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System of Transliteration

Nr | Arabic | English | Nr | Arabic | English
1 i ’ 17 b th
2 o b 18 ¢ ‘
3 o t 19 ¢ gh
4 & th 20 o f
5 d j 21 S
6 c h 22 4 k
7 e kh 23 J |
8 > d 24 ¢ m
9 5 dh 25 3 n
10 B r 26 . h
11 B z 27 B w
12 o s 28 $ y
13 S sh 29 i a
14 o $ 30 3 1
15 o2 d 31 I G
16 L t 32 &l ay

33 5 aw

Arabic words are italicised except in 3 instances:

1- When possessing a current Engiish usage.

2- When part of a heading or table/ diagram.

3- When the proper names of humans.

The “al” of the Arabic lam al-ta‘rif is occasionaliy omitted to maintain the flow of English.
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The Musalsal Transmission!?

Linguistic Definition: In linguistic parlance, the term musalsal, along with its plural
manifestations as silsal, salasil and musalsalat, constitutes a verbal noun derived from

the lexical root [Judii - J<1), embodying a spectrum of linguistic connotations:

1) Palatable Descent: Musalsal is described as sweet, palatable water that
gracefully courses down the throat. Some authorities elaborate on its
attributes, characterising it as cold, drinkable, or otherwise congenial to the
palate.

2) Smooth Milk: The term also encompasses milk devoid of any roughness,
denoting a state where the milk lacks lumps, facilitating its smooth flow.

3) Connectivity: Musalsal denotes the act of connecting one entity with
another, evoking a sense of continuity or linkage.

4) Chain Formation: In a broader linguistic sense, musalsal signifies the
creation of a chain wherein rings are interconnected, implying a continuous

and linked structure.

In the hadith sciences, musalsal hadith emerges as a terminoiogicai edifice laden with semantic welght and schoiariy consequence. Its
translation, articulated as a “I.miformly linked hadith” or a “Pattem—chained hadith,” beckons the scholar into a hermeneutic iabyrinth,
wherein the intricacies of transmission and linguistic precision converge. A categorical delineation of this term, as encapsulated within the

pages of authoritative works, imparts a sagacious insight into the nuanced tapestry of Islamic scholarship.

Notably, the treatise “A Lexicon for Hadith Science Based on a Corpus” demarcates the landscape of musalsal hadith with perspicuity,
unfurling its semantic essence on page 1338. Here, the term is not merely a lexical descriptor; it resonates with the echo of scholarly
deliberation, elevating it beyond the confines of linguistic semantics into the sanctum of substantive discourse. The import of this
translation is akin to a key unlocking the door to a realm where the Aadith is not rnereiy a repository of statements but a continuum of

transmission threaded with a distinctive uniformity.

Moreover, the translation of Nukhbat al-Fikr by Musa Furber corroborates and augments this understanding, offering a concordant
perspective on page 16. The resonance between these authoritative sources underscores the lexical Precision intrinsic to studying hadiths,
reinforcing their standing as a distinctive category within the broader pantheon of prophetic traditions.

To deconstruct the term, “uniformly linked” implies an intrinsic connectivity among the transmitters constituting the isnad [scholarly
linage], wherein a discernible uniformity manifests. This shared element may reside in the verbal or the practical domain, thereby
irnbuing the transmission with a distinctive character that transcends the substantive content of the tradition itself. The potency of
musalsal hadiths resides not rnerely in their thematic import but in the unique rnodaiity through which they traverse the annals of
transmission.

In traversing the lexicon of hadith sciences, the translation of “musalsal hadith” assumes a pedagogical mantle, guiding the scholar
through the semiotic labyrinth wherein the interplay of linguistic precision and substantive depth is acutely felt. These works stand not
mereiy as lexicons but as schoiarly beacons, iiiuminating the multifaceted nature of musalsal hadiths and beckoning the discerning
academic to partake in the rich discourse of Islamic knowiedge. The convergence of iinguistic exactitude and schoiariy elucidation within
these pages invites the scholar to embark upon a journey into the profundities of musalsal hadiths, where every nuance and subtlety is

rendered with the gravitas it merits.

4



Technical Definition: In the specialised lexicon of hadith studies, a musalsal hadith
assumes a distinctive connotation. It refers to a hadith in which the transmitters of an
isnad [scholarly linage] share an additional element, particularly related to the unique

manner in which the hadith is transmitted. The shared element may be:

1) Verbal.
2) Practical.

3) Verbal and practical.

In delineating the nuanced forms a musalsal hadith may assume, three primary

categories emerge:

1) Conditional Musalsal: This form is exemplified by the musalsal bi al-
awwaliyyah, wherein the musalsal transmission is constrained to being the
first hadith imparted or heard.

2) Descriptive Musalsal: This manifestation, such as the musalsal bi al-qurra;
is characterised by its restriction to the gurra’or reciters of the Quran.

3) Occasional Musalsal: The musalsal yawm al-Id, for instance, is confined to
transmission on the day of 1d, illustrating the contextual limitations that may

be imposed on the transmission.

In synthesising these linguistic and technical definitions, one discerns a duality of
meanings that intertwine the inherent linguistic elegance of the term musalsal with its
specialised application within the realm of hadith studies. The multifaceted nature of
musalsal hadiths, with their diverse forms and contextual restrictions, showcases the
intricate tapestry that defines this category within the broader framework of hadith
scholarship.

Types of Musalsalat: al-Hakim al-Nisabiari, a venerable luminary of this scholarly

discipline, has meticulously classified musalsalat transmissions into two discernible

2
types:

* Maifat ‘Ulam al-Hadith: pg. 34.



1) al-Musalsalat al-Tammah: The first type manifests when the tasalsul, or
uniform link, seamlessly permeates the entirety of the isnad [scholarly linage].
Here, the continuity of the tasalsul, unfettered by any ingita® al-tasalsul
[breakage of the element between the uniformly linked transmitters], persists
from the inception of the isnad to its culmination.

2) al-Musalsalat al-Nagisah: The second category introduces an element of
ingita“ al-tasalsul within the isnad, despite the maintenance of ittisal bayna al-
ruwdt, signifying a continuous transmission between the transmitters without

any omissions.

Note: It is imperative to note that a prevailing characterisation of musalsalat, despite
their distinctive typological features, leans towards a designation of weakness [da 7.
However, this attribution of weakness pertains primarily to the transmission of the

tasalsul and not to any inherent infirmity within the matn, or the core text of the

hadith itself.

Benefits of Musalsalat Transmissions: The manifold benefits encapsulated within
musalsalat transmissions are subject to eloquent exposition, drawing upon the

profound insights of luminaries within the corpus of hadith scholarship:

1) Ibn Salah, an erudite authority in the field, delineates the salient advantages
with perspicuity. First and foremost, musalsalat stand as unequivocal
indicators of l'ttisil al sama© embodying a seamless continuity in transmission
through the medium of hearing. This attribute confers an aura of authenticity
upon the tradition but also ensures an unbroken auditory lineage, imparting

an inherent credibility to the transmission chain.

