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System of Transliteration 

Nr Arabic English Nr Arabic English 

 ṭḥ ظ ʾ 17 أ   1

 ʿ ع b 18 ب 2

 gh غ t 19 ت 3

 f ف th 20 ث 4

 q ق j 21 ج 5

 k ك ḥ 22 ح 6

 l ل kh 23 خ 7

 m م d 24 د 8

 n ن dh 25 ذ 9

 h ه r 26 ر 10

 w و z 27 ز 11

 y ي s 28 س 12

ا   sh 29 ش 13  َ  ā 

ي   ṣ 30 ص 14  َ  ī 

و   ḍ 31 ض 15  َ  ū 

 ay أَي   ṭ 32 ط 16

 aw أَو   33   
 

N.B. Arabic words are italicised except in 3 instances: 

1- When possessing a current English usage. 

2- When part of a heading or table/diagram. 

3- When the proper names of humans. 

The “al” of the Arabic lām al-taʿrīf is occasionally omitted to maintain flow of the English. 
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Foreword 

This translation and commentary on the Nūniyyah of Imam Sakhāwī was part of my 

MA thesis. I have extracted it from the thesis and edited it for younger students of 

tajwīd and the Qurʾānic sciences. During my commentary I compare it to al-

Khāqāniyyah and al-Jazariyyah; both considered as essential texts for tajwīd students 

and teachers. 

Ḥājī Khalīfah mentions that al-Nūniyyah is similar to al-Rāʾiyyah of Abū Muzāḥim 

and that Sakhāwī wrote a brief commentary on this poem. I was unable to find a copy 

or manuscript of this commentary of the author mentioned by Ḥājī Khalīfah. 

Therefore, my commentary on al-Nūniyyah will be based upon the author’s other 

writings on tajwīd, specifically Minhāj al-Tawfīq ilā Maʿrifat al-Tajwīd wa al-Taḥqīq. 

Minhāj al-Tawfīq comes in a chapter of the famous Jamāl al-Qurrāʾ of Sakhāwī, and 

appears in the chapter before the author presents his Nūniyyah. I will also rely on one 

of the earliest extant commentaries on al-Nūniyyah, which is that of al-Ḥasan ibn 

Qāsim al-Murādī (d. 749). Murādī himself was an expert in Arabic as well as in 

qirāʾāt, authoring works in both fields.1 His commentary on al-Nūniyyah is titled al-

Mufīd fī Sharḥ ʿUmdat al-Majīd fi al-Natḥm wa al-Tajwīd. 

 

M. Saleem Gaibie 

 

 

  

 
1 Ibn al-Jazarī, Ghāyat al-Nihāyah: 1/227. 
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The Author: Abu al-Ḥasan al-Sakhāwī 

He is Abū al-Ḥasan ʿAlī ibn Muḥammad ibn ʿAbd al-Ṣamad ibn ʿAbd al-Aḥad2 ibn al-

Ghālib ibn Ghaṭṭās3 al-Hamdānī al-Sakhāwī.4 The attribution of “al-Hamdān” traces 

his genealogy to Hamdān ibn Mālik ibn Zayd and “al-Sakhāwī” links him to the town 

of Sakhā in Egypt. His patronym is Abū al-Ḥasan and he was titled “ʿAlam al-Dīn” 

(the authority on religion). He is commonly referred to as ʿAlam al-Dīn al-Sakhāwī.5   

He was born in 558 or 559 A.H, known for his exceptional character and excellent 

traits. Sakhāwī was an ascetic, a man with humility, piety, religiosity and integrity. 

People loved him because he was approachable and jovial, repelled unnatural and 

feigned behaviour, disliked formalities, was good company and had a sharp wit. He 

occupied himself with nothing else except knowledge and benefiting others. Perhaps it 

was these remarkable traits that caused so many students to flock to Sakhāwī. 

Hundreds of students passed under his training in various sciences; Qirāʾāt, Arabic, 

etc.  

 

The Political Climate 

Sakhāwī was born in a period of great political turmoil. His life witnessed the decline 

of the Abbasid Dynasty, which was disintegrating into break-away factions and semi-

independent states. One of the strongest oppositions to the Abbasids was Ismailism, 

the growing radical Shiite movement. The Ismaili Shia movement under the Fatimids 

established their capital in Fustat (Cairo) and extended their reach into Syria and 

Levant. The Seljuk Turks, a Sunni power loyal to the Abbasids, pushed back against 

 
2 Some prints of al-Bidāyah wa al-Nihāyah have “ʿAbd al-Wāḥid” instead of ʿAbd al-Aḥad. Compare the differences 

in the prints between Dār al-Fikr, 1st edition and Dār al-Kutub al-ʿIlmiyyah, 3rd edition. 
3 Ibn al-Jazarī has “ʿAṭṭās” instead of Ghaṭṭās. 
4 This is how his name appears in Maʿrifat al-Qurrāʾ al-Kibār. See al-Dhahabī, Maʿrifat al-Qurrāʾ al-Kibār: 2/631; 

Ibn al-Jazarī, Ghāyat al-Nihāyah: 1/568. 
5 He should not be confused with Shams al-Dīn al-Sakhāwī (d. 902) who was the student of the famous Ibn Ḥajar 

al-ʿAsqalānī.  
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the Fatimid Ismaili dominance and later captured Damascus, which weakened Fatimid 

authority in the Levant. The Seljuks were firm Sunnis and anti-Shia. Their reign saw a 

powerful revival of Sunni traditions and activities; they set up famed colleges across 

the Muslim World.  

However, the decline of the Seljuks and the unstable conditions in Asia Minor and 

Syria toward the end of the fifth/eleventh century was to Europe’s advantage. In 

490/1197, the first march of the Crusaders towards Syria commenced. Within two 

years they had taken great cities, like Edessa and then the greater part of Palestine and 

the coast of Syria. The fall of Jerusalem to the Crusaders further marked the decline of 

Muslim power. At the start of the sixth/twelfth century, dissension was rife among 

Muslims, and with the death of the last Seljuk ruler, Malikshāh, war broke out 

between his successors and the empire split even further. In 539/1144, ʿImād al-Dīn 

Zangī – a tutor to the princes of the Seljuk Sultan, Maḥmūd II –, advanced against 

the Crusaders and recaptured Edessa, which was one of the strongest fortresses of the 

Crusaders and served as a pivotal base of their operations. However, shortly after this 

victory, ʿImād al-Dīn Zangī was assassinated in 541/1146.  

His son, Nūr al-Dīn Zangī, continued the reign of his father and became a 

threatening Muslim enemy to the Crusaders; he ensnared the Crusaders from both 

East and West and paved the way for the conquest of Jerusalem. Despite having access 

to much wealth, he lived a frugal life and had a special love for learned scholars, the 

pious and the poor. He held scholars in high esteem, took a keen interest in their 

affairs and patronized them with generous gifts. Nūr al-Dīn died in 569/1174, and his 

disciple, Ṣalāḥ al-Dīn Ayyūbī (Saladin) abolished the Fatimid Caliphate. By 580/1185, 

Ṣalāḥ al-Dīn had unified Egypt and Syria under his rule, creating a powerful Sunni 

state. In 583/1187, he conquered Jerusalem and freed it from the Christian Crusades. 

The rise of Ṣalāḥ al-Dīn heralded the beginning of the Ayyubid dynasty, with Cairo as 

its centre. He restored spiritual authority, the Sunnī creed and established schools in 

many places. Gradually the heretical beliefs and practices introduced by the Fatimids 
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were wiped out in Egypt. He brought revolutionary change to the Islamic world, and 

it is recognised as a period of great religious and moral revival. Ṣalāḥ al-Dīn died a 

year after Sakhāwī was born in 589/1193. It was in these conditions that Sakhāwī 

predominantly grew up in. 

 

His Education 

He started learning at a very young age, initially with the recitation of the Qurʾan and 

its memorisation. Subsequently, he studied Arabic, poetry and its related sciences. At 

a young age his intellect and brilliance were noticeable. He had a love for knowledge 

and exerted his efforts in the acquisition thereof. In quenching his thirst for 

knowledge, he travelled to Alexandria, Cairo and Damascus to study under various 

experts. He studied Qirāʾāt, Tafsīr, Hadith, Fiqh, etc., excelling in many of them. 

Eventually, he settled in Damascus, teaching at the Umayyad Mosque for more than 

40 years at the tomb of the Prophet John (Yaḥyā). 

Dhahabī describes him as a muqrī, a mufassir (exegete), a naḥwī (grammarian), the 

Sheikh al-Qurrāʾ of Damascus, an imam, a jurist with insight into the Shāfiʿī school of 

Fiqh, well-versed in uṣūl, exceptional in linguistics and eloquent in poetry.6 Ibn al-

Jazarī adds the following titles: mujawwid, mufti, and polymath (ʿallāmah); one with 

insight in Qirāʾāt and its justifications (ʿilal).7 

He was the Sheikh al-Qurrāʾ at Turbah Umm al-Ṣāliḥ, which was founded by al-Ṣāliḥ 

Ismāʿīl ibn al-Malik al-ʿĀdīl al-Ayyūbī (648 AH). Because of al-Sakhāwī, the position 

of Sheikh al-Qurrāʾ at this institute could only be assumed by the most learned in 

qirāʾāt in the city. 

 

 
6 Dhahabī, Maʿrifat al-Qurrāʾ al-Kibār: 2/631-632. 
7 Ibn al-Jazarī, Ghāyat al-Nihāyah: 1/568-569. 
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Teachers 

They include8: 

1) Abū Ṭāhir al-Silafī (d. 576) 

2) Abū al-Ṭāhir Ismāʿīl ibn ʿAwf (d. 581) 

3) ʿAsākir ibn ʿAlī (d. 581) 

4) Abū al-Qāsim Hibat Allah ibn ʿAlī, commonly known as al-Būṣīrī (d. 598) 

5) Abū al-Ṭāhir Ismāʿīl ibn Ṣāliḥ ibn Yāsīn (d. 596) 

6) Abū al-Qāsim al-Shāṭibī (d. 590) 

7) Ghiyāth ibn Fāris, commonly known as Abū al-Jūd al-Lakhmī (d. 605) 

8) Abū al-Faḍl Muḥammad ibn Yūsuf al-Ghaznawī (d. 599) 

9) Abū al-Yumn Zayd al-Kindī (d. 613) 

10) Abū al-Qāsim ibn ʿAsākir (d. 600) 

11) Abū ʿAlī Ḥanbal ibn ʿAbd Allah (d. 604) 

12) Abū Ḥafṣ ʿUmar ibn Muḥammad, better known as Ibn Ṭabarzad (d. 607) 

 

Students 

Dhahabī relates that he does not know of anyone in the world who had more students 

than Sakhāwī.9 Ibn Khallikān describes that the teaching circle of Sakhāwī was such 

that people flocked to recite to him in the Umayyad Mosque and one would only get 

a chance to recite after a long period of waiting.10 Ibn al-Jazarī mentions that people 

flocked to him and vied to recite to him.11  

Sakhāwī was seen riding an animal, surrounded by two or more students reciting the 

Qurʾān to him simultaneously. He would correct each of the students immediately if 

they made mistakes, even if they erred at the same time. Al-Dhahabī criticised this 

 
8 I have restricted myself to the names mentioned by Ibn al-Jazarī, else many more are recorded in 

historiographical and biographical sources. Refer to Ghāyat al-Nihāyah: 1/568-569. 
9 Dhahabī, Al-ʿIbar: 3/247; Ibn al-Jazarī, Ghāyat al-Nihāyah: 1/569. 
10 Ibn Khallikān, Wafayāt al-Aʿyān: 3/340-341. 
11 Ibn al-Jazarī, Ghāyat al-Nihāyah: 1/569. 
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methodology of listening to multiple students simultaneously and deemed it 

implausible, while Ibn al-Jazarī ascribed it to the intimate connection (wilāyah) 

Sakhāwī had with Allah.12  

 

Some of his students are13: 

1) Abū al-Fatḥ Muḥammad ibn ʿAlī al-Anṣārī (d. 657) – he was of the senior 

students of al-Sakhāwī. He read the Seven Qirāʾāt to him and occupied the 

chair of Qurʾānic instruction (mashyakhat al-iqrāʾ) after the passing of al-

Sakhāwī. 

2) Abū Shāmmah ʿAbd al-Raḥmān ibn Ismāʿīl (d. 665) – he studied Qirāʾāt by 

al-Sakhāwī and later chaired the seat of Qurʾānic instruction as well as the 

chair of hadith in Damascus. His book, Ibrāz al-Maʿānī, is considered as one 

of the most extensive commentaries on the famous Shāṭibiyyah. 

3) Abū Muḥammad ʿAbd al-Salām al-Zawāwī (d. 681) – he arrived in Damascus 

in 617 and read to al-Sakhāwī. Despite the presence of Abū Shāmmah, he was 

regarded as the senior Qurʾānic instructor in Damascus. 

4) Abū Bakr ibn Abī al-Durr (d. 673) – he was a skilled expert and recited to al-

Sakhāwī. 

5) Abū Yūsuf Yaʿqūb ibn Badrān al-Jarāyidī (d. 688) – he was a Qurʾānic teacher 

in Egypt; he read to al-Sakhāwī, amongst others. 

6) Abū Isḥāq Ibrāḥīm ibn Dāwūd al-Fāḍilī (d. 692) – he spent eight years with 

al-Sakhāwī, reciting to him and transmitting from him. 

7) Abū Dabūqā Jaʿfar ibn al-Qāsim (d. 691) – he arrived in Damascus and 

recited to al-Sakhāwī. 

8) Abū ʿAbd Allah Muḥammad ibn ʿAbd al-ʿAzīz, better known as Ibn al-

Dimyāṭī (d. 693) – he recited more than 10 individual renditions (khatms) to 

 
12 Dhahabī, Maʿrifat al-Qurrāʾ al-Kibār: 2/633; Ibn al-Jazarī, Ghāyat al-Nihāyah: 1/570. 
13 I have restricted myself to mentioning his students that appear in Ghāyat al-Nihāyah: 1/569-570. 
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al-Sakhāwī. He taught Qurʾān in Damascus and the famous Imam al-Dhahabī 

was one of his students. 

9) Abū ʿAbd Allah Muḥammad ibn ʿAbd al-Karīm al-Tibrīzī, nicknamed Niṭḥām 

al-Dīn (d. 703) – he entered Damascus and recited the Seven Qirāʾāt to al-

Sakhāwī. 

10) Abū Bakr Muḥammad ibn ʿUthmān ibn Muzhir (d. 690) – he was a disciple 

of al-Sakhāwī, read Qirāʾāt to him and transmits his book, Jamāl al-Qurrāʾ, 

from him. 

11) Abū Muḥammad ʿAbd Allah ibn Kathīr al-Naqīb (d. 690) – he recited Qirāʾāt 

to al-Sakhāwī. 

12) Abū al-Fidāʾ Ismāʿīl ibn ʿUthmān ibn al-Muʿallim al-Rashīd (d. 714) – he read 

various transmissions (riwāyāt) and Qirāʾāt to al-Sakhāwī and is considered 

the last who read to him.14  

13) Abū ʿAbd Allah Muḥammad ibn Qīmāz (d. 702) – he read the Seven Qirāʾāt 

to Sakhāwī in individual renditions (khatms). 

14) Abū al-Rūḥ ʿĪsā ibn ʿAlī al-Ḥalabī (d. after 690) – he was an expert who 

recited the Seven Qirāʾat to al-Sakhāwī. 

15) Al-Ḍiyāʾ Ṣāliḥ ibn Ibrāhīm (d. 680) – he read the Seven Qirāʾāt to al-Sakhāwī 

and transmits al-Shāṭibiyyah from him. 

16) Abū al-ʿAbbās Aḥmad ibn Ibrāhīm al-Fazārī (d. 705) – he read the Qirāʾāt of 

Nāfiʿ, Ibn Kathīr and ʿĀṣim to al-Sakhāwī. He also heard al-Shāṭibiyyah and 

al-Taysīr being read to al-Sakhāwī. 

