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System of Transliteration

Nif | Arabic | English | Ni | Arabic | English
1 i ’ 17 - th
2 - b 18 ¢ ‘
3 - t 19 ¢ gh
4 & th 20 b f
5| ¢ j 21 | s
6 c h 22 3
7 ¢ kh 23 J 1
8 5 d 24 . m
9 5 dh 25 O n
10 B r 26 . h
11 3 z 27 5 w
12 e s 28 < y
13 o sh 29 i a
14 P S 30 Qg, 1
15 = d 31 )y a
16 i t 32 & ay

33 | aw

Arabic words are italicised except in 3 instances:

1- When possessing a current English usage.

2- When part of a heading or table/ diagram.

3- When the proper names of humans.

The “al” of the Arabic lam al-ta‘rif is occasionally omitted to maintain flow of the English.



Introduction

The Khaganiyyah is considered as being the first text dedicated to the science of
Quranic recitation. One will note that it serves as a precursor to later 7ajwid works,
lacking the technicalities that appear in the subsequent generations of scholarship.
Most of the lines are advice on the etiquette for the student of the Qurian instead of
the conventional rules of 7awid. Al-Dani regards the first 27 lines as advices and

actual precepts of recitation only starting from line 28 of the poem.

The poem comprises of 51 lines without any headings. We have added headings in
our commentary to facilitate the grasping of the discussions in it. Some of these
headings have been taken from Fath al-Rabbani fi Sharh al-Khagani by Sheikh Islam
ibn Nasr. We have predominantly relied on the commentary of Abu ‘Amr al-Dani

with regards to the discussions appearing in the poem.

Quotations appearing from the 7uhfah and the Jazariyyah will not be explained

because the student should have covered them already.



Abu Muzahim Misa al-Khaqani (238 - 325)

He grew up in Baghdad, which was regarded as the centre of knowledge and learning
during that period. Due to his brother being an advisor to the caliphate, the author
was privileged to stay in the comfort and luxury provided by the caliphate’s
household. In spite of being surrounded by these luxuries, Abt Muzahim chose a
simple lifestyle and dedicated himself to the study and transmission of hadith as well

as teaching the Qur'an. He was an expert in the Arabic language and upheld the

Sunnah of the Prophet Muhammad 5.

He was an expert in the Qira’at of al-Kisa’i, having read it to students of al-Diri, the

transmitter of al-Kisa’1.

Students:

1) Aba Bakr al—Ajurri.
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Our link to Abu Muzahim al-Khaqani via the Qurra’

Abia Muzahim al-Khagani

Abia Bakr al—Ajurri
Abi al-Qasim ‘Abd al-Malik al-Mu‘addal
Abi al-Qasim al-Razzaz
Abi al-‘Al?> al-Hamadhani
Abt Bakr Muhammad
al-Fakhr ibn al-Bukhari
Aba Hafs ‘Umar al—Maréghi

Muhammad ibn al-Jazari

Ridwan al-Ugb1

Zakariyy:i al-Ansari
Nasir al-Din al-Tablawt
Shihadhah al-Yamani
‘Abd al-Rahman al-Yamani
Abu Bakr Muhammad

Muhammad al—Baqari
Ahmad ibn Ahmad al—Baqari
‘Abd al-Rahman al-Ujhari
Ibrahim al-Ubaydi
‘Ali al-Haddadi al-Azhari
‘Abd al-“Athim al—Dusﬁqi
‘Abd al-‘Aziz Kuhayl
‘Abd al-Rahman al-Khalijt

Mahmiad ‘Uthman Farraj

Tammam al-Rifawi

‘Abd Allah ibn Salih al-Ubayd

Muhammad Riyaad Obaray




Our link to Abu Muzahim al-Khaqani via the Muhaddithun

Aba Muzahim al-Khaqani

Aba Bakr al-Ajurri

Abi al-Qasim ‘Abd al-Malik al-Mu‘addal

Abt al-Qasim al-Razzaz

Abi al‘Ala’ al- Hamadhani

Abt Bakr Muhammad

al-Fakhr Ibn al-Bukhari

Abt Hafs ‘Umar al-Maraghi

Ibn Hajar al-‘Asqalani

Muhammad Urkmash

M. ibn ‘Abd Allah al- Walati

M. ibn Sinnah al-Fullani

Salih ibn Muhammad al-Fullani

v

al-Waith al-Kuzbari

v

Ibrahim ibn ‘Abd Allah al-Kutbi

‘Abd Allah al-Sukkari

Nasr Allah al-Khatib

Ahmad ibn Nasr al-Nu‘mani

Abu Talib al-Hasani

M. ‘Abd al-Razzaa al-Khatib

‘Abd Allah ibn Salih al-‘Ubavd

Salah al-Din al-Hasani

M. Akram al-Nadwi

Muhammad Riyad Obaray
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The Khaqaniyyah Text
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Commentary

Text
J:S,j\él}él—’:j—;bﬁ\zl;_;é\jj :’! 3 ;Y; t; g - ’}fﬁ .
Translation

[1] I relate an appealing discourse for all those who possess intellect; and (I do this)

without boasting, for indeed boasting leads to arrogance.

Commentary

The author expresses that this poem would be an appealing and fascinating one (NG2
Lz for those who have intellect | 224 J Y. This appeal was recognised by so many
to the extent that Aba ‘Amr al-Dani mentions that he did not see a text receive more

1
acclaim by the fraternity of reciters — the qurra ’— as well as the laity.

In the same breath, he also mentions that this claim of appeal is made without any
pride.

Reason for this Compilation
Text

s 1A 7 e Y e 5553 938 g e

Translation

i

2

[2] T will teach (you) in this discourse regarding the recitation of the Qur’an, seeking
refuge in my Master from the evil of vain glory and boasting.

Commentary

The author mentions his intent for the compilation of this poem [Jjﬁ\ é]: to teach and
impart [éii-f] that which is related to the recitation of the Qurian 33&). While this is
the intention and objective of the author, one should bear in mind that this is the first
text ever dedicated to the rules of Qur’anic recitation. Therefore, the rules are basic

and not as structured as in later works; mostly offering advices for students of the

Quran.

! Sharh Qasidah Aba Muzahim a[fl(]za’qa’m’ by Abt ‘Amr al-Dant: 2/9.
11



Indicative of his sincerity, one notes that thereafter the author seeks Allah’s protection

from bearing boastfulness, vanity and pride.

The Prayer of the Author
Text o
St o J) s & Bl R P S
Sy Ay a1 S —Egpesa pedof 4
’i‘ranslati(;n ’ )

[3] I ask Him to assist me upon what I have intended, and (I ask Allah for) protection
in my religion until the end of my life.
[4] And T ask Him to forgive me tomorrow, for He remains the possessor of good

pardon and the possessor of forgiveness.

Commentary

The author prays to Allah, asking His assistance in allowing him to complete
whatever he intends writing regarding the recitation of the Qur'an. Then he prays that
Allah safeguards his faith (iman) and his religion (din) until he dies. Finally, he prays

that Allah forgives his shortcomings.

Excellence in Execution

Text
o e Jo A AN AT e 3550 sl TR Fg, LB LT 5
Translation

[5] O reciter of the Qur'an! Perfect its execution, Allah will multiply for you the

reward in abundance .

Commentary
The reciter of the Quran is addressed in this line [QT}ﬁ\ %, Glj; he/she is advised to
perfect their execution of Quranic recitation i.e. to recite the Quran correctly. Those

who recite the Quran correctly — with the rules of 7ajwid — are promised a huge

reward by Allah 4z

12



The Prophet 2% said regarding this:

51 pS01 552201 2 Tl 5ald

The expert in the Qur'an is with the honourable and noble angels.

In every generation, due recognition is always given to expert reciters of the Quran.

Even amongst the Companions 4, there were those who were recognised for their

skill in the Quran. The Prophet éﬁé?e stated:

<0

GBI ol 3 D5 it 53 A5 0 53 il pnnne 53 b due 253l s ST 1,35
Learn the Qur'an from four: ‘Abd Allah ibn Mas‘ad, Ubayy ibn Ka‘b, Mu‘adh ibn Jabal and Salim,
the client of Aba Hudhayfah V&@g

Those who excelled in recitation were honoured with leading the Prayers. The

8 said:

Prophet

55153 4A STy ) QUSY A58 £330 o5

The one who is most learned and superior in recitation should lead the people in Prayer.

This honour is not restricted to this world, but extends into the Hereafter. The

% said:

G g B &S J555 835 581 il 55 oA ol B

Prophet ;

It will be said to the companion of the Qur'an on the Day of Resurrection: Recite, and ascend (in

rank), recite in slow measured intonations ( fartil) as you used to recite in the world.

Abu ‘Amr al-Dani encourages that all reciters of the Qur'an strive to recite with due
precision to attain these noble and lofty ranks. However, he explains that one may
only attain this with proper knowledge of recitation, constant study, continuous
recitation of the Quran to renowned experts; experts acknowledged for their
religiousity, known for following their pious predecessors, those who are saved from

2
vain desires and innovation.