3 . ..
Furthermore, Ibn Salah underscores the aspect of adam altadlis , an 1ntrinsic

quality that dispels any possibility of fadlis— a crafty stratagem sometimes

3 The term tadlis, etymologically rooted in the lexeme connoting concealment or obscuration, attains a specific resonance within the
intricate domain of hadith nomenclature. In the parlance of hadith sciences, fadlis manifests as a nuanced transgression in the
transmission process, where the narrator, whether by design or inadvertence, imparts a hadith in a manner that obfuscates or, perhaps
more critically, omits certain transmitters within the isnad. The cornpendium “Hadith: Muhammad'’s Legacy in the Medieval and Modern

World: 281 delineates this Phenomenon with a succinct clarity, underscoring the fundamental nature of tadlis as a departure from the

6



employed in the transmission of hadith to mislead. The musalsalat, by virtue
of their uniformly linked nature, preclude the surreptitious insertion of

unreliable narrators, affirming the integrity of the transmission process.

The third benefit elucidated by Ibn Salah is the phenomenon of mazid al-dabt,
signifying an augmented precision in transmission. The uniform link within
the musalsalat ensures the preservation of the content. It enhances the
meticulous accuracy with which each transmitter conveys the tradition,

thereby fortifying the reliability of the entire chain.”

2) In consonance with Ibn Salah’s elucidation, Ibn al-Jawzi, in the inaugural
discourse of his musalsalat compendium, imparts a nuanced perspective. He
contemplates the musalsal hadith with a depth that transcends the purely
technical and ventures into the realm of metaphysical intimacy. In his
eloquent articulation, he highlights an inherent quality within the musalsalat
that distinguishes them from all other hadiths —the element of intimacy.

The notion of “musahafah” or mutual shaking of hands, becomes a
metaphorical vehicle employed by Ibn al-Jawzi to articulate the profound
connection experienced by the narrator. As the chain of transmission unfolds,

linking hands from one transmitter to another, eventually reaching back to

pristine transparency intrinsic to authentic transmission channels. This transgression, by muddling the isnad, introduces a layer of

complexity and potential ambiguity, thereby challenging the unerring fidelity expected of authoritative prophetic traditions.

It is paramount to acknowledge that the definition offered herein represents a mere aperture into the expansive landscape of tadlis, a
phenomenon whose variegated manifestations demand more extensive exploration. In this regard, seminal works dedicated to the
nuanced intricacies of hadith sciences, such as Manhaj a]fNaqc/ fi Ulam al-Hadith: 380 — 385, furnish an exhaustive exposition on tadlis,
unveiling its multifaceted dimensions. Within the rich tapestry of these treatises, tadlis unfolds as a protean transgression, assuming

diverse forms contingent upon the nature of the obfuscation and the subtleties in the transmission process.

The purview of tadlis extends beyond the mere concealment or omission of transmitters within the isnad, encompassing a spectrum of
stratagems employed by narrators, be they intentional or unintentional. The nuances encapsulated within tadlis beckon scholars to
navigate the intricate corridors of intentionality, scrutinising the motivations that may propel a narrator to engage in such practices.
While elucidated in introductory definitions, this phenomenon flourishes into an elaborate taxonomy when subjected to the meticulous

scrutiny afforded by comprehensive works dedicated to the science of hadith.

In conclusion, the term tadlis, positioned at the crossroads of intentionality and inadvertence, introduces an intriguing layer of complexity
to the pristine transmission of prophetic traditions. The expositional clarity afforded by foundational definitions serves as a stepping stone
into a labyrinthine terrain, inviting scholars to delve into the expansive treatises where tadlis unfolds as a subject demanding nuanced
exploration. Through such scholarly engagements, the multifaceted nature of fadlis emerges, underscoring the imperative for a judicious
balance between foundational definitions and the comprehensive elucidations found within the venerable tomes dedicated to the sciences
of ljiadith.

4 Man/}aj a/fNaqa' fi ‘Uliam al-Hadith: 356.
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3

the Messenger of Allah 4%, the narrator envisions himself partaking in this
symbolic gesture. This act of tracing back becomes a conduit for the soul,
wherein an ineffable intimacy and a fortune of spiritual proximity are
cultivated—an intimacy that, Ibn al-Jawzi contends, finds no parallel in other

strands of the vast tapestry of hadith transmission.

Thus, the benefits arising from musalsalat transmissions, as explicated by
these erudite scholars, transcend the mere technicalities of the discipline. They
encompass a tapestry of continuity, reliability, and metaphysical intimacy that
imbues the musalsalat with a distinctive aura within the realm of hadith
sciences. In navigating this scholarly discourse, one is compelled to
acknowledge the multifaceted nature of musalsalat, wherein the technical
intricacies intertwine seamlessly with the metaphysical nuances inherent in

the prophetic legacy.
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My Transmission of the Musalsalat

I transmit the musalsalat including their shurat [conditions] via sama‘[hearing] from:
1) ‘Abd Allah ibn Salih al-Ubayd.
2) Tawfiq ibn Ibrahim Damrah.
3) Walid Idris al-Minisi.

4) Muhammad Salim ibn Isma‘l Gaibie.

‘Abd Allah ibn Salih al-Ubayd

Basic Studies: -

» Born in 1966 in Saudi Arabia.

» Graduated from the University of Imam
Muhammad ibn Sa‘ad, Faculty of Sharrah.

» Received his Master’s degree from the

University of Washington DC, Faculty of

Islamic Studies.

» Received his Doctorate from the

University of San‘a, Yemen, Faculty of Arts.

Shaykh ‘Abd Allah ibn Salih al-‘Ubayd has read the Seven [Sab@h], the Ten

[ Asharah] via the Shatibiyyah, the Durrah and the Tayyibah, as well as the Four

Shadhdh Qira’at to many. They include:

> Ahmad Ahmad Mustafa Abii Hasan — one of the senior students of Ahmad ‘Abd
al-“Aziz al-Zayyat — he read the Ten Qira’at via the Shatibiyyah and Durrah to
him.

» ‘Abd al-Basit Hashim — he read the Ten Qirzat via the Tayyibah as well as the
Four Shadhdh Qira’at to him

» Muhammad ‘Abd al-Hamid ‘Abd Allah — he read the Ten Qira’at via the
Tayyibah to him.



» Muhammad Id ‘Abidin. — he read the riwdyah of Hafs via the Shatibiyyah to
him.

» Ibrahim al-Samannadi — he read a portion of the Qur'an to him in the riwayah of
Hafs via the Tayyibah as well as the Four Shadhdh Qira’at and received ijazah
from him.

» Abu al-Hasan Muhy al-Din al-Kurdi — he read the riwayah of Hafs via the
Shatibiyyah to him.

» Umm al-Sa‘d — he read the Ten Qiraat via the Shatibiyyah and Durrah to her.

» Bakri al-Tarabishi — he read the Ten Qiraat via the Shatibiyyah and Durrah to
him.

> Misbah Widn — he read the Ten Qira’at via the Shatibiyyah and Durrah to him.

> Al-Qadi Zayd al-Athari — he read a portion of the Qur'an in the Seven Qira‘at via

the Shatibiyyah and received jjazah from him.
Shaykh al-Ubayd has authored numerous works, including a two-volume dictionary,

which enlists his teachers’ names, profiles, biographies, qualifications, etc. His

teachers exceed more than 400 in number. The Shaykh currently resides in Madinah.

10



Basic Studies:-

Tawfiq ibn Ibrahim ibn Ahmad Damrah

Born in Amman, Jordan in 1963.
Graduated from the University of
Amman, Faculty of Shariah.

Received his Master’s degree from the

University of Amman, Faculty of Islamic

Studies.

Received his Doctorate from al-Jami‘ah al-Islamiyyah, Pakistan.

