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Foreword
This is a hasty and brief writing on the Four Shadhdh Qiraat, hence the name
‘Ujalah. 1t is written for one who has already completed the study of the 10 Qirzat
and therefore it does not define many of the technical terms employed by the gurra’
Those who still grapple to understand these terms should refer to my dictionary of
technical terms used by the gurra’at the end of my work, Ghunyat al-Talabah.

The book consists of three chapters: the first is the text of al-Fawa’id al-Mu tabarah
by Sheikh al-Mutawalli, written on the Four Shadhdh Qira’at.

Chapter two has a commentary on the usi/ (consistent differences) of al-Fawa’id al-

Mu tabarah.

I started writing this commentary on al-Fawa’id al-Mu‘tabarah while studying and
reciting these Qiraat to Sheikh Hasan Mustafa al-Warraqi in 2009. The impetus for
me to complete and print this work is due to an interest shown by some students in
the study of the Four Shadhdh Qiraat. 1 regret that very few sources were available
to me during the writing of this commentary, but hope that it may still benefit the

student.

Chapter three has a book of Sheikh Mustafa al-Azmiri, Nar al-I7am fi al-Qira’at al-
Arbaat al-Afam, on the farsh (inconsistent differences) for these Qira’at. 1 read this
entire book to Sheikh Hasan al-Warraqi while studying these Qira’t by him. I have
also added some footnotes to the text of a/-/7am which may prove beneficial to the

student.

In the introduction of the book, many matters pertaining to Qirzat its definition,
origin, spread, and so forth, are discussed. These discussions are imperative for any
student of Qiraat.

I pray that Allah benefits all who read this work.

M. Saleem Gaibie



Qiraat
Definition of the Qur'an and Qira’at

Linguistic meaning of the Qur'an

There are 5 eminent opinions:-
1) Imam al-ShafiT and others say that it is a proper noun, not derived from any

word, the same as Tourah and Injeel.

He also pronounced it as Q\J’jﬂ\, without the hamzah, as found in the Qiraah of Ibn
Kathir.

2) Itis derived from the root :) Jw -4 J:e, which means to join. Therefore the name
J\J; would imply that which is joined together i.e. the verses and the sirahs
are joined together to form this book.

In this case also it is pronounced without the Aamzah.

3) Another opinion states that it is derived from the word uj\)é, which means to
resemble or to be similar. The name would therefore imply that it is made up

of verses which resemble one another in beauty, style, prose, and so forth.

4) Others say it is derived from 3%, which means to combine. It is therefore
called the Quran since it combines stories, commands, prohibitions, promises,
punishments and so forth.

5) The most accepted opinion is that it is derived from ij.é - 1..9 which means to
read or to recite. It is therefore a verbal noun (masdar) which translates as

“the reading” or “the recital”.

In this manner Allah has used it in the following verse:
e 5 336 3615 136

“When we have recited it, then follow its recitation”



Most scholars, including ‘Abd al-‘Athim al—Zurqéni, acknowledge this as the most
accepted view, while the other opinions produce some difficulty in their respective
explanations. Therefore, its pronunciation should be with a Aamzah. Those who read

it without a Aamzah would do so to ease its pronunciation (takhfi).

Technical meaning of the Qur'an

Though the definitions regarding the Qur'an may differ, there is no difference of
opinion as to what the Qur'an is.! However, what is held in each of these definitions
are specific characteristics peculiar to the Qur'an. Stating that it is: the speech of
Allah, revealed to the Prophet 63»@?9 (6J\ Je J5l ) r\)€) is not sufficient since it
would include Hadith Qudsi as well as other Hadith. Therefore, peculiar
characteristics of the Qur'an are added e.g. the inimitable speech of Allah revealed to
the Prophet 4;%%5;?5 ( 6‘”3\ Jo Jll el A r‘ﬁS}. In this definition the fact that the Qur’an
is inimitable ( jxl|) is mentioned. The more characteristics added, the lengthier the
definition.” Consider the following:
O ) 55w T A AEWN ol e ) Jo J7ll ) 2367

The speech of Allah revealed to the Prophet Qﬁ»&, from the beginning of Surat al-
Fatihah until the end of Sirat al-Nas.
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The inimitable speech of Allah revealed to the Prophet @Ofé?a, written in the mushafs,

transmitted via fawatur, and its recitation being an act of worship.

Definition of Qira’at

Literally, QiraZat is the plural of the verbal noun, giraah. Like the word Qur’an, it is

also derived from Lm - La which means to read or to recite, its verbal noun being 33,

Technically, the science of Qiraat discusses the changing in the words of the Qur'an

: 3
and who transmit these changes.

! A good definition is one which is comprehensive, concise and excludes everything which is extraneous.
? In this manner authors differ in their definitions where some offer lengthy definitions including many
peculiar characteristics of the Quran, others have opted for brevity and mention a few.
> Fawd'ide Muhubbiyyah by Qari Anis Ahmad Khan.
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Difference between the Qur'an and Qira’at

Although there is a close connection between the Qur'an and Qiraat scholars like

al-Zarkashi, al-Qastallani and Ahmad al-Banna differentiate between the two. The

Quran would be the revelation revealed to the Prophet 8% while the Qiraat are
differences in the pronunciation of the letters or (differences in) the manner of
reciting that revelation.’ Thus, the Quran would be the undisputed word of Allah
while the Qira’at may be mutawatir, authentic (sahih), weak (da/), non-canonical
(shadhdh) or even fabricated (moudi). It may also be said that the Qirz’at are the
verbalisation or oralisation of the Quran, and the Qur’an is preserved via the

Qiraat.

The Genesis of Qira’at
The giraiat are the remnants and influence of the seven ahruf. Some hadiths on the
seven ahruf are:
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It is reported on the authority of ‘Umar ibn al-Khattab who says: “I heard Hlsham ibn
Hakim reciting Sturat al-Furgan during the lifetime of the Messenger of Allah 4, so I
listened attentively to his recitation. I found him reciting many readings which the
Messenger of Allah ¢ had not taught me. I was tempted to pounce upon him during
salah but was patient until he made salam (terminated his salah). I grabbed him by his
shawl and questioned him: Who taught you this Siirah which I heard you reciting? He
replied: The Messenger of Allah. (‘Umar then said): You have lied (since he 4) taught it to
me in a manner different to what you have read. I then dragged him with me to the
Messenger of Allah 4 and said: I heard this one reciting Sturat al-Furgan with readings
which you have not taught me. He 4 said: Leave him! Recite, O Hisham. He then recited
in the same manner which I heard him recite. The Messenger of Allah 4 said: In this
manner it was revealed. He ¢ then said: Recite, O ‘Umar. I then recited in the manner
that (he #) taught me. (Upon this) he 4% stated: In this manner it was revealed, for verily
the Qur’an was revealed (to be read) in seven ahruf, recite whichever (of it) is easiest for

»

you.

! Lazif al-Isharat Vol. 1 pp. 170-171.
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Ubayy ibn Ka'b « said: “The Messenger of Allah 4 met Jibril at Ahjar al-Mira” and said: ‘1
have been sent to an unlettered nation. From amongst them are the slave, the servant,
the old man and old woman.’ Jibril then said: ‘Let them recite the Qur’an in seven
ahruf 2

BERH S

S aed L Bt e i Sl G LE - s £o -
A ALEA G 8 ST B0 655 35 0 1 8 e 3Ll e mvwnbpyd\ J6 s wsu,;j\u;

’/
////////

Ubayy ibn Ka'b « said: “Jibril came to the Prophet 4 at the water hole of Bani Ghifar
and said: ‘Allah most blessed and most sublime commands that you teach your nation
the Qur’an in seven ahruf. Whoever recites a harf thereof, it is (correct) as he recites.”
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It is reported on the authority of Ubayy ibn Ka‘'b «# who said: “I was in the masjid when a
man entered and performed salah, reciting (in such a manner) which I was not familiar
with. Then another entered and recited (in a manner) contrary to the first. When we
terminated our salah we all went to the Messenger of Allah 4 and I said: This individual
entered the masjid and recited a gira’ah (reading) which I was unfamiliar with. Another
entered the masjid and recited (in a manner) contrary to his companion. The Messenger
of Allah # then instructed them to recite and (thereafter) praised them. I felt within
myself a doubt (concerning this message of the Prophet <) that I did not (even) feel in the
time of ignorance. When the Messenger of Allah ¢ saw what had encompassed me
(regarding the doubt in his message) he hit me on my chest. I started sweating and it was
(as if) I was looking at Allah 5. He 42 then said to me: O Ubayy, it has been revealed to
me: recite the Qur’an in one harf (way). I requested that he make it easy upon my nation.
He returned to me a second time and instructed me: recite (the Qur’an) in two harfs. 1
again requested that he makes it easy for my nation. He returned a third time and
ordered me: recite the Qur’an in seven ahruf.”
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The year after the conquest of Mecca is referred to as the year of deputatlons. It saw

deputations of kings, chiefs, leaders, and people throughout the Arabian peninsula,
and beyond its borders, traveling to the Prophet é;f@e to find out about the message
of Islam. This year saw a huge influx of peopie with diverse dialects entering into the
fold of Islam.6 Due to the varying dialects, the people found it arduous to read the
Qur’an, which up until that time was read only in the dialect of the Quraysh. The
Prophet @,@e, recognising this dilemma, supplicated Allah’s assistance, knowing the

solution could only be of divine origin since it concerned the Speech of Allah, al-

Qur’an:
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“O Allah, my Lord, make it easy upon my nation.” And in another narration it comes:
“Lighten the burden upon my ummah.”

It was particulariy difficult for the eiderly, the servants and the slaves. It was difficult
for the elderly because they spoke a particular dialect their entire lives. If they were
asked in the latter years of their lives to start changing their dialect, it would be
extremely difficult, if not nearly impossible. In the same manner, servants and slaves,
who were constantly in the servitude of their masters, did not have the opportunity
to sit at the feet of a teacher to become adept in a new dialect. Furthermore, many of
the slaves during that period were brought from beyond the borders of the Arabian
peninsular, Arabic thus being foreign to them. The hadith indicates towards this
when the Prophet %ﬁ% said:

5 A5 o B B oS 1 S

“l have been sent to an unlettered nation. From amongst them are the slave, the servant,
the old man and old woman.”
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> Most of what is written here is taken from 74rikh al-Qur’an by Sheikh ‘Abd al-Sabar Shahin. Therefore,
I will omit many of the references as they are provided there.
¥ From this it may be understood that the concession of the seven ahruf only came during the Medinan
period. The factors which indicate towards this are:
a) The two places mentioned in the hadith, the water hole of Bant Ghifar (ke 4 sLo) and Ahjar al-
Mira’, are both in Medina. .

b) In the incident with Ubayy Ibn Ka‘b & a mosque (masjid) is mentioned. The first mosque built,
was in Medina.
c) The Companion mentioned in the hadith, Hisham ibn Hakim ibn Hizam e only accepted Islam

after the conquest of Mecca.



The solution to this problem was in the concession (423}) of the seven ahruf. The
seven ahruf facilitated the recitation of the Quran so that each clan or tribe was
allowed to recite in their innate dialect and usage of the Arabic language. This did
not however mean that every individual could read how he/she wanted to. Every
dialect and reading had to be sanctioned by the Prophet @%, whether he read it
himself or it was read to him and he authorised it. There are several references to
this in hadith: £! :j PO L(f\d.;\ — the messenger of Allah taught me this reading, g\ jéjéi
5‘3’“ — read as you have been taught.8

The Implementation and Spread of the Seven Ahruf

v

The Companions 4% learnt all these varying dialects, or readings, from the Prophet
4;334?5 Some of them learnt only one, others a few, while the exceptional would grasp
many or all of these readings from the Prophet %@e

Umar <% sent AbG Miisa al-Ash‘ari <% as governor to Basra. When he arrived there,

he gathered the people and addressed them saying that he had been sent by ‘Umar

% to teach them the Quran and the Sunnah. He later called all the Quran readers
to a meeting, and asked that only those who had memorised the entire Quran
remain behind. About 300 of them stayed behind. He then praised the divine
revelation, glorified the Quran, and instructed them to take the learning and

: . . 9
teaching of the Qur’an seriously.

" The reader may notice that the meaning of what exactly the seven ahrufis, has been avoided. The focus
here is contextualising the hadith based upon the factors which pre—empted the seven ahruf and its
implementation.

® It should be remembered that the concession of the seven ahrufto facilitate the recitation of the Quran
was for a limited period only — as long as this concession was needed. It may be likened to a medicine
given for a sickness. The medicine is only used as long as the sickness remains. In the same manner, when

people started getting accustomed to each others dialects, there was no need for the concession of the

seven ahruf any longer. This happened in the time of ‘Uthman «% when he scripted the various masahif-
People were then obliged to recite according to the text of the ‘Uthmanic masahit.
9 . .

Hilyat al-Ouliya’.



During the caliphate of ‘Umar &% Yazid ibn Sufyan wrote to him from Sham,
informing him that the people of Sham had increased and populated many of the

surrounding areas. They were therefore in dire need of someone to teach them the
Quran and the teachings of Islam. ‘Umar % sent Muadh ibn Jabal, ‘Ubadah ibn

Samit and Aba al-Darda’ fée, with instructions: “Start in Hims, because there you
will find people reciting in many different dialects. Once you are satisfied with their

recitation, one of you remain (in Hims) while the other goes to Damascus, and
another to Palestine.” ‘Ubadah «% stayed in Hims, Mu‘adh <« went to Palestine and

Abii al-Darda’ <% to Damascus. . ‘Ubadah % and Mu‘adh <% died soon afterwards

and Abi al-Dard? «% continued teaching in Damascus for a iong time. Aba al-

Darda’ <% established a highly reputable circle of learning, the students under his
tutelage exceeded 1600. He divided them into groups of ten, and chose a head
instructer in each group. He would then make his rounds between them and check

on their progress. Those who passed the elementary level then came under Aba al-
Darda’s <% direct instruction so that the more advanced student enjoyed the
privilege of studying directiy under his tuition and later functioning as intermediary

11
teachers.