17) Abū Isḥāq Ibrāhīm ibn al-Ḥasan al-Makhramī (d. 709) – he read a khatm to 

al-Sakhāwī. 

18) Aḥmad ibn Sulaymān ibn Marwān (d. 712) – he read three transmissions 

(riwāyāt) as well as al-Shāṭibiyyah to al-Sakhāwī. 

 
14 Ibn al-Jazarī, Ghāyat al-Nihāyah: 1/570.  
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19) Badr al-Dīn al-Ḥasan ibn al-Khilāl (d. 702) – he read and heard from al-

Sakhāwī. 

20) Ismāʿīl ibn Maktūm (d. 716) – he read a khatm to al-Sakhāwī. 

21) Abū al-Maḥāsin Ibrāhīm ibn Maḥāsin (d. 657) – he received ijāzah from al-

Sakhāwī. 

22) Aḥmad ibn Maḥmūd al-Qalānisī – he read and heard from al-Sakhāwī. 

23) Abū Aḥmad ʿAbd al-Ṣamad ibn Abī al-Jaysh (d. 676) – he transmits via ijāzah 

from al-Sakhāwī. 

24) Ibrāḥīm ibn ʿAlī al-Naṣīr – he is considered the last to have heard from al-

Sakhāwī.15 

 

Written Works 

Sakhāwī wrote many works in multiple disciplines: Sīrah, Fiqh, inheritance, hajj, 

hadith, Arabic, ʿAqīdah, history and various Qurʾānic sciences. Dhahabī relates that all 

his compilations were excellent (mutqanah).16 Those dedicated to Qurʾānic sciences 

include17: 

1) Al-Ifṣāḥ wa Ghāyat al-Ishrāḥ fī al-Qirāʾāt al-Sabʿ 18 

2) Jamāl al-Qurrāʾ wa Kamāl al-Iqrāʾ19 – this book comprises several smaller 

works and sections on various Qurʾānic topics: its revelation, inimitability, 

virtues (faḍāʾil), verse-enumeration, abrogation, Tajwīd, waqf and ibtidāʾ, etc. 

3) Fatḥ al-Waṣīd fī Sharḥ al-Qaṣīd – this is regarded as the first commentary 

written on the famous al-Shāṭibiyyah and perhaps the reason for it becoming 

so famous.20 

 
15 Ibid. 
16 Dhahabī, Al-ʿIbar: 3/247. 
17 I will restrict myself to some of his works that are dedicated to the Qurʾānic sciences because they are linked to 

the thesis, else they amount to more than 30 that could be mentioned on various subjects and topics. 
18 Ḥājī Khalīfah, Kashf al-Ṭḥunūn: 1/132; Ismāʿīl Bāshā, Hadiyyat al-ʿĀrifīn: 1/708. 
19 Ibn al-Jazarī, Ghāyat al-Nihāyah: 1/570. 
20 Ibid. 
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4) Al-Wasīlah fī Kashf al-ʿAqīlah – this is a commentary on Imam Shāṭibī’s 

poem, ʿAqīlah Atrāb al-Qaṣāʾid fī Asnā al-Maqāṣid, on Rasm. 

5) Minhāj al-Tawfīq ilā Maʿrifat al-Tajwīd wa al-Taḥqīq – this small work 

appears in the previously-mentioned Jamāl al-Qurrāʾ of al-Sakhāwī. 

6) ʿUmdat al-Mufīd wa ʿUddat al-Mujīd fī Maʿrifat al-Tajwīd – this is also 

referred to as al-Nūniyyah of Sakhāwī. It appears in his Jamāl al-Qurrāʾ after 

his afore-mentioned work, Minhāj al-Tawfīq. Ḥājī Khalīfah mentions that it is 

similar to al-Rāʾiyyah of Abū Muzāḥim. He also mentions that al-Sakhāwī 

wrote a brief commentary on this poem.21 One of the earliest extant 

commentaries on this work is that of al-Ḥasan ibn Qāsim al-Murādī (d. 749). 

 

He died on 12 Jumādā al-Ākhirah in 643 or 644. His burial Prayer was performed 

after midday at the Umayyad Mosque in Damascus. His student, Abū Shāmmah, 

relates that upon his funerary rites, his bier exhibited reverence and magnificence. 

 

  

 
21 Ḥājī Khalīfah, Kashf al-Ṭḥunūn: 2/1171-1172. 
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Editing and Transmission of al-Nūniyyah 

Like al-Khāqāniyyah, there are several critical editions of Sakhāwī’s Nūniyyah. Besides 

the edition of ʿAbd al-ʿAzīz al-Qārī,22 which is dedicated to the text of al-Khāqāniyyah 

and al-Nūniyyah, Sakhāwī has included al-Nūniyyah in his compilation, Jamāl al-

Qurrāʾ wa Kamāl al-Iqrāʾ.23 My edit of al-Nūniyyah is based on the edition of my 

teacher, Sheikh Ḥasan Muṣṭafā al-Warrāqī, for two reasons: it draws from that of ʿAbd 

al-ʿAzīz al-Qārī whilst comparing it to another copy in the Azhar library, Cairo,24 and 

that we both read it to the same teacher, Dr ʿAbd Allah al-ʿUbayd. Thus, his edition 

incorporates both the oral and written traditions.25 

I heard the entire text, al-Nūniyyah, being read to my teacher, Sheikh ʿAbd Allah ibn 

Ṣālīh al-ʿUbayd, who read it to many teachers. They include, Sheikh ʿAbd al-Qādir ibn 

Karāmat Allah al-Bukhārī (d. 1420/1990) with this previously mentioned chain of 

transmission to Ibn al-Jazarī (d. 833/1430).26 Ibn al-Jazarī read it to Abū ʿAbd Allah 

Muḥammad ibn ʿAbd Allah al-Ṣafawī (d. 776/1374), who heard it being read to Abū 

al-ʿAbbās Aḥmad ibn Sulaymān ibn Marwān al-Baʿlabakkī (d. 712/1312), from the 

author, Sakhāwī (d. 643/1245). 

 

 

 

 
22 ʿAbd al-ʿAzīz al-Qārī relied on a copy in the Zahiriyya Library, Damascus (3759/46) and another belonging to 

Waliyy al-Dīn in Turkey (21/3). See al-Qārī, Qaṣīdatān fi al-Tajwīd: 41. 
23 This publication relied on two manuscript copies: the first in the Ahmadiyya Library, Aleppo, Syria (142) and 

the second in the Zahiriyya Library, Damascus (333/44). See Sakhāwī, Jamāl al-Qurrāʾ wa Kamāl al-Iqrāʾ: 1/111. 
24 This copy is in the Azhar Library, Cairo (2797). See Warrāqī, H, al-Farīd fī Ijāzāt wa Asānīd Baʿḍ Kutub al-

Tajwīd: 62. 
25 The differences in the words of the poem are slight and I will allude to some of these variations – or present the 

variant version itself – in the wording of the poem that appears in the commentary. 
26 The chain of transmission of Sheikh ʿAbd al-Qādir ibn Karāmat Allah al-Bukhārī to Ibn al-Jazarī is mentioned in 

my transmission of al-Khāqāniyyah, Chapter Three. 
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Al-Nūniyyah: the Text 

 

ََ   إْ إ ََََََّ
َّ  ْ َ إ تَََََن لْإَ

َ
وَْ 
َّ
َم شـْوََََََ و َ ش ْوَيََََََ

 

ْ َ وََ َْ  َّ َََََش َّ  إْ شْْ َََََإ و ْيََََََ ش ْيََََََ ْيََََََ َّ
 

1 

ََ   إْ ََإ ََ ْ َ  إ ََإ ْاََ نَ َََ َََ ْفَْيََ ْيََ نَ َََ ْيََ وَّ
َ
 ْ
 

ْ  ْ   َ
ََََّ َ رَ ْيش ْيََََ ََ َِّ إيَََ نْ  ْ اإ َِ ََّ َ ْْ فَْ ََََ

 

2 

ََش َ ْ َََ ََ ْ َّ 
َ
 ْ وَّ
َ
ََ   إْ 

َََّ َََ نِ ْلََ ْ ََ َّ ََ َ َََّ ََ  ْ
 

ْ  ْ  ََ َََّ َْ َتََ  َ َََ ْيََ ََ َََّ ْدَ ََ َـ بَ َ َََ شََ ْ شَ َّ 
َ
 ْ وَّ
َ
 ْ
 

3 

َ َ  إْ َََََ َ َ ََّ  ْ َ ََ  ْيََََإ َ ََََش َِ يإ ْ َ ن ْاََ ََ ََََإ
 

ْ ََ  ب  ْ َََ ََََ َ َ   ْيش ََ تَّ ََإ َ ش هَََََْْ َََ ََََ ْ َّ 
َ
 ْ وَّ
َ
 ْ
 

4 

ََ   إْ َََّ َ َ تإ ََّ  ْ ََ ََإ ََِ َرَّ ْيش خش َََ ْوَفَْ َ َ  إ ََإ ْاَ
 

ْ ْ     َ ََََْإ إَ َّ ََََ ََّ إَ ْْ  َ َْ   ََََإ خش ََََ ْ َ ْْ اَََََ
 

5 

ََ   إْ َََ َ ْ َ إ َََّ َ َْ ْوَ   َّ َ ََش َْْ َََ ْيَ َ إ َََّ َ َْ ْ ََإ َّ ْيَ
 

ْ  ْ   َ ََب  َََََ َ ْيش َ إ ََإ َهَّْْ ََإ ْاََِ ََ َّ َ َََ ذإاَ َْ َت َََ ْا
 

6 

َ  إْ َََ َََِ َََ ْ إنَّ ـََ
َ
ا  ْ  َََّ ََِ ََ   ْنش َََّ َْ َتََ وَّ

َ
 ْ
 

ْ ْ  َ
ََََن َِ شَ ْ ََ اََََّ ْمإ بَ َتَ َََّ  ْ ََ و ّـَْنَََش ش شَ َ ْوَ يَََّ

 

7 

ْ ََّ تَََََّ إَ ْْ نَ َ ْيََََش ََّ َََ ْقََ إَ َ إَ ََََََ   إَْ   َِّ ْْإ 
 

ْ  ْ َََ شـوَ ْي ْ َ إ
ََن ََ َِ َ تش ََّ  ْ إـ َََّ ْلَ  ََإ َّ ْي مَ َتَ َََّ ْوَ  

 

8 

َ  إ  َََ  َ َنَْْْشَ َّ ََإ  ـ ْوَا  َََ  ْ ََإ َّ ْْي َّ إ
َََ َنَْْ ََإ ْا

 

ْ ْ ْ َََش ََ  تش فَىْوَ  ََََّ ْ َرَّ َ   إ ََََ َِّ َنَْ إ ْاَََإ شـ َ ْْاَ جََََّ
 

9 

َ  إْ ْ  َ بَ ََّ َََََ ْبََ َ إ َََْْإ شَ يَََََ ْ ََ إ  ـ َ
ْثإَ ََََ

 

ْ ْ َ َََْْإ َّ َ َ ش  ََْْ َََب َ ش َّ ْوَْوشجش  َََش َ َ  َََش ْوَْجإ
 

10 

َ  إْ َََ اَ َّ َ ََ ََّ  ْ َـ  َ  ََ َََ َ ْ قش َََّ َ ْونََ َ َََ رَ ْوَ  ََّ
 

ْ ّـَْ ْقََش َ ش ْوَ  ََّ َ َََّ   َ َََ َ ََّ َ َ ْيش ََََ ْوَ  ََّ َ ش ْوَ  ََّ َ َََّ
 

11 

َ ىْ َرَّ َََ َِ  إ  َ َ َََّ إنَ
َ ش ْوََ»َْ  َّ َََّ َ بَََ َِ ْ ْْوَ

 

ْ ْ  إإغَّ ْ
اََّ
َ
 ْ  إ ْ

ْلََْ  َّ إ َّ َ إغَّ ْ ْفَ ََش ْوَفَْنَََ َْرَّ إ ش ْ
 

12 

َ  إْ َََ َ ََْْ َ إ َََّ ََِ شَ َ  ْْإَ َبَّ
ََب َََ َـ ْ ََ ََ َََّ ْوَ  َ

 

ْ َ نَ ْ  َََََش ََ َ  ْومَش ْجََ ََََّ َّ َ ََْْ َََب شَ ْوَ  َّ ََََ 
 

13 

ََ   إْ ََإ ََََ َ ْيََرَّ إـ َ ش َّ
َََّ َ  ْ إـ َ َََّ جَ

َ
َ ْجإ َََ تَ ْاََ ش

 

ْ َتََّ ْاَ  َ ْاَ َ ْوَ َََ ْجَ َََّ ََّ َ َ ََب ََ ْ شَ َّ َ ْ ََن ْ إ َّ
 

14 

َتَ َّجَ  إْ
َََّ َنَْ   ََإ ْا إِ  إ َ

َََّ   ْ َـ َ َََّ  َ ْيإ َََ إ  َ
ْْإ ْشب

 

ْ  ْ َ وجَََ ْيََتََّ ش ََّ َ َََ 
َ
 ْ ََّ َ َََ َ َ ش َـ ْ ْ إ َّ إِ  ش َ

ْوَ  َََّ
 

15 

َ َ  إْ بَْ َََّ َنَْ  َ إ ْاََإ ْْ  َ بجَّ شـ َّ َ ََ  ْيإ ْوَْ  َ بجَّ
 

ْ هش 
َ
َم ْوَ َََّ ََ  َ ـَََّ

َ
َ ش   ْوَْ  َ ََاََإ َـ ْوَْ جَّ َِّ َ ْوَْ  َّ إ

 

16 
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ْ إَ َّ ََْ َ  إََْْ ََ
َََ ََََ َِّ إ

َّ  ْ َْ َََ ْيََ َََ إ ََ َ ْ َََ شب
 

ْ ََ  ى  وََ»َْ وَّ َََ اَ َ ْ َ  َّ ْلَََ َِّ ْفَْ ََ َِّ إ ْ َ َ
ْوَْ  َّ

 

17 

َنَْوََََ  إ  ْْاَََإ َ إ ْاَ َ ْلَََ  َّ َََإ َ ش ََََّ َْ ْ وَّ
َ
 ْ
 

ْ  ْ َ َ ََشََب ْْيش َّ ش َََْْ اَََّ ش شـْيإ نَ َ تششَََ اَ ْ  ََّ ْ  وَ»َََ
 

18 

ْ  َ َ ََش تش ا ْلََْ  ََّ بَ َتَ َََّ َنَْ   ََإ ََََ   إ ا  َ تإ
ْوَْ  ََّ

 

ْ َـ  ْ  َََ ْ إيََ َ إ َََّ َ ْْإََ  ََ َََ ََ  ََ َ ّـَ
ش
َ ْوَ  َََ ْوَ  ََّ ََ

 

19 

َ  إ  َََ َ َبَّ  إ
ََّ  ْ اإَنَْ ْ وَ  ََّ َ تإ ْ َّ َ شَ َ إَ ْوََ»َََْْ َّ

 

ْ    ََ ََإ َ ََّ َِ ْلََْ إَ ََّ َ
َََ لَ َ ب ْنش ََ  ْ إ َّ ََش ْوَبََ َ نَ

 

20 

َنَْ وهش ْاََإ َاش ْيََ نَرََإ َنَب َََ ََّ  ْْ إـ َ  إَََْ قَََ َّ َ  ش
ََّ  ْ

 

ْ َ وَيإ َََّ ْ ََ ََّ ََإ ََ َ َِّ وَْيََ َاَ  ْ َََّ ََ َ نَّ
َ
 ْ ْ إـ

ْوََ»َتإ َّ
 

21 

 ـْ و شَ َ شَ َ ْيََ َََََّ َ َ  إْاََ َََََ َ ْ َْشََََََن ْ ْيََََإ
 

ْ  َْ َََ ّـَ نَ َ نَ ْوََ َ َ ْ إ َّ ََإ َِ ََّ  ْ  ََ َََّ بََاَ إ شَّْ ْفَْ شَ
 