Shaykh Tawfiq Damrah has read the Seven [Sabah], the Ten [‘Asharah], via the

Shatibiyyah, the Durrah and the Tayyibah as well as the Four Shadhdh Qira‘at to

many. They include:

>

>
>
>

Zidan ibn Mahmud Salamah — he studied many texts of 7ajwid under his tutelage.
Muhammad Misa Nasr — he studied many texts of 7ajwid under his tutelage.
Muhammad al-Sani‘— he read the Qira’ah of ‘Asim via the 7ayyibah to him.
Muhammad ‘Abd al-Hamid ‘Abd Allah — he read the Ten Qira’t via the
Tayyibah to him.

Ahmad Muhammad ‘Abd al-‘Aziz al-Sakandari — he read the Ten Qira’at via the
Tayyibah to him.

Abu Hilmi Mahmad Muhammad al-Uraydi al-Filastini — he read the Ten Qirzat
via the Shatibiyyah and Durrah to him.

Bakri al-Tarabishi — he read a portion of the Quran in the Ten Qirz’at via the
Shatibiyyah and Durrah and received zjazah from him.

Misbah Widn — he read a portion of the Quran in the Ten Qiraiat via the
Shatibiyyah and Durrah and received ijazah from him.

‘Ali ibn Muhammad Tawfiq al-Nahhas — he read a portion of the Qur'an in Ten

Qira’at via the Taysir and Tahbir and received ijazah from him.

11



» Muhammad Yinus al-Ghalban — he read a portion of the Quran in the Seven
Qira’at via the Shatibiyyah and received jjazah from him.

» Yasir al-Sharqawi — he read the Four Shadhdh Qira‘at to him.

» Mubammad Ibrahim al-Tawwab — he received ijazah for the Four Shadhdh

Qira’at from him.

Shaykh Damrah has authored numerous works on 7ajwid and Qira’at, with their

number exceeding 50. The Shaykh currently resides and teaches in Amman, Jordan.
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Basic Studies:-

Walid ibn Idris ibn ‘Abd al-‘Aziz al-Minisi

Born in Alexandria, Egypt in 1966.
Graduated from the University of
Alexandria; Faculty of Linguistics.

Received his Master’s degree from the
Faculty of Shari‘ah.

Received his Doctorate at the Faculty of

Islamic Studies.

Shaykh Walid al-Minisi has read the Seven [Sab@4h], the Ten [Asharah], via the
Shatibiyyah, the Durrah and the Tayyibah as well as the Four Shadhdh Qira‘at to

many. They include:

>

Muhammad ‘Abd al-Hamid ‘Abd Allah — he read the Ten Qira’t via the
Tayyibah to him.

Muhammad Samir al-Nas — he read the Ten Qiraat via the Tayyibah to him.
‘Abd Allah ibn Muhammad Siraj — he read the Ten Qira’at via the Tayyibah as
well as the Four Shadhdh Qira’at and received zjazah from him.

‘Abd Allah ibn Salih al-Ubayd — he read the Ten Qira’at via the Tayyibah as well
as the Four Shadhdh Qira’at and received ijazah from him.

‘Abbas Mustafa Anwar al-Misri — he read the riwayah of Hafs via the Tayyibah,
the riwayah of Warsh via the Shatibiyyah; and read a portion of the Qur'an in the
Ten Qira’at via the Shatibiyyah and Durrah and received jjazah from him.

Misbah Widn — he read the Ten Qirait via the Shatibiyyah and Durrah and
received Jjazah from him.

Thab Fikr1 — he read the Ten Qirait via the Shatibiyyah and Durrah and received

1752311 from him.
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> Muhammad Yanus al-Ghalban — he read the Seven Qir#at via the Shatibiyyah
and received jjzzah from him.

> Muhammad Kurayyim ibn Sa‘id ibn Kurayyim Rajih — he read a portion of the
Qurin in Ten Qira’t via the Tayyibah and received ijzzah from him.

Shaykh al-Minisi has authored numerous works, with their number exceeding 15. The

Shaykh currently resides and teaches in Minneapolis, Minnesota, United States of

America.
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Basic Studies:-

Muhammad Salim ibn Isma‘il Gaibie

Born in Cape Town, South Africa in 1974.
Graduated from Dar al-‘Ulam Zakariyya;

Alma Matter.

Received a Diploma in Arabic at the

University of Madinah

Shaykh Salim Gaibie has read the Seven [Sabah], the Ten [“Asharah] via the

Shatibiyyah, the Durrah and the Tayyibah as well as the Four Shadhdh Qira‘at to

many. They include:

>

>

Qari ‘Ayyub Ishaq — he read the Ten Qira’at via the Tayyibah to him.

Qari Ismafl Ishaq — he received 7jazah in the Ten Qiraiat via the Tayyibah from
him.

‘Abd Allah ibn Salih al-Ubayd — he read the Ten Qira’at via the Tayyibah as well
as the Four Shadhdh Qira’at to him.

Ayman Baglah — he read a portion of the Quran in the Ten Qirzat via the
Tayyibah and received ijazah from him.

Sa‘id ibn Salih Za‘imah — he read a portion of the Quran in the Ten Qirz’at via
the 7ayyibah and received jjazah from him.

Salah al-Din al-Hasani — he read a portion of the Quran in the Ten Qirz’at via
the 7ayyibah and received jjazah from him.

Hasan Mustafa al-Warraqi — he read a portion of the Quran in the Ten Qira’at
via the Shatibiyyah and the Durrah as well as studied the Four Shadhdh Qira‘at
and received jjazah from him.

Ahmad Mia al-Thahanawi — he read a portion of the Qur'an in the Ten Qirzat

via the Shatibiyyah and the Durrah and received jjazah from him.
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» Misbah Widn — he read a portion of the Quran in the Ten Qiraat via the
Shatibiyyah and Durrah and received jjazah from him.

» Ibrahim ibn Salih al-Husayni — he read a portion of the Quran in the Ten Qiraat
via the Shatibiyyah and Durrah and received jjazah from him.

» Tanathur bint Muhammad al-Najali — he read a portion of the Quran in the
Seven Qiraatvia the Shatibiyyah and received jjazah from her.

» Muhammad Yanus al-Ghalban — he read a portion of the Qur'an in the Seven
Qira‘at via the Shatibiyyah and received jjazah from him.

» ‘Abd al-Fattah Madkar Bayyumi — he read a portion of the Qur'an in the riwayah
of Hafs and Warsh via the Shatibiyyah and received jjazah from him.

» Muhammad Ibrahim al-Tawwab — he read a portion of the Qur'an in the Qirzah
of Nafi and the riwayah of Hafs via the Shatibiyyah as well as the Four Shadhdh

Qira’at and received zjazah from him.

Shaykh Salim has authored numerous works, with their number exceeding 15. The

Shaykh currently resides and teaches in Strand and Cape Town, South Africa.
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Hadith 1: al-Musalal bi al-Awwaliyah5

The hadith known as al-musalsal bi al-awwaliyyah, alternatively recognised as hadith
al-rahmah or the hadith of mercy, stands as a distinctive component within the
tapestry of Prophetic traditions, its nomenclature derived from the conditionality
inherent in the exhortation to bestow mercy upon others, extending beyond the
human realm to encompass benevolence towards animals, plants, and other entities
within the cosmic spectrum. This hadith assumes a paramount position in the
pedagogical trajectory of knowledge transmission, characterised by its conditional

nature and its designation as “al-awwaliyyah” or the first, a nomenclature arising from

3 In the esteemed tradition of sacred knowledge transmission, I am honored to convey the musalsal bi a[fawwa/i}g/ab, a venerable chain of
narration passed down through the sublime practice of sama’ emanating from a distinguished array of erudite mashayikh. This illustrious
lineage unfolds as a chronicle of intellectual luminaries, transcending geographical and doctrinal boundaries. Among the distinguished
transmitters through whom this esteemed tradition is conveyed are luminaries such as Qari’ Ayyib Ishaq and Qari’ Muhammad Salim
Gaibie, exemplars of melodic precision and Quranic mastery. The lineage further includes the erudite Sheikhs Qasim ibn Ibrahim al-Bahr
al-Yamani alfHusayni, Salah al-Din al-Hasani, and Salim al-Halabi, each contributing a distinctive hue to the rich tapestry of Islamic

scholarship.