2 Sharh Qasidah Aba Muzahim a[fl(]za’qa’m’ by Abt ‘Amr al-Dant: 1/16.
13



The Criterion of the Reciter and the Teacher

Text

S5 82 8 Sy s e - 22 sses oS Ao s By Lz
S o 2 A 3 s K Y5 s U S e FGE 6
Translation

[6] Not every person who recites The Book, does it correctly, and not every person —

from amongst mankind — who teaches them its recitation, is a teacher.

Commentary

There are many reciters and teachers of the Quran. However, many of them do not
recite correctly and many teachers are not truly qualified to teach. Aba ‘Amr al-Dani
re-iterates that one may only become a proficient reciter by:

1) Constant study of correct recitation [ ye,)| &dlge).

2) Continuous recitation to renowned experts [op 4xidl Al o 2 all5 450,

3) Experts entrusted with what they transmit and their recitation, having grasped

@
bt

f.. » £ e .. 3
it from experts before them (egell ;& LA 3130 &S e Gt 3.

Regarding the teacher, al-Dani emphasizes that one should seek an expert teacher
with due competence. To prove the importance of this point he mentions a quotation:
PRSI AW EA s

How does a person (learn to) become god»fearing from him who does not know what to fear?

This means that a person can only learn spirituality/religiousity from one who
himself/herself is spiritual/religious. Likewise, one can only learn recitation from one

endowed with proper knowledge regarding it, along with its correct execution.

He continues and mentions that even though a person may have the title of “ garr”,

“mugri” or “sheikh” amongst the laymen, it does not qualify him/her as an expert.

Imam Malik & relates that he would perhaps sit with a “sheikh” the entire day, yet

? Sharh Qasidah Aba Muzahim a]fl([m’qa’m’ by Aba ‘Amr al-Dani: 1/29.
14



would not transmit even one Aadith from him; not because he holds anything against

4
him, but because this “sheikh” is not recognised within the fraternity of Aadith.

Al-Dani advises that one does not take knowledge from a person who himself/herself
has not pursued knowledge themselves:

B ke 465 520 ¥ b, izky
Do not take knowledge except from one (in whom) testimony shows that he himself had pursued

knowledge.”

He further advises that one should not recite to those who take their knowledge from
copies of the Qur’an (mu,sbaf), nor study by those who take their knowledge from the
pages of books:

roia Bl o el A6 Y5 ot e ST
Do not recite to those who learn from the mushaf, nor study knowledge by those who learn from

the pages of books.”

In fact, Sulaym, the student of Hamzah, explains that the Quran should only be read
to experts of reliability who themselves have read to experts of reliability before them:
S 455 501 Ja e B3 e ST DR
The Qur'an will only be read to men of reliability, who have read to those of reliability before

them.

This point is further emphasized in the next line.

¢ Sharh Qasidah Aba Muzahim al-Khagani by Aba ‘Amr al-Dani: 1/32.
> Sharh Qasidah Aba Muzahim al-Khagani by Aba ‘Amr al-Dani: 1/33.
¢ In presentfday, this would be similar to those who gain their knowledge of din from the numerous resources available on the internet

without sitting at the feet of a qualified teacher to guide and mentor him/her.

15



Recitation is a Methodology Followed

Text
J‘_«Ji 6}.5 J_G.J\ C;\_UY\ 0_9 i—w o;\J_l:ji :\Jc-i \_:j 35 7
Translation

[7] Certainly by us, the grasping of recitation is a practice taken from the earlier

teachers of the Qur’an; the custodians (of recitation).

Commentary
Reciting the Quran to a recognised expert of recitation, one who grasps the

knowledge of the intricacies of recitation, is an imperative practice for every
student/teacher of the Quran. Any individual who wishes to teach the Quran is
required to do this. This practice is irrepiaceabie for anyone who wishes to become

. . .. L 7
proficient in its recitation.

Qiliin, the famous student of Nafi‘, was once asked: What does “Recitation is a
practice mean?” He responded: “It means that the latter grasps it (recitation) from the

»8 . . 9
former.” i.e. the student grasps it from the teacher.

This practice started by the Prophet 8% who recited the Quran to Jibril 3. He o5

also recited to Ubayy ibn Ka‘b m@@, as well as to other Companions »m . The
Companions recited the Qur'an to each other, like Ibn ‘Abbas and Abu Hurayrah

S0

recited to Ubayy A, The Successors recited it to the Companions A@@, as Aba Ja“ far

recited it to Ibn ‘Abbas and Aba Hurayrah 2. The subsequent generation continued
this practice and read to the generation before them, like Nafi‘ read to Abt Jafar. And
in this manner the Qur’én was passed on from one generation to the next,

consistently, until it has reached the present generation.

7 Sharh Qasidah Aba Muzahim a]fl([m’qa’ni by Abt ‘Amr al-Dani: 1/57.

F O e At 08 JE e o Ui Gl i 2T J6 At

? Sharh Qa_sida/z Aba Muzahim a]fl([m’qa’ni by Abt ‘Amr al-Dani: 1/63-64; Jami‘ Asanid Ibn a]]azari: 17.
16



The reason for emphasizing this practice is to demonstrate that recitation of the
Qur’an is not based upon one’s jtihad (legal reasoning) or giyas (analogy), but one
merely mimics the recitation of those before him; dependent on grasping it from one’s

teacher. Therefore Imam Malik & said:

305 82

Eat it 588 V5 o i sd Jul ol o A8 B2 41
Recitation is a practice grasped from the mouths of men, so be a follower (of these men), and do

. 10
not be an innovator.

Ibn al-Jazari states regarding this practice:
Y i 5 g

11
We are merely followers (of our preceding experts), not innovators (in recitation).

From amongst those who have encompassed and engaged this practice of recitation

are the eponymous Seven Readers. They are mentioned in the lines that follow.

The Seven Qurra’
Text

PN PPy g U S | &5 6 G sl dadls 8
PP TR B Wy 255 S0 ) s LS 9

389

PR i T3 PO 4P 28 (1 30y ) S plllyy 10
ey 5525 TR gl 2 s sl LA
Translation

[8] Thus, the Seven Readers have a right upon those who follow (them), because they
taught the Recital of their One Lord:

[9] In the two Harams were Ibn Kathir and Nafi’, and in Basrah was Aba ‘Amr ibn
al-“Ala’.

[10] In Sham was Abdullah, he was Ibn ‘Amir. And Asim, the Kafi, he was Aba
Bakr.

" Jami‘ al-Bayan: 42.
" Al-Nashr i a[fQira’ at al-‘Ashr: 1/252.

17



[11] And Hamzah as well, and after him, al-Kisa’s; a master of proficiency in the

Qur’an, in grammar and poetry.

Commentary
In the afore-mentioned lines, the eponymous Seven Readers are mentioned and are as

follows:

‘Abd Allah ibn Kathir al-Makki
He is Aba Mabad al-Makki al-Dari, ‘Abd Allah ibn Kathir ibn ‘Amr ibn ‘Abd Allah
ibn Zadan ibn Firtizan ibn Hurmuz. He is comrnonly known as ‘Abd Allah ibn Kathir
al-Makki, the second imam from the seven gurra’ Though he was born in Mecca in
45/665; his origins lay in Persia. During his time, he was the imam of Mecca in gira’at
as well as one of its judges. Imam al-Shafil mentions that during his time he found

the people of Mecca reciting the Qirzah of Ibn Kathir. He met some of the
Companions of the Prophet 8%, ‘Abd Allah ibn Zubayr &, Abu Ayyub al-Ansari &
and Anas ibn Malik 4. Therefore he is counted as a Successor. He travelled to Iraq

and settled there for awhile. Later he returned to Mecca and stayed there until his

demise.

Teachers:
1) ‘Abd Allah ibn al-S2’ib al-Makhztmi.

2) Mujahid ibn Jabr.
3) Dirbas al-Makki.

Students:
1) Ismafl ibn ‘Abd Allah al-Qustantin.

2) Shibl ibn ‘Abbad.
3) Ma‘raf ibn Mushkan.
4) Abu ‘Amr al-Basri, the third imam from the seven gurra’

He died in 120/738.
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Nafi
He is Nafi‘ ibn ‘Abd al-Rahman ibn Abi Nu‘aym. There is difference of opinion
regarding his patronym, the most well known being Aba Ruwaym. He was born in
70/690. There is difference of opinion as to whether he is from the second or third
generation. Those who say that he met some of the Companions include him in the
second generation while others regard him to be from the third generation. Most of
Nafi’s reports are from the Successors and none are from the Companions, thus

including him in the third generation. Allah knows best.

He is the first of the seven gurra’ originally from Asbahan.

Teachers:
1) Aba Jafar Yazid ibn al-Qa‘qa® — Nafi‘ mentions that I recited to Aba Jafar

from the age of 9.
2) Shaybah ibn Nisah.
3) ‘Abd al-Rahman ibn Hurmuz.
4) Muslim ibn Jundub.
5) Yazid ibn Raman.

Students:
1) Imam Malik ibn Anas.

2) Ismafl ibn Jafar.

3) Isa ibn Wardan.

4) Sulayman ibn Muslim ibn Jammaz.
5) Qalin.

6) Warsh.