Umar 4% also sent Ibn Mas‘dd < to Iraq to teach them the Quran. When ‘Umar

% later learnt that Ibn Mas‘ad was teaching the dialect of Hudhayl as well, a major
tribe in the Arabian peninsular during that time, he rebuked him and told him to
rather teach in the dialect of the Quraysh since the Qur'an was initially revealed in
that dialect.

During the caliphate of ‘Uthman % the united forces from Iraq and Syria met at the

Azerbai'ani and Armenian frontier. Disputes arose between the two forces as the
Iraqis recited accordlng to the dialects that Ibn Mas‘ad <% taught them while the

Syrians recited according to what Ubayy ibn Ka'b & taught them. Each party

0 Tahaqat al-Kubra, Vol. 2 pg- 357.

11

Siyar al-A‘lam al-Nubala’, Vol. 2 pp. 344-346.



regarded their reading as superior to the other. Upon noticing this, Hudhayfah ibn

al-Yaman <% headed for the caliph in Medina, ‘Uthman % to warn him that if he
did not do something about the matter, that the Muslims would have the same
differences regarding their book as the Jews and the Christians did regarding theirs.
On his way to Medina he stopped in Kufa and told the peopie there what he had

witnessed. To this, the students of Ibn Mas‘id <% replied that “what reading could

be better than the reading of Ibn Mas‘ad 45?2 This angered Hudhayfah &% even

further and he continued his journey to ‘Uthman &@@, to advise him to unite the

ummah on one recitation.

As may be noticed from these various reports, everyone learnt and taught the Quran
incorporating the readings allowed due to the seven afruf And this phenomenal
spread and usage of the seven ahrufthroughout the Arabian peninsular was within
less than 20 years of the Prophet’s I8

demise.

Development of the Concept of Shadhdh

The disputes between reciters regarding the superiority of one reading over another

was the impetus for ‘Uthman «# to compile the Quran so as to unite the people on

one reading. Bear in mind that the concession of the seven ahrufwas in recitation
and not in writing. Therefore, the compilation of the Quran during the Prophet’s
%@z lifetime, during the caliphate of Aba Bakr &5 as well as during the ‘Uthmanic

caliphate was written in one particular manner. With this in mind, the statement of

12
‘Uthman <% needs to be understood:

. This indicates that the Qur’an was written in one particuiar manner, the manner of the Quraysh.
Reports mention that they had difference as to how & 43Ul should be written, with a round #2°or a flat ¢a°
It was written with a flat #2°like the Quraysh would write it, and not with a round ¢’ like the people of
Medina (Zayd ibn Thabit was from Medina). This view differs from that of Imam al-Shatibi, Aba ‘Amr al-

Dani and others, which hold that the suhaf prepared during the time of Aba Bakr & incorporated all

seven ahruf There are no reports which indicate that the Makki revelations, or all the revelations before

the concession of the seven ahruf, were re-written afterwards to incorporate all seven ahruf. Furthermore,

the two siarahs mentioned in the hadith are Sarat al-Nahl and Surat al-Furgan, which are both Makki

sirahs. Sheikh ‘Ali Khafif and those who support him are of the opinion that the Quran was initially
10
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“If you and Zayd have differences regarding anything in the Qur an, then write it in the
dialect of the Quraysh because the Qur an was revealed in their dialect.”

However, even though the Qur’an was written in one manner, the dots on the letters
were left out so as to incorporate many of the giraat e.g. \$i:ii5 and ng
Furthermore, in places, the alifs, the hamzahs, and so forth, were left out to include
the various girz’at e.g. s and U, ;355 bs and & 05 s, Jecd and J2b, G sheis
and ( sts3%, and so on. In addition to this, even though it was written in one manner,
the way of the Quraysh, it still allowed other dialects to be read as well e.g. L\ 3l
and LIl The general Arab tribes would read it with a sin, the Quraysh read it with

a sad while other tribes, like Qays, would read it with ishmam.

Copies of these masahif (codices) were sent to various Islamic lands, including
Mecca, Medina, Basra, Kufa and Sham. Along with each copy, a reputed teacher of

the Qur’an was sent to give instruction on its recitation.

revealed in one Aarfand in this manner it was written. With the allowance of the seven ahruf, all earlier

§ and re-written to incorporate the seven ahruf As iong as there

revelation was repeated to the Prophet
is no explicit evidence to support Sheikh Khafif’s opinion, it is maintained that the Qur'an was always
written in one particular manner since the seven ahruf was a concession given in recitation and not in
writing. And Allah knows best.

2 Evidence based on archeological findings, inscriptions and archaic documents indicate that before the
scripting of the ‘Uthmanic masahif, the Arabs used skeletal dots (nugat al-ijam) to differenciate between
similar letters before the scripting of the ‘Uthmanic masahif eg o O O, e C’ and so forth. The dots
were therefore purposely left out of the ‘Uthmanic masahif to incorporate more than one reading. The
diacritical markings (/athah, dammah and kasrah), known as taskhil, nuqgat al-itab or harakat, were
developed later by Abi al-Aswad al-Du’ali and others to ciarify the sounds to be pronounced on the
letters. Initially, the diacritical markings invented by Abu al-Aswad al-Du’ali were also a system of dots.
To differentiate between the two dotting systems i.e. the nugat a]—i}'ém to ciariFy the letters and the nugat
al-i7ab (harakar) to clarify the sounds to be read on that letter, the nugat al-ijam were black dots while
the nugat al-irab (harakat) were coloured dots. This system used for the harakat was transmitted to later
generations through the efforts of Yahya ibn Ya‘mar and Nasr ibn ‘Asim al-Laythi until it reached Khalil
ibn Ahmad al-Farahidi who changed the nugat al-irab (harakat) from dots to a system of strokes as we
have in the masahif now (See al-Itgan Vol. 2 pg. 1184). It is therefore assumed that the Qur'an written
during the time of the Prophet %S”& might have had dots, which obviously restricted the girzat i.e. the

reading was confined to the dotting of the script. And Allah knows best.
11



Because a few copies were made by ‘Uthman % unlike Aba Bakr «% who only

14 .. . . . .
made one copy, wherever the writing could not incorporate multiple readings in

one place, they were distributed between the copies made ¢ man «% e.g. in
place, they distributed bet the cop de by Uth & eg

Strat a]—Bagara]), 132, ’r—\.a\)l \.((. CS"BE\} written in the mushaf (codex) sent to Medina
and ’r«a\),l Lr dsa 55 written in the other masahif, in Sarat al-Toubah, 100, LS be S J;u
)’er written in the mushaf sent to Mecca and jhﬂ\ (&35 (g 55 written in the other

masahif, amongst other differences.

The Ciriteria for the Acceptance of a gira’ah —
The ‘Uthmianic Masahif

All girazat which did not conform with the ‘Uthmanic orthography were considered
as being relatively shadhdh (non-canonical). It may be said that these girzat were
not consistant with the ‘Uthmanic script (aseat) o &32). This is also one of the

criterion for the acceptance of a gira’ah i.e. that it conforms with the orthography of

‘Uthman <%. When it is stated that it should conform with the ‘Uthmanic

orthography, all the copies made by ‘Uthman &% are considered, which would

include the gira @t mentioned in the afore-mentioned section.

With the scripting of the ‘Uthmanic masahif, the concession of the seven ahrufalso
ended since the dire need to facilitate the many varied dialects no longer existed due
to some consistency and union between them coming about. Dialects which used the
phenomenon of 1%[11%[13/115 e.g. reading  n- 6& instead of (yo L;a-, or the

phenomenon of istinta’ where a nin and ta’ are substituted for certain letters, were

" The reason Aba Bakr & gathered the Quran was due to many of the Auffath and qurra’ being
martyred. His compilation was therefore as a reference, done out of apprehension that portions of the

Quran would be lost if its experts were continually being martyred in the various battles. The reason
‘Uthman «% gathered the Quran was to unite the ummah in their recitation of the Qur'an.
15 . =) '3
Changing a 42’to an ayn.
12



no longer read e.g. el instead of Jisbil or (&Umg\j instead of é\jj. All other
, 16
masahifthat contradicted those of ‘Uthman <% were burnt.

Kitab al-Sab‘ah of Aba Bakr ibn Mujahid

Another factor which caused certain readings to become shadhdh was the Kitab al-
Sabah written by Aba Bakr ibn Mujahid (d. 324 A.H.). He restricted it to only seven
giraat which were the most authentic according to him. His restriction to “seven”
qgiraat was purely coincidental, and has no root from the seven afruf mentioned in
the hadith. Kitab al-Sab‘ah received so much acclaim that all other girzat besides

what he had gathered was considered as being “less authentic” or relatively

shadhdhb."”

A perusal of books written before Ibn Mujahid clearly shows the many girzat that

were present during that time, and that it was not restricted to seven:

® Abu ‘Ubayd al-Qasim ibn Sallam (d.224 A.H.) wrote a book on 25 Qirzat in

addition to the famous seven.

® Al-Qadi Ismafl ibn Ishaq al-Maliki (d. 282 A.H.) wrote a book on 20 Qiraat

which included the famous seven.

® [bn Jarir al-Tabari (d. 310 A.H.) wrote a book with more than 20 gz'ré’ét.lg

1 Reports indicate that contradictory personal masahif were burnt ( 5l3+), torn (C&2k), or erased ( D)
Another possibility which is not generally found in books is alluded to in the report of ‘Abd al-Ala’ al-
Kilabr's statement: “Entering the house of Aba Masa al-Ash‘ari, I discovered him in the company of
Hudhayfah ibn al-Yaman and ‘Abd Allah ibn Mas‘id on the top floor.....They were gathered around a
mushaf sent by ‘Uthman, accompanied by an order to correct their own copies in accordance with his.
Abu Masa told them, ‘Whatever you find in my mushaf that is additional (to ‘Uthman’s), do not remove

it, and whatever you find missing, write it down.”” This report indicates that the Companions also

amended their personal masahifto agree with that of ‘Uthman’s «%. See Kitab a]—Maséfu'fpg. 134.
" Another misconception caused by his book was that people thought that these seven girzat were the

seven ahruf

18 Al-Nashr Vol. 1 pp. 33-34.
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A quick look at later centuries will indicate the influence of Ibn Mujéhid so that
many have restricted their compilations to the seven gqurra’ as chosen by Ibn
1\/[uj:?1hid:19
Fourth century:-
1) Al-Irshad by ‘Abd al-Mun‘im ibn Ghalban.
Fifth century:-
2) Al-Taysir by Aba ‘Amr al-Dani.
3) Jami‘al-Bayan by Aba ‘Amr al-Dani.
4) Al-Mufradat al-Sab‘by Abua ‘Amr al-Dani.
5) A-‘Unwan by Aba Tahir Isma‘il al-Ansari.
6) Al-Hadiby Aba ‘Abd Allah Muhammad al-Maliki.
7) Al-Kafi by Ibn Shurayh.
8) Al-Hidayah by Abu al-‘Abbas al-Mahdaw.
9) Al-Tabsirah by Makki ibn Aba Talib.
10) A/-Qasid by Abu al-Qasim ‘Abd al-Rahman al-Qurtubi.
11) Al-Roudah by Aba ‘Umar al—Talamanki.ZO
12) Al-Mujtaba by al-Tarasusi.
13) A-Mijaz of al-Ahwazi.
Sixth century:-
14) Al-Shatibiyyah by Abu al-Qasim ibn Firruh al-Shatibi.
15) Talkhis al-Tbarat by Ibn Ballimah.
16) Al-Tajrid by Ibn al-Fahham.
17) Al-lgna‘by Ibn al-Badhish.
Seventh century:-
18) Al-I7an by al-Safrawi.
19) Al-Shufah by Shufah.
Eighth century:-
20) Al-Roudat al-Qarir by Abu al-Hasan al-Diwani al-Wasit1.
21) 7qd al-La’alrby Abu Hayyan.
22) Al-Shurah by Sharaf al-Din al-Barizi.

19 ] exclude commentaries on the Shatibiyyah and the compilations of Ibn al-Jazari, as well as works on Tajwid.
2 He was the first to take gira at to Maghrib in the fourth hijri century.
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23) Al-Takmilah al-Mufidah by Abu al-Hasan al-Qayjati.

In the ninth hijri century, one of the factors which spured Ibn al-Jazari to write his
Nashr, Tahbir al-Taysir and the Durrdh, all on the 10 Qiraat, was the
misconcenption that only the Seven Qira’at were authentic. He therefore added the
Qira’ah of Abu Ja'far since he was the teacher of Nafi‘, the Qira’zh of Ya‘qub due to
him reading to the students of Aba ‘Amr, and the Qira’ah of Khalaf who read to
Sulaym, the student of Hamzah.

These Three Qira’at are found in his Durrah, which is considered as completing the

Seven Qiraat of the Shatibiyyah i.e. the Seven Qira‘at in the Shatibiyyah in addition

to these Three Qira’at in the Durrah completes the 10 Qira’at. In the Durrah, Ibn al-

JazarT uses the same rhyme-scheme and meter of the Shatibiyyah, the same technical

usages, and so forth. He selects two narrators for each of the 10 Qira’at, totaﬂing 20
21

22
narrators, as well as one 7arig for each narrator, same as in the Shatibiyyah. All

these 10 Readings together are documented in his 7ahbir al-Taysir and known as the
Qiraat al-Ashr al-Sughra; the Minor Ten Readings.

Authentic Transmission Chains — Sanads
Another important factor in girzat was that transmission chains (sanads) were

constantly utalised by the qurra > Consider the foﬂowing:23

Hafs once asked his teacher, ‘Asim, why his reading differed to what he taught
Shu‘bah. ‘Asim replied: “That which I teach you is what I read to Aba ‘Abd al-
Rahman al-Sulami, according to what he read to ‘Ali <, from the Prophet 42;
and that which I teach Shu‘bah is what I read to Zirr ibn Hubaysh, according
to what he read to ‘Abd Allah ibn Mas‘td <, from the Prophet .”

