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System of Transliteration

. Arabic | English . Arabic | English
1 i : oo th
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Arabic words are italicised except in 3 instances:

1- When possessing a current English usage.

2- When part of a heading or table/diagram.

3- When the proper names of humans.

The “al” of the Arabic lam al-ta‘rif is occasionally omitted to maintain flow of the English.
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Foreword

This translation and commentary on the Naniyyah of Imam Sakhawi was part of my
MA thesis. I have extracted it from the thesis and edited it for younger students of
tajwid and the Qurianic sciences. During my commentary I compare it to al-
Khaganiyyah and al-Jazariyyah; both considered as essential texts for tajwid students

and teachers.

Haji Khalifah mentions that a/-Naniyyah is similar to al-Ra’iyyah of Abu Muzahim
and that Sakhaw1 wrote a brief commentary on this poem. I was unable to find a copy
or manuscript of this commentary of the author mentioned by Haji Khalifah.
Therefore, my commentary on al-Niniyyah will be based upon the author’s other
writings on tajwid, specifically Minhaj al-Tawfiq ila Ma'rifat al-Tajwid wa al-Tahqiq.
Minhaj al-Tawfig comes in a chapter of the famous Jamal al-Qurra’ of Sakhawi, and
appears in the chapter before the author presents his Naniyyah. I will also rely on one
of the earliest extant commentaries on al-Niniyyah, which is that of al-Hasan ibn
Qasim al-Muradi (d. 749). Muradi himself was an expert in Arabic as well as in

qira at, authoring works in both fields.! His commentary on a]—Nﬁni)/yafz is titled al-
Mufid fi Sharh Umdat a]—Majid fi al-Nathm wa al-T: ajwfd.

M. Saleem Gaibie

! Ibn al-Jazari, Ghayat al-Nihayah: 1/227.



The Author: Abu al-Hasan al-Sakhawi

He is Abt al-Hasan ‘Ali ibn Muhammad ibn ‘Abd al-Samad ibn ‘Abd al-Ahad?® ibn al-
Ghalib ibn Ghattas® al-Hamdani al-Sakhawi.* The attribution of “al-Hamdan” traces
his genealogy to Hamdan ibn Malik ibn Zayd and “al-Sakhawi” links him to the town
of Sakha in Egypt. His patronym is Aba al-FHasan and he was titled “Alam al-Din”

(the authority on religion). He is commonly referred to as ‘Alam al-Din al-Sakhawi.®

He was born in 558 or 559 A.H, known for his exceptional character and excellent
traits. Sakhawi was an ascetic, a man with humility, piety, religiosity and integrity.
People loved him because he was approachable and jovial, repelled unnatural and
feigned behaviour, disliked formalities, was good company and had a sharp wit. He
occupied himself with nothing else except knowledge and benefiting others. Perhaps it
was these remarkable traits that caused so many students to flock to Sakhawi.
Hundreds of students passed under his training in various sciences; Qiraat, Arabic,

etc.

The Political Climate

Sakhawi was born in a period of great political turmoil. His life witnessed the decline
of the Abbasid Dynasty, which was disintegrating into break-away factions and semi-
independent states. One of the strongest oppositions to the Abbasids was Ismailism,
the growing radical Shiite movement. The Ismaili Shia movement under the Fatimids
established their capital in Fustat (Cairo) and extended their reach into Syria and

Levant. The Seljuk Turks, a Sunni power loyal to the Abbasids, pushed back against

> Some prints of al-Bidayah wa al-Nihayah have “‘Abd al-Wahid” instead of ‘Abd al-Ahad. Compare the differences
in the prints between Dar al-Fikr, 1* edition and Dar al-Kutub al-Ilmiyyah, 3 edition.

3 Ibn al-Jazari has “Attas” instead of Ghattas.

4 This is how his name appears in Ma%ifat al-Qurra’ al-Kibar. See al-Dhahabi, Ma%ifat al-Qurra’ al-Kibar: 2/631;
Ibn al-Jazari, Ghayat al-Nihayah: 1/568.

> He should not be confused with Shams al-Din al-Sakhawi (d. 902) who was the student of the famous Ibn Hajar
al-“Asqalani.



the Fatimid Ismaili dominance and later captured Damascus, which weakened Fatimid
authority in the Levant. The Seljuks were firm Sunnis and anti-Shia. Their reign saw a

powerful revival of Sunni traditions and activities; they set up famed colleges across

the Muslim World.

However, the decline of the Seljuks and the unstable conditions in Asia Minor and
Syria toward the end of the fifth/eleventh century was to Europe’s advantage. In
490/1197, the first march of the Crusaders towards Syria commenced. Within two
years they had taken great cities, like Edessa and then the greater part of Palestine and
the coast of Syria. The fall of Jerusalem to the Crusaders further marked the decline of
Muslim power. At the start of the sixth/twelfth century, dissension was rife among
Muslims, and with the death of the last Seljuk ruler, Malikshah, war broke out
between his successors and the empire split even further. In 539/1144, Imad al-Din
Zangi — a tutor to the princes of the Seljuk Sultan, Mahmud II —, advanced against
the Crusaders and recaptured Edessa, which was one of the strongest fortresses of the
Crusaders and served as a pivotal base of their operations. However, shortly after this

victory, Imad al-Din Zangi was assassinated in 541/1146.

His son, Nar al-Din Zangi, continued the reign of his father and became a
threatening Muslim enemy to the Crusaders; he ensnared the Crusaders from both
East and West and paved the way for the conquest of Jerusalem. Despite having access
to much wealth, he lived a frugal life and had a special love for learned scholars, the
pious and the poor. He held scholars in high esteem, took a keen interest in their
affairs and patronized them with generous gifts. Nar al-Din died in 569/1174, and his
disciple, Salah al-Din Ayyubi (Saladin) abolished the Fatimid Caliphate. By 580/1185,
Salah al-Din had unified Egypt and Syria under his rule, creating a powerful Sunni
state. In 583/1187, he conquered Jerusalem and freed it from the Christian Crusades.
The rise of Salah al-Din heralded the beginning of the Ayyubid dynasty, with Cairo as
its centre. He restored spiritual authority, the Sunni creed and established schools in

many places. Gradually the heretical beliefs and practices introduced by the Fatimids
9



were wiped out in Egypt. He brought revolutionary change to the Islamic world, and
it is recognised as a period of great religious and moral revival. Salah al-Din died a
year after Sakhawi was born in 589/1193. It was in these conditions that Sakhawi

predominantly grew up in.

His Education
He started learning at a very young age, initially with the recitation of the Qur'an and
its memorisation. Subsequently, he studied Arabic, poetry and its related sciences. At
a young age his intellect and brilliance were noticeable. He had a love for knowledge
and exerted his efforts in the acquisition thereof. In quenching his thirst for
knowledge, he travelled to Alexandria, Cairo and Damascus to study under various
experts. He studied Qiraat, Tafsir, Hadith, Figh, etc., excelling in many of them.
Eventually, he settled in Damascus, teaching at the Umayyad Mosque for more than

40 years at the tomb of the Prophet John (Yahya).

Dhahabi describes him as a mugqri, a mufassir (exegete), a nahwi (grammarian), the
Sheikh al-Qurra’ of Damascus, an imam, a jurist with insight into the ShafiT school of
Figh, well-versed in usil, exceptional in linguistics and eloquent in poetry.® Ibn al-
Jazari adds the following titles: mujawwid, mufti, and polymath ( a//amah); one with

insight in Qira’at and its justifications ( %/a/).”

He was the Sheikh al-Qurra’ at Turbah Umm al-Salih, which was founded by al-Salih
Isma‘l ibn al-Malik al-“Adil al-Ayyiibi (648 AH). Because of al-Sakhawi, the position
of Sheikh al-Qurra’ at this institute could only be assumed by the most learned in

girz’at in the city.

