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System of Transliteration 

Nr Arabic English Nr Arabic English 

 ṭḥ ظ ʾ 17 أ 1

 ʿ ع b 18 ب 2

 gh غ t 19 ت 3

 f ف th 20 ث 4

 q ق j 21 ج 5

 k ك ḥ 22 ح 6

 l ل kh 23 خ 7

 m م d 24 د 8

 n ن dh 25 ذ 9

 h ه r 26 ر 10

 w و z 27 ز 11

 y ي s 28 س 12

 ā َ ا ْ sh 29 ش 13

 ī َ يْ  ṣ 30 ص 14

 ū َ وْ  ḍ 31 ض 15

يْ  ṭ 32 ط 16
 
 ay أ

وْ  33   
 
 aw أ

 

N.B. Arabic words are italicised except in 3 instances: 

1- When possessing a current English usage. 

2- When part of a heading or table/diagram. 

3- When the proper names of humans. 

The “al” of the Arabic lām al-taʿrīf is occasionally omitted to maintain flow of the English. 
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Introduction 

The Khāqāniyyah is considered as being the first text dedicated to the science of 

Qurʾānic recitation. One will note that it serves as a precursor to later Tajwīd works, 

lacking the technicalities that appear in the subsequent generations of scholarship. 

Most of the lines are advice on the etiquette for the student of the Qurʾān instead of 

the conventional rules of Tajwīd. Al-Dānī regards the first 27 lines as advices and 

actual precepts of recitation only starting from line 28 of the poem. 

The poem comprises of 51 lines without any headings. We have added headings in 

our commentary to facilitate the grasping of the discussions in it. Some of these 

headings have been taken from Fatḥ al-Rabbānī fī Sharḥ al-Khāqānī by Sheikh Islām 

ibn Naṣr. We have predominantly relied on the commentary of Abū ʿAmr al-Dānī 

with regards to the discussions appearing in the poem. 

Quotations appearing from the Tuḥfah and the Jazariyyah will not be explained 

because the student should have covered them already. 
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Abū Muzāḥim Mūsā al-Khāqānī (238 – 325) 

He grew up in Baghdad, which was regarded as the centre of knowledge and learning 

during that period. Due to his brother being an advisor to the caliphate, the author 

was privileged to stay in the comfort and luxury provided by the caliphate’s 

household. In spite of being surrounded by these luxuries, Abū Muzāḥim chose a 

simple lifestyle and dedicated himself to the study and transmission of ḥadīth as well 

as teaching the Qurʾān. He was an expert in the Arabic language and upheld the 

Sunnah of the Prophet Muḥammad .  

He was an expert in the Qirāʾāt of al-Kisāʾī, having read it to students of al-Dūrī, the 

transmitter of al-Kisāʾī.  

Students:  

1) Abū Bakr al-Ājurrī.  
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ناَ بـِخَيْْكُِمْ،  وفَيِْكُمْ مَنْ هُوَ خَيٌْْ مِنِّـيْ ...ْ-فَوَ اللهِ قال محمد رياض بن أرشاد: 
َ
 مَا أ

 

 

 

 

 

 

 

 

 ِ ـــــــــــِ ْ إ ـــــــــــ لَ  ل  بنَِْ تُعَ إِ  ذَّ
ـــــــــــفَ  يْ ـنِّ

 

ِيْ بـِـــــــ مُقِــــــــ     ْ مِــــــــ كََنَ  قَــــــــدْ  الََّّ  نِّ
 

ــــــــــا ــــــــــ لِْ  وَمَ ِــــــــــرَ  إلَِّ  ةٌ حِيْلَ  يْ ـجَائ
 

ْ ظَـــــ حُسْـــــنَ وَ  تَ وْ عَفَـــــ إنِْ  وَكَ فْـــــعَ وَ       نِّ
ـــــــزَ  مِـــــــنْ  كَـــــــمْ وَ  ـــــــ فِ  لِْ  ة  لَّ  خَفَاياَـالْ

 

 وَ   
َ
ـــــــــأ َّ  تَ نْ ـــــــــ ذُوْ  عَََ ـــــــــنِ  وَ  ل  فَضْ  مَ

 

 ِ ـــــــــ ْ  ذَاإ ـــــــــندَْ  فِْ  تُ فكََّ ـــــــــايْ عَلَ  ـيْ مِ  هَ
 

ــــــ تُ عَضَضْــــــ  ناَمَ
َ
ــــــتُ قَ َ وَ  لِْ ـأ ــــــنِّ  عْ  سِ

 

ـــــــ ـــــــاُ   ن  يَظُ ـــــــيْْر  بِْ  النَّ ِ وَ  اخَ ـــــــإ  ـيْ نِّ
 

ـــاِ   شَ  ـلـَـــ      نِّ عَـــــ فُ تَعْــــ مْ لـَـــ إنِْ  النّـَ
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Our link to Abū Muzāḥim al-Khāqānī via the Qurrāʾ 

 

 

 

 

 

 

 

  

Abū Bakr al-Ājurrī 

Abū al-Qāsim ʿAbd al-Malik al-Muʿaddal 

Abū al-Qāsim al-Razzāz 

Abū al-ʿAlāʾ al-Hamadhānī 

Abū Bakr Muḥammad 

al-Fakhr ibn al-Bukhārī 

Abū Ḥafṣ ʿUmar al-Marāghī 

Muḥammad ibn al-Jazarī 

Riḍwān al-ʿUqbī 

Zakariyyā al-Anṣārī 

Nāṣir al-Dīn al-Ṭablāwī 

Shiḥādhah al-Yamanī 

ʿAbd al-Raḥmān al-Yamanī 

Abū Bakr Muḥammad 

Muḥammad al-Baqarī 

Aḥmad ibn Aḥmad al-Baqarī 

ʿAbd al-Raḥmān al-Ujhūrī 

Ibrāhīm al-ʿUbaydī 

ʿAli al-Ḥaddādī al-Azharī 

ʿAbd al-ʿAṭḥīm al-Dusūqī 

ʿAbd al-ʿAzīz Kuḥayl 

ʿAbd al-Raḥmān al-Khalījī 
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ʽAbd Allah ibn Ṣāliḥ al-ʽUbayd 

Abū Muzāḥim al-Khāqānī 

1 

25 

1 

25 

8 8 

18 18 

Muḥammad Riyaaḍ Obaray 

 



 

6 
 

Our link to Abū Muzāḥim al-Khāqānī via the Muḥaddithūn 
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Naṣr Allah al-Khaṭīb 

ʽAbd Allah ibn Ṣāliḥ al-ʽUbayd 

ʽAbd Allah al-Sukkarī 
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Ṣāliḥ ibn Muḥammad al-Fullānī 

M. ibn Sinnah al-Fullānī 

M. ibn ʿAbd Allah al-Walātī 

Muḥammad Urkmāsh 
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Abū Bakr al-Ājurrī 
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The Khāqāniyyah Text 

ــْ ِ  ــدْعُو إكَِ الكِْ ــَ  يَ ــَ  إنَِّ الفَْخْ  وَلَ فَخْ
 

قـُـوْلُ مَقَــالر  
َ
  أ

ُ
ِ مُعْجِبرــا ِ 

ْ
 جْــ ِ ويِ  اح

 

1 

ـــ ِ  ـــاةِ وَالفَْخْ ِّ المُْبَاهَ َْ ـــنْ  ـــوْلَيَ مِ  بمَِ
 

ــمُ فِ الْ   عَلّـِ
ُ
وَةَ قَـــوْلِ أ ََ ــ ا التّـِ  عََئـِــذر

 

2 

 عُمْــ يِ وحَِفْظِــيَ فِ دِيـْـنِْ إكَِ مُنْــتََ   
 

ــــ ُ   ــــا نوََيْتُ عُُ عَوْنـِــــي نَ  مَ
َ
سْــــُ

َ
 وأَ

 

3 

 زَالَ ذَا عَفْـــو  يَِيْـــل  وَذَا َ فْــــ ِ فَمَـــا 
 

عُُ عَــــنِّ التَّجَــــاوُزَ فِ َ ــــد   
َ
سْــــُ

َ
 وأَ

 

4 

ــ ِ  جْ
َ
ــنَ اْ  ــلَ مِ َلِيْ

ْ
ــلَله الُله اِ َ ــاعِفْ ل  يضَُ

 

دَاَ  ُ  
َ
ـــنْ أ حْسِ

َ
ـــْ ِنِ أ ـــارئَِ القُْ ـــا قَ يَ

َ
 أ

 

5 

ــ يِ ــِ مُهُم مُقْ ــاِ  يُقْ ــنْ فِ النَّ  وَلَ كُُ  مَ
 

ــنْ   ــا كُُ  مَ ــ ُ فَمَ ــابَ يقُِيْمُ ــو الكِْتَ  يَتْلُ
 

6 

ـــ َ ذَويِ السَّ ْْ َ المُْقْـــِ مِ ْْ لـِــ وَّ
َ
 تِْ عَـــنِ اْ 

 

ــــنَّةٌ   ــــَ اَ ةِ سُ ــــذَ القِْ خْ
َ
ــــا أ  وَإنَِّ لَنَ

 

7 

ـــــْ ِنَ  ـــــَ ائهِِمْ قُ قْ ـــــلِِِ ـــــوِ ْ ِ  مُ رَبِّهِ  للِْ
 

ْ  نََ الـْــوَرَ     ـــبْعَةِ القُْـــ َّا ِ حَـــ  فَللِسَّ
 

8 

 ِ  ـوَب
بُ ـعَ ـنُ الْ ـابْ َ ةِ ـصْ ـبَ ـالْ

َ
 مِْ وـو عَ ـََ ِ أ

 

ـــ  ـــافِ ٌ ـفَباِلْ ـــيِْْ وَنَ ـــنُ الكَْرِ ِ ابْ ْْ  حََ مَ
 

9 

ـــ ِ  ـــو بكَْ بُ
َ
ـــوَ أ ـــوْهِ  وَهْ ـــمٌ الكُْ  وعَََصِ

 

ــ   وَ   ــنُ عََِ  ــوَ ابْ ــدُ اللهِ وَهْ ــاِ  عَبْ  باِلشَّ
 

10 

خُــو الْــ
َ
ــعْ ِ ـأ  حِذْقِ بـِـالقُْْ ِنِ وَالنَّحْــوِ وَالشِّ

 

ــــلَةُ   ــــوحَََْ يضْر
َ
 ا وَالكِْسَــــابِ  بَعْــــدَ ُ أ

 

11 

وْ كََنَ ذَا حَــــدْرِ 
َ
ـــلَ القُْــــْ ِنَ أ  إذَِا رَ ّـَ

 

هَـاـفَذُو الْ   ََ ِِ حُقُوْ  حِذْقِ مُعْط  للِْحُـُ وْ
 

12 

ــِ  وَالْ  ــا فيِْ ــِ  مِــنْ مُكْرنَِ ِ ــا ب
ِ ْ نَ

ُ
 فِكْــ ِ أ

 

ـــلُ   فْضَ
َ
ـــْ ِنَ أ ـــا القُْ ـــوَ َْ تيِْلنَُ ِ يل ِ  لََّّ

 

13 

 بَادِ إكَِ اليْسُِْ ـِ  إذِْ دِيْنُ الْعِ ـيْ ـنَا فِ ـلَ 
 

ـــا إنِْ وَ   مَّ
َ
ٌ   أ  حَـــدَرْناَ دَرْسَـــنَا فَمُـــ خََّ

 

14 

 مَنْ لمَْ يكَُنْ منِْكُمُ يدَْريِ دْريِ بِ ِ لَِ 
 

لَ فَاحْفَظُوا وَصْفِِْ لكَُمْ مَا اخْتَصََْ ُ ُ  
َ
 15 أ

خْفِ عَنْكُمْ ذ  
ُ
خْ ِ وَلمَْ أ  للَِله العِْلْمَ باِلَّ 

 

ِْ سَــقَيْتُكُمْ   ــ
بَــة  لـَـوْ كََنَ عِلْ ْ َْ  فَــفِِ 

 

16 

ـــ ـــوْتُ إلِ  ـــرجََ نْ يَ
َ
ـــا وِزْريِـِ  أ  حُطَّ بهَِ

 

ــيْدَةر   دَا ِ قصَِ
َ
ــنِ اْ  ــتُ فِ حُسْ ــدْ قُلْ  فَقَ

 

17 

ـــ ِ   الِِْ ْ
ـــت  نََ ـــدَ بَيْ ـــا بَعْ مُ بيَْتر ـــنَظَّ  تَ

 

بْيَاتُهَـــا سَْسُـــوْنَ بيَْترـــا وَوَاحِـــدٌ  
َ
 وأَ

 

18 

ـــــا إعِْـــــَ ابَ   الل هْـــــ ِ  ِياَ ـِــــ ِ  إقَِامَتنَِ
 

ـــِ  فِ   ـــ يِ عَليَْ جْ
َ
َِ وأَ ـــوْفيِْ ِـــاللهِ  َ  وَب

 

19 

مْ ـيْعر ـطِ ـمُ 
َ
ِ وَالْ ـا ِ   هْ ِ ـجَ ـِ  اللهِ فِ السِّ

 

َِ فَلْــيَكُنْ    وَمَــنْ يقُِــمِ القُْــْ ِنَ كََلقِــدْ
 

20 

ْ ــــ ِ  رَْ  للَِِّّ َّْ دْمَــــنَ ا
َ
ــــال  أ

وَةَ  َ ََ   ـِـــ
 

لَ  
َ
نَّ الفَْصَـــاحَةَ زَيَّنَـــتْ  أ

َ
أِ أ

َ
ـــمْ أ  اعْلَ

 

21 

ـــدْرِ  ذَ  الصَّ
َ
دْمَـــانِ عَنْـــُ  أ ذْهَـــبَ باِلِِْ

َ
 وأَ

 

ــــ  ــــإذَِا مَ ََ التَّ ــــ ــــانَ ُ ا  َ رَقَّ لسَِ
َ
 الِ أ

 

22 

ــ ــلَله إذِْ يَ ـِـاللَّحْنِ مِــنْ فيِْ ــةٌ ب  جْ يِـوَمَعْ فَِ
 

ْ ــِ  إتِْقَــانُ حِفْظِــ ِ   لُ عِلـْـمِ الَِّّ وَّ
َ
 فـَـُ

 

23 
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حْــنَ مِــنْ عُــذْرِ 
ُِ اللَّ ِي لَ يَعْــِ   فَمَــا لـِـلََّّ

 

ــ ُ   ــا  لُِيْلَ ــاللَّحْنِ َ يْمَ ِ ــا ب
ــنْ عََرفِر  فَكُ

 

24 

لِ الْعَــوْنَ ذَا القَْهْــ ِ 
َ
 زيِـَـادَةَ فيِْهَــا وَاسْــُ

 

احْـذَرِ الـلْ  
قْـتَ القِْـَ اَ ةَ فَ نتَْ حَقَّ

َ
 فَإنِْ أ

 

25 

فْضَــلِ 
َ
ْ ــِ  مِــنْ أ ِِ الَِّّ ــوَزْنُ حُــُ وْ ــ فَ  ِ ِّ الْ

 

َِ لَ تُُْ جِْـُ  عَـنْ حَـدِّ وَزْنـِ ِ    َْ
ْ
 زنِِ اح

 

26 

لَّ  َ  ى  ـعَلَ 
َ
حَد  أ

َ
 ـ ِ شَ ـعَ  ى  ـلَ ـدَ عَ ـلِيْ ـأ

 

ا  ــذر ــتَ ِخِ ِْ إنِْ ُ نْ ِــالتَّحْقِيْ ــلَله ب  وحُكْمُ
 

27 

خْ 
َ
دِْ مْ وأَ

َ
َِ فِ َ يِْْ مَا عُسِْ ـوأَ  َْ

ْ
 فِ اح

 

ْ إذَِنْ مَـــا يَ ـْــبَِ    ِّْ نْ  بُيِْنَـــ ُ فَبَـــ
َ
 أ

 