Sufyén al-Thouri relates about his teacher, Hamzah al—Zayyét:

2 In reality there are 19 narrators if we consider that al-Diari narrates from two Qaris, Aba ‘Amr al-Basri
and al-Kisa’1.

* This excludes Shu‘bah and Idris from Khalaf al-“Ashir. From all 20 narrators, Idris and Shubah have
two 71 urug. Shubah has al-Asamm and al—Q_éfulénI which both transmist from Yahyé ibn Adam via
Shu‘ayb. Idris has al-QatiT and al-Muttawwi. See 7Tahbir al-Taysir pg. 37, al-Taysir, 24, al-Nashr, Vol. 1
pp- 146-147.

* Taken from Safahat fi Isnad Rijal al-Qira’at, pg. 15.
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“Hamzah never read any Qira ah from the Book of Allah except that he knew
its chain of transmission.”

Abu Hatim al-Sijistani mentions:

“The first (person) in Basra to give attention to the different types of Qira’at and
its documentation, as well as to examine the non-canonical (Qira’at) and to
investigate their sanads, was Hartn ibn Mtsa al-A‘war. He was from amongst
the qurra’.”

Similarly, it is reported that Nafi‘ stated:

“l have read to 70 of the Successors (Tabi‘in). I sought and grasped those
Qira’at in which two (or more) agreed. And those (Qira’at) which were isolated, I
left.”

The oral transmission (sanads) of the Quran was therefore an applied criterion for
the acceptance of a giraah which indicated that every reading stemmed from the

Prophet @,@4 For this reason, ‘Uthman <% sent a reputed teacher of the Qur'an with

every copy that he dispatched to instruct the people regarding its oral transmission.
Zayd ibn Thabit &5 was sent to Medina24, ‘Abd Allah ibn al-Sa’ib to Meccazs, al-
Mughirah ibn Shihab to Syria26, ‘Amir ibn ‘Abd Qays to Basra and Abi ‘Abd al-

Rahman al-Sulami to Kufa.”

24 The sanads of the Qurra’from Medina, Aba Ja“far and Nafi, goes through Zayd ibn Thabit «4. In fact,

the sanads of all 10 Qurra;, excluding Ibn ‘Amir in Syria, goes through Zayd ibn Thabit «&. The sanad of

Ibn ‘Amir goes through Abu al-Darda’ & who was sent to Syria to teach them the Qur'an by ‘Umar &

and Mughirah &, who was later sent to Syria with the ‘Uthmanic masahif.

® The sanads of the qurra’ from Mecca goes through ‘Abd Allah ibn al-Sa’ib. His students include
Mujahid ibn Jabr.

% The sanads of the qurra’ from Syria goes through Mughirah &5 as well as Aba al-Darda’ «%. As

mentioned previously, Aba al-Darda’ & was sent to Syria during the caliphate of ‘Umar & and had

halagat holding 1600 students. Mughirah 5 was sent to Syria with the mushaf during the caliphate of
‘Uthman . ‘Abd Allah ibn ‘Amir al-Shami read to both Aba al-Darda® <% and Mughirah .

*’ The sanads of the qurra’of Basra goes through Abii Musa al-Ashari & who was sent there as governor
during the caliphate of ‘Umar «&. ‘Amir ibn ‘Abd Qays is referred to by some scholars as the ascetic of
this ummah. Hasan al-Basri, a student of ‘Amir ibn ‘Abd Qays relates that he would ask in the morning if
there was anyone who wished to recite the Qur'an to him. Thereafter, he stood in prayer until 7huhr.

After Thubhr, he stood in prayer until Asr. He taught the Qur'an from after Agr until Maghrib. Between

Maghrib and 7Tsha’he again stood in prayer. He would then return home, have a light meal and slept for
16



Therefore, when Ibn Migsam (d. 354 A.H.), a standing scholar of girzat, viewed that
the Quran may be read with any reading as long as it conformed with the
‘Uthmanic script and agreed with the tenets of Islam, he was severly admonished.
His opinion showed total disregard for the oral transmission since the reciter could

fit any reading he wished into the text. This would obviously result in many readings

which were never read or taught by the Companions ﬁ% , let alone the Prophet éf@!;

Similarly, Ibn Shanabudh (d. 328 A.H.) insisted that he would continue reading the
girdat that he had learnt from his teachers since they had reached him via successive
un-interupted sanads, even though these gira’at did not conform with the ‘Uthmanic
orthography. He was then brought before the vizier, Ibn Muqiah, who arranged that
Abu Bakr ibn Mujahid and many other scholars were also present in the hearing.
Ibn Shanabadh was lashed, and forced to refrain from the readings which did not

conform with the ‘Uthmanic script.

These examples in history indicate towards the application of these criteria; that a

girazh did not only have to conform with the ‘Uthmanic orthography, but needed

an authentic chain of transmission (sanad) which led to the Prophet .

The statement of Nafi‘ mentioned previously is a pertinent statement which provides
insight into the methodoiogy adopted by many of the qurra 2 they would recite and

teach those girz’at which were read in abundance (45lx)), well-known (55%), and

a little while before he would awaken again for prayer. Thereafter, he would eat something before leaving
his house for the mosque. It seems that due to ‘Amir spending most of his time in the worship of Allah,
most of the sanads of the qurra’in Basra therefore go through Aba Musa al-Ash‘ari. They also referred to
him as ‘Amir ibn ‘Abd Allah (the slave of Allah) instead of ‘Amir ibn ‘Abd Qays (the slave of Qays). See
al-Tabagat al-Kubri of Tbn Sa‘d Vol. 7, pp72-75. He is mentioned in the chapter of asanid in the Kamil of
Abu al-Qasim Hudhali, as one of the teachers of Basra. However, the editor incorrectly mentions his
name as “Jabir ibn ‘Abd Allah”, instead of ‘Amir ibn ‘Abd Allah. See al-Kamil pg 152 with the editing of
Jamal ibn al-Sayyid Rifa‘i. Another reason why the sanads of the gurra’in Basra no longer run through
Ibn ‘Abd Qays is probably due to him transmiting shadhdh readings as mentioned by Ibn al-Jazari. Refer
to Ghayat al-Nihayah Vol. 1 pg. 350. And Allah knows best.

* The sanads of the Kafis goes through Aba ‘Abd al-Rahman al-Sulami.
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received scholarly approval (inﬂb L;.\15\) It is for this reason that the readings of Ibn

Muhaysin, Hasan al-Basri, al-A‘mash and Yahya al-Yazidi, were circumvented.

Ibn Muhaysin — who excelled in his knowledge of the Arabic language — gave
preference to certain readings due to its eloquence. Because his preferences differed
from the reading of the majority in Mecca, his readings were circumvented by the
majority and the reading of Ibn Kathir was adopted instead. The same happened
with Hasan al-Basri in Basra. In fact, Imam al-Shafi7 stated: “I could say that the
Qur’an was revealed in the readings of Hasan al-Basri due to its eloquence.” But due
to his readings contradicting the reading of the majority in Basra, it was also
avoided. The same could be said about the readings of al-A‘mash, Yahya al-Yazidi,
and many others. Thus, all readings which did not correspond with the reading of
the the majority in a place, its continuity would inevitably decrease and eventually be
included amongst the non-canonical. Thus, at a particular time, they might have

been authentic, but with the passage of time, these girzat were not that well-known

(34), did not receive scholarly approval (J j’.ai\; L;@.LJ\), and therefore became shadhdh.

‘Arabiyyah

The Arabic language has always been a criterion for the acceptance of a girzah.
Though there may be differences in giraat as regards its conformity with the
‘Uthmanic orthography, or whether the sanad is authentic or not, there has never
been disputes with regards to it being in the Arabic tongue. Ibn Shanabtadh showed
disregard for the rasm, and Ibn Migsam turned a blind eye to transmission, yet both
submitted to the Arabic language as a prerequisite. These are the three criteria Ibn
al-Jazari alludes to in his statement:

sl e 56 0 “ B %5

S ARt AN 5 Bl fa

If a gira'ah agrees with Arabic and had an authentic chain, but lacks conformity with

the rasm of ‘Uthman <%, it becomes shadhdh e.g. the Qiraah of Hasan al-Bagri: (a)

Ui Lo, Similarly, if it agrees with Arabic and conforms with the rasm of
‘Uthman <%, but lacks an authentic sanad, it also becomes shadhdh, and at times
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fabricated. This indicates that no reading comes into existence, or is born, due to
deep reflection, contemplation or deliberation by an individual. It was for this very
reason that Ibn Migsam was severly rebuked. All readings must stem from the

Prophet %ﬁ?«;, and may be summed—up in the statement of Abta ‘Amr al-Basrt:

“If I did not hear it (from a teacher), I cannot teach it, for recitation is a
methodology followed (sunnah muttaba ‘ah).”

The reasons for giraat becoming shadhdh may be summarised as follows:

a) The scripting of the ‘Uthmanic masahif.

b) The misconception regarding Ibn Mujahid’s restriction to Seven Qiraat.

c) The manner of using the isnadsystem — circumventing those gira’at which
were not in abundance (i5ls)), well-known (5%3), and did not receive
scholarly approval (| }nib k;.\.J\)

d) Arabiyyah. *

Tawatur as a Criterion

Ibn al-Jazari, Makki ibn Abi Talib, amongst a select few, have stipulated an authentic
sanad (2i2)) 422) as a criterion. The majority, insist upon tawatur. Al-Nuwayri, the
commentator of the 7ayyibah, states that the first view contradicts the concensus of
the ummah while al-Safaqusi mentions that it is a view which should not be
depended upon and will result in equating that which is not Qur'an, with Quran.
Al-Nuwayri further states that of the scholars who have explicitly stipulated tawatur
are Ibn ‘Abd al-Barr, Ibn ‘Atiyyah, Ibn Taymiyyah, al-Nawawi, al-Adhra‘, al-Isnawi,
al-Zarkashi, al-Subki, Ibn al-Hajib, amongst others. Initially, tawatur was the
criterion stipulated by Ibn al-Jazari in his book, Munjid al-Mugri’in. However, he
retracts this opinion in his MNashr, arguing that once tawatur is established in a
reading, no need exists for the other two criterion as it must be accepted as Qur’an.
He further argues that if tawatur is a criterion set for every place of ikhtilaf, then
many of the readings would be omitted. The view of the majority, including Aba
‘Amr al-Dani and Abi al-Qasim al-Hudhali, is that it must be mutawatir.
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There are two approaches that have been taken in dealing with the tawatur or 5111[231‘
al-sanad debate; those who regard them as two distinct opinions while others regard

them as one and same, the difference merely being in manner of expression.

Those who regard them as two distinct opinions give preponderance to tawatur
simply because this is expressed by most experts before Ibn al-Jazari as well as post
Ibn al-Jazari. They include Ibn al-JazarTs student, al-Nuwayri, al-Safaqusi, al-
Qastallani, al-Banna, Tahir al-Jaza'iri, ‘Abd al-Fattah al-Qadi, Ayman Suwayd,
amongst others. Ibn al-JazarT's view is therefore deemed as that which contradicts the

maj ority.

Those who regard the difference to be in manner of expression observe that with
sihhat al-sanad, the prerequisites of shuhrah (well-known), istifadah (wide
circulation), ta]aggi bi a]—gabﬁ] (unanimously accepted) have also been stipulated.
With these stipulated prerequisites it essentially reaches the level of tawatar. Tbn al-
Jazari himself maintains that succeeding the mutawatir gira’at, the authentic gira’at
(giraat sahihah) are those that having been transmitted by someone of probity and
trustworthy, it agrees with rasm (orthography) and Arabiyyah, furthermore it is
profusely transmitted and is unanimously accepted (talaggr bi al-gabil), then these

s . ) . o R
giraat are definitive (gat9) and included amongst the giraat mutawatirah.

While the scholars of usi/and the fugaha agree that the Seven Qira’at is mutawatir
— except for a small minority who do not taint this consensus — they do have
difference of opinion regarding the Three Qiraat after the Seven i.e. the Qirzat of
Aba Ja'far, Ya‘qab and Khalaf. The reasons for differing in these Three Qiraat is that
the masses — as well as those not skilled in the science — are generally only aware of
the Seven Qirzat due to it being so famous. Furthermore, the abundance of
literature dedicated to the Seven Qirzat which misleads those not disciples of the

science — especially the masses — to believe that any reading beyond the Seven was

* al-Muzin, 2011, 94; al-Mas’dil, 2008, 42.
. al-Jazari, Munjid al-Mugqri’in wa Murshid al-Talibin, 1999, 81.
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not authentic. Ibn al-Jazari maintains tawatur in these Three Qira’at and establishes

it as follows:

® He relies on legal verdicts (fatawa) of earlier scholars, like Ibn Taymiyyah and
Abt Hayyan.

® Requesting a fatwa from the Chief Justice (gadr al-qudah) during his time, Taj
al-Din al-Subki.

® Literature of earlier scholars like Abu al-‘Ala’ al-Hamadhani, al-Baghawi, Ibn

al-Salah, amongst others, regarding the Three Qiraz.

® He uses induction to show that all the differences found in the Three Qira’at

are found within the Seven Qiraat, except in a few places.

® He lists a numerous scholars in each generation from his era until that of the
Three Qurra’who have studied and taught the Three Qira’at; establishing that
it was well-known, wide-spread and unanimously accepted in each generation,

1 . 31
fulﬁlhng the criterion of tawatur.

Thus, the Ten Qiraat are considered mutawatir. These Ten Qiraat are specifically
those that are detailed in a/-Nashr of Ibn al-Jazari, via two Rawt’s (transmitters) from
each Qiraah, with four primary transmitters (furuqg asliyyah) from each of the 20
Rawis; totaﬂing 80 primary transmitters. Furthermore, there are secondary
transmitters ( turug féri')g/aﬁ) who transmit from the turug as]rj/yab; they comprise
the Qira'at works that were sourced by Ibn al-Jazari in compiling his Nashr, being 37
books in total. Anything external to this selection and system of Readers, their
Rawis, and subsequently their primary and secondary furug (paths of transmission)

would be considered as relatively shadhdh.

