sciences. I have restricted myself to
only mentioning those in the study of the Qur'an. One may refer to the 7habat of Shaykh “Ali al-
Nahhas entitled; 7a%ir al-Anfas bi Thikr Asanid al-Shaykh al-Mugri® ‘Ali al-Nahhas, compiled by
Shaykh Mustafa Sha‘ban with regard to all the teachers of Shaykh al-Nahhas.

8



® His father in-law, Shaykh Sadiq ibn ‘Abd al-Fattah, a senior student of Shaykh
‘Amir al-Sayyid ‘Uthman — he rendered numerous renditions in various
riwayat to him.

® Shaykh ‘Amir al-Sayyid ‘Uthman — he read the 10 Qira’at, excluding the
Qira’ah of Khalaf via the Shatibiyyah and Durrah and also read selected turug
via the Tayyibah for the riwayat of Duri Basri, Ruways and Warsh to him.

® Shaykh “Abd al-Raziq ibn al-Sayyid al-Bakari — he read the 10 Qira’at via the
Shatibiyyah and Durrah and also incorporated the tarig of the Taysir of Aba
‘Amr al-Dani, the furug of Hafs via the Tayyibah and selected turug for
riwdyah of Warsh to him.

® Dr. Sa‘ld ibn Salih Za‘tmah — he received 1']'52&]1 in the 10 Qira’at via the

71 a)/yiba]z from him.

His students:’
® His son, Ahmad ibn “Ali al-Nahhas — read the 10 Qira’at via the Shatibiyyah
and the Durrah to him.

® Ahmad Muhammad Masa Bézayd — read the 10 Qira’at via the Sbéfibi)/yab

and the Durrah to him.

® Ahmad ‘Uthman Mansir — read the 10 Qira’at via the Shatibiyyah and the

Durrah to him.

® Mustafa Shaban al-Warraqi — read the 10 Qira’at via the Shatibiyyah and the

Durrah to him.

? Shaykh Sadiq remained closely connected (mulazamah) to Shaykh ‘Amir al-Sayyid ‘Uthman for
more than 50 years and was considered as being his most senior student. Shaykh Sédiq passed
away at the age of 98.

’ Shaykh ‘Ali al-Nahhas has numerous students. I have only mentioned those whom I have
received confirmation regarding their transmission from the Shaykh as well as what they

transmitted via the Shaykh.



® Hasan ibn Mustafa al-Warraqi — read the 10 Qira’at via the Shatibiyyah and

the Durrah to him.

® Thab al-Yamani — read the 10 Qira’at via the Shatibiyyah and the Durrah to

him.

® ‘Abd al-Rahman Jibril — read the 10 Qira’t via the Shatibiyyah and the

Durrah to him.

® Muhammad al-Sayyid al-Khayr al-Sadani — read the 10 Qira’at via the
Sbéﬁ[)f)gfab and the Durrah to him.

® [mtiyaz Isaacs — read the narration of Hafs via the 7: a)/yibab to him.

® Muhammad Riyad Obaray — read the 10 Qira’t via the Shatibiyyah and the

4
Durrah to him.

Literary works:’
® A/ Wajiz fi Ahkam Tilawah al-Kitab al-‘Aziz.
® Al Risalah al-Ghirra’ fi al-Awjuh al-Rajihah fi al-Adz’
®  Ta%if al-Qurra’ al-‘Asharah wa Usal Qira’atuha.

® Al-Waqgf ala “Kalla wa Bala” wa Ba‘'d al-Kalimat fi al-Qur'an al-Karim al-
Athim.

® Al-Bayan al-Muhaqqaq fima Khalafah fihi al-Asbahanr al-Azraq.
® Mugaddimah fi al-Qira’at.
®  Tawdih al-Maalim Ii T uruq Hafs an ‘Asim.

® fayd al-Alar fi A wjuh al-Mugaddamah Ii Warsh fi al-Ada’.

“Iread a portion of the Qur’an for the 10 Qira’at via the Shatibiyyah and the Durrah to Shaykh
‘Ali al-Nahhas, receiving jazah in all that I read, as well as jjazah ammah from Shaykh al-Nahhas.
> His literary works exceed more than 30. Those listed here are a few written in the field of the
Qur’an.

10



Risalah fi al-Radd ‘ala Man‘ Qira’ah Hamzah wa al-Kisa .
Mushat al-Qira’at al-Asharah al-Sughra ‘ala al-Awjuh al-Rajihah.

Manthiimah fr a]-[dghém a]-Sag]Iir wa al-Istitham al-Mukarrar Ii al-Qurra’ al-
Asharah min al-Shatibiyyah wa al-Durrah wa al-Tayyibah.

Tawdih Ba'd Turug Qasr al-Munfasil li Hafs.
Sharh al-Shatibiyyah wa al-Durrah.

Tangih Budar al-Zihirah.

11



My link to the author’

‘Ali ibn Muhammad Tawfiq al-Nahhas

Mustafa Sha‘ban ‘Ali ibn al-Zanati

\ 4 A 4 \ 4

Muhammad Riyad Obaray

¢ I transmit the poem indirectly — via jjazah — via many, such as Mustafa Sha‘ban, ‘Ali ibn al-
Zanati, Aba Nusaybah al-Khayr, amongst others. Additionally, I also had the great fortune of
receiving 1'/'523/1 directly from Shaykh ‘Ali al-Nahhas, who read the entire poem to me.

12



The Poem of Shaykh “Ali for Qasr al-Munfasil via the Misbah
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Translation:
I praise the Deity of the Throne [with such praise that is] an enriching praise, [and I

send] the purest salutations upon the Prophet, as well as those who follow [him].

Commentary:
The author firstly commences his poem by praising Allah, the Magnanimous, the

Most Exalted and the Lord of the Throne. Thereafter, he sends salutations upon the

Prophet %3»&, all in accordance with Qur’an and Sunnah.

The word > bears one of following two meanings: “to follow” or “to recite”. In the
case of the former, salutations are sent upon all those who follow the Sunnah of the
Prophet éﬁé?a In the latter, salutations are sent upon all those who recite the Qur’an

correctly and practice upon all its injunctions, as mentioned in various ahadith.

Sl 1l w5 Jyi il o3 i)

337 S50,

5 A3 Ao’

SRS S-S

Translation:
And thereafter: take this poem of mine [which illustrates] an easy way of applying

gasr by madd al-munfasil, for surely it [the poem] is enlightening and beautiful.

Commentary:

The Arabic phrase A535 is used in order to separate between starting with the name
and praise of Allah, sending salutations upon the Prophet ¢§% and whatever follows.

Subsequent to 1253 is whatever the author actually intends to discuss.

The work at hand discusses what al-Mubarak ibn al-Hasan ibn Ahmad ibn ‘Ali ibn

Fathan ibn Mansir, better known as Aba al-Karam al-Shahraziiri narrates in his

14
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literary work on the 10 Qira’at, al-Misbah al-Zahir fi al-Qira’at al-‘Ashr al-Bawahir.
The author instructs the reader to grasp the poem which is in relation to the narration
of Hafs via the tarig of al-Misbah. He further suggests that this poem is easy to learn,

understand, and memorise, as the entire poem only consists of only seven couplets.

Before embarking on discussing details pertaining to the tarig of al-Misbah, the reader
should know that just as the differences in the Qirzat are divided into wusalf
[consistent] and farshi [inconsistent] differences, similarly, the differences in the furug
are divided into those which are consistent and those which are inconsistent. In
relation to the riwayah of Hafs, a total of 23 differences are applied throughout the
Q'ur’z'm.7 Of these 23 differences, five are consistent while the remaining 18 are
inconsistent. The five consistent differences are:

1. The Takbir.

2. The duration of madd muttasil
The duration of madd munfasil

Applying g]iunna]] in the /am and ra’>

CAE R

Applying sakt before a hamzah.

In the second half of the verse, the author mentions that gasr will be applied in madd
munfasil via the tarig of al-Misbah. Thus, by applying gasr, the reciter is able to recite

more over a shorter period.

Lastiy, the author relates that the poem at hand is both beautiful, due to the poetic
rhyme scheme. Additionally, it is eniightening since it informs its reader regarding the
rules pertaining to the tarig of al-Misbah, inciuding its transmission; all this

encapsulated in the following five simple couplets.

’ Sarih al-Nass, pp. 28-35.
15



Synoptic overview for the changes in the turuq of Hafs

No. Changes
1 Takbir
2 Madd Muttasil
3 Madd Munfasil
4 Ghunnah in lam & ra’
5 Sakt before the hamzah
6 Py
7 Lo
8 QJ’M* =)
: bl
10 AN S
11 Sy &gk
12 s C85)
13 66
14 \,.39
E eE
16 3 = e O
17 “"MC r_>- ¢ ,aa..@S”
18 C&;é
19 a HAW
20 Zo 8 ¢ ;c s
21 RO
22 S
23 e Pl
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Translation:

Thus, al-Hammami transmits it [this farig] from al-Fil, affirming the farig of al-

Misbah for the narration of Hafs; and indeed it [this farig] is most lofty.