© Dhahabi, Matifat al-Qurra’ al-Kibar: 2/631-632.
7 Ibn al-Jazari, Ghayat al-Nihayah: 1/568-569.
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Teachers

They include?:

1)
2)
3)
4)
5)
6)
7)
8)
9)

Aba Tahir al-Silafi (d. 576)

Abi al-Tahir Isma‘l ibn ‘Awf (d. 581)

‘Asakir ibn ‘Ali (d. 581)

Abi al-Qasim Hibat Allah ibn ‘Ali, commonly known as al-Bisiri (d. 598)
Abi al-Tahir Isma‘l ibn Salih ibn Yasin (d. 596)

Abit al-Qasim al-Shatibi (d. 590)

Ghiyath ibn Faris, commonly known as Aba al-Jad al-Lakhmi (d. 605)
Abi al-Fadl Muhammad ibn Yasuf al-Ghaznawi (d. 599)

Abii al-Yumn Zayd al-Kindi (d. 613)

10) Aba al-Qasim ibn ‘Asakir (d. 600)
11) Aba ‘Ali Hanbal ibn ‘Abd Allah (d. 604)
12) Abi Hafs ‘Umar ibn Muhammad, better known as Ibn Tabarzad (d. 607)

Dhahabi relates that he does not know of anyone in the world who had more students
than Sakhawi.? Ibn Khallikan describes that the teaching circle of Sakhawi was such
that people flocked to recite to him in the Umayyad Mosque and one would only get

a chance to recite after a long period of waiting.'” Ibn al-Jazari mentions that people

Students

flocked to him and vied to recite to him.™

Sakhawi was seen riding an animal, surrounded by two or more students reciting the
Qur’an to him simultaneously. He would correct each of the students immediately if

they made mistakes, even if they erred at the same time. Al-Dhahabi criticised this

8 1 have restricted myself to the names mentioned by Ibn al-Jazarl, else many more are recorded in

historiographical and biographical sources. Refer to Ghayat al-Nihayah: 1/568-569.
® Dhahabi, A/-Tbar: 3/247; Ibn al-Jazari, Ghayat al-Nihayah: 1/569.

10 Ibn Khallikan, Wafayat al-Ayan: 3/340-341.

! Ibn al-Jazarl, Ghayat al-Nihayah: 1/569.
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methodology of listening to multiple students simultaneously and deemed it

implausible, while Ibn al-Jazari ascribed it to the intimate connection (wilayah)

Sakhawit had with Allah.*

Some of his students are!3:

1)

2)

3)

4)

5)

6)

7)

8)

Abt al-Fath Muhammad ibn ‘Ali al-Ansari (d. 657) — he was of the senior
students of al-Sakhawi. He read the Seven Qirzat to him and occupied the
chair of Qurianic instruction (mashyakhat al-igra’) after the passing of al-
Sakhawi.

Abu Shammah ‘Abd al-Rahman ibn Isma‘l (d. 665) — he studied Qirz’at by
al-Sakhawi and later chaired the seat of Qur’anic instruction as well as the
chair of hadith in Damascus. His book, /braz al-Maani; is considered as one
of the most extensive commentaries on the famous Shatibiyyah.

Abt Muhammad ‘Abd al-Salam al-Zawawi (d. 681) — he arrived in Damascus
in 617 and read to al-Sakhawi. Despite the presence of Aba Shammah, he was
regarded as the senior Qur’anic instructor in Damascus.

Abi Bakr ibn Abi al-Durr (d. 673) — he was a skilled expert and recited to al-
Sakhawi.

Abu Yasuf Ya'qub ibn Badran al-Jarayidi (d. 688) — he was a Qur’anic teacher
in Egypt; he read to al-Sakhawi, amongst others.

Abu Ishaq Ibrahim ibn Dawad al-Fadili (d. 692) — he spent eight years with
al-Sakhawi, reciting to him and transmitting from him.

Abu Dabuga Jafar ibn al-Qasim (d. 691) — he arrived in Damascus and
recited to al-Sakhawi.

Abt ‘Abd Allah Muhammad ibn ‘Abd al-‘Aziz, better known as Ibn al-

Dimyati (d. 693) — he recited more than 10 individual renditions (khAatms) to

12 Dhahabi, Matifat al-Qurra’ al-Kibar: 2/633; Ibn al-Jazari, Ghayat al-Nihayah: 1/570.

13 T have restricted myself to mentioning his students that appear in Ghayat al-Nihayah: 1/569-570.
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al-Sakhawi. He taught Qur'an in Damascus and the famous Imam al-Dhahabi
was one of his students.

9) Abt ‘Abd Allah Muhammad ibn ‘Abd al-Karim al-Tibrizi, nicknamed Nitham
al-Din (d. 703) — he entered Damascus and recited the Seven Qirait to al-
Sakhawi.

10) Abtt Bakr Muhammad ibn ‘Uthman ibn Muzhir (d. 690) — he was a disciple
of al-Sakhawi, read Qira’at to him and transmits his book, Jamal al-Qurra’,
from him.

11) Aba Muhammad ‘Abd Allah ibn Kathir al-Naqib (d. 690) — he recited Qira’at
to al-Sakhawi.

12) Aba al-Fida’ Isma‘l ibn ‘Uthman ibn al-Mu‘allim al-Rashid (d. 714) — he read
various transmissions (r7wdyat) and Qira‘at to al-Sakhawi and is considered
the last who read to him.™

13) Aba ‘Abd Allah Muhammad ibn Qimaz (d. 702) — he read the Seven Qira’at
to Sakhawi in individual renditions (khatms).

14) Abt al-Rth Tsa ibn ‘Ali al-Halabi (d. after 690) — he was an expert who
recited the Seven Qira’at to al-Sakhawi.

15) Al-Diya’ Salih ibn Ibrahim (d. 680) — he read the Seven Qira’at to al-Sakhawi
and transmits a/-Shatibiyyah from him.

16) Aba al-‘Abbas Ahmad ibn Ibrahim al-Fazari (d. 705) — he read the Qira’at of
Nafi, Ibn Kathir and ‘Asim to al-Sakhawi. He also heard al-Shatibiyyah and
al-Taysir being read to al-Sakhawi.

17) Abu Ishaq Ibrahim ibn al-Hasan al-Makhrami (d. 709) — he read a khatm to
al-Sakhawi.

18) Ahmad ibn Sulayman ibn Marwan (d. 712) — he read three transmissions

(riwayat) as well as al-Shatibiyyah to al-Sakhaw.

4 Ibn al-Jazarl, Ghayat al-Nihayah: 1/570.
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19) Badr al-Din al-Hasan ibn al-Khilal (d. 702) — he read and heard from al-
Sakhawi.

20) Isma‘l ibn Maktim (d. 716) — he read a khatm to al-Sakhawi.

21) Aba al-Mahasin Ibrahim ibn Mahasin (d. 657) — he received jjazah from al-
Sakhawi.

22) Ahmad ibn Mahmd al-Qalanisi — he read and heard from al-Sakhawn.

23) Abii Ahmad ‘Abd al-Samad ibn Abi al-Jaysh (d. 676) — he transmits via jjazah
from al-Sakhawi.

24) Ibrahim ibn ‘Ali al-Nasir — he is considered the last to have heard from al-

Sakhawi.'

Written Works
Sakhawi wrote many works in multiple disciplines: Sirah, Figh, inheritance, hajj,
hadith, Arabic, Aqgidah, history and various Qur’anic sciences. Dhahabi relates that all
his compilations were excellent (mutganah).’® Those dedicated to Qur'anic sciences

include!”:

1) Allfsah wa Ghayat al-Ishrah fi al-Qira’at al-Sab*®

2) Jamal al-Qurra’ wa Kamal al-Igra®® — this book comprises several smaller
works and sections on various Qur'anic topics: its revelation, inimitability,
virtues (fada’il), verse-enumeration, abrogation, Tajwid, wagfand ibtidz; etc.

3) Fath al-Wasid fi Sharh al-Qasid — this is regarded as the first commentary
written on the famous al-Shatibiyyah and perhaps the reason for it becoming

so famous.?

15 Tbid.

16 Dhahabi, A/-Tbar: 3/247.

7 T will restrict myself to some of his works that are dedicated to the Qur'anic sciences because they are linked to
the thesis, else they amount to more than 30 that could be mentioned on various subjects and topics.

'8 Haji Khalifah, Kashfal-Thunan: 1/132; Ismafl Basha, Hadiyyat al-Arifin: 1/708.

19 Ibn al-Jazari, Ghayat al-Nihayah: 1/570.

20 Tbid.
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4) Al-Wasilah fi Kashf al-Aqilah — this is a commentary on Imam Shatibi’s
poem, ‘Agilah Atrab al-Qasa’id fi Asna al-Magasid, on Rasm.

5) Minhaj al-Tawfiq il Matifat al-Tajwid wa al-Tahgiq — this small work
appears in the previously-mentioned Jamal al-Qurra’ of al-Sakhaw.

6) Umdat al-Mufid wa Uddat al-Mujid fi Ma‘ifat al-Tajwid — this is also
referred to as a/-Niniyyah of Sakhawi. It appears in his Jamal al-Qurra’ after
his afore-mentioned work, Minhaj al-Tawfig. Haji Khalifah mentions that it is
similar to al-RaZyyah of Abt Muzihim. He also mentions that al-Sakhawi

21

wrote a brief commentary on this poem.”’ One of the earliest extant

commentaries on this work is that of al-Hasan ibn Qasim al-Muradi (d. 749).

He died on 12 Jumada al-Akhirah in 643 or 644. His burial Prayer was performed
after midday at the Umayyad Mosque in Damascus. His student, Aba Shammabh,

relates that upon his funerary rites, his bier exhibited reverence and magniﬁcence.