Thus, all readings beyond the Ten Qiraat outlined in a/-Nashr are non-canonical.
Four of these non-canonical giraat i.e. the Qiraiat of Ibn Muhaysin, al-A‘mash, al-
Hasan al-Basri and Yahya al-Yazidi, have been transmitted — in a lesser degree than
the canonical — until present—day. The remaining non-canonical readings are

recorded in literature dedicated to various disciplines like hadith, tafsir, usial, figh

. al-Jazari, Munjfd al-Mugri’in wa Murshid al-Talibin, 1999, 81.
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and so forth. The essential reason for them becoming shadhdh is that their

transmissions were not as copiously transmitted as that of the mutawatir Qirz at.

Summarily, while the pre-Ibn al-Jazari period discussed the criteria for the
authentication of the Qirait, the post-Ibn al-Jazari period regards all the Readings
documented in his Nashr to be canonical and that which is extraneous to the

Nashr’s framework as being non-canonical.

The compilation of the gira’at and the earliest compilers
Through the ages scholars have authored a great many works in the field of girait.
If we consider Aba ‘Ubayd al-Qasim ibn al-Sallam to be the first to have written in
this area of scholarship — as suggested by ai—]azari32 — then this started in the third
hijri century. If we consider more rudimentary works such as those of Aba ‘Amr al-
Basri, Hamzah, al-Kisa’1 and others, then works on giré’a_t have been penned as eariy

X . B
as the second and even first Ajjiri centuries.

The works of these scholars were firmly based on the isnad system as employed in
hadith sciences. An author would therefore include in his work only those readings
directly received from his teachers. If A, for example, read to B, C and D, the former
would only record the giraiat he received from them. If other scholars, such as E and
F, narrated variant readings not received by A from his teachers, he would refrain
from including these readings (girzat). This was the case even when he was
knowledgeable of the details of the variant readings and able to render it, for
scholarly trust (amanah Glmiyyah) demanded that he record only the readings
authorized by direct reception. This manner of committing the various sciences of

gira at to paper continued till the ninth century.

Compilations in the Seven Qirzat have already been mentioned. Those written on
the Eight or the Ten Qirat include:
Fourth century:-

2 Al-Nashr, Vol. 1 pp. 33-4.
* AlLImam al-Mutawalli, pg. 37. See also the introduction to a/-Roud al-Nadir by Abu al-Jud.
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1) Al-Tadhkirah fi al-Qira‘at al-Thaman by Tahir ibn Ghalban.
2) Al-Mabsat by Ibn Mihran.
Fifth century:-
3) Al-Tidhkar by Ibn Shita.
4) Al-Talkhis fi al-Qira'at al-Thaman by Aba Ma‘shar al-Tabari.
5) A-Wajiz fi al-Qira‘at al-Thaman by Aba ‘Ali al-Ahwazi.
Sixth century:-
6) Al-Ikhtiyar fi Ikhtilaf al-Asharah A’immat al-Amsar by Sibt al-Khayyat.
7) Irshad al-Mubtadi wa Tadhkirat al-Muntahirby Abu al-Izz al-Qalanisi.
8) Kifayat al-Kubra by Abu al-Izz.
9) A-Misbah al-Zahir fi al-Qira‘at al-Ashr al-Bawahir by Abu al-Karam.
10) Ghayah al-Ikhtisar by Abu al-‘Ala’ al-Hamadhani.
11) A/-Mifiah by Ibn Khayran.
12) AL-Midah by Ibn Khayran.
Eighth century:-
13) Al-Kanz by Ibn al-Wajih al-Wasiti.
Ninth century:-
14) Mustalah al-Isharat fi al-Qira’at al-Zawa’id al-Marwiyyah ‘an al-Thigat, on the
Qira’at of Abu Ja'far, Ibn Muhaysin, Hasan Basri, Ya‘qub, al-A‘mash and the
ikhtiyar of Khalaf, by Ibn al-Qasih (d. 801 A.H.).

Compilations on the 10 Qiraat, as well as other shadhdh giraat include:
Fourth century:-
1) Al-Ghayah, on the 10 Qirz’at and the ikhtiyar of Aba Hatim al-Sijistani, by
Abt Bakr ibn Mihran.
Fifth century:-
2) Allsharah bi Latif al-Tbarah, on the 10 Qiraat as well as the ikhtiyar of Aba
Hatim al—Sijisténi, by Aba Nasr Mansir al—‘IréqI.
3) ALjami$ on the 10 Qirz’at and the Qiraah of Ibn Muhaysin, by Ibn Faris.
4) Al-Jamis on the 10 Qiraat, as well as the Qiraah of al-A‘mash and Ibn
Muhaysin, by Aba al-Husayn al-Farisi.
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5) Sig al-‘Ards, on the 10 Qiraat, in addition to the Qira’ah of Ibn Muhaysin, al-
A‘mash, and others, by Aba Ma‘shar al-Tabari.
6) Al-Roudah, on the 10 Qira’at and the Qira’ah of al-A‘mash, by Aba ‘Ali al-
Maliks.
7) Al-Roudah, on the 10 Qirait, as well as the Qira’ah of Ibn Muhaysin, al-
A‘mash, amongst others, by Aba Isma‘il al-Mu‘addal.
8) Al-Kamil, on the 10 Qira’at, in addition to another forty, by Abii al-Qasim al-
Hudhali.
9) Al-Mustanir, on the 10 Qirzat and the Qirzah of Yahya al-Yazidi, by Ibn
Siwar.
10) A-Muntaha, on the 10 Qirzat, as well as the ikhtiyar of Aba Hatim al-
Sijistant, Abu ‘Ubayd, and others, by Abt al-Fadl al-Khuza‘.
Sixth century:-
11) ALMubhij, which includes the Qira’ah of Ibn Muhaysin and Yahya al-Yazidsi,
by Sibt al-Khayyat.
Eighth century:-
12) Al-Bustan, on the Thirteen Qiraat (excluding the Qirzah of Hasan al-Basri),
by Aba Bakr Ibn al-Jundi.
Ninth century:-
13) Mustalah al-Isharat on the Qira'at of Abu Jafar, Ibn Muhaysin, Hasan al-
Basri, Ya‘'qub, al-A‘mash and the ikAtiyar Khalaf, by Ibn al-Qasih.

Very few books were dedicated solely to the shadhdh gira’at. Al-Bustan of Ibn al-
Jundi and Mustalah al-Isharat by the student of Ibn al-Jundi, Ibn al- Qasih, are
extremeiy instrumental in documenting them, as well as a reason for its continuity,

study and teaching. In fact, al-Qabaqibi based his famous poem on the Four
Shadhdh Qira'at, Majma“al-Surir, on the Mustalah al-Isharat of Ibn al- Qasih.

Ibn al-Jazari and his book, al-Nashr
Ibn al-Jazari lived towards the end of the eighth century and the beginning of the

ninth. After exhausting the senior scholars of girzat in Levant, Ibn al-Sallar, Ibn al-

Tahhan, Ibn Rajab, Ibn al-Labban and Ahmad ibn al-Husayn al-Kafri, he travelled to
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Egypt where he read to Ibn al-Jundi, Ibn al—Sé)igh, Ibn al—Baghdédi and ‘Abd al-
Wahhab ibn Muhammad al-Qarawi. The numerous teachers by whom he studied
allowed him to narrate the various giraZat through a multitude of sanads and via a
myriad of books. He sifted through countless books of girzat written in the centuries
before him, selected 37 of these books, and compiled his unprecedented work, al-
Nashr. 1t is therefore unique in that it includes the content documented in 37 other
works.” The study of this scholarly text is therefore effectively that of 37 books,
multiplying the arduousness of its analysis tremendously, yet simultaneously
increasing its benefit over any other work on girzat. Some of the reasons for

compiling the Nashr were:
® The efforts in the study and propagation of ¢irz'at had dwindled.
® Differences as to which gira’at should be acknowledged.
® Many authentic giraiat were overlooked.

® Restriction to the Seven Qirzat in the Shatibiyyah and the Taysir.

Methodology of Ibn al-Jazari in his Nashr
Analising the giraat and their sanads from these books, resulted in him selecting and
including the most sound of the 10 Qir4t, its narrators and furug in his Nashr. The
Nashr thus gathers the 10 Qiraat, as transmitted by these 37 selected books, of
which the Shatibiyyah and the Taysir are but two books. Those who transmitted
these 10 Qiraat are known as the Ten Qurra’- the Ten eponymous Readers. Each of
these Ten Readers has two narrators (rawis). However, instead of restricting himself
to one _tarig35 for each raws, like Imam al-Shatibi had done in his Shatibiyyah, or as
36

he had done in his Durrah and Tahbir, Ibn al-Jazari chose 4 turug for each raws,
generally hailing from different areas, east (mashrig), west (maghrib), Misr (Egypt),

* Refer to Isnad al-Jazari al-Imam ila Khayr al-Anam bi Riwayah Hafs ibn Sulayman by Saleem Gaibie for
details of these books.
% Those who transmit from the narrators of these qurra’ are known as turug (the plural of tarig). It is
inconsequential whether they transmit directly or indirectly from the narrators.
* These four turug generally transmit indirectly from the narrators. They transmit directly in the
narrations of Khalaf and Khallad from Hamzah, the narration of Ruways from Ya‘qub and in the Qiraah
of Khalaf al-‘Ashir.
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Basra and Kufa (Iraq).37 There are thus 80 primary turug in the Nashr, of which the
sources of the Nashr — the 37 books — are the secondary turug. The following

diagram indicates the 4 primary furug in the narration of Hafs:

AN

“Ubayd ibn al-Sabbah

Hafs

“Amr ibn al-Sabbah

A 4
Al-Ushnani

Zaran

Fil

N

Abu Tahir

Al-Hashimi

The following outlines the secondary furug from these four primary turug:

Zaran Fil Abi Tahir Al-Hashimi
1 Al—Tajrid Al-Mustanir Al—Tajrid Al—Taysir
Al-Rawdah of Al-Rawdah of
2 Al-Kamil Al—Shétibiyyah
al-Maliki al-Maliki
Ghayat  al- Kifayat Talkhis al-
3 Al-Kamil
Ikhtisar al-Kubra ‘Ibarat
Ghayat Al-Jami‘ of Ibn | Al-Tadhkirah
4 Al-Misbah
al-Tkhtisar Faris of Ghalbin
Qira’ah of al-
5 Dani to Aba Al-Misbah Al-Misbah Al-Mustanir
al-Fath Faris
Kifayat al- Al-Jami‘ of ITbn
6 Al-Tidhkar Al-Irshad
Kubra Faris
Ghayat
7 Al-Tidhkar Al-Wajiz Al-Tidhkar
al-Tkhtisar
Al-Jami of Al-Kifayat al- Al-Kamil
8 Al-Mubhij
Ibn Faris Kubra
Al-Rawdah of Al—Kifﬁyat al- Al—Mubhij
9 Al-Mustanir
al-Maliki Sitt
10 Al-Jami‘ of Ibn

" ALNashr Vol. 1 pg. 54.
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Faris

All differences in recitation attributed to these furug, ruwat (plural of rawi), and
ultimately the 10 Qurra’, are explained and clarified in the MNashr, separating the
authentic readings from the weak, so that no obscurity, uncertainties or ambiguity
remains regarding their recitation. Ibn al-Jazari later converted al-Nashr into poetry
which he named Zayyibat al-Nashr™" The 10 Qiraat according to the Nashr or the
Tayyibah are know as the Qira'at al-Ashr al-Kubra — the Major 10 Readings.

Similar to the Kitab al-Sab%ah of Ibn Mujahid, all gira’at, riwayat and turug not
found in the Nashr were circumvented and is now considered as shadhdh e.g. the
qgiraat in Kitab al-Qiraat written by Aba ‘Ubayd al-Qasim ibn al-Sallam, the girzat
in Kitab al-Qira’at written by Aba Bakr al Udhfawi,” amongst others.

Manner of selection of turuq in the Nashr
Ibn al-Jazari restricted his selection of furug in the Nashr to the following:
1. A sanad in which the student renders the recitation of the Quran to his
teacher, and not a transmission via 1'/'52&]1 alone.40
2. The transmitters in the sanad are reliable and trustworthy.
3. Affirmation that the transmitter was a contemporary to both his teachers and
his students.

) M
4. Verification that the transmitter actually met his teachers.

3 As such, the only noteworthy difference between the Nashr and the Tayyibah al-Nashr is that the
former is in prose and the latter, poetry.
* See his biography in Ghayat al-Nihayah Vol. 2 pg. 198. See also Mujam al-Mufahras of Ibn Hajar al-
‘Asqalani, pg. 388.
* An authorization (jjazah) from a sheikh may vary. At times the student recites the entire Qur'an to a
sheikh and receives y'ézab, or he may only recite a portion of the Qur’an, or he receives y'a'zab without
reciting at all. Ibn al-Jazar restricts his selection of the turug in which the Quran is recited. Refer to my
book Safahat fi Isnad Rijal al-Qira’at for more details concerning sanads and zjazat.
" ALNashrVol. 1 pg- 98, 192-193.
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Though there are primarily 80 turug as chosen by Ibn al-Jazari, he considered every
sanad as a different path of transmission i.e. farig e.g. the sanads of the Shatibiyyah
and the 7aysir are very much the same since the Shatibiyyah is based on the Taysir.
Yet, Ibn al-Jazari considers them as respective turug. Similarly, al-Irshad and Kifayat
al-Kubra, both written by one author, Abi al-Tzz al-Qalanisi, are considered as
separate turug. In this manner, including all the secondary furug as well, the number

42
of turug are more than a thousand.