Commentary:

The author clarifies which specific farig of al-Misbah he will be paying attention to.
From amongst the varied transmissions: the transmission of al-Hammami from al-
Waliyy via al-Fil. It is well known that the farig of al-Misbah is not only restricted to

the transmission of al-Hammami. A/-Misbah transmits via:
[1] Zar‘an

[2] Ibn Khalil from al-Fil

[3] al-Hlammami from al-Waliyy from al-Fil

[4] Aba Tahir from al-Ushnani

From these four transmissions, only al-Hammami transmits gasr in madd munfasil
while the remaining three have tawassut in madd al-munfasil. The transmission from
al-Fil is via both Ibn Khalil and al-Hammami, with their transmissions differing

slightly.

17




The following diagram illustrates the transmissions of Ibn Khalil and al-

Hammami:

Hafs ibn Sulayman

A

y

‘Amr ibn al-Sabbah

A

y

Abmad Fil
A\ 4 A 4
Abu Bakr al-Wali Ahmad al-Bakhtari Muhammad ibn Ahmad al-Khalil

A\ 4 v
Abu al-Hasan “Ali ibn Ahmad al- Hammami Abu al-Tayyib ‘Abd al-Ghaffar al-Khudayni

A 4 v

Aba al»Husayn Ahmad ibn ‘Abd al-Qadir Muhammad ibn Husayn al-Karazini
Abt Fadl ‘Abd al-Qahir ibn ‘Abd al-Salam
> Abi al-Karam al-Shahraziiri <

18
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Translation:
[This transmission] applies 76dal in wfjf\ as well in all of its related words. In [the

word] @GTQ, apply hadhfwhen stopping, [including hadh{] in LS.

Commentary
The author mentions that 7/6da/ will be applied in u_,fjlﬂ\ and its similitudes, which

are 20T and 33T They appear in the following places:

1. The word fjf\ appears twice in Sirah al-An‘am, verses 143 and 144:

e PPz D ”///,’5.7’..
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The word 2\ appears in Siarah Yanus, verse 59 and Sarah al-Naml, verse 59:

» 35
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3. The word &YV appears twice in Sarah Yunus, verses 51 and 91:

-
24 5%

9.;’ {":)_\\ L4 A3 ""\.A\:\P;\

iz
N

F,n

P

Gl fa £38 5 JuB Egaz 385 55T

i

In the afore-mentioned words, two applications are generally allowed:

1. Ibdal — this means to substitute a Aamzah for one of the three letters of madd.

If the letter preceding the hamzah is madmimah, then the letter of madd will

19




be substituted with a waw, if the letter of madd is preceded by a maksarah,
then the hamzah will be substituted with a ya’and if the hamzah is preceded
by a maftiahah, then the hamzah will be substituted with an a]if.ﬁ In all three
of the afore-mentioned cases, the hamzah is preceded by a maftiahah. Thus,
the hamzah will be substituted with an a/if Since the letter of madd [alif] is
being followed by a permanent sukin, the madd will considered as being
madd lazim kilmi muthaqgqal or madd lizim kilmi mukhaffaf and will be
lengthened to the duration of six harakat, also referred to as fil.

Tas-hil — this means to read between a hamzah and a letter of madd. If the
hamzah is madmimah, it will be read between a hamzah and a waw; if the
hamzah is maksirah, it will be read between a hamzah and a ya’and if the

hamzah is maftiahah, it will be read between a Aamzah and an a]i[g

Considering all the various furug for Hafs, the word u_g,fiﬂ; and its similitudes may

be read with 7ibda/ or tas-hil The author mentions that 7bda/ should be applied in the

word u:‘js 2% and all its similitudes i.e. 53¥Tand 4% via the tarig of al-Misbah.

Thereafter, the author mentions that via a/-Misbah, hadhf (dropping a letter) will be

will be applied in the words @\fi\;} and \)w\)\...u when astopping on them. They appear

in the following places:

1. The word @\fi\.;; appears in Strah al-Naml, verse 36:

El

i

T LY

P Z{.,} . - ,)’,”,C,) WTS. 67¢ 2y 2 L, R I R TR A PRt
1533 a8 Bl I A TG A A STET IS (535030 JB il T LG

2. The word LL appears in Sarah al-Insan, verse 4:

a-

» L P ,c os T T T
SR THES WA QIR CHI)

In the afore-mentioned words — 35115 and YL — two applications are generally

allowed:

§ Mu jam al-Mustalahat, pg. 28-29. Mukhtsar al-Tharat, pg. 11.
’ Mu’jam al-Mustalahat, pg- 135-136. Mulkhtsar al-Tbarat, pg. 47.

20



1. Hadhf — this means to drop something, and will generally be applied on a
hamzah or any of the letters of madd. If hadhfis applied on a hamzah, then it
will be referred to as isgat.  There are different forms of hadhf which may
also be applied as well, such as:

a. a silah of ha’ al-damir i.e. the waw when preceded by a dammah or
the ya’when preceeded by a kasrah, as in (31458 5518 %)

b. on a silah of the mim aljam*, as in (N° B S A \,12\':,.,93\\.33\.‘,
"8 35880 )

c. on a tanwin on the last letter of a word which is either marfi‘ or

oA 15 d58)."

12
2. [Ithbat — this means to affirm. One will affirm a letter i.e. recite the letter.

|2

. .oy P
majrir, as in (2;.: Jf f,\‘ A i:\/
o 7

i

=

d. on the yait al-zawa’id, as in (;

Thus, if a reciter intends to stop on either of these two words, then according to the
tariq of al-Misbhah, the reciter will make Aadhf Note that this type of stop will be
known as Waqf 1']{]11‘1'6.271’1 ’ (an examinatory stop) due to the word appearing in the

14
middle of a sentence. However, it could also be Wagf idtirart.

10 Ghunyah al-Talabah, pg. 156.

" Mujam al-Mustalahat, pg. 167-170. Mukhtsar al-Tbarat, pg. 55-56.

. Mu jam al-Mustalahat, pg. 167-170.

2 The term waqf ikhtibari refers to an examinatory stop. It is utalised by a teacher in order to
ascertain the student’s ability in applying Waqf correctly. Mu jam al-Mustalahat, pg, 342.
Mukhtasar al-Tharat, pg. 131.

" The term Waqf idtirari refers to an involuntary stop which is caused by an unplanned break in
the breath due to a sneeze, cough etc. Mujam al-Mustalahat, Pg> 343. Mukhtasar al-Tharat, o8
132.

21
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Translation:

Apply ishmam in \i’:\f and tafkhim in 3. [Read with] a fathah in _ix5, and apply

tawassut in the (&, adorning [recitation].

Commentary:

In this couplet, the author discusses four rules. Firstly, he mentions that via the tarig
of al-Misbah, ishmam will be applied in the word \Z2E. The word 26 appears in Sarah

Yasuf, verse 11:

T

Bl 3623 4e bV al L By 156

2]

i

15 al) &

There are two applications that are generally applied in this word:
1. Ishmam — this literaﬂy means scent, referring to the “scent”, or a “hint” of the
harakah. However, in the nomenclature of Qira’t, it refers to the rounding of

the lips, indicating towards a dammah. Note that the application of ishmam is

a visual application i.e. it has to be seen, as opposed to being an audible
application like rawm. This ishmam is also known as ishmam ﬁagfgf.ls

2. Rawm — this literally means to intend. Technically, it means to read a

harakah partially. During wagf, rawm will only be applied on a kasrah or a

dammah. When applying rawm in \i]a\i, it will take place on the dammah of
the first nan ie. the dammah will be read partially. The Qurra” have stated

that rawm constitutes one third of a harakah. It is also referred to as ikhtilas,

kb al-harakah and ikhr’ al-sawt bi al-harakah."

N Mu jam al-Mustalahat, pg. 76-84. Mukhtsar al-Tharat, pg- 25-26.
10 Mu jam al-Mustalahat, pg 225-228. Mukhtsar al-Tharat, Pg 65.
22




The word \i’:\i was originaﬂy \f:ilij, consisting of two nans. The first nan will be
assimilated into the second nan whilst applying ishmam. Aba ‘Amr al-Dani relates

that ishmam will be applied on the first nian and not on the second.”

Secondly, the author mentions the variations in the word 3 which appears in Siarah

al-Shu‘ara’, verse 63:

T ir s b “

<) (.,.L.J\;,LML,J,J: A5G 5186 FE R TR AT BV E R TR oes

G'\

Generally two applications are allowed on the afore-mentioned word:
1. Tafkhim — this literally means full/fat, implying towards an emphatic
pronounciation.18

2. Tz arqiq — this literally means ernpty/thin, implying that the pronounciation
should be flat.”

Earlier scholars of Qira’at have stated that there are three words in which both the
application of targig or tatkhim may be aHowedZO; one of them being the word Qj.g

However, there are three opinions with regard to the ra sakinah in the word @J.g

during was/

® Those who apply tafkhim argue that the ra’ sakinah which is preceded by a
kasrah is being followed by a letter of isti?z} i.e. the gafin the same word.
Thus, the ra’ sakinah should be read with tafkhim, due to the tatkhim in the
qgaft.