*! Haji Khalifah, Kashf al-Thunin: 2/1171-1172.
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Editing and Transmission of al-Nuaniyyah

Like al-Khaqganiyyah, there are several critical editions of Sakhawt’s Naniyyah. Besides
the edition of ‘Abd al-‘Aziz al-Qar1,”* which is dedicated to the text of a/-Khaganiyyah
and al-Nuaniyyah, Sakhawi has included a/-Naniyyah in his compilation, Jfamal al-
Qurra’ wa Kamal al-Igra’® My edit of al-Naniyyah is based on the edition of my
teacher, Sheikh Hasan Mustafa al-Warragi, for two reasons: it draws from that of ‘Abd
al-‘Aziz al-Qari whilst comparing it to another copy in the Azhar library, Cairo,* and
that we both read it to the same teacher, Dr ‘Abd Allah al-“Ubayd. Thus, his edition

incorporates both the oral and written traditions.”

I heard the entire text, a/-Niniyyah, being read to my teacher, Sheikh ‘Abd Allah ibn
Salih al-Ubayd, who read it to many teachers. They include, Sheikh ‘Abd al-Qadir ibn
Karamat Allah al-Bukhari (d. 1420/1990) with this previously mentioned chain of
transmission to Ibn al-Jazari (d. 833/1430).% Ibn al-Jazari read it to Aba ‘Abd Allah
Muhammad ibn ‘Abd Allah al-Safawi (d. 776/1374), who heard it being read to Aba
al-‘Abbas Ahmad ibn Sulayman ibn Marwan al-Baflabakki (d. 712/1312), from the
author, Sakhawi (d. 643/1245).

2 ‘Abd al-‘Aziz al-Qari relied on a copy in the Zahiriyya Library, Damascus (3759/46) and another belonging to
Waliyy al-Din in Turkey (21/3). See al-Qar1, Qasidatan fi al-Tajwid: 41.

23 This publication relied on two manuscript copies: the first in the Ahmadiyya Library, Aleppo, Syria (142) and
the second in the Zahiriyya Library, Damascus (333/44). See Sakhawi, Jamal al-Qurra’ wa Kamal al-Igra* 1/111.

* This copy is in the Azhar Library, Cairo (2797). See Warraqi, H, al-Farid fi ljazat wa Asanid Ba‘d Kutub al-
Tajwid: 62.

%> The differences in the words of the poem are slight and I will allude to some of these variations — or present the
variant version itself — in the wording of the poem that appears in the commentary.

% The chain of transmission of Sheikh ‘Abd al-Qadir ibn Karamat Allah al-Bukhari to Ibn al-Jazari is mentioned in
my transmission of a-Khaganiyyah, Chapter Three.
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Al-Nuniyyah: the Text
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TEXT:
S ha f 33,5 5 S5 St — 1
TRANSLATION:

(1) O one who wishes to acquire (correct) recitation of the Quran, while he intends

(to acquire) the excellence of the imams of precision (in recitation).

VOCABULARY:

4_0_‘;\ — this is the plural of imam. It refers to the leaders in Qur’anic recitation.

COMMENTARY:
The author starts his poem by mentioning for whom this poem is intended: those

who wish to recite the Qur'an proficiently.

Misconceptions Regarding Tajwid
TEXT:
PV U R NS S B, eV i adlcas 3V 2

QB—J-QKJ}—J\%LJS@E‘ (S S W S W ;.:.5\35\ 3

o o le aela 3 agb Ey— 2o 335 ;552 S5l 4

TRANSLATION:

(2) Do not deem tajwid as being an exaggerated madd, or applying madd where there
is no madd because of that which is weak.

(3) Or that you read a hamzah as mushaddad after a (letter of) madd, or that you

mumble a letter like one intoxicated.
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(4) Or to pronounce a hamzah like one who is retching, so its listener flees from

nauseous person.

VOCABULARY:

S Y — do not deem, think, regard
1 J_a_i: — one who exaggerates

&= that which is weak; from e -3
3435 — mumble, chew

UW\ — one who is intoxicated

a}fu — to utter, pronounce

\o}g_u’a — one who throw up, retch

o3l — nausea

COMMENTARY:
While al-jazariyyah defines tajwid (lines 30-31), Sakhawi does not define fajwid, but
mentions the misconceptions regarding it. Many have misconceptions regarding what
exactly the purpose of tajwid — or what tajwid itself — is. The next three lines dispel
some misconceptions regarding the science of tajwz'd ie. tajwid is not the following:
1) The exaggeration of any madd.
2) Applying madd in a weak letter (wani) in which madd should not be made
e.g. Da, JBE.”
3) Over emphasizing the strength in the hamzah after a letter of madd.
4) Mumbling a letter incoherently like an intoxicated person would speak i.e.
without clarity.

5) Exaggeration of the hamzah.

While the author mentions features within recitation which are not technically

considered to be part of tajwid, he does not explicitly define the science of tajwid.

Interestingly, his description of an exaggerated hamzah to someone who is retching is
given by Sibawah in al-Kitab, both using the word “tahawwu® (to retch).?® AL
]azariyya]i instructs that the Aamzah should not be read with taftkhim (lines 34»35).

" Al-Muradi, a-Mufid fi Sharh ‘Umdat al-Majid £i al-Nathm wa al-Tajwid- 74.
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The Measure/Timing of Each Letter

TEXT:
RSO [ENVES W b T R A WA W RO YUY
TRANSLATION:

(5) There is a measure for (each) letter, so do not exceed its measure, nor be one who

is deficient of the measure.

VOCABULARY:
&) — measure, timing
L&Ua — transgress, exceed the limits

[

s — one who shortens, reduces

COMMENTARY:

Each letter is articulated with a specific balance determined by its articulation point
(makhraj) and its attributes (si7af). The measure of each letter is different because no
two letters have the exact same makhraj and sifat. If they have the same makhraj, they
will differ in sifat e.g. the 2’ and the t2% and if they agree in sifat, they will differ in
makhraj e.g. the jim and the dal.

In this line, the author advises that the measure or timing of any given letter should
not be exceeded, nor should it be deficient i.e. each letter should be articulated with

its very precise and exact measure or timing.

From this, it may be deduced that to be able to grasp the precise measure/ timing of

each letter, one requires a good understanding of the makharij and the sifat.

Henceforth, the author presents individual letters, along with guidelines with regards

to their articulation, as well as examples from the Qur’énic text.

INTERTEXT COMPARISON:

28 Sibaway, al-Kitab: 3/548.
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Al-Nuniyyah speaks about “mizan” — the measure or timing — of each letter; this
measure/timing should not be exaggerated. A-Khaganiyyah alo refers to the “wazn”
of each letter (line 26). A-Khaganiyyah does not elaborate much on what determines
the measure/timing of these pronunciations. In al-Naniyyah though, much of its
content discusses these timing-determinants i.e. the sifat, like hams, jahr, istila, itbag,
istitalah, etc. Al-Jazariyyah has seven lines specifically dedicated to the sifat; an entire
chapter. It also discusses various s/t in a number of lines thereafter; see lines 37, 39,

45, 46, for example.

The Articulation of the Hamzah

TEXT:
D5y s s B Blaia =585 a5 6
TRANSLATION:

(6) So if you articulate a hamzah, then let it be brought with ease, without complete

exertion, nor any weakness.

VOCABULARY:
ELIss — being with ease
Jgj — difficult respiration, laboured breathing, to be out of breath

Q\y — from S -33 weakness

COMMENTARY:

The author discusses the articulation of the Aamzah in this line: it should not be read
with too much exertion that one is left out of breath, nor too weak that it is not
pronounced correctiy i.e. it should be read subtiy adjusted between these two
extremes. This is exactly what Sakhawi explains in his book, Minhaj al-Tawfig ila
Maifat al-Tajwid wa al-Tahqgiq. He explains thereafter that this is only accomplished

with much practice and continued instruction.”

INTERTEXT COMPARISON:

?» Sakhawi, Minhaj al-Tawfiq ila Maifat al-Tajwid wa al-Tahqig: 345.
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This line expresses that the hamzah be articulated subtly balanced between any
exaggeration or deficiencies. A-Khaganiyyah advises on the correct articulation of the
hamzah (line 35). It also alludes to the hamzat al-wasl and hamzat al-gat*(line 30).
Ibn al-Jazari has a section devoted to the hamzat al-wasl (lines 101-103). A/-Jazariyyah
also cautions against articulating the Aamzah with tafkhim (lines 34-35).

The Madd Caused by a Hamzah or a Sukin

TEXT:
S LS NI ST Sl NG,y 23w 7

i sbol Qi i s (BRI Y WY, PR PR

TRANSLATION:

(7) Extend the letters of madd by that which is made sakin or by a hamzah, (a
lengthening of) of perfection o brother of excellence.