28 

ِ ـفَ ِّقْ ـْ قٌ فَ ـمَا فَ ـهُ ـنَ ـيْ ـوَبَ   ـ ِ سـيُ ـالْ ـُ  ب
 

ــــدَْ م    ــــيْغَ بمُ ــــِ  لَ ِي تُُْفِيْ  وَإنَِّ الََّّ
 

29 

 جَ ِّ ـوَتََِْ يْكَهَــا للِ َّفْــِ  وَالنَّصْــبِ وَالـْـ
 

َ الـْ  ْْ ِِ لـِــوَقـُلْ إنَّ َسَْــكِ  جَلِْ هَاـحُُ وْ
 

30 

كَ وَالْ ـنَ مَ ـيْ ـلْ بَ ـيِّ ـومَ  ،نْ ـكِّ ـوَمَ   قَصَِْ دِّ
 

نْ فَ   طَعَـنْ  ـَارَةر وَصِـلْ  ،حَ ِّكْ وسَـكِّ َْ  وَا
 

31 

  َّّ ــ ــ يِ َسَُ ــا ذِْ  ََ بهَِ ــا ِ بَ ْْ ــ
َِ اللِّ ــُ وْ  حُ

 

   ِ حْـــُ 
َ
ََ ـَــةِ أ  وَمَـــا المَْـــد  إلَِّ فِ  َ

 

32 

ــــادْرِ 
ــــا فَ ــــكُنَانِ مَعر ــــاٌ  كسَْ  وَوَاوٌ وَيَ

 

ِــفُ   ل
َ
ــكُوُ هَاهَِِ اْ  ــا سُ ُِ فيِْهَ ــُ وْ  المَْعْ

 

33 

ْ ـفَ الْ نْ فِ ـوَلَ تُفْ طَِ  مِّ تْحِ وَال  وَالكَْسِْ  ضَّ
 

ــلْ   ــفْ وَقَقِّ اوَاشْــدُدِ الْ  ،وخََفِّ  فَــللهَّ عََمِــدر
 

34 

ــ ــا كََنَ يَ ــلَنْ مَ ــْ ِ  خْفَ  ـوَلَ تَهْمِ َ  النَّ َْ
 

 

 وَمَـــا كََنَ َ هْمُـــوْزرا فَكُـــنْ هَـــاِ لرا عَُ  
 

35 

ــــدْرِ  وَبَعْــــدَهُمَا هَمْــــلٌ هَمَــــلْتَ نََ  
 قَ

 

ــةٌ   ــوَاوِ فَتْحَ
ْ ــا ِ وَال ــلَ الَْ بْ ََ ــلُله   وَإنِْ  َ

 

36 

  َّّ رِّ  لسَِـــانلَُله حَـــ  ْ  تَـــنْظِمَ القَْـــوْلَ كَ
 

   ِ ََّ ــ ــ َّا ِ وَال ــانَ ال ْْ بَيَ ــ َِّ ـــورَ  ربِْ ذَ نْ يَ
 

37 

ــرَ دَ  ــنْ فِ وَ  ،تَ سْ َّْ كُ ــعْ ِ  مُ رْ  ا  دِ تَ
َ
ــ ِ لَ اْ   ْ 

 

ـــمْ بَ   نعِْ
َ
ـــوأ ـــانَ الْ يَ ِ عَ ْ  وَ ْْ ـــال ـــاهَ  ا ِ كَُُّمَ

 

38 

ـــوِّ فِ  ـــحَفِنَا المَْتْلُ ـــلمُِصْ ـــ ِ الَْ َ ِّ وَ  الْ  حْ
 

ِ دَ نْـــقـِــفْ عِ وَ   ـــافِ وَ ِ   ُ كَََ الْـــ ا ِ مَـــتْ إ  اقر
 

39 

ِــ ــ ْ حَ ـب َْ ا وَ اهَ وَ ِ  سِ ــا ــعِ لِ الْ بَ ِ لْ ــكْ ِ مَ ب  الش 
 

ْ لَ وَ   ــدِْ مَنَّ ال ــ  ُ ِ مِ ــجِ  نْ يمَ إ ــتَ بَ ئْ  ادَهَ عْ
 

40 

ِ مَـــ َ  شْـــبَعُوا  إ
َ
  المَْـــ ِّ اكَ َ عْبُـــدُ  فِ يَّـــا أ

 

ََ وَ   لَله  ــضَــم  ــبْ ْ ــبعِر وَ لَ ال  ا عَُ اوِ كُــنْ ُ شْ
 

41 

ــا فِ مَــ  ِ آخِ َ ــ  اسْــتَجْ ِ امْــدُدْ ُ وَ حَمْدِ فَ ـ الْ
 

ِ وَ   ِ  ْ نْ حَ إ بْـلِ سَـ نَ ْ  كََ ُِ ل ََ  ن  اكِ مِـنْ 
 

42 

ــذَ لله  َ ــيْــ ِ حْ تَ ارَا  َ صَــفَ  ــ الَ ا قَ  خُْ ِ ـذُو الْ
 

ــــدَدْتَّ     مَ
َ
ــــِ  ِ نَ ا ِ نَّ السَّ ْْ ََ ــــا  َ يَ ََ 

 

43 

 ِ ََ نـُــ ارِ هَـــظْ إِ ب  لهََـــبْ ون  
َ
هْـــ ِ  بـَــدَ ا أ َّْ  ا

 

ـــوَ   سْمِ
ُ
ـــ ُ حُ  ـيأ ـــهَ وفر ـــتَّةر لِتخَُصَّ  اا سِ

 

44 

ٌ وَ  ْْ ـــ ٌ  وَ عَ ْْ ـــ ـــَ  ـــوْيِ َ يْ  لَ ـــالن كْ ِ غَ قَ   ب
 

ـــفَ    هَمْـــلَةٌ اٌ  قُـــمَّ هَـــاٌ  وَ خَـــاٌ  وَ حَ
 

45 

ـــ ـــا وَ فَ ـــ يِلَ دُونلََله بيَِّنْهَ  ْ
َ
ْ أ َْ ـــ   تَعْصِ

 

ُِ الْ  ُ اذِي حُ هَ فَ   ِْ يََْفَــو
 ااُ هَـيَ بَ  ى  ـحَلْ

 

46 

َ  للَِله وْ قْ  َ  َْ  حَشِْ ـالْ  ةِ ورَ سُ      مِنْ خَيْل   
 

 ا يُظْهُِ وَ هَـــتِ ونَ الَّـــ َشُْـــدِدِ الن ـــلَ وَ  
 

47 
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ــفَ  ــيْ لَ عَ   ُ قِسْ ِ هَ ــلْتَ ب ــبِ الِْ كَ الْ ا فُ ــ ِ عِ  كْ
 

ِ وَ   ـــظْ إ ـــارُكَ التَّ هَ ـــوَ َِ وِ نْ ـــهَايَ ينَ فَهْ  اسُ
 

48 

ــــا نُهَ ـــــابَ  يلُقَِّ  ِ ِ ــــمِ ب
ــــْ ِ ي التَّعَل   الصَّ

 

 وَ  
َ
ـــتْ أ ـــدْ بقَِيَ ـــدُ لَ يَ شْـــقَ ـــطِ اُ  بَعْ  ةٌ يفَ

 

49 

ــــ ــــُ  الْ ْ  يَْْ خَ ـيُعَلِّمُ َ   ُ عََ  ا  فَجْــــ ِ   الْ َْ
 

ـــَِ فَ   ـــوَ   بْ ـــدِ اللهِ ُ  ِ نََ  نِ عُبَيْ  ي الََّّ
 

50 

 
َ
ِ فِ  يـخِ أ ِ وَ   ُ نْ انِ مِ  َ فْ غُ الْ يلَله ب  ـالب

  ِ ـصْ ـنَّ
 

جَ  
َ
ــــأ ــــلَله فيِنَ ــــاابَ جَابَنَ

َ
ــــا وأَ  ا رَب نَ

 

51 
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Commentary 

Text 
ــْ ِ  ــدْعُو إكَِ الكِْ ــَ  يَ ــَ  إنَِّ الفَْخْ  وَلَ فَخْ

 

قوُْلُ مَقَـالر  
َ
  أ

ُ
ِ مُعْجِبرـا ِ 

ْ
 جْـ ِ ويِ  اح

 

1 
Translation  

[1] I relate an appealing discourse for all those who possess intellect; and (I do this) 

without boasting, for indeed boasting leads to arrogance. 

 

Commentary  
The author expresses that this poem would be an appealing and fascinating one [ ْمَقَالر 
جِْ ِ ] for those who have intellect [مُعْجِبرا

ْ
ويِ  اح

ُ
 ِ]. This appeal was recognised by so many 

to the extent that Abū ʿAmr al-Dānī mentions that he did not see a text receive more 

acclaim by the fraternity of reciters – the qurrāʾ – as well as the laity.
1
  

In the same breath, he also mentions that this claim of appeal is made without any 

pride. 

Reason for this Compilation 
Text 
ـــ ِ  ـــاةِ وَالفَْخْ ِّ المُْبَاهَ َْ ـــنْ  ـــوْلَيَ مِ  بمَِ

 

ـمُ فِ الْ   عَلّـِ
ُ
وَةَ قَــوْلِ أ ََ ـ ا التّـِ  عََئـِـذر

 

2 
Translation  
[2] I will teach (you) in this discourse regarding the recitation of the Qur’ān, seeking 

refuge in my Master from the evil of vain glory and boasting. 

 

Commentary  

The author mentions his intent for the compilation of this poem [ ِفِ القَْوْل]: to teach and 

impart [ ُعَلِّم
ُ
وَةَ ] that which is related to the recitation of the Qurʾān [أ ََ  While this is .[التِّ

the intention and objective of the author, one should bear in mind that this is the first 

text ever dedicated to the rules of Qurʾānic recitation. Therefore, the rules are basic 

and not as structured as in later works; mostly offering advices for students of the 

Qurʾān. 

                                                           
1
 Sharḥ Qaṣīdah Abū Muzāḥim al-Khāqānī by Abū ʿAmr al-Dānī: 2/9. 
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Indicative of his sincerity, one notes that thereafter the author seeks Allah’s protection 

from bearing boastfulness, vanity and pride. 

 

The Prayer of the Author 

Text 
ــ ــنِْ إكَِ مُنْتَهَ ــ يِ ى  ـوحَِفْظِــيَ فِ دِيْ  عُمْ

 

ـــ ُ   عُُ عَوْنـِـــي نَ  مَـــا نوََيْتُ
َ
سْـــُ

َ
 وأَ

 

3 

ـــ ِ  ـــل  وَذَا َ فْ يْ ـــو  يَِ ـــا زَالَ ذَا عَفْ  فَمَ
 

عُُ عَـــنِّ التَّجَـــاوُزَ فِ َ ـــد   
َ
سْـــُ

َ
 وأَ

 

4 

Translation  
[3] I ask Him to assist me upon what I have intended, and (I ask Allah for) protection 

in my religion until the end of my life. 

[4] And I ask Him to forgive me tomorrow, for He remains the possessor of good 

pardon and the possessor of forgiveness. 

 

Commentary  

The author prays to Allah, asking His assistance in allowing him to complete 

whatever he intends writing regarding the recitation of the Qurʾān. Then he prays that 

Allah safeguards his faith (īmān) and his religion (dīn) until he dies. Finally, he prays 

that Allah forgives his shortcomings. 

 

Excellence in Execution 
Text 
جْــ ِ 

َ
َلِيْــلَ مِــنَ اْ 

ْ
 يضَُــاعِفْ لـَـلَله الُله اِ

 

دَاَ  ُ  
َ
ــنْ أ حْسِ

َ
ــْ ِنِ أ ــارئَِ القُْ ــا قَ يَ

َ
 أ

 

5 
Translation  
[5] O reciter of the Qurʼān! Perfect its execution, Allah will multiply for you the 

reward in abundance. 

 

Commentary  

The reciter of the Qurʾān is addressed in this line [ ِياَ قَارئَِ القُْْ ِن
َ
 he/she is advised to ;[أ

perfect their execution of Qurʾānic recitation i.e. to recite the Qurʾān correctly. Those 

who recite the Qurʾān correctly – with the rules of Tajwīd – are promised a huge 

reward by Allah .  
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The Prophet  said regarding this: 
 

ة ر  ْال بَ   ام  ر  ة ْال ك  ر  ف  ْالسَّ ع  ْم  آن  ر  ْب ال ق  ر  اه  ْال م 
The expert in the Qurʾān is with the honourable and noble angels. 

 

In every generation, due recognition is always given to expert reciters of the Qurʾān. 

Even amongst the Companions , there were those who were recognised for their 

skill in the Qurʾān. The Prophet  stated: 

ْ ن  ْم  آن  ر  واْال ق  ذ  ىْخ  ل  و  ال مٌْم  ب لٍ،ْو س  ْج  اذ ْب ن  ع  م  ع بٍ،ْو  ْك  ْب ن  يُّ ب ـ
 
ْمسعودٍ،ْوأ ْالله ْب ن  ة:ْعبد  ب ع  ر 

 
ةْ ْأ ف  ي  ذ  ْح  بِ 

 
 .أ

Learn the Qurʾān from four: ʿAbd Allah ibn Masʿūd, Ubayy ibn Kaʿb, Muʿādh ibn Jabal and Sālim, 

the client of Abū Ḥudhayfah . 

 

Those who excelled in recitation were honoured with leading the Prayers. The 

Prophet  said: 
ةْ  اء  مْق ر  ه  م  ق د 

 
أ ْالله ْو  ت اب  مْل ك  ؤ ه  ق ر 

 
ْأ م  و  ْال ق  مُّ ْي ؤ 

The one who is most learned and superior in recitation should lead the people in Prayer. 

 

This honour is not restricted to this world, but extends into the Hereafter. The 

Prophet  said: 

ن ي ا ْالدُّ ْفِ  تِّل  ْت ر  ن ت  اْك  م  ْك  تِّل  ر  ْو  ر ق  ْو 
 
أ :ْا ق ر  ة  ي ام  ْال ق  م  ْي و  آن  ر  ْال ق  ب  اح  ْل ص  ال  ق   ي 

It will be said to the companion of the Qurʾān on the Day of Resurrection: Recite, and ascend (in 

rank), recite in slow measured intonations (tartīl) as you used to recite in the world. 

 

Abu ʿAmr al-Dānī encourages that all reciters of the Qurʾān strive to recite with due 

precision to attain these noble and lofty ranks. However, he explains that one may 

only attain this with proper knowledge of recitation, constant study, continuous 

recitation of the Qurʾān to renowned experts; experts acknowledged for their 

religiousity, known for following their pious predecessors, those who are saved from 

vain desires and innovation.
2
 

 

                                                           
2
 Sharḥ Qaṣīdah Abū Muzāḥim al-Khāqānī by Abū ʿAmr al-Dānī: 1/16. 
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The Criterion of the Reciter and the Teacher 
Text 

ــ يِ ــِ مُهُم مُقْ ــاِ  يُقْ ــنْ فِ النَّ  وَلَ كُُ  مَ
 

 فَمَا كُُ  مَـنْ يَتْلـُو الكِْتَـابَ يقُِيْمُـ ُ  
 

6 
Translation  
[6] Not every person who recites The Book, does it correctly, and not every person – 

from amongst mankind – who teaches them its recitation, is a teacher. 

 

Commentary  

There are many reciters and teachers of the Qurʾān. However, many of them do not 

recite correctly and many teachers are not truly qualified to teach. Abū ʿAmr al-Dānī 

re-iterates that one may only become a proficient reciter by: 

1) Constant study of correct recitation [ واظبة اْر ]. 

2) Continuous recitation to renowned experts [ الع ض ن الق ا  المشته ين ثرة  ]. 

3) Experts entrusted with what they transmit and their recitation, having grasped 

it from experts before them [تـِهِم ئمَِّ
َ
يرا عَنْ أ دَائِِ   لَقَِّ

َ
َْ ن َ قْلِِ  وأَ  3.[الـمُؤْ مَِنِ

 

Regarding the teacher, al-Danī emphasizes that one should seek an expert teacher 

with due competence. To prove the importance of this point he mentions a quotation: 

تَّـق ـي اْي ـ ر يْم  ْي د  ْلَ  ن  ـي اْم  تَّـق  ْم  ون  ْي ك  ي ف  ْك 
How does a person (learn to) become god-fearing from him who does not know what to fear? 