® Those who apply targig argue that despite the ra’ sakinah being followed by a
letter of isti7a’ the letter of isti7a’bears a kasrah, which weakens the level of

tatkhim in it. Thus the ra’ sakinah should be read with targiq.

v A/—Taysir, pg. 97.
' Mu jam al-Mustlahat, pg. 142.
" Mu jam al-Mustlahat, pg. 131.
% A/—]tqa‘n, pg. 28.
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® Those who apply both tafkhim and targig.

Furthermore, if wagfis made on the word (33 then there are two opinions:

® Those who apply tafkhim during was/ will only apply tatkhim during Waqf as

well, due to the tafkhim still remaining in the letter of isti 7z’

® Those who apply targig during was/, will allow both tatkhim and tarqiq
during wagf because they considered that the kasrah on the gafweakened the

tatkhim in the gaf. During wagf, the kasrah is not read and therefore will not
affect the géf’ s tatkhim.

Via the tarig of al-Misbah, the ra’ sakinah will be read with tafkhim, and not tarqig.

Thir(ﬂy, the word u:.:a which appears in Siirah al-Riam, verse 54, is discussed. It

appears three times in the same verse:
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Considering the various furuq for Hafs, this word may be read with either a fathah or
a dammah. The author mentions that in all three cases, via the tarig of al-Misbah, the
word g_,u:a will be read with a fathah on the did, as opposed to being read with a

dammah.

Fourthly, the author discusses the rule with regards to reciting the @yn that appears at
the beginning of both Sarah Maryam, a5, and Sarah al-Shara, =& * . These
are the only two places in the Qur'an where a letter of /in is followed by a permanent
sukan in the riwayah of Hafs. The madd in the ayn that appears in these two words
is known as madd lin lazim harfi mukhaffaf. Generally, ta/ is made in all the
categories of madd lazim. However, because the lengthening takes place in a letter of

lin — and not a letter of madd — the Qurra’ allow gasr and tawassut in it as well.
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These lengths should be applied based upon what is transmitted by the various turug

of the 7ayyibah. Via the tarig of al-Misbah, only tawassut will be applied in the ayn.

[
o
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\
2
J\\

e
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&

e ta3Eh 3 B 2L G | (6)

Translation:

[Read] with a sad in the words 1255, 5.2.‘.3 and {g.;ii; while in its plural form, [read
it] with a sin. [Read] the 7akbir at its (the Quran) concluding (sarahs), or do not do
so.

Commentary

In this line, the author discusses four particular words which appear in the following

places:

1. The word ‘E:a.\; appears in Sirah a]—Bagara]], verse 245:

Lz s 2

AR T P T AT YA L Pt ST LA IA VAR AL PP LA P A

C‘v
‘Ea
o

2. The word 5.15.@3 appears in Suarah al-‘Araf; verse 69:
V//}Vgl.:-;\\}jfa\) rf)wvg.n&)&rij"’wj{ vf \:—O\’ ’ ‘
Ry avs ”@md\\gjﬁfm&,‘s\dvﬁ\), A5

3. The word iz appears in sirah al-Ghashiyah, verse 22:

[

52 PIA
. L ’p? z s
z

4. The word &3;kizs appears in sirah al-Tir, verse 37:

Lﬂﬂns—

w\r_b,a\d.s_)u.;\}ri;:&,c\

The author mentions that via the farig of al-Misbah a sad will be read in the first
three words: JM 2.2 while a sin will be read when it appears in its plural
form i.e. in {5 ki
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In the second half of the verse, the author discusses the takbir. Takbir means to say

(jﬁi A)0). The takbir is of two types:

1.

Takbir ‘Am — to recite the takbir at the beginning of every sirah, from Sirah
al-Fatihah until the beginning of Siarah al-Nas, excluding the beginning of
Sirah al-Tawbah.

Takbir Khass - to recite the takbir at the concluding siarahs of the Quran

(suwar al-khatm). There are two ways transmitted here:

® Reciting the takbir from the end of Siarah al-Duha until the end of
Sirah al-Nis.

® Reciting the takbir from the beginning of Siarah al-Inshirah until the
beginning of Sarah al-Nas.

Via the tarig of al-Misbah, takbir khass is transmitted from the end of Sarah al-Duha

until the end of Sirah al-Nas.

When applying takbir, the reciter should be cognizant of the foﬂowing:

1.
2.

3.

The wording for takbir is to say 731 4.

The takbir will only be recited from the end of Sarah al-Duha.

The takbir will always be recited prior to reciting the basmalah.

The takbir may be recited in conjunction with the tahlil. The tahlil is to say
CIRVEIRY)!

The tahmid (341 4y3) may be recited in conjunction with both the takbir and
the tahlil.

The tahmid may only be recited if the tahlil is also being read i.e. the tahmid
cannot be recited in conjunction with the takbir alone i.e. while omitting the

tahlil
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7. The reciter should study the various awjuh (ways) of adding the istiadhah

2
and basmalah to the aforementioned.

Lastly, reading the takbir is ikhtiyarii.e. the reciter has a choice of reciting the takbir

or not reciting it.

. /§ﬂja /5\ Z 7\3\1 ) /i < %3 5! p E’/} Lij} Qc s % /S o ﬁ:j (7)

Translation:

Apply gasr in madd munfasil while applying tawassut in madd muttasil. And

everything other than this will agree completely with [what is transmitted via] a/-Hirz.

Commentary:

The author proceeds to mention that whenever the reciter intends to recite via the
tarig of a]—Msbéb, the reciter should apply qasr in madd munfész] and tawassut in

22
madd mutta51].

Before embarking on discussing the duration of the madds, it is important to
understand the types of madd that the author addresses. Primarily, madd is divided in

to two types:

® AMadd Asli — it is when the letter of madd is not followed by a hamzah or a

sukin.

® Madd FarT — it is when the letter of madd is either followed by a hamzah or a

sukan.

If the letter of madd is followed by a hamzah, then this will be of two types:

*' Refer to the chapter on the Takbirin Sarih al-Nass, pg. 4. Hidé)/a]i al-Qari, pg. 586-593 and al-
Bayan, pg 44-50.
= The term madd Wéfjl'b refers to the ruling of madd muttasil and is due to jma‘ [consencus]
amongst the qurra’ that madd muttasil will not be read with gasr. However, they differ as to
whether the duration should be lengthened filwayq a/—gasr, tawassut, fuwayq a]—tawassuf or fﬁ/.

27




®  Madd FarT Muttasi] — it is when the letter of madd is being followed by a hamzah
in the same word e.g. 172 — 215 — a2

® Madd FarT Munfasil — it is when the letter of madd is being followed by a

hamzah in a separate word i.e. the letter of madd is the last letter of one word

~ 5

while the hamzah is the first letter of the following word e.g. — Via;j [ )’\ i
Bty

If the letter of madd is followed by a sukin, then this will be of two types:

® Madd Arid Ii al-Sukin — it is when the letter of madd is followed by a
temporary sukan. This usually occurs on the last letter of a word when
applying wagf It is called madd arid I al-sukian due to its sabab (cause) i.e.
the sukan being temporary. Thus, during was, the sukan falls away and the
original harakah on the letter of the word will be read. Furthermore, the
ruling for madd ‘arid Ii al-sukan is ja’iz (permitted), meaning that either gasr
may be applied, or it may be lengthened to the duration of fawassut or fil.
Madd arid Ii al-sukan is also known as madd arid Ii al-wagf.

® Madd Lazim — is it when the letter of madd is followed by a permanent
sukan. It is called madd lazim due to its sabab (cause) i.e. the sukian, being
permanent during was/ and wagf Madd lazim is initially divided into two
types:

1. Madd lazim kilmr — it is when the letter of madd and the permanent

sukin are found in a word.
2. Madd lazim harfi — it is when the letter of madd and the permanent
sukin are found in a letter, more specifically the abbreviated letters

(huraf mugatta at).
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Thereafter, madd lazim kilmi and madd lazim harfi are both divided into two types:

1. Muthagqgal — the word muthagqgal means heavy and is in reference to
the tashdid which is heavier in pronunciation due to idgham taking
place.

2. Mukhaflaf — the word mukhaflaf means light and is in reference to a
sukin which is generally lighter in pronunciation due to no idgham

taking place.
Regarding their durations, there are three counting systems.

The different counting systems A — C:

[A] Alifs 3 Alifs 2 Alifs 1 Alif
[B] Harakat 6 5 4 3 2 1
[C] Alifs 5 4 3 2 1 -

The third counting system [category C 1 — 5 alifs] was employed by the
mutagaddiman [earlier scholars] while the other two counting systems [category B
harakat 1 — 6 and category A 1 — 3 alifs] were employed by the muta’akh-khiran
[later scholars]. It should be noted that irrespective of which counting system a reciter

employs, the intended duration by all is always the same. Thus, qgasr would fall under:
® 1 4/ifin catergory A and C.

® 2 harakatin category B

While tawassut would fall under:
® D sfifsin category A.
® 4 harakat in category B.

® 3 alifsin category C.
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Considering all the furug of Hafs, the duration of madd munfasil may be lengthened
for the duration of two, three, four or five harakat while madd muttasil may be
lengthened to the duration of three, four, five or six harakat. Madd arid may be
lengthened to the duration of gasr, tawassut or tal while madd lizim may only be
lengthened to the duration tal Via the tarig of al-Misbah, gasr will be applied in
madd munfasil and tawassut will be applied in madd muttasil. Even though gasr,
tawassut or til may be applied in madd arid, qasr is recommened when rendering a

rendition via the farig al-Misbah.