(8) Surely, the madd before that which is sakin is less than the madd due to the

hamzahs.

VOCABULARY:

fed — beauty, excellence, perfection
OL»% — expertly, excellence, proficient
s Qf; — is less than

olagrl — with certainty, surely

COMMENTARY:

Sakhawi explains in Minhaj al-Tawfiq that madd is of two types: fabr7 (natural) and
mutakallaf (studied or required). Madd tabi7is the articulation of the letters of madd
to its natural and essential duration of one a/if Without this essential extension, the

letters of madd cannot be recited. Experts refer to this duration as gasr.
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The madd mutakallaf is an additional extension beyond the natural lengthening —
without any exaggeration or deficiency — when the madd letters are followed by a

hamzah or a sakin.3°

The author gives no durations for the madd before the hamzah and the madd before
the sakin. In this line, he simply suggests that the lengthening before the sakin is less
than the lengthening before the hamzah. In Minhaj al-Tawfig, he does not offer any
details with regards to their durations either. However, in his commentary of al-
Shatibiyyah, Fath al-Wasid, Sakhawi mentions the opinion of Dani regarding the
lengths of the madd before the hamzah for the Seven Qurra’ having four varying
lengths:

1) Warsh and Hamzah — three alifs (six vowel counts i.e. six harakat).

2) ‘Asim — two and a half alifs (five harakat).

3) Ibn ‘Amir al-Shami and al-Kisa’1 — two alifs (four harakat).

4) Qalan, Ibn Kathir al-Makki and Abt ‘Amr al-Basri — one and a half alifs

(three harakat).

This is with regards to madd muttasil i.e. if the hamzah appears in the same word,
foﬂowing the letter of madd. In madd mum%,sﬂ— when the Aamzah follows the letter
of madd, but in a different word — a fifth length is added, which is one a/if (gasr) for
Qalan (with an option of extending it longer), Ibn Kathir, al-Dari al-Basri (with an

option of extending it longer) and al-Sasi.?!

Thereafter, Sakhawi also mentions the variations in that madd followed by a sakin:
1) If the sukan is temporary; due to waqf — ishba“(six harakat), tawassut (four
harakat) and short (gasr) are permitted.
2) If the sakin is permanent — ishba‘(six harakat) will be applied.?
The final madd mentioned i.e. caused by a permanent sukun is alluded to by Ibn
Khagan in lines 42-43.

INTERTEXT COMPARISON:

% Sakhawi, Minhaj al-Tawfiq ila Ma'rifat al-Tajwid wa al-Tahqig: 346-347.
31 Sakhawi, Fath al-Wasid- 1: 177-178.
32 Sakhawi, Fath al-Wasid- 1: 182-183.
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Al-Niniyyah refers to the madd caused by the hamzah and the sukan, but without
any names given to them. A/-Khaganiyyah mentions the letters of madd and gives a
general instruction that a distinction be made between the lengthening and shortening
in madd (lines 31-33). It specifically mentions that madd caused by a permanent
sukin (lines 42-43). Aljazariyyah explicitly names various types of madd: madd
lazim, madd wajib and madd ja’iz. It furthermore suggests names like madd muttasil,
madd munfasil and madd Grid. Al-Jazariyyah furthermore defines these mudid (lines
69-72).

The Articulation of the HZ’
TEXT:
Wi s Gls e s E La)eb s )5t RS A P

gk_}..i.;.“ J—E — 3._?_’; ‘)._/L:' L &_.‘;j «V}é_fh};j»j «(Q_AL’?’;'»B 10

TRANSLATION:

(9) The A’ (tends to) become hidden, so distinguish its clarity in the likes of s i
and in Q\_x@_)’

(10) (:G-Z”L? and r}i}j, clarify (it) without any burden that will exceed upon its

clarity.

VOCABULARY:

J36 — from Me, meaning to clarify, elucidate, distinguish
- clarify

J..a._; — heaviness, difficulty, burdensome

E - .
-¢\->J-> — Increase, exceed

OLHﬁJ\ - clarity

COMMENTARY:

The ha’is a weak letter because it comprises weak attributes; therefore, it tends to be
read “hidden” or unclear. These distichs advise that the 42’be read clearly. Thereafter,
the author presents four examples to illustrate when the Aa’should be read clearly: iy

s, QL@_-’, VQ_EL_-», r;jsj;-j In the first example the Az has a harakah and comes after a
28



nan sakinah. In the second example, the 43’ has a sukan. In the last two examples,

two ha’s appear together in immediate succession to each other.

Subsequently, the author further advises that when clarity is given to the Az it should

not be done with exaggeration.

In line six, the Aamzah was mentioned. These two lines mention the A2’ The hamzah
and the Aa’are both glottal consonants and considered as challenging pronunciations.
Perhaps therefore al-Khaganiyyah, al-Naniyyah and al-Jazariyyah particularly offer

advice regarding their articulation.

INTERTEXT COMPARISON:
Al-Khaganiyyah also advises regarding the clarity of the @yn and the A2’ in line 38.

Likewise, a]—]azariyya]] advises that clarity be given to the Aa’when articulating it (line
61).

The Articulation of the ‘Ayn, the Ha’, the Ghayn and the Kha
TEXT:

NP JCSUE =S N NI R R NS S WP PRI '

«Q\.&_;-;}j\»_% «:t_;-_f;.&j» «L‘;:.;_fi ﬂj» «;;"2;_}.» «ij_{ﬂ» «?@_2:\» «Jej\»_/{ 12

TRANSLATION:
(11) The ayn, the ha’ the ghayn should be clear; say: the kAa’(as well), and whenever

the two letters are close...

(12) Like in Q;,js, ‘3@;?, @Jy g, (245 Y, Aspag and like (in) s

VOCABULARY:
&es — whenever, wherever
33 — close

Q\_ej;d\ — two letters
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COMMENTARY:

In these two lines, Sakhawi mentions the remaining four letters that are articulated
from the throat: the ayn, the ) the ghayn and the kA2’ He advises that they be read
clearly, with extra caution whenever or wherever they appear next to or close to each
other. In the example J@:j\, the ayn and the Aa’are next to each other. The same will
apply to the 4a’and th/e hZ’in 3._423.&3, as well as the hAamzah and the A2’ in QL:.._;}?\.
The example @;\ is followed by LJ; in the Quran®; the ghayn is followed by an ayn,
both articulated from the throat. In & ;\; @f Y, the ghayn — articulated from the upper
throat — is followed by a gaf which exits from the furthest back portion of the
tongue. In the examples C}‘ fwu and &w Y, the caution is that the kA2’ should not
be read as a gba)/n, as suggested by Muradi in his commentary; this is since they both

share a common articulation point: the upper throat.3

INTERTEXT COMPARISON:
When advising that clarity be given in articulations, Ibn al-Jazari also mentions a3 s

and & j\,:a @f Y as examples (line 51). The Aa’is particularly mentioned in line 40 of al-

Jazariyyah.

TEXT:

st it a1 Ky B leglay 4o L 13
RUACEER- S WS WA LPECH SR v EL FE S
TRANSLATION:

(13) The gaf, clarify its jahr and its uvularization. The kaf, refine it with excellent
clarity.

(14) If you do not establish the jahr of that and the Aams of this, then the two — due
to their proximity — will become muddled.

VOCABULARY:

lg2ls — refine it, clarify it i.e. the kaf

3 Siirat al-Baqarah: 250 and Surat al-A‘raf: 126.
3 Muradi, al-Mufid fi Sharh Umdat al-Majid £i al-Nathm wa al-Tajwid- 90.
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s 2

4255 — execute, implement
olelids — become mixed, muddled

COMMENTARY:
Those not proficient in Qur’anic recitation often err in their articulation of the gaf’
and the kaf After the author’s discussion on the letters of the throat, he starts with

the letters articulated from the tongue, the gafand the kaf

This line particularly discusses the attributes of jahAr (voicing) and uvularization i.e.
the raising of the back of the tongue towards the uvular; this is referred to as ist793’in
tajwid. The uvularization of the gafresults in an emphatic articulation, which this line

advises to be clarified. The first line also advises that the kafbe articulated deariy.

The second line suggests that if the jahr (voicing) of the gafis not executed correctly,
nor the hAams (Voiceiessness) in the ]{éif then these two letters — the gaT[ and the kaf —
will become muddled with each other.