Noteworthy additions to this august assemhly include Zal{ariyyé Ahmad Tilib al-Halabi, Ahmad ibn Aba Bakr al-Hibshi, and
Muhammad ibn Abi Bakr al-Hibshi, distinguished scholars who have left an indelible mark on the intellectual landscape of their time.
The inclusion of luminaries such as ‘Abd al-Qadir ibn Muhammad al-Makki ibn Muhmmad ibn Ja‘far al-Kattani, a figure whose scholarly
eminence extends beyond mere transmission to encompass a legacy of erudition, and ‘Abd al-Hakim al-Anis further enriches the lineage

with a wealth of jurisprudential and theological acumen.

The tapestry extends to include Majd Ahmad Makki, Ahmad Salih al-“Amidi, and Hasan Magqbiil al-Ahdal, figures whose contributions
span the realms of tafsir, hadith, and Islamic jurisprudence. Muhammad Tmad Sakar, ‘Abd al-Aziz al-Shahawi, and Aba ‘Abd Allah Khalil
Ahmad al-Kilari add further dimensions to this intellectual tableau.

Geographical diversity is evident in the inclusion of scholars such as ‘Aqil ibn Muhammad alfMaqtari al-Yamani, Nasir ibn Ahmad al-
Sﬁhaji, Mahmid ibn ‘Ali ibn Shu‘ayb alfSharqawI al-Misri, ‘Ali ibn al-Zanati al-Kafrawi al-Misri, Akram ibn Tajammul al-Nadwi, and Aba
Tahir ‘Abd alf(layyﬁm ibn ‘Abd Ghafar al-Sindi, representing Yemen, Saudi Arabia, Egypt, India, England, and Sudan, respectively. The
erudite Ibrahim Muhammad al-Masili al-Baghdads, ‘Abd al-Rahman Rifat, and ‘Abd al-Awwal ibn al-Shaykh Hammad al-Ansari further

enhance the tapestry with their intellectual contributions.

Remarkably, the inclusion of female transmitters, Nuzhah bint ‘Abd al-Rahman al-Kattaniyah and Safiyyah bint Yahya al-Ahntimiyyah,

underscores the gender-inclusive nature of knowledge transmission within this tradition.

This illustrious chain extends further to include scholars like Samir ibn ‘Abd al-Rahim ‘Ali Basyiini, ‘Abd al-Rahman ibn ‘Ubayd Allah al-
Mubarakfari, Latif al-Rahman ibn Saghir Ahmad Khan al-Bahr#’iji al-Qasimi, ‘Ali ibn Salim Bakir al-Tarimi al-Yamani, Ahmad ‘Abd
Allah Abi Nasr, Muhammad Quddasi al-S@ji, Thamir al-Din ibn Jamal al-Din al-Qasimi, Iqbal Ahmad al-Nadwi al-Hasani, Muhammad
ibn Hisham Minqarah al-Hasani, Mahdi Muhammad al-Hirazi, Ahmad ‘Ali Muhammad alfHajwan, Ahmad ibn ‘Abd alfRazzaq Al
Ibrahim alf‘Anqari, musnid al-3lam Nithim Muhammad Salih Ya‘qubi, ‘Abd al-Salam alfFaylakawi, and ‘Abd al-Rahman ibn Mukhtar
Ahmad Suwaydat ibn Muhammad al-Shingit1 al-Madant.

of Particular note are the venerable Mufti Muhammad Tagqiyy al-‘Uthmani and the current Sheikh al-Qurra’ of Egypt, Ahmad ibn Tsa al-
Ma‘sarawi, towering figures whose contributions to Islamic jurisprudence, hadith and qira’at scholarship are globally acknowledged.

In traversing this intellectual tapestry, one discerns not only the multi-dimensional facets of knowledge Preservation but also the
collaborative and transgenerational effort that underpins the continuum of sacred l(nowledge transmission. The musalsal bi a]fawwa]i)/ya]r,
conveyed through this eminent chain, stands as a testament to the indomitable spirit of intellectual collaboration that has animated

Islamic scholarship across epochs and regions.
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its habitual occurrence as the inaugural hadith disseminated from a teacher to a

student.

This conditional quality is rooted in the imperative to exhibit compassion, fostering a
holistic ethos of mercy that transcends the human realm and resonates with an
ecological consciousness. Termed as “the first,” it invariably constitutes the initial
hadith that permeates the realms of the student’s intellectual journey, underscoring
the primacy and foundational significance accorded to this particular tradition within

the broader fabric of Islamic knowledge transmission.

The intricacies of its transmission become apparent as each link in the sanad
[scholarly linage], the venerable chain of transmission, relays this hadith as the
inaugural or fist hadith acquired from their respective teachers. Yet, notwithstanding
the commendable endeavour to trace this sanad back to the Prophet Muhammad éﬁ.?a,
the tasalsul, the unbroken element of this particular hadith being the primary one
transmitted or “a]—awwab')g/a]]”, terminates with the erudite Sufyan ibn ‘Uyaynah. The
intricacies of the transmission dynamics are manifest in the fact that the
intermediaries between Ibn ‘Uyaynah and the Prophet 48 do not relate this as the first
hadith transmitted by them.

It is pertinent to note that this musalsal hadith assumes a dual nature, bifurcating into
the realms of the hagigr [relatively first] and the idafi [not the relatively first] The
former, haqiqi, signifies the authentic and chronological precedence of this hadith as
the very first hadith apprehended by the student from their teacher, while the latter,
idafi; denotes instances where this particular hadith does not occupy the foremost

position in the hierarchy of transmitted knowledge.

In sum, the al-musalsal bi a]—awwab')g/a]] hadith emerges as a distinctive pedagogical
phenomenon, interwoven with the tapestry of Prophetic traditions. Its conditional
exhortation toward universal mercy, combined with its recurrent status as the
inaugural lesson or hadith in the disciple’s intellectual journey, renders it a
noteworthy subject of scholarly contemplation, embodying the nuanced nature of

knowledge transmission within the Islamic tradition.
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The grapheme (), an arabesque symbol endowed with profound significance within the intricate terrain of hadith transmission,
functions as the succinct emblem for the term “taleII,” serving as an elusive yet indispensabie cipher denoting an alternative sanad or

chain of transmission.

Within the framework of this scholarly exposition, the abbreviated notation (@) functions as an interpretive shorthand, succinctly
conveying the existence of a paraiiei chain of transmission, a testament to the multifaceted nature of intellectual iegacy within the context
of hadith scholarship. This device, rooted in the historical tradition of meticulous documentation and Preservation, stands testament to

the conscientious efforts undertaken to ensure the fidelity and multiplicity inherent in the transmission of knowledge.