He died in 169/786.

Abu ‘Amr al-Basri
He is Zabban ibn al-‘Al@’, more commonly known as Aba ‘Amr al-Basri, the third
imam from the Seven Qurra’ Some have said that his name and patronym are the
same, Abt ‘Amr. Ibn al-Jazari relates that there are more than 20 opinions regarding
his name: al-Uryan, Yahya, Mahbub, Junayd, ‘Uyaynah, ‘Uthman, ‘Ayyad, amongst

others.
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There is also difference of opinion regarding his lineage: some link him to Bani al-

‘Ambar, or Bani Aba Hanifah or in Persia, from a place named Kazaran.

He was born in 68/688 or 70/690. Others opine he was born in 55/675 or 65/685. It is
said that he was born in Mecca, raised in Basra and died in Kufa. Abt ‘Amr was
brown-skinned and tall. Besides being of the nobility of the Arabs, Aba ‘Amr was also
the most learned regarding gira’at, Arabic, Figh, poetry, and history. In spite of his
vast knowledge, whenever he spoke to laymen, he spoke in a plain and simple

manner.

Teachers:
1) Yahyé ibn Ya‘mar.

2) Aba al—‘AIiyah al-Riyaht.

3) Hasan al-Basri.

4) Shaybah ibn Nisah.

5) ‘Asim.

6) ‘Abd Allah ibn Kathir al-Makki.
7) ‘Ata’ ibn Abi Rabah.

8) Mujahid ibn Jabr.

9) Ibn Muhaysin.

10) Nasr ibn ‘Asim.

11) Aba Ja'far Yazid ibn al-Qa‘qa‘.

Students:
1) Yahyé al-Yazidi.

2) Abu al-Mundhir Sallam ibn Sulayman al-Tawil.
3) ‘Abd Allah ibn al-Mubarak.
4) Sibway — he transmits some girz’at from him.

5) Khalil ibn Ahmad — he transmits some giraat from him.

He would complete a khatm of the Quran every three days. Abt ‘Amr died in
154/771 or 155/772 in Kufa.
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‘Abd Allah Ibn ‘Amir al-Shami

He is commonly known as ‘Abd Allah ibn ‘Amir al-Shami. He is the fourth imam of
the Seven Qurra’ Ibn ‘Amir was born in 21/642. He was heard saying: “On the

demise of the Prophet éﬁé?e, I was two years old, and I went to Damascus when I was

nine years of age.” He was tall, with a sparse beard, and walked with a limp in one

leg.

Abii al-Darda’ <% was sent to teach the people in Sham the Quran by ‘Umar &

After his demise, his student, Ibn ‘Amir, took his position due to his exceptional

prowess and brilliance in his knowledge of the Qur’an.

In this manner he became the Sheikh al-Qurra’in Damascus during his time, as well
as one of its judges. The people of Sham continued the Qira2h of Ibn ‘Amir up till
the fifth hijrT century. He heard the Quran being recited as well as hadith of the

Prophet @%ﬁ& from a few of the Companions, and therefore is counted by many as

being one of the illustrious Successors.
He died in 118/736.

Teachers:
1) Aba al-Darda’ «&.
2) Al-Mughirah ibn Aba Shihab al-Makhzami.
3) ‘Uthman <.
4) Mu‘awiyah ibn Abi Sufyan <.
5) Mu‘adh ibn Jabal «&.
6) Wathilah ibn al-Asqa‘ .
7) Fadalah ibn ‘Ubayd <.

Students:
1) Yahyé ibn al-Harith al-Dhimari.

21



He is ‘Asim ibn Bahdalah Abt al-Najtd. Bahdalah is the name of his mother and Aba
al-Najud is the patronym of his father. The name of his father is said to be ‘Abd
Allah. His patronym is Aba Bakr. His date of birth is not known, though it is

mentioned that he grew up in Kufa. He is the fifth imam from the Seven Qurra’

He was an outstanding Successor, and considered as the most learned regarding
gira’at as well as possessing the most beautiful of voices when he recited. The people
in Kufa loved to listen to his recitation. ‘Asim became the Sheikh al- Qurra’in Kufa
after the demise of Abu ‘Abd al-Rahman al-Sulami. He was well versed in the Arabic
language, a grammarian, and also extremely eloquent, to the extent that when he

spoke, it was as if the listener was entranced. Some mention that ‘Asim was also a

tailor.

‘Asim

Teachers:

1)
2)
3)

Abt ‘Abd al-Rahman al-Sulami.
Zirr ibn Hubaysh.
Abu ‘Amr Sa‘d ibn Iyyas al-Shaybani.

Students:

1)
2)
3)
4)
5)
6)
7)
8)
9)

Sulayman ibn Mihran al-A‘mash.

Abu Bakr ibn ‘Ayyash, better known as Shu‘bah.
Hafs ibn Sulaymén.

Abi ‘Amr al-Basri.

Hamzah.

Khalil ibn Ahmad al-Farahidi.

Sufyan al-Thouri.

Sufyan ibn “‘Uyaynah.

Sallam ibn Sulayman Aba al-Mundhir.

10) Imam Aba Hanifah — he read giraat to ‘Asim.

He died in 127/745. Others opine 128/746; amongst other opinions.
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Hamzah
He is Hamzah ibn Habib al-Zayyat, the sixth imam from the Seven Qurra’ His
patronym is Aba ‘Umarah. He was the Sheikh al- Qurra’ in Kufa during his time;
after ‘Asim and al-A‘mash. This great imam was born on 80/699 in Hulwan, Iraq,
during the caliphate of ‘Abd al-Malik ibn Marwan. He is considered a Successor to the
Successors (72biT al-Tabin), though it is possible that he saw some Companions
during their old age. After ‘Asim’s demise, most of the people of Kufa started reading
the Qira’ah of Hamzah because Shubah became frail and stopped teaching before his
demise, and Hafs settled in Baghdad. Thus only a handful of students of ‘Asim

remained in Kufa teaching his Qira’ah.

His student, Sulaym, relates that when Hamzah initially went to al-A‘mash’s circle to

learn, everyone looked at him wearily. When it was his turn, he had to recite Sirah

Yisuf 369 Usuaﬂy, al-A‘mash would stop and rectify those who recited in his circle,
but he did not stop Hamzah anywhere. All listened attentively and with awe to his
recitation. By the time he had completed the juz those present had become

welcoming and affable to him.

Hamzah would never accept any gifts from his students. On one occasion, an
influential man completed a khatm by Hamzah and sent him one thousand dirhams.
To this Hamzah replied: “I thought that he was a man of intellect? How can I accept
remuneration for the teaching of the Quran? I hope instead for a high place in

paradise.”

Teachers:
1) Sulayman ibn Mihran al-A‘mash.

2) Muhammad ibn ‘Abd al-Rahman ibn Abi Laylé.
3) Ja‘far ibn Muhammad al-Sadigq.

4) Humran ibn A‘yan.

5) Abu Ishaq al-Sabif.

6) Mansar ibn al-Mu‘tamir.

Students:
1) Al-Kisa’1.
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2) Sulaym ibn Tsa.

3) Sufyan al-Thouri — he revised the Qur'an with Hamzah four times.
4) Yahya ibn Adam.

5) Yahya ibn Ziyad al-Farra’.

He died in a place named Ba“ in Kufa on 156/773.

Al-Kisa’i
‘Ali ibn Hamzah al-Kisa’t was the seventh imam from the Seven Qurra’ His patronym
was Aba al-Hasan. He was better known as al-Kisa’i, which means cloak or shawl

because when on hajj, he wore it as his 7Aram.

Others say that he wore a shawl (](1'5&7’1") to class, and Hamzah would tell some of the
other students to read to the one wearing a kisa’1 — the one wearing a shawl. Another
opinion states that he was called al-Kisa’1 because he used to sell shawls in his youth.
It is also mentioned that he came from a village in the rural areas of Iraq name
Bakusaya. His nickname, al-Kisa’1, therefore indicates towards this village. It is also
related that when al-Kisa’t travelled to read to Hamzah, he wore a nice shawl. It was
the practice of Hamzah that he would not allow anyone to read more than thirty
verses at a time. Upon reading to Hamzah, when al-Kisa’1 reached the thirtieth verse,
Hamzah told him to continue. Al-Kisa’1 then read until he completed 60 verses and
Hamzah again told him to continue further. In this manner al-Kisa’1 read to Hamzah
a hundred verses in one sitting. In the following days, al-Kisa’1 could not immediately
return to Hamzah to continue his recitation, and Hamzah, looking for al-Kisa’i, asked
his other students: “Where is the one who wore the nice shawl?” Thereafter, everyone
referred to him as al- Kisa’1 — the one who wore the shawl. The first opinion, which is

also hinted at by Imam al-Shatibi, is the most well-known opinion.