This means that a person can only learn spirituality/religiousity from one who 

himself/herself is spiritual/religious. Likewise, one can only learn recitation from one 

endowed with proper knowledge regarding it, along with its correct execution. 

He continues and mentions that even though a person may have the title of “qāriʾʾ”, 

“muqriʾʾ” or “sheikh” amongst the laymen, it does not qualify him/her as an expert. 

Imam Mālik  relates that he would perhaps sit with a “sheikh” the entire day, yet 

                                                           
3
 Sharḥ Qaṣīdah Abū Muzāḥim al-Khāqānī by Abū ʿAmr al-Dānī: 1/29. 
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would not transmit even one ḥadīth from him; not because he holds anything against 

him, but because this “sheikh” is not recognised within the fraternity of ḥadīth.
4
 

Al-Dānī advises that one does not take knowledge from a person who himself/herself 

has not pursued knowledge themselves: 

ْ ب 
ل  ن اْب الطَّ ن د  ْلَ  ْع  د  ه  ْي ش  ن  مَّ ْم  ْإ لََّ م 

ل  واْال ع  ذ  خ 
 
ْت أ ْلَ 

Do not take knowledge except from one (in whom) testimony shows that he himself had pursued 

knowledge.
5
 

He further advises that one should not recite to those who take their knowledge from 

copies of the Qurʾān (muṣḥaf), nor study by those who take their knowledge from the 

pages of books: 

ْ ْعَل   آن  ر  واْال ق  ؤ  ر  ْت ق  يـنْ لَ  ـيّـِ ـف  ح  ْالصُّ ن  ْع  ل م  واْال ع  ذ  خ 
 
ْت أ لَ  ،ْو  ـيَّـيـن  ف  ح  ْال م ص 

Do not recite to those who learn from the muṣḥaf, nor study knowledge by those who learn from 

the pages of books.
6
 

  

In fact, Sulaym, the student of Ḥamzah, explains that the Qurʾān should only be read 

to experts of reliability who themselves have read to experts of reliability before them: 

ْ ـات  ق  ْالثّـِ وه ْعَل   ؤ  ْق ر  ين  ْالذَّ ال  ْالرِّج  ن  ْم  ـات  ق  ْالثّـِ ْعَل   آن  ر  ْال ق 
 
أ ر  ق  اْي  ْإ نَّم 

The Qurʾān will only be read to men of reliability, who have read to those of reliability before 

them. 

 

This point is further emphasized in the next line. 

 

  

                                                           
4
 Sharḥ Qaṣīdah Abū Muzāḥim al-Khāqānī by Abū ʿAmr al-Dānī: 1/32. 

5
 Sharḥ Qaṣīdah Abū Muzāḥim al-Khāqānī by Abū ʿAmr al-Dānī: 1/33. 

6
 In present-day, this would be similar to those who gain their knowledge of dīn from the numerous resources available on the internet 

without sitting at the feet of a qualified teacher to guide and mentor him/her. 
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Recitation is a Methodology Followed 

Text 

َ ذَويِ ال ْْ ــِ مِ َ المُْقْ ْْ ــ ِ ل وَّ
َ
ــنِ اْ  ــعَ  تِْ سَّ

 

خْــــذَ وَإنَِّ لَنَــــ 
َ
 القِْــــَ اَ ةِ سُــــنَّةٌ  ا أ

 

7 
Translation  
[7] Certainly by us, the grasping of recitation is a practice taken from the earlier 

teachers of the Qur’ān; the custodians (of recitation). 

 

Commentary  
Reciting the Qurʾān to a recognised expert of recitation, one who grasps the 

knowledge of the intricacies of recitation, is an imperative practice for every 

student/teacher of the Qurʾān. Any individual who wishes to teach the Qurʾān is 

required to do this. This practice is irreplaceable for anyone who wishes to become 

proficient in its recitation.
7
  

Qālūn, the famous student of Nāfiʿ, was once asked: What does “Recitation is a 

practice mean?” He responded: “It means that the latter grasps it (recitation) from the 

former.”
8
 i.e. the student grasps it from the teacher.

9
 

This practice started by the Prophet  who recited the Qurʾān to Jibrīl . He  

also recited to Ubayy ibn Kaʿb , as well as to other Companions . The 

Companions recited the Qurʾān to each other, like Ibn ʿAbbās and Abū Hurayrah  

recited to Ubayy . The Successors recited it to the Companions , as Abū Jaʿfar 

recited it to Ibn ʿAbbās and Abū Hurayrah . The subsequent generation continued 

this practice and read to the generation before them, like Nāfiʿ read to Abū Jaʿfar. And 

in this manner the Qurʾān was passed on from one generation to the next, 

consistently, until it has reached the present generation. 

 

                                                           
7
 Sharḥ Qaṣīdah Abū Muzāḥim al-Khāqānī by Abū ʿAmr al-Dānī: 1/57. 

8
اْهىْ  ـال ون:ْم  ْل ـق  ز اذ:ْق ل ت  رَّ ْخ  ْا بن  ةٌ،ْق ال  نّـَ ة ْس  اء  ر  لْ الق  وَّ

ْالْ   ن  ْع  ر  خ 
اْالْ  ه  ذ  خ 

 
ْ]ق ال ون[ْي أ ا؟ْق ال  ذ  . 

9
 Sharḥ Qaṣīdah Abū Muzāḥim al-Khāqānī by Abū ʿAmr al-Dānī: 1/63-64; Jāmiʿ Asānīd Ibn al-Jazarī: 17. 
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The reason for emphasizing this practice is to demonstrate that recitation of the 

Qurʾān is not based upon one’s ijtihād (legal reasoning) or qiyās (analogy), but one 

merely mimics the recitation of those before him; dependent on grasping it from one’s 

teacher. Therefore Imam Mālik  said: 

اهْ  ف و 
 
ْأ ن  ْم  ذ  نَّةٌْت ؤ خ  ة ْس  اء  ر  ْال ق  ع  د  ت ـ ـب ـ ْم  ن  ْت ك  لَ  ا،ْو  ـتَّـب ـع  ْم  ن  ،ْف ك  ال   الرِّج 

Recitation is a practice grasped from the mouths of men, so be a follower (of these men), and do 

not be an innovator.
10

 

Ibn al-Jazarī states regarding this practice:
 
 

ْْونْ عْ بْ ـتَّْـمْ ْنْ حْ ـاْن ْمْ ـنَّْإ ْف ْ  ونْ عْ دْ ت ْـب ْـْمْ لَ 

We are merely followers (of our preceding experts), not innovators (in recitation).
11

 

 

From amongst those who have encompassed and engaged this practice of recitation 

are the eponymous Seven Readers. They are mentioned in the lines that follow. 

The Seven Qurrāʾ 
Text 

ــــْ ِنَ  ــــَ ائهِِمْ قُ قْ ــــلِِِ  للِـْـــوِ ْ ِ  مُ رَبِّهِ
 

ــوَرَ     ْ ْ  نََ ال ــ ــ َّا ِ حَ ــبْعَةِ القُْ  فَللِسَّ
 

8 

 ِ  ـوَب
بُ ـعَ ـنُ الْ ـَ ةِ ابْ ـصْ ـبَ ـالْ

َ
 مِْ وـو عَ ـََ ِ أ

 

ــ  ــافِ ٌ ـفَباِلْ ــيِْْ وَنَ ــنُ الكَْرِ ِ ابْ ْْ  حََ مَ
 

9 

ـــ ِ  ـــو بكَْ بُ
َ
ـــوَ أ ـــوْهِ  وَهْ ـــمٌ الكُْ  وعَََصِ

 

ــاِ  عَبْــدُ اللهِ وَهْــوَ ابْــنُ عََِ ــ      وبِاِلشَّ
 

10 

خُو الْ 
َ
ـعْ ِ ـأ  حِذْقِ بـِالقُْْ ِنِ وَالنَّحْـوِ وَالشِّ

 

ـــ  يضْر
َ
ـــلَةُ أ ـــدَ ُ  اوحَََْ ـــابِ  بَعْ  وَالكِْسَ

 

11 

Translation  
[8] Thus, the Seven Readers have a right upon those who follow (them), because they 

taught the Recital of their One Lord: 

[9] In the two Ḥarams were Ibn Kathīr and Nāfi’, and in Baṣrah was Abū ‘Amr ibn 

al-ʽAlā’. 

[10] In Shām was ‘Abdullāh, he was Ibn ‘Āmir. And ‘Āṣim, the Kūfī, he was Abū 

Bakr. 

                                                           
10

 Jāmiʿ al-Bayān: 42. 
11

 Al-Nashr fī al-Qirāʾāt al-ʿAshr: 1/252. 



 

18 
 

[11] And Ḥamzah as well, and after him, al-Kisā’ī; a master of proficiency in the 

Qur’ān, in grammar and poetry. 

 

Commentary  
In the afore-mentioned lines, the eponymous Seven Readers are mentioned and are as 

follows: 

ʿAbd Allah ibn Kathīr al-Makkī 

He is Abū Maʿbad al-Makkī al-Dārī, ʿAbd Allah ibn Kathīr ibn ʿAmr ibn ʿAbd Allah 

ibn Zādān ibn Fīrūzān ibn Hurmuz. He is commonly known as ʿAbd Allah ibn Kathīr 

al-Makkī, the second imam from the seven qurrāʾ. Though he was born in Mecca in 

45/665; his origins lay in Persia. During his time, he was the imam of Mecca in qirāʾāt 

as well as one of its judges. Imam al-Shāfiʿī mentions that during his time he found 

the people of Mecca reciting the Qirāʾah of Ibn Kathīr. He met some of the 

Companions of the Prophet , ʿAbd Allah ibn Zubayr , Abū Ayyūb al-Anṣārī  

and Anas ibn Mālik . Therefore he is counted as a Successor. He travelled to Iraq 

and settled there for awhile. Later he returned to Mecca and stayed there until his 

demise. 

 

Teachers: 

1) ʿAbd Allah ibn al-Sāʾib al-Makhzūmī.  

2) Mujāhid ibn Jabr. 

3) Dirbās al-Makkī. 

 

Students: 
1) Ismāʿīl ibn ʿAbd Allah al-Qusṭantīn. 

2) Shibl ibn ʿAbbād. 

3) Maʿrūf ibn Mushkān. 

4) Abū ʿAmr al-Baṣrī, the third imam from the seven qurrāʾ. 

 

He died in 120/738. 
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Nāfiʿ 

He is Nāfiʿ ibn ʿAbd al-Raḥmān ibn Abī Nuʿaym. There is difference of opinion 

regarding his patronym, the most well known being Abū Ruwaym. He was born in 

70/690. There is difference of opinion as to whether he is from the second or third 

generation. Those who say that he met some of the Companions include him in the 

second generation while others regard him to be from the third generation. Most of 

Nāfiʿ’s reports are from the Successors and none are from the Companions, thus 

including him in the third generation. Allah knows best. 

 

He is the first of the seven qurrāʾ, originally from Aṣbahān. 

 
Teachers: 

1) Abū Jaʿfar Yazīd ibn al-Qaʿqāʿ – Nāfiʿ mentions that I recited to Abū Jaʿfar 

from the age of 9. 

2) Shaybah ibn Niṣāḥ. 

3) ʿAbd al-Raḥmān ibn Hurmuz. 

4) Muslim ibn Jundub. 

5) Yazīd ibn Rūmān. 

 

Students: 
1) Imam Mālik ibn Anas. 

2) Ismāʿīl ibn Jaʿfar. 

3) ʿĪsā ibn Wardān. 

4) Sulaymān ibn Muslim ibn Jammāz. 

5) Qālūn. 

6) Warsh. 

 

He died in 169/786. 

Abū ʿAmr al-Baṣrī 

He is Zabbān ibn al-ʿAlāʾ, more commonly known as Abū ʿAmr al-Basrī, the third 

imam from the Seven Qurrāʾ. Some have said that his name and patronym are the 

same, Abū ʿAmr. Ibn al-Jazarī relates that there are more than 20 opinions regarding 

his name: al-ʿUryān, Yaḥyā, Maḥbūb, Junayd, ʿUyaynah, ʿUthmān, ʿAyyāḍ, amongst 

others.  
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There is also difference of opinion regarding his lineage: some link him to Banī al-

ʿAmbar, or Banī Abū Ḥanīfah or in Persia, from a place named Kāzarūn. 

 

He was born in 68/688 or 70/690. Others opine he was born in 55/675 or 65/685. It is 

said that he was born in Mecca, raised in Basra and died in Kufa. Abū ʿAmr was 

brown-skinned and tall. Besides being of the nobility of the Arabs, Abū ʿAmr was also 

the most learned regarding qirāʾāt, Arabic, Fiqh, poetry, and history. In spite of his 

vast knowledge, whenever he spoke to laymen, he spoke in a plain and simple 

manner. 

 

Teachers: 
1) Yaḥyā ibn Yaʿmar. 

2) Abū al-ʿĀliyah al-Riyāḥī. 

3) Ḥasan al-Basrī. 

4) Shaybah ibn Niṣāḥ. 

5) ʿĀṣim. 

6) ʿAbd Allah ibn Kathīr al-Makkī. 

7) ʿAṭāʾ ibn Abī Rabāḥ. 

8) Mujāhid ibn Jabr. 

9) Ibn Muḥaysin. 

10) Naṣr ibn ʿĀṣim. 

11) Abū Jaʿfar Yazīd ibn al-Qaʿqāʿ. 

 
Students: 

1) Yaḥyā al-Yazīdī. 

2) Abū al-Mundhir Sallām ibn Sulaymān al-Ṭawīl. 

3) ʿAbd Allah ibn al-Mubarak. 

4) Sībway – he transmits some qirāʾāt from him. 

5) Khalīl ibn Aḥmad – he transmits some qirāʾāt from him. 

 

He would complete a khatm of the Qurʾān every three days. Abū ʿAmr died in 

154/771 or 155/772 in Kufa. 
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ʿAbd Allah Ibn ʿĀmir al-Shāmī 

He is commonly known as ʿAbd Allah ibn ʿĀmir al-Shāmī. He is the fourth imam of 

the Seven Qurrāʾ. Ibn ʿĀmir was born in 21/642. He was heard saying: “On the 

demise of the Prophet , I was two years old, and I went to Damascus when I was 

nine years of age.” He was tall, with a sparse beard, and walked with a limp in one 

leg.  

 

Abū al-Dardāʾ  was sent to teach the people in Shām the Qurʾān by ʿUmar . 

After his demise, his student, Ibn ʿĀmir, took his position due to his exceptional 

prowess and brilliance in his knowledge of the Qurʾān.  

 

In this manner he became the Sheikh al-Qurrāʾ in Damascus during his time, as well 

as one of its judges. The people of Shām continued the Qirāʾah of Ibn ʿĀmir up till 

the fifth hijrī century. He heard the Qurʾān being recited as well as ḥadīth of the 

Prophet  from a few of the Companions, and therefore is counted by many as 

being one of the illustrious Successors. 

 

He died in 118/736. 

 
Teachers: 

1) Abū al-Dardāʾ . 

2) Al-Mughīrah ibn Abū Shihāb al-Makhzūmī. 

3) ʿUthmān . 

4) Muʿāwiyah ibn Abī Sufyān . 

5) Muʿādh ibn Jabal . 

6) Wāthilah ibn al-Asqaʿ . 

7) Faḍālah ibn ʿUbayd . 

 

Students: 
1) Yaḥyā ibn al-Ḥārith al-Dhimārī. 
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ʿĀṣim 

He is ʿĀṣim ibn Bahdalah Abū al-Najūd. Bahdalah is the name of his mother and Abū 

al-Najūd is the patronym of his father. The name of his father is said to be ʿAbd 

Allah. His patronym is Abū Bakr. His date of birth is not known, though it is 

mentioned that he grew up in Kufa. He is the fifth imam from the Seven Qurrāʾ.  

 

He was an outstanding Successor, and considered as the most learned regarding 

qirāʾāt as well as possessing the most beautiful of voices when he recited. The people 

in Kufa loved to listen to his recitation. ʿĀṣim became the Sheikh al- Qurrāʾ in Kufa 

after the demise of Abū ʿAbd al-Raḥmān al-Sulamī. He was well versed in the Arabic 

language, a grammarian, and also extremely eloquent, to the extent that when he 

spoke, it was as if the listener was entranced. Some mention that ʿĀṣim was also a 

tailor. 