If a book was chosen as a source for the Nashr, it did not mean that everything in
the book was included e.g. the Roudah of al-Talamanki on the Seven Qirz’at. Ibn al-
JazarT only transmits the narration of Qalan from this book and omits the narration
of Warsh as well as the remaining six giraat. In the same manner, in the 7Tabsirah of
Makki ibn Abi Talib, the Qiraah of ‘Asim, amongst others, is not transmitted.
Similarly, the riwayah of Aba Muhammad al-Mufaddal ibn Muhammad al-Dabbi
who transmits the narration of Hafs in Ghayat al-Ikhtisar of Abu al-Ala’ al-

Hamadhani has been circumvented and is now considered as shadhdh. Likewise, the

* See al-Nashr Vol. 1 pg- 192. Dr Ayman Rushdi Suwayd counts a total of 1018 furug. By adding five
extra furugq via the Irshad of ‘Abd al-Mun‘im ibn Ghalbin, it reaches 1023. See Sa/asi/ a/—Dbababi)/yab pg.
31. The differences between these furug are very slight, and are only truly comprehended by an expert in
the field. For example, via the tarig of the Roudah of Mu‘addil, which is secondary tarig, a sad and sin is
transmitted for the narration Hafsiin M But these changes are not transmitted unrestrictedly: the sad
is transmitted from Hafs via Fil, and the sin is transmitted via Zar‘an. (Refer to diagram of Hafs and his
primary turug). To the layman, this seems very insignificant, but to the expert it is of extreme importance.
If a sad is being read, which is via the farig of Fil, then only a fathah may be read on _i% of Surah Ram,
54, as well as only ith-har being allowed in V;S and 3, amongst other changes, since this is what Fil
transmits from Hafs. And if a sin is being read, which is via the tarig of Zar‘an, then only a dammah may
be read on _it5, as well as only idgham being allowed in 7 and 7, since this is what Zar@n transmits
from Hafs. Reciting these changes haphazardiy will result in fusion (LMs) of two distinct turug, and
ultimately, an erroneous reading which is not transmitted. Therefore every path of transmission (tarig)
needs to be carefully analised so that its rendition is not confused with another. Inaccurate renditions of
the turug are disapproved and frowned upon by the gurra’ In fact, the gurra’have developed an entire
science to protect one from this, the science of 7ahrirat, which may be defined as: restricting the awjub
(allowed ways of recitation) that Ibn al-Jazari has generalised in the 7Zayyibah with due reason i.e.
preventing certain ways of recitation which the apparent text of the 7ayyibah would give allowance to. See
Sharh Mugqarrib al-Tahrir I al-Nashr wa al-Tahbir, pg. 45.
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farig of Hubayrah for the narration of Hafs in the G])é)/a]r of Aba Bakr Ibn Mihran
is not included in the NashAr and therefore considered as shadhdh.

Thus, any manner of recitation in a particular gira’ah, riwayah, or tarig, not chosen
and transmitted by Ibn al-Jazari in his Nashr — even though it may be from the
Seven Qiraat — became relatively shadhdh.

Types of gira’at
Qiraat have been divided into many different types and classifications by scholars.
Considering their successiveness (fawatur), al-Banna’ and al-Qastallant divides giraat
into three categories:
1. The readings that are agreed to be successive readings (o J\y u\a d.cu\) — they are
the Seven Qira’at.
2. The readings about whose successiveness there is difference of opinion ( as!
43) — they are the Three Qiraatwhich completes the 10.
3. The readings that are agreed to be non-canonical (s3,45 Jo 3)) — they are

the remaing Four Qira’at.

The Four Shadhdh Qira’at
There are many girz’at which are shadhdh; some of them found in books of girzat
while others are documented in books of tafsir, figh and so on. However, from
amongst the many shadhdh girzat, the Qiraat of Ibn Muhaysin, Hasan al-Basri,
Yahya al-Yazidi and al-A‘mash have been passed down until present via an

uninterrupted chain of transmitters.

Though much of these Four Qirzat agree with the rasm of ‘Uthman and have a
Sanaa’, they lack tawatur, and therefore should not be considered as Qur’an. It may
therefore not be recited as Qur’an, whether in sa]é/r or not. One may not Perform

salah behind an imam who recites the shadhdh gira’at in it. Imam al-Nawawr states:
T35 58 &) U 58 &) 855 ks AN 3 3R 158 2Rie s Wl J6
o o P 5 - ° o
iib@j\&bjﬁwf«& °jcd.ﬁ¢3
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“Our scholars (Shafi‘iyyah), and others say: If one recites the non-canonical readings in

salah, his salah is invalid if he knew. If he did not know then it will be valid, but he will
not be rewarded for his recitation.

The Imam and great traditionist Aba ‘Umar ibn ‘Abd al-Barr, relates that there is
concensus of all muslims that recitation with the non-canonical readings are not
permissible, and one should not pray behind another who recites them.

The scholars say: Whoever recites the non-canonical readings and is ignorant thereof, or
(ignorant) of it being unlawful, should be informed about it. If he repeats (his recitation of
the non-canonical readings), or he is aware of it, he should be severely subdued until he
refrains. It is obligatory for anyone who is able to censor and stop him from doing this, to
do so0.743

Though it is not permitted to read these Qirzat, the majority allows extracting
matters of figh and Arabic, as well as practicing upon them, since they are akhbar al-
a‘béa’. All agree that these shadhdh gz'ra_’ét may be used to substantiate matters
pertaining to Arabic grammar and morphology. Similarly, it may be studied, taught,

documented, and profiting from the eloquence of the Arabic language.

Compilations dedicated to the Shadhdh Qira’at
One of the earlier books on the shadhdh gira’at was written by Aba Bakr Mujahid,
the author of Kitab al-Sabah. Although the book itself is lost in history, Ibn Jinni
cites it as one of his sources when compiling his work on the shadhdh giraiat, al-
Mu[ztasz'b.44 Other books dedicated to shadhdh gira’at would include:
1) A/l-Badi‘by Ibn Khalaway (d. 370 A.H.).
2) Mukhtasar al-Badi‘by Ibn Khalaway. Though his Badi‘is no longer extant, its

abridgement is available.

3) Al-Muhtasib by Ibn Jinni (d. 392 A.H.).

*® ALTibyan pp. 114-115,
“ Al-Muhtasib Vol. 1 pg. 35.
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Ibn al-JazarT’s (d. 833 A.H.) works on the shadhdh gira‘at.
4) Ithat al-lMaharah fi Tatimmat al-Asharah.
5) Ianat al-Maharah fi al-Ziyadah ‘ala al-Asharah.
6) Ghayat al-Maharah fi al-Ziyadah ala al-Asharah.
7) Al-Qira’at al-Shadhdhah.
8) Nihayat al-Bararah fi Qirdat al-A’immat al-Thalathat al-Zaidah ali al-
Asharah.

Compilations on the shadhdh gira’at after Ibn al-Jazart:

9) Majma“ al-Surar wa Matla® al-Shams al-Budir, a poem, like the Zayyibah of
Ibn al-Jazari, but on the Four Shadhdh Qira’at, by Muhammad ibn Khalil al-
Qabagqibi (d. 849 A.H.).45 This book is also referred to as the Qabagibiyyah.
As mentioned previously, this book was based on the Mustalah al-Isharat of
Ibn al-Qasih.

10) Miftah al-Kuniz wa Idah al-Rumuiz, a commentary by Muhammad al-
Qabagqibi on his above mentioned poem.

11) [fadat al-Mugniah fi al-Qira’at al-A’immat al-Arba‘ah — ‘Abd Allah Basha Al-
Kibrilt (d. 1148).

12) al-Multadh fi al-Arba‘at al-Shawadhdh — ‘Abd al-Rahman al-Ujhari (d. 1198
AH.).

13) Al-Fawa’id al-Mu tabarah, on the Four Shadhdh Qiraat, by al-Mutawalli.

14) Mawarid al-Bararah, a commentary on his poem above, by al-Mutawalli.

15) al-Fawa’id al-Muddakharah sharh al-Fawa’id al-Mu‘tabarah by ‘Ali al-Dabba‘
(d. 1380 A.H.).

16) Mukhtasar al-Fawa’id al-Mu tabarah fima Infarada bihr al-A’immat al-Arba’at
al-Asharah — ‘Abd al-Muta‘al ibn Mansiir ibn ‘Arafah (d. 1413 A.H.).

45 . .o .
He was a great scholar, as well as an expert in gira’at, so much so that some gave preference to him

over Ibn al-Jazarl. Sultan al-Mazzahi would teach the Four Shiadhdh Qiraat according to the

Qabagibiyyah.
31



17) Al-Rayahin al-‘Atirah: sharh Mukhtasar al-Fawa’id al-Mu‘tabarah —  a
commentary on the previously mentioned book by the author, ‘Abd al-Muta‘al
ibn Mansir ibn ‘Arafah.

Some compilations on qira’at after Ibn al-Jazari
All compilations after the Nashr were influenced by Ibn al-Jazarl in that they
restricted themselves to what was in it, as well as all their sanads going through Ibn
al-Jazari himself. They include:
1) Lata’if al-Isharat on the 14 Qira’at, by Ahmad al-Qastallani (d. 923 A.H).
2) Budir al-Zahirah fi al-Qiraat al-Ashr al-Mutawatirah by Aba Hafs Siraj al-
Din al-Nashshar (d. 937 A.H).46
3) Sham‘at al-Mudiyyah fi al-Qira’at al-Sabat al-Mardiyyah by Manstr ibn Abi
al-Nasr al-Tablawi (d. 1014 A.H.), the grandson of Nasir al-Din al-Tablawi.
4) Mugaddimah fi Madhahib al-Qurra’ al-‘Arba‘ah ali al-Asharah — Sultan al-
Mazzahi (d. 1075 A.H.).
5) Ghayth al-Naf*on the Seven Qira’at by ‘Ali al-Nuri al-Safaqusi (d. 1117 A.H.).
6) Qawa’id al-Mugqarrarah fi Usil al-Qira’at al-Sab‘by Muhammad al-Baqari (d.
1111 A.H).
7) Ithat Fudala’ al-Bashar on the 14 Qira’at by Ahmad al-Banna al-Dimyat1 (d.
1117 A.H.).
8) Naghm al-Malzikat al-‘Ashr fi al-Riwayat al-‘Ashr by Mustafa Azmiri (d. 1156
A.H.).
9) Nur al-I7am on the Four Shadhdh Qira’at by Mustafa Azmiri.
10) A-Wujiah al-Musfirah on the Three Qirzat that completes the 10, by al-
Mutawalli (d. 1313 A.H.).

Methodology of reading the Four Shadhdh Qjra’at to the sheikh
Some gurra’ maintain that Ibn al-Jazari explicitly states in his Nashr that he read the
Shadhdh Qiraiat contained in books like the Roudah of al-Maliki, the Mubhij, al-

“ This should not be confused with Budir al-Zahirah of the contemporary scholar, ‘Abd al-Fattah al-Qadi
(d. 1403 A.H/1982 C.E).
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Bustan, and so forth. This indicates that the Qiraat of al-A‘mash, Yahya al-Yazidyi,
and others, were still being read up until the ninth A7 century.

However, after the Nashr, the Four Shadhdh Qira’at are not read to the teacher, but
the student merely makes 7khbar of them i.e. the student informs the teacher of the

differences found in these Qirzat e.g. in Surat al-Fatihah the student says: Hasan al-
Basri will read 4l ,\o.-,d\ with a kasrah on the a’a_], and so forth.47

A brief appraisal of the Four Shadhdh Qira’at
One who has studied the 10 Qiraat will know that certain applications are restricted
to particular regions e.g. sifah in mim al-jam‘is only made by the Readers in Hijaz,

idgham kabir is only made by the Basris, and so forth.

A quick perusal of these Four Shadhdh Qiraiat reflects the immense concessions
allowed in girgat as well as its spread throughout the Islamic lands so that si/ah is
also made by Hasan al-Bagri in Basra, while idgham kabir is made by Ibn Muhaysin
in Mecca and al-MuttawwiT who transmits it for al-A‘mash in Kufa. A sin is read in
LI-2)\ by Shanabadhi from al-A‘mash in Kufa; an application found in Mecca, and in

Basra (Ruways), and so on.

“ Ithaf pg. 14, Lata’if al-Isharat Vol. 1 pg. 170.
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My sanad for the Four Shadhdh Qiraat:

Abu al-Baga’ Ibn al-Qasih

Ahmad ibn Abi Bakr al-Qalgilt

Sheikh al-Islam Zakariyya al-Ansari

Al-Jamal Yasuf ibn Zakariyya

Nasir al-Din al-Tablaw1

Ahmad ‘Abd al—Haqq al-Sunbati

Sayf al-Din al-Fadali

\ 4

Sultan al-Mazzahi

‘Abd al-Rahman Yamani

v

v v

Ibn Abi al-Nar al—Dimyéti

Ahmad al-Banna al-Dimyati Muhammad al-Baqari

v

v v

Ahmad ibn ‘Umar al-Isqati

Ahmad al-Bagari

v

‘Ali al-Badri

v v

‘Abd al-Rahman al—Ujhﬁri

v

v

Ibrahim al—‘UbaydI

Ahmad Salamanah

Ahmad al-Durri al-Tihami

Muhammad ibn Ahmad al-Mutawalli

v

v

v

Abd al-‘Aziz Kuhayl

Khalil al-Janayini

‘Abd al-Rahman al-Khatib

M. Husayn al-“Amiri

Hanafi al—Saqqé

‘Ali al-Dabba‘

'

v

I. Al-Samannadi

Nafisah ‘Abd al-Karim Zidan

Ibrahim ‘Awad ‘Atawah

Hasan Sa‘d al-Iskandari

A 4

A

4

\ 4

v v

M. al-Tawwab

‘A. al-Ubayd Hasan al-Warraqi

Hamid Ahmad al-Madani

v v

™ M. Salim ibn Isma<l Gaibie [¢
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The sanad of Ibn al-Qasih to the Turug of the Four Shadhdh Qira‘at:

Abi “Ali al-Ahwazi
‘Ali ibn Ahmad al-Abhari
v
Al-Sharif al-Khatib Ibn Siwar
\ 4 \4
Abi al-Jad Sibt al-Khayyat
A\ 4 A 4
‘Abd al-Qawi al-Anmati Abi al-Yumn al-Kindi
A 4 A\ 4
Ibn al-Kufti Ibn Faris
v v
Ibn al—Sarréj al-Katib Al—Taqi al—Sé’igh
A\ 4 A 4
Abt Bakr Ibn al-Jundi Al-Majd al-Kufti
v v
Ibn al-Qasih
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Chapter Two — Commentary on al-Fawa’id al-Mu‘tabarah

Introduction
TEXT: 1
PR J A G PR S A S L A

COMMENTARY:
The author, Muhammad ibn Ahmad al-Mutawalli starts his book with the basmalah,

in accordance with the Qur'an and the Sunnah of the Prophet .