While the c]éf and the kafboth share the attribute of shiddah i.e. piosive consonants,
they differ in that the gafhas jahr and isti9a’ while the kafhas the opposite attributes:
hams and istifal (velarization i.e. the back part of the tongue rising towards the
velum). If these attributes are not applied correctly, the letters will resemble each
other in articulation. Additionally, their ma](]iérij are close to each other, increasing

the chances of their sounds being muddled.®

INTERTEXT COMPARISON:
A]—Kba‘gani)/yab uses taligiq in relation to a description of recitation. A]—Nﬁni)/ya]i

uses it ( 3255) in this line in the literal sense i.e. executing the mentioned sifat.

The Articulation of the Jim and the Shin
TEXT:

T e R

% Muradi, al-Mufid fi Sharh Umdat al-Majid £i al-Nathm wa al-Tajwid: 92.
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g\.’_i.;j\ = «Ji‘“_:?ﬁj\» :/\:_,9 «j—:?'jj\”j @b ’Cj_;-z\»j «\}’._;_i_%-\»j «J;_;\»; 16

Q\ (:;j\ ;L P « 2as o 3 <<C5j—i‘§'\)’:{3 5\.:\_’{«)@;_3 Yo «{é_ﬂ\»} 17
«g\_;: u_g» 9\_313;53\3 J’_".}« j\ «\j_@_’_ﬁ:» 3_;- 3\_143 31_;»35\ \.1_{3 18
TRANSLATION:

(15) The jim, when it is weakened, becomes mixed with a shin, like the jim in
sl

(16) (And like) Jodll, \guis), I Cj;\, and J_-»JJ\ is similar to u,«;-ji\ in (their)
clarity...

(17) And likewise j’gﬁ\, s Y and like (g523), clarify its tafash-shi with the iskan (of
it)...

(18) Similarly, when the mushaddad of it (the shin), like 15555, or other than this, as
in His statement QL o

VOCABULARY:

s 5ss — mixed, blended, mingled, combined

COMMENTARY:

These four lines discuss the jim and the shin. They are alveo-palatal consonants,
sharing the same ma]{]]raj. The Jim has shiddah and jabr while the shin has the
opposite attributes of hams and rikhwah. The shin also has tafash-shi which allows
the breath to spread throughout the mouth during articulation. In phonetics, the jI_m

is a voiced affricate while the shin is considered a voiceless sibilant fricative.

If the shiddah and jahr are not maintained, then the breath and sound will flow,
blending the sound of the jim with that of the shin.

Thereafter, a few examples are presented: firstly, of the jim alone (J;J\, RECE J_-,-J‘J\,
w.;;)\, {é&j\, e Y), as well as of the Jjim appearing together with the shmn ( Cj;\
ALs).
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Subsequently, the author advises that tafash-shi should be clarified in the shin during

all conditions: when sakin ((s;13\), mushaddad (\-is%), or otherwise ( QUA).%

INTERTEXT COMPARISON:
Muradr’s explanation of maintaining the attributes of shiddah and jahr in the jim are

mentioned in a/-/azariyyah (lines 37-38).

The Articulation of the Ya’ and the Jim

TEXT:
«Q\J:—..“)j\»j «C)}_}'a}ij\»g,;;_e“ L)_? 53\.}9 5 °; ] L fh\_;_;jj L ’a‘b 19

«QL_E_,Z_J\» Lﬁ ;:\;_3\3 «(",.4_‘,:_;_’5»53 «\’é ;: 14»5& (;_",. :)l \é },\;_33 20

R S KLttt N TR

U (RN ST G L Biagla ol 5859 22

TRANSLATION:

(19) The ya’and its two sisters, without any increase in the madd, like (in) ¢, j_’sjij\ and
(20) And its clarity when it has a harakah, like in Q_M.A, r_{«_uu and the ya’ in
oleasl

(’21) And likewise, in L,m;\, s and like 5 ji_z.:.’ &5"’3\ in the Furgan.

(22) Be sure not to mix it (the ya’) with a jim when you double it (mushaddad), for

then you will be counted amongst those who err.

VOCABULARY:
336y — increase
&3 J._ﬁ Y — be sure not to muddle/mix. In this context it is used in the Quran as

well.%7

36 The example, QL, refers to this word which appears in Sarat al-Rahman: 59.
%7 See Surat al-Baqarah: 93.
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\EJi\_;.; — from ¢, which means to count
QL-LU\ — this is the plural of u.-»}} one who errs

Q\_e)_’d\ — the criterion; this is one of the names of the Qur'an.3®

COMMENTARY:

After mentioning the jim and the shin which exit from the centre of the tongue, the
ya’ is discussed since it shares the same articulation point. The yz’ may have a
harakah, be sakin and preceded by a kasrah or a fathah. All three types of the ya’are
intended, as is clear by the examples given. The ya’ sakinah is never preceded by a

dammah.

The two sisters of the )/é’ refer to the alif and the waw. The alif has already been

discussed.

The waw — similar to the )/é’— may have a [iara](a]], be preceded by a dammab or a
fathah. All three are intended when discussing the waw. The waw sakinah will never

be preceded by a kasrah.

In line seven, the poem expounded on the madd mukallaf; also called madd farf.
Here, the madd is mentioned brieﬂy again, specifically madd tabi%, the natural
lengthening of the ya’and waw should not exceed its natural pull i.e. one a/if; as the

author explains in Mn]]a_j al-T. am‘i‘q.39 The examples given for this is the two waws in

Thereafter, the ya’with a harakah is dicussed: it should be read clearly. The examples
given are w, V:{W’ QLMaA\, L.M:-\, RSN and ’ajj._xb &_d\ In the first three
examples, the ya’appears amongst other letters while in the latter three examples the
ya’ appears with another ya; which makes its articulation more arduous.
Subsequently, it advises that when the ya’is mushaddah, caution should be taken as
not to exaggerate it so that it sound gets mixed with that of the jim which comes from

the same ma](flraj, as well as sharing the attribute of ja]ir. If the rikhwah in the ya”

38 Zurqani, Manahil al-Trfan: 1/13.
¥ Sakhawi, Minhaj al-Tawfiq ila Maifat al-Tajwid wa al-Tahqiq: 346.
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mushaddadah is not maintained, then it may sound a bit like the jim which has
shiddah.*°

INTERTEXT COMPARISON:

Al-Khaganiyyah mentions /ahn in line 23 very broadly. AL-Naniyyah also refers to
lahn in line 22 in relation to some /ahn jalf: clarity in the vowels (see line 20) and the
mushaddad (line 22), as well as /ahn khafi: undue extension in the letters of madd
(line 19). Much of the content of a/-Nianiyyah deals with subtle phonological
properties which may be included in /ahn khafi. Al-Jazariyyah does not mention /ahn.

A]—KbégénWah alludes, generaﬂy, to the correct articulation of the harakat In al-
Niniyyah, iskan is mentioned in relation to the articulation of a shin (line 17). The
clarity of the harakah is mentioned, in particular to the articulation of the )/5’ (line
20). In a]—]azan')/yab, no mention is made of the harakat; it advises that the sukiin be

maintained in general (line 47).

Idgham

Q\J; ;ﬁ\ 3 fas | i \}A___f«S:J g 15 J’,__J’a_;’j «Ej”j \;Lj» °c_2 «f}__; &,?_J’» 23
LN\ B G A S-S by dly 38 Los g5 Ty 24

TRANSLATION:
(23) O brothers, do not make idg]]ém in SERPE along with ;«33 \;\9 and the likes of
this.

(24) The waw in lyas ‘;\:- and its likes, its Ib’gbém is necessary upon man.

VOCABULARY:
a5 — similitude, equivalent

14235 ¥ — do not assimilate; this is an imperative command.

&34 — assembly

4 Muradi, a-Mufid fi Sharh ‘Umdat al-Majid fi al-Nathm wa al-Tajwid- 102.
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o\j_,}\ — brothers, brethren, friends
‘(:_.;- — necessary

COMMENTARY:

In examples like (ﬁ u_e, one ya’is followed by another ya’and in ‘éj \;b, a waw is
followed by another waw. This line exhorts that each waw be read clearly and they
should not be assimilated. The first ya’and waw should be lengthened to its natural

duration without any additional extending, as the author explains in Minhaj al-

Tawfig.*'

While the two waws should not be assimilated in examples like f& % \;\s, it is imperative

to make idg]]ém of the two waws in the likes of \5_4_9 L5\_>- Other examples include

\;\33 |58, 153515 \}u\ & \Sl.

INTERTEXT COMPARISON:
In lines 50 and 51 of a]-]azanjgfafz, the command of no assimilation taking place in u"
(j_; and é 5 \;\3 is given; the exact two examples are also presented in a]—]azan'yya}z.

The Articulation of the Dad
TEXT:

VA - W g WK I P EEREL SRy WSS (B WA T

R WL G, 07 S | E 1 .
Q\ ) M ;5 s Sg Sy 15 ia\ [EY) ‘é; 54 ;b? 27
TRANSLATION:

(25) The dad (is a letter of) istifa; istitalah, itbag and jahr; tiresome upon every
tongue.
(26) Except the tongue that is upright and flows with eloquence of the rules of the

letters, exerting effort (in its correct articulation).