22 

ََ   إْ َََّ َ إـ
َّ  ْ ََ َََ َ ْيََ ََّشَ َََ َتش  ْيَ ََإ َ ََّ ْفَْ شَ

 

ْ إْ ْ َّ َ َنَْيَََ ْاَ ْاََإ َ َََ ش إَ ش  ْوَ ََش َّ ْوَنََ ْْقَََ ْ َّْ ْيَََ
 

23 

َ  إْ َََ َََِ نََّ إ
َّ  ْ ْبََ   َ َََّ ْنََ َََ َ ش ََش ّـََ َ يَََ ْ إ

 

ْ هشْ َََ ش  َ إَ َ َّ  ْوَنََ َََ َفَْمََ  َََ َنَْْن ََإ ْا َ  وش َََّ ْوَ ْ
 

24 

َِ  إْ َ ََإ ََ ْ م ْ ش َ إ َََّ يََ ََ ََ ْ مـ َ ََإ ْيَََََ   َ َََّ ْجََ ََ
 

ْ ْ َ َ َََ َ َّ َ ْيش  ـ َََ َ َ ََ إ َِّ َ ْيش  ُ  َ شـْمَََ ْوَ ْضََن 
 

25 

َ  إْ َََََ َ ْيش إَ و شَ ش َ َََََّ  ْ إْ  َ َََ ََََ نَّ
َ
ْجإ  ـ ْاَ إ

 

ْ  ْ َ ْقََ ََََب َ إ َ َبَ نَََََ ْْإَ  ََّ    َََََ ْنَ وَََََ ْْإِ
 

26 

َ  إْ َََ اََََ َّ َ َ ْمإ ََإ ََََْْ   َ َََ َتََََ ََ َرن ْيش  ْ ْفَ
 

ْ َْ َ وَّ َََِْإ ََ ََََّْ
َ
 ْ َ ْبَتََََ  ْ ْقََََ َّ َ ش َْ  يََََ ْ ىْكََََ َّ

 

27 

ََ   إْ َ ََ ََإ َ يَ ْيََشَّ َنَْْ ََإ اََإ ْ وَّ
َ
 ْ  َ ََََََّ ّـَ

َ
 ْْ
 

ْ ْ َ إ
ْاََََ َ ت  ََََِْ َّ َ ْمََََ َ نإ يَضََََ إ

َ َّهشْْإ  َّ ْيََ َََب
 

28 

َ  إْ هشْاَ ْ إاَّمَََََ َاَّ َيم ْوـَََََش ْوَْوَفَْيَََََََش
 

ْ  ْ َ َََ َ ََضََ ََّ َ اَ َ ْْيش َََ َ  ْ إَ ىْوَ»ََ إٌ  َََ ْ  ْْوَنََ
 

29 

َ َ  إْ ََ ْجََََ ََََّ َْ َ ن ْ َ َََش ّـَ  ْْ َّ ش ََََْْ ْوَ   َََن تإ
 

ْ ْ َّ ش َََْْ َ تإ ْ  َ ََن ََ اَََّ ْمإ َ ش ْإَاَََّ
َ
َ ش وَ  َ ََش اََضَّ

َ
 ْْ

 

30 

ْ َ  إ َََ ْومَ َ ش َََّ َا ََ  ْهش َََّ َض إَ ْْيََ َّ ش
َََ ْْ ََم  ش ْوَ لن

 

ْ َ شْ ََش ََّ َ َاَ نَخَ ْيإ ْجَََ َيَّ َ ََإ ّـَ  ْ ْ َّ ش َْ ْ إِ  ش
ْوَ  ََّ

 

31 

َ  إْ َََ َ َ ْيَََََّ ََ إ قش َََّ ْنَ َ َّ َ ََب ْ  إ ََْْ َ إـ ََ ََْ
 

ْ َ َََّ ْلََْاََض  ْ ْفَ وَّ
َ
 ْ  ََ َََّ ب َ إ  ََضَّ

ََ ن ْلََْوَ ََّ ْوَ ْ
 

32 

َيَْ ْاَ ْوَََ  إَْ َََ َّ َ
ْ َََََش َ ش اَََّ َ إ مَّ

َ
 ْ  َ ََ َََّ َ َِْ

 

ْ يَّ  نشَ بإَ إ  ْوَْ  ََّضش
ْاش ََْْْ ََّيش نَّْْْوَبََ َ  ش

َ
َْوَْ 

 

33 

َ  إْ َََ َ َ مَّ
َ ََ ْْإاَّ َ َََّ ومَََََ

َ
َنَْْ  ََإ ْاَ َ تإ ََن ْوَ  ََ

 

ْ ََ هَّ ش شْ ْْنََََ َّ ش ََََْْ إـ ْ ْبَََن  َ  ش َاَ ََْْ ََََ ْ وَ»ََََ
 

34 
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ْ ََ   إ ََش َنَْ  ََّ َ ََإ ْاَ َّْ َ َََ إَْ َ
َّ  ْ ََ ََن تَ لْإَ

َ
َََ  إْ  ْتَّ َ

 

ْ َ مَ ْاَ  ََََّ َ ن َّ َ  ْْاََََ ّـََ َتَََش
َ
وهشْوَ  َ ش ََََ َ َِّ

َ
ْ إاَّْ 

 

35 

ْ ض  ََّ َ َََ َ  إْيََ َََ بََ َ ََ إ
ْيََ َّ َ  إ َََ اََ َّ َ ََ ََّ  ْ ْ ْ إاإ

 

ْ  ْ َ َ َََإ َشَّ ْيش َّ َ ّـَ َََإ
َ
 ْ ْ َََْ ن تإ ََ َ اََََّ شْْمإ ْْ وَ َََْ ن

 

36 

فَ إْ َّ  ََ
ََََََّ  ْ ََ ْ يَََََن ْوََ هَََََإ   َ  إ ْاَََََإ

 

ْ ْوَْ َّ إ
َََ َنَْْ ََإ ْْ ا َ ََإ ْنَ ا َّ َََ َْ َََ َنَ ْوَي ََب ب ْ ن ّـَ ََش ْْق

 

37 

ََ  إْ َ ْيََ َََََّ  ـ َ ََ َضََََن ْيش بـ َ ْ إََََََش  َ َ
ْ إاَََََّ
 

ْ ىْ َاَ  ْبََ ََََََّ ْْاََضن َّ إ َنََََََْْ ْاََََإ َ ش ْوَبََ ََ نََََش
 

38 

بَْ ََّ ََ  إْ ْاإَنَْ  شـ َ قَ ْ مَّ ََ ْهََ ّـَ ْْقشَ إـ
ََّ َ تإ ْوَبإَ

 

ْ ّـَْ َْقشَ َْ« َََ َّ ْْوَبإَ ّـَ َ ْ  ْْقََش  َ َََِْ ّـَ َ ْ َََ  َْ َّ  ْْقََش
 

39 

ْ  ََ َََ ْيَ َ إنَ ََََ   إْشُش يَ إـ ْ َََ ْيَ َ إ َََّ َنََْ َ َ ََإ ْ ْاَ
 

ْ ََّْ ْقََََ  إيََََ إ
نَْاََّ  ْ َْ ْيََََ   َ َِ لإَاََََ ْ َ  ش ْوَ لنَََم

 

40 

َ  إْ َََ َـ إْ ََ  َ َََ إمََ
َّ  ْ َََ إ اَ َ ْمََ ََإ ََْْ َََ نََ

َ
ْاَم
 

ْ ْاَ  َ إ ََََّ َْ ْ   ََ َ َنَْيََََ خَْاَََإ ْاىَََْإ شَ َ نََّ ْووَََََ
 

41 

َ ب ْ  َََ ََََ َ َ إ يش ََى َتَ َنَْْ ْ ننَّ ََإ ْاَ َ ْ ن تإ َََ ْ ْلَ
 

ْ ََ  ىْ ْيَََش َّ 
َ
 ْ هشَََََْ َّ ََ ي إَ َ ْ ََشََََّ ْوَ َََْ ن تشْهَََش َّ

 

42 

ََ   إْ َََ ْوَ ََ   َ ََم َََِ َََ ْ َ إ َََّ ْْإََ َ ََ َّ َ ََإ ّـَ ََ
َ
 ْ
 

ْ ْ ََم َ ََّ ْْنََبََ إُ  ََ َ
َََ ْلَ   َ َََ َ لإَاَ َِ ْ شُ َْ ش وَ لدن 

 

43 

ْ َّ َ ََإ ْ
َ
 ْ  ََََ  َ نََضإ ََّ َ تش ََ إْوَْ  ََّ َ َََ ْي بـ َ

ََش ْْإََ
 

ْ  ى 
َ
 َ ْ ََّ َ وَْ ََ َََ ْ   َ َََ َ ََّ َ َ َََاَ  ْيش ْ ََ إ ََّ ْوَْ َََ َ

 

44 

َ  إ  َََ َ َ َ َْْ َ لْإَ ََ َ َََّ َاَ ْمإ َّ َ ََإ ّـَ َ
َ
َ تَْ  ََن ْوَ َْ

 

ْ َ  ى  نَََ ْ ََّ وَْقَََ َش َ  ْ شـ ََّ َ ْيَََ ْ َّْ ّـَاََ وَْ  ّـَقَ ْ  ََّ ْوَْ ْ
 

45 

ْ َ ََإ ْْ َّ َ ََش ََ  ْا َََ  ََّ 
َ
 ْْ َ إ َََّ َ  إْوََ»َاَََ َََ ت ْلإَ ََّ

 

ْ  ْ َ َ ََ ََن ََ ْيش َّ َ َََ ََ َ َِّ وَْ  ْ ََّ جإ َ ََ
ش
 ْ ْوََ»َاَ ْ

 

46 

َ  إْ َََ َ َِّ ََ ْنإَ َ َّ ََْْإ
ََ ََ »ََش َِّ

َ
 ْْ  ََ ََّ َ ََ ََّ ْْيََ

 

ْ  ْ َ ََََ َ ََّ َ ْيش    َ ْوَنَََش َ ت  ْاََََ ََ ى َ
ََََ ْ َ ْوَ  َََََن

 

47 

نَْ َ َ ْاََتش َََ َتََ َْ َ ََّ ش ش َ َّ  إ ََش َ  إََْ ََ َََ َْ َتََ
 

ْ ْْ ْْ إاَّ
شُ َوَ لذن  َنَْ  َََّ َََتَّ ش َّ ْ يَََّ ْاََإ َِ ََََتش   ْْ ْنِ

 

48 

َنَْ ََإ َّ إْاَ َََ َ إ َْْ ََى َتَ َ ننَّ ْْإَ شَ َاَ َّ َََ ْْاَ َّ ْوَْنَ
 

ْ َاَّْ ََب ََ ن تَََْْ ََََ َنَْ ََََْ ََإ َ قََََ ْواََ ْ شْوَإاََ ْيشَ
 

49 

َ  إْ رَََ ثََّ إ
َنَْ  َّ ََإ ْا َ تإ رَََ ََّ  ْ ََ َ َََّ َا َ تَْمإ ََن ْوَ  َ 

 

ْ و   َ ش وَْ اَّلََش نَ  ْ اَّ ـَََ
َ
 ْ وَاإَنَْ َاإَيَن ْ مإ َاَّ ْوَْْإَتش

 

50 

ََ  إ  َََ َ ْ  َ نَ َ َََ يمَ َ
َ
َاَ َ ْوَْ  َََ َ ش ْلَ ََش َ َْ

 

ْ َ َ ََ َاََن ََّ ََ ْ َاَ  ْ ْ ََ إَ َََّ نَ  ْ َّ َ َََ َ مَّ
َ
وَْ)  ْ ََْْ بَ َّ

 

51 

َ   إ  َتإ
َََّ إُ ْوَْ   َبَ 

َََّ َ َ«إ ْوَْ ْبن ََََِّ ْلََْ  ََّ إ
 

ْ َ إْ ْاَََ  مَََإ مش َ إ ْ  َبَََن َ  إ ْيََََ ْاَََإ مش َ إ ْوهَََََ
 

52 
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ََ   إ  َََّ َنَْْهََ  ََإ ْا ََ  تإ
َََّ   ْ ََ َ َََّ َا ْمإ ََ  وش َََّ ْوَ  

 

ْ َّْ َ ََإ ْ
َ
 ْ  َََ ْي َأَّ َََ ْلََْ َََََّ  ََإ    ْي َّْ َََ ْي ََ  تش

َََّ ْوَ  
 

53 

ََ  إ  َ
َنَْْوإ َََّ ْاََإ ََ  وإ

َََّ  ْ ََ َ َاَََّ َنَ ْومَإ ْاََإ ْْ ََش َّ
 

ْ  ْ َ َََ  َ ََّ َ ََ  ْيش َََّ ْوَ   ََ  وإ
َََّ   ْ ََ َ َََّ َا ْمإ َتإ  ش َََّ ْوَ  

 

54 

ْ َ َََ ََ َ لْإَ ََ ّـَ إَْ إ ََ َ َرَّ ْيش َ  إ َََ يََ
َّ
َ  إْ َ  َََ ََ َْ

 

ْ ََإ  شْ َّت َنَْْوَ ْ ََإ َ ْوَا َََ َ نََ إَ  َنَْ إْ ََإ َ َ ْا
َََّ   ْ َْ َ َََ ْي

 

55 

ََ  إْ ََََّ َ تإ ََّ  ْ َـ َ ْ إاَ ْ  ََّ ََََ إََ ََََ إ َ ْيََ َتَََن ْيإ
 

ْ ْْْوَ شَ ََ بَ َْ  ََََ إـ  َ َـْيش نَ َ َشَََ تش ََّ  ْ ََ َّ َ ََََ ََّ   َْْ
 

56 

َنََّْ َََ َاَ  ْ إََ َََّ ََ   إَََََْْ َََ ـ
َ ََ ْ جَّ َََ  َ ََّ َ ْيََ َََ ْي

 

ْ مَْ َ ََََ وَْ  ََّ ْيَ  ْ َْْلََْ  ََّ ََ ب ََََّ َِ ْْ إُ ّـَ ْوَيإ َََ  ْقََش
 

57 

َ  إْ َََ قََ َ ََ إ
ْاََ ََ َّ َ ش َََّ ََْْ بَاََ َ إ َََّ ََََ َ ْْإ  ََّ

 

ْ وَّْ
َ
 ْ َ  إ ََش  َ َِّ تََ

ْْإ  ََّ شِ َتش  َََّ تََ 
ََّ  ْ َـ َ َ َََّ ْوَإإاَ ْ ْ

 

58 

ََ  هشْاشوْ ََإ ِْ َ ش َََّ َ  ْوجَََ  َ َََّ ََ ََ  إَِْ َََّ َ إَ  َِّ  ْ
 

ْ نََ نَ شْ ْ َص  ْاََشََرَّ ْ مَشَّْ  اإَنَْ ْ َ تَّ ش ْوَ  ََّ
 

59 

 ْ َ َََّ ََ َ  إْنشَ َََ ََ ََّ 
َ وْ جَّ ْاَوش َ إ ََإ َْْ َََهش َ َ إِ ْ ْيََ

 

ْ ْ َاَّ ََإ َ ََا ْوَ جَّ َّ َ ََإ  ََّ 
َ
ْوَ  ََّ َ إ َََّ ِ ْوَفَْ شَ

ّـَ َ ََب   َْ
 

60 

 ْ َ ََََّ َ َ  إَْـ ََََ َ ْيش بـ َ ْلَََش َ َّ ش ْمََََ َ ش َاََََّ ْ ْاََتإ
 

ْ ْ إَ ىْ َاَّ َ ََََ إهإْْوَ  َّ ََََ إِ َنَْ ََ ََّ فََ ْاَََإ َّ َ َََ ْيَ
 

61 

َََ  إْ ََتََََ شِ َََ ْْإََ شـ مَ َََ ْ
َـ َََ َََ ْوَاشََبب ْشـ ٌّ

 

ْ  َْ إـ ََََ  َ َ ش ْمش َ ش َاَ تَْنَََََََّ ََ  ْنََََََِّ َ  َّ َََش ََّْ
َ
 ْ
 

62 

َ  إْ ْيََ َََ َ إ ََََِّ شَ ْْإَ ََّ َ
َََ ْاََ ق ََّ َ ْاإَ ََََ  ْاََ َََ

 

ْ ْ  ََ َ َ َ ْوَ يإ َََ ْ إ ََ ََّ َ َّ َ ََش ََ َ ْ اَ نََّ ََب َْ ََ ََ َ ْْ َ ْيش
 

63 

َنَْ ََإ رََ قََ ن ََ إْ  ََّ َََ  َ َ ْْإََ َبإ َََ  ََ َ َِّ ْقإَ ْ إ َّ
 

ْ  َْ َََ  َ تإ ََََّ شِ َنَْ ََإ ْا   َ ََإ َخَْجََ لْ ََن ن
َ
ْْإَم َّ 

َََ َ ْوَ مَّ
 

64 
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Commentary 

 

TEXT: 

ِ   ن    ََ ََََََََ 
 
ِ   ا    ََ ِتوْ  أَ  ِ ََََََََ  ََ ود  ئََََََََ  ْ َ  ََ يََََََََ  و 

 

أ ن     ْ  ََ و     ا   َََََََََ    ََ وم   َََََََََ  ْ  ََ ت  اَََََََََ  ََ  يَ  مَََََََََ

 

1 

TRANSLATION: 

(1) O one who wishes to acquire (correct) recitation of the Qurʾān, while he intends 

(to acquire) the excellence of the imams of precision (in recitation). 