In an analogous vein, the symbol (g)» mirroring its counterpart, unfolds as a distinctive marker designating an alternate sanad specific to
the present narrator. It assumes the mantle of Personai identification, deiineating an individualised channel through which the rich

tapestry of hadith has been transmitted.
In conclusion, the nuanced deployment of the letter (@ within this scholarly treatise unveils layers of methodological acumen and

Pedagogicai foresight. It beckons the reader into the 1abyrinthine world of hadith transmission, where alternate asianid and divergent

chains of narration converge, echoing the richness and complexity inherent in the vibrant tradition of Islamic schoiarship.
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It has been reported on the authority of ‘Amr ibn al-‘As s that the Messenger of
Allah 48 said: “The One who is the Most Merciful will have mercy upon those who
show mercy [upon others]. Have mercy upon those on earth, then those in the

heavens will have mercy upon you.”
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Hadith 2: al-Musalsal bi al-Isti‘adhah

The hadith under consideration, denoted as al-musalsal bi al-istiadhah, assumes a
pivotal position within the expansive tapestry of Islamic prophetic traditions. It
revolves around the inaugural moments of the transmission of the divine revelation to
the Prophet Muhammad 48 unfurling a narrative intricately woven with the linguistic
nuances and spiritual resonances inherent in the process of Qur'anic revelation. At its
core, this hadith illuminates the Prophet’s 4 invocation for divine protection,
underscoring the profound conscientiousness and divine guidance interwoven in the
process of revelation. In the initial rendition of the istiadhah, the Prophet 4 is
reported to have sought refuge with the attributes of divine audition and omniscience,
articulating [é.}.;j\ @.3.:.3\.3 33.&], (I seek refuge in the All-Hearing, the All-Knowing).
However, the archangel ]ibrﬂ 2y, the conduit of revelation, intervened, directing the

E

Prophet 4 to invoke divine protection with an alternate formulation: | &3 51!\3 Sj.c\
ﬁ';":"jj‘ QLE.;.%)\], (I seek refuge in Allah from Shaytan, the accursed).

]ibrﬂ’s 82y intervention, characterised by the authoritative directive to alter the verbal
expression of seeking refuge, serves as a profound instance of guidance shaping the
linguistic contours of divine communication. It highlights the meticulous precision
with which the prophetic transmission was calibrated under the angelic tutelage,
affirming the nuanced role of an angel in guiding the Prophet 4% through the

intricacies of Qur’anic enunciation.

In conclusion, the hadith almusalsal bi al-isti‘ddhah stands as a testament to the
nuanced interplay between celestial guidance and prophetic articulation, a
foundational moment encapsulating the divine refinement of linguistic expression

within the revelatory process.
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It has been reported on the authority of ‘Abd Allah ibn Masd s who said: “I
presented my recitation to the Messenger of Allah 4§ and I recited: ‘gid,;j\ @.‘;Jb’ S}éj’
He 48 then instructed me to recite: (5'3'7;\ g\.E.:i“ oy 5&!\.3 Zjéf For I recited: * @e‘Q‘-j 3,2?
r‘;{.ﬂ\’ to Jibril and he instructed me to recite: (3'3':’3” QUS?EJ\ e ;U\i .;J}j Thereafter,
Jibril said: ‘like this I received it from Mika’il, and he [Mika’1l] took it from the /awh

al-mahfith [Preserved Tablet].””
26



In another narration ‘Abd Allah ibn Mas‘ad <z said: “I Presented my recitation to

the Messenger of Allah 4 and I recited: '“Ld\ c......)\ A.Ub 5_,:-\ He <8 then instructed

a/“‘

me to recite: (..o Al gw\ o d mb aj.c\ For I recited: ’.,.Ld\ C""““ mb 3¢l to Jibril and
he instructed me to recite: ‘s.o- Al dw\ o gu.s\i aj.c\. Thereafter, Jibril said: ‘like this I
received it from Mika’ll, and he [Mikall] took it from the /lawh al-mahfith [Preserved
Tablet].”

The difference between the two narrations is that the former excludes the name of

Allah in the recitation of the istiadhah, while the latter includes His name.
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Hadith 3: al-Musalsal bi Surat al-Fatihah

The hadith, designated as almusalsal bi Sarat al-Fatihah, constitutes a significant
corpus within the tapestry of Islamic prophetic traditions, explicitly addressing the act
of recitation or sama‘[aural audition] of the revered Sarat al-Fatihah. Notably, this
hadith refrains from specifying a particular Qira’ah [Reading], Riwayah [Narration],
or Tariq [Recension], directing its focus solely on the fundamental act of reciting the
afore-mentioned siarah without delineating any specific modes or methods of

recitation.

In essence, the hadith underscores the intrinsic value and significance attributed to the
auditory engagement with Sarat al-Fatihah, positioning it as a transcendental and
universally applicable practice within the Islamic tradition. The absence of prescriptive
details regarding a particular recitational framework accentuates the broad and
inclusive nature of this prophetic directive, accommodating diverse modes of Readings

while centring the emphasis on the core act of engaging with the sacred verses of

Siirat al-Fatihah.
35“-\.45\ 3_)_3..4 39!;5.3 M\ eI Q—.ﬂ—\.‘;-\

RORE I EPAT-I VR VESUONEN (- PRI VS SR SRR U 2L LEEE R P
.@,&U\ é\.,l\.»...c.\...é'@‘:,i\&cﬁj 6&93»-5-4";5'-‘-? &}i

Lo L 31 g 455 i all o o Al s 2,8 Lt o Ll b ()
U a2 o pny ( SN pa o bl anl L e T3 G 02018
Jelesd sy e Lals 106 il Jeslen o 22T e i3 20 (oSl
13 16 s ms et o a3 108 (G et o o Ll 3 208 oz )
S e Wl 16 gt dlask o 4l aes e 3 06 sl o 4l e
() a T e s 106 (S e o ] e s 16 ezttt ol
o Wyl e Lol 3106 engd 0 o ) s e LT3 0B gl ol e Ll 326

29



et 3l o ol B e i3 106 (el G o et ) e Wl 3 106 cagd
SIS o Juds 58 (il oo lons] oy Lial s 0 (gaitdld)) Juslows] o
Q;‘w\ﬁwg&‘gu\&wjg?&‘sngwwxgi&‘;w\
dubj\u&cdw&d&sWEW@iup c)\.&i\.&‘iw&.«;\&gi
‘wbﬁ‘r@\‘w”‘u’fu’f‘wwwwﬂwﬁ‘&‘@‘%&‘ﬂ’
cjo\sagmi.a&cco\wcﬁﬂ.&sdpc‘a)l—awéwmdpc@mﬁ-\g&al\wJ.o..ﬁd.c

gw\s‘)}wmeﬁ%&‘dijd@ u&buis}i&

It has been reported on the authority of Aba Umamah 2% who said: “I heard the

Messenger of Allah 4 reciting Surat al-Fatihah.”
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Hadith 4: al-Musalsal bi qira’at ayat al-Kursi

The hadith titled al-musalsal bi gira’at ayat al-kurst provides a poignant illustration of

the profound significance and sacred potency attributed to ayat al-kursi, also known

as the verse of the throne. The narration attributes to ‘Ali «zsi= the declaration that he
refrained from retiring to bed without reciting ayat al-kursi, thereby emphasising the

intrinsic value and spiritual efficacy ascribed to this particular Quranic verse.