In conclusion, the author mentions that whatever rules he did not make any provision
for regarding the tarig of al-Misbah will agree completely with the rules that have

been transmitted via the Shatibiyyah.
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Shaykh Mahmud ibn ‘Ali al-Shargawi
A He is Shaykh Mahmad ibn ‘Ali ibn Muhammad
ibn Ahmad ibn Shu‘ayb al-Qumhawi al-Sharqawi

al-Azhari. He was born in a village known as

Minya al-Milh, which is situated in the district of
Sharqiyyah, Upper Egypt, on 24 June 1979. He
memorised the Qur'an under the tutelage of both
Shaykh ‘Isa ibn Shaykh ‘Uthman ibn ‘Ali al-A‘raj
and Shaykh Sa‘d ‘Abd Allah al-Naqiti. He studied 7ajwid and read four renditions in

the Riwdyah of Hafs via the Shatibiyyah which focused on the practical aspects of
perfecting his ada’ (elocution) under the tutelage of Shaykh Salah al-Din al-Hadi
Muhammad Badawi. Thereafter, Shaykh Mahmud enrolled into the al-Azhar
University. He attained both a Bachelor of Arts as well as a Master’s degree in the
Arabic language. At the same time while studying Arabic, he enrolled into the Faculty
of Qira’at where he read and attained sanad and jjazah for the 10 Qira’at via the
Tayyibah as well as the Four Shadhdh Qira’at (Non-Canonical Readings) from

numerous teachers .

His teachers:
® Shaykh Isa ibn Shaykh ‘Uthman ibn ‘Ali al-‘Araj — he memorised the Qur’an
under his tutelage.

® Shaykh Sa'd ‘Abd Allah al-Naqiti — he memorised the Quran under his

tutelage.

® Shaykh ‘Abd al-Rahman ibn Shaykh Muhammad ibn Ahmad Ballah al-
Judaydi — he memorised the text of the Shatibiyyah under his tutelage.

® Shaykh ‘Abd al-Hamid Balasi Ibrahim — he read the 10 Qira’at via the
Shatibiyyah and Durrah to him.
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® Shaykh Mustafa ibn Shaykh ‘Abd al-Salam al-Bihi — he read the 10 Qira’at
via the 7ayyibah to him.

® Shaykh Zakariyya ibn ‘Abd al-Salam al-Jamajmuni — he read the 10 Qirzar
via the Tayyibah to him.”

® Shaykh Ibrahim al-Samanudi - he read a portion of the Qur’an to him for the

10 Qira’at via the Tayyibah as we as the Four Shadhdh Qira’at to him. He

also received an zjazah 4mmah from Shaykh al-Samanuadi.

® Shaykh ‘Abd al-Fattah Madkar al—BayyﬁIni al-Namrasi — he read a portion of
the Quran in the H')/&"W&]] of Hafs and Warsh to him. He also received an
1]'52&]1 2mmah from Shaykh ‘Abd al-Fattah.

® Shaykh Ibrahim al-Tawwab — he read a portion of the Qur’an to him in the
riwdyah of Hafs and Warsh. He also read Fawa’id al-Mu‘tabarah and

subsequently received jjazah Gmmah from Shaykh al-Tawwab.
® Shaykh “Ali Sa‘d al-Ghamidi — he heard (sama‘an) the Four Shadhdh Qira’at
from Shaykh al-Ghamidi.

His students:
® “Ala Rajab ‘Abd Allah — he read the Seven Qira’at via the Shatibiyyah to
him.
® ‘Imad ‘Abd al-Rahman Hafith Qashtah — he read the Three Qira’at via

the Durrah to him.

» I asked Shaykh Mahmad regarding the manner in which he presented his rendition for the 10
Qird’at via the T a)/yiba]z to Shaykh Zakariyyi ibn ‘Abd al-Salam, since it is well-known that the
masba‘yi/(]z from Desouk had a very unique manner with regard to applying jam(which is not
commonly documented in books. Shaykh Mahmiid mentioned that he rendered the rendition via
tariqat al-Tajzi’ah. He further elaborated by stating that he presented one juz per Qari by initially
applying Jjam* tfi before switching to jam ¢ harfr in his rendition.
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Hasan ibn Fathi ‘Abd al-Mun‘im As‘ad — he read the 10 Qira’at via the
Shatibiyyah and the Durrah to him.

Hijazi Muhammad °‘Abd al-‘Athim Ahmad — he read the 10 Qira’at via
the Tayyibah to him.

Mahmiid ibn Muhammad Sa‘d Sukkar — he read the 10 Qira’at via the
Tayyibah to him.

Muhammad Jismani ibn Yasuf ibn Sanik ibn Samid — he read the 10
Qirz’at via the Tayyibah to him.

Fatimah bint Saghir Ahmad Shaykh al—Makkiyah - she read the 10 Qira’at
via the Zayyibah to him.

Munir ‘Ali Abt al-Qasim al-Bisifi - he read the Four Shadhdh Qira’at to
him.

Mustafa Shaban al-Warraqi — he read the 10 Qira’at via the Tayyibah to
him.

Muhammad Salim Gaibie — he read Siarah al-Fatihah and the start of
Siarah al-Bagarah incorporating the 10 Qira’at via the Tayyibah to him
and received 0'&‘2&]1 specifically for Qird’at, as well as I'ja_zab 9mmabh.

Muhammad Riyad Obaray — he read the 10 Qira’at via the Shatibiyyah
and Durrah, the Qira’ah of ‘Asim via the Tayyibah and the Four Shadhdh

Qirg’at, subsequent to receiving 1'/'.52&]1 9mmah from him.

Literary works:

Al-Kamil fi Tlm al-Fawasil.
71: a[zgfq Nathm Fawa’id al-Mu tabarah.
Qurrat al-Uyun fi Kalimat al-Mukhtalif fiha ‘an Qalan.

Al-Mukhtasar al-Mufid fi Tlm al-Tajwid.
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® Al Raudat al-Nadiyyah fi Riwayat Shu‘bah min Tariq al-Shatibiyyah.

® Alldah fi Qasr al-Mafsil wa ma Yatarattabu ‘alayhi li Hafs min al-Misbah.
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My link to the author®*

Mahmid ibn ‘Ali ibn Shu‘ayb al-Sharqawi

v
Muhammad Riyad Obaray

. I studied the entire text including many other texts under the author. Thus, my transmission is
via ta]aqqi. Shayl(h Mahrnﬁd al—Sharqiwi read and explained the text to me, whereby in return, [
presented the text to him. This is indicative of ard and sama‘which together yields ta]agql‘. Refer
to my earlier work, The Qurra’ of Desouk, pg. 43-44, which discusses the various methods
employed in obtaining zj'ézab as well as its various degrees.
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Translation:

I commence [this poem] with the praise of my Lord, the Possessor of gifts; and with
recurring peace and salutations upon the chosen [Messenger] Ahmad, the best of
guides; [may the continuous peace and salutations be] upon his family and his

rightfully guided Companions.

Commentary:

Shaykh Mahmid al-Sharqawi firstly commences his poem by praising Allah, the
Magnanimous and the Bearer of infinite gifts. Of the many gifts that Allah could
bestow upon any individual, two of them reign as being superior over the rest. Firstly,
the gift of /man. For without /man, no-one will be successful in the Hereafter, despite
their actions and deeds. Secondly, is the gift of being selected as an ambassador and a
representative of the Qur’an. This is due to the many great merits and virtues attached
to it as mentioned in numerous ahadith. Thereafter, he sends peace and salutations

upon the Prophet, his family and his Companions, all in accordance with Qur’an and

Sunnah.
s Al pasll Ak e I BLEN 30 55 (3)
USRI - P U ¢ B Na e s 2] (4)

Translation:
Thereafter, if you wish to recite [the Qur'an] for [the narration of] Hafs with

[applying] gasr in [madd| munfasil, then memorise my bequest. It is [known as the

tariq of| al-Misbah so rely upon it [and do] not [rely upon] other than it [the Rawdah
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al-Mu‘addil). In it [the tarig of al-Misbah)] apply tawassut in madd muttasil wherever

it comes.

Commentary:

The author thereafter states that whatever is mentioned in his poem would be
sufficient for anyone who intends to recite via the farig of al-Misbah. He thus
encourages its reader to commit his poem to memory so that it would be easy for the
reciter to recall any of the rules associated to the tarig of al-Misbah, should its reciter

faulter.

Furthermore, he urges its reciter to rely upon what has been transmitted via the farig
of al-Misbah over the transmission of the tarig of Rawdah al-Mu‘addil, due to the
Rawdah not being from amongst the core texts mentioned by Imam ibn al-Jazari in

his al-Nashr for the narration of Hafs.

In the first section of the verse, the author outlines the rules of madd via the tarig of
al-Misbah. He then proceeds to mention that when the reciter intends to recite the
tarig of al-Misbah, gasr should be applied in madd al-munfasil whilst applying
tawassut in madd al-muttasil. It should be noted that the tarig of al-Misbah for al-Fil

is transmitted via al-Hammami as well as Ibn Khalil.