 

VOCABULARY: 

   ِ  .this is the plural of imam. It refers to the leaders in Qurʾānic recitation – أَ  ِ  

 

COMMENTARY: 

The author starts his poem by mentioning for whom this poem is intended: those 

who wish to recite the Qurʾān proficiently. 

 

Misconceptions Regarding Tajwīd 

TEXT: 

ان     َ  ََََََََ     ِ ا   ََََََََ  ا  مََََََََ      مََََََََ   أَو  مََََََََ 

 

     ْ َ  ََ ََََََ ِ ا م  ا  يََََََََا  مََََََََ  ْ  ا َ م     َّ َل   ََََََََ     

 

2 

ان    ْ َ ف    ِ  َّ  ََََََََََ   ْ َل  ِح  ك  ا ََََََََََ   أَو  أَن   ََََََََََ 

 

      َ  ََ َََََََ ِ اد      ََ ا  مَََََََ  ََ د  د ٍَََََََّ ِاد   ََ شَََََََ  أَو  أَن   ِ 

 

3 

ِ   ن    ََ ت  ا ِ   ِ َََََََ  ََ َـ   مَََََََ  ََ ٍَََََََِّ ْ  ه  م  َ  ََ ي ِ َََََََ  ِ  

 

َـ  د       َََََََََََََ ِ َـ        م  ٍ  دَََََََََََََ     ِ  أَو  أَن   َََََََََََََ 

 

4 

TRANSLATION: 

(2) Do not deem tajwīd as being an exaggerated madd, or applying madd where there 

is no madd because of that which is weak. 

(3) Or that you read a hamzah as mushaddad after a (letter of) madd, or that you 

mumble a letter like one intoxicated. 
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(4) Or to pronounce a hamzah like one who is retching, so its listener flees from 

nauseous person. 

 

VOCABULARY: 

  ْ  َّ ل   َ     – do not deem, think, regard 

    ْ َ   ِ  one who exaggerates – م 

ان َي ى  that which is weak; from – و  ن  ن    -و  يِ   

ح  ك    ِ  – mumble, chew 

ان    ْ َ  one who is intoxicated – ا َّ   

  ٍ     ِ  – to utter, pronounce 

ِ  َـ  د      one who throw up, retch – م 

 nausea – ا ِ   ِ ِ    ن  

 

COMMENTARY: 

While al-Jazariyyah defines tajwīd (lines 30-31), Sakhāwī does not define tajwīd, but 

mentions the misconceptions regarding it. Many have misconceptions regarding what 

exactly the purpose of tajwīd – or what tajwīd itself – is. The next three lines dispel 

some misconceptions regarding the science of tajwid i.e. tajwīd is not the following: 

1) The exaggeration of any madd. 

2) Applying madd in a weak letter (wānī) in which madd should not be made 

e.g.   م  27.غ ي    ,ي   

3) Over emphasizing the strength in the hamzah after a letter of madd. 

4) Mumbling a letter incoherently like an intoxicated person would speak i.e. 

without clarity. 

5) Exaggeration of the hamzah. 

 

While the author mentions features within recitation which are not technically 

considered to be part of tajwīd, he does not explicitly define the science of tajwīd. 

Interestingly, his description of an exaggerated hamzah to someone who is retching is 

given by Sībawah in al-Kitāb, both using the word “tahawwuʿ” (to retch).28 Al-

Jazariyyah instructs that the hamzah should not be read with tafkhīm (lines 34-35).  

 
27 Al-Murādī, al-Mufīd fī Sharḥ ʿUmdat al-Majīd fi al-Natḥm wa al-Tajwīd: 74. 
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The Measure/Timing of Each Letter 

TEXT: 

  ْ َ  ََ َََََََِّ   َ ََ    م  ِ    و     ََََََ  ََ ان   ََََََ   َ  ََ ِيََََََ  ا ِ   

 

    ِ  ََ َََََ        ََ َََََ     ََ انا  َََََ  ُ  ََ ف  مَََََ  ْ  ََ  ل ح لَََََ

 

5 

TRANSLATION: 

(5) There is a measure for (each) letter, so do not exceed its measure, nor be one who 

is deficient of the measure.  

 

VOCABULARY: 

انا   ُ  measure, timing – م 

   ِ       – transgress, exceed the limits 

  ْ َ  َِّ   َ  one who shortens, reduces – م 

 

COMMENTARY: 

Each letter is articulated with a specific balance determined by its articulation point 

(makhraj) and its attributes (ṣifāt). The measure of each letter is different because no 

two letters have the exact same makhraj and ṣifāt. If they have the same makhraj, they 

will differ in ṣifāt e.g. the tāʾ and the ṭāʾ; and if they agree in ṣifāt, they will differ in 

makhraj e.g. the jīm and the dāl.  

 

In this line, the author advises that the measure or timing of any given letter should 

not be exceeded, nor should it be deficient i.e. each letter should be articulated with 

its very precise and exact measure or timing. 

From this, it may be deduced that to be able to grasp the precise measure/timing of 

each letter, one requires a good understanding of the makhārij and the ṣifāt. 

 

Henceforth, the author presents individual letters, along with guidelines with regards 

to their articulation, as well as examples from the Qurʾānic text. 

 

INTERTEXT COMPARISON: 

 
28 Sībaway, al-Kitāb: 3/548. 
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Al-Nūniyyah speaks about “mīzān” – the measure or timing – of each letter; this 

measure/timing should not be exaggerated. Al-Khāqāniyyah alo refers to the “wazn” 

of each letter (line 26). Al-Khāqāniyyah does not elaborate much on what determines 

the measure/timing of these pronunciations. In al-Nūniyyah though, much of its 

content discusses these timing-determinants i.e. the ṣifāt, like hams, jahr, istiʿlāʾ, iṭbāq, 

istiṭālah, etc. Al-Jazariyyah has seven lines specifically dedicated to the ṣifāt; an entire 

chapter. It also discusses various ṣifāt in a number of lines thereafter; see lines 37, 39, 

45, 46, for example. 

 

The Articulation of the Hamzah 

TEXT: 

ان     َ  ََ ََََ   ْ َ  ََ ْ  و   يََََ َـ   ََ ََ   دََََ ْ  مََََ َ  ََ ت    يََََ  ََ  مََََ

 

    ِ ََد  ِ  ِحَ  ََََ ِ   م   ََ َط  دََََ  ََ مََََ ت   َ    َ  ََ ََََ ِ ا    ذ 
 
  ََ ََََ  

 

6 

TRANSLATION: 

(6) So if you articulate a hamzah, then let it be brought with ease, without complete 

exertion, nor any weakness.  

 

VOCABULARY: 

   ِ ِ  ِحَ  د    being with ease – م 

  ْ ـ   difficult respiration, laboured breathing, to be out of breath – دَ 

ان      َ  – from  ى ن  ن   -و  يِ  ; weakness 

 

COMMENTARY: 

The author discusses the articulation of the hamzah in this line: it should not be read 

with too much exertion that one is left out of breath, nor too weak that it is not 

pronounced correctly i.e. it should be read subtly adjusted between these two 

extremes. This is exactly what Sakhāwī explains in his book, Minhāj al-Tawfīq ilā 

Maʿrifat al-Tajwīd wa al-Taḥqīq. He explains thereafter that this is only accomplished 

with much practice and continued instruction.29 

 

INTERTEXT COMPARISON: 

 
29 Sakhāwī, Minhāj al-Tawfīq ilā Maʿrifat al-Tajwīd wa al-Taḥqīq: 345. 
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This line expresses that the hamzah be articulated subtly balanced between any 

exaggeration or deficiencies. Al-Khāqāniyyah advises on the correct articulation of the 

hamzah (line 35). It also alludes to the hamzat al-waṣl and hamzat al-qaṭʿ (line 30). 

Ibn al-Jazarī has a section devoted to the hamzat al-waṣl (lines 101-103). Al-Jazariyyah 

also cautions against articulating the hamzah with tafkhīm (lines 34-35). 

 

The Madd Caused by a Hamzah or a Sukūn 

TEXT: 

َََََََََّ      أَ ََََََََ           َ  ََََََََ ِ ِ ن  أَو      َََََََََِّ   
 
 ا

 

َت     ََََََ  َّ ا  م  اد     ََََََ    ِ وف  ا ََََََ   ْ د   ََََََ  ِا  امََََََ   و 

 

7 

ِا  ل ح ـ  ََََََََََ   ا  مََََََََََ  ِ  ِيََََََََََِ   ن  قََََََََََ  ه  ات  بِ     

 

ون  مَََََ    َت  د   َََََ ِ  َِّ  ـ ا ِ     َََََ ت  قُ  اْ مَََََ    ِ ا َََََ   و 

 

8 

TRANSLATION: 

(7) Extend the letters of madd by that which is made sākin or by a hamzah, (a 

lengthening of) of perfection o brother of excellence.  

(8) Surely, the madd before that which is sākin is less than the madd due to the 

hamzahs.  

 

VOCABULARY: 

     َّ    – beauty, excellence, perfection  

ِ ن    َِّ   
 
 expertly, excellence, proficient – ا

ون  م      is less than – د 

ِ  ِيِ   ن   ه   with certainty, surely – بِ 

 

COMMENTARY: 

Sakhāwī explains in Minhāj al-Tawfīq that madd is of two types: ṭabīʿī (natural) and 

mutakallaf (studied or required). Madd ṭabīʿī is the articulation of the letters of madd 

to its natural and essential duration of one alif. Without this essential extension, the 

letters of madd cannot be recited. Experts refer to this duration as qaṣr.  
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The madd mutakallaf is an additional extension beyond the natural lengthening – 

without any exaggeration or deficiency – when the madd letters are followed by a 

hamzah or a sākin.30  

 

The author gives no durations for the madd before the hamzah and the madd before 

the sākin. In this line, he simply suggests that the lengthening before the sākin is less 

than the lengthening before the hamzah. In Minhāj al-Tawfīq, he does not offer any 

details with regards to their durations either. However, in his commentary of al-

Shāṭibiyyah, Fatḥ al-Waṣīd, Sakhāwī mentions the opinion of Dānī regarding the 

lengths of the madd before the hamzah for the Seven Qurrāʾ having four varying 

lengths:  

1) Warsh and Ḥamzah – three alifs (six vowel counts i.e. six ḥarakāt).  

2) ʿĀṣim – two and a half alifs (five ḥarakāt).  
3) Ibn ʿĀmir al-Shāmī and al-Kisāʾī – two alifs (four ḥarakāt). 

4) Qālūn, Ibn Kathīr al-Makkī and Abū ʿAmr al-Baṣrī – one and a half alifs 

(three ḥarakāt). 

This is with regards to madd muttaṣil i.e. if the hamzah appears in the same word, 

following the letter of madd. In madd munfaṣil – when the hamzah follows the letter 

of madd, but in a different word – a fifth length is added, which is one alif (qaṣr) for 

Qālūn (with an option of extending it longer), Ibn Kathīr, al-Dūrī al-Baṣrī (with an 

option of extending it longer) and al-Sūsī.31 

Thereafter, Sakhāwī also mentions the variations in that madd followed by a sākīn: 

1) If the sukūn is temporary; due to waqf – ishbāʿ (six ḥarakāt), tawassuṭ (four 

ḥarakāt) and short (qaṣr) are permitted. 

2) If the sākin is permanent – ishbāʿ (six ḥarakāt) will be applied.32 

The final madd mentioned i.e. caused by a permanent sukūn is alluded to by Ibn 

Khāqān in lines 42-43. 

 

INTERTEXT COMPARISON: 

 
30 Sakhāwī, Minhāj al-Tawfīq ilā Maʿrifat al-Tajwīd wa al-Taḥqīq: 346-347. 
31 Sakhāwī, Fatḥ al-Waṣīd: 1: 177-178. 
32 Sakhāwī, Fatḥ al-Waṣīd: 1: 182-183. 
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Al-Nūniyyah refers to the madd caused by the hamzah and the sukūn, but without 

any names given to them. Al-Khāqāniyyah mentions the letters of madd and gives a 

general instruction that a distinction be made between the lengthening and shortening 

in madd (lines 31-33). It specifically mentions that madd caused by a permanent 

sukūn (lines 42-43). Al-Jazariyyah explicitly names various types of madd: madd 

lāzim, madd wājib and madd jāʾiz. It furthermore suggests names like madd muttaṣil, 

madd munfaṣil and madd ʿāriḍ. Al-Jazariyyah furthermore defines these mudūd (lines 

69-72). 

 

The Articulation of the Hāʾ 

TEXT: 

ت ِ ن   ََ ـ ِ ََ َي ادَ   ََ ت و  ََ ََ  د  ت   ََ  ََ ََ     امََ َي ََِ  ََ ََ  

 

   ََ َـ      ََََ  ََ ا ََََ ََ  و  ـ  ر  ََََ   
 
َي ا  ََ  ـ  ََََ ِ  ََ  َ    ىى    جََََ

 

9 

ِ ن    ََ ِيَََََ  ُ ََ    ا ِ د ِ َََََ    ِ  ََ ََِا  دَََََ  ـ  َ   يَََََ ِ  ََ  ث ِ َََََ

 

     ََ َت  دََََ ََد  يََََ  ِ َـ »ت د  ََ ج   ََََ او  ت و  َـ »   ََ ِب   ََََ اج   و 

 

10 

TRANSLATION: 

(9) The hāʾ (tends to) become hidden, so distinguish its clarity in the likes of   ت     د  م 

and in   ـ ِ  ِ ن  …دَ 

َـ »   (10) ِب     َـ » and ج  ج      clarify (it) without any burden that will exceed upon its ;و 

clarity. 