Notably, this established practice of reciting ayat alkursi before bedtime was not

limited to ‘Ali w22 alone but was uniformly adopted by every transmitter in the chain
of narration upon receiving the hadith. The hadith thus underscores the universal
recognition and enduring reverence for the recitation of ayat al-kursi within the
Islamic tradition, portraying it as an indispensable element of nightly spiritual

observance and devotion.
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It has been reported on the authority of Aba Umamah al-Bahili <z that he heard
Ali s saying: “I have not seen a person whose senses attained Islam [who
embraced Islam] nor [have I seen] a person who was born Muslim, except that he
recited this verse [4yat al-kursi] prior to parting to bed.” ‘Ali wx= then recited dyat al-

kurst,

Thereafter he [‘Ali w2 ] said: “If only you knew which [verse] it is” — or he said —
“What [intrinsic value] it [this verse] held, you would not discard it [its recitation]

under any circumstance. Verily, the Messenger of Allah ¢ said: ‘Indeed I was given
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ayat al-kursri as a treasure from beneath the arsh [throne of Allah], and it [this verse]

3]

was not given to any prophet prior to me.”
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Hadith 5: al-Musalsal bi al-qira’ah

The hadith titled al-musalsal bi al-giri‘ah delineates the imperative of maintaining
continuity in the recitation of the Qur’an, with a particular focus on the initial verses

of Sirah Tzha.

This narrative provides explicit guidance on the prescribed manner in which these
verses should be recited, emphasising the pronunciative technique of imalah kubri—a
nuanced phonetic modulation from a to € —in both the pronunciation of the ¢a’and
the Az as in 7éhé. The hadith, therefore, serves as a scholarly elucidation of the
intricacies involved in the recitation of specific Qur'anic passages, accentuating the
importance of precise phonetic articulation and continuity while offering valuable

7
insights into the phonological nuances intrinsic to the recitation of Sarah Tzha.
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7 The hadith under consideration, known for its tasalsu/ element, traces its transmission from myself to the esteemed ‘Abd aifBéqi al-
Lucknawi. However, a discernible Aiatus, an Ihqi,ta”, disrupts the unbroken chain of transmission, introducing uncertainty in the
continuity of the tasalsul element from ‘Abd aifBéqi al-Lucknawi to the subsequent narrator, Aba Tahir al-Silafi. This iapse, marking an
interruption in the tasalsul, is succeeded by a subsequent resumption of the chain, reestablishing a connection from Aba Tahir al-Silaff to
the final transmitter, the Prophet 4. And Allah knows best.

8 The A record of the sanad, detaiiing the linkage from Muhammad ibn aifTayyib to Aba Tahir al-Silafi, is meticulously documented in
the authoritative work, a/-Manahil al-Salsalah, specificaliy on page 113.
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It has been reported on the authority of ‘Abd Allah ibn Mas‘td w2 who presented

his recitation to the Messenger of Allah 4 and recited: ¥ [with fath of the ta°

and imalah of the Aa’). He 48 then instructed him to recite: § ¥ [with imalah of

both the ¢t2’and the Aa’.

° The nomenclature of the individual in question, as documented in a/-Manahil al-Salsalah, poses a lexical incongruity, where Ibn ‘Ubayd
ibn Fudaylah diverges from the variant appellation reported by Ibn al-Jazari in Ghayat al-Nihayah, notably as ‘Ubayd ibn Nudaylah or
‘Ubayd ibn Nadlah, as attested in Ghayat al-Nihayah: 1/497 and 2/380.

' A distinct phonetic nuance surfaces in the articulation of the name, characterised by a consonantal shift featuring fath in the (&,
concomitant with an /malah in the (.

" A further intricacy unfolds in the phonetic rendition, delineated by /malah in both the () and the (), thereby underscoring the nuanced

variations within the pronunciation of the individual's name, warranting meticulous consideration in scholarly discourse.
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Hadith 6: al-Musalsal bi wad‘ al-yad ‘ala al-ra’s ‘inda khatm
Surat al-Hashr

The hadith commonly identified as al-musalsal bi wad al-yad ‘ala al-ra’s inda khatm
Sirat al-Hashr, intriguingly deviates from its nomenclature, as it directs attention not
to a uniform post-recitation gesture, but rather to a specific conduct enacted by the

Prophet Muhammad 48 upon reaching the verse:
DL 2a B iasd el 1l Jas Qe sl NS Wi 1)

This verse contemplates the hypothetical scenario of the Qur'an being revealed onto a

mountain and envisions the mountain’s reaction. It is at the articulation of this verse

that the Prophet 5, according to the musalsal hadith, is reported to have placed his

right hand upon his head. This seemingly subtle yet symbolically rich act, therefore,
propels the discourse beyond a mere liturgical convention, inViting schoiarly inquiry
into the profound physical expressions of the Prophet ¢ during the recitation of

specific Qur’anic passages.
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It has been reported on the authority of ‘Abd Allah ibn Mas‘ad iz who said:

“Indeed T recited to the Prophet 4, so when I reached the verse &25\' }éj\ Vi S :,.j 33

PP FAVATY IS 150 Jzx, the Prophet 4§ said: “Place your hand on your
head, for when this verse was revealed, Jibril said to me: ‘Place your hand on your
head, for indeed it [this verse] is a cure from every illness besides al-sam.” He then

explained that a/-sam is death.
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Hadith 7: al-Musalsal bi qira’at Surat al-Saff

The hadith denominated as almusalsal bi qira’at Sarat al-Saff diverges from the
conventional preoccupation with the virtues of the scripture, steering the scholarly
discourse towards the sabab al-nuzi/—the illuminating cause of revelation. Unlike the
customary narration accentuating the inherent merits of a given chapter, this
particular hadith veers into the contextual origins, unravelling the circumstances that

engendered the revelation of Sarat al-Saft.

A distinctive feature of this transmission lies in the meticulous replication of the
entire chapter by each successive transmitter, tracing an unbroken lineage from the
initial transmitter, ‘Abd Allah ibn Salam, through the consecutive echelons of
transmission until it reaches the contemporary narrator—myself. This nuanced focus
on the cause of revelation and the meticulous oral continuity render this hadith a rich

tapestry interwoven with historical context and ritualistic fidelity.
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It has been reported on the authority of ‘Abd Allah ibn al-Salam iz who said: “A
group from amongst the Companions of the Messenger of Allah 4 sat, and while we
were revising, we said: ‘If only we knew which act would draw us closer towards Allah

so we would act upon it.” Thereafter, Allah revealed Sarat al-Saft”
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Hadith 8: al-Musalsal bi al-sujud fi al-Inshiqaq

The hadith denominated as al-musalsal bi al-sujad fi al-Inshigaq intricately delineates
the practice of executing a sajdah, identified explicitly as sajdat al-tilawah or the
prostration of recitation, upon reaching the culmination of the respective sirah. This
transmission unfolds as an elaborate ritual, where each transmitter meticulously
recites the entirety of the sarah before culminating the rendition with the
performance of a prostration. The intricacy lies not only in the devout act itself but
also in the seamless continuity preserved through successive transmitters. This
manifestation of piety, embedded within the ritualistic fabric of Qurlanic recitation,
underscores the profound veneration accorded to the divine text and serves as a
testament to the meticulous adherence to tradition maintained by each link in the

transmission chain.
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It has been reported on the authority of Aba Hurayrah <z that the Messenger of
Allah 4@ recited Sirat al-Inshigag and thereafter [upon its completion], he <

prostrated.
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Hadith 9: al-Musalsal bi qira’at Surat al-Kawthar

The hadith designated as al-musalsal bi gira‘at Sirat al-Kawthar presents an intricate
tableau of the revelation of Sarat al-Kawthar. Within the purview of this transmission,
each successive transmitter meticulously recites the entire sirah, thereby weaving a
seamless tapestry that encapsulates the divine communication. This ritualistic retelling
is not merely a perfunctory exercise but serves as a consecrated act, symbolising a
sacred continuum wherein each transmitter, as a link in the prophetic tradition,
assumes the mantle of custodianship over the precise articulation of the divine
revelation. This complex choreography of recitation unfolds as a testament to the
meticulous preservation of the Quranic corpus, rendering each rendition a
manifestation of scholarly piety and a nuanced appreciation for the profound

intricacies embedded within the transmission of sacred knowledge.