Considering all the furug of Hafs, the duration of madd munfasil may be lengthened
to the duration of two, three, four or five harakat while madd muttasil may be
lengthened to the duration of three, four, five and even six harakat. Via the farig of al-
Misbah, gasr will be applied in madd al-munfasil via al-Hammami, whereas, tawassut
will be applied in madd al-munfasil via ibn Khalil. Tawassut will be applied in madd

al-muttasil for both al-Hammami and Ibn Khalil via al-Fil.
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Translation:
The word 225 and the word £5.:3 in [Sarah] al-Araf[will be recited] with a sad with

a difference [of opinion]. [This is] due to its close relation it [the sin] has with [the
sad) with regard to sifat. Similarly, [the word] §3;ki2% [also] comes with a difference

[in opinion]. Apply ibdalin the word &YTas well as in its similitudes.

Commentry:
The author mentions that the words 1.5 and 225 will be recited with a sad with

khalf [a difference of opinion in recitation]. Via al-Hammami the words 125 and

3223 will be read with a sad while via Ibn Khalil, the words Ll and 3223 will be read

with a sin. This is the khulf the author is alluding to. Similarly, according to the

author, the word &3ki25 will also be read with khAulfi.e. the word §33kiis may be
read with both a sin and a sad. This is in contrast to what has been transmitted in a/-
Misbah, where both al-Hammami and Ibn Khalil transmit only a sin in the word
Syjais” Interestingly, the author makes no mention of which rule should be
applied to the word ,LMM Al-Dabba‘ mentions that via al-Hammami, the word
bwass will be read with a sad, whilst via Ibn Khalil, the word jkia, will be read with

2%
a sin.

Furthermore, considering the various turug for Hafs, the word SNTand its similitudes

may be read with 7bdal or tas-hil. The author mentions that 76da/ should be applied in

the word &YV and all its similitudes e.g. u)ji A% and 4. Despite the author not

® Al-Misbah al-Zahir, Vol. 2, pg- 998. Sarih al-Nass, pg. 32.
% Sarih al-Nass, pg- 32.
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mentioning anything with regard to kAulf as in the afore-mentioned cases, it should
be noted that via al-Hammami the word &3Tand all its similitudes will only be read

with ibdal, whilst via Ibn Khalil the word $Y1and all its similitudes with be read with

khulf: applying either ibdal or tas-hil.

ol 3NN L Ee §4y EA0 L sse G AL | (7)
P | U - W W b shh Lo 25| (8)

Translation:
In the word 6 apply ishmam. [Only] apply idraj on the words \55¢ and G.35% and

not on the remaining [words with regard to this rule]. Apply tawassut in the ayn.

Apply tafkhim in the word S5 whilst applying hadhf of the ya’in the word L»;’\ﬂ\.;.

Commentary:

In these couplets, the author discusses five rules. Firstly, he mentions that via the tarig

of al-Misbah, both al-Hammami and Ibn Khalil will apply ishmam in the word \ffa\f

Secondly, the author mentions that idraT/'27 will only be applied on the words \55¢ and
.35, whilst sa/{t28 will be applied on 3l & and &) JZ However, Abu al-Karam al-
Shahrazari, al-Izmiri, al-Mutawalli, al-Dabba‘ all mention that al-Fil will apply sakt on

all four of the afore-mentioned places of sakt”

7 The term I'Jra'j means to join, which is the opposite of Wagf and sakt. Mujam al-Mustalahat, Pg
56. Note that Shaykh Tawfiq Damrah is of the view that only idrzij should be applied in all four
places of sakt via the farig of al-Misbah. See Ahsan al-Bayan, pg. 125.
#» The term sakt means to cut off the sound of one’s recitation for a period less than applying waqf
without renewing one’s breath i.e. it resembles a pause. The duration of sakt is two harakat.
Mu jam al-Mustalahat, pg- 230-231.
# Al-Misbah al-Zzhir, vol. 2, pg. 1072. Al-Bada’i al-Burhan, pg.138. Al-Rawd al-Nadir, pg. 455.
Sarih al-Nass, pg. 33.
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Thirdly, the author mentions the rule with regard to reciting the ayn that appears at

the beginning of both Sirah Maryam 2245 and Sirah al-Shara G2 > Via the

L7 . . . ¢ . — 30
tariq of al-Misbah, only tawassut is transmitted in the @yn via al-Fil.

Fourthly, the author mentions that via the tarig of al-Misbah, tatkhim should be

applied to the ra’ sakinah in the word é}é.m

Fifthly, the author mentions that via the tarig of al-Misbah, hadhf will be applied to

the word %;’ETLL.BZ

3 -
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Translation:

Recite both occurrences the word g,’u..}a as well as the word \.:a.fa with a fétﬁab; and
apply hadhf on [the word] SLALL for its transmitters. Apply idgham on [the word]
i), while completing [the idgham in] ré.ﬁj&’- (j [which appears in Sarah] al-

Mursalat.

Commentary:

The word g,fa.}o which appears in Sirah al-Ram appears three times in the same verse.

The author mentions that in all three cases, via both al-Hammami and Ibn Khalil, the

30 Al-Rawd al-Nadir, pg- 544. Sarih al-Nass, pg- 22.
' ahrirat Tayyibah al-Nashr, pg. 314. Al-Rawd al-Nadir, pg. 489. Sarih al-Nass, pg. 23.
2 Al-Misbah al-Zahir, vol. 2, pg 885. Tahrirat T: a)/yiba]z al-Nashr, pg. 323. Al-Rawd al-Nadir, pg
495. Sarih al-Nass, pg. 24.
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word Caxl will be read with a fathah on the dad as opposed to being read with

33
dammah.

In the second half of the couplet, the author mentions that hadhf will be applied via
the farig of al-Misbah when stopping on the word S in Sarah al-Insan i.e. the alif
will be dropped and the word will read as :j.b;BLL.%

The author makes a restriction by mentioning that only idgham should be applied on

the word &4 4. However, as a general difference within the various furuqg of Hafs,

both sakt and idg]]ém may be applied. »

With regard to the word fi_—..ai; (j that appears in Sarah al-Mursalat, all the turug
agree that I'C/gba'm should be made of the qéf into the kaf However, they differ as to
whether it should be Ib’gbém tém36 or 1'a’g]1£m Hél_(]iS.37 Via the tarig of al-Misbhah, the

author mentions that idgham tam should be applied.38

» Al-Misbhah al-Zzhir, vol. 2, 901. Tahrir al-Nashr, pg. 193. Al-Rawd al-Nadir, pg. 503. Sarih al-

Nass, pg. 25.

> AI-Misbah al-Zahir, vol. 2, pg. 1059. Tahrirat Tayyibah al-Nashr, pg. 455. Sarih al-Nass, pg. 25-

26.

* This change is not listed in any of the 7ahrirat to be amongst the Farshri [inconsistent] changes

for the tarig of al-Misbah. See Sarih al-Nass, Tahrirat Tayyibah al-Nashr, al-Rawd al-Nadir.

% The term idgham tam refers to the complete assimilation of one letter into another, without any

sifat of the assimilated letter remaining in its pronunciation. Mu jam al-Mustalahat, pg. 59.

7 The term ia’g]iém négis refers to the incomplete assimilation of one letter into another. Thus,

some of the sifat of the assimilated letter remain in its pronunciation. Muj’am al-Mustalahat, pg:

61.

* Abit al-Karam only mentions that l'a'gba'm will be applied in the afore-mentioned case and does

not mention whether the I'Jgfiém will be tam or na'qis. Furthermore, he does mention that all the

remaining the qurra’ will apply ith-har. Perhaps Aba al-Karam is using the term ith-har loosely

and is actually referring to idgham naqis. AI-Misbah al-Zahir, vol. 2, pg. 1062. All the muharriran

mention that Ik{gba‘m tam should be applied. Tahrirat Tayyz'ba/J al-Nashr, pg. 460. Al-Rawd al-

Nadir, pg. 576. Sarih al-Nass, pg. 26. Know that Ib’gbém naqis will not be applied in any of the

turug for Hafs since Makki ibn Abi Talib and Aba Bakr ibn Mihran — who are the ones who
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Translation:

This is what al-Shahrazari transmits on the authority of al-Fil, the famous

[transmitter] among the reliable transmitters. [And his transmission is] contrary that

which is transmitted via a/-Hirz. As for Zar‘an, his transmission is similar [to that] of

al-Fil.

Commentary:

Firsﬂy, the author mentions that whatever has been mentioned thus far, it only relates

to what Aba al-Karam al-Shahrazari transmits on the authority of al-Fil, referring to

both al-Hammami and Ibn Khalil. Thus, when doing a comparison between the tariq

of al-Mishzh and the tariq of a]—széfibi)g/a]], one would notice that there are

differences in their transmissions. Furthermore, the author then alludes to the subtle

differences between the transmission of the farig of al-Misbah via al-Fil and Zar‘an,

stating that the transmission of Zar‘an is similar to al-Fil.