 

VOCABULARY: 

 ـ  ِ  meaning to clarify, elucidate, distinguish ,ج      from –    ج 

َت   يد   ِ  clarify – د

 ـ    heaviness, difficulty, burdensome – ث ِ  ِ

 increase, exceed –  َ   يِا  

ِي ِ ن    ُ  clarity - ا ِ د ِ

 

COMMENTARY: 

The hāʾ is a weak letter because it comprises weak attributes; therefore, it tends to be 

read “hidden” or unclear. These distichs advise that the hāʾ be read clearly. Thereafter, 

the author presents four examples to illustrate when the hāʾ should be read clearly:    ت م 

ـ ِ  ِ ن   ,   د   َـ »   ,دَ  ِب     َـ » ,ج  ج      In the first example the hāʾ has a ḥarakah and comes after a .و 
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nūn sākinah. In the second example, the hāʾ has a sukūn. In the last two examples, 

two hāʾs appear together in immediate succession to each other. 

Subsequently, the author further advises that when clarity is given to the hāʾ, it should 

not be done with exaggeration. 

 

In line six, the hamzah was mentioned. These two lines mention the hāʾ. The hamzah 

and the hāʾ are both glottal consonants and considered as challenging pronunciations. 

Perhaps therefore al-Khāqāniyyah, al-Nūniyyah and al-Jazariyyah particularly offer 

advice regarding their articulation. 

 

INTERTEXT COMPARISON: 

Al-Khāqāniyyah also advises regarding the clarity of the ʿayn and the hāʾ in line 38. 

Likewise, al-Jazariyyah advises that clarity be given to the hāʾ when articulating it (line 

61). 

 

The Articulation of the ʿAyn, the Ḥāʾ, the Ghayn and the Khāʾ 

TEXT: 

ِ ن    ََََََََ  ْ َ ل  ب  ا َ  ِ   ر   ََََََََ   ْ يََََََََ  ِ  و    ا َ  ََََََََ   و 

 

 ـ    ََ َت  قَََ  ََ ا    ِيَََ اْ و  َ  ََ َـَََ  َ َ ِ  م   ََ لَََ ا َ  َت  و   ََ ِيَََ ا  ٍّ   و 

 

11 

ت َِّ  ن   َََََََ 
 
ت و   َاا     ِ َلَََََََ  ُِد  ه  ت او  ى  َ   َ  َََََََ  

 

َ     ت او       ََ َ  غ ت ايَ  ََ ْ غ ت ا   َ َ  ََ ت اأَ َ ـ ت  َاا  ٍّ   ََ َ  

 

12 

TRANSLATION: 

(11) The ʿayn, the ḥāʾ, the ghayn should be clear; say: the khāʾ (as well), and whenever 

the two letters are close… 

(12) Like in   ـ ت ْ غ   ,ا  ٍّ  ى  ,يَ        ,   َ   غ   ,أَ  َ  َ    َ    ,    ِ َل  ُِد  ه  َِّ  ن   and like (in) و    
 
 .ا  

 

VOCABULARY: 

  ْ ي     – whenever, wherever 

ب    close –  ِ    ر 

ْ  ِ  ن   َ ل   two letters – ا َ 
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COMMENTARY: 

In these two lines, Sakhāwī mentions the remaining four letters that are articulated 

from the throat: the ʿayn, the ḥāʾ, the ghayn and the khāʾ. He advises that they be read 

clearly, with extra caution whenever or wherever they appear next to or close to each 

other. In the example   ـ ت  the ʿayn and the hāʾ are next to each other. The same will ,ا  ٍّ 

apply to the ḥāʾ and the hāʾ in    ِ َل  ُِد  ه  َِّ  ن   as well as the hamzah and the ḥāʾ in ,و    
 
 .ا  

The example   غ ْ  ,in the Qurʾān33; the ghayn is followed by an ʿayn   ح       is followed by أَ  

both articulated from the throat. In     ت   غ  ق ح  د   , the ghayn – articulated from the upper 

throat – is followed by a qāf, which exits from the furthest back portion of the 

tongue. In the examples  ى ى  and يَ             َ    َ    , the caution is that the khāʾ should not 

be read as a ghayn, as suggested by Murādī in his commentary; this is since they both 

share a common articulation point: the upper throat.34 

 

INTERTEXT COMPARISON: 

When advising that clarity be given in articulations, Ibn al-Jazarī also mentions    ِ َل  ُِد   ه 

and      ت   غ  ق ح  د    as examples (line 51). The ḥāʾ is particularly mentioned in line 40 of al-

Jazariyyah. 

 

TEXT: 

ِ ن   يََََََََ   ِ َت  د  َََََََََِّ ـ   د َل   ِ َ ِحََََََََد   ْ ف   ل  الََََََََ   و 

 

      َ ِحََََََََ  ْ     و    َ َـََََََََ  َت  ج  يََََََََد   ِ ا   ََََََََ  ف  د  و 

 

13 

َ   ن   ِ  ِحََََََََ  ب  يَ     ْ   ِ  ـ ا ََََََََ  ِ َجََََََََ      ِ ـ  ََََََََ   َ  

 

   ْ   ََ ََََ    َ ََد  ََََ ِ ل   َ   «ِ  ََ ن   ََََ
 
اا ِ     ذ   ََ اك  و  ََََ  ذ 

 

14 

TRANSLATION: 

(13) The qāf, clarify its jahr and its uvularization. The kaf, refine it with excellent 

clarity. 

(14) If you do not establish the jahr of that and the hams of this, then the two – due 

to their proximity – will become muddled. 

 

VOCABULARY: 

ـ    ِ َ ِحد   ْ  – refine it, clarify it i.e. the kāf 

 
33 Sūrat al-Baqarah: 250 and Surat al-Aʿrāf: 126. 
34 Murādī, al-Mufīd fī Sharḥ ʿUmdat al-Majīd fi al-Natḥm wa al-Tajwīd: 90. 
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ِ د َ    ل   َ  – execute, implement 

ِ  ِح َ   ن    become mixed, muddled – يَ   

 

COMMENTARY: 

Those not proficient in Qurʾānic recitation often err in their articulation of the qāf 

and the kāf. After the author’s discussion on the letters of the throat, he starts with 

the letters articulated from the tongue, the qāf and the kāf. 

 

This line particularly discusses the attributes of jahr (voicing) and uvularization i.e. 

the raising of the back of the tongue towards the uvular; this is referred to as istiʿlāʾ in 

tajwīd. The uvularization of the qāf results in an emphatic articulation, which this line 

advises to be clarified. The first line also advises that the kāf be articulated clearly. 

 

The second line suggests that if the jahr (voicing) of the qāf is not executed correctly, 

nor the hams (voicelessness) in the kāf, then these two letters – the qāf and the kāf – 

will become muddled with each other.  

While the qāf and the kāf both share the attribute of shiddah i.e. plosive consonants, 

they differ in that the qāf has jahr and istiʿlāʾ while the kāf has the opposite attributes: 

hams and istifāl (velarization i.e. the back part of the tongue rising towards the 

velum). If these attributes are not applied correctly, the letters will resemble each 

other in articulation. Additionally, their makhārij are close to each other, increasing 

the chances of their sounds being muddled.35 

 

INTERTEXT COMPARISON: 

Al-Khāqāniyyah uses taḥqīq in relation to a description of recitation. Al-Nūniyyah 

uses it (   َ د ِ ل   َ ) in this line in the literal sense i.e. executing the mentioned ṣifāt. 
 

The Articulation of the Jīm and the Shīn 

TEXT: 

ت ج  ن   ْ   ِ  ََ َي اا ََ  ََ  ـ  ََ َم   ََ  ـ ا ََ ِ  ََ ََ ِ َََت  م  ِيََ ِ     بِ  شد  وجََََََ    َ   ِ َ  م  ِ َ  أَ ََََََ  ِ  ََََََ ِ  ٍِّ ن  ف 
 
 ـ ا َم  ا ََََََ   15 و 

 
35 Murādī, al-Mufīd fī Sharḥ ʿUmdat al-Majīd fi al-Natḥm wa al-Tajwīd: 92. 
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 ـ    ِ  ََ ت مَ   َ دْ جَََ  اا َ ِ   ن  و   ََ َي ا  د َُِ ت  َََ    ِ دْ جَََ   اا َ

 

ت   ٍ ِتَ  ََ ج  ئ  َ  ْ  ََ اأََْ ِب  ات و   ََ ِ  ِبَ ااج  ت و   ـ  َ َ  ََ اا  ٍَّ  و 

 

16 

ِ ن    ََََََََََ ِ ه 
 
ِيََََََََََِ   مَََََََََ    ا   َ ت   ِ   شد  يَََََََََد  ِ  د

 

ت  ْ  ى َ  ََ اك  و   َاائ  َ  َ  ََ ت  َ  ْ ـ  َم   ََ ت ا    َ  ْ َم   ََ اا   َ  و 

 

17 

ت ََ  ن  َي ئَََََ  ََ ِ   ا َََََ  ََ اك    ِ     َََََ ْ  ذ  َ  ََ  أَو    يَََََ

 

ات   ْ َ ََد  ُِ ِشَََ ََ     ام  َََِ    ََ بَََ د  م  ِا   ََ شَََ ا ا ِ     َ  ََ  و  َََ

 

18 

TRANSLATION: 

(15) The jīm, when it is weakened, becomes mixed with a shīn, like the jīm in 

ج  ن    ْ  …ا ِ   

(16) (And like)  ـ   َ َ ِ  ِب ِب  ا  ,ا  ٍّ  ٍ   ,اج  ِتَ ئ    ج    ْ  ْ َ    and ,أَ دْ ج  ِ    is similar to ا َ دْ ج   in (their) ا َ

clarity… 

(17) And likewise   ْ ْ   ,ا    َم  ـ  م   َ     and like  ى  ْ  clarify its tafash-shī with the iskān (of ,ائ   َ

it)… 

(18) Similarly, when the mushaddad of it (the shīn), like ا  ْ َ ُِ ِشد   or other than this, as ,م 

in His statement   َي ئ  ن   . 

 

VOCABULARY: 

   ِ وج    َ   ِ  mixed, blended, mingled, combined – م 

 

COMMENTARY: 

These four lines discuss the jīm and the shīn. They are alveo-palatal consonants, 

sharing the same makhraj. The jīm has shiddah and jahr while the shīn has the 

opposite attributes of hams and rikhwah. The shīn also has tafash-shī which allows 

the breath to spread throughout the mouth during articulation. In phonetics, the jīm 

is a voiced affricate while the shīn is considered a voiceless sibilant fricative. 

If the shiddah and jahr are not maintained, then the breath and sound will flow, 

blending the sound of the jīm with that of the shīn. 

Thereafter, a few examples are presented: firstly, of the jīm alone ( ـ   َ َ ِ  ِب ِب  ا  ,ا  ٍّ  َ    ,اج  دْ ج   ,ا َ

   ِ دْ ج  ْ   ,ا َ ْ   ,ا    َم  ـ  م   َ    ), as well as of the jīm appearing together with the shīn (   ج  ْ  ْ أَ

  ٍ ِتَ  .(ئ   
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Subsequently, the author advises that tafash-shī should be clarified in the shīn during 

all conditions: when sākīn ( ى  ْ ا) mushaddad ,(ائ   َ  ْ َ ُِ ِشد   36.(ئ  ن  ) or otherwise ,(م 

 

INTERTEXT COMPARISON: 

Murādī’s explanation of maintaining the attributes of shiddah and jahr in the jīm are 

mentioned in al-Jazariyyah (lines 37-38). 

 

The Articulation of the Yāʾ and the Jīm 

TEXT: 

ت ان    َََ ِيَََ اا ِ    ت و  َ ن   ََ اد    َاا ِ     َََ   ِ  ََ َي ا َََ  ََ َََ  

 

   ِ  ََ يََََََََََ ا ِ  د    و  يَ  ْ  ز  َ  ََ ِ  د ِ  يََََََََََ  ََ ََََََََََ  ِ  ِ  ْ أُ  و 

 

19 

ت ِ ن  ِيََََ   ِ َ  ٍّ َي اا ِ   ََََ       ِ ا ََََ  ت و   «ِ  ََََ ِ ِي     ِ  و   َاد

 

َـ  ت   ََ ِيَََََََ  ٍّ َ    َا  َِّ  ِ  ََ دْ  َََََََ َ ن    
 
َـ   ا  ََ ِ    نَََََََ د  و 
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ِ ن    ََ قَََ  ْ َ َي ا ِ     ََ ت  َََ  ٍ و  َ ِ  ََ َََ  َ  ِ َيد  ي  ََ  ـ اا ِ  َََ ََ َََِ 

 

 َ م  ََََ  َىت و  يََََ  ِ  َل   َّ ايِ  ِ   ت و  ِي ِيََََ   ـ اأَ       ِ  و  ََََ 

 

21 

ِ ن   لَََََََََ  ت  الحَ  ا مََََََََ  ود  ِا   ٍََََََََِّ ِ   ن  م   ََََََََ  ِ  

 

  ِ  ََ ـََََََََ  َ د   ِا  ن  ئ 
 
 ـ ا ِ  ََ مََََََََ َـ   ا َ   ََ بََََََََ  ِ شْ  د  ِ     

 

22 

TRANSLATION: 

(19) The yāʾ and its two sisters, without any increase in the madd, like (in)   ا ِ     َ  ن and 

ان   ِيَ    .ا ِ   

(20) And its clarity when it has a ḥarakah, like in   َـ ِي   ٍّ  َِّ  ,   «ِ  ِ ِي     ِ  and the yāʾ in د

ِي ِ ن    ِ َ  ٍّ  .ا ِ 

(21) And likewise, in    ِ ِي ِي ي َى ,أَ   ِ  َل   َّ ٍ   and like يِ  و  َ ِ    َ  ِ  .in the Furqān ا ِ   َيد  ي

(22) Be sure not to mix it (the yāʾ) with a jīm when you double it (mushaddad), for 

then you will be counted amongst those who err. 

 

VOCABULARY: 

د     يَ   increase – ز 

ب َـ        ِ شْ  د  ِ  – be sure not to muddle/mix. In this context it is used in the Qurʾān as 

well.37 

 
36 The example,   ئ  ن, refers to this word which appears in Sūrat al-Raḥmān: 59. 
37 See Sūrat al-Baqarah: 93. 
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ا ود  ِا   ٍِّ  which means to count ,  اد  from – م 

ِ ن   ل  ت this is the plural of – الحَ      : one who errs 

قِ  ن    ْ َ  the criterion; this is one of the names of the Qurʾān.38 – ا ِ   

 

COMMENTARY: 

After mentioning the jīm and the shīn which exit from the centre of the tongue, the 

yāʾ is discussed since it shares the same articulation point. The yāʾ may have a 

ḥarakah, be sākin and preceded by a kasrah or a fatḥah. All three types of the yāʾ are 

intended, as is clear by the examples given. The yāʾ sākinah is never preceded by a 

ḍammah.  

The two sisters of the yāʾ refer to the alif and the wāw. The alif has already been 

discussed. 

The wāw – similar to the yāʾ – may have a ḥarakah, be preceded by a ḍammah or a 

fatḥah. All three are intended when discussing the wāw. The wāw sākinah will never 

be preceded by a kasrah. 

 

In line seven, the poem expounded on the madd mukallaf, also called madd farʿī. 

Here, the madd is mentioned briefly again, specifically madd ṭabīʿī; the natural 

lengthening of the yāʾ and wāw should not exceed its natural pull i.e. one alif, as the 

author explains in Minhāj al-Tawfīq.39 The examples given for this is the two wāws in 

ان   along with the yāʾ and the alif in ,ا ِ     َ  ن   ِيَ    .ا ِ   

 

Thereafter, the yāʾ with a ḥarakah is dicussed: it should be read clearly. The examples 

given are    َـ ِي   ٍّ  َِّ  ,   «ِ  ِ ِي     ِ ِي ِ ن   ,د  ِ َ  ٍّ ِي ِي ِ    ,ا ِ  ي َى  ,أَ   ِ  َل   َّ ٍ   and يِ  و  َ ِ    َ  ِ ي  In the first three .ا ِ   َيد  

examples, the yāʾ appears amongst other letters while in the latter three examples the 

yāʾ appears with another yāʾ, which makes its articulation more arduous. 