BP VLSS AT T SROE SICJCIRE

fertdl oo s 01106 g3l e smriadl 23] 2 oy 19l el e ol 3
Ll anl g pay cundls 3 aly 35S0 ade 3 LS sl ae o o2 )l e
gl sy agde Wl 3 JUSU) 2l s

o e o A e i e T3 el ) o ol 86, )l Jy
o) ) et
cW\M\M&db@&\@M\@A\@M\o\g\;ﬁs‘j:m&ij(c)
o 2T gy el e 3T 06 03 oS B 3 el U e el 5
Sl Gl 5 698 3 U e 3 sl gl abaa) e Bl Slaad) pad
4 3t i) g s o aagt ol ol b sl (U1 5ol s o o
NURCOR|

47



A el S 3 g s IO ) s 9 5 M) s bl Sl 3 ey
O o o i) 3t VB Lamd | 3 Y15 oLV 3 00 e 5613 g5
gl ale 3T egghadl sl e sl eg 5l b e e Gl
adde o5 i) (Plad) 05 o s o det el agidll 4 3T i Ulley
Jo o aat plod) gl gally sl il G el (385 st et 3 sl
IO Ly g e sl G e o s gaadl le 3 s T e 8y
bt epnn, I gy Ul ol o Bl e 2l Al e o 2agt U]
g o dat BB Ul Al plef o aag Ul (P aedl il I3l Jabld)
ade Jeli owadll Zalad o AUl aus o an T o a2 e gl sl g3 o)
2 o 2 o o el BTy ol e ol 2L IS e 03006 ity
W ae o e el sl gtas alb Ll il e 503 fad) sl
513 i) readkl ol £ sl il e 52ies alls ads 5513 pad) Lo
sl ol e pad) cadll o ud | g 2l Dy slarg ale
op 2 pledl o)l e s eolaiy boid) paladll e o jia ol o
o5 A o Ll e edad o aagt ES sl Gl 55 ol Jis o da
6w e o e
T e 3 310U S Son o o 196 dlsmn a0 3 5518 40 A1 Sy 42D
185 6 g

i P bl 2
J»\,VUM 7 501 AL B
j”j;é,@wusu\s. e gouy g )16 € 35801 Lo y9,05 o 16 \gais

L gz <2 A - s oz
. PO B - $ % O ‘f

» \A(.)

48



Dl o o ke T3 il Y6 o)) gy @51 ke 55 S s ade i1 G
Mg 52 odusg ads

It has been reported on the authority of Anas ibn Malik = who said: “The
Messenger of Allah 4 took a nap, thereafter he raised his head and smiled.” They
enquired: “Why are you smiling?” He 4 said: “Indeed, a sarah has just been revealed
to me.” Thereafter, he recited Sarat al-Kawthar until its completion. He 4% then
asked: “Do you know what a/-Kawthar is?” They then replied saying: “Allah and His
Messenger ¢ know best.” He g then replied saying: “It is a river which my Lord has
given me in Jannah. It has many a benefit, and my nation will gather upon it [at the
river] on the Day of Ressurection.” Anas i said: “The Messenger of Allah 42

recited it [ Siirah al-Kawthar] to us.”
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Hadith 10: al-Musalsal bi al-Qurra’

The hadith known as al-musalsal bi al-qurra’ unveils a specific directive concerning
the embellishment of Quranic recitation. It intricately communicates the imperative of
incorporating the takbir [utterance: 8 {20 at the culmination of the khatm al-suwar
Qur’anic cycle, spanning from Sarat al-Duha to Sarat al-Nas. This injunction serves as
a nuanced liturgical embellishment, intertwining the sacred act of recitation with the
sublime declaration of divine greatness. The prescribed application of the takbir not
only imparts an elevated solemnity to the completion of the Qur’anic sequence but
also engenders a palpable spiritual resonance, thereby elevating the act of recitation
into a holistic ritual imbued with profound theological significance. The musalsal
transmission, by tracing this directive through successive narrators, serves as a
testament to the meticulous preservation and transmission of these Iiturgical

intricacies within the broader tapestry of Islamic traditions.
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It has been reported on the authority of ‘Tkrimah ibn Sulayman who said: “I read to

Isma‘l ibn ‘Abd Allah ibn Qustantin. When I reached é\.‘_?‘c.,ij\ s he said to me: Apply

the takbir at the end of every sarah until you have completed the ]{batm, for indeed 1

read to ‘Abd Allah ibn Kathir, and when I reached g\,écil\ s he said to me: Apply the
takbir at the end of every siarah until you have completed the khatm, and he informed

him that he read to Mujahid, who instructed him with that, and Mujahid informed
him that Ibn ‘Abbas wi% instructed him with that, and Ibn ‘Abbas iz informed
him that Ubayy ibn Kab w2 instructed him with that, who informed him that the

Prophet 4% instructed him with that [applying the takbir].”
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Hadith 11: Musalsal akhar mithluhu

The hadith denoted as musalsal akhar mithluha represents a thematic resonance with
its predecessor, embodying a parallel structure characterised by the unbroken
succession of transmitters who share a common affiliation with the Qur’anic
fraternity. This recurring motif underscores a distinctive pedagogical and cultural
continuity, highlighting a network of narrators bound by their intimate association
with the sacred text. The temporal and intellectual lineage encapsulated within this
transmission serves as a testament to the organic cohesion of a scholarly tradition
deeply rooted in the ethos of the Quran. Each successive transmitter becomes a
custodian of this intellectual legacy, perpetuating a seamless narrative of Qur’anic
scholarship. Such musalsal transmissions, through their meticulously preserved chains
of narration, offer a unique lens into the interwoven fabric of Islamic erudition,
unveiling a profound connection between scholars across successive generations

united by their commitment to the divine revelations.
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It has been reported on the authority of Ubayy ibn Kab wwz that when the Prophet

48 recited %wm\u 5.3:3.2“}; [the last sarah of the Qur'an when completing a khatm],

he would [immediately] restart [his khatm with] \:J:;\...LJ\ &5 4&5 Az [Sarat al-

Fatihah), therafter he would recite from [the beginmng of Siirat] a]—Bagara]J, until he
reached 3 33;4.3.13\ (..; [al-Bagrah/verse 5]. Furthermore, he 4% would make du%’

[supplicate] at the [completion of the] khatm [rendition].
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Hadith 12: al-Musalsal bi al-Mujawwidin

The hadith known as almusalsal bi al-mujawwidin delineates a distinctively
specialised facet of Qurianic scholarship, centring on the meticulous application of
Tajwid [Elocutionary Laws]—an intricate system of phonetic and rhythmic rules
governing the recitation of the Quran. This transmission, characterised by its
exclusivity to the mujawwidin, underscores a pedagogical emphasis on the refinement
and precision of Qurlanic recitation as undertaken by scholars adept in the nuances of

Tajwid.