P
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Translation:

z

Except [that Zar‘an, will recite] the words 3525 and L2155 with a sin, as well as the

word _kiZl, O possessor of patience. Apply idgham in &3 and G [as this is what

relate this application — are not counted amongst the turuq of Hafs. See a]—Majmﬁiqb al-

D]za/zabi)g/a/z, pg- 49.
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has been transmitted] from him. Thereafter, I conclude [my poem by sending] peace
and salutations upon the best of all creation and upon his successors; and with

abundant praise of the Bearer of gifts.

Commentary:
In these couplets, the author outlines the subtle differences held between al-Fil and

Zar‘an with regard to their transmission via the farig of al-Misbah. He mentions that

Zaran will read 8223, %255 and ,LiZZs with a sin. This is in contast to what is found

. _ . . _ _ P . o s 39
in Sarih al-Nass, which mentions both a sin and a sad for Zar‘an in L.ZLl." The

word &3 ki will also be read with a sin. Furthermore, the author mentions that
idgham should be applied in %3 and §. Again, this is in contrast to what is found in

n
Sarih al-Nass, which mentions ith-har for Zar‘an in these words.

The author gives the impression that these few changes are the only differences held
between the transmissions via al-Fil and Zar'an. However, there are many other
differences other than the afore-mentioned. Firstly, al-Hammami transmits gasr in
madd munfasil, whereas Ibn Khalil via al-Fil and Zar‘an transmit tawassut in madd
munfasil. Secondly, al-Hammami will transmit 5.2..15;, L2535 and {.lg.:.;.’;f with a ,s.a?af1 1alnd
Ibn Khalil with a sin. Zar‘an will transmit the first three with a sin but will transmit

{J?.;'.% with both a sin and séa’.42 Thirdly, in the word QHYT and all of its similitudes, al-
Hammami transmits 7bda/ whereas Ibn Khalil transmits both tas-Ail as well as ibdil

Zar‘an only transmits 7bdal.

® Sarih al-Nass, pg 14
0 Sarih al-Nass, pg. 18.
" Sarih al-Nass, pg. 12.
“ Sarih al-Nass, pg. 14. Abi al-Karam mentions that the words 4225 and a2 will only be read
with a sin for both al-Fil and Zar‘an. ALMisbah al-Zahir, vol 2, pg. 601 and 695. Al-Izmiri also
affirms that he found it mentioned with a sin in some of the rnanuscripts, Tahrir al-Nashr, pg:
189.
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Lastly, the author does not discuss is .8} and &3 ¢l Considering the various
turug of Hafs, both idgham and ithhar are allowed. However, via the farig of al-
Misbah, only idgham will be applied in both.”” The author does not mention the
takbir via the tariq of al-Misbah either. Perhaps his reasoning behind this is due to
Abu al-Karam al-Shahrazari transmitting the takbir via Ibn Habsh45 whilst it is known
that Ibn Habsh is not a transmitter for any of the furug stemming from Hafs.46

However, al-Izmiri, al-Mutawalli and al-Dabba‘ mention that the takbir will be read

from the end of Sirah a]-_Du[Ia’.47

The author then ends his poem by sending peace and salutations upon the Prophet

and his followers. Thereafter, he praises Allah, the Bearer of gifts.

“ In both of the afore-mentioned cases, the muharriran differ: al-Izmiri transmits l'a'gbém for both
al-Fil and Zar‘an via the tarig of al-Misbah. Tahrir al-Nashr, pg. 185. In the case of Gas S5 al-
Mutawalli only transmits ia’gbém via al-Hammami. A-Rawd al-Nadir, pg. 428. In the case of c,@j
&5, al-Mutawalli transmits idgham for both al-Fil and Zar‘an. A/-Rawd al-Nadir, pg. 410. Al-
Dabba“ agrees with al-IzmirT and also transmits idgham for both al-Fil and Zar‘an via the farig of
al-Misbah. Sarih al-Nass, pg. 16-19.
“ Via all the Qurra’ takbir can only be read in conjunction with the basmalah and may not be
read by excluding the basmalah. Al-Rawd al-Nadir, pg- 587. For further reading on the various
forms of takbir, refer to Sarih al-Nass, pg- 4.
® AlMisbah al-Zahir, vol 1, pg. 540. Ibn Habsh might not be considered as being one of the
transmitters for Hafs but is considered as being a transmitter for al-Sasi via the Tajria’. See
Tahrirat Tayyibah al-Nashr, pg. 478.
“ The author is thus of the opinion that primarily (aslan), the takbir should not be recited for the
tariq of al-Misbah.
iy ahrirat T a)/yiba]z al-Nashr, pg. 478. Al-Rawd al-Nadir, pg. 587. Sarih al-Nass, pg. 4
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Difference

Hammami

Ibn Khalil

Zar‘an

Basmalah in the
middle of the

Basmalah will be

recited to attain

Basmalah will be

recited to attain

Basmalah will be

recited to attain

surah blessing blessing blessing
Ikhtiyari — choice Ikhtiyari — choice Ikhtiyari — choice
of reading it or of reading it or of reading it or
Takbir

leaving it. From

end of al-Duha

leaving it. From

end of al-Duha

leaving it. From

end of al-Duha

Madd al-Muttasil

Tawassut - 4

harakat

Tawassut - 4

harakat

Tawassut - 4

harakat

Madd al-Munfasil

Qasr — 2 harakat

Tawassut - 4

Tawassut - 4

harakat harakat
Ghunnah i_n Iam No ghunnah No ghunnah No ghunnah
and ra’
L5 Baqarah - e o o
e - ‘Araf o o o
O3 anad) o o o
o o° o /o
OV 38 MVt Ibdal Tas-hil/Ibdal Ibdal
4 sakts Sakt Sakt Sakt
Sakt before No sakt No sakt No sakt
hamzah
Gas J i Idgham Idgham Idgham
s c,@_\; Idgham Idgham Idgham
ré_ai;/ fﬁ Idghém Tam Idghém Tam Idghém Tam
Sla*al Idgham/Sakt Idgham/Sakt Idgham/Sakt
‘Ayn —Maryam & Tawassut Tawassut Tawassut
Shira
A Ith-har Ith-har Ith-har
EA Ishmam Ishmam Ishmam
7 Tafkhim Tafkhim Tafkhim




FASIL Fathah Fathah Fathah
) 361z 5 Hadhf Hadhf Hadhf
Sl Hadhf Hadhf Hadhf
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Difference

Misbah

lzmirt

Mutawalli

Dabba*

Basmalah in

Basmalah will

Basmalah will

Basmalah will

Basmalah will

the middle of | be recited to be recited to be recited to be recited to
the surah attain blessing | attain blessing | attain blessing | attain blessing
Ikhtiyari — Ikhtiyart — Ikhtiyart — Ikhtiyart —
choice of choice of choice of choice of
reading it or reading it or reading it or reading it or
Takbir . o . .
leaving it. leaving it. leaving it. leaving it.
From end of From end of From end of From end of
al-Duha al-Duha al-Duha al-Duha
Tawassut - Fil | Tawassut - Fil | Tawassut - Fil | Tawassut - Fil
Madd a!- + Ibn Khalil + | + Ibn Khalil + | + Ibn Khalil + | + Ibn Khalil +
Muttasil
Zar‘an Zar‘an Zar‘an Zar‘an
Qasr — Fil Qasr — Fil Qasr — Fil Qasr — Fil
Madd al- Tawssut - ibn | Tawssut - ibn | Tawssut - ibn | Tawssut - ibn
Munfasil Khalil & Khalil & Khalil & Khalil &
Zar‘an Zar‘an Zar‘an Zar‘an
G_hunnah I_n No No No No
lam and ra’
e -Hammami e -Hammami
B ‘i,:, Baqarah o o o - Ibn Khalil o - Ibn Khalil
o+ - Zaran o+ - Zaran
e -HHammam1 e -HHammam1
.2 ‘Araf - - - Tbn Khalil - Ibn Khalil
o Zar‘an o Zar‘an
o -Hammami o -Hammami
C)}’ S? i 2030 o o o - Ibn Khalil o - Ibn Khalil
o - Laran o — Zar‘an
o -Hammam1 e -HHammam1
’k/i o . o o o Ibn Khalil o Ibn Khalil
o - Zaran uo/ o — Zar'an
Hammami — Hammami — Hammami — Hammami —
Ibdal Ibdal Ibdal Ibdal
j\j\'/ o J§ 33\'/" |T | Ibn Khalil — Ibdal | Ibn Khalil — Ibdal | Ibn Khalil — Ibdal | Ibn Khalil — Ibdal
] + Tashil + Tashil + Tashil + Tashil