He also starts with his name because this science is based on nag/(transmission) and

not ag/ (rationality). Thus, we know who the nagi/ (transmitter) is.

TEXT: 2-4

NS B S F. ) NP9 ) I [ S VA

J_’ﬁs L;_;J\ guté___;j\ égg r,J_iZJ >L_AM Jsil 3
COMMENTARY:

He then praises Allah and sends salutations upon the Prophet 6,)%, his family, and
the Companions ﬁf’; )

The Four Qurra’ and their Transmitters

TEXT: 5

ARG, oy Lpiog o BRLGS

COMMENTARY:
Thereafter, the author says that the reader should study this poem which discusses
the Four Qiraat after the asharah (10).
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COMMENTARY:

The first imam is Ibn Muhaysin, from Mecca, and the second imam is Sulayman ibn

Mihran al-A‘mash, from Kufa.

Ibn Muhaysin
He is Muhammad ibn ‘Abd al-Rahman ibn Muhaysin. Ibn Muhaysin, alongside Ibn
Kathir taught the people of Mecca the Qur’an.

His teachers include Mujahid ibn Jabr, Dirbas, Sa‘id ibn Jubayr.

Abu ‘Amr al-Basri and Shibl ibn ‘Abbad are amongst his students.

Aba ‘Ubayd al-Qasim ibn al-Sallam reports that Ibn Muhaysin was the most
knowledgable regarding Arabic in Mecca. Due to his vast knowledge regarding
Arabic, he gave preference to certain readings due to its eloquence. Because his
preferences differed from the reading of the majority in Mecca, his readings were

circumvented by the majority and the reading of Ibn Kathir was adopted instead.

He died in Mecca in 123 A.H.
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Sanad of Ibn Muhaysin to the Prophet @fﬁ%?g

The Prophet @ﬁ%

A 4

Ubayy ibn Ka'b <%

A 4

‘Abd Allah ibn ‘Abbas «&

\ 4

Dirbas al-Makki

\ 4

Ibn Muhaysin

The Transmitters and Turuq of Ibn Muhaysin
Ibn Muhaysin’s two transmitters are Ibn Shanabtdh and al-Bazzi via Shibl al-‘Abbad
from the. His Qira’ah has two Turug; the Mufradah of Ibn Muhaysin by Abu ‘Ali al-
Ahwazi and the Mubhij of Sibt al—Khayyét.48

8 Lata’if al-Isharat, 352-353. See Mufradah of Ibn Muhaysin pg. 97; AI-Mubhij Vol. 1 pg. 52; A-Mubhij

Vol. 1 pg- 55.
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Ibn Muhaysin

A 4

Shibl ibn ‘Abbad

V} \ 4

‘Ikrimah ibn Sulayman

Nasr al-Jahdami

A 4

Muhammad al-Bayadi

‘Atiyyah al-Nahawandi Ishéq al-Khuzat
A\ 4 \ 4
Al-Mu‘afi al-Jariri Hasan b Sa‘ild MuttawwiT Muhammad Shanabadhi
A\ 4 ‘L
Ibn al-Husayn al-Farisi
\ 4
Al-Sharif ‘Abd al-Qahir
Sulayman ibn Mihran al-A‘mash

He is Aba Muhammad Sulayman ibn Mihran al-A‘mash al-Kafi. Al-A‘mash was

born in 60 A.H.

He read the Qur'an to Yahya ibn Wathab, Ibrahim al-Nakha‘, Zirr ibn Hubaysh,
‘Asim, Mujahid ibn Jabr and others.

His students include Hamzah al-Zayyat, ‘Abd al-Rahman ibn Abi Layla and Za’idah

ibn Qudamabh.
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He was nicknamed “the Mushaf” due to his expertise and knowledge of the Quran.
Hisham relates that he never saw anyone in Kufa more knowledgable regarding the
Quran than al-A‘mash. Al-A‘mash is reported to have said: “Allah has beautified
individuals with the Quran, and I am one of those whom Allah has beautified with

the Qur’an.”

Al-A‘mash died in 148 A.H.

Sanad of al-A‘mash to the Prophet 6_@@;

The Prophet &5

\ 4

‘Abd Allah b. Mas‘ad <%

v \ 4 \ 4

‘Abd al-Rahman Sulami Zirr ibn Hubaysh Sa‘d ibn Iyas Shaybani

A 4 \ 4 A 4

Yahyé ibn Wath-thab

A 4

Sulaymén ibn Mihran al-A‘mash

The two transmitters for al-A‘mash are mentioned in the next line.

TEXT: 7

COMMENTARY:
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The two transmitters of al-A‘mash are Al-Shanabiudhi and Al-Muttawwi‘i, who both
transmit from al-A‘mash via Ibn Qudamah. This is via the 7arig of the Mubhij of
Sibt al-Khayyat."”

Ibn Mihran al-A‘mash

v
Za’idah ibn Qudamah

\ 4

‘Ali ibn Hamzah al-Kisa’t

\ 4 v

Khalaf al-Bazzar Al-Qasim ibn Sallam

A\ 4 \ 4

Ahmad ibn Ibrahim

A 4 \ 4

Idris al-Haddad Muhammad b Shanabidh

Ibn al-Husayn al-Farisi

A 4

Al-Sharif ‘Abd al-Qahir

® Lata’if al-Isharat, pg- 353. A]—Mub]u]', Vol. 1 pg. 141.
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Al-Shanabidhi
Al-Shanabuadht’s name is Aba al-Faraj Muhammad ibn Ahmad ibn Ibrahim al-
Shanabudhi al-Baghdadi. He read to Aba Bakr ibn Mujahid, Aba Bakr ibn Naqqash,
Aba al-Hasan ibn al-Akhram, Aba al-Hasan ibn Shanabadh, and others. Those who
read to him include Aba ‘Ali al-Ahwazi, Aba al-‘Al2> Muhammad ibn ‘Ali al-Wasit1
and ‘Ali ibn al-Qasim al-Khayyat. He was an expert in 7afsir and Qirzat. He was
born in 300 A.H. and died in 388 A.H.

Al-MuttawwiT
Al-MuttawwiT’s name is Aba al-‘Abbas al-Hasan ibn Sa‘d ibn Ja‘far al-Muttawwi al-
Basri. He read to Idris ibn ‘Abd al-Karim, Ahmad ibn al-Husayn al-Hariri, Yasuf ibn
Ya‘qﬁb al-Wasiti, Abtu al-Hasan ibn Shanabtidh, Muhammad ibn Ahmad (the
student of Ibn Dhakwan), Ahmad ibn Farh, and others. Those who read to him
include Aba al-Fadl al-Khuzai, Aba al-Hasan al-Khabbazi, and others. He died in
371 A.H., reaching the age of more than a hundred years.

Ibn Qudamah
Ibn Qudamah is Aba al-Salt Za’idah ibn Qudamah al-Thaqafi. He read directly to al-
A‘mash. He died on the battlefields in Rome in 161 A.H.

TEXT: 8
T PSS g b S — . oSV iG585 8

COMMENTARY:

The last two imams are from Basra, Hasan al-Basti and Yahya al-Yazidi.

Hasan al-Basri
He is Aba Sa‘d al-Hasan ibn Yasar al-Basri. Hasan al-Basri was born in 21 A.H. He
was the imam of his era, in knowledge and practice, truly an expert in many fields

and sciences.
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He read to Hittan ibn ‘Abd Allah al-Raqashi and Aba al-‘Aliyah al-Riyahi. His
students include Aba ‘Amr al-Basri, Sallam al-Tawil, ‘Asim and Isa al-Thagqafi.
Hasan al-Basri died in 110 A.H.

Sanad of Hasan al-Basri to the Prophet

The Prophet é;,ofb@?z
v
Abi Misa al-Ash‘ari <%
v
Hittan al—Raqéshi

v

Hasan al-Basri

The 7arig of Hasan al-Basri is via the Mufradah of Hasan al-Basri by al-Ahwazi.”

Hasan al-Basr1

v
Isa ibn Umar al—Thaqafi

v
Shuja“ Aba Nasr al-Balkhi

v
Hafs ibn ‘Umar al-Dari

v
M. “‘Ubayd Allah al-Razi

v

‘Ali ibn Isma‘il al-Basr1

v
Abu ‘Ali al-Ahwazi

* Mufiadat al-Hasan al-Basri by al-Ahwazi pg. 198. Though La¢a’if al-Isharat mentions that al-Balkhi and
al-Dari are the two transmitters of Hasan al-Basri via Isa ibn ‘Umar al-Thaqafi, this is how the sanad
appears in the Mufradat al-Hasan al-Basri. See Lata’if al-Isharat, pg. 353. See also Wasl al-Qurra’ al-

Bararah, pg. 54.
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Yahyi al-Yazidi
He is Abt Muhammad Yahya ibn al-Mubarak ibn al-Mughirah, well know as Yahya
al-Yazidi. Yahya Yazidi was not only a teacher of Quran but an expert grammarian

as well.

He read mostly to Aba ‘Amr al-Basri, but benefitted from the expertise of Hamzah

al-Zayyat as well. Arabic he studied at the hands of the famous grammarian Khalil
ibn Ahmad al-Farahidi. He died in 202 A.H.

Abt ‘Amr al-Basri read to many teachers, including the previously-mentioned Hasan

al-Basrt and Ibn Muhaysin.51

Yahya al-Yazidi has two transmitters, Ahmad ibn Farah and Sulayman ibn al-
Hakam.52 His two Turug are the Mubhij and the Mustanir of Ibn Siwar.”

! Abi ‘Amr al-Basri also read to Abd Ja‘far Yazid ibn al—Q_a‘qé‘, Yazid ibn Raman, Shaybah ibn Nisah,
Ibn Kathir al-Makki, Humayd ibn Qays, ‘Abd Allah ibn Abi Ishaq al-Hadrami, ‘Ata’ ibn Rabah, ‘Tkrimah
ibn Khalid and ‘Asim. See Safahat #i Isnad Rijal al-Qira’at for his sanads to the Prophet 5.
* Lataif al-Isharat, pg. 353.
> See also Mubbij Vol. 1 pg. 247. Al-Mustanir pg. 78. Wasl al-Qurra > al-Bararah, pg. 70-75.
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Yahya al-Yazidi

v
Hafs ibn ‘Umar al-Dari

Bakran al-Sarawili Al-Sari ibn Mukram
A\ 4 A\ 4

Ahmad al-Tjli al-Wali ‘Umar al-Habbal M. Ibn Shanabadh
v v v

Ibrahim al-Tabari Hasan al-Fahham Ahmad al-Shadha’t
v v v v

Al—Sharmaqéni Ahmad Masriiq ‘Ali Faris Khayyét Ibn Husayn al-Farist
v

Sharif ‘Abd al-Qahir

The methodology adopted by the author in this book

TEXT: 9
ST NS R < U (P S ORI S
COMMENTARY:

In this line, the author starts explaining his methodology which he employs in the
book. The differences for Ibn Muhaysin al-Makki will be the same as Ibn Kathir and
the differences for al-A‘mash will be the same as Hamzah.
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In this manner Ibn Kathir is the basis for the Qira’ah of Ibn Muhaysin, and Hamzah
forms the basis of the Qirzah of al-A‘mash. This is considering their differences as

mentioned in the Shatibiyyah as will be explained in the next few lines.

TEXT: 10
7518 L, I Y i SR S\ (4 B [
COMMENTARY:

The differences for Yahya al-Yazidi and Hasan al-Basri are the same as Aba ‘Amr al-
Basri. Thus, Abi ‘Amr al-Basri forms the basis of their Qira’at

TEXT: 11
Sy Jlgade i 86 Ve S il S 58 11
COMMENTARY:

Wherever these Four Qiraat have differences to their basis, then the author will

mention them. If they agree, then he will not mention anything.

The differences of these Four Qurra’and their basis will all be via the 7arig of al-
Hirz i.e. the Shatibiyyah. Occasionally he compares them to the Zarig of the

Ta)g/ibaﬁ as well.
TEXT: 12

. P @” o * < ng\_}“g §3}_j.i\_§j@§-——;-ié-:—?3 12
COMMENTARY:

The author still continues to define his methodology in his book and starts
discussing the codes (rumiz) that he uses. The Cwill be for Ibn Muhaysin via the
Mubhij of Sibt al-Khayyat, and the s for Ibn Muhaysin via the Mufradah of Abu
‘Ali al-Ahwazi. The ¢ will be for Ibn Muhaysin via both turug i.e. via the Mubhij and
the Mufradah.
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TEXT: 13
:}—“:“;‘U/ \';;JB f‘—;j\;j “',})—5 :)—E‘— g\.ﬁj\j v 1S é:l L:,_é}j\ ;_,* 13
COMMENTARY:

The \ (alif) is for al-A‘mash, while the s and the L are for his two transmitters i.e.
the 2 is for Shanabtdhi and the b is for al- Muttawwi‘.

The Cis for Hasan al-Basri.

TEXT: 14
I O PR [T SR F S iy Mt ewn WG 14
COMMENTARY:

There are no codes for Yahya al-Yazidi since his differences with Aba ‘Amr are so

few.

The following diagram indicates the codes employed in this book:

Reciter and Tariq Code
Ibn Muhaysin Via the Mufradah o 1
Tbn Muhaysin via the Mubhij z 2
Tbn Muhaysin via both Turuq ; 3
Al-A‘mash { 4
Shanabudhi o 5
Al-Muttawwit L 6
Hasan al-Basri z 7

The name of the book and prayer of the author

TEXT: 15
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s O S ek el s i 15
COMMENTARY:

The author has named his book al-Fawa’id al-Mu tabarah — TheValued Instruction —
in the Four Shadhdh Qira‘at.