 
Teachers: 

1) Abū ʿAbd al-Raḥmān al-Sulamī. 

2) Zirr ibn Ḥubaysh. 

3) Abū ʿAmr Saʿd ibn Iyyās al-Shaybānī. 

 
Students: 

1) Sulaymān ibn Mihrān al-Aʿmash. 

2) Abū Bakr ibn ʿAyyāsh, better known as Shuʿbah. 

3) Ḥafṣ ibn Sulaymān. 

4) Abū ʿAmr al-Basrī. 

5) Ḥamzah. 

6) Khalīl ibn Aḥmad al-Farāhīdī. 

7) Sufyān al-Thourī. 

8) Sufyān ibn ʿUyaynah. 

9) Sallām ibn Sulaymān Abū al-Mundhir. 

10) Imam Abū Ḥanīfah – he read qirāʾāt to ʿĀṣim. 

 

He died in 127/745. Others opine 128/746; amongst other opinions. 
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Ḥamzah 

He is Ḥamzah ibn Ḥabīb al-Zayyāt, the sixth imam from the Seven Qurrāʾ. His 

patronym is Abū ʿUmārah. He was the Sheikh al- Qurrāʾ in Kufa during his time; 

after ʿĀṣim and al-Aʿmash. This great imam was born on 80/699 in Ḥulwān, Iraq, 

during the caliphate of ʿAbd al-Malik ibn Marwān. He is considered a Successor to the 

Successors (Tābiʿī al-Tābiʿīn), though it is possible that he saw some Companions 

during their old age. After ʿĀṣim’s demise, most of the people of Kufa started reading 

the Qirāʾah of Ḥamzah because Shuʿbah became frail and stopped teaching before his 

demise, and Ḥafṣ settled in Baghdad. Thus only a handful of students of ʿĀṣim 

remained in Kufa teaching his Qirāʾah. 

 

His student, Sulaym, relates that when Ḥamzah initially went to al-Aʿmash’s circle to 

learn, everyone looked at him wearily. When it was his turn, he had to recite Sūrah 

Yūsuf . Usually, al-Aʿmash would stop and rectify those who recited in his circle, 

but he did not stop Ḥamzah anywhere. All listened attentively and with awe to his 

recitation. By the time he had completed the juz, those present had become 

welcoming and affable to him. 

 

Ḥamzah would never accept any gifts from his students. On one occasion, an 

influential man completed a khatm by Ḥamzah and sent him one thousand dirhams. 

To this Ḥamzah replied: “I thought that he was a man of intellect? How can I accept 

remuneration for the teaching of the Qurʾān? I hope instead for a high place in 

paradise.” 

 
Teachers: 

1) Sulaymān ibn Mihrān al-Aʿmash. 

2) Muḥammad ibn ʿAbd al-Raḥmān ibn Abī Laylā. 

3) Jaʿfar ibn Muḥammad al-Ṣādiq. 

4) Ḥumrān ibn Aʿyan. 

5) Abū Isḥāq al-Sabīʿī. 

6) Manṣūr ibn al-Muʿtamir. 

 
Students: 

1) Al-Kisāʾī. 
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2) Sulaym ibn ʿĪsā. 

3)  Sufyān al-Thourī – he revised the Qurʾān with Ḥamzah four times. 

4) Yaḥyā ibn Ādam. 

5) Yaḥyā ibn Ziyād al-Farrāʾ. 

 

He died in a place named Bāʿ in Kufa on 156/773. 

 
Al-Kisāʾī 

ʿAli ibn Ḥamzah al-Kisā’ī was the seventh imam from the Seven Qurrāʾ. His patronym 

was Abū al-Ḥasan. He was better known as al-Kisāʾī, which means cloak or shawl 

because when on ḥajj, he wore it as his iḥrām.  

 

Others say that he wore a shawl (kisāʾī) to class, and Ḥamzah would tell some of the 

other students to read to the one wearing a kisāʾī – the one wearing a shawl. Another 

opinion states that he was called al-Kisāʾī because he used to sell shawls in his youth. 

It is also mentioned that he came from a village in the rural areas of Iraq name 

Bākusāyā. His nickname, al-Kisāʾī, therefore indicates towards this village. It is also 

related that when al-Kisāʾī travelled to read to Ḥamzah, he wore a nice shawl. It was 

the practice of Ḥamzah that he would not allow anyone to read more than thirty 

verses at a time. Upon reading to Ḥamzah, when al-Kisāʾī reached the thirtieth verse, 

Ḥamzah told him to continue. Al-Kisāʾī then read until he completed 60 verses and 

Ḥamzah again told him to continue further. In this manner al-Kisāʾī read to Ḥamzah 

a hundred verses in one sitting. In the following days, al-Kisāʾī could not immediately 

return to Ḥamzah to continue his recitation, and Ḥamzah, looking for al-Kisāʾī, asked 

his other students: “Where is the one who wore the nice shawl?” Thereafter, everyone 

referred to him as al- Kisāʾī – the one who wore the shawl. The first opinion, which is 

also hinted at by Imam al-Shāṭibī, is the most well-known opinion. 

 

He was from the Tābiʿī al-Tābiʿīn, and born in Kufa in approximately 180/796. This 

great imam of qirāʾāt was originally from Kufa, and later settled in Iraq. Al-Kisāʾī 

became the imam of qirāʾāt in Kufa after the demise of Ḥamzah. He later travelled to 

Basra to study Arabic under the expert Khalīl ibn Aḥmad al-Farāhīdī. One day, he 

asked Khalīl how he acquired so much knowledge of Arabic. He replied that he learnt 
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it from the bedouins of Ḥijāz. Al-Kisāʾī then traveled to them to learn from them. 

After some time with them, he returned to Khalīl, only to find that he had died and 

his student Yūnus ibn Ḥabīb had taken his place in teaching Arabic. They then had a 

debate to see who had more knowledge of the Arabic tongue, after which Yūnus 

declared that al-Kisāʾī was clearly more knowledgeable than him. He then handed his 

position as Arabic instructor to al-Kisāʾī. Having an unquenchable thirst for 

knowledge, he often traveled and stayed amongst the bedouins to study and 

understand their usage of the Arabic tongue. While with them, he would document 

many of their expressions and word usages. This resulted in him disappearing for 

many days on end, until eventually people would see him again. 

 
Teachers: 

1) Ḥamzah – it is said that he read the Qurʾān to Ḥamzah four times. 

2) Muḥammad ibn Abī Laylā. 

3) Jaʿfar al-Ṣādiq – he heard the Qurʾān from him. 

4) Al-Aʿmash – he heard the Qurʾān from him. 

5) Shuʿbah – he transmits qirāʾāt from him. 

 
Students: 

1) Abū al-Ḥārith al-Layth. 

2) Ḥafṣ ibn ʿUmar al-Dūrī. 

3) Abū ʿUbayd al-Qāsim ibn Sallām – he heard the Qurʾān from him. 

4) Yaḥyā ibn Ādam. 

5) Khalaf. 

6) Khallād. 

7) Yaḥyā ibn Ziyād al-Farrāʾ. 

8) Yaʿqūb – he transmits certain qirāʾāt from him. 

9) Ibn Dhakwān, the narrator of Ibn ʿĀmir al-Shāmī. 

 

He also authored many works regarding qirāʾāt of the Qurʾān and Arabic. Al-Kisāʾī 

died while on route to Khurasan with Hārūn al-Rashīd in 189/805. He was the last of 

the Seven Qurrāʾ to pass on. 

 

  



 

26 
 

The Varying Paces of Recitation 

Text 

ــــدْرِ  وْ كََنَ ذَا حَ
َ
ــــْ ِنَ أ ــــلَ القُْ  إذَِا رَ َّ

 

هَـاـفَذُو الْ   ََ ِِ حُقُوْ  حِذْقِ مُعْط  للِْحُُ وْ
 

12 
Translation  
[12] The possessor of proficiency is the one who gives every letter its rights, when he 

is reciting the Qur’ān slowly or swiftly. 

 

Commentary  
Two paces of recitation are mentioned in this line: tartīl and ḥadr. Tartīl is a slow 

measured pace while ḥadr is a faster pace of recitation. 

Thereafter, the author mentions a sign of the skilled and proficient reciter: in the 

same manner that he/she is able to execute each letter with due precision regarding 

their makhārij and ṣifāt while reciting slowly, he/she is able to exact the same 

precision in executing these letters when reciting at a swift pace. Al-Dānī relates that 

only experts are able to do this.
12

 

 

Text 

ــِ  وَالْ  ــا فيِْ ــنْ مُكْرنَِ ــِ  مِ ِ ــا ب
ِ ْ نَ

ُ
ــ ِ أ  فِكْ

 

ـــلُ   فْضَ
َ
ـــْ ِنَ أ ـــا القُْ ـــوَ َْ تيِْلنَُ ِ يل ِ  لََّّ

 

13 
Translation  
[13] Our tartīl of the Qur’ān is better for the one (who is reciting the Qur’ān) as we 

were commanded to do this: to recite it slowly and pondering (upon its verses). 

 

Commentary  
The author refers to two verses in this line. By “ ِ ـوَ َ  ْ ِنَ ـقُ ـنَا الْ ـلُ ـيْ ـْ   ” and “ ِ ِناَ ب ْ ِ

ُ
 he ,”أ

refers to: 

 
ً
  ترَْتِّیۡل

َ
قُرْاٰن

ْ
ت ِّلِّ ال َ

 ر
َ
 و

And chant the Qurʾān slowly and distinctly. Sūrat al-Muzzammil: 4. 

By “ نَاـرِ ـكْ ـمُ  ”, he refers to:  

قرُْاٰ 
َ
نٰ نً و

ْ
ق
َ
 ا فرَ

ُ
اَ  ہ

َ
ر
ْ
ق
َ
لَٰ   ہ  لِّت

َ
لََ الن َاسِّ ع َ

ٍ  ع
ْ
ْ
ُ
ُ  

And we have divided the Qurʾan so that you may recite it to mankind leisurely. Sūrat al-Isrāʾ: 106. 

                                                           
12

 Sharḥ Qaṣīdah Abū Muzāḥim al-Khāqānī by Abū ʿAmr al-Dānī: 1/130. 
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Both these verses encourage a slow, pacing and clear recitation of the Qurʾān, as 

opposed to a swift recitation i.e. with ḥadr. 

Additionally, it also encourages recitation with reflection upon its meaning [ ِ ْوَالفِك]:
13

 

 اَ 
َ
 فلََ ی

ۡ
و
ُ
َدَب رَ

قُرْاٰ ت
ْ
 ال
َ
 ن

َ
لَٰ اَ  ن

َ
ۡۡ مْ ع  ب  اَ  قُُُ

َ
فَالہُ

ْ
 اق

Do they not then think deeply on the Qurʾān, or are their hearts locked up (from understanding 

it). Sūrah Muḥammad: 24. 

 

Text 
 بَادِ إكَِ اليْسُِْ ـِ  إذِْ دِيْنُ الْعِ ـيْ ـنَا فِ ـلَ 

 

ــا إنِْ وَ   مَّ
َ
ٌ   أ  حَــدَرْناَ دَرْسَــنَا فَمُــ خََّ

 

14 
Translation  
[14] However, if we are reciting it swiftly in our lessons, then this has been permitted 

for us since the religion of the slaves (of Allah) is towards ease. 

 

Commentary  
While it is encouraged to recite the Qurʾān slowly and pacingly with reflection, there 

is no problem with reciting at a faster pace – with ḥadr – in circumstances because 

our religion allows this. One may recite with ḥadr during one’s lessons, or to recite as 

much of the Qurʾān in a short space of time to acquire many rewards (for every letter, 

10 ḥasanāt), and so forth. 

There are many examples of the Companions and the pious predecessors  who 

recited in a fast pace. Some of them would complete a khatm once every month, while 

most would complete a khatm once week.
14

 Amongst the Companions  who 

would complete a khatm once a week were ʿUthmān, ʿAbd Allah ibn Masʿūd and Zayd 

ibn Thābit . From the Successors who completed a khatm once a week were ʿAbd 

al-Raḥmān ibn Zayd, ʿAlqamah and Ibrāhīm al-Nakhaʿī .
15

 There are reports of 

                                                           
13

 This is how tartīl differs from taḥqīq i.e. both are a slow-paced recitation, but the former is done to reflect upon its meaning while the 

latter is for practicing to execute every letter with precision. See al-Nashr: 1/209. 
14

 Al-Tibyān fī Ādāb Ḥamalat al-Qurʾān: 75-76. 
15

 Al-Tibyān fī Ādāb Ḥamalat al-Qurʾān: 79-80. 
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them completing a khatm every three days, every two days while some completed it in 

an even shorter period.
16

 Al-Dānī advises that one should not complete a khatm in 

less than three days due to the statement of the Prophet : 

ْي ْ ْق ْـقْ ـفْ ـلَ  ن  ْم  ْال ْـه 
 
أ ْـقْ ـر  ق لَّ

 
ْأ ْفِ  آن  ثٍْْر  ْث لَ  ن   م 

Whoever recites the Qurʾān in less than three )days( does not understand (what he recited).
17

 

ʿĀʾishah  related that the Prophet  never completed a khatm in less than three 

days.
18

 

 

This indicates that from the earliest generations, the Companions and the Successors, 

reading with ḥadr was practised upon. However, it should be remembered, as 

mentioned before, that ḥadr is only allowed if one is executing every letter with due 

precision. 

 

The Author as a Teacher 
Text 

 مَنْ لمَْ يكَُنْ منِْكُمُ يدَْريِ دْريِ بِ ِ لَِ 
 

لَ فَاحْفَظُوا وَصْفِِْ لكَُمْ مَا اخْتَصََْ ُ ُ  
َ
 15 أ

خْفِ عَنْكُمْ ذ  
ُ
خْ ِ للَِله العِْلْمَ وَلمَْ أ  باِلَّ 

 

ِْ سَـقَيْتُكُمْ   بَـة  لـَوْ كََنَ عِلـْ ْ َْ  ففَِِ 
 

16 

Translation  
[15] Take heed, then memorise that which I have summarised of my prescription for 

you, so that he amongst you who does not know, may become aware through it.  

[16] For if my knowledge was a drink, I would quench your thirst (with it), and not 

conceal (any aspect of) this knowledge from you, by hoarding it.  

 
Commentary  
In these two lines, one perceives the eagerness of the author in passing on his 

knowledge to one and all, unrestrictedly [ مَنْ لمَْ يكَُنْ منِْكُمُ يدَْريِ لدَْريِ بِ ِ  ]. One also notes 

that as a teacher, he wishes to simplify his teaching by summarising it [  to ;[ ُ مَا اخْتصَََْ ُ 

the extent that he suggests that if all his knowledge was transformed into a “potion”, 

                                                           
16

 Al-Tibyān fī Ādāb Ḥamalat al-Qurʾān: 75-76. 
17

 Sharḥ Qaṣīdah Abū Muzāḥim al-Khāqānī by Abū ʿAmr al-Dānī: 1/166. 
18

 Sharḥ Qaṣīdah Abū Muzāḥim al-Khāqānī by Abū ʿAmr al-Dānī: 1/167. 
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he would effortlessly quench the student’s thirst for knowledge. However, realizing 

that some effort is required on behalf of the student, he advises them to memorise 

whatever he has compiled [لَ فَاحْفَظُوا
َ
 The sincerity of the author is displayed in the .[أ

last stanza when he mentions that he will not conceal any of his knowledge from 

those aspiring to acquire it [ خْفِ عَنْكُمْ ذ  
ُ
للَِله العِْلمَْ وَلمَْ أ ] and he will not be stingy with it by 

hoarding it [ ِ ْخ  .[باِلَّ 
 

Content of the Poem 

Text 
نْ يـَــرجََـــوْتُ إلِ ـــ

َ
 حُطَّ بهَِـــا وِزْريِـِ  أ

 

دَا ِ قصَِـيْدَةر  
َ
 فَقَدْ قُلتُْ فِ حُسْـنِ اْ 

 

17 

ـــ ِ   الِِْ ْ
ـــت  نََ ـــدَ بَيْ ـــا بَعْ مُ بيَْتر ـــنَظَّ  تَ

 

ــا   بْيَاتُهَ
َ
 سَْسُــوْنَ بيَْترــا وَوَاحِــدٌ وأَ

 

18 

ــــا  ــــَ ابَ إقَِامَتنَِ ــــ ِ  إعِْ ِ ــــ ِ  ِياَ   الل هْ
 

ــِ  فِ   جْــ يِ عَليَْ
َ
َِ وأَ ــوْفيِْ  وَبـِـاللهِ  َ

 

19 

Translation  
[17] Indeed, I have put forward a poem with regards to the excellence of recitation. I 

hope that my Lord will reduce my burden (on the Day of Judgement) through it.  