41 Sakhawi, Minhaj al-Tawfiq ila Matifat al-Tajwid wa al-Tahqiq: 347-348.
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(27) How many people intend it (its correct articulation) but do not clarify except a

velarized /zm without knowing.

VOCABULARY:

QL’; — that which is elevated; it refers to the attribute of isti72’in the didi.e. the back
of the tongue rising.

Jeias — to lengthen; it refers to the attribute of istitalah in the dad i.e. its sound
extending over its entire makhraj; all the molars.

S.Ja_i — cover; it refers to the attribute of ithag in the dad: the tongue rising towards
the velum.

j.€_~> — loud or voiced; it refers to the attribute of ja]zr in the dad

;\.i: — to become tired, fatigued, weary, exhausted.

Lils — except

bha.d\_; — with eloquence

(,.._a — upright

o5 — flow

d\_x.’c — effort

fu\J — aim for it, intend it i.e. the correct articulation of the dad.

\j)f\ - they clarified

COMMENTARY:

The line starts by mentioning the attributes of the dad: isti1a’, istitalah, széq and /}2]11'.
Thereafter, it suggests that the dad is a difficult letter to articulate, except for one who
has exerted effort into attaining its proper recitation with due eloquence and ﬂuency.
Subsequently, many articulate it incorrectly, as a velarized /zm, deeming it to be the

correct manner of the dad’s articulation.

INTERTEXT COMPARISON:

The term “fasahah” comes in line 21 without much elaboration. A-Niniyyah suggests
that fasahah is the application of the rules of the letters (ahkam al-huraf) in line 26.
Al-jazariyyah offers further elucidation as to what is meant by fasahah when it
suggests that knowledge of makharij and sifat will allow one to recite with fasahah
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(afsah al-lughat), which essentially is tajwid (muharrir al-tajwid). See lines five to
seven of al-Jazariyyah.

Distinguishing the Dad from the Tha’

TEXT:

Q’ ;: H 3 «uz.“_,'g» kﬁ j\ «:}_L’Lo'a‘\» F 2\_L &_’9 l\_@yi:’ ’aj_f:_fa 28
Q\ é;l 1535 -),3 «ui 35 93»3 «k‘;l 1’2}%\33» « S35 A (3 29
TRANSLATION:

(28) Distinguish it (the dad) with clarity from the tha; for in U.U..o\ or in ja.t they
(the diad and the tha) resemble each other.
(29) Likewise, (in) paiss, C;l 1'3}'9\33, u;_;u Y+; take these o compiiant one.

VOCABULARY:

oiks — distinguish it

1\..4_.}\) — with clarity

Q\@_..x.au — they (the two i.e. the did and the ¢ha’) resemble each other
O\_c;l — to comply, yield

COMMENTARY:

These two lines call for the clarification between the dad and the tha’ These two
letters share all their attributes except for istitalah only found in the dad. Additionally,
their articulation points distinguish one from each other. Since they are so similar, if
they are not articulated correctly, the two letters may be swapped — one for the other
— and change the meaning of the Word, as demonstrated in the given examples. The

author presents five examples of how this could occur.

The first example is w,_L\,.a\, which stems from L5, meaning misguidance, while (&

may carry various meanings: to remain e.g. &ls 3 5 (Zayd remained fasting), to
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become e.g. \Sjwfe VST f).la (his face became darkened),” a shadow e.g. L, and so
forth.

The word _a.& means to lessen, which is different to L:3\ (rage) in the verse 25 3K
L...J\ & (it almost bursts with rage).*?

The word }.2%24 means to procure, supply, fetch or bring, while with a t42”it means
to restrict e.g. 155k &y olas 5 5 (the gifts of your Lord have never been

restricted).*

The exarnple ifah bears the meaning of radiant while gbl; in the following verse of
Sairat al—(liyémah: 23 means to look.

g

The final example given is j22; means to incite or encourage, while with a tha” it
means fortunate, amongst other meanings, as in FL:« Ls ;3 ‘)ll l.:tsl.a_l_’; LS} (and none

receives it except the very fortunate).*

INTERTEXT COMPARISON:
Al-Jazariyyah dedicates a chapter — 10 lines — to the did and the tha’ (lines 52-61).
While Sakhawi gives examples with a dad, Ibn al-Jazari mostly mentions examples

with a tha’

The Dad alongside other Consonants
TEXT:
gl_’_} J’__":c «j_J;_:bl» 5__2 ELJ:l\j «(,.__?Z.ia_fl» 3_;— gl,__w:j\ e :\__i.;\j 30

guj b «&__,eag:.}.» 5_3- :)}_ﬂ\j L_l.;g «ali_5 u;_.g_;-\» }3— %?f_Jlj 31

42 Sarat al-Nahl: 58.
4 Sarat al-Mulk: 8.
4 Stirat al-Isra’: 20.
4 Sarah Fussilat: 35.
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QL"; 13 :)_’g,) 3\_094_09;\ «55_"@54 u;:_;j\»j ((ue&%a_fp\»j «('?-_))':3 ué_;_}» :)\;__Sj 33

TRANSLATION:

(30) Clarify it (the dad) by the #2’in the likes of (’._’..44_;\, by the ¢2’in the likes of b,
without any fear.

(31) (Clarify the dad by) the jim in the likes of alis 222, likewise, (clarify it by)
the nan in the likes of wa_xi, preserving it (the dad) with attentiveness.

(32) (Clarify the dad by) the ra’as in &3 J..a_Jj, or by the /am, as in ! J25; clarifying
(them) whenever they meet.

(33) The clarity of o }_’»3 u’a_u, da:a&\ and 3555 da_a.;\, know them and become one of
prestige.

VOCABULARY:

&fs — clarify it (the dad)

QL’ — cowardice, fear

45> — preserve it (the dad)

Q\_&j — with attentiveness, heedfulness, consciousness

QL.u — originaﬂy JLEL, meaning prestige, rank or importance in this context

COMMENTARY:

These four lines instruct that clarity of the dad be maintained when following nine
different letters: the ta’e.g. (’._’...u\, the ta’e.g. j_L_:b\, the Jim e.g. slis ué_é_;\, the nan

0

e.g. ‘i, the ra’eg. N :aj’ the /am e.g. A VLa:, the dhal e.g. (,4_:533 UZ_U, the dad

itself e.g. ua.,’a_c\ and the tha’e.g. 1535 ua_a_)\

INTERTEXT COMPARISON:
Ibn al-Jazari also mentions the examples 6-1—04—;\, jJ;_fo\, and ;3¢5 ua_a_f\ in lines 60-61.

Articulation of the Sad the Tha’and the T#’
TEXT:
k)\ 12;33\5/ «& \23;\» u_g ,;.LQB «;'\.,ZJ’_;-» 3_04’- _}\ M| :)\ v (5 (3 34
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o

Qujﬁ\ A ‘g‘{\ g:)\’ :i\ O—? :L - 36 «fﬂ;j_E» \3_3_,93;5 éj)’_/@_Lf‘ .)l 35

TRANSLATION:

(34) Likewise, clarity of the sadin the likes of (;“’J" and the tha’in C,_E_c;\ for people
of distinction.

(35) For it (vla_c;\) is with i¢h-har; and apply idgham (in) iﬂa}o, then follow the

leaders of time in the Quran.

VOCABULARY:
QLS«;Y\ — people of distinction

Q\;jg‘ﬁ\ 4_15\ — the leaders of time; this refers to experts in Qur’anic recitation i.e. the

qurra 246

COMMENTARY:

After discussing the dad, the remaining letters of itbag are addressed: the sad, the tha’
and the t2’ The sad should be read clearly in examples like f’;.a)_a- and the tha’ in
g_,..Lo;\, not assimilating the tha’ into the /2’ However, in iﬁa}e, the ta’ should be

assimilated into the #2>

When Sakhawi mentions in the final line that the experts of recitation should be
followed, he alludes that this assimilation would be incomplete, as explained by

Muradi.¥

INTERTEXT COMPARISON:

Line 46 of al-Jazariyyah suggests that the assimilation of the ¢2’into the #3’in the likes
of sl and ELaus will be incomplete. Lines 60-61 instructs for clarity of the tha’by
the 2’in & oyl

Articulation of the Lam
TEXT:
e g el s b sl i ey 36

46 Muradi, al-Mufid i Sharh Umdat al-Majid fi al-Nathm wa al-Tajwid- 123.
4 Muradi, al-Mufid i Sharh ‘Umdat al-Majid fi al-Nathm wa al-Tajwid- 121-123.
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a0 s P y— /L_EEZ)_’G\_ZB«Q_’SJ_%»?_ZQ_'? 37

TRANSLATION:

(36) The /am by the ra; apply complete and untainted idgham since the two letters
are close.