He was from the 7bi7 al-Tabiin, and born in Kufa in approximately 180/796. This
great imam of girz’at was originally from Kufa, and later settled in Iraq. Al-Kisa’l
became the imam of girz’at in Kufa after the demise of Hamzah. He later travelled to
Basra to study Arabic under the expert Khalil ibn Ahmad al-Farahidi. One day, he
asked Khalil how he acquired so much knowledge of Arabic. He replied that he learnt
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it from the bedouins of Hijaz. Al-Kisa’1 then traveled to them to learn from them.
After some time with them, he returned to Khalil, only to find that he had died and
his student Yainus ibn Habib had taken his place in teaching Arabic. They then had a
debate to see who had more knowledge of the Arabic tongue, after which Yunus
declared that al-Kisa’1 was clearly more knowledgeable than him. He then handed his
position as Arabic instructor to al-Kisai. Having an unquenchable thirst for
knowledge, he often traveled and stayed amongst the bedouins to study and
understand their usage of the Arabic tongue. While with them, he would document
many of their expressions and word usages. This resulted in him disappearing for

many days on end, until eventually people would see him again.

Teachers:
1) Hamzah — it is said that he read the Quran to Hamzah four times.

2) Muhammad ibn Abi Layla.

3) Ja'far al-Sadiq — he heard the Qur'an from him.
4) Al-A‘mash — he heard the Quran from him.

5) Shubah — he transmits girz’at from him.

Students:
1) Aba al-Harith al-Layth.

2) Hafs ibn ‘Umar al-Dari.

3) Abu Ubayd al-Qasim ibn Sallam — he heard the Qur’an from him.
4) Yahya ibn Adam.

5) Khalaf.

6) Khallad.

7) Yahyé ibn Ziyéd al-Farra’.

8) Ya‘qub — he transmits certain giraZat from him.

9) Ibn Dhakwan, the narrator of Ibn ‘Amir al-Shami.
He also authored many works regarding giraat of the Quran and Arabic. Al-Kisa1

died while on route to Khurasan with Haran al-Rashid in 189/805. He was the last of

the Seven Qurra’to pass on.
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The Varying Paces of Recitation

Text

o o T oz efame 35 < E_ 2 ~Zod co 53] o5 2§ 27
13 58 51 G ) 57513 Lgdpa By o) lans Gosel gio 12
Translation

[12] The possessor of proficiency is the one who gives every letter its rights, when he
is reciting the Qur’an slowly or swiftly.

Commentary
Two paces of recitation are mentioned in this line: tarti/ and hadr. Tartil is a slow

measured pace while Aadlr is a faster pace of recitation.

Thereafter, the author mentions a sign of the skilled and proﬁcient reciter: in the
same manner that he/she is able to execute each letter with due precision regarding
their ma](bénj and sifat while reciting slowly, he/she is able to exact the same
precision in executing these letters when reciting at a swift pace. Al-Dani relates that

12
only experts are able to do this.

Text
o, o o, _ o o Ze s '5 > ‘Z;,~° 29 ,’0”0:’
Sl ad LS e sy LSl Gl sl BT L5 5y 13

Translation
[13] Our tartil of the Qur’an is better for the one (who is reciting the Qur’an) as we

were commanded to do this: to recite it slowly and pondering (upon its verses).

Commentary ,
The author refers to two verses in this line. By “BTJ’_:U\ Ls55” and “a \3}3?’, he

refers to:
1o 0% 20 .80 15 <
W55 5 5 ‘;}.3 55
And chant the Qur'an slowly and distinctly. Sarat al-Muzzammil: 4.

By “283”, he refers to:

S 02 A J2 S SE LS 6L

And we have divided the Quran so that you may recite it to mankind leisurely. Surat al-Isra’: 106.

2 Sharh Qasidah Aba Muzahim a]fl([m’qa’m’ by Aba ‘Amr al-Dani: 1/130.
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Both these verses encourage a slow, pacing and clear recitation of the Qur’an, as

opposed to a swift recitation i.e. with Aadr.

" . s . . . . S 13
Additionally, it also encourages recitation with reflection upon its meaning (,Sf5:

st 58 4z Al 515015 2555 NG
Do they not then think deeply on the Qur’én, or are their hearts locked up (from understanding
it). Sirah Muhammad: 24.

Text

0 % - PR P o, -7 8% _ 37 - co0- T0o- - © a5
eadl ) alad) Gs 3 and U g et L3 G305 Gl Ll 14
Translation

[14] However, if we are reciting it swiftly in our lessons, then this has been permitted

for us since the religion of the slaves (of Allah) is towards ease.

Commentary
While it is encouraged to recite the Qur'an slowly and pacingly with reflection, there

is no problem with reciting at a faster pace — with Aadr — in circumstances because
our religion allows this. One may recite with Aadr during one’s lessons, or to recite as
much of the Qur'an in a short space of time to acquire many rewards (for every letter,

10 hasanat), and so forth.

There are many examples of the Companions and the pious predecessors 48 who

recited in a fast pace. Some of them would complete a khatm once every month, while

14 540,
most would complete a khatm once week. Amongst the Companions 4% who

would complete a khatm once a week were ‘Uthman, ‘Abd Allah ibn Mas‘ad and Zayd
ibn Thabit 4. From the Successors who completed a kAatm once a week were ‘Abd

al-Rahman ibn Zayd, ‘Alqamah and Ibrahim al-NakhaT ,fef@@ls There are reports of

" This is how tartil differs from tahgiq i.e. both are a slow-paced recitation, but the former is done to reflect upon its meaning while the
latter is for practicing to execute every letter with precision. See al-Nashr: 1/209.

" Al-Tibyan fi Adab Hamalat al-Quran: 75-76.

P AL Tibyan fi Adab Hamalat al-Qur’an: 79-80.
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them completing a khatm every three days, every two days while some completed it in

16
an even shorter period. Al-Dani advises that one should not complete a khatm in
less than three days due to the statement of the Prophet o5

B3 5 Jol 3 ST
Whoever recites the Quran in less than three (days) does not understand (what he recited).17

Z

‘A’ishah @ related that the Prophet 2% never completed a khatm in less than three

days.18

This indicates that from the earliest generations, the Companions and the Successors,
reading with hadr was practised upon. However, it should be remembered, as
mentioned before, that Aadr is only allowed if one is executing every letter with due

precision.

The Author as a Teacher
Text

o~ g 38

Sy pais G A e gy 23°M’:f\u;é=3&;3\,hf';,°gg§ =
o o 0. o, _ e . :/ i o )
Ay dd g sl il sk g e

Translation

[15] Take heed, then memorise that which I have summarised of my prescription for
you, so that he amongst you who does not know, may become aware through it.

[16] For if my knowledge was a drink, I would quench your thirst (with it), and not
conceal (any aspect of) this knowledge from you, by hoarding it.

Commentary

In these two lines, one perceives the eagerness of the author in passing on his
knowledge to one and all, unrestrictedly (g, RPN é i & &yl One also notes
that as a teacher, he wishes to simplify his teaching by summarising it [23}&3.;\ 3 to

the extent that he suggests that if all his knowledge was transformed into a “potion”,

AL Tibyan fi Adab Hamalat al-Qur’an: 75-76.
v Sharh Qasidah Aba Muzahim a]fl([m’qa’ni by Aba ‘Amr al-Dani: 1/166.
. Sharh Qasidah Aba Muzahim a]fl([m’qa’ni by Abt ‘Amr al-Dani: 1/167.
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he would effortlessly quench the student’s thirst for knowledge. However, realizing
that some effort is required on behalf of the student, he advises them to memorise
whatever he has compiled (155556 Ji. The sincerity of the author is displayed in the
last stanza when he mentions that he will not conceal any of his knowledge from
those aspiring to acquire it [E.:\.gj\ Qs PERTS ;.g.-»f ;331 and he will not be stingy with it by

hoarding it [j»fd\f]

Content of the Poem

Text
° - = - a; ! ° - f,o “ ,;° ° “ 07
6))}%2.;&3"}\@1&)_‘{) oMs\JY\O_M;QuJJw 17
T on . oL Zer 3 F- =z Zor - o _3 -o%
J_'i:)\&cv" o Az | ";;é.h.;a .A_a-Jj\_..ugj_.w?'\_e.aL.s\ 18
N Sl o] Lal) el @—?b oS Ay 19
Translation

[17] Indeed, I have put forward a poem with regards to the excellence of recitation. I
hope that my Lord will reduce my burden (on the Day of Judgement) through it.
(18] Its verses are 51 (in number), arranged one line after the other, in sequence.
[19] In Allah is my divine enablement and upon Him is my reward with regards to

establishing an Arab rendering of its (the Qur'an’s) illuminating verses.

Commentary
The content of the text is on the excellence of recitation [5\3531\ d‘“"‘” & It consists of 51

lines .\:-b 55 }....f], written as a poem | 53ead). Thereafter, the author asks for Allah’s
assistance and reward in reading the Quran in the pristine language that it was
revealed in, Arabic:

We have made it an Arabic recital. Sarat al-Zukhruf: 3.

The Prophet &5 said:

i

ST, S pRI L2
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Express (your) speech clearly in Arabic so that you may Arabacize the Q_ur’;?m.19

‘Abd Allah ibn Mas‘td <% stated:
4 255 8 »& YRR PRUPA RERA RS T I H

Recite the Quran with Tajwid, adorn it with the best of voices and Arabicize it for it is in Arabic;

and Allah loves that it (the Quran) be Arabacized.”