Zar‘an - Ibdal

Zar‘an - Ibdal

Zaran - Ibdal

Zaran - Ibdal
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4 sakts Sakt Sakt Sakt Sakt
Sakt before No No No No
hamzah
o Idgham- Fil & | Idgham- Fil & | Idgham- Fil & | Idgham- Fil &
s S5 _ _ _ _
Zar‘an Zar‘an Zar‘an Zar‘an
L Idgham- Fil & | Idgham- Fil & | Idgham- Fil & | Idgham- Fil &
CILyUViY _ _ _ _
Zar‘an Zar‘an Zar‘an Zar‘an
ré_ﬂ_;. ‘j Idgham Tam Idgham Tam Idgham Tam Idgham Tam
OIS Idgham/Sakt Idgham/Sakt Idgham/Sakt Idgham/Sakt
‘Ayn Tawassut Tawassut Tawassut Tawassut
R Ith-har Ith-har Ith-har Ith-har
\:;\3 Ishmam Ishmam Ishmam Ishmam
Cano/Gad Fathah Fathah Fathah Fathah
Q1 3Blz 1S Hadhf Hadhf Hadhf Hadhf
}L:J)L# Hadhf Hadhf Hadhf Hadhf
L}J’? Tafkhim Tafkhim Tafkhim Tafkhim
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Shaykh Muhammad ibn Husayn al-‘Amiri
Shaykh Muhammad ibn Husayn ibn ‘Abd Rabb

al-Rastl al-‘Amirt al-Hanafi al-Ahmadi™ was born
in 1901, in a village known as Bani ‘Amir, Egypt.
He read the Seven Qira’at via the Shatibiyyah as
well as Hafs with gasr in madd munfasil to
Shaykh Ahmad Isma‘l al-Zirbawi. He read the 10
Qira‘at via the Tayyibah to Shaykh Ibrahim Mursi
Bakr al-Binasi and Shaykh Muhammad Hilali al-
Abyarl. To Shaykh Ahmad ibn Yasuf ‘Ajjar, he read the 10 Qira’at via the Tayyibah
via ikhtibaran. To Shaykh ‘Abd al-‘Aziz Kuhayl, he read the 10 Qirz’at via the
Tayyibah as well as the Four Shadhdh Qira‘at. Shaykh Muhammad al-“Amiri passed

away in 1964 at the age of 63.

His teachers:
® Shaykh Ahmad Isma‘il al-Zirbawi — he read the Seven Qiraiat via the

Shatibiyyah as well as Hafs with gasr in madd munfasil to him.

® Shaykh Ibrahim Mursi Bakr al-Binasi — he read the 10 Qiraat via the
Tayyibah to him.

® Shaykh Muhammad Hilali al-Abyari — he read the 10 Qira‘at via the Tayyibah
to him.

® Shaykh ‘Abd al-‘Aziz Kuhayl — he read the 10 Qira’at via the Tayyibah as well
as the Four Shadhdh Qira’at to him.

® Shaykh Ahmad ibn Yasuf ‘Ajjar — he read the 10 Qira’at via the Tayyibah to

him.

8 Al-Ahmadi is by no means in reference to the Aﬁmacﬁ'}gfaﬁ creed, but is rather it is in reference
to the suff order of Shaykh Ahmad al-Badaw1i.
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Shaykh Ibrahim Ahmad Sallam — he read the 10 Qira’at via the Tayyibah to

him.

His students:*

‘Ali ibn Ahmad al-Bura‘T — he read the 10 Qirz'at via the Tayyibah and the
Four Shadhdh Qira’at to him.

Muhammad Ramadan al-Qattawiyyah — he read the 10 Qira%r via the
Tayyibah to him.

Yanus Mutawalli Bayyimi — he read the 10 Qira’at via the Shatibiyyah and
the Durrah, the Qira’ah of Hamzah via the 7: a)/yiba]] and the Four Shadhdh
Qira’at to him.

Muhammad Khalifah — he read the 10 Qira’at via the S]]é,tibi)g/a]] and the
Durrah as well as the H'Wé)/a]] of Hafs and the Qira’ah of Hamzah via the
Tayyibah to him.

Ibrahim Ahmad Salim — he read the 10 Qirait via the Shatibiyyah and the
Durrah to him.

‘Atiyyah Yusuf Sayyid Ahmad Kushkah— he read the Seven Qirzat via the
Sbétf/)f)gfab to him.

Abt Hammadah ‘Ali Ayyub — he read the Seven Qira’at via the S]Iﬁﬁb])/)fa]]
to him.

Muhammad Mutawalli Jabar — he read the Seven Qira’at via the Shatibiyyah

to him.

® Shaykh Muhammad ibn Husayn al-“‘Amiri had more than 40 students. However, I have only

mentioned those whom I have received confirmation regarding their transmission from the

Shayl(h as well as what they transmitted via the Shaykh. I have also excluded the names of those

students who only completed their Aifth under his tutelage but did not pursue the study of the

science of Qira’at under his the tutelage.
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® Al-Sayyid Ahmad ‘Ttman — he read the Seven Qira’at via the Shatibiyyah to
him.
® Ahmad al-‘Idawi — he read the Seven Qira’at via the Shatibiyyah to him.

® Muhammad Ibrahim al-Tawwab — he read the riwayah of Hafs and the
Qira’ah of Nafi‘ via the Shatibiyyah. He also transmits the Four Shadhdh

e .50
Qira’at from him.

® Muhammad Ahmad Ibrahim — he read the riwayah of Hafs and the Qira’ah
of Nafi® via the Sbé,tibggfa]] to him.

Literary works:

® Al -Durar al-Bahiyyah fi Tajwid al-Ayat al-Quraniyyah.
®  Safinat al-Dawabit fi al-Qira’at.

®  Risalah fima Yajizu ala Qasr al-Munfasil.

> Shaykh Muhammad al-Tawwab transmits the Four Shadhdh Qira’at and the works of
Muhammad Hilali al-Abyari via ijazat from Shaykh al-‘Amiri. Shaykh al-Tawwab is the last
surviving student of Shaykh al-“Amiri.
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My link to the author™

A

Muhammad ibn Husayn al-*“Amiri

y

A4

\ 4

Muhammad

al-Tawwab

Yanus Mutawalli

Sha‘ban Ibrahim

A 4

» Aba Nusaybah al-Khayr <
\ 4

»  Muhammad Riyéd Obaray

! I read the entire poem to an indirect student of Shaykh al-‘Amiri, Shaykh Aba Nusaybah al-

Khayr Mahmad Al Dawad. Thus, my transmission is via reading [gira’atan]. 1 also transmit my

shortest link for the poem via a direct student of Shaykh al-‘Amiri, Shaykh Muhammad Ibrahim

al-Tawwab. However, my transmission from him is via authorization only [I'j'ézatan].

53




S W s 1) a8 (e 2 ) = Joaaid b Jo 52 L g

(1)

I3y sy P a3

(2)

- 2o o
e SpLad N B LG5

(3)

(R 13 %0 3 -~ P
W OBl S iy o

\13\-@\]9\ m”’_@l’i\é‘l’ssgj

(4)

Yad, asllediieiliegds

D168 2 B 3l 3

(5)

RS EAVIIMERE) WS J)\ 35

(6)

\gs ,ja 1<1[\,/ ésﬂ]é‘ /-3

Liksg sl o il 3 (025

(7)

j/lﬁ /ﬂgj’ ° :GS\/@;)D:T

'S\

Va5 SAEW

(8)

EXUA|PPPEY ( U W P

9)

54




s Uit g ik Jaii i aisol S50 (1)

Translation:
If you intend to apply gasr in madd munfasil, then apply six or four [harakat] in

madd muttasil as it was transmitted [via this manner].
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Translation:
And in it [ madd muttasil] there are five [ harakat that have also been transmitted], but

this [opinion] is weak. And [apply gasr] in madd al-ta‘thim [which assumes the form]

Y.

Commentary:

Despite there being many furug found within the narration of Hafs which apply gasr
in madd al-munfasil, many of the contemporary mashayikh in Egypt have restricted
its application to two furug: the farig of al-Misbah and the farig of Rawdah al-
Mu‘addil. The text at hand is a contemporary poem that discusses the generalisation
of the term “qasr i al-mianfasil’ i.e. applying gasr in madd munfasil. Despite many of
the mashayikh restricting the usage of the term to the farig of al-Misbah or the tarig
of Rawdah al-Mu‘addil, a thorough investigation has led me conclude that out of all
the various furag that apply gasr in madd al-munfasil, only two turug coincide with
the information held within the text: the farig of al-Misbah and the tarig of al-Jami’

with regard to the transmission via al-Hammami from al-Fil.

In the first couplet, the author mentions that should an individual intend to apply
qgasr in madd al-munfasil, the reciter should then either apply tawassut or talin madd
al-muttasil The tarig of al-Misbah that is transmitted via al-Hammami from al-Walx

from al-Fil transmits gasr in madd a]»mum{arsﬂ and tawassut in madd a]»mutta,si]
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whereas the farig of al-Jami‘transmits gasr in madd al-munfasil and tal in madd al-

muttasil.

In the first half of the second couplet, the author alludes to a claim that fuwayq al-
tawassut [5 harakat] may be applied in madd al-muttasil but also mentions that this
opinion is weak and therefore has not been applied. ‘Ali al-Dabba‘ mentions that this
was an opinion held by Sayf al-Din al-Basir and refuted this claim of his.”
Interestingly, further investigation indicated that Sayf al-Din was not the only scholar
to hold this view. Rather, it was also the view held by Muhammad ‘Abd al-Rahman al-
Khaliji.”” Muhammad al-Hilali al-Abyari also refuted the claim of applying firwayg al-

tawassut in madd al-munfasil by mentioning the following in his work:54

z
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In the second half of the couplet, the author explains that should the reciter apply
qgasr in madd al-munfasil, then too will gasr be applied in madd al-tathim. Madd al-
Tathim is applied when 23\ Y is followed by the word a). Thus, it is applied to
emphasize the meaning that there is no diety besides Allah e.g. 23 3491 35 Y1 4) ¥
etc. The duration of madd al-ta‘thim, as transmitted by those who apply gasr in madd
al-munfagil, is tawassut. This tarig is transmitted for the narration of Hafs via the tarig
al-Kamil of al-Hudhali. In conclusion, the author has restricted himself by mentioning

this rule in order to exclude the farig of al-Kamil.