[18] Its verses are 51 (in number), arranged one line after the other, in sequence. 

[19] In Allah is my divine enablement and upon Him is my reward with regards to 

establishing an Arab rendering of its (the Qurʾān’s) illuminating verses. 

 

Commentary  
The content of the text is on the excellence of recitation [ ِ دَا

َ
 It consists of 51 .[فِ حُسْنِ اْ 

lines [ ٌسَْسُوْنَ بيَتْرا وَوَاحِد], written as a poem [ قصَِيْدَةر]. Thereafter, the author asks for Allah’s 

assistance and reward in reading the Qurʾān in the pristine language that it was 

revealed in, Arabic: 

نٰ اِّ 
ْ
ُ
َ
ع
َ
 ن اَ ج

ُ
ً ءٰ قرُْ   ہ

 
بِّی
َ
ر
َ
 اناً ع

We have made it an Arabic recital. Sūrat al-Zukhruf: 3. 

 

The Prophet  said: 

 ْ م ْكَ  ب واْال كَل   ر  ع 
 
آنْ أ ر  ب واْال ق  ر   ت ع 



 

30 
 

Express (your) speech clearly in Arabic so that you may Arabacize the Qurʾān.
19

 

ʿAbd Allah ibn Masʿūd  stated: 
ْب ْْوهْ ن ْيِّْزْ وْ ْ،آنْ رْ قْ واْال ْدْ وِّْجْ 

 
ْْن ْسْ حْ أ

ْوْ ص ْالْ   ْوْ ْ،ات 
 
يْرْ عْ ْهْ نَّْإ ْف ْْهْ وبْ رْ عْ أ ْ ْاللهْ وْ ْ،ب  ْي  ْْبُّ

 
ْرْ عْ يْ ْنْ أ  هْ ب ْْب 

Recite the Qurʾān with Tajwīd, adorn it with the best of voices and Arabicize it for it is in Arabic; 

and Allah loves that it (the Qurʾān) be Arabacized.
20

 

 

Establishing the Injunctions of the Qurʾān and its Letters 
Text 

مْ ـيْعر ـطِ ـمُ 
َ
ِ وَالْ ِ  اللهِ ـا ِ   هْ ِ ـجَ ـفِ السِّ

 

َِ فَلـْيَكُنْ    وَمَنْ يقُِمِ القُْْ ِنَ كََلقِدْ
 

20 
Translation  
[20] Whoever executes (recitation of) the Qur’ān like an arrow, then he should 

comply with the injunctions of Allah in private and in public. 

 

Commentary  
This line alludes to a ḥadīth of the Prophet : 

ْ
 
أ ،ْاق ر  آن  ر  واْال ق 

 
أ ،ْاق ر  و د  س 

 
ْو الْ حْ  ر 

 
ْالْ م  ف يك  ،ْو  ي ار  خ 

 
ْالْ م  ف يك  دٌ،ْو  ْالله ْو اح  ْلله ،ْك ت اب  د  ،ْالْ  م  ون ه 

 
أ ر  ق  امٌْي  ق و 

 
ْأ  ِ

 
ْي أ ن 

 
ْأ ب ل   َ واْ

امْ  ق  اْي  م  ،ْك  وف ه  ر  ْح  ون  يم  ،ْلَْْي ق  م  ه  مْ السَّ يه   َ ا ْت ر  ز  ل ون هْ ْ،يُ  او  جَّ
 
ت أ لَْي  ر ه ،ْو  ج 

 
ْأ ل ون  ت ع جَّ  ي 

All Praise be to Allah! The Book of Allah is one, amongst you are the best of you; amongst you 

are the fair-skinned and the dark-skinned. Recite the Quran! Recite, before a people will come, 

they will establish its letters the way an arrow is made to stand upright; it will not surpass their 

throats, seeking a hasty reward through it and not postponing it.
21

 

This narration shows that all kinds of people will recite the Qurʾān; all nationalities 

and all from all walks of life. There will be such a group who will recite the Qurʾān 

with utmost accuracy in their letters, but unfortunately they will not practise upon it. 

Hence the statement “it will not surpass their throats”. Furthermore, they will seek 

                                                           
19

 Sharḥ Qaṣīdah Abū Muzāḥim al-Khāqānī by Abū ʿAmr al-Dānī: 2/196. 
20

 Al-Nashr: 1/210. 
21

 Akhlāq Ḥamalat al-Qurʾān of Ājurri: ḥadīth 29. 
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reward for their recitation in this world, perhaps by payment, seeking recognition, 

stature and so forth, instead of postponing their reward to the Hereafter. 

 

Most notably, al-Khāqānī outlines one of the signs of a reciter who is included 

amongst the fraternity of the Qurʾān: as he upholds correct recitation of the Qurʾān, 

he also upholds the injunctions and prohibitions found therein. 

 

Eloquence/Excellence in Recitation and how to Acquire it 
Text 

ـــنَ  دْمَ
َ
ـــال  أ

وَةَ  َ ََ ـــ ِ ـــ ِ    ْ رَْ  للَِِّّ َّْ  ا
 

نَّ الفَْصَـاحَةَ زَيَّنَـتْ  
َ
أِ أ

َ
لَ اعْلمَْ أ

َ
 أ

 

21 
Translation  
[21] Listen! Know o my brother: eloquence beautifies the reciter’s recitation; him who 

devotes himself to the lesson so that he remembers. 

 

Commentary  
Al-Khāqānī mentions eloquence in recitation, which is further elucidated by Ibn al-

Jazarī when he explains that knowledge of the makhārij and the ṣifāt will enhance 

eloquence: 

 ِ ـــــــفِ ـلْ ـيَ ـل فْ ـظُ
َ
ـــــــوا بـُِ ـــــــحِ الل  ـصَ  اتِ ـغَ

 

Line 6  َـحُـــــارجَِ الْ ـخَـــــم ِِ ـــــصِّ ـوَالُ و  اتِ ـفَ
 

(To know:) the origin of the letters and their characteristics, so as to pronounce (them) in the 

most eloquent of languages. 

As al-Khāqānī relates in this line, Ibn al-Jazarī also mentions that the correct 

application of the makhārij and ṣifāt i.e. eloquence, will beautify one’s recitation [ َّن
َ
أ

  اَل   الفَْصَاحَةَ زَيَّنَتْ 
وَةَ ََ ِ  ]: 

ــــــــــــــَ اَ ةِ  دَا ِ وَالـْقِ
َ
ــــــــــــــةُ اْ   وَزيِـنَ

 

Line 29  ِوَة ََ ــــا حِـلـْيَـــــةِ الـتِّـــــ يضْر
َ
 وَهُــــوَ أ

 

It (Tajwīd) is also the adornment of recitation, the beauty of presentation and reading. 
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At the end of the line, he offers advice for students of recitation: to devote oneself to 

the lessons and apply them [  َْر َّْ دْمَنَ ا
َ
 His advices for the student continue in the .[أ

next line. 

 

Text 
ــانِ  دْمَ ــبَ باِلِِْ ذْهَ

َ
ــدْرِ وأَ ذَ  الصَّ

َ
ــُ  أ  عَنْ

 

ََ التَّـــإذَِا مَـــ  رَقَّ لسَِـــانَ ُ ا  ـَــ
َ
 الِ أ

 

22 
Translation  
[22] When the reciter recites, he refines his tongue. And with continuous (recitation) 

afflictions of the heart will be removed.  

 

Commentary  
The author continues his advice for the student: if one persistently practises recitation 

of the Qurʾān, he/she will constantly improve and polish their recitation, eventually 

reaching the rank of an expert. This is also advised by Ibn al-Jazarī when he states: 

َـاضَـــــــــةُ  ـــــــــ ِ إلَِّ ريِ ــــــــ ئِ  لـِفَــكِّ  اْ 
 

Line 33  ِ ـــــ ـــــنْ  ـَْ  ِ ـــــُ  وَبَـيْ ــــيْغَ بـَيْـنَ  وَلَ
 

And there is nothing between (applying) it (Tajwīd) and leaving it, except the practice of a person 

with his jaws. 

Al-Dānī explains that if the reciter devotes himself/herself to the study of correct 

recitation [  َْر َّْ دْمَنَ ا
َ
 practices in abundance and recites to their teachers, they will ,[أ

improve and excel in their recitation.
22

 

 

In the second stanza, the author explains that with constant recitation of the Qurʾān, 

any affliction that may plague one’s heart is removed and cleansed. The Prophet  

said: 

ْهىْ» يدْ إ نَّ ْالْ  د 
 
أ د  اْت ص  ـم  ْك 

 
أ د  ْت ص  ل وب  ال ق  هْ  ؤْ  «ذ  لَ  اْج  م  :ْف  يل   َ: ْالله ؟ْق ال  ول  اْي اْر س  آنْ » ه  ر  ة ْال ق  اء   «ق ر 

“These hearts rust like iron rusts.” They enquired: “So what is the polish for them o Messenger of 

Allah?” He replied: “The recitation of the Qurʾān.” 

 

                                                           
22

 Sharḥ Qaṣīdah Abū Muzāḥim al-Khāqānī by Abū ʿAmr al-Dānī: 2/218. 
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Memorisation of the Qurʾān and Errors 
Text 

 جْ يِـوَمَعْ فِةٌَ بـِاللَّحْنِ مِـنْ فيِْـلَله إذِْ يـَ
 

ْ ــِ  إتِْقَــانُ حِفْظِــ ِ   لُ عِلْــمِ الَِّّ وَّ
َ
 فَــُ

 

23 

حْـنَ مِـنْ عُـذْرِ 
ُِ اللَّ ِي لَ يَعْـِ   فَمَا لـِلََّّ

 

 فَكُنْ عََرفِرا بـِاللَّحْنِ َ يْمَـا  لُِيْلـَ ُ  
 

24 

Translation  
[23] The first study of the (Divine) Remembrance (the Qur’ān) is mastering its 

memorisation, and recognition of an error from your mouth when it occurs. 

[24] So be aware of errors so that you may remove it, for there is no excuse for the 

one who does not recognise errors. 

 

Commentary  
The first step in the acquisition of Qurʾānic sciences, after learning its recitation, is to 

memorise it. Memorisation of the Qurʾān is the foundation of all other Qurʾānic 

sciences that follow. Al-Dānī relates that it is the key for the student’s aspiration to 

study anything else of the Qurʾān: the Qirāʾāt, reading individual narrations of the 

Qurʾān, differentiating between the ṭuruq, proper pronounciation, good presentation, 

and so forth. He explains that if one’s memorisation is good, then to focus on the 

next Qurʾānic science will be easy, but if the memorisation is weak, then one will not 

be able to focus and the learning may only be acquired after much effort, exhaustion 

and a long time.
23

 

 

Thereafter, one should be able to recognise errors in recitation. Errors are of two 

types: 

1) Clear errors (laḥn jaliyy) 

2) Obscure errors (laḥn khafiyy) 

 

                                                           
23

 Sharḥ Qaṣīdah Abū Muzāḥim al-Khāqānī by Abū ʿAmr al-Dānī: 2/225-226. 
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Clear Errors 

These are errors made by changing a letter, changing a ḥarakah – including the 

reading of a sukūn with a ḥarakah or vice versa – adding a letter or omitting a letter. 

It will be considered as laḥn jaliyy whether the meaning changes or not. 

It is called “a clear error” because this type of error is clearly recognizable by the 

fraternity of reciters, as well as laity. 

There is concensus that the ruling of laḥn jaliyy is ḥarām (prohibited) for someone if 

they do it intentionally. If someone does it unknowingly, then it will not be ḥarām.
24

 

Obscure Errors 

These are errors made in the circumstantial characteristics e.g. madd, qaṣr, tafkhīm, 

tarqīq etc.  

It is called an “obscure error” because they are generally only recognizable by the 

fraternity of reciters. 

In this category, some have included another sub-category which refers to those kinds 

of errors which are even more obscure and only perceived by experts of recitation e.g. 

excessive takrīr of the rāʾ, unnecessary ghunnah in the nūn, veralized pronounciation 

of the lām when not required, inconsistent pronounciations (in the lengths of the 

madd or ghunnah), etc.
25

 Our teacher, Qārī Ayyūb, would refer to this category of 

errors as laḥn akhfā i.e. the “most obscure” errors. 

There is difference of opinion regarding the ruling of both categories of laḥn khafiyy: 

the earlier scholars (mutaqaddimīn) regard it as ḥarām while the latter scholars 

(mutaʾakh-hirīn) do not. Mullā ʿAlī al-Qārī presents the opinion of the latter scholars, 

                                                           
24

 Aḥkām Qirāʾat al-Qurʾān of Khalīl al-Ḥuṣarī: 35. 
25

 Nihāyat al-Qawl al-Mufīd fī ʿIlm al-Tajwīd: 25; Hidāyat al-Qārī ilā Tajwīd Kalām al-Bārī: 1/54.  
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not deeming it as farḍ ʿayn and ḥarām, but relates that there is fear of rebuke and 

punishment regarding it.
26

 

Amongst the latter scholars who agree with the earlier scholars in deeming it as 

ḥarām is Nāṣir al-Dīn al-Ṭablāwī. He argues that the Islamic jurists and scholars of 

uṣūl are unanimous that it is ḥarām to recite the Qurʾān with the extra canonical 

readings (the shādhdh qirāʾāt), in spite of it being transmitted (including the Four 

Shādhdh Qirāʾāt that we have asānīd for); so how can incorrect recitation of the 

Qurʾān be allowed when it does not stem from any transmission whatsoever?
27

 From 

the present-day Qurʾānic experts who agree with al-Ṭablāwī is Sheikh ʿAbd al-Fattāḥ 

al-Marṣafī.
28

 

 

The Application of Taḥqīq in Recitation 
Text 

ــ ِ  ــوْنَ ذَا القَْهْ لِ الْعَ
َ
ــُ ــا وَاسْ ــادَةَ فيِْهَ  زيَِ

 

احْذَرِ اللْ  
قْتَ القَِْ اَ ةَ فَ نتَْ حَقَّ

َ
 فَإنِْ أ

 

25 

فْضَـلِ الـْ
َ
ْ ـِ  مِـنْ أ ِِ الَِّّ  ِ ِّ فوََزْنُ حُـُ وْ

 

َِ لَ تُُْ جُِْ  عَنْ حَدِّ وَزْنِ ِ    َْ
ْ
 زنِِ اح

 

26 

Translation  
[25] So, if you are applying taḥqīq to your recitation, then be cautious of adding in it 

(your recitation), and seek the assistance of the Omnipotent. 

[26] Measure [every] letter and do not exclude it from the limit of its measure, for the 

measuring of the letters of the Qurʼān is of the greatest deeds of righteousness. 

 

Commentary  
In line 13 the author discusses the slow-paced recitation referred to as tartīl. In this 

line, another form of slow-paced recitation is mentioned, taḥqīq. The difference 

between the two is that the former is done to reflect upon the meaning of the Qurʾān 

while the latter is for practising to execute every letter with due precision.
29

  

 

                                                           
26

 Minaḥ al-Fikriyyah Sharḥ al-Muqaddimat al-Jazariyyah: 85-86. 
27

 Nihāyat al-Qawl al-Mufīd fī ʿIlm al-Tajwīd: 26. 
28

 Hidāyat al-Qārī ilā Tajwīd Kalām al-Bārī: 1/55-56. 
29

 Al-Nashr: 1/209. 
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This line advises that if one is applying taḥqīq, he/she should not exaggerate it to the 

extent that the letters, the nasalization (ghunnah), madd and vowels (ḥarakāt) are 

prolonged so that that it results in an inaccurate recitation of the Qurʾān. Likewise, 

these sounds should not be deficient either. This is often done by those who apply the 

maqāmāt (melodies) to their recitation. Therefore, al-Khāqānī advises at the end of 

the first line that one seeks Allah’s assistance in accomplishing and fulfilling this. 