TEXT: 16
Js2ill Bais U AN P dj;;j\dd,_aus 35 16
COMMENTARY:

Thereafter the author supplicates that Allah makes it easy for him to complete this

book as well as accept it in His court.

The Chapter on the Istiadhah and the Basmalah

TEXT: 17
() () 52 A1 &) 55 (32) U—AJJ@—M\)C“—«J‘J) 17

COMMENTARY:
The preferred wording of the istiadhah is: £ JS \ G 4J$L 339\ Hasan al-Basri
adds f\u C“J before the &A, as well as adding it after j;a ) &L He will therefore

read:’p&:&c‘w‘ljﬂ&\ssf) uﬁf\u\touJ

Al-A‘mash will only add ’f,,l.d\ }CMJ\ after 3» ) &l He will therefore read: e 43&\; B j.’éf\

Al fa 2 58 2 ) o) RESAl

The remaining Qurra* Ibn Muhaysin and Yahya al-Yazidi will read according to

their bases using the preferred wording.

TEXT: 18
Sol—mite dbcr) M IHGa) ()i 18
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COMMENTARY:

Thereafter the author says that Hasan al-Basri and Shanabudhi from al-A‘mash will
make idgham kabir in the istiadha i.e. by s 2\ &.54 Al-Muttawwi from al-A‘mash
will therefore read the istiadhah with ith-har.

After discussing the istiadhah, the author now discusses the basmalah between two
sirahs. Al-MuttawwiT will contradict his basis and read the basmalah between two

siirahs.
Hasan al-BasrT will make only was/between the two siarahs without the basmalah.

TEXT: 19
".// o,.ayj/a/ [ z %_1_; ’/ &_L.;;st) C/‘Ai—iﬂ &g-}:’j:‘v\éj 19

COMMENTARY:
To the was/ of Hasan al-Basri, Yahya al-Yazidi also adds saks, thus allowing two

ways for al-Yazidi: was/and sakt™

Ibn Muhaysin will agree with his basis and read the basmalah between two sarahs.

Shanabtdhi will read like Hamzah, with was/

When starting recitation from the beginning of a siarah all the gurra’will read the
basmalah, except for Hasan al-Basri, who will only read it at the beginning of Sarat
Fatihah. Thus, when starting recitation — whether it is at the start of a sarah or the

middle — he will not read the basmalah.

Stirah Umm al-Qur’an

> Hasan al-Basri also applies idgham kabir, as commonly found in the Qirz’ah of Aba ‘Amr al-Basri. Yet,
the Mufradah, Mustalah al-Isharat and Idih al-Rumiz only mention idgbém of the two Aa”s in jfa &) 3
and not of the the two mimsin s fM\ F.J\ :JAL

> According to /that, al-Yazidi will have 3 ways: wasl, sakt and the basmalah, therefore agreeing with his
basis. See [that pg. 160. See also a]—Mubbg', Vol. 1 pp. 427-428, al-Mustanir, pg. 199.

49



TEXT: 20

() ($2) 355 (G) o) A (52) ENE, e, b 2dT 20
COMMENTARY:

Hasan al-Basri will read the da/ of 4 Azl with a kasrah ie. ny .\vJ\ wherever it

comes in the Qur'an. The remaining gurra’will read according to their bases.
Al-MuttawwiT will read the kafof Sk as accusative (nash) i.e. .

Al-Muttawwii and Hasan al-Basri will read ¢k with madd i.e. with an alif The
remaining gurra, Ibn Muhaysin, Shanabadhi and al-Yazidi will read without madd
ie. .

TEXT: 21
(5-5) gl s 255 LS5 815 (55) G @ 5 5 21
COMMENTARY:

Hasan al-Basri will read (the first letter) with a dammah, and thereafter a fathah on
the b2’ in X%, He will also read a ya’instead of the nin ie. X% HE). The remaining

qurra’will read according to their bases.

Al-MuttawwiT will read the nan and ta’ of mudari(present and future tense verbs)
with a kasrah. Therefore he will read (yaiii instead of (aiil. In the following two

lines the prerequisites for this application is explained.

TEXT: 22
Slpla——ggady LS sl 2
COMMENTARY:
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The first stipulation is: that the ‘ezyn kalimah of the trilateral past tense verb has a

kasrah, and when it appears as mudari; it will have a fathah ie. from the

conjugation ’C‘,.: — 6~ e.g. %\w) O}A@ \y’{ﬂ

Another requirement is mentioned in the next line.

TEXT: 23
sl ol ha s L 5N e o 51551 23
COMMENTARY:

If the verb becomes mazid, being more than three letters and starts with a temporary

hamzah then this application will also take place for al-MuttawwiT. This will be
found on the scales Ja), Jw\, and JAL-«H\ e.g. szuo,, ’C.L) O j}\iwu In the following

line more examples are given.

TEXT: 24
o %% 0 (o T10%. $a oy | 2~ o . 0% g z°z 3 z02&
J_btAb_’.h:jMégL@}) JJ))MMM 24

COMMENTARY:

Examples are cpuidd, 15233, and 35 In Wyﬁ (Sarah Taha), |4 i (Sarat al-
Rahman) and (& % 5 (Sarah Taha), al- MuttawwiT will read the letter of mudari
with a fathah and a kasrah.

The remaining gurra’will read according to their bases with a fathah on the letter of

mudari®
TEXT: 25

L il AN Wy (22) Blw B2 ()X Bl 25
COMMENTARY:
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Ibn Muhaysin via the Mufradah of al-Ahwazi will read L\}éﬁ\ and L\j,o with a sin
wherever they come in the Qur'an i.e. L\J’_;J\ and L\j..u Thus, via the Mubhij, Ibn
Muhaysin will read with a 55(1/.56

Shanabudhi will read with a sin only if it does not appear with a /am al-ta‘rif (. If

it appears with a /am al-ta‘7if, he will read it with a sad.

Al-MuttawwiT will generally make ishmam, whether it is with /am al-ta%if or not.

His code appears in the beginning of the next line.

The gqurra’ from Basra (as well as Ibn Muhaysin from the Mubhij) will read

. . . _ 457
accordlng to their bases with a saa’.

TEXT: 26
de —Sis 20 () Uzila Blrws (Sb) - 26
COMMENTARY:

Hasan al-Basri reads /L\E_..Mi Ua\fo Can).

Pl

In the second half of the line the author discusses si/ah in mim al-jam® If mim al-

Jam ‘comes after a kasrah then Hasan al-Basri will add a ya’sakinah e.g. J«c wr\" e

N L;«*“’” s L;%f;j-"

TEXT: 27
ey () e 4 £5 (=) Byl a B35 27
COMMENTARY:

% ALMubhijVol. 2 pg. 6, al-Mufradah pg. 105.
> Ithat as well as Ahmad al-Ma‘sarawi mentions that Ibn Shanabtdh will also read with a sid This
contradicts what is stated by al-Mutawalli. See /thaf pg. 163 and al-Kamil al-Mufassal pg. 1. The apparent
text of the Mubhij indicates that Ibn Shanabudh as well as al-Bazzi will read with a sad as alluded to by al-
Mutawalli in this book. See a/-Mubhij Vol. 2 pg. 6. Allah knows best.
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If there is a dammah before the mim a]—jzuni then a waw sakinah will be read e.g.

%9\ }é@x\a.

The remaining gurra’ will read according to their bases i.e. Ibn Muhaysin will read
with silah while al-A‘mash and al-Yazidi will read without si/aA. Sheikh al-Mutawallt
does not mention it here, but al-MuttawwiT will agree with his basis (Hamzah) and
read ("‘(’\c’ (*f(‘“g and w,\\ with a dammah on the A3’ as (,:(:\c, V;Jl, and r.}.,d Shanabuadhi
will only read with a dammah in (,.QJ; Shanabiidhi will also read with a dammah on
the Aa’of L%Jn, as is the Qiraah of Ya‘qab i.e Lz,’;;,/kb.f-’g

Ibn Muhaysin, via the Mubhij, will read the ra’of & as mansab o jfa,ud\ 3

The remaining qurra’ will read like their bases, including Ibn Muhaysin via the

Mufradah.”

Idgham Kabir
TEXT: 28
L RS S N Py S Exi o 32 28
COMMENTARY:

Al-Yazidi will make idgham kabir in all the places where Aba ‘Amr al-Basri makes
idgham, whether there is agreement (3&3) in the idgham or difference of opinion
(eN2). If Abu ‘Amr has difference of opinion in the idgham, then so will al-Yazid

Lo . 60
as well. He also allows roum and ishmam to be made, same as Aba ‘Amr.

Via the Shatibiyyah, only al-Susi makes idgham kabir whereas via the Tayyibah the

entire Aba ‘Amr i.e. both al-Dari and al-Sasi makes 1'a’g]1a’m. The comparison made

5 Ithaf pg. 164. See also line 151 of al-Fawa’id al-Mu‘tabarah.
> A]—Muyassar and al-Kamil al-Mufassal mention J«c as mansab for Ibn Muhaysin without restriction.
However, what al-Mutawalli mentions here is more correct: Via the Mubhij Ibn Muhaysin will read j«c
and via the Mufradah he will read J«c See al-Mufradah pg. 105, al-Mubhij Vol. 2 pg. 10, Ithaf165.
° Mufradah pg. 99.
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in this line is therefore via the Zarig of the Tayyibah, in spite of the author
mentioning that he will compare the differences of the Four Qurra’to the 7arig of

the Shatibiyyah in line 11.

TEXT: 29
B I () () () () gl ed g3 29
COMMENTARY:

Hasan al-Basri (V;)’ al-Muttawwi7 (L) and Ibn Muhaysin via the Mufradah (er)
will also make idgham kabir if the two letters are mithlayn and they come in two

different words.

Ibn Muhaysin via the Mubhij will make idgham kabir in mithlayn if the first letter
has a dammah while applying ishmam. Though al-Mutawalli does not indicate
towards the ishmam in the text, it is mentioned in the Mubhij as well as in ]tb.a'u‘.6 !

TEXT: 30
(L) 355 (L58) (5) im0 o5 i SLIG (G2) Ll 30
COMMENTARY:

Shanabudhi will make idgham of the ba’into a ba’e.g. NS call.

In }g_(w\m and g_(\.&\.;', Ibn Muhaysin via the Mufradah, and al-MuttawwiT will
make idgham.

Hasan al-Basri will also make idgham in the latter two words, and a few others

which are mentioned in the next line.

TEXT: 31
SEETR PR S OGRS, I SPSUWE U

o ALMubhijVol. 1 pg. 291.
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COMMENTARY:
Hasan al-BasiT also makes idgham of the two kafs in ajg C/L}uy\s, as well as the #3’
which is a pronoun i.e. the t2° mutakallim and the t3’ al-mukhatab e.g. §\} 28 &

o
_;_S,;\::%‘iru.:so".

Thus, that which prevents idgham (r\b.s}}\ djﬁ) is the tashdid and the tanwin
according to Hasan al-Basri, while other qurra’add the ta’ mutakallim and the t2° al-

mukhatab as well.

Besides al-Muttawwi‘T making idgham of two mithlayn letters in two different words

as mentioned previously, he will also make 1'a’g]1a_m of two mit])]a)m letters when

they appear in one word e.g. v}@i\e, v’@ijé-j, gfjﬁa, v@\j;\, L.&cl, Lsojbbj\, a3, g
62 s T
etc. However, he excludes the 2’ Therefore, if two ta”s appear in the same word he

@

will not make idgham e.g. ti53 Yl.

TEXT: 32
P £h & L3 (L) (89 B, 25 32
COMMENTARY:

In the two nans of L:j;\aﬁa\ of Surat al-Baqarah, Ibn Muhaysin via the Mufradah and
al-MuttawwiT will make idgham. They will also make idgham in Ld.cb &Ll.e of Sirat
al-Tar. Via the Mubhij Ibn Muhaysin will have ith-har.

TEXT: 33
Sorl il eosiad idn i 33
COMMENTARY:

From here the author starts discussing mutagaribayn.

* Al-Mutawallf excludes examples like v@.,a.,a."e (Sarah Yasuf ¥¢E), 111) Lu (Stirat al-Kahf, 84) Tsi,(Sirat
al-Jinn, 28) and WL (Sarat al-Kahf, 14) because idgham is these words will not be allowed in Arabic

since it renders the words as incomprehensible. See Mawarid al-Bararah.
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Ibn Muhaysin will also make idghim without khulf (an option) in the two
mutaqgaribayn letters — the gafinto the kaf — when they appear in one word e.g.

}:.,/ }.’., &}zﬁ/ . }.. 63
ga.\é, &jj}, QKAL, as well as in 53)5’

TEXT: 34
(&= 5) e A& T 35 I CJ"‘ St 34
COMMENTARY:

Similarly Ibn Muhaysin will make idgham in ad G\;\

Shanabudhi will make ikAfz’ of the mim by the ba’e.g. -, J{ LAL (‘K;\ and idgham of
the ba’into the mim by (5§ s Cdas wherever they appear in the Qur'an.

TEXT: 35
s (el o s SHELNE S as 35
COMMENTARY:

Al-MuttawwiT will make idgham in o :\.J@ of Sarat al-Wagi‘ah, 94.64
5 e 9 q

Ibn Muhaysin via the Mufradah will also make idgham in the remaining letters (in
which Aba ‘Amr al-Basri generally makes idgham) of this chapter ie. chapter of
idgham kabir, whether they are mutajanisayn or mutagaribayn. This is what is
meant by g.)\:j\ 3 the rest of this chapter. To this, Ibn Muhaysin makes idgham in a
few extra words in which Aba ‘Amr al-Basri does not make idgham. They are

mentioned in the next line.