Establishing the Injunctions of the Qur’an and its Letters
Text

ey el AU Y Lk Y 5 230 BT o a3 20
Translation
[20] Whoever executes (recitation of) the Qur’an like an arrow, then he should

comply with the injunctions of Allah in private and in public.

Commentary ‘
This line alludes to a hadith of the Prophet éﬁ?g

f 2

Q\e u\ J.\_a \)\J_e\ cQ\Jaj\ \j\)_a\ csj‘u\i\j Y\rb,.ej c)\.o-\i\ rb...aj uo-\j A u\..f chJ J..J.—\
R R ‘}w\,))u Ve A S S5 6,08

“’vj‘;“r

All Praise be to Allah! The Book of Allah is one, amongst you are the best of you; amongst you
are the fair-skinned and the dark-skinned. Recite the Quran! Recite, before a people will come,
they will establish its letters the way an arrow is made to stand upright; it will not surpass their
throats, seeking a hasty reward through it and not postponing it.”
This narration shows that all kinds of people will recite the Qur'an; all nationalities
and all from all walks of life. There will be such a group who will recite the Qur'an

with utmost accuracy in their letters, but unfortunately they will not practise upon it.

Hence the statement “it will not surpass their throats”. Furthermore, they will seek

" Sharh Qasidah Aba Muzahim al-Khagani by Abu ‘Amr al-Dani: 2/196.
* AL-Nashr: 1/210.
2 A/(]J[.iq Hamalat al-Quran of Ajurri: hadith 29.
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reward for their recitation in this world, perhaps by payment, seeking recognition,

stature and so forth, instead of postponing their reward to the Hereafter.

Most notably, al-Khagani outlines one of the signs of a reciter who is included
amongst the fraternity of the Qur’an: as he upholds correct recitation of the Qur’an,

he also upholds the injunctions and prohibitions found therein.

Eloquence/Excellence in Recitation and how to Acquire it
Text

S A 5 JS i &35 I Ladll

Translation

i

3-\ r-*"‘ N

C-n

[21] Listen! Know o my brother: eloquence beautifies the reciter’s recitation; him who

devotes himself to the lesson so that he remembers.

Commentary
Al—Khéqéni mentions eloquence in recitation, which is further elucidated by Ibn al-

JazarT when he explains that knowledge of the makharij and the sifat will enhance
eloquence:

CHUNS &\ P Y Bl tnes  olialhdy—sdlF ki

(To know:) the origin of the letters and their characteristics, so as to pronounce (them) in the

most eloquent of languages.

As al-Khagani relates in this line, Ibn al-Jazari also mentions that the correct

i

application of the ma]{]]érij and sifat i.e. eloquence, will beautify one’s recitation | 3

Jb c.::; 3..;-\.;.:.!\

b
l
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It (Tajwid) is also the adornment of recitation, the beauty of presentation and reading.
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At the end of the line, he offers advice for students of recitation: to devote oneself to

the lessons and apply them |3 5,.23;1. His advices for the student continue in the

next line.

Text

Jacall g3l iie glasyu Sl SLAGTJANS L) 22
Translation

[22] When the reciter recites, he refines his tongue. And with continuous (recitation)

afflictions of the heart will be removed.

Commentary
The author continues his advice for the student: if one persistently practises recitation

of the Quran, he/she will constantly improve and polish their recitation, eventually

reaching the rank of an expert. This is also advised by Ibn al-JazarT when he states:

4 < “ 2 ; \_, l Line 33 4 <J°J : 35 A o P

Gy

And there is nothing between (applying) it (Tajwid) and leaving it, except the practice of a person

with his jaws.

Al-Dani explains that if the reciter devotes himself/herself to the study of correct

recitation 33 s30), practices in abundance and recites to their teachers, they will

. . . . . 22
improve and excel in their recitation.

In the second stanza, the author explains that with constant recitation of the Qur’an,
any affliction that may plague one’s heart is removed and cleansed. The Prophet é&@%
said:

«aT50 85158 106 el J,25 G B35 W8 13 «duud! EREITE S LRI b &)

“These hearts rust like iron rusts.” They enquired: “So what is the polish for them o Messenger of
Allah?” He replied: “The recitation of the Qur'an.”

2 Sharh Qasidah Aba Muzahim a]fl([m’qa’ni by Aba ‘Amr al-Dani: 2/218.
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Memorisation of the Qur’an and Errors

Text

A T o8, 87 o L 28 &%y o dat <
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Translation

[23] The first study of the (Divine) Remembrance (the Qur’an) is mastering its
memorisation, and recognition of an error from your mouth when it occurs.
[24] So be aware of errors so that you may remove it, for there is no excuse for the

one who does not recognise errors.

Commentary
The first step in the acquisition of Qur’anic sciences, after learning its recitation, is to

memorise it. Memorisation of the Quran is the foundation of all other Quranic
sciences that follow. Al-Dani relates that it is the key for the student’s aspiration to
study anything else of the Quran: the Qiraat, reading individual narrations of the
Qur’an, differentiating between the furug, proper pronounciation, good presentation,
and so forth. He explains that if one’s memorisation is good, then to focus on the
next Qur’anic science will be easy, but if the memorisation is weak, then one will not
be able to focus and the learning may only be acquired after much effort, exhaustion

. 23
and a long time.

Thereafter, one should be able to recognise errors in recitation. Errors are of two
types:

1) Clear errors (/ahn jaliyy)

2) Obscure errors (fahn khafiyy)

3 Sharh Qasidah Aba Muzahim a[fl(]za’qa’ni by Abt ‘Amr al-Dani: 2/225-226.
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Clear Errors
These are errors made by changing a letter, changing a harakah — including the
reading of a sukian with a harakah or vice versa — adding a letter or omitting a letter.

It will be considered as /ahn jaliyy whether the meaning changes or not.

It is called “a clear error” because this type of error is clearly recognizable by the

fraternity of reciters, as well as laity.

There is concensus that the ruling of /ahn jaliyy is haram (prohibited) for someone if

they do it intentionally. If someone does it unknowingly, then it will not be bara’m.24

Obscure Errors
These are errors made in the circumstantial characteristics e.g. madd, qgasr, tatkhim,

targiq etc.

It is called an “obscure error” because they are generally only recognizable by the

fraternity of reciters.

In this category, some have included another sub—category which refers to those kinds
of errors which are even more obscure and only perceived by experts of recitation e.g.
excessive takrir of the ra’ unnecessary g]]unnab in the nan, veralized pronounciation
of the /2m when not required, inconsistent pronounciations (in the lengths of the
madd or gbunnab), etc.25 Our teacher, Qari Ayyﬁb, would refer to this category of

errors as /ahn akhfi i.e. the “most obscure” errors.

There is difference of opinion regarding the ruling of both categories of /ahn khafiyy:
the earlier scholars (mutagaddimin) regard it as haram while the latter scholars

(muta’akh-hirin) do not. Mulla ‘Ali al-Qari presents the opinion of the latter scholars,

# Ahkam Qira’at al-Quran of Khalil al-Husart: 35.
» Mﬁa’}/at z/anwl al-Mufid fi Ulm a]fTajwic{: 25; Hid.i}/at a[an’ri ila Tajwid Kalam al-Barf: 1/54.
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not deeming it as fard ayn and haram, but relates that there is fear of rebuke and

. . . 26
punishment regarding it.

Amongst the latter scholars who agree with the earlier scholars in deeming it as
haram is Nasir al-Din al-Tablawi. He argues that the Islamic jurists and scholars of
usiil are unanimous that it is Aaram to recite the Quran with the extra canonical
readings (the shadhdh gira‘at), in spite of it being transmitted (including the Four
Shadhdh Qira’at that we have asanid for); so how can incorrect recitation of the
Qur’an be allowed when it does not stem from any transmission whatsoever? From
the present-day Quranic experts who agree with al-Tablawi is Sheikh ‘Abd al-Fattah

al—Marsafi.28

The Application of Tahqiq in Recitation

Text
13 Gyl gLy L 83L55 O ,3506 BR Edis G5 a8 25

PRINS-HORE SPE e 83335 e i BV Oy 6
Translation

[25] So, if you are applying tahgig to your recitation, then be cautious of adding in it
(your recitation), and seek the assistance of the Omnipotent.

[26] Measure [every] letter and do not exclude it from the limit of its measure, for the

measuring of the letters of the Qur’an is of the greatest deeds of righteousness.

Commentary
In line 13 the author discusses the slow—paced recitation referred to as tarti In this

line, another form of slow-paced recitation is mentioned, fahgig. The difference
between the two is that the former is done to reflect upon the meaning of the Quran

. . .. . .. 29
while the latter is for practising to execute every letter with due precision.

* Minah al-Fikriyyah Sharh al-Mugaddimat al-Jazariyyah: 85-86.
* Nihayat al-Qawl al-Mufid £ Tlm al-Tajwid: 26.
* Hidayat al-Qari ila Tajwid Kalam al-Barf: 1/55-56.
* ALNashr: 1/209.
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This line advises that if one is applying tahgig, he/she should not exaggerate it to the
extent that the letters, the nasalization (ghunnah), madd and vowels (harakat) are
prolonged so that that it results in an inaccurate recitation of the Quran. Likewise,
these sounds should not be deficient either. This is often done by those who apply the
magamat (melodies) to their recitation. Therefore, al-Khaqani advises at the end of

the first line that one seeks Allah’s assistance in accomplishing and fulfilling this.