Subsequently, it advises that when the yāʾ is mushaddah, caution should be taken as 

not to exaggerate it so that it sound gets mixed with that of the jīm which comes from 

the same makhraj, as well as sharing the attribute of jahr. If the rikhwah in the yāʾ 

 
38 Zurqānī, Manāhil al-ʿIrfān: 1/13. 
39 Sakhāwī, Minhāj al-Tawfīq ilā Maʿrifat al-Tajwīd wa al-Taḥqīq: 346. 
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mushaddadah is not maintained, then it may sound a bit like the jīm which has 

shiddah.40 

 

INTERTEXT COMPARISON: 

Al-Khāqāniyyah mentions laḥn in line 23 very broadly. Al-Nūniyyah also refers to 

laḥn in line 22 in relation to some laḥn jalī: clarity in the vowels (see line 20) and the 

mushaddad (line 22), as well as laḥn khafī: undue extension in the letters of madd 

(line 19). Much of the content of al-Nūniyyah deals with subtle phonological 

properties which may be included in laḥn khafī. Al-Jazariyyah does not mention laḥn. 

 

Al-Khāqāniyyah alludes, generally, to the correct articulation of the ḥarakāt. In al-

Nūniyyah, iskān is mentioned in relation to the articulation of a shīn (line 17). The 

clarity of the ḥarakah is mentioned, in particular to the articulation of the yāʾ (line 

20). In al-Jazariyyah, no mention is made of the ḥarakāt; it advises that the sukūn be 

maintained in general (line 47). 

 

Idghām 

TEXT: 

ان     َ  ََََََََْ
 
ْ  ا   َ ِشََََََََ   ٍِّ ِ  م  ِ   ا يََََََََ  ا  ََََََََ   ِ     

 

ا  ْ  ذ  َََ ِيََ  َ  َ ن ت و    ُ ََ     ا و  ََ    اقََ م ت مََ   َ  ََ َي يََ  ََ  ا ََ

 

23 

    ََ ِ»ا  َََََََ  ََ َََََََ ِ      ِ  ََ د  ِ  مَََََََ
 
ِ ن  ا  ََ ََََََََّ نِ 

 
 ا  

 

   ٍ  ْ َََ ِيَََ  َ  َ ن ات و    َ  ََ َََ ِ ِودى     ََ َي ا َََ  ََ او   َََ    ََ ا َََ  و 

 

24 

TRANSLATION: 

(23) O brothers, do not make idghām in   م    َ ي َي    , along with    ُ و   and the likes of ق     ا 

this. 

(24) The wāw in ا   َ  ِ ِودى       and its likes, its idghām is necessary upon man. 

 

VOCABULARY: 

  ْ ِيَ  َ  َ  similitude, equivalent – ن

ِ   ا ا     ِ     – do not assimilate; this is an imperative command. 

  ْ َ ِش   ٍِّ   assembly – م 

 
40 Murādī, al-Mufīd fī Sharḥ ʿUmdat al-Majīd fi al-Natḥm wa al-Tajwīd: 102. 
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ان     َ  ْ
 
 brothers, brethren, friends – ا  

ِ  ِ»ا     – necessary 

 

COMMENTARY: 

In examples like   م    َ ي َي    , one yāʾ is followed by another yāʾ and in    ُ و   a wāw is ,ق     ا 

followed by another wāw. This line exhorts that each wāw be read clearly and they 

should not be assimilated. The first yāʾ and wāw should be lengthened to its natural 

duration without any additional extending, as the author explains in Minhāj al-

Tawfīq.41  

While the two wāws should not be assimilated in examples like    ُ  it is imperative ,ق     ا و 

to make idghām of the two wāws in the likes of  ا   َ  ِ ِودى      . Other examples include 

ق     ا ِ  ا و  ب  ا  ,   أ م  ِ    ا و  ا م   ا  ذ 
 
 .ا

 

INTERTEXT COMPARISON: 

In lines 50 and 51 of al-Jazariyyah, the command of no assimilation taking place in   َي   

م      َ ُ    and ي  .is given; the exact two examples are also presented in al-Jazariyyah ق     ا و 

 

The Articulation of the Ḍād 

TEXT: 

َِّ  ن    ََََََََ  ْ      ِ يََََََََ  ا  ْـ  ِ  ِ اْ يِ  ََََََََ  َ َـََََََََ   ج 

 

ِ ل     ََ ََ  د   َََََ ا ضَََََ َ ا و   ََ َََََُِ   َ اـ م  ََِ ِيَََََ   َ  ِ  َِّ  م 

 

25 

ِ ن    ََ ٍََََََََِّ وف  م   ْ َل   ََ ِ م  ا ََََََََ  ََ ََََََََ ِ   َ ر ب      ذ 

 

   «ِ ََد  يَََََََ ِ   قِ   ََ َََََََ   ِ ََ  ن  د ِ  ِ   َ ََََََََّ     ََ  ح  ئَََََََ

 

26 

ِ ن    ََ ََََََََََََ  ْ َ       ََ ِ   دََََََََََََ  ََ ََََََََََََ ِ   َ  ِ م  م     

 

َ ى    ََ ا هَََََ و  ا   ََ ِ  أَدَََََ  ََ ما    َََََ    ََ ِ   قَََََ  ََ امَََََ  كَ   ر 

 

27 

TRANSLATION: 

(25) The ḍād (is a letter of) istiʿlāʾ, istiṭālah, iṭbāq and jahr; tiresome upon every 

tongue. 

(26) Except the tongue that is upright and flows with eloquence of the rules of the 

letters, exerting effort (in its correct articulation). 

 
41 Sakhāwī, Minhāj al-Tawfīq ilā Maʿrifat al-Tajwīd wa al-Taḥqīq: 347-348. 
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(27) How many people intend it (its correct articulation) but do not clarify except a 

velarized lām without knowing. 

 

VOCABULARY: 

ِ ل      – that which is elevated; it refers to the attribute of istiʿlāʾ in the ḍād i.e. the back 

of the tongue rising. 

اـ  ِيِ   َ  ِ  َِّ  to lengthen; it refers to the attribute of istiṭālah in the ḍād i.e. its sound – م 

extending over its entire makhraj; all the molars. 

ُِ َ ا    َ  cover; it refers to the attribute of iṭbāq in the ḍād: the tongue rising towards – م 

the velum. 

اْ  َـ َ  .loud or voiced; it refers to the attribute of jahr in the ḍād – ج 

 ْـ ِ    ِ  .to become tired, fatigued, weary, exhausted – ي

 except – ح  ئ  

   ِ     ِ  with eloquence – د ِ  ِ   َ

  «ِ يد    upright – قِ 

ر ب    flow – ذ 

ِ ن    ٍِّ  effort – م 

   ِ ام   .aim for it, intend it i.e. the correct articulation of the ḍād – ر 

ا و   they clarified – أَد ا 

 

COMMENTARY: 

The line starts by mentioning the attributes of the ḍād: istiʿlāʾ, istiṭālah, iṭbāq and jahr. 

Thereafter, it suggests that the ḍād is a difficult letter to articulate, except for one who 

has exerted effort into attaining its proper recitation with due eloquence and fluency. 

Subsequently, many articulate it incorrectly, as a velarized lām, deeming it to be the 

correct manner of the ḍād’s articulation. 

 

INTERTEXT COMPARISON: 

The term “faṣāḥah” comes in line 21 without much elaboration. Al-Nūniyyah suggests 

that faṣāḥah is the application of the rules of the letters (aḥkām al-ḥurūf) in line 26. 

Al-Jazariyyah offers further elucidation as to what is meant by faṣāḥah when it 

suggests that knowledge of makhārij and ṣifāt will allow one to recite with faṣāḥah 
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(afṣaḥ al-lughāt), which essentially is tajwīd (muḥarrir al-tajwīd). See lines five to 

seven of al-Jazariyyah. 

 

Distinguishing the Ḍād from the Ṭḥāʾ 

TEXT: 

َـ  ن    ََ ََُِ  ِ ش  ت يِ   ـ  ِ  ََ َي ا ََ  ََ ت أَو   ََ َت   ََ حََ حِ   اأَف 

 

ِ  ي   ََ ََََ     ِ  ََ َت   ََََ  ََ ِ ح   ََََ  ََ يَضََََ
 
ٍ  بِ      َ ََد  ِيََََ  م 

 

28 

ا ِ ن  و   ََ ذ  َََََََ
 
ا ا ٍ  ذ   َ ِ  ََ َََََََْ ت و  ْـ َ  ََ لَََََََ  و    يَ 

 

ى     
 
ت او       ا ا  ْ َ ِ  َضََََََََََََ  َل  اك  ام   َ  تو  ََََََََََََ 

 

29 

TRANSLATION: 

(28) Distinguish it (the ḍād) with clarity from the ṭḥāʾ, for in   ح َت حِ   ـ  or in أَف   ِ    they 

(the ḍād and the ṭḥāʾ) resemble each other. 

(29) Likewise, (in)   ْ َ ِ  َض  َل   ى  ,م 
 
ْـ  ,و       ا ا َ ل   َ   .take these o compliant one ;و    ي

 

VOCABULARY: 

  ٍ   َ ِيد   distinguish it – م 

ِ ح   يَض 
 
 with clarity – بِ   

َـ  ن    ُ ِ  ِ ش   they (the two i.e. the ḍād and the ṭḥāʾ) resemble each other – يِ 

ِ ن   ذ   
 
 to comply, yield – ا

 

COMMENTARY: 

These two lines call for the clarification between the ḍād and the ṭḥāʾ. These two 

letters share all their attributes except for istiṭālah only found in the ḍād. Additionally, 

their articulation points distinguish one from each other. Since they are so similar, if 

they are not articulated correctly, the two letters may be swapped – one for the other 

– and change the meaning of the word, as demonstrated in the given examples. The 

author presents five examples of how this could occur. 

The first example is   ح َت حِ   ـ  which stems from ,أَف   ـ  meaning misguidance, while ,ف     

may carry various meanings: to remain e.g.        ص ي اا  ز   ـ     (Zayd remained fasting), to 
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become e.g.  ا د     َّ م  َـ     ج  و   ـ     (his face became darkened),42   a shadow e.g.  دـ  َ  and so ,ا 

forth. 

The word  ـ   ِ    means to lessen, which is different to  ا     ظ (rage) in the verse      َي د   ِ    ت ل 

ت  ا      ظ   43.(it almost bursts with rage) م 

The word   ْ َ ِ  َض  َل   means to procure, supply, fetch or bring, while with a ṭḥāʾ it means م 

to restrict e.g. ا َ  ر  ل  م  د     د ر  ت     ن       كَ  م     the gifts of your Lord have never been) و 

restricted).44 

The example  ا       bears the meaning of radiant while  ا  ْ      in the following verse of 

Sūrat al-Qiyāmah: 23 means to look. 

The final example given is  ْـ َ ل   َ  means to incite or encourage, while with a ṭḥāʾ it ي

means fortunate, amongst other meanings, as in ـ  َ ظد     و    ذ     
 
ا حِ         يِ  م     and none) و 

receives it except the very fortunate).45  

  

INTERTEXT COMPARISON: 

Al-Jazariyyah dedicates a chapter – 10 lines – to the ḍād and the ṭḥāʾ (lines 52-61). 

While Sakhāwī gives examples with a ḍāḍ, Ibn al-Jazarī mostly mentions examples 

with a ṭḥāʾ. 

 

The Ḍād alongside other Consonants 

TEXT: 

ِب  ن   ْ  جَََََ  َ  ََ ت   يَََ  ْ َ  ََ َََ َ ََ     ااف  َََِ     ََ ا  َََ  و 

 

ت   «ِ  ََ ََََ ِ ض  ََ     اأَ َ  ََََِ    ِ  ََ ا  ا ِ ََََ  ََ ََََ      ِ  ََ أَد ِبََََ  و 

 

30 

ِ ن   ِ   و  َََََ  ِبَََََ  ت ص  َت  َضََََ  ل  ا  ََََْ ن  َََََِ     ايَ   و 

 

    ِ  ََ ِ  حََ ت م  ِ   ح     ََ  ـ جََ َ  ََ ََ ِ  ْ ََ     اا  ـ ََِ َم   ََ ا ََ  و 

 

31 

ِ ن    ََ ِيََََََ ح ِ  ِ    ِ ْ  ي  ََ يََََََ َت     ََد  يََََََ  ِ ت د  ـ    ََََََََِ 

 

 َ  ََ ضََََََ م    َا َ  ت أَو     َت  ْ دََََََََ  َ ي َض  ا   َاو  ِ   ْ ا ََََََََ  و 

 

32 

 
42 Sūrat al-Naḥl: 58. 
43 Sūrat al-Mulk: 8. 
44 Sūrat al-Isrāʾ: 20. 
45 Sūrah Fuṣṣilat: 35. 
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 ـ  َ  ََ اأَنِ  َ ََ  ن   و  ا ئَ َت  ذ   ََ َ  ِ    ِ  ََ َ  ْ َ ت أَ   ك   ْ َ  ََ َـَ    

 

ت   ـ َض   ََ اا َََ َـ »ت و   ََ َ  دَََ ن  ـ ذ  َ  ََ ٍَََّ  ِ ِ   ن  اد  ََ دَََ  و 

 

33 

TRANSLATION: 

(30) Clarify it (the ḍād) by the tāʾ in the likes of   «ِ  ِ ض  ْ   by the ṭāʾ in the likes of ,أَ َ  َ   َ  ,اف 

without any fear. 

(31) (Clarify the ḍād by) the jīm in the likes of     ح   ِ  ـ ج  َ  ِ  ْ  likewise, (clarify it by) ,ا

the nūn in the likes of   َت َض  ل   .preserving it (the ḍād) with attentiveness ,يَ 

(32) (Clarify the ḍād by) the rāʾ as in   ت ْ دَ  َ ي َض   ـ     or by the lām, as in ,و  ِ   clarifying ;  ض 

(them) whenever they meet. 

(33) The clarity of « د َـ  َ ن  ـ ذ  َ  ٍّ  ِ  ـ  ,د ك   and ا  َض   ْ َـ َ  ـ     know them and become one of ;أَنِ   َ

prestige. 

 

VOCABULARY: 

أَد ِب ِ     clarify it (the ḍād) – و 

ِب  ن    cowardice, fear – ج 

ِب ِ     preserve it (the ḍād) – ص 

ِ ن    with attentiveness, heedfulness, consciousness – و   

تنْ originally – ئ  ن    meaning prestige, rank or importance in this context ,ئ 

 

COMMENTARY: 

These four lines instruct that clarity of the ḍād be maintained when following nine 

different letters: the tāʾ e.g.   «ِ  ِ ض  ْ   .the ṭāʾ e.g ,أَ َ  َ   َ ِ   ح     .the jīm e.g ,اف   ـ ج  َ  ِ  ْ  the nūn ,ا

e.g.   َت َض  ل  ت   .the rāʾ e.g ,يَ  ْ دَ  َ ي َض   ـ     .the lām e.g ,و  ِ  َ  د َـ » .the dhāl e.g ,  ض  ن  ـ ذ  َ  ٍّ  ِ  the ḍād ,د

itself e.g.  ـ  ك   .and the ṭḥāʾ e.g ا  َض   ْ َـ َ  ـ      .أَنِ   َ

 

INTERTEXT COMPARISON: 

Ibn al-Jazarī also mentions the examples   «ِ  ِ ض  ْ   ,أَ َ  َ   َ ك   and ,اف   ْ َـ َ  ـ     .in lines 60-61 أَنِ   َ

 

Articulation of the Ṣād the Ṭḥāʾand the Ṭāʾ 

TEXT: 

ِ ن   ِيَََََََ    َ ت       َ ِ  َََََََََ َي اأَو     َََََََ     ِ ا ََََََََ   و 

 

ت  ص     ْ َ ِ ن  ا ََََََِ  د  ََََََِ     ا ََََََ  يََََََ   ِ ا د  َ ِ  و  ََََََ 

 

34 
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ََ  ن   مَََََ َز  ِ   ا    ََ ان  أَ  ِ َََََ  ْ َ  ََ َي ا ِ  َََََ  ََ َََََ    ِ  ََ َََََُِ 

 

 َ ت     ََََََ  َْ    ْ َ َ ا ا ََََََ  أَد  ِ  ََََََ  ٍ  و  و  ْ َ َـََََََ  ذ  أَ  
 
 ا
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TRANSLATION: 

(34) Likewise, clarity of the ṣād in the likes of     ص  ْ َ    and the ṭḥāʾ in   َ ِ  َ َ  for people أَو   

of distinction. 