 

In the second line, he explains how one applies taḥqīq correctly: by giving each letter 

its correct measure. The measure of each letter and sound is predominantly controlled 

by their characteristics (ṣifāt) and will differ between whether the letter has a ḥarakah 

or a sukūn. For example, in   نِ ال َّحِيمِ بِسْمِ اللهِ ال َّحْـم , all the short vowels should be equal, 

starting from the kasrah on the bāʾ. Then the sīn has hams, rikhwah and ṣafīr, all 

causing the breath and sound to flow while ṣafīr distinguishes the flow of a specific 

whistling sound. Thus, the pronounciation of the sīn cannot be a hasty one because 

all these characteristics of the sīn need to be articulated with due timing i.e. due 

measure which allows the flow of the breath and whistling sound. In a similar 

manner, the lām and rāʾ that are mushaddad have tawassuṭ, meaning that the sound 

should not flow too easily (as in rikhwah), nor should it be imprisoned completely (as 

in shiddah). It will clearly not have the same measure as the sīn before it; the timing 

in lām mushaddad and rāʾ mushaddad being shorter than in that in the sīn before it 

Similarly, the ḥāʾ in   نال َّحْـم  and the ḥāʾ in ال َّحِيم have the same makhraj and ṣifāt. 

However, the timing in the unvowelled (sākin) ḥāʾ of   نال َّحْـم  will be longer than that 

of vowelled ḥāʾ of ال َّحِيم. Likewise, when stopping on the mīm at the end, the timing 

of the characteristic of tawassuṭ should be applied along with the due measure of the 

slight nasalization in it as well. And so forth with the entire recital of any individual. 

 

The correct application of each letter with its due measure can only be grasped at the 

hands of an expert teacher. This is alluded to in the next line. 
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Gradual Advancement in Training 

Text 

لَّ  َ  ى  ـعَلَ 
َ
حَد  أ

َ
  ِ ـشَ ـعَ  ى  ـلَ ـدَ عَ ـلِيْ ـأ

 

ا  ِْ إنِْ ُ نْتَ ِخِـذر  وحُكْمُلَله باِلتَّحْقِيْ
 

27 
Translation  
[27] And your ruling when you are grasping taḥqīq from anyone is not to exceed 

more than 10 (verses per session). 

 

Commentary  
This line alludes to a gradual study of the Qurʾān as opposed to the present-day hasty 

approach. He advises that when reciting with taḥqīq i.e. reciting slowly with focus on 

correcting pronounciation to a teacher, then one should restrict oneself to reading 10 

verses at a time.  The practice of reading 10 verses at a time to the teacher was a 

common practice amongst the Companions . The Successor, Abū ʿAbd al-Raḥmān 

al-Sulamī, relates the practice of the how the Successors would read to the 

Companions of the Prophet : 

ىْ ْالرَّحْ  ب د  ب وْع 
 
ْأ ن اْق ال  ئ ون ـ ر 

ق  ن واْي  ْكَ  ين  ذ  ن ـيْالّـَ ث ـ دَّ :ْح  ُّ ل مِ  ْالسُّ بٍْْ–ن  ع  ْك  ْب ن   ـيي ب
 
أ ودٍْو  ع  س  ْم  ْالله ْب ن  ب د  ع  ْو  ان  فَّ ْع  ْب ن  ان  ث م   ع 

 –ْ ْْالله ول  ْر س  نَّ
 
ر ىىْ  أ خ 

 
ْع شرْأ اْإ لَ  ه  او ز ون ـ ج  ْي ـ لَ  مْال ع شر،ْو  ه  ئ ـ ر 

ق  ْي  ن  ىْْكَ  تَّّ ،ْْح  ل  م  ْال ع  ن  اْم  اْف يـه  واْم  لَّم  ع  ت ـ ي ـ
آنْ  ر  ـن اْال ق  م  لّـَ ت ع  اْف ـ يع  ـم  ْج  ل  م  ال ع   .و 

Those who taught us how to recite – ʿUthmān ibn ʿAffān, ʿAbd Allah ibn Masʿūd and Ubayy ibn 

Kaʿb  – related to me that the Messenger of Allah  taught them 10 verses and would not 

go onto the next 10 (verses) until they learned what practices those verses held; so we learned both 

(the recitation of) the Qurʾān and its practice.
30 

This would obviously depend upon the aptitude of the student. If 10 verses are too 

much, then five verses or even less may be grasped from the teacher. Abū Musā al-

Ashʿarī’s  students related that he taught them five verses per session.
31

 Shuʿbah 

relates that ʿĀṣim taught him one verse per session. However, if the student has the 

                                                           
30

 Sharḥ Qaṣīdah Abū Muzāḥim al-Khāqānī by Abū ʿAmr al-Dānī: 2/264. 
31

 Sharḥ Qaṣīdah Abū Muzāḥim al-Khāqānī by Abū ʿAmr al-Dānī: 2/267. 
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capacity to handle more, then he may recite more than 10 verses per session, like 

Nāfiʿ allowed his students to read 30 verses per session. 

 

Iṭḥ-hār, Idghām and Ikhfāʾ 

Al-Dānī suggests that from this line, al-Khāqānī actually starts discussing matters 

pertaining to ḥusn al-adāʾ (excellence in recitation). Before this, he mostly offers 

advices for the student. 

Text 

خْ 
َ
دِْ مْ وأَ

َ
َِ فِ َ يِْْ مَا عُسِْ ـوأَ  َْ

ْ
 فِ اح

 

نْ  بُيِْنَــ ُ  
َ
ْ إذَِنْ مَــا يَ ـْـبَِ  أ ِّْ  فَبَــ

 

28 

ِ ـفَ ِّقْ ـْ قٌ فَ ـمَا فَ ـهُ ـنَ ـيْ ـوَبَ   ـ ِ سـيُ ـالْ ـُ  ب
 

ِي تُُْفِيْـــِ  لَـــيْغَ بمُـــدَْ م     وَإنَِّ الََّّ
 

29 

Translation  
[28] Make clear (apply iṭḥ-hār) where it is required for you to clarify (apply iṭḥ-hār), 

apply idghām and apply ikhfā’ of the letter without any difficulty. 

[29] Indeed that which you conceal (apply ikhfā’ in) is not (like) that which is 

assimilated (in which idghām is applied); between these two (ikhfā’ and idghām) there 

is a difference, so distinguish it (between these pronounciations) with ease.
32

 

 
Commentary  
Three applications are mentioned in this line: iṭḥ-hār, idghām and ikhfāʾ. 

 

Definition of Iṭḥ-hār 

Literally, it means to clarify. Technically, it is to pronounce every letter from its 

makhraj without any extra ghunnah. 

The application of iṭḥ-hār requires the tongue to go to the makhraj of every letter 

being pronounced i.e. to emit every letter from its exit point. 

 

Definition of Idghām 

Literally, it means to assimilate. Technically, it is the assimilation of one letter into 

another in such a manner that it is read as one mushaddad letter. 

                                                           
32

 Sheikh Muṣṭafā Shaʿbān and Sheikh Ḥasan Muṣṭafā al-Warrāqī also transmit  ْـر س  ي ـ ال ـ ْب ـ ه 
ف ـ ـرِّ ع   .so recognise this with ease ;ف ـ
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In contrast to iṭḥ-hār, idghām involves the tongue making one movement to the 

makhraj of the letter into which it is assimilated. 

 

Definition of Ikhfāʾ 

Literally, it means to conceal. Technically, it is the pronunciation of a letter in-

between iṭḥ-hār and idghām, without a tashdīd, whilst maintaining the ghunnah 

essential in the first letter.  

Ikhfāʾ, being “in-between” iṭḥ-hār and idghām means that it agrees, as well as differs 

with both these applications, respectively. Ikhfāʾ agrees with iṭḥ-hār in that it takes 

place by the letter [  and differs from iṭḥ-hār in that the ghunnah is ,[عند احِ 

lengthened in it. Similarly, ikhfāʾ agrees with idghām in that the ghunnah is 

lengthened in it, but differs in that it does not take place into another letter [  .[ف احِ 

Ikhfāʾ may take place in a ḥarakah as well; this is often referred to as rawm or ikhtilās. 

 

The Differences Between Idghām and Ikhfāʾ 

There are six differences that may be found between idghām and iṭḥ-hār: 

1) In ikhfāʾ there is no tashdīd while in idghām there is. 

2) Ikhfāʾ takes place by a letter while idghām takes place into a letter. 

3) Ikhfāʾ takes place whether it is in one word or two different words, while 

idghām generally takes place in two words. 

4) Idghām may be complete (tām) or incomplete (nāqiṣ), but not ikhfāʾ. 

5) The ghunnah during idghām is always flat/empty, unlike in ikhfāʾ. 

6) Idghām takes place with or without ghunnah, unlike in ikhfāʾ where ghunnah 

must be made.
33
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 Al-Fatḥ al-Rabbānī fī Sharḥ Rāʾiyyat al-Khāqānī: 77. 



 

40 
 

The Ḥarakāt 
Text 

ــ ــبِ وَالْ ــِ  وَالنَّصْ فْ ــا للِ َّ  جَ ِّ ـوَتََِْ يْكَهَ
 

َ الْ   ْْ ِِ لـِـوَقلُْ إنَّ َسَْكِ  جَلِْ هَاـحُُ وْ
 

30 

كَ وَالْ ـنَ مَ ـيْ ـلْ بَ ـيِّ ـومَ  ،نْ ـكِّ ـوَمَ   قَصَِْ دِّ
 

نْ فَ   طَعَنْ  اَرَةر وَصِـلْ  ،حَ ِّكْ وسَكِّ َْ  وَا
 

31 

Translation  
[30] Say: certainly the giving of a sukūn to the letters (occurs) due to its apocopation 

(jazm), and giving it (the letters) a ḥarakah is due to rafʿ, naṣb and jarr.  

[31] So read a ḥarakah, and read a sukūn; and at times, certainly separate the (the 

hamzah) or join (the hamzah). And apply “tamkīn”, and distinguish between your 

(application of) madd and qaṣr. 

 

Commentary  
In the first line, the author mentions those ḥarakāt which refer to that which is 

declinable (muʿrab): rafʿ (nominative case), naṣb (accusative case), jarr (genitive case) 

and jazm (apocopation). 

 

In the second line, the first instruction given is “ حَ ِّكْ ـفَ  ”; read with a ḥarakah. By this 

the author intends that every short vowel i.e. every ḥarakah, should be read without 

any deficiency in its sound; without any snatching like one would apply during rawm 

or ikhtilās. Similarly, one should not unduly lengthen it, as if adding an alif, a wāw or 

yāʾ after it, which the author expresses in line 34.  

Also, with a fatḥah the mouth as well as the sound is open, with a kasrah the mouth 

and the sound is flat while with a ḍammah there is a rounding of the lips. If there is 

some flattening of the mouth when reading the fatḥah, then the fatḥah will resemble a 

kasrah, and if there is some rounding of the lips, it will resemble a ḍammah. 

Similarly, if there is not a complete flattening of the mouth and sound when reading a 

kasrah, then it will resemble a fatḥah since the mouth is still somewhat open, or it will 

resemble a ḍammah if there is a rounding of the lips. Likewise, the lips should be 
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properly rounded when pronouncing the ḍammah, else it will resemble a kasrah if the 

mouth is slightly flattened or a fatḥah if the mouth is kept a bit open.
34

 

In contrast to the ḥarakah, he instructs “ ْن  read with a sukūn i.e. when the letter ;”وسَكِّ

is unvowelled, the mouth should be neutral without any accompanying jaw or mouth 

movements, as one would find with the vowelled letters.
35

 The letters of madd and līn 

are excluded from this instruction as they are merely extensions of the fatḥah, 

ḍammah and kasrah. 

 

Thereafter, the author discusses the disjunctive hamzah (hamzat al-qaṭʿ) and the 

conjunctive hamzah (hamzat al-waṣl) specifically when he gives the instruction “ طَعَنْ  َْ ْوَا
وَصِلْ ْ اَرَةر  ” (at times, certainly separate the hamzah or join the hamzah). 

Hamzat al-qaṭʿ is read under all circumstances, during waṣl or waqf e.g.  
َ
   َ  َ أ

َ
ِ دُ بُ عْ  تَ لَّ أ  لَّ وا إ

 ِ ا ُ يَ إ . The hamzah of  
َ
  , َ  َ أ

َ
لَّ أ ,  ِ  إ

لَّ , and  ِ ا ُ يَ إ  are permanent. They are read in all 

circumstances. Hamzat al-waṣl is read when starting from the word, but when joining 

it to what is before it, then it will not be read e.g.  ُادِ بَ  عِ نََ   ٌ ََ سَ  وَ لِِ  دُ مْ حَ ـالْ  لِ ق ِ   ِ ف  طَ اصْ  ينَ الََّّ . 

The hamzah at the beginning of  َدُ مْ حَ ـلْ ا ِ اَ  , ينَ لََّّ  and  ِ ف  طَ صْ ا  are temporary.
36

 They are read 

when starting from the beginning of these particular words, but will not be read if 

joined to the words before them.
37

 

 

Subsequently, the author instructs the reader with tamkīn: “ نْ ـكِّ ـوَمَ  ”. Al-Dānī explains 

that what is meant by the author here is to give every letter its due rights with regards 

to their pronounciation.
38

 This is also mentioned by Ibn al-Jazarī in the following line: 

ــــــــا ـهَ ـــــــفَة  وَمُـسْـتَـحَـقَّ ـــــــنْ كُُِّ صِ  مِ
 

Line 30 ـــــا هَ ِِ حَقَّ ـــــُ و ُ
ْ
ـــــاُ  اح ـــــوَ إعِْطَ  وَهُ
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 Fawāʾid Makkiyyah by Sheikh ʿAbd al-Raḥmān al-Makkī: 44. 
35

 Tajweed Rules of the Qur’an by Sheikhah Kareemah Czerepinski: 1/85. 
36

 This excerpt and explanation is taken from al-Laʾāliʾ al-Naqiyyah Sharḥ al-Muqaddimat al-Jazariyyah: 197. 
37

 An easy way to check whether it is hamzat al-waṣl or hamzat al-qaṭʿ is to attach a wāw to the word. If the hamzah is not read after 

attaching the wāw then it is hamzat al-waṣl e.g.  ْد م  ح  ال ـ ْ وْ  ,و 
ينْ الذَّ , ْ فى ط   and if the hamzah is still read after attaching the wāw then it is ,و اص 

hamzat al-qaṭʿ e.g.  ْر م 
 
أ ْ ,و  لََّ

 
نْ  ,و أ ذ 

 
أ إ يَّاكْ  ,و   .و 

38
 Sharḥ Qaṣīdah Abū Muzāḥim al-Khāqānī by Abū ʿAmr al-Dānī: 2/352. 
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It (Tajwīd) is giving the letters their rights with regards to every characteristic and their demands. 

 

The final instruction given in the second line is “ كَ وَالْ ـنَ مَ ـيْ ـلْ بَ ـيِّ ـومَ  قَصَِْ دِّ ” (distinguish 

between your application of madd and qaṣr). Al-Dānī explains that when the letters of 

madd is followed by a hamzah or a sukūn, then their sounds should be lengthened, 

and when there is no hamzah or sukūn following the letters of madd, then their 

sounds should be shortened. The length of the madd – two ḥarakāt, three ḥarakāt, 

four ḥarakat etc. – will be based on transmission and the shortening (qaṣr) will be to 

its minimum length of two ḥarakat/one alif. 

 

Next, the author mentions the letters of madd. 