In the second line, he explains how one applies tahgig correctly: by giving each letter
its correct measure. The measure of each letter and sound is predominantly controlled
by their characteristics (si£2f) and will differ between whether the letter has a harakah
or a sukiin. For example, in szl (A 4l o2y, all the short vowels should be equal,
starting from the kasrah on the ba’ Then the sin has hams, rikhwah and safir, all
causing the breath and sound to flow while safir distinguishes the flow of a specific
whistling sound. Thus, the pronounciation of the sin cannot be a hasty one because
all these characteristics of the sin need to be articulated with due timing i.e. due
measure which allows the flow of the breath and whistling sound. In a similar
manner, the /am and ra’that are mushaddad have tawassuf, meaning that the sound
should not flow too easily (as in rikhAwah), nor should it be imprisoned completely (as
in shiddah). Tt will clearly not have the same measure as the sin before it; the timing
in /am mushaddad and ra’ mushaddad being shorter than in that in the sin before it
Similarly, the 42’ in 4ol and the 42’ in o) have the same makhraj and sifat.
However, the timing in the unvowelled (sakin) ha’ of as3) will be longer than that
of vowelled A2’ of w23l Likewise, when stopping on the mim at the end, the timing
of the characteristic of tawassut should be applied along with the due measure of the

slight nasalization in it as well. And so forth with the entire recital of any individual.

The correct application of each letter with its due measure can only be grasped at the

hands of an expert teacher. This is alluded to in the next line.
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Gradual Advancement in Training

Text

P - . _ e . & £ z ~ _ ol o e, 0z Py
s (s S Y .io-\wb \J_é-\cﬂ;foléﬁ.gaﬂ\idﬁﬁj 27
Translation

[27] And your ruling when you are grasping fahgig from anyone is not to exceed

more than 10 (verses per session).

Commentary
This line alludes to a gradual study of the Qur'an as opposed to the present-day hasty

approach. He advises that when reciting with tahgig i.e. reciting slowly with focus on
correcting pronounciation to a teacher, then one should restrict oneself to reading 10

verses at a time. The practice of reading 10 verses at a time to the teacher was a

common practice amongst the Companions M%ﬁ@@ The Successor, Aba ‘Abd al-Rahman
al-Sulami, relates the practice of the how the Successors would read to the
Companions of the Prophet %ﬁ%

58 5 5 200 0 0 K0B5 SR 3 B — B3 L EVIE Gl s ) 5 e 0
Sl Ge G B as 5 6ﬁ‘r~°d G dyea V5 el 45,50 66 g 4l 2 25 & -
s ol ST s
Those who taught us how to recite — ‘Uthman ibn ‘Affan, ‘Abd Allah ibn Mas‘td and Ubayy ibn

Kab Jei@@ — related to me that the Messenger of Allah %\ﬁ?f taught them 10 verses and would not
go onto the next 10 (verses) until they learned what practices those verses held; so we learned both

e , . .30
(the recitation of) the Quran and its practice.

This would obviously depend upon the aptitude of the student. If 10 verses are too

much, then five verses or even less may be grasped from the teacher. Aba Musa al-

> . 3 . 31
Ash‘ar’s <% students related that he taught them five verses per session.” Shu‘bah

relates that ‘Asim taught him one verse per session. However, if the student has the

* Sharh Qasidah Aba Muzahim a[fl(]za’qa’ni by Abt ‘Amr al-Dani: 2/264.
3 Sharh Qasidah Aba Muzahim a[fl(]za’qa’ni by Abt ‘Amr al-Dani: 2/267.
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capacity to handle more, then he may recite more than 10 verses per session, like

Nafi‘ allowed his students to read 30 verses per session.

Ith-har, Idgham and Ikhfa’
Al-Dani suggests that from this line, al-Khagani actually starts discussing matters
pertaining to hAusn al-ada’ (excellence in recitation). Before this, he mostly offers

advices for the student.

Text
o 2 - o % . 75:\ ‘ff,g.°;, g 1°;‘;°’i R d /ff\aﬁ -7 8
;&ugpéd} sy w3l Ao O in B O3 (e 2
wz 7 . 8 - 0 - < e ° 3 -

el 5 8 i Ei et ek i 29
Translation

(28] Make clear (apply ith-har) where it is required for you to clarify (apply ith-har),
appiy J'G’gbém and apply ikhfa’ of the letter without any difficulty.

[29] Indeed that which you conceal (apply ikhfa’ in) is not (like) that which is
assimilated (in which idgham is applied); between these two (ikAfa’ and idgham) there

. . o L1 . . 32
is a difference, so distinguish 1t (between these pronounc1ations) with ease.

Commentary
Three applications are mentioned in this line: ith-har, idgham and ikhfa’

Definition of Ith-har
Literally, it means to clarify. Technically, it is to pronounce every letter from its

ma](]iraj without any extra g]iunna]i.

The application of ith-har requires the tongue to go to the ma](]iraj of every letter

being pronounced i.e. to emit every letter from its exit point.

Definition of Idgham
Literally, it means to assimilate. Technically, it is the assimilation of one letter into

another in such a manner that it is read as one mushaddad letter.

* Sheikh Mustafa Sha‘ban and Sheikh Hasan Mustafa aifWarraqi also transmit {_.._;_)\47 i_stu', so recognise this with ease.
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In contrast to ith-har, idgham involves the tongue making one movement to the

makhraj of the letter into which it is assimilated.

Definition of Ikhfa’
Literally, it means to conceal. Technically, it is the pronunciation of a letter in-
between ith-har and idgham, without a tashdid, whilst maintaining the ghunnah

essential in the first letter.

Ikhf7, being “in-between” ith-har and idgham means that it agrees, as well as differs
with both these applications, respectively. 7khfa’ agrees with ith-har in that it takes
place by the letter 3,4\ ), and differs from ith-har in that the ghunnah is
lengthened in it. Similarly, ikAfa> agrees with idgham in that the ghunnah is

lengthened in it, but differs in that it does not take place into another letter (&, 3.

Tkhta ’may take place in a [Iara](ab as well; this is often referred to as rawm or ikhtilas.

The Differences Between Idgham and Ikhfa’

There are six differences that may be found between idgbém and ith-har.

1) In ikhfz’there is no tashdid while in idgham there is.

2) [Ikhfz’takes place by a letter while idgham takes place into a letter.

3) Ikhfa takes place whether it is in one word or two different words, while
idgham generally takes place in two words.

4) Idgham may be complete (£am) or incomplete (n4gis), but not ikhfa’

5) The ghunnah during idgham is always flat/empty, unlike in ikAfz’

6) Idgham takes place with or without ghunnah, unlike in ikhfz’where ghunnah

3
must be made.

B Al-Fath al-Rabbani i Sharh Ra Tyyat zﬂK]m’qa’m’: 77.
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The Harakat

Text

ey ol e L 32; e S35 g&»" S0l 55 30
raw‘g_\u&;;_;j 25 ’“’b‘,;)a.e"“’ ¥ J.a.é 31
Translation

[30] Say: certainly the giving of a sukdn to the letters (occurs) due to its apocopation
(jazm), and giving it (the letters) a harakah is due to raf, nasbh and jarr.

[31] So read a harakah, and read a sukin; and at times, certainly separate the (the
hamzah) or join (the hamzah). And apply “tamkin”, and distinguish between your
(application of) madd and gasr.

Commentary
In the first line, the author mentions those Aarakat which refer to that which is

declinable (muab): raf* (nominative case), nasb (accusative case), jarr (genitive case)

and jazm (apocopation).

In the second line, the first instruction given is “3;5.5”; read with a harakah. By this
the author intends that every short vowel i.e. every harakah, should be read without
any deficiency in its sound; without any snatching like one would apply during rawm
or ikhtilzs. Similarly, one should not unduly lengthen it, as if adding an a/if a waw or

ya > after it, which the author expresses in line 34.

Also, with a fathah the mouth as well as the sound is open, with a kasrah the mouth
and the sound is flat while with a dammah there is a rounding of the lips. If there is
some flattening of the mouth when reading the fathah, then the fathah will resemble a
kasrah, and if there is some rounding of the lips, it will resemble a dammah.
Similarly, if there is not a complete flattening of the mouth and sound when reading a
kasrah, then it will resemble a fathah since the mouth is still somewhat open, or it will

resemble a dammah if there is a rounding of the lips. Likewise, the lips should be
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properly rounded when pronouncing the dammabh, else it will resemble a kasrah if the

mouth is slightly flattened or a fathah if the mouth is kept a bit open.34

In contrast to the harakah, he instructs “&éa;j”; read with a sukin i.e. when the letter
is unvowelled, the mouth should be neutral without any accompanying jaw or mouth
movements, as one would find with the vowelled letters.” The letters of madd and Jin
are excluded from this instruction as they are merely extensions of the fathah,

dammah and kasrah.