(35) For it (  َ ِ  َ َ َْ  is with iṭḥ-hār; and apply idghām (in) (أَو       ْ  َ , then follow the 

leaders of time in the Qurʾān. 

 

VOCABULARY: 

َ     ن  people of distinction – ا  

م  ن   َز  ا      ِ  the leaders of time; this refers to experts in Qurʾānic recitation i.e. the – أَ  ِ  

qurrāʾ.46 

 

COMMENTARY: 

After discussing the ḍāḍ, the remaining letters of iṭbāq are addressed: the ṣād, the ṭḥāʾ 

and the ṭāʾ. The ṣād should be read clearly in examples like     ص  ْ َ    and the ṭḥāʾ in 

  َ ِ  َ َ َْ  not assimilating the ṭḥāʾ into the tāʾ. However, in ;أَو       ْ  َ , the ṭāʾ should be 

assimilated into the tāʾ. 

When Sakhāwī mentions in the final line that the experts of recitation should be 

followed, he alludes that this assimilation would be incomplete, as explained by 

Murādī.47 

 

INTERTEXT COMPARISON: 

Line 46 of al-Jazariyyah suggests that the assimilation of the ṭāʾ into the tāʾ in the likes 

of  َْ َ   and أَ      will be incomplete. Lines 60-61 instructs for clarity of the ṭḥāʾ by ب َّ   

the tāʾ in   َ ِ  َ َ  .أَو   

 

Articulation of the Lām 

TEXT: 

ذ  
 
ض   ا َل   ََ ِ ن  مَََََََََ  ََ ْ دَََََََََ َ  ِ    ِ ِ ن  ي  ََ َََََََََ  ْ َ ل  ٍِّ    ا َ   ََ ََََُِ ِش  ِ»  م   ََ ا   أَد  ََََ  ْ ََ ِا  ا ََََ  ََ بََََ م       ََ ا ََََ  36 و 

 
46 Murādī, al-Mufīd fī Sharḥ ʿUmdat al-Majīd fi al-Natḥm wa al-Tajwīd: 123. 
47 Murādī, al-Mufīd fī Sharḥ ʿUmdat al-Majīd fi al-Natḥm wa al-Tajwīd: 121-123. 
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ن         ِ  ََ ى ا ََََََََ َل  ِ    و  ََََََََََ  لَ   امََََََََََ   ََََََََََ  

 

    ِ  ََ ت     ََ  ََ ََ    ََ مََ َيت و  ََد  دََ  ـ ر   ََ ََ     اقََ َي ََِ  ََ ََ  

 

37 

TRANSLATION: 

(36) The lām by the rāʾ, apply complete and untainted idghām since the two letters 

are close. 

(37) In the likes of د َي د ر   ـ   and (there is) no (transmission) from Nāfiʿ and ʿĀṣim ,ق 

(suggesting otherwise), refuting two (contrasting) opinions. 

 

VOCABULARY: 

  ٍِّ  ُ ِ ِش    completely – م 

ض   َل   pure, untainted – م 

ى َل   obliterate, refute – ام 

 

COMMENTARY: 

When the lām is followed by a rāʾ in examples like د َي د  ـ ر   then complete assimilation ,ق 

of the lām into the rāʾ should be made because the two letters are close in makhraj 

and ṣifāt. In spite of iṭḥ-hār being related by Abū Sulaymān from Qālūn – a student 

of Nāfiʿ – and iṭḥ-hār being related by al-Barjamī from Shuʿbah – a student of ʿĀṣim 

– all the Qurrāʾ agree on applying idghām here. The second line alludes to this 

transmission of iṭḥ-hār which does not affect the practice of the greater fraternity of 

reciters.48  

 

INTERTEXT COMPARISON: 

As found here in al-Nūniyyah, line 50 of al-Jazariyyah also commands that idghām be 

made of the lām into rāʾ in   ـ ر بد   .ق 

 

Articulation of the Lām 

TEXT: 

َ  ن   َ  ََ َََََََ  ِ  ـ ي ِ  ََ ِ  َضَََََََ دـ  م  ِ  ََ َََََََ ِ     َ  ََ  ر  َََََََ

 

ى   ِ   ت  ََََََ    حََََََ  ض  َي ََََََِ     ا َ   ََََََ    ِ ي ِ نََََََ   ِ د  و 

 

38 

 
48 Murādī, al-Mufīd fī Sharḥ ʿUmdat al-Majīd fi al-Natḥm wa al-Tajwīd: 125. 
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َي   ـ  ََ  ِ ت ا ََ  ق  ِا   ـ صََ  ِ  ـ اقََ  ِ  ََ ِ د ِ   ِ ن  و  ِيََ   ُ  ا  د ِ

 

ت   «  ـ ن ٍَََّ  ِ مات اقَََ   ـ هَََ    ِ ات اقَََ        ٍِّ  ـ  َََ  ِ د ََاقََ   و 
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TRANSLATION: 

(38) And its clarity in the likes of    ِ ح ض   َ , with gentleness for every virtued and attentive 

one. 

(39) (And clarity in) ا       ٍّ  ـ  ِ  ما  ,ق ِ  ـ  ه    »   ,ق ِ ن ٍّ   ـ  ق   and the likes of ق ِ ِا   ـ ص   ascending in ,ق ِ

the clarification. 

 

VOCABULARY: 

 gentleness – ر   َ   

 ـ  ِ ِ  َض   one bestowed with virtue – م 

َ  ن   َ    ِ  attentive, watchful, vigilant – ي

 ـ  ِ   ascend, rise – ا  

COMMENTARY: 

Clarify the lām in the likes of the following:    ِ ح ض  ا , َ        ٍّ  ـ  ِ  ما  ,ق ِ  ـ ه    »   ,ق ِ ن ٍّ   ـ   ـ   and ق ِ ق ِ

ق   ِا    .ص 

 

INTERTEXT COMPARISON: 

As found here in al-Nūniyyah, lines 50-51 of al-Jazariyyah instructs that īṭḥ-hār be 

made of the lām in   «  ـ ن ٍّ   .ق ِ

 

Articulation of the Nūn 

TEXT: 

ان     َََ يََََ ََ   د  ْ  مََََ َ  ََ يََََ َي  ِ   ََ ََََ    ََ ٍََََّ ََ   م   شُ  حََََ

 

ا    يَََََََت  قََََََ  ب َ   ِ   مََََََ    ا  ِ  ِبََََََ  َ ن  ه     ا بََََََْ  و 

 

40 

ِ ن    ََ ِ د     ََََََ  ََََََََ 
 
ت  ا   اك   ََََََََ   َ تَ   دََََََََ   ََََََََ  

 

ن    ِل  َي مَََََََ  ي    َََََََ  َ  ذى    ْ َ ئَََََََ  او  ْ  ذ  َ    يَََََََ 

 

41 

TRANSLATION: 

(40) The nūn sākinah with the tanwīn have both certainly be explained in other than 

this poem. 

(41) I explained that in a place besides this (poem), so I am through that not in need 

of repeating (it). 
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VOCABULARY: 

 both have been explained – شُ  ح  

  ٍّ  both; referring to the nūn sākinah and the tanwīn – م 

ان   يَ    refers to his poem i.e. this particular poem – د 

ِ د       
 
 repetition - ا  

  one not in need –  ِ  ن  

 

COMMENTARY: 

After discussing the lām, Sakhāwī now turns to the nūn sākinah and the tanwīn. 

However, he does not explain any rules pertaining to the nūn sākinah or the tanwīn, 

alluding that he has explained it previously in his other works. In his work, Minhāj al-

Tawfīq, he also does not explain any rules pertaining to the nūn sākinah or the 

tanwīn, relating that he had already explained it in detail in his commentary of 

Qirāʾāt.49 This is a direct reference to his commentary, Fatḥ al-Waṣīd fī Sharḥ al-

Qaṣīd, on his teacher’s poem, Ḥirz al-Amānī wa Wajh al-Tahānī.50 

 

INTERTEXT COMPARISON: 

In these two lines Sakhāwī simply alludes that he had explained the rules pertaining 

to the nūn sākinah and the tanwīn elsewhere. He does not elaborate any further 

regarding it and suggests that the reader consults his other words regarding it. Al-

Khāqāniyyah mentions one rule for the nūn sākinah and the tanwīn i.e. iṭḥ-hār (lines 

44-48). Al-Jazariyyah mentions four rules for the nūn sākinah and the tanwīn: iṭḥ-hār, 

idghām, qalb and ikhfāʾ (lines 65-68). 

 

Articulation of the Dāl and the Tāʾ 

TEXT: 

ان     َ ْ  و  َََََََََ  َ  ََََََََََِّ  ٍّ  ِ   ْ َ ِ»  د ِ  ِيَََََََََ   أَد  َََََََََ 

 

ال    ِا   ََ ََََََ    ِ  ََ ِبََََََ    ِ ال  ه  الد  تو   «ِ  ََ ِا  ََََََ  ِ َ  ا  

 

43 

ن   ِل   ََ دـ  مََََ ِ  ََ َت  د ِ ََََ  ََ ت أَدََََ َََت  ِيََََ َض  ِا    اا ِ     و 

 

ت  أَ ى ِا  ر   ََ ا ِ  َََ اْ و  َ  ََ َـَََ  َ َ ََِ   ت م  ِيَََ ِا   ِ     ََ ا ِ  َََ  و 

 

44 

 
49 Sakhāwī, Minhāj al-Tawfīq ilā Maʿrifat al-Tajwīd wa al-Taḥqīq: 361-362. 
50 Sakhāwī, Fatḥ al-Waṣīd: 2/269. 
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ت ِ ن   ََََََََ ِ  ِ   ِ ِا  ا   ِبََََََََ      «ِ ِ    أَد  ََََََََ  ا  َََََََ   و 

 

ت  ْ  ى ا  «ََ  اقََ  ت و  ح  ن  ِا     ََ ت اي   ِ ااد  ََ  ت و  ق  د  اا      و 

 

45 

ِ ن    ََََََ ِ  ِ ِ   دََََََ       ت  ََََََ  َت  َ   اأَ  ِ ََََََ  لََََََ   و   ِبَ 

 

َتا   ُِ ِيََََ  ت م   َ  ٍِّ  ََََ َ  ِ ااه  ت و   َ ِ يََََُِ  ا اأُج   َ ِ  و  ََََ 
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TRANSLATION: 

(43) The dāl sākinah, like the dāl of   « ِا  ِ   ِ َ   , apply idghām (in it) without (any) 

difficulty or weakness. 

(44) And    ِِي أَ ى  is (read) with iṭḥ-hār, along with  ِ   ِا   ِ    ر  ِيَت   and  ِ   ِا   َض  ِا     clarify ;ا ِ   

(them) in all the places (they appear). 

(45) (As well as)   ق د  ح  ن   ,ا     ا     ِ ْ  ى  and ي ِ   ِ  ِ  ِ ن   Apply idghām of the tāʾ by .ق ا  «    . 

(46) Likewise, by   َ يُِ ِ َ   and ;أُج   ٍِّ   َ  ِ  express ;أَ  ِ  َت   is clear, as well as the likes of اه 

(them) without any concealment. 

 

VOCABULARY: 

  ْ َ  َِّ  ٍّ  ِ  – difficulty 

    ِ  – express  

ِ ن     ِ  ِ    – concealment 

 

COMMENTARY: 

The dāl and the tāʾ are discussed in these lines. The dāl should be assimilated into the 

tāʾ of   « ِا  ِ   ِ َ    without any exaggeration or weakness in the assimilation. In other 

examples, the dāl should be read clearly:  أَ ى ِيَت   , ِ   ِا  ر  َض  ِا    ق   ,ا ِ    د  ح  ن   ,ا     ا     ِ ْ  ى  and ي  .ق ا  « 

In the example,   ن  َِ  ِ       َ   ِ ذ    
 
 of Sūrah Āl ʿImrān: 122, the tāʾ will be assimilated into ا

the ṭāʾ. Similarly, the tāʾ will be assimilated into the dāl in the example     ُت ك َ  د      يب   .ق ا  أُج 

However, in   َ  ٍِّ   َ  ِ  .the tāʾ should be read clearly without any assimilation ,أَ  ِ  َت   and اه 

 

While al-Nūniyyah mentions the assimilation of the tāʾ into the ṭāʾ here, in line 35 the 

assimilation of the ṭāʾ into the tāʾ was addressed. 
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Clarity of the Ṭḥāʾ 

TEXT: 

ِ ن    ََ ِيَََ ِ   ن َِّ  ت دَََََ   «ِ  ََ َََ  ْ َ  ِ ت اأَ   َت   َََََََ  ِ ل   ايَ 

 

اْ   َ  ََ َـََََ  َ َ َ ن  م   ََ نََََ ِ    و   ََ ِا  ى  ََََ  ََ ََََ    ِ  ََ ا ََََََ  و 
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TRANSLATION: 

(47) The ṭḥāʾ by the fāʾ and the nūn is clear:   َت  َ َ  ِ ل  ْ   ِ»   and يَ  َ  ِ  without any أَ  

obliviousness. 

 

VOCABULARY: 

ِي ِ ن    forgetfulness, obliviousness – ن َِّ 

 

COMMENTARY: 

The ṭḥāʾ should be read clearly if it is followed by a fāʾ or a nūn, as in the examples 

َت    َ َ  ِ ل  ْ   ِ»   and يَ  َ  ِ  .أَ  

 

The ṭḥāʾ was previously mentioned by Sakhāwī, alongside other letters in lines 28, 29, 

34 and 35. 

 

Articulation of the Dhāl and the Thāʾ 

TEXT: 

ِ ن    ََ ِا  ِ  ََََََََََ    ِ   ِ  ََ ََََََََََ ِ    ْ ي َ أ ن   ِ   ْ َ  ََ  ــ ََََََََََ

 

ِ   ات   ِحَََ  ذ    
 
ال  اا الذ  َو  َي ا َََ   َََ     ِ ت  َََ  ِح        ا َََ 
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ت َت  ََى َََ ِ    ْ ت  ل حَ ر   َ ِ  ََ انَََ ت و  ر   ـ اذ  ِ  ََ َََ ِ َي م   ََ َََ  

 

  
 
ا او  ذ  ا و  َت  ذ  يََََََََََََد   ِ ا   د  ْ َي ا ََََََََََََ قَََََََََََ  ا يِ     ذ 
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ت ِ ن  ث َ َََََ 
 
َي اا    َََََ     ِ ِا  ا َ  َََََ  ِبَََََ        ِ ا ِ َََََ   و 

 

وات   ْ َ  ََ ااذ  َ ت و     َ  ََ َي اأَ َ  ََ ت و  َ   ِ  ََ ِبَ    َ ِ اد ِ    و 
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ت ن    ِ  ََََََََ  ِ ِ  ا ِ  اأَيَْـََََََََ  اك  و   َ ِ ت  ََََََََ   «ِ  َـََََََََ 

 

 َ  ََ ِ   ت ا ِ  ِ   ِ  ِبََََ  ََ ََََ ِ  ُ  ِ ت ا     ْ َ  ََ ََََ ِ اأَ   َت  و  ََد  يََََ  ِ  د

 

51 

 

TRANSLATION: 

(48) The dhāl of ِحِ    ا ذ    
 
ِح        and ا    are both assimilated; in the Qurʾān there are no 

other (examples) besides these two. 
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(49) And when (the dhāl) meets the rāʾ, clarify this (the dhāl) and that (rāʾ) in the 

likes of   ر َت   and ذ  ِ ى    ْ ت  ل حَ ر   َ  ِ  .ن

(50) (Clarify the dhāl) in    ِ ِب    َ ِ َ     ,د ِ   وا and أَ    ْ ِ ن   And the thāʾ by the khāʾ in .اذ   َ ث َ  
 
 …ا  

(51) Clarify it (as well as in)     ْ  َ ِ ِ ِ      ,أَ    ُ  ِ ـ»  ,  ن   and likewise , ِ  ِ   ِ  ِبَ    ِ   ِ  .أَيَْـ ِ  ا ِ 

 

VOCABULARY: 

َي ق   .meets (this refers to the dhāl mentioned in the previous distich) – يِ   

ِ ن   ث َ  
 
ُ   this is an example, referring to – ا       َ ِب ِ ت   and أَث َ    .ي     

 

COMMENTARY: 

There are only two examples in the Qurʾān where the dhāl is followed by a ṭḥāʾ:    ذ
 
ا

ـ » أَن   َّ  ِحِ    ا     of Sūrat al-Nisāʾ: 64 and       ح ذ    
 
ا م   ا       كُ    ي     ٍّ   of Sūrat al-Zukhruf: 39. In و   ت  

both examples the dhāl will be assimilated into the ṭḥāʾ following it. 