(37) In the likes of o5 5, and (there is) no (transmission) from Nafi‘ and ‘Asim

(suggesting otherwise), refuting two (contrasting) opinions.

VOCABULARY:
\M_‘.“_fa — completely
Lass — pure, untainted

a

S — obliterate, refute

COMMENTARY:

When the /am is followed by a ra’in examples like k;;) :}fa, then complete assimilation
of the /am into the ra’ should be made because then two letters are close in makhraj
and sifat In spite of ith-har being related by Aba Sulaymén from Qaltin — a student
of Nafi‘ — and ith-har being related by al-Barjami from Shubah — a student of ‘Asim
— all the Qurra’ agree on applying idgham here. The second line alludes to this
transmission of 7th-har which does not affect the practice of the greater fraternity of

reciters.*8

INTERTEXT COMPARISON:
As found here in a]—Nﬁni)g/a]], line 50 of a]—]azargg/ah also commands that idg]za‘m be

3

made of the /Zm into r2’in &5 Js.

Articulation of the Lam

TEXT:
O 5 ':i: ) A i& i/ ;3' 552 ‘& ¢« La_ﬁaq 3% ?__2 ,re’ L_iuj 38

48 Muradi, al-Mufid £ Sharh ‘Umdat al-Majid fi al-Nathm wa al-Tajwid- 125.
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g\_«:_i.;j\ O_g J._D;«\ «3:\_,2 ;L_?é» J_Le_»j «(‘,_;1; L\._%» «‘éﬁ\_@ L\._%» «\5]&_:5 L\._,"a»_;j 39

TRANSLATION:

(38) And its clarity in the likes of i3, with gentleness for every virtued and attentive
one.

(39) (And clarity in) \Js 5, F’ﬂw 45, 3 5 and the likes of 33 )5, ascending in

the clarification.

VOCABULARY:

0

&2 — gentleness

J_,a_a_z — one bestowed with virtue

O\Lu — attentive, watchful, vigilant

:}_"9\ — ascend, rise

COMMENTARY:

Clarify the /am in the likes of the following: L3, ks 15, %‘ﬂ_ﬂ 55, w5 J5and )8

INTERTEXT COMPARISON:
As found here in al-Nuniyyah, lines 50-51 of al-Jazariyyah instructs that ith-har be
made of the /2m in V;v J—;

Articulation of the Nan
TEXT:
el sk sl nlsd SN Y [ S S U [P
LU WS [CRE[s S R PR YU JU S T
TRANSLATION:

(40) The nan sakinah with the tanwin have both certainly be explained in other than
this poem.

(41) T explained that in a place besides this (poem), so I am through that not in need
of repeating (it).
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VOCABULARY:

= Ji — both have been explained

\%s — both; referring to the nan sakinah and the tanwin
o322 — refers to his poem i.e. this particular poem
s3Le )\ - repetition

o= — one not in need

COMMENTARY:

After discussing the /zm, Sakhawi now turns to the nian sikinah and the tanwin.
However, he does not explain any rules pertaining to the nan sakinah or the tanwin,
aﬂuding that he has explained it previously in his other works. In his work, M’nbaj al-
Tawfig, he also does not explain any rules pertaining to the nun sikinah or the
tanwin, relating that he had already explained it in detail in his commentary of
Qira’at® This is a direct reference to his commentary, Fath al-Wasid fi Sharh al-

Qasid, on his teacher’s poem, Hirz al-Amani wa Wajh al-Tahani>°

INTERTEXT COMPARISON:

In these two lines Sakhawi simply alludes that he had explained the rules pertaining
to the nan sakinah and the tanwin elsewhere. He does not elaborate any further
regarding it and suggests that the reader consults his other words regarding it. A-
Khaganiyyah mentions one rule for the nian sakinah and the tanwin i.e. ith-har (lines

44-48). A]—]azari)g/a]] mentions four rules for the nin sakinah and the tanwin: ith-har,
idgham, qalb and ikhfz’ (lines 65-68).

Articulation of the Dal and the T2
TEXT:
IS S L U € V- —tiass i S asla 0y | 43
QLQ M :)_;\ «:)_&:._,a;-:\.ij\»j «C;b’ :\_Zj»j j_é.i;_; «\f_{,.}jj :\_Zj»j 44

49 Sakhawi, Minhaj al-Tawfiq ila Matifat al-Tajwid wa al-Tahqiq: 361-362.
50 Sakhawi, Fath al-Wasid- 2/269.
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«O\_i_E_ELL» A Lf’ \a 93;\ ;\ ?ﬂ\j “CSjj _i\.fé»j «C)j\;l_}.» «E’af)\»j «53}3\»3 45
1 o Ee 4 of o - & pry PR 4 o - o, 2 % z
Q\_;ify\_. b «iaih j_’ga{j S «CAA_E_'«'_&\»B «Ct» \A_{j 46

TRANSLATION:

(43) The dil sakinah, like the dal of (.L\..u, apply idgham (in it) without (any)
difficulty or weakness.

(44) And il 350 is (read) with ith-har, along with 6;\) 3&) and wa_iJ\, clarify
(them) in all the places (they appear).

(45) (As well as) 535, 5,435 and (53 3. Apply idgham of the t2°by yliaslL.

(46) Likewise, by w.oj, and Galez i) is clear, as well as the likes of U_E_,\, express

(them) without any concealment.

VOCABULARY:

J_fpu" — difficulty

:\_‘3 — express

olatS — concealment

COMMENTARY:
The da/ and the ta’ are discussed in these lines. The d4/ should be assimilated into the
ta’ of (’,_3.\,,4) without any exaggeration or weakness in the assimilation. In other

examples, the da/ should be read clearly: §b kvl u_Ma;-.\_ZJ\, 53}3\, & ;l;.\_; and S5 3.

In the example, QL.LJUG Eihn sl of Sarah Al ‘Imran: 122, the #2’ will be assimilated into
the ta’ Similarly, the ta’will be assimilated into the da/in the example \.K’jpw; w:\ 3.

However, in Ealai s and Jﬁ," the t2’should be read clearly without any assimilation.

While a/-Nuniyyah mentions the assimilation of the #2’into the ta’here, in line 35 the

assimilation of the ¢2’into the t2’was addressed.
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Clarity of the Tha’
TEXT:
ol Yy G Sabh <o lhisy et oy S5l soi T LBl | 47

TRANSLATION:

(47) The tha’ by the £z’ and the nan is clear: u_b_a_m and V_’i_a_u without any
obliviousness.

VOCABULARY:

olais — forgetfulness, obliviousness

COMMENTARY:
The tha’ should be read clearly if it is followed by a fZ’or a nin, as in the examples

uLa.m and V}{ J_LL;\

The tha’was previously mentioned by Sakhawi, alongside other letters in lines 28, 29,
34 and 35.

Articulation of the Dhal and the Tha’
TEXT:
k)\ ;\;‘4:\_2.:5 L ;fa}i_}« E)TD }11 _3\ L?—% J:SJ «Fw» «\ji_ﬂi .D)l» 3\;\8\3 48

«0.435.\3, :)335_3»3 «53» J._:.e — \3} 13 & -~ Al J) o §§d \3\3 49
<<QL‘J<='§>?\» O_J; ;;L_Jfaj\ e ?,L_ij\j « \j}_ﬁ\»j « \3:\.3’-;\» L?‘Jj «&.L__;_g«i\j_;:»j 50

«d‘iLE_U\ \_.é_iz\»j 5\3—5«6_’@_ _ 522%5 <<\f__§2_?j» « \3}_;&;\»3 :),_f:_? 51

TRANSLATION:
(48) The dhal of \ji_LL Jl and (;\A_L are both assimilated; in the Qur'an there are no

other (examples) besides these two.
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(49) And when (the dhal) meets the ra} clarify this (the dhal) and that (r2) in the
likes of 33 and 350 &5,

(50) (Clarify the dhal) in M-\.é_’, 6351 and \jj_%\. And the tha’by the kha’in Q\;uy\
(51) Clarify it (as well as in) LJ_._:«G\, L...J, (.@_A_a_a_..:, and likewise QM\ \.4.:”\

VOCABULARY:
u_ey\.’. — meets (this refers to the dha/ mentioned in the previous distich).
u\_-,uy\ — this is an example, referring to é ji’g_xf\ and Fgd.

COMMENTARY:

There are only two examples in the Quran where the dhal is followed by a tha’ Ji
(,’@.M:u;\ \}.Z.,Ua of Sarat al-Nisa: 64 and (;JL .sl r}J\ ;u..r ujj of Sarat al-Zukhruf: 39. In
both examples the dhalwill be assimilated into the tfzé’following it.