Thereafter, the author discusses the disjunctive hamzah (hamzat al-gat) and the
conjunctive hamzah (hamzat al-wasl) specifically when he gives the instruction “ d';ﬁ\j

J3536” (at times, certainly separate the Aamzah or join the hamzah).

-

l

- -
i =

Hamzat al-gatis read under all circumstances, during was/ or wagfe.g. \)1 g N
i\éi The hamzah of J’.Zi, Xﬁ, 3?1, and 2\;1 are permanent. They are read in all
circumstances. Hamzat al-wasl is read when starting from the word, but when joining
it to what is before it, then it will not be read e.g. O;“:.E.é\ &.3.33\ 0ls éﬁ ;)t»j an Lasd) ‘:}3
The hamzah at the beginning of Jesdi, ;.ggji and J-E-;l are temporary.36 They are read
when starting from the beginning of these particular words, but will not be read if

.. 37
]omed to the words before them.

2,
«o -

Subsequently, the author instructs the reader with tamkin: “3553”. Al-Dani explains
that what is meant by the author here is to give every letter its due rights with regards

. .. 38 .. . . . .
to their pronounciation.” This is also mentioned by Ibn al-Jazari in the followmg line:

P 25 PR 1 -0 -
53 fﬁu v Line 30 \—4—4’;});4'\ it_h.cb_;j

S
b 16\
! N

* Fawa'id Makkiyyah by Sheikh ‘Abd al-Rahman al-Makki: 4.
» Tajweed Rules of the Quran by Sheikhah Kareemah Czerepinski: 1/85.
* This excerpt and explanation is taken from al-La‘al’’ al-Nagiyyah Sharh al-Muqgaddimat al-jazariyyah: 197.
7 An easy way to check whether it is Aamzat a]fwa_s] or hamzat a]fga,t'is to attach a waw to the word. If the Aamzah is not read after
attaching the waw then it is hamzat al-wasl e.g. i.l;;j\j, fﬁ:\i\j, vﬁi&.\b\j, and if the hamzah is still read after attaching the waw then it is
hamzat al-gat‘e.g. }Sij, \J!), f);ij, 38%.
3 Sharh Qa,sida/z Abi Muzahim a[fl(]za’qa’m’ by Aba ‘Amr al-Dani: 2/352.
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It (Tajwid) is giving the letters their rights with regards to every characteristic and their demands.

The final instruction given in the second line is &y 835 3= j=y” (distinguish
between your application of madd and gasr). Al-Dani explains that when the letters of
madd is followed by a hamzah or a sukin, then their sounds should be lengthened,
and when there is no hamzah or sukin following the letters of madd, then their
sounds should be shortened. The length of the madd — two harakat, three harakat,
four harakat etc. — will be based on transmission and the shortening (gasr) will be to

its minimum length of two harakat/one alif.

Next, the author mentions the letters of madd.

Madd and Its Letters
Text
S 70 ol By 125 Gl d¥ gV i disy 32

P W AT e ) W GBS b oyl il g 33
Translation
[32] And madd is not applied except in three letters; they are called the letters of /in;

my mention (of this) has made them clear.
[33] It is the famous alif with its sukan, the waw and ya’, both with a sukian, so know
this.

Commentary
The three letters of madd are mentioned in these lines:

1) The alifwhich is always with a sukin i.e. without any harakah.
2) The waw sakinah.

3) The ya’sakinah.
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The author does not clarify that the waw should be preceded by a dammah or that the
ya’should be preceded by a kasrah. This is explained by al-Jamzari in his 7uhfah:

- 3

S A 395>
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k4
29
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Its (the madd’s) letters are three, so remember them from the word “g3”, as they (come) in the

(example) \-;-:?'j:
The kasrah before the ya } before the waw a damma]z is a requirement and a Ifartliali before the alif

is necessary.

The author refers to these letters as letters of /in because they are pronounced with

the sifah of /in i.e. an easy pronounciation without any difficulty.

Mukhaffaf, Muthaqqal and the Harakat
Text

A 230 8§ 554 Y i A piky &Sy Uasy 34
Translation

Apply takhfif and tatbqi], and exert yourself to purposely separate (each

pronounciation). And certainiy do not exaggerate in (your pronunciation of) the

fathah, the dammah and the kasrah’

Commentary
Two contrast applications are initiaﬂy discussed: takhfif and tatfigi[ 1: atfiqi] refers to

those pronounciations that have a tashdid e.g. ::3, &L_-;-jl\, Q.gil\ ¢3§, A"STS, u.jifai\ Y}, etc.
Contrastly, takhfif refers to that which does not have a tashdid e.g. :\.:.’-:‘-i, &.;\33\, G,
etc. The author suggests that one recites each application with due clarity so not as to

confuse one with the other.

* In the commentary of al-Dani, as well as according to the editing of Dr Ghanim Qaddar al-Hamad, the second stanza in the line reads
as [«Q\j &._JJ.ELD Aid 3 ul;{.ai \ij. The fath being addressed according to this rendering is an open pronounciation, and not the vowel,
fathah. In contrast, the kasrah refers to imalah (inclination of the sound), whether sughra (minor inclination) or kubra (major
inclination). Thus, it would mean not to exaggerate sound of fét],z, nor the imalah. These are common errors found amongst many, only

recognised by true experts.
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Secondly, the author explains that every sound and pronounciation should be

distinctly separated from the next, whether they are letters or applications like madd,
ikht7’, etc.

Thirdly, the reciter is cautioned against exaggerating the short vowels i.e. the fathah,
the dammah and the kasrah. This may result in an a/if added after the fathah, a waw

sakinah after the dammah and a ya’ sakinah after the kasrah.

The Hamzah
Text
SN T s B 05 Y D55 (22855 1 56 55 35
A e B B 55 i s B A by 36
’}‘ranslation

[35] Be one who recites a hamzah in that (word) which has a Aamzah. And certainly
do not read a hamzah in that which is concealed by nabr.
[36] If before the ya’or the waw there is a fathah, and after both (the ya’and the

waw) there is a hamzah, then articulate the Aamzah with due measure.

Commentary
Two applications are addressed in this line: the Aamzah and nabr. Al-Dani explains

that they are sometimes used as synonyms, and at times, they are distinct: nabr
referring to a softer, more subtle pronounciation of the Aamzah; perhaps as if making

40
tas-hil in it.

In the first half of the line the author explains that every hamzah should be read
clearly and emphatically, whether with a harakah e.g. Sis, Y J_f:_i.;, (Jajj_?, or a sukin

e.g. J_au;, ;,ffd\, ujjl\.

“© Sharh Qasidah Aba Muzahim a]fl([m’qa’m’ by Aba ‘Amr al-Dani: 2/381.
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The second half of the line hints that when the nabr becomes concealed i.e. the
hamzah becomes concealed, perhaps due to tas-hil, then one would not read the

hamzah as ernphatically e.g. Cs..-;hcj; in the narration of Hafs.

The second half of the line particularly mentions a hamzah after a letter of /in e.g.
5493, +3%; it should be read with due measure i.e. emphatic without any softness or tas-

hil taking place in it.

The Ra’ and the Lam
Text

50 g3 S s iy SR I B 35 37
Translation
(87] Apply targig for the clarity of the ra’and the /am, your tongue will become

eloquent to the extent that your speech will be arranged like pearls.

Commentary
It is known that the r2’and the /2m are allowed to be read with both targfg as well as

tatkhim. The initial instruction here is to read them with targiq wherever they should
be read with targig.4l Their conditions of tafkhim and targiq are explained by Ibn al-

Jazari in the following:

«
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Reading them with tarqiq in these circumstances will render your recitation with

absolute eloquence.

o Qasidatan £ al-Tajwid by Sheikh ‘Abd al-‘Aziz al-Qari: 25.
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The ‘Ayn and the Ha’

Text
) Jaid e G 58 (s LK ol 5 sl 38
Translation

(38] Apply clarity in the @yn and A2’ whenever you are studying; and be balanced in

matters during the lesson.

Commentary
The pronunciation of the ayn and the A2’ are focused upon in this line: they should

both be read with clarity, balanced between any exaggeration and any deficiency in
them.
Wagqf
Text
o fioow § .2 feefiiz.- oo oo G2 8 ) S el
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Translation

Stop at the completion of the speech in accordance to our recited mughaf, whether on

iand or sea.

Commentary
The author addresses Waqf in this line, which is a vital aspect of recitation, as stated

by Ibn al-Jazart:

L

’iy Line 73 d};d)dé A :«’ ,;t 3 i M «3

And after your (study and application of) Tajwid, it is necessary to have the knowledge of waqfs.