 

Whenever the dhāl is followed by a rāʾ, both should be read distinctly, as in the 

examples   َ ح    ت     م  ن َي و  ر  َت   and ذ  ِ ى    ْ ت  ل حَ ر   َ  ِ  .ن

The dhāl should also be read clearly when followed by three letters: the ʿayn e.g. 

ِب ِ       َ ِ َ     .the nūn e.g ,د ِ   وا .and the kāf e.g أَ    ْ  .اذ   َ

 

The thāʾ should be read clearly by four letters: the khāʾ e.g.   ُ     َ ِب ِ ت   ,أَث َ    .the rāʾ e.g ,ي     

    ْ  َ ِ ِ ِ     .the nūn e.g ,أَ    ُ  ِ   and the qāf e.g. «ـ ن   and  ِ  ِ   ِ  ِبَ    ِ   ِ  .أَيَْـ ِ  ا ِ 

 

Articulation of the Sibilants 

TEXT: 

ت ان   ُ   ِ  ََ اا َََ ت و  ِ  ل  َ  ََ حَََ  ِ اا  ََ ت و   ََ    َاا ِ   ََََِّ

 

    ِ ا ََََََ   ْ ِ  ي   َ  ِ    ا َََََََِ  ِ  ي  مََََََ    ََََََ  صََََََ   و 

 
52 

TRANSLATION: 

(52) And the ṣafīr in that which has ṣafīr, protect it, as in the likes of  ََ ِ  ل   ,ا ِ   َِّ  ح َ  ِ  ا 

and   ان  ُ  .ا ِ   

 

VOCABULARY: 

   ِ ا    ْ  َ  – so take care of it, protect it i.e. the attribute of ṣafīr. 
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COMMENTARY: 

The sibilants are addressed in this line; those consonants that have a whistling or 

hissing sound during articulation i.e. the attribute of ṣafīr. Ṣafīr is found in the ṣād, 

the sīn and the zāy. When articulating any of these three letters, care should be taken 

that the ṣafīr in them is not neglected and that it should be given due consideration. 

 

INTERTEXT COMPARISON: 

The attribute of ṣafīr along with its three letters are mentioned in line 24 of al-

Jazariyyah. 

 

Articulation of the Labiodental and Bilabial Consonants 

TEXT: 

ت ان    َ  َََََ ِ َي اص   َََََ       ِ ِا  ا َََََ  ِبَََََ  او       َ  ََ ا َََ  و 

 

َت     ََ ِ   مَََََ  ت أَدَََ ح ِ َََََ   ـ   َا ِ   ََ ََ    مَََ ِ      مَََ  ََ ا َََ  و 
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ت ان  ِا  َي او  ََََ   ََ او   ََ   َ ِا  ا ََََ   ََ ِبََ َيت و     ََ ََ    ُ  ا

 

اْ   َ  ََ َـََََ  َ َ ِ    م   ََ ا ََََ او  و    َ  ََ ِا  ا ََََ  ََ ِبََََ  ـ      ِ  ََ ا ََََ  و 
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ِ ن    ََ ِ  ِحِ  ََََََََََ   َ ِ ن  م   ََ أْيََََََََََ ِ  ر   ََ ِ  ِ   َـََََََََََ  ْ
 
 ا

 

َي  ِ  و  َََََ  ِ   َـَََََ  ن بِ 
 
َي ا ِب    َََََ  ِ   ا َََََ  َت  مَََََ    ىِ َََََ 

 

55 

TRANSLATION: 

(53) Clarify the fāʾ with the mīm in the likes of   م ح ِ  ِ     ِ , and the wāw by the fāʾ in 

ان     َ  ِ  .ص 

(54) The mīm by the wāw and the fāʾ is (read) clear: َي      ُ , and by the wāw in   ان ا   .و  ِ 

(55) But with the bāʾ in its (the mīm’s) clarity and in its concealment are two different 

views. 

 

COMMENTARY: 

The labiodental i.e. the fāʾ, and the bilabials i.e. the bāʾ, the mīm and the wāw are 

addressed in these lines.  

 

The first line advises that the fāʾ should be pronounced clearly when it is followed by 

a mīm e.g.   ح ِ  ِ   م  ِ  or by a wāw e.g.   ان   َ  ِ  .ص 
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The subsequent two line discuss the mīm sākinah. The mīm sākinah should be read 

clear when followed by a fāʾ e.g. َي      ُ  or by a wāw e.g.  انا لد     .  ح ي َـ »  و 

 

When the mīm sākinah is followed by a bāʾ, there are two varying opinions: iṭḥ-hār or 

ikhfāʾ. The author does not give preponderance to any of these two opinions, giving 

the impression that they are equally applicable.  

 

INTERTEXT COMPARISON: 

The mīm sākinah being articulated with iṭḥ-hār i.e. with clarity, by the fāʾ and the 

wāw is mentioned in line 64 of al-Jazariyyah. When the mīm sākinah is followed by a 

bāʾ, there are two opinions regarding its application, as may be deduced from line 55 

of al-Nūniyyah. Between these two opinions, al-Jazariyyah gives preponderance to 

ikhfāʾ (lines 62-63). 

 

Articulation of the Mushaddad 

TEXT: 

ن     ِ  ََ ََََََ ِ ِ  ى ا ِ     ََ ا ا ِ  ََََََ ذ 
 
ََِ   ا ح ِيََََََ  ِ ِ  ي  ََ ََََََ ِ  م 

 

  ِ َلََََََ  َ ف  د  م  ِا  ِشََََََ  ف  ا ِ     ْ َ لََََََ  َت  ا َ  ُ ِيََََََد   و  ِ 

 

56 

ان     َ  ََََََََْ ْ  ا   َ َـَََََََ   َ  َ ِ  ي ِ   ت   ِ  ِي ِ َََََََ  حَََََََ   ِحِ 

 

ََ  ت   ِ»د  مَ  ََ يَ َ  َاا ِ   ََ حَ ََ  ل  ا   م  َ ت و   ـ  ََ َ   قَ  ََ لَ اا َ   و 

 

57 

TRANSLATION: 

(56) And clarify the mushaddad letter clearly from that which follows it when two 

identical letters meet. 

(57) Like (in)   ي ِ»د  م  ـ  ,ا ِ  َ   ق  ل  ح ِ    the example of (and) ,ا َ  حِ    , so that the two brothers are 

apparent. 

 

COMMENTARY: 

If two mushaddad letters appear alongside each other, they should be read clearly and 

distinctly, one from the other e.g.   م ي ِ»د    ـ  ,ا ِ  ق     َ ل  ح ِ    ,ا َ  حِ    . Examples are given of two 

mīms, two qāfs and two lāms appearing next to each other. 
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Articulation of the “Voiced” and “Unvoiced” Consonants 

TEXT: 

ِ ن    ََ ْ قََََََََََ َ  ِ ي ِ    ِ    ِ  ََ ِبََََََََََ يد   ِ ِ   د  ََ ََََََََََ ِ  ٍّ  بِ  ِ 

 

َ ر  أَو     ََ َـَََََ َم  ِ   س  بِ  ِ     ََ َـَََََ ِ  ى ا ِ     ََ ا ا   َََََ ذ 
 
ا  و 
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ن     ِ  ََ ٍَََِّ  ِ و اه  ٍ  ذ  ا   َ  ََ ْ  هَََ َ  ََ َـَََ ج  ت و  اَ ِ  ََ َََ ِ  ه 

 

   ََ َي   شََ  ََ َـ       ََ  ََ ا ََ ِ   ْ  َو   ََ ََ ِ اَ    َ  ََ ََ َ ش   ا ِ 
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TRANSLATION: 

(58) If a letter of hams meets a letter of jahr, or the opposite, then clarify it so they are 

distinct. 

(59) Hams is in 10 (letters):  َا ِ    ه    اَ       َ  besides these are (letters of) jahr, that ;  ش 

are superior. 

 

COMMENTARY: 

Letters with the attributes of hams and jahr are discussed in these two distichs. Hams 
allows the breath to flow when articulating the letter while jahr imprisons the breath. 

The former results in a softer “unvoiced” articulation as opposed to the latter, which 

is a louder, “voiced” articulation. Care should be taken in giving them due clarity 

when two letters having these contrasting attributes appear together e.g.   ن    ْ َ  ِ  ,م   

ح         ,أَق ِ     ـ    ,يِ   َّ    ن   د   ,   ق         . The qāf has jahr in these examples while the tāʾ, the sīn, 

the fāʾ and the kāf have hams. The opposite is when a letter of hams appears before a 

letter of jahr e.g.       ك  ق ت    ْ  َ .  

The letters which have hams are collected in the mnemonic  َا ِ    ه    اَ       َ  .  ش 

 

INTERTEXT COMPARISON: 

Hams and jahr are mentioned in lines 20 and 21 of al-Jazariyyah. A similar mnemonic 

presented here by Sakhāwī comes in al-Jazariyyah. 
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TEXT: 

  ْ َ  ََ ِ ن  نِ  ََََََ  ََ لََََََ  َ َ و ا   و  ِ   ذ   ََ َََط  دََََََ ِيََََََ م   ا يَ 

 

   ْ ِ  ََ ِ  ِبََََ اج  َت  و   ََ أَ  ِ ََََ ْ ف  و  َ  ََ َََََّ  ـ و     ِ  ِ ََد   ر  ََََ
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TRANSLATION: 

(60) Recite with tartīl, do not be excessive, be accurate; and refrain from the bearers of 

melodies who use them (in their recitals), denouncing them. 

 

VOCABULARY: 

ْ ف   َ  َّ  do not exceed the limit or bounds – و     ِ 

 be precise, accurate – أَ  ِ  َت  

  ْ ِ  ِب ِ  avoid, beware, take caution – اج 

اْ   َ    ِ  renounce – ن

ِ ن   ل   َ َ   melodies – ا  

 

COMMENTARY: 

The instruction to recite with tartīl is given at the start of this line. Tartīl has already 

been discussed under line 13 of al-Khāqāniyyah. 

The second instruction given in this line is not to exceed the boundaries of recitation. 

Murādī explains that this refers to no exaggeration, nor deficiencies should be present 

in one’s recitation, as suggested at the start of this poem.51  

The third instruction is to recite with precision.  

 

Lastly, the line cautions against reciting with reproachable melodies. In Minhāj al-

Tawfīq, he mentions certain melodies and refers to them as innovated musical 

intonations (aṣwāt al-ghināʾ).52 

 

INTERTEXT COMPARISON: 

Al-Nūniyyah gives the instruction of reciting with tartīl. Tarṭīl is also mentioned in al-

Khāqāniyyah (line 13). 

 

 
51 Refer to distichs two and five, for example. 
52 Minhāj al-Tawfīq ilā Maʿrifat al-Tajwīd wa al-Taḥqīq: 337-338. 
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TEXT: 

  ْ َ ِيََََََ  ِ ن  ْ   ٍََََََِّ دـ  م  ِ ن   ََََََ    َ  ََََََ    ِ ِبََََََ   ا  ِ   

 

ى     
 
ْ  ا ِ  ََ ار  َََََ ٍ  و   ْ َََ ِيَََََ ي َِّ  َي  ِ   ََ ك   َََََ     َ  ََ   مَََََ

 

61 

TRANSLATION: 

(61) Strive towards your Protector in easing it, which is best, since from Him comes 

the assistance of all who ask for assistance. 

 

VOCABULARY: 

  ْ ار  ِ   desire, wish, want – و 

ك       َ  your protector – م 

ن     َ    – help, assistance  

 

COMMENTARY: 

This line encourages the reciter of the Qurʾān to seek Allah’s assistance, for He is 

eagerly assists those who call upon Him. 

 

TEXT: 

رْ   ـ د  ــ ََد  َََََََََََََِ ــ ن  و  َ   ََ ــ ََََََََََََ ــ  د ََم   ََ ََََََََََََ  

 

   «ِ  ََ َََََ  َ ِ      ن  ََ َََََِّ َـ       ََ ز  ََََ  ْ ر  أَدَ  ِ  د   ََ ِ  َ د  ََََ    
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ِ ن    ٍَََََِّ َت  م   ََََََِّ َ  د َل  ِ ِا   ِ  قَََََ  ِيََََََـ    ِ  َََََ     

 

ا   ْ َ ََد  دَََََََ ِ  ِا  ِ  م   ََ َََََََ ِ ام  ِ  و   ََ ي َـَََََََ  ِ 
 
ْ  ا َ  ََ ََََََََ     نَ 
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َي  ََ ِ قِ  نَََََََ ََِا    ا َ    ِيَََََََ  ِ ِ  د ِ  َ  ََ ِ  َـَََََََ  َِّ ن  ق 
 
 ا

 

  ِ  ََ َـََََ ِح ِ   َي     ََ اْ  ََََ َ  ََ ََََ  ِ ِ   ج   ََ  ـ  د ِتنَََََ  ََ ا ََََ  و 

 

64 

TRANSLATION: 

(62) The most apparent of it (this qaṣīdah) is its beauty: the arrangement of its beads 

is pearls; and its pearls have been detailed with nacre. 

(63) Look towards it, tenderly loving (it), reflecting (upon) what’s in it, for it (the 

qaṣīdah) has transcended with its beautiful implications. 

(64) Know well that you are unwarranted in its injustice if you have compared it (this 

qaṣīdah) with the qaṣīdah of al-Khāqānī. 

 

VOCABULARY: 

ـ   ز  َ   ْ  Its (the qaṣīdah) most apparent feature, how outstanding – أَدَ 
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      ِ  َِّ    – beauty  

  «ِ  َ  َ   arrangement – ن

 ِ ِ  َ د       – its beads, necklace 

ر    pearl – د 

ــ ن   ــ    pearls, mother of pearl, nacre – ج 

 ِ  ِ ام   one who loves (tender love) – و 

ا  ْ َ د  د ِ  ِا   one who reflects, ponders, considers – م 

  َ  transcend, ascend –  ِ  قِ 

اْ  َ   ِ  one who committed an injustice – ج 

 

COMMENTARY: 

Sakhāwī compares the poem and its lines to pearls – the best of pearls – that have 

been strung together to create this unique necklace. He calls upon the reader to gaze 

upon it with affection and ponder upon the exceptional subtleties contained in the 

verses of the poem. Finally, he asks that it would be unfair and unjust to compare this 

poem to that of Ibn Khāqān. 

 

 
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