Within the nuanced landscape of Quranic sciences, this musalsal transmission
acquires a unique dimension, wherein the continuity is sustained exclusively through
a lineage of mujawwidin—experts well-versed in the art of elocutionary laws integral
to the recitation of the Quran. This distinctive thematic emphasis signifies a scholarly
lineage dedicated to preserving the pristine phonetic qualities of the divine text. Such
musalsal transmissions, epitomised by the al-musalsal bi a]—mujawwia’in hadith,
manifest a concerted effort to secure the integrity of Qurlanic recitation through a
dedicated cadre of scholars, ensuring the perpetuation of Tajwid as an essential
discipline within the broader framework of Qurianic studies. The transmission is a
testament to the meticulous care bestowed upon the phonological nuances of the
Qur'anic verses, with each mujawwid in the chain contributing to preserving this

venerable tradition.
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It has been reported on the authority of ‘Abd Allah ibn Masdd = who said:
“Beautify [by applying 7ajwid to the recitation of] the Qur’an, adorn it [its recitation]

with the best of voices and Arabicize it, for indeed it [the Quran] is in [the] Arabic

[language]; and Allah loves that it [the Quran] be Arabicized.”
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Hadith 13: al-Musalsal bi gira’at Surat al-‘Asr ‘inda al-iftiraq

The hadith known as al-musalsal bi qira’at Sarat al-Asr inda al-iftirag delves into the
ritualistic recitation of Sarat al-Asr within the specific context of concluding a
gathering or assembly. This hadith, characterised by its uniform transmission through
a connected chain of narrators, underscores a pronounced emphasis on the recitation
of this particular chapter of the Quran as a customary practice preceding the

disbandment of a congregational assembly.

In essence, this prophetic tradition mandates the recitation of Sarat al-Asr, a chapter
revered for its concise yet profound admonitions, as a concluding rite upon the
termination of a collective gathering. The musalsal nature of its transmission imparts
an added layer of significance, as each transmitter within the chain perpetuates this
practice in a continuous and unbroken sequence, iﬂustrating a concerted effort to
institutionalise the recitation of Siarat al-Asr in the specific context of communal

dispersal.

The hadith thus serves as a prescriptive guide for the faithful, enjoining them to
incorporate the recitation of Sirat al-Asr into the fabric of their social and communal
interactions, thereby infusing spiritual resonance into the act of disbanding from a
collective assembly. This ritualistic recitation, embedded within the broader tapestry of
prophetic traditions, exempiifies a harmonious integration of spiritual and social

dimensions within the Islamic tradition.
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It has been reported on the authority of ‘Abd Allah ibn Hasan al-Tamimi that he
would recite Sarat al-Asr when he dispersed from a gathering. And he would say:
“Whenever two men from amongst the Companions of the Messenger of Allah 4

would meet, they would not disperse [from another] until each one of them recited

Sirat al-Asr to the other, and thereafter they would greet each other.”
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Hadith 14: al-Musalsal bi al-ta’min ‘ala’ al-du‘a’

The hadith designated as al-musalsal bi al-ta’min ala’ al-du@’ occupies a distinct niche
within the corpus of prophetic traditions, its thematic locus revolving around the
injunction to articulate the term Zmin in the context of supplicatory invocations. This
instructive tradition, characterised by its musalsal transmission, unfolds as a
pedagogical beacon, illuminating the manner in which the act of pronouncing amin

during supplication is endowed with profound spiritual significance.

The musalsal nature of the hadith is pivotal, as it delineates an unbroken continuum
of transmitters which, in a synchronised cadence, perpetuate the practice of
incorporating amin into their supplications. This synchronous transmission imparts a
sacrosanct quality to the act, presenting it as a perennial legacy to be faithfully upheld

by subsequent generations of believers.

Within the tapestry of Islamic devotional practices, saying amin holds a multifaceted
significance. It serves as an affirmation and endorsement of the supplication being
uttered. It encapsulates a collective resonance, as the assembly of faithful congregants
unites in harmony to affirm the entreaties directed towards the Divine. This collective
resonance is amplified through the musalsal transmission, wherein each transmitter
meticulously perpetuates the ritual, forging an unbroken chain of adherence to this

sacred injunction.

In sum, the musalsal bi al-ta’min la’ al-du‘a’ hadith emerges as a luminous strand in
the rich tapestry of prophetic traditions, elucidating the profound significance
embedded in the seemingly simple act of articulating amin during supplication. This
practice transcends linguistic confines to symbolise communal faith and spiritual

cohesion.
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It has been reported on the authority of ‘Ali wziz who said: “I recited to the

Messenger of Allah 4

» and when I reach the twentieth verse of (G<s g;), his 4% eyes
filled with tears. Thereafter, he 4% said to me: ‘Say! Amin upon my supplication, for
indeed Jibril brought this du@’[supplication] to me and instructed me to supplicate at
the end of every khatm [rendition] of the Quran [by saying]: O’ Allah, verily I ask
You [to grant me] the humility/character of those who are humble; the sincerity of
those who are faithful/convinced; the company/affiliation of the pious; the
worthinesss of true faith; the benefits of every piety/pious act; security of every sin;

]

the obligation of Your mercy; success with paradise; and protection from the fire’”.
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Hadith 15: al-Musalsal bi khatm al-majlis bi al-du‘a’

The hadith known as al-musalsal bi khatm al-majlis bi al-dia’ emerges as a nuanced
narrative within the corpus of prophetic traditions, delineating a praxis wherein the
articulation of a supplication punctuates the conclusion of a gathering. This
instructive tradition manifests a pedagogical resonance, illustrating the Prophet’s 4
guidance on the termination of gatherings with an invocation. The practice articulated
in this musalsal transmission embodies a ritualistic dimension that transcends the
mundane and converges upon the spiritual, underscoring the sanctity embedded
within the closure of gatherings. Each link in the musalsal chain, extending from the
venerable Companions to subsequent transmitters, reflects a continuity in the

observance of this ritual, thereby fashioning it into a venerable custom upheld across

generations.

Concluding a gathering with a du encapsulates a profound acknowledgement of the
divine beneficence that permeates collective endeavours. It symbolises the
conscientious recognition that the culmination of human interaction should be met
with a supplication beseeching divine favour, guidance, and protection. In the crucible
of academic scrutiny, it becomes apparent that the musalsal bi khatm al-majlis bi al-
dia 3’ hadith not oniy imparts prescriptive guidance on the procedural dynamics of
concluding gatherings but also unveils an intricate tapestry of socio-religious customs.
The interplay between ritual and symboiism, woven seamiessly into the fabric of this
tradition, invites scholarly contemplation on the multifaceted nature of communal

practices in Islam.

Moreover, the musalsal transmission confers upon this practice a normative status,
thereby accentuating its perpetuity as a living tradition within the Islamic communal
milieu. The preservation of this ritual, unbroken across successive generations, attests
to its enduring relevance and the profound impact it has had on the collective

consciousness of the Muslim community.
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It has been reported on the authority of ‘Urwah, who said: “‘A’ishah #2 informed us
that whenever she completed a recital, she would call us and she would conclude the
gathering with a diz3”. Thereafter, she said: “Whenever the Messenger of Allah 42
would complete his speech and intended to stand from his place of sitting [intending
to conclude and depart from the gathering], he 42 would say [invoke the following
dii’]: O’ Allah, forgive [us] our sins, [those sins which] we committed intentionally.
[Forgive us of those sins] which we committed in secrecy or publicly, and [forgive us
for those sins] which You are more knowledgable of than us. For You are the First

and the Last, there is no deity except You”.
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