. s 0§ T 0 - o
s e Sl a—

The importance of Wagf was not something that occurred in later generations, but
from the time of the Prophet dﬁ?g
Ga35 eIV agd e o2 Je 65,201 0555 Tl Ji8 Sl S eis

Aot e 5 31 i U i 5 U

i
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“We lived a part of our lives and truiy one of us brought iman (firm conviction on the Quran)

before (we read) the Qur'an. And the chapters were being revealed upon Prophet éﬂ%}, we would
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then learn what it decreed as lawful and what it decreed as forbidden, it’s commands and cautions,

and where waqf WOLlld be proper in the chapter.”42

The author instructs that wagf should be made where speech is complete. As in
English — and in any other language or communiqué for that matter — sentence
structures are complete so that a “complete” or comprehensible meaning is given.
Likewise, the verses of the Qur'an need to be complete and comprehensible. If wagfis
made in an incorrect place, the meaning might be unintelligible e.g stopping on =
contradictory to one’s iman e.g. éﬁf 6_1 or it might even give a meaning contrary to

that intended by Allah e.g. ZJ,E Y.

One’s application of the makharij and sifat may be perfect, but if he/she does not stop
in the correct places, his/her recitation will be considered as deficient. Therefore, Abu
Hatim al-Sijistani stated:

LA A I Al LT 5

“Him who does not hold knowledge of wagf, does not hold knowledge of the Q_ur’én!”43

The author mentions another restriction besides consideration of the meaning; to stop
based on the script of the mushaf Giswaid \Glzs). This should be applied whenever one
is reciting, which the author alludes to when he states “ J:d\j et 4" (whether on land

or sea).

@ Sharh Qa,sida/z Abi Muzahim a[fl(]za’qa’m’ by Abt ‘Amr al-Dani: 2/423; al-Nashr: 1/225.
® Lataif al-Isharat: 1/249.
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Mim Sakinah
Text
A2yl 15385 Bl 35y BI Sy O gl 5eg 8 Y5 40
Translation
Certainly do not apply idgham of the mim if any letter besides it (the mim) comes
after it (after the mim); accept (this) knowledge with gratitude.

Commentary
The author mentions one rule of the mim sakinah in this line, idgham i.e. if the mim

is followed by another mim, then one would apply idgham e.g. \s .. He explains that
if any other letter besides the mim comes after a mim sakinah, then one will not apply
idgham. The implied opposite is that if a mim follows a mim sakinah, then idgham
should be applied. However, he does not explain what further applications should

take place. They are explained by Ibn al-Jazar:
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The line terminates with the author advising that one shows gratitude to any

knowledge acquired from a teacher.
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Ishba“ before the Dammah
Text

503 (s AL 1 A LS 62l e i B dls; 1
Translation

Your dammah before the waw, complete it as they (the Qurra’) complete it in 3\_3

Jaas, in passing.

Commentary
The author addresses that dammah which appears before a waw e.g. AGl5 30 3\_;3, Y3

53305 555 B3 J5a5 s, etc.

Thereafter, the author mentions Zshba$ which literally means to lengthen. Technically,
it refers to the extending the sound ie. making madd If one applies this
understanding here, it would result in an extra waw being added, which is actually
lahn ja]i)/y e.g. 3\;5 ) Joab 3\;}, 5)’2\3 ¢)) ))gj ﬁj, \jlj ) :);u: Li.g Al-Dani explains that

this is an incorrect understanding of this line. /shba here means to complete the

articulation of the dammah without any deficieny in T
Madd Lazim Muthaqqal
Text
J;&MJQSQGW\éuJ}\S u’&udzéfbgmj }65 42

S 55 JB 158 ey 58 1L L i N Gy &l 43
Translation
[42] When a letter of /in precedes a sikin as what is (found) in the end of (Surat) al-

Hamd, then lengthen it, and seek to increase (its lengthening).
[43] Your lengthening (madd) is due to two sakin (letters) coming together, so it (the

two sakin letters) become like a harakah; this is what those of knowledge relate.

“ Sharh Qasidah Aba Muzahim a[fl(]za’qa’ni by Abt ‘Amr al-Dani: 2/462-465.
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Commentary
Madd lazim muthagqal is discussed in these lines. Though the author mentions a

letter of /in i J} 651, he includes the letter of madd as well, as is clear from the
example he suggests when he states “aas) su {_&@” (as what is in the end of Sarat al-
Hamd) i.e. &.jij:l\ Y.

Thus, when the letter of madd or the letter of /in is followed by a permanent sakin,
alluded to by “g.@:\..l S}.fe 2 (before a sakin), then the author instructs that madd
should be applied 33328 By “ {5&;\3” (increase its lengthening), the author alludes to

the length of this madd i.e. fial Ibn al-JazarT states:

- J N L3 oy (| i Line 70 A A S E gl ;)’Mf 5
So, (madd is) lazim if there comes after a letter of madd, a sakin (which remains) during both

conditions. It will be lengthened (to the duration) of il

In the second line, the rationality behind applying madd in the instance of /zzim
muthaqqgal is mentioned: generally, two sakin letters are prevented from coming
together in the Arabic language, therefore madd is applied, as if the madd takes the
position of the harakah. This is how those who have knowledge (311 ;5 explain it.

Ith-har Halqi

Text

’,_;fd\:\_;i\_@u”fzg,_ig\_&fg o) G by o oily 44

SAL s ST S g i G T S H U S C
a/ o~ o 1. s02s 7 ks 3. - 7oz ° . 9 3 o -7

5! Gand ¥ gl 86,00 Lol 32 ol Oy o3l 46

0

-

S ey &8 e L ol 3 oy YL gB); 48

Translation

AS 50 53 (JoF Ge) A Ly e o1 5 50 555 47

[44] 1 will name six letters to specify in them ith-har of the niin (siakinah) when it

precedes them (precedes these six letters) as long as time endures.
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[45] So (these letters of ith-har) are the ha) the kha’, then the Aa’, the hamzah, the
ayn and the ghayn; and in my statement there is no denial.

[46] So these are the letters of the throat whose clarity (application of ith-har) is
concealed, so take hold of them, clarify it (the nin by them) and do not transgress my
instruction.

[47] And do not apply a shaddah (ghunnah) to the nian (sakinah) which should be
clarified, like (in) your saying J.> i of Sirat al-Hashr.

(48] And your ith-har of th; tanwin is deduced from this (the rule of the nin
sakinah), so compare it (the tanwin) upon it (the nan sakinah); you will be successful

by achieving a buxom maiden.

Commentary
When six letters appear after the nan sakinah, then the nin sakinah should be read

with ith-hari.e. clearly without any additional gbunnab in the nan sakinah.

Thereafter, he mentions the six letters: the A2’ the kA2’ then the A2’ the hamzah, the

ayn and the ghayn.

Subsequently, he explains an error that occasionally takes place: instead of applying
ith-har [L@j\.;], ikhfa’is applied [é.-;u]. Another error he mentions is reciting a shaddah
i.e. additional ghunnah in the nan sakinah which should be read with ith-har, as in

the example J.:.; oy

Whatever applications and cautions have been explained for the nan sakinah will
apply to the tanwin if it appears in the same circumstances i.e. when the tanwin is

followed by one of the six letters of the throat.

Al-Jamziiri mentions this rule as follows:

o < “Zs 2
22 2

- o _o ) ‘s o P - 0% s ,:;, -
w ‘é lagu Line 7 g_’jH\ HJ\ i!’?‘ d Y' 5
- o 7 g s ST e ) R )

2\ St ol Line 8 IS - g .

g\
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In conclusion of this discussion the author relates that by doing this one will be

successful by achieving buxom maidens | J.{:_S\ %g-&_!\fl i.e. they will be rewarded in
Paradise, alluded to by Allah when He states:

G131 cel58 3

And young, buxom maidens.”

Conclusion and Prayer of the Author
Text

. = 3oz Loy rE
A PP | R S i iada) S a5 i Al e a8y 49
°7° P P TR ¢ 2. ,5 “_ - J o~ o 7
J_?uj\éﬂib-d\ﬂ:q\uaj g;gj\&&vj_:yd\:\_y.éw){é 50
o & ° 959 T . - /:, /5‘;, - . - -\ -
aduy e plhadly Ed s ol L) L= Aol

Translation

e 3

51

[49] Indeed some subtle matters have remained (unexplained); which the one
committed to study will grasp with patience.

[50] So, in the early morning, prayer is due upon the one whom Ibn ‘Ubayd Allah
Miisa has instructed with excellence.

[51] May our Lord respond to your prayer for us, and may He respond to us, my

brother, with regards to you: with forgiveness and assistance from Him.

Commentary
In the first line, the author explains that there are matters pertaining to recitation that

he did not mention in the poem. However, an ardent student will grasp these matters
during recitation to an expert instructor. Al-Dani comments that some of the things
not mentioned by the author are ikhAfZ, ikhtilas, rawm, ishmam, imalah, tafkhim,

_ 46
tarng, etc.

® Siirat al-Naba* 33.
“ Sharh Qasidah Aba Muzahim aﬂ[(ba’qﬂ’ni by Aba ‘Amr al-Dani: 2/502.
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Thereafter, the author requests for prayer from whoever has benefitted from his
instruction via this poem. The early morning is particularly mentioned as a time for

prayer because it is a time when one’s prayers are answered.

Al-Dani relates that it is incumbent upon every student to pray for his teachers with a
p ry pray
pure heart and good intentions; that Allah protects them and facilitates all their

affairs.

Finally, he prays for all who read this poem, that Allah forgives them and assists

them.
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