 

Madd and Its Letters 

Text 

  َّّ ََ بهَِـا ذِْ ــ يِ َسَُـ ِ بـَا ْْ
َِ اللّـِ  حُـُ وْ

 

   ِ حْـــُ 
َ
ََ َـــةِ أ  وَمَـــا المَْـــد  إلَِّ فِ  َ

 

32 

ــــادْرِ 
ــــا فَ ــــاٌ  كسَْــــكُنَانِ مَعر  وَوَاوٌ وَيَ

 

ُِ فيِْهَـا سُـكُوُ هَا  لفُِ المَْعُْ وْ
َ
 هَِِ اْ 

 

33 

Translation  
[32] And madd is not applied except in three letters; they are called the letters of līn; 

my mention (of this) has made them clear. 

[33] It is the famous alif with its sukūn, the wāw and yā’, both with a sukūn, so know 

this. 

 
Commentary  
The three letters of madd are mentioned in these lines: 

1) The alif which is always with a sukūn i.e. without any ḥarakah. 

2) The wāw sākinah. 

3) The yāʾ sākinah. 
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The author does not clarify that the wāw should be preceded by a ḍammah or that the 

yāʾ should be preceded by a kasrah. This is explained by al-Jamzūrī in his Tuḥfah: 

ـــنْ  ـــِ   مِ ــــيَ  وَاي   لفَْ ــــي وَهْ ــــاـنوُحِي فِ  هَ
 

Line 39  ُ ـــــــــــ ـــــــــــةٌ  حُـُ وفـُ ـــــــــــا  ـَََ ـَ  فعَِـيـهَ
 

ــــْ ٌ   ــــحٌ  شَ ــــلَ  وَفَتْ بْ لْ  ََ
َ
ــــأ ــــلَ ْ  ف  ـ  يلُتَْ

 

Line 40  ْـمْ ضَــ اوِ وَ الـْـ لَ ــبْ وَقـَـ اــيَ الـْـ لَ ــبْ ــقَ  ــ ُ سْ ــكَ ــوَال 
 

Its (the madd’s) letters are three, so remember them from the word “  وَاي”, as they (come) in the 

(example) نوُحِيـهَا. 
The kasrah before the yāʾ, before the wāw a ḍammah is a requirement and a fatḥah before the alif 

is necessary. 

The author refers to these letters as letters of līn because they are pronounced with 

the ṣifah of līn i.e. an easy pronounciation without any difficulty.  

 

Mukhaffaf, Muthaqqal and the Ḥarakāt 
Text 

ْ  تْحِ ـفَ الْ نْ فِ ـوَلَ تُفْ طَِ  مِّ وَال  وَالكَْسِْ  ضَّ
 

لْ   فْ وَقَقِّ افَـللهَّ وَاشْدُدِ الْ  ،وخََفِّ  عََمِـدر
 

34 
Translation  
Apply takhfīf and tathqīl, and exert yourself to purposely separate (each 

pronounciation). And certainly do not exaggerate in (your pronunciation of) the 

fatḥah, the ḍammah and the kasrah.
39

 

 
Commentary  
Two contrast applications are initially discussed: takhfīf and tathqīl. Tathqīl refers to 

those pronounciations that have a tashdīd e.g.  ِّنال َّحْـم   ,رَب ينْيوَْ ِ  , ِّْ ا ة , يـنْوَلَ  ,دَِبّـَ آلّـَ الضَّ , etc. 

Contrastly, takhfīf refers to that which does not have a tashdīd e.g.  َُمْد
ْ
َْ  ,احَ  ,مَاللِِله  ,العَْالمَِ

etc. The author suggests that one recites each application with due clarity so not as to 

confuse one with the other. 

 

                                                           
39

 In the commentary of al-Dānī, as well as according to the editing of Dr Ghānim Qaddūrī al-Ḥamad, the second stanza in the line reads 

as ْ ن  ر ط 
ف  ْت  لَ  ْ و  س  ال ك  ْو  الْ  ر ف  ْو  ك  ت ح  ْف  فِ  . The fatḥ being addressed according to this rendering is an open pronounciation, and not the vowel, 

fatḥah. In contrast, the kasrah refers to imālah (inclination of the sound), whether ṣughrā (minor inclination) or kubrā (major 

inclination). Thus, it would mean not to exaggerate sound of fatḥ, nor the imālah. These are common errors found amongst many, only 

recognised by true experts. 
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Secondly, the author explains that every sound and pronounciation should be 

distinctly separated from the next, whether they are letters or applications like madd, 

ikhfāʾ, etc. 

 

Thirdly, the reciter is cautioned against exaggerating the short vowels i.e. the fatḥah, 

the ḍammah and the kasrah. This may result in an alif added after the fatḥah, a wāw 

sākinah after the ḍammah and a yāʾ sākinah after the kasrah. 

 

The Hamzah 
Text 

ــ ــا كََنَ يَ ــلَنْ مَ ــْ ِ  خْفَ  ـوَلَ تَهْمِ َ  النَّ َْ
 

 

ــنْ   ــوْزرا فَكُ ــا كََنَ َ هْمُ ــاِ لرا عَُ وَمَ  هَ
 

35 

ـــلْتَ نََ   ـــلٌ هَمَ ـــدَهُمَا هَمْ ـــدْرِ  وَبَعْ
 قَ

 

ــوَاوِ فَتْحَــةٌ  
ْ ــا ِ وَال ــلَ الَْ بْ ََ ــلُله   وَإنِْ  َ

 

36 

Translation  
[35] Be one who recites a hamzah in that )word) which has a hamzah. And certainly 

do not read a hamzah in that which is concealed by nabr. 

[36] If before the yā’ or the wāw there is a fatḥah, and after both (the yāʾ and the 

wāw) there is a hamzah, then articulate the hamzah with due measure. 

 
Commentary  
Two applications are addressed in this line: the hamzah and nabr. Al-Dānī explains 

that they are sometimes used as synonyms, and at times, they are distinct: nabr 

referring to a softer, more subtle pronounciation of the hamzah; perhaps as if making 

tas-hīl in it.
40

  

In the first half of the line the author explains that every hamzah should be read 

clearly and emphatically, whether with a ḥarakah e.g.  ْـَؤُز هُم ,سَنُـقْـِ ئلَُله  ,ُ لئَِت , or a sukūn 

e.g.  ئبْ ,بـِئْـ   ,الَِّّ
ْ
 .ال َّأ

                                                           
40

 Sharḥ Qaṣīdah Abū Muzāḥim al-Khāqānī by Abū ʿAmr al-Dānī: 2/381. 
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The second half of the line hints that when the nabr becomes concealed i.e. the 

hamzah becomes concealed, perhaps due to tas-hīl, then one would not read the 

hamzah as emphatically e.g.  ْ مِ  ع ـج 
 
أ  .in the narration of Ḥafṣ ء 

 

The second half of the line particularly mentions a hamzah after a letter of līn e.g. 

ءٍْ و ء ,شَ   -it should be read with due measure i.e. emphatic without any softness or tas ;س 

hīl taking place in it. 

 

The Rāʾ and the Lām 
Text 

  َّّ ـــ ـــانلَُله حَ رِّ  لسَِ  ْ ـــوْلَ كَ ـــنْظِمَ القَْ  تَ
 

  ْْ ــ َِّ ِ   ورَ ََّ  ربِْ ذَ نْ يـَــبَيَــانَ الــ َّا ِ وَالــ
 

37 
Translation  
[37] Apply tarqīq for the clarity of the rā’ and the lām, your tongue will become 

eloquent to the extent that your speech will be arranged like pearls. 

 

Commentary 
It is known that the rāʾ and the lām are allowed to be read with both tarqīq as well as 

tafkhīm. The initial instruction here is to read them with tarqīq wherever they should 

be read with tarqīq.
41

 Their conditions of tafkhīm and tarqīq are explained by Ibn al-

Jazarī in the following: 

 

ــــُ  سَــــكَنَتْ  ــــدَ الْكَسِْــــ حَيْ ــــذَاكَ بَعْ  َ 
 

Line 41  ِْ ـــ ــ وَرَقِّـ ــ إذَِا ـ َّا َ الــ ـــسِ ُ ـ ـامَــ  ـَ تْ ـ
 

وْ 
َ
ََ  لَْـسَـــــتْ  الْكَسْـــــَ ةُ  َ ـــــانتَِ  أ صْـــــ

َ
 أ

 

Line 42  ِْبْــلِ  مِنْ   كَُـنْ  لمَْ  إن ََ  ِِ ََ  حَــْ   اسْتعِْــ
 

ــــنْ  ــــح   عَ ــــم   وْ اَ  فَتْ ــــ ضَـ ــــدُ :َ  ــــ ِ  عَـبْ  الـلَّ
 

Line 44  َــــوَف ـ ََّ َ  مِ ـخِّ ـــ ـــنِ  الـ ـــمِ  مِـ ـــ ِ  اسْـ  الـلَّ
 

 

Reading them with tarqīq in these circumstances will render your recitation with 

absolute eloquence. 

 

  

                                                           
41

 Qaṣīdatān fī al-Tajwīd by Sheikh ʿAbd al-ʿAzīz al-Qārī: 25.  
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The ʿAyn and the Ḥāʾ 
Text 

َّْ كُنْ فِ وَ  ،تَ سْ رَ دَ   دِ تَـعْ ِ  مُ رْ  ا
َ
 ْ ـ ِ لَ اْ 

 

ــمْ بَ   نعِْ
َ
ــوأ ــانَ الْ يَ ِ عَ ْ  وَ ْْ ــال ــاهَ  ا ِ كَُُّمَ

 

38 
Translation  
[38] Apply clarity in the ʽayn and hāʼ whenever you are studying; and be balanced in 

matters during the lesson. 

 

Commentary 
The pronunciation of the ʿayn and the hāʾ are focused upon in this line: they should 

both be read with clarity, balanced between any exaggeration and any deficiency in 

them. 

Waqf 

Text 
ـــوِّ فِ  ـــحَفِنَا المَْتْلُ ـــلمُِصْ ـــ ِ الَْ َ ِّ وَ  الْ  حْ

 

ــفْ عِ وَ   ــقِ ِ دَ نْ ــتْ إ ــ ا ِ مَ ــافِ وَ ِ   ُ كَََ الْ  اقر
 

39 
Translation  
Stop at the completion of the speech in accordance to our recited muṣḥaf, whether on 

land or sea. 

 
Commentary 
The author addresses waqf in this line, which is a vital aspect of recitation, as stated 

by Ibn al-Jazarī: 

ِِ ـــــوُقـُالـْـ عْـ فِـَــــةِ مَـ مِــــــنْ  لبَـُـــــدَّ   ـو
 

Line 73  َـــــد ـــــ وَبَـعْ ِِ  دِكَ  ـَجْـوِيْـ  للِـْحُـــــُ و
 

And after your (study and application of) Tajwīd, it is necessary to have the knowledge of waqfs. 

 

The importance of waqf was not something that occurred in later generations, but 

from the time of the Prophet : 

ْ ة ْعَل   ور  ْالسُّ ل   
ت نْ  ،ْو  آن  ر  ْال ق  ب ل   َ ْ ان  يم   

ْالْ  ن اْلَ  ؤ تَ  د  ح 
 
ْأ إ نَّ ن اْو  ر 

ْد ه  ن  ْم  ة  ن اْب ر ه  ش  ْع  د  ْْل ق  ِّ االنَّبِ  ه  ل ـ لَ  ْح  ل َّم  ي ت ع  اْْ،ْف  ه  ام  ر  و ح 
ا ن ه  ه ْم  ن د  ْع  َ ف  ْي و ن 

 
ْأ اْي ن ب غِ  م  ا،ْو  ر ه  ز اج  اْو  ر ه  م 

 
 .و أ

“We lived a part of our lives and truly one of us brought imān (firm conviction on the Qurʾān) 

before (we read) the Qurʾān. And the chapters were being revealed upon Prophet , we would 
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then learn what it decreed as lawful and what it decreed as forbidden, it’s commands and cautions, 

and where waqf would be proper in the chapter.”
42

 

 

The author instructs that waqf should be made where speech is complete. As in 

English – and in any other language or communiqué for that matter – sentence 

structures are complete so that a “complete” or comprehensible meaning is given. 

Likewise, the verses of the Qurʾān need to be complete and comprehensible. If waqf is 

made in an incorrect place, the meaning might be unintelligible e.g stopping on م  ,ب س 
contradictory to one’s īmān e.g.  ُي َ ـفَْ ت  or it might even give a meaning contrary to إنِّـِ

that intended by Allah e.g.   ِـ َ لَ إل .  

One’s application of the makhārij and ṣifāt may be perfect, but if he/she does not stop 

in the correct places, his/her recitation will be considered as deficient. Therefore, Abū 

Ḥātim al-Sijistānī stated: 
آنْ  ر  ْال ق  ع ر ف  ْي  م  ْل ـ َ ف  ْال و  ع ر ف  ْي  م  ْل ـ ن   م 

“Him who does not hold knowledge of waqf, does not hold knowledge of the Qurʾān!”
43

 

 

The author mentions another restriction besides consideration of the meaning; to stop 

based on the script of the muṣḥaf [ ا ِ ُْ وَافقِر مُصْحَفِنَاـل ]. This should be applied whenever one 

is reciting, which the author alludes to when he states “ حْ ِ الَْ َ ِّ وَ  الْ فِ  ” (whether on land 

or sea). 
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 Sharḥ Qaṣīdah Abū Muzāḥim al-Khāqānī by Abū ʿAmr al-Dānī: 2/423; al-Nashr: 1/225. 
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Mīm Sākinah 

Text 

َْ ا وَ اهَ وَ ِ  سِــ ْ حَ ـبـِـ ِ لْــعِ لِ الْ بَــا ــكْ ِ مَ ب  الش 
 

ْ لَ وَ   ِ مِ   دُِْ مَنَّ ال  ادَهَ عْـبَ  تَ ئْـجِ  نْ يمَ إ
 

40 
Translation  
Certainly do not apply idghām of the mīm if any letter besides it (the mīm) comes 

after it (after the mīm); accept (this) knowledge with gratitude. 

 
Commentary 
The author mentions one rule of the mīm sākinah in this line, idghām i.e. if the mīm 

is followed by another mīm, then one would apply idghām e.g. ا ْمَّ م   He explains that .ل ه 

if any other letter besides the mīm comes after a mīm sākinah, then one will not apply 

idghām. The implied opposite is that if a mīm follows a mīm sākinah, then idghām 

should be applied. However, he does not explain what further applications should 

take place. They are explained by Ibn al-Jazarī: 

ــــــم   ــــــا إذَِا مِـيْ دَا مَـ ــــــدِّ ــــــنْ  شُـ خْـفِـيَ
َ
 وأَ

 

Line 62  ْظ
َ
 وَمِــــنْ  نـُـــون   مِـــنْ  الغُنَّـــةَ  هِـــ ِ ـوأ

 

ــــا    ــــى بَ ــــارِ  عَلَ ــــنْ  المُخْتَ ــــلِ  مِ هْـ
َ
  أ

َ
 دَاا 

 

Line 63  َـــمَ ا ـــنْ  ـَ إنِْ  لمِْـيْ ـــة  بـِ سْـكُ ـــدَ  غُـنَّ   لـَ
 

ــــــ وَاحْــــــذَرْ  ــــــا وَاو   دَ لَ ــــــ أنْ  وَفَ  يتَُْتَفِ
 

Line 64 ــــا ــــدَ  وأَظْهَِ ْ هَ ِِ  بـَاقِــــي عِـنْ حْــــُ 
َ
 ا 

 

 

Al-Jamzūrī states: 

ــــــا ٌ  ــــــاٌ   إخِْفَ ــــــارٌ ادَْ  ــــــفـَ  وَإظِْهَ  طْ ـقَـ
 

Line 19 حْكَُ هَـــــا
َ
 ضَـبَـــــطْ  لـِمَـــــنْ   َََ ـَــــةٌ  أ

 

ـفْــــــــ ـ ِ ــــــــوَسَـمِّ    َّا ِ ــقُـــــــــلـِلْ   ويَِّ ـالشَّ
 

Line 20  
َ
لُ فـَـــاْ   الـْبَــــا ِ  عِـنْــــدَ  الِِخْفَــــا ُ  وَّ

 

ــــمِّ  ـــــاـإدْ َ  وَسَ ـــــ راـصَغِ  امر ـــــا ي ـــــىـفَ  يَ  تَ
 

Line 21  ِـــــان  ـَـــــى  بمِِرْلـِهَـــــا إدَِْ ـــــا ٌ  وَالثَّ
َ
 أ

 

ِ   مِــــــنْ  حْــــــُ 
َ
هَــــــا أ ـــــ ْ ـشَ   وَسَمِّ  فْـوِيّـَ

 

Line 22   ُـ ْ الْقَِـيَّـــ فـِـــي الِِظْهَــــارُ  وَالثَّالـِـــ 
 

 

The line terminates with the author advising that one shows gratitude to any 

knowledge acquired from a teacher. 