> Sarih al-Nass, pg. 7.

3 Sharh Mugarrib al-Tahrir, pg. 103.

> ']néyab al-Tullab bima ata min Awjuh al-Kitab, pg. verse 55-56.
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Translation:
The first 2255, and &3k including kiZX, [read it] with a sad and sin as follows.

Commentary:
The author discusses the application that will take place in the following three words:

419.343;2 — Oyeidl — LIS — by stating that kAulf [a choice] may be applied in them
ie. they may be read with either a sin or a sad However, via the tarig of al-Misbah
and the farig of al-Jami; the word L. is only read with a sad, the word (5)kill)\ is

only read with a sin and the word k.2, is only read with a sad.
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Translation:

[Read] d5.:5 L:,J.;:_S\ 3 r’bfv\;j with a sad and not a sin. Apply ith-har in [both] .

and -

Commentary:
In the following couplet, the author restricts himself by mentioning that the word

z

ik.2; may only be read with a sad despite mentioning in the previous couplet that the

words — il — 05kl — LA — may be read with khulf The word FAR N

s

restricted to being read with a sad via both the tarig of al-Misbah and the tarig of al-

Jami Thus, by mentioning the restriction of a sad in the word M, the author has

excluded many other potential furug that may have been included under “gasr i al-

munfasil’. However, had the author mentioned that the word 5.5 may also be read
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with khulfas in the three afore-mentioned cases, it would have allowed the possibility

for the inclusion for many other furug.

In the second half of the couplet, the author restricts himself by mentioning that ith-

har should be applied in both & and 3. Thus, both the tarig of al-Misbah and the

tarig of al-Jami‘will only apply ith-har, as will be seen later.

Again, these restrictions made by the author will exclude many potential turug which

apply gasr in madd al-munfasil.

Sad asisdieliads] [obnge |

Translation:

In Sarah al-Ram, [read] the word Caxb with a dammah and with a fathah O youth.

[In] «i.;:\.}, apply idgham when [your recitation is] giving preference to gasr.

Commentary:

In the foﬂowing couplet, the author discusses the application of two rules. The first is

the application of kAulf in the word b ie. the word may be read with either a
ﬁ'zt[]aﬁ or a dammalj on the word. However, only a fatﬁab will be read via both the

tariq of al-Misbah and the tarig of al-Jami*

In the second half of the couplet, the author mentions that idgham should be applied

in &3 c,‘.g_LE This has been transmitted via both the tarig of al-Misbah as well as the

tarig of al-Jami’
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S ks w_;u i3 LT 125530526 B &S &5 | (6)

Translation:

In J)} there is a difference [of opinion in its application], so take benefit as well as
verify this. And [on the word] @Gi apply hadhf when stopping, as well as [applying
hadhf] on the word LS.

Commentary:
In the previous coupiet, the author restricted himself to mentioning that only ia’gbém

may be applied in &Us &.3%5 and in the following couplet, the author mentions that the
words &% 53| may be read with khulfi.e. they may be read with either idgham or
ith-har. Generally, most turug that apply gasr in madd al-munfasil would either apply
idgham or ith-har in both &3 &3l5 and Ui (S and would rarely apply one
application i.e. idgham in one case i.e. ta% _3"| whilst applying ith-har in another
case i.e. A3 &4l However, via the farig of al-Kamil of al-Tabari via al-Fil and the
tarig of al-Jami‘via al-Hammami idgham will be applied in &5 &35 whilst ith-har
will be applied in Ui  S*). The farig of al-Mishah will only apply idgham in both of
them. According to the poem, this is the only place whereby the tarig of al-Misbah
differs from the tarig of al-Jami* Thus, I have incorporated the tarig of al-Misbah on
the basis that the author restricts himself by mentioning the application of idgham in
the former case whilst mentioning &hulf in the latter case. Both of these furug will

agree in the remaining inconsistent changes.

In the second half of the couplet, the author mentions the application of hadhf. Thus,

via both the farig of al-Misbah as well as the farig of al-Jami hadhfwill be applied in
both ! G615 and S,
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EIA -+ S NP YT LaEss 3l oSl 3 (g5 | (7)

Translation:

2 5,3 -

rs:.a.\é S‘M [which appears] in [Sarah] al-Mursalat apply idgham, as this is [what

has been] affirmed. And [on the word] 3% in [Sarah] al-Shu‘ara’ apply tatkhim, as

this is true.

Commentary:
In the first half of the couplet, the author discusses the application of ia'g]]ém in the

word &=alZ (. He does not mention whether idghim tam or idgham nagis should
be applied. After consulting with a direct student as well as with an indirect student
who read to many of the direct students of the author, they all agreed that they read
by applying idgham tam. This coincides with both the transmission of the farig of al-
Misbah and the tarig of al-Jami*

In the second half of the couplet, the author mentions that tafkhim should be applied

in the word 358 This agrees with both the transmission of the tarig of al-Misbah and

the tarig of al-Jami"

—w

DS B P VoA s SU YT (8)

Translation:

[On the words] 41T, -3 Jf AT, oV, apply ibdal only when applying gasr, and do not
apply tas-hil.
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Commentary:

The author makes a restriction by mentioning that only 756da/ should be applied in all

three words: 401, u)f AT and oY1, This therefore excludes the application of tas-hil.
This application agrees with both the transmission of the farig of al-Misbah and the

tarig of al-Jami’

In conclusion, technically only one farig completely agrees with the poem: the farig of
al-Jami. However, according to the poem, the tarig of al-Misbah only differs in one
placeSS, as previously mentioned, but the author made a provision for the inclusion of
this farig by mentioning that the place of difference may be read with kAulf Thus,
one may with certainty say that term “gasr #i al-munfasil’ in this poem — will only

apply to these two turugq.

Furthermore, many of the furug that transmit gasr in madd munfasil have been
excluded due to some of the restrictions mentioned by the author. However, one of
the restrictions that had the biggest impact was the restriction of applying only a sad
in the word &b In doing so, the author excluded the farig of Rawdah al-Muaddil
via al-Fil, the tarig of al-Rawdah Aba ‘Ali al-Maliki via both al-Fil and Zar‘an, the
tariq of al-Mustanir via al-Fil and the Kifayah al-Kubra via al-Fil — as all transmit the
word dax with a sin, even though they agree in most, if not all, the remaining

changes. The farig of Rawdah al-Mu‘addil via Zar‘an was excluded on the basis of the

> I have maintained the conclusion I have reached with regard to which tarig or turug actually
coincides with the broad spectrum of the poem since the author did not make any provision for
two other places where the tariq al-Misbah would differ from the tariq al-Jami‘ The first being in
relation to the famous 4 places of sakt, the tarig al-Misbah will apply sakt in all four places
whereas the farig al-Jami‘ does not apply sakt. The second being in relation to the ayn that
appears in the ﬁurﬁf a]—maqa,tfa Gt at the beginning of siirah Mazyam and siarah al-Shiira, the tarig
al-Misbah will apply tawassut in the ayn whereas the tarig al-Jami‘will apply gasr. It is of utmost
importance that tawassut or qasr is applied in the /in and not in the ikAfZ, which is a very
common mistake from my observation.
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restriction of applying ith-har to both 7 and 2, despite the farig agreeing in all the

remaining changes.

=

A EIEY RSV U | 1322 2 N PAIIS ;,;.;T; 9)

Translation:

I conclude my poem with salutations upon the Prophet Muhammad 2%, his family

and his perfect Companions, [who were] the possessors of guidance.

Commentary:

The author restricts himself by only sending salawat [salutations] and not salim
[peace] upon the Prophet @?& This coincides with a Aadith in which the Prophet P
was asked with regard to the manner in which sa/awat should be sent upon him. In

reply, the Prophet Qﬁ?g said:

o’ Allah, send salutations upon Muhammad.
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Difference Misbah Jami'
Madd al-Muttasil Tawassut Tul
Madd al-Munfasil Qasr Qasr
L.5 Bagarah o P
L2 ‘Araf o P
O radl o o
el o o
ST 38 AT Ibdal Ibdal
Uas S5 Idgham Ith-har
s &gl Idgham Idgham
g Idgham Tam Idgham Tam
/O Ith-har Ith-har
\f.lﬁ\: Ishmam Ishmam
Canoflind Fathah Fathah
1 31z LS Hadhf Hadhf
Lt Hadhf Hadhf
G5 Tafkhim Tafkhim
p P (S ) S - NCEEEA T SN |
sl g d 2 NPV A M T
U e e AP RN S
S| S W o U A A2 S\
4 P L6 ) W 1 WV b
Wik > 4% B RL_o5]

Commencement: 1" July 2019/Completion: 20 August 2019
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