Whenever the dhal is followed by a ra} both should be read distinctly, as in the
examples Cis u"’J O_)).} and u.;;-:..u Q).\_;

The dhal should also be read clearly when followed by three letters: the ayn e.g.
M.A.i..\, the nan e.g. 320 and the kafe.g. \jj..){;\.

The tha’should be read clearly by four letters: the kha’e.g. (fb jzi,;ui, (5, the ra’e.g.
\U_J«;\, the nan e.g. L.M.S and the qéfe.g. (’@'“u'“j and QM\ \.@j\

Articulation of the Sibilants

TEXT:
«Q\}:e_uﬂ»j « J\.Z 5\./&;\\»3 «/\a Lljj\»_{ 9\_;\}_; )’*‘f A A '5; s }f Aéj

TRANSLATION:
(52) And the safir in that which has safir; protect it, as in the likes of ’L_‘L.ljj\, JLa_Lal\

and Q\J«J\

VOCABULARY:

as\;5 — so take care of it, protect it i.e. the attribute of safir.
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COMMENTARY:

The sibilants are addressed in this line; those consonants that have a whistling or
hissing sound during articulation i.e. the attribute of safir. Safir is found in the sad,
the sin and the zay. When articulating any of these three letters, care should be taken

that the safir in them is not neglected and that it should be given due consideration.

INTERTEXT COMPARISON:
The attribute of safir along with its three letters are mentioned in line 24 of al-

Jazariyyah.

Articulation of the Labiodental and Bilabial Consonants

TEXT:
«Q\j_:':_.é» Lrg e\f:_n“ e 3\3;’\\3 :)_;\ s g_;l_;j\_j»gf\_e EZ é«u_o“j 53

«idy 3 oy N I Seg « 3 P el b gl N ten Ny 54

CLU | CE S N AU DS u;,jt_wuu_u._nc_cu_ﬁ 55

TRANSLATION:

(53) Clarify the /a2’ with the mim in the likes of & uz_?:_L:, and the waw by the /&’ in
(54) The mim by the waw and the /2°is (read) clear: > ;jﬁ, and by the waw in Q\JJE
(55) But with the 52’in its (the mim’s) clarity and in its concealment are two different

views.

COMMENTARY:
The labiodental i.e. the /2 and the bilabials i.e. the b2} the mim and the waw are

addressed in these lines.

The first line advises that the /2”should be pronounced clearly when it is followed by
a mim e.g. s Ciils or by a wawe.g. d\jM
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The subsequent two line discuss the mim sakinah. The mim sakinah should be read

clear when followed by a fZ’e.g. é or by a wawe.g. :’)Ui\? (,@_Ac

When the mim sakinah is followed by a b’ there are two varying opinions: ith-har or
ikhfa’. The author does not give preponderance to any of these two opinions, giving

the impression that they are equally applicable.

INTERTEXT COMPARISON:

The mim sakinah being articulated with ith-har i.e. with clarity, by the /7’ and the
waw is mentioned in line 64 of al-Jazariyyah. When the mim sakinah is followed by a
ba’ there are two opinions regarding its application, as may be deduced from line 55

of al-Naniyyah. Between these two opinions, alJazariyyah gives preponderance to

ikhf3’ (lines 62-63).

Articulation of the Mushaddad
TEXT:
/R N S PN Lty ai sl By =0l i wdy | 56

9\5_4’53}\ }——é—LJ L_ai._ig «\f_ju. _iB» d\_;ej «J_j é_;lj\»j «s f,_.}j\»_{ 57

TRANSLATION:
(56) And clarify the mushaddad letter clearly from that which follows it when two

identical letters meet.
(57) Like (in) L (“,_;.j\, N 3_3:5\, (and) the example of \,_UL, so that the two brothers are
apparent.

COMMENTARY:
If two mushaddad letters appear alongside each other, they should be read clearly and
distinctly, one from the other e.g. s {‘;_j,j\, JQ 5_53\, e, Examples are given of two

mims, two gafs and two /ams appearing next to each other.
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Articulation of the “Voiced” and “Unvoiced” Consonants

LSS JE+ Py S TR ORI ¥4} S o—enall el 2 A | 58

(Y EETSIIA S TN PN o U ER A S Y. T O [

TRANSLATION:

(58) If a letter of hams meets a letter of jahr, or the opposite, then clarify it so they are
distinct.

(59) Hams is in 10 (letters): 28 &3 o> 5b; besides these are (letters of) jahr, that

are superior.

COMMENTARY:

Letters with the attributes of Aams and jahr are discussed in these two distichs. Hams
allows the breath to flow when articulating the letter while jaAr imprisons the breath.
The former results in a softer “unvoiced” articulation as opposed to the latter, which
is a louder, “voiced” articulation. Care should be taken in giving them due clarity
when two letters having these contrasting attributes appear together e.g. g ;5 )_J.i,
g }z_w’, \43\4_;\, :ﬁ{ &b, :ﬁ( 53 The gafhas jahr in these examples while the ¢} the sin,
the /2’and the kafhave hams. The opposite is when a letter of hams appears before a
letter of jahre.g. &6 5;{ 5.

The letters which have Aams are collected in the mnemonic :,&.u s u‘;’»w.a

INTERTEXT COMPARISON:
Hams and jahr are mentioned in lines 20 and 21 of a/-/azariyyah. A similar mnemonic

presented here by Sakhawi comes in al-Jazariyyah.
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s Wpa Ly ey K Cisly sl o, w5V 5 60

TRANSLATION:
(60) Recite with tartil, do not be excessive, be accurate; and refrain from the bearers of

melodies who use them (in their recitals), denouncing them.

VOCABULARY:
b )_w_’: N 5 — do not exceed the limit or bounds

o w ok

Sash — be precise, accurate

o o0

Ci3) — avoid, beware, take caution

P
\J_Q — renounce

ozo

Q\;J | — melodies

COMMENTARY:

The instruction to recite with zartil is given at the start of this line. 7arti/ has already
been discussed under line 13 of a/-Khaganiyyah.

The second instruction given in this line is not to exceed the boundaries of recitation.
Muradi explains that this refers to no exaggeration, nor deficiencies should be present

in one’s recitation, as suggested at the start of this poem.>!

The third instruction is to recite with precision.

Lastly, the line cautions against reciting with reproachable melodies. In Minhaj al-
Tam‘fq, he mentions certain melodies and refers to them as innovated musical

intonations (aswat al-ghina’).>

INTERTEXT COMPARISON:
A]»Nﬁngxyafz gives the instruction of reciting with tartil. Tartil is also mentioned in a/-

Khaganiyyah (line 13).

5! Refer to distichs two and five, for example.
52 Minhaj al-Tawfiq il Ma‘rifat al-Tajwid wa al-Tahqiq: 337-338.
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TEXT:

U3y WL S WL UG Y FHTES JERDGUEL DU i S | U 5T |
TRANSLATION:

(61) Strive towards your Protector in easing it, which is best, since from Him comes

the assistance of all who ask for assistance.

VOCABULARY:

&5y — desire, wish, want
AY}.A — your protector
455 — help, assistance

COMMENTARY:
This line encourages the reciter of the Quran to seek Allah’s assistance, for He is

eagerly assists those who call upon Him.

TEXT:
o s | SO\ ab Plbaghs s bish oo 55l |62

s LGl gy L6 63

Q ,/: gﬂlf. .’-\_19“ “7 |- ’

(ery

u_uw B ai L i) Lol — s a4 1zl 64

TRANSLATION:

(62) The most apparent of it (this gasidah) is its beauty: the arrangement of its beads
is pearls; and its pearls have been detailed with nacre.

(63) Look towards it, tenderly loving (it), reflecting (upon) what’s in it, for it (the
gasidah) has transcended with its beautiful implications.

(64) Know well that you are unwarranted in its injustice if you have compared it (this

gasidah) with the gasidah of al-Khagani.

VOCABULARY:

33 J_f\ — Its (the gasidah) most apparent feature, how outstanding
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siis — beauty

(’,_LJ — arrangement
U:s.;j_f%_’c — its beads, necklace

53 — pearl

ULA_; — pearls, mother of pearl, nacre

Lisl; — one who loves (tender love)

\)4,\.:.2 — one who reflects, ponders, considers
255 — transcend, ascend

335 — one who committed an injustice

COMMENTARY:

Sakhawi compares the poem and its lines to pearls — the best of pearls — that have
been strung together to create this unique necklace. He calls upon the reader to gaze
upon it with affection and ponder upon the exceptional subtleties contained in the
verses of the poem. Finally, he asks that it would be unfair and unjust to compare this

poem to that of Ibn Khéqén.

¢
A
el
¢
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