 

 

  



 

49 
 

Ishbāʿ before the Ḍammah 
Text  ْــك واْ إ ْم  ــب ع  ش 

 
ــاْأ ْيَّ فْفِ  ــد  ب  ْن ع  ــرِّْاك   ْال م 

ْ

َْ وْ   ْ ك  مُّ  ـب ْض  ْال ـب عْ وْ ل  ش  ْم  ـن  ْك  ْ ْااو   لَ 
ْ

41 
Translation  
Your ḍammah before the wāw, complete it as they (the Qurrāʾ) complete it in   ِ  اكَ ـيّـَإ

دُ بُ عْ  َ  , in passing. 

 
Commentary 
The author addresses that ḍammah which appears before a wāw e.g.  َاكَ َ عْبُدُ وَإيَِّاك ْوَلَ  ,إيِّـَ
ا , ـَلِرُ وَازِرَةٌ 

ا  ـَقُولُ وَإنَِّ  .etc ,ِ مَّ

Thereafter, the author mentions ishbāʿ, which literally means to lengthen. Technically, 

it refers to the extending the sound i.e. making madd. If one applies this 

understanding here, it would result in an extra wāw being added, which is actually 

laḥn jaliyy e.g.  َاك ْوْ  َْ عْبُدُ ْإيِّـَ وَإيَِّاكَ ف ْوْ  ْ ـَلِرُ ْوَلَ  , وَازِرَةٌ ف ا , ْوْ  ْ ـَقُولُ ِْ مَّ وَإنَِّاف . Al-Dānī explains that 

this is an incorrect understanding of this line. Ishbāʿ here means to complete the 

articulation of the ḍammah without any deficieny in it.
44

 

 

Madd Lāzim Muthaqqal 

Text 
 اسْـتَجْ ِ امْـدُدْ ُ وَ حَمْدِ فَ ـ الـْا فِ مَـ  ِ آخِ  َ 

 

ِ وَ   ِ  ْ نْ حَ إ بْلِ سَ  نَ ْ  كََ ُِ ل ََ  ن  اكِ مِنْ 
 

42 

 خُْ ِ ـذُو الـْ الَ ا قـَذَ يـلله  َ ـ ِ حْ تَ ارَا  َ صَ فَ 
 

ـــدَدْتَّ     مَ
َ
ـــِ  ِ نَ ا ِ نَّ السَّ ْْ ََ ـــا  َ يَ ََ 

 

43 

Translation  
[42] When a letter of līn precedes a sākin as what is (found) in the end of (Sūrat) al-

Ḥamd, then lengthen it, and seek to increase (its lengthening). 

[43] Your lengthening (madd) is due to two sākin (letters) coming together, so it (the 

two sākin letters) become like a ḥarakah; this is what those of knowledge relate. 
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Commentary 
Madd lāzim muthaqqal is discussed in these lines. Though the author mentions a 

letter of līn [ ِ وَ  ِ  ْ نْ حَ إ ْ  ُِ ل ], he includes the letter of madd as well, as is clear from the 

example he suggests when he states “ حَمْدِ ـ الْ ا فِ مَ   ِ آخِ  َ  ” (as what is in the end of Sūrat al-

Ḥamd) i.e.  َآلِّـيـن   .وَلَ الضَّ

Thus, when the letter of madd or the letter of līn is followed by a permanent sākin, 

alluded to by “ بْلِ سَ  ََ ن  اكِ مِنْ  ” (before a sākin), then the author instructs that madd 

should be applied [ امْدُدْ ُ فَ  ]. By “ اسْتَجْ ِ وَ  ” (increase its lengthening), the author alludes to 

the length of this madd i.e. ṭūl. Ibn al-Jazarī states: 

ـــــولِ  حَالـَيْـــــنِ  سَـا ـِــــنُ   يـُمَـــــد   وَباِلـط 
 

Line 70  ٌ ِز ََ ـــ ـــا َ  إنِْ  فَ ـــدَ  جَ ِِ  بَعْ ـــْ  ـــد   حَ  مَـ
 

So, (madd is) lāzim if there comes after a letter of madd, a sākin (which remains) during both 

conditions. It will be lengthened (to the duration) of ṭūl. 

 

In the second line, the rationality behind applying madd in the instance of lāzim 

muthaqqal is mentioned: generally, two sākin letters are prevented from coming 

together in the Arabic language, therefore madd is applied, as if the madd takes the 

position of the ḥarakah. This is how those who have knowledge [ ْ ـذ وْال ْ بَ  خ  ] explain it. 

 

Iṭḥ-hār Ḥalqī 

Text 
 ِ ـــظْ إِ ب ـــ ارِ هَ ََ نُ ـــبْ ون    لهََ

َ
ـــدَ ا أ ـــ ِ  بَ هْ َّْ  ا

 

ِْ حُ وَ   ـــ سْ
ُ
ـــ ُ أ ـــهَ  اوفر ـــتَّةر لِتخَُصَّ  اسِ

 

44 

ٌ وَ  ْْ ٌ  وَ عَـــ ْْ   بـــالن كْ ِ غَ قَـــوْيِ َ يْ  لَـــَ ـــ
 

ـــاٌ  وَ اٌ  خَـــاٌ  وَ حَـــفَ   ـــمَّ هَ ـــلَةٌ قُ  هَمْ
 

45 

ـــ ـــا وَ فَ ـــ يِلَ دُونلََله بيَِّنْهَ  ْ
َ
ْ أ َْ   تَعْصِـــ

 

ُِ الْ  ُ اذِي حُ هَ فَ   ِْ يََْفَ  ـو
 ااُ هَـيَ بَ  حَلْ

 

46 

َ  للَِله وْ قْ  َ  َْ  حَشِْ ـالْ  ةِ ورَ سُ      مِنْ خَيْل   
 

ــلَ وَ   ــدِدِ الن  ــ َشُْ ــتِ ونَ الَّ  ا يُظْهُِ وَ هَ
 

47 

ــفَ  ــيْ لَ عَ   ُ قِسْ ِ ا هَ ــلْتَ ب ــبِ الِْ كَ الْ فُ ــ ِ عِ  كْ
 

ِ وَ   ــظْ إ ــارُكَ التَّ هَ ــوَ َِ وِ نْ ــهَايَ ينَ فَهْ  اسُ
 

48 

Translation  
[44] I will name six letters to specify in them iṭḥ-hār of the nūn (sākinah) when it 

precedes them (precedes these six letters) as long as time endures. 
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[45] So (these letters of iṭḥ-hār) are the ḥāʼ, the khāʼ, then the hāʼ, the hamzah, the 

ʿayn and the ghayn; and in my statement there is no denial.  

[46] So these are the letters of the throat whose clarity (application of iṭḥ-hār) is 

concealed, so take hold of them, clarify it (the nūn by them) and do not transgress my 

instruction.   

[47] And do not apply a shaddah (ghunnah) to the nūn (sākinah) which should be 

clarified, like (in) your saying  ْخَيْل  ْمِن  of Sūrat al-Ḥashr. 
[48] And your iṭḥ-hār of the tanwīn is deduced from this (the rule of the nūn 

sākinah), so compare it (the tanwīn) upon it (the nūn sākinah); you will be successful 

by achieving a buxom maiden. 

 

Commentary 
When six letters appear after the nūn sākinah, then the nūn sākinah should be read 

with iṭḥ-hār i.e. clearly without any additional ghunnah in the nūn sākinah. 

Thereafter, he mentions the six letters: the ḥāʼ, the khāʼ, then the hāʼ, the hamzah, the 

ʿayn and the ghayn. 

Subsequently, he explains an error that occasionally takes place: instead of applying 

iṭḥ-hār [ اهَ ـانُ يَ بَ  ], ikhfāʾ is applied [ خْفَ  ـيَ  ]. Another error he mentions is reciting a shaddah 

i.e. additional ghunnah in the nūn sākinah which should be read with iṭḥ-hār, as in 

the example   مِنْ خَيْل. 

Whatever applications and cautions have been explained for the nūn sākinah will 

apply to the tanwīn if it appears in the same circumstances i.e. when the tanwīn is 

followed by one of the six letters of the throat. 

Al-Jamzūrī mentions this rule as follows: 

 ِْ ــــــ ــــــت   للِحَْلْ ــــــتْ  سِ بَ ِِ ـفَلْ  رُتِّ ــــــِ   تَـعْ
 

Line 7  
َ
ــــاْ  لُ فَ ــــارُ  وَّ ــــلَ  الِظْهَ بْ ََ   ِِ حْــــُ 

َ
 أ

 

 ا ُ ـخَــــــ نٌ ــيْــــــ َ  ـمَّ ـــــ ـُ لـَتَـــــانِ ـمَ ـُ هْ 
 

Line 8  ٌــــل ــــا ٌ  هَمْ ــــمَّ  فَهَ ــــنٌ   ُ ــــا ُ  عَـيْ  حَـ
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In conclusion of this discussion the author relates that by doing this one will be 

successful by achieving buxom maidens [ ِْباِلـْكَعِبِ الـْبك] i.e. they will be rewarded in 

Paradise, alluded to by Allah when He states: 

 
َ  
 و

َ
ب اعِّ

َ
اباًاَ  کَۡ

َ
ر
ْ
  ت

And young, buxom maidens.
45

 

 

Conclusion and Prayer of the Author 

Text 

نُهَــــا ِ ِ ـــــابَ  يلُقَِّ ــــمِ ب
ــــْ ِ ي التَّعَل   الصَّ

 

 وَ  
َ
ــتْ أ ــدْ بقَِيَ ــقَ ــدُ لَ يَ شْ ــطِ اُ  بَعْ  ةٌ يفَ

 

49 

ـــ ـــُ  الْ ْ  يَْْ خَ ـيُعَلِّمُ َ   ُ عََ  ا ـــ ِ   الْ َْ  فَجْ
 

ِ نََ  نِ عُبَيْـدِ اللهِ ُ ـوَ   بْ َِ فَ    ي الََّّ
 

50 

 
َ
ِ ي فِ ـخِ أ ِ وَ   ُ نْ انِ مِ  َ فْ غُ الْ يلَله ب  ـالب

  ِ ـصْ ـنَّ
 

جَ  
َ
ـــأ ـــلَله فيِنَ ـــاابَ جَابَنَ

َ
ـــا وأَ  ا رَب نَ
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Translation  
[49] Indeed some subtle matters have remained (unexplained); which the one 

committed to study will grasp with patience. 

[50] So, in the early morning, prayer is due upon the one whom Ibn ʽUbayd Allah 

Mūsā has instructed with excellence. 

[51] May our Lord respond to your prayer for us, and may He respond to us, my 

brother, with regards to you: with forgiveness and assistance from Him. 

 

Commentary 
In the first line, the author explains that there are matters pertaining to recitation that 

he did not mention in the poem. However, an ardent student will grasp these matters 

during recitation to an expert instructor. Al-Dānī comments that some of the things 

not mentioned by the author are ikhfāʾ, ikhtilaṣ, rawm, ishmām, imālah, tafkhīm, 

tarqīq, etc.
46

 

 

 

                                                           
45

 Sūrat al-Nabaʾ: 33. 
46

 Sharḥ Qaṣīdah Abū Muzāḥim al-Khāqānī by Abū ʿAmr al-Dānī: 2/502. 
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Thereafter, the author requests for prayer from whoever has benefitted from his 

instruction via this poem. The early morning is particularly mentioned as a time for 

prayer because it is a time when one’s prayers are answered. 

Al-Dānī relates that it is incumbent upon every student to pray for his teachers with a 

pure heart and good intentions; that Allah protects them and facilitates all their 

affairs. 

Finally, he prays for all who read this poem, that Allah forgives them and assists 

them. 
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إجازةْالكتاب  

، وأصلّي وأسلّم على صفوة الأنبياء والمرسلين ، سيّد القرّاء وإمام المجوّدين ، الحمد لله رب العالمين 

 هم إلى يوم الدين ،محمد بن عبد الله الصادق الأمين ، وعلى آله وأصحابه ومن تبع

 ، المحتاج إلى رحمة الباري العبد الفقير إلى الهاديفيقول : أما بعد

 :مد رياض بن أررشاد بن بباهيم  بن بماايم  بن يسف  أُباريمح

 :إليّ الأخت الفاضلة فقد رغب إليّ الأخ الفاضل / رغبتْ

 

 
_ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ 

ْ
 فقدْ دَرََ /دَرَسَتِ الكتاب: إرشاد القارئ إلـى أصول الخاقانيْْْْْْْْْْْْْْْْْْْْْْْْْ

ْمعْشرحهاْالمسمىْ:ْمتنْالخاقانيةق أ/ق أتْ علـي   -أو - وسم /سمعتْ          
ْسانيديْالمذكور.بأْجزتها/فأجزتهفأْ"إك أصول الخاقاني القارئ إرشاد"ْ

  :  التوقيع                        

 

 

ْ
 
ْ قَدددد  دددد   َ َدددد ُْ خصُ  مُ 

 
َا ْ  الْ

دددد 
 
س  

 
ْب الْ

 

ْْْْ ْ
َ
ددددددد 

 
ه
َ
ْ و

َ
ددددددد  ْ م  ددددددد  

 
ي دددددددَ ْ ال   ا ْ ب 

َ
ددددددد   

َ
ْت
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 :محمد رياض بن أرشادوقال 

ـــ ـــ ى  ـسَتبَْقَ ــــخُطُوْطِ ـــدَ َ وْ تَِ ةر بَعْ ـــدَّ يْ ـيْ مُ  
 

ــــ  ــــ ى  ـعَلَ ــــا تَبْقَ هَ َّ 
َ
ــــوَتَفْ  ى  ـأ ــــ ى  ـنَ ناَِ لِ

َ
يْ ـأ  

 

ــــلِ  الَله رحَََْــــةر  ــــا سَ ــــاظِ را فيِْهَ ــــا نَ  فَيَ
 

َنَـــــادِلِ  
ْ
 لكَِ بِهَِـــــا المَْـــــدْفُوْنوُْنَ تََْـــــتَ اِ

  
 

 

 

ـــــــالَ  ـــــــاضٌ قَ ـــــــدٌ رِيَ مَّ
رَ مُحَ ِ ـــــــائ سَ  

 

 ـ   ــــــــ رَ إلَِ رَ شَــــــــاِ  ــــــــيْ هَُ  سِــــــــتْرا يَِ  
 

ـــــــنْ  ا لمَِ ـــــــدر ـــــــاحََْ ـــــــلِِ  وَالَنَ بفَِضْ  
 

ِي هَـــــــــــــــدَاناَ     ُ صَـــــــــــــــلِّيرا نََ الََّّ

ـــــــالْقَُ انِ  ِ ـــــــاَ  ب ـــــــنْ جَ ـــــــد  مَ  مُحَمَّ
 

ــــــــــــــــانِ وَا    عْيَ
َ
ــــــــــــــــحْبِِ  اْ  عِِ وَصَ  

 

لَ هُنَــــــــــا تَمَــــــــــاُ  الت حْفَــــــــــةْ 
َ
 أ

 

ـــــــوْنِ رَبِّنَـــــــا مُفِـــــــيِْ  النِّعْمَـــــــةْ    بعَِ
 

 ـ  ـــــــ ـــــــا إلَِ ـــــــُ  يَ بَلْ َْ ـــــــامِحْ فَا هَنَا وسََ  
 

ــــــــــائحِْ    ــــــــــْ عَُ الْقَبَ ــــــــــُ  وَاْ فِ ناَظِمَ  
 

 ـ  ـــــــ ـــــــا عَلَ ـــــــلِّ دَائمِر ـــــــدِ وَصَ ى مَحَمَّ  
 

ــــــــــــــــدِ   مَاجِ
َ
ــــــــــــــــحْبِِ  اْ   وَِعِِ وَصَ

 