TEXT: 36
(LE56) W 35 (Ge) LB 3 3BT (252) oLb) as K25 555 36

® ALMufradah pg. 101.
o4 ALMubhijVol. 3 pg. 360.
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COMMENTARY:
Ibn Muhaysin via both 7Turug — al-Mufradah and al-Mubhij — will make idgham in
CAL{:«;\ of Surat al-Shu‘ara’ while maintaining the 7tbag of the L, as well as idgham of

the dad into the fa’e.g. 1k s, f 5 Jh.o\u

Ibn Muhaysin, via the Mufradah, will also make J'ngém of the dad into a t3’ while
maintaining the ithag in it e.g. f’\,aj\, f’\pj;\j Though it is not clear from the text that
the itbag of the dad should remain, it is explicitly stated in the Mufiadah”

TEXT: 37
NI J P EHED S PR IV W LBl e 2505 37
COMMENTARY:

All those places in which Abt ‘Amr al-Basri have difference of opinion, whether
mithlayn e.g. ;ﬁ )z, % C» lp or mutaqgaribayn e.g. eI gj"}, L‘}jﬂ\ )3 &6, Ibn
Muhaysin will read with 7¢h-har.

‘Abd al-Fattah al-Qadi adds that Ibn Muhaysin via both books will also have idgham
in o3s b &S A5 of Sirah al-Nisa’”

To summarize this chapter, al-Yazidi will make idgham in all the places where Aba
‘Amr makes idgham, whether there is agreement or difference of opinion in it

including mithlayn, mutajanisayn and mutagaribayn.

Hasan al-Basri will agree with Aba ‘Amr Basri in mz'tﬁ]a)m which comes in two
words. He adds to this the t3° al-mutakallim and the t3’ al-mukhatab, as well as
idgham in aj’g &h}uyﬁ

N Al-Mufradah pg. 101. Al-Mutawalli also explicitly mentions it in Mawarid al-Bararah, pg. 33.
* AL-Qiraat al-Shadhdhah by ‘Abd al-Fattah al-Qadr. See al-Mubhij, Vol. 2 pg. 196, Mustalah al-Isharat,

pg 352.
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Ibn Muhaysin, via the Mubhij, will agree with Aba ‘Amr in mithlayn which comes
in two words with the condition that the first letter has a dammah. Via the
Mufradah, he will make idgham in mithlayn unconditionally, as well as in
mutajanisayn and mutagaribayn. However, in those places that Aba ‘Amr has
difference of opinion, Ibn Muhaysin will make ith-har e.g. ;& Cg He adds the
idgham of the dad into ta; the tha’into the 2’ in VL:«;\, and via the Mufradah,
z'dgbém of the dad into the t3’, as well as ia’g]]ém in \/.xi;b

Shanabudhi will agree with Aba ‘Amr in making idgham of ba’ into ba; making
ikhfa’ of mim by a ba’and idgham of ba’into mim.

Al-MuttawwiT will make idgham of mithlayn in two different words. He adds
mithlayn which appears in one word while excluding the 3’

Madd and Qasr

TEXT: 38
! :{‘;/i/ ’Q_?\_}; //’S /ff} S\} D:‘}\l;‘;z_“g.ij 38

COMMENTARY:
The pronoun in ;@J will refer to all Four Qurra’ i.e. Ibn Muhaysin, al-A‘mash, Hasan

al-BasrT and Yahya al-Yazidi will make tawassut in madd muttasil.

Hasan al-Basr and Ibn Muhaysin makes gasr in madd munfasil.

TEXT: 39
COMMENTARY:

Al-Yazidi has gasr and tawassut in madd munfasil.

Shanabudhi has #i/in both madd muttasil and madd munftasil
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In the previous line, al-Mutawalli ascribed tawassut in madd muttasil for al-A‘mash
i.e. for both al-Shanabtidhi and al-Muttawwii. In the second half of this line, he
excludes al-Shanabtdhi from that general precept and ascribes ta/ for him in both
madd muttasi/ and madd munfasil. Conclusively, al-MuttawwiT will make tawassut

in both madd muttasil and madd munfasil.

In the remaining madds, they will agree with their bases.

Two hamzahs in one word®’
TEXT: 40
Lo et ol 3 (L) 5 S G, 40
COMMENTARY:

Excluding 2Nz, in Sarat al-Zukhruf 58, Hasan al-Basri will read two hamzahs
coming together in one word with tahgig. From the second half of the line it is
understood that he will read without any idkhal. Thus, he will read making tahqgiq
without idkhal except in the word above.” In %)z Hasan al-Basri will make tashi/

of the second ]zamza]).69

TEXT: 41
(V) g LN HLE § Jla) Vo adlemi W25 155 41
COMMENTARY:

If the second Aamzah has a a’ammab then al-Yazidi will not make idkhal This is
only in three places: f‘ 3 J3 )5 fi and &J\\ Therefore, if it has a fathah or a kasrah, he
will agree with his basis and make idkhal.

o The first hamzah will always be maftahah while the harakah on the second hamzah will change; being
maftahah, maksirah or madmiamah. In all three cases, Ibn Kathir will have tashi/ without idkhal Aba
‘Amr will have tashil with idkhal except when the second hamzah is mamamah, in which case he will
have two ways: tashil with idkhal and tashil without idkhal Hamzah reads with ta[zqig in all three cases.
68 Al-Qadi mentions that in fLML of Sirat al-Ahgafand C)g:;\a of Siirat al-Qalam he will make 7bdal in the
second hamzah like Warsh does in r.’@,\;\; See al-Qira’at al-Shadhdhah, pg. 515.
* Mawarid al-Bararah, 34.
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In f’;j\; K j,.:jﬂ\ of Surat al-Mulk, 15-16, Ibn Muhaysin via both books will read like al-
Bazzi: making tashil of the second hamzah, instead of ibdal of the first hamzah into
a waw like Qunbul.

Two hamzahs in two different words

TEXT: 42

Wesie i ShidLss (J2); 31 I (&) &stl - 42
COMMENTARY:
Ibn Muhaysin via the Mufradah will drop the first hamzah if they agree in their

71

harakat while allowing madd and gasre.g. § J’;\ e
Ibn Muhaysin via the Mubhijwill drop one of the hamzahs if both are maftizhah.

If they both are maksirah, he will make tashil in the first hamzah, allowing madd
and gasr e.g. uj:w d\;ﬂl ¢\55 le. This is what is meant by J.mﬁ\ L;j in the line.

TEXT: 43

° s

f <

-
o]

- ~ 0 < _ 2 z )
. <5l 4 sl WA 43

C—»

70
There are nine rational combinations of the two Aamzahs and their harakat, of which only eight is

found; the first Aamzah being maksirah and the second madmiimah does not exist. If the harakat of the
two hamzahs agree then in the case of both being maftahah e.g. § J’,o\ s, 25 &, al-Bazzi will drop the first
hamzah (hadhf) while Qunbulhas two options: tashil or ibdal in the second hamzah. If both hamzahs are
madmuamah or maksirah e.g. d)::fj ’;Uj\, & NS & then al-Bazzi will make tashil of the first hamzah
while Qunbul will make tashil of the second hamzah as well as ibdal. Abu ‘Amr al-Basri will drop the first

hamzah in all three cases when the harakat agree.

If the harakat disagree, then in the case when the first hamzah is maftiihah and the second madmuamah or
maksirah e.g. i 2z, L}l 5 then Ibn Kathir and Aba ‘Amr al-Basri will make tashil of the second
hamzah. If the first is madn;ﬁmafz or maksirah and the second maftihah e.g. LMo\ 25, s 3\ salll iy, then
Ibn Kathir and Abta ‘Amr will make 7/Adal When the first hamzah is madmimah and the second
maksirah, then Ibn Kathir and Aba ‘Amr will make tashil as well as ibdal e.g. L}l $\5s.

™ In this application he agrees with al-Bazzi from Ibn Kathir.
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COMMENTARY:
In 5 s Y\ ¢34, of Siarah Yasuf k) 53, he will make 7hdal of the hamzah of g3l

into a waw and make J'ngém of the changed waw into the waw before it i.e. 3,3.5\;
g 72 .
Y.

£

TEXT: 44
USSR N R W Y W o5 ;3(‘4 DALl 44
COMMENTARY:

Tashil will also be made of the second hamzah by Ibn Muhaysin if the second

. _ .. ) 73
hamzah is madmimabh i.e. in the case when both Aamzahs are madmuamabh.

Thus, Ibn Muhaysin will agree with his basis when the harakat of the two hamzahs
differ.

Hasan al—Baer will read with tabgig whether the Aamzahs agree or not.

Yahya al-Yazidi and al-A‘mash will agree with their bases.

The Isolated Hamzah
TEXT: 45
(65) fme—ii55 i3l () Pe IS YN RO\ AL
COMMENTARY:

Shanabidhi makes 7/6da/in &U}L of Sarah Taha.

Ibn Muhaysin via both 7urug will make 7bdalin Ly fﬂ\ L;l of Sarah Fussilat, 11.

” Tbn Muhaysin agrees with one way (wajh) of al-Bazzi from Ibn Kathir in this application. Al-Bazzi
allows has his conventional practice of tashil in the first hAamzah. Ibn Muhaysin differs with Qunbul who
has tashil of the second hamzah as well as ibdal of the second hamzah into a ya’ sakinah, reading it with
tal.
" Mawarid al-Bararah pg. 34.
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Hasan al-Basri makes 75da/ in rj(i:\ and (.f(_b, as well as reading the Aa’with a kasrah
ie. (.4_:.:\ and (’V‘b

TEXT: 46
AR =i 3 2% 25185 585 46
COMMENTARY:

%

Hasan al-Basrt will also make tashil in the hamzah of ri\\fa wherever it comes while

reading the alifbefore it.

Al-A‘mash makes 7bdal in \j\ﬂ wherever it appears, same as Warsh does.

TEXT: 47
LS8 s ol sba ey (L) 531 0G5 () Je 25 47
COMMENTARY:

Ibn Muhaysin makes tashil of the hamzah in S, allowing madd and gasr to be

74
made.

Hasan al-Basri will read it with a Aamzah followed by aya > sakinah i.e. &;V\)d\/; on the

875

scale of Lﬁ‘”u\

In all the remaining isolated Aamzahs which appear under this chapter Hasan al-

Basri will not make 7bdal.

TEXT: 48

~ 0o

™ Al-Bazzi from Ibn Kathir reads the same, with another option: /bda/ into a ya’ sakinah. Qunbul reads
the hamzah with tahqig, omitting the ya’after it.

75 . . .
Aba ‘Amr has the same ways that al-Bazzi from Ibn Kathir has, as mentioned in the earlier footnote.
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COMMENTARY:
Yahya al-Yazidi will read exactly like Aba ‘Amr al-Basri via the 7ayyibah: an option

between reading with a Aamzah or with ibdal in the words.

Sakt and Nagl
TEXT: 49
Ll Bl O G V- S O [ (8) 15, 55 VT 555 49
COMMENTARY:

Ibn Muhaysin via the Mufradah makes nag/ in C)L‘ﬁﬂ, which appears twice in Surah

Yinus 39 and in d\_a)qai 3, of Sirat al-Qasas.

None of these four gurra’reads with sakt.

How al-A‘mash stops on a hamzah
TEXT: 50
SR | WA L Y S U 55058 S aa SALAGE Chs
COMMENTARY:

Al-A‘mash has three ways of stopping on a hamzah:
1) With tahqiqg on all types of hamzahs.
2) Like Hamzah would stop via the Shatibiyyah: making takhfif in the different
types of hamzahs. Takhfif includes, tashil, ibdal, hadhfand nagl.
3) Like Hamzah stops via the 7ayyibah i.e. having khulf in making tahgig and
tashil in the hamzah mubtadr'ah e.g. *r:f\ S, ’f\/;\ :)5, Gale \;b, }S..;f\ !

Ith-har and Idgham
The 3 of aﬁ

TEXT: 51
(J5) 5 () L B W o (J5) e 583 G523 51
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COMMENTARY:
Idgham of the 3 of JL will take place into six letters: &, 5, o, 3, » and T eg z\ju JL

5

5 35 o B, 123 5 syt 3y and ols 3)

Ibn Muhaysin will make idgham in all six letters.

Hasan al-Basri will make idgham in five letters, excluding the jim.
Al-A‘mash will make idgham in the letters of safiri.e. the sad, sin, and zay.
Al-MuttawwiT will make idgham in the letters of safir as well as the jim.

Yahya al-Yazidi will agree with his basis and make idgham in all six letters.

The 5 of ., the feminine t2’ (<) and the lam of J& and J
TEXT: 52

(J55) I8 o2 5=l (29) 155 Ja5 —<edlalE A8 KU 52

COMMENTARY:
The idgham of the > of 25 will take place into eight letters: s, 3, 5, L i and
eg B B3 5 15 55, B 8, 5 3 il 3 Wi g, s

Idgham of the feminine ta’which is sakinah will take place into six letters: , &, o,
5 Land zes g - ~5, 338 &3S, ’C\ya vl (‘%32' lad K WD K s P
Ayl

All Four Qurra’will make idgham in the > of 35 and the feminine #3°

The idgham of the J of J& and | will take place into eight letters: &, &, L, 5, s,
L and _>- Thereafter, understand that only the & and  will come after both J& and

Jeg 5l (’Vﬂ" 5, ;}C Ja, 22 Ui The & will only come after the J of & e.g. &
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j&\ ujj The remaining five letters — L, 5, , b and > — will only appear after i

g b Ui 5 o £ s i 80 o Ui o U

Ibn Muhaysin, via both 7urug, will make idgham of the /am of J& and Ji. However,
via the Mubhij, Ibn Muhaysin will make idgham of the /am of J& into the nan while
via the Mufradah he will have ith-har.

TEXT: 53
Lh Y (L) B LUl LEWNG (LG axE k53
COMMENTARY:

Hasan al-Basri makes idgham in §433% J.
Al-MuttawwiT makes idgham into the {2’ only e.g. ) tLa J.
Al-Shanabudhi will make ith-Aar in all the letters of |a and L.

Letters Close in Makhraj and the Rules of Niin Sakinah and Tanwin

TEXT: 54
|, 283 3LD BAs ) & ] 28,0 3 e de Tiain b 54
COMMENTARY:

All Four Qurra’will make idgham in the ba’which has a jazm e.g. (3305 L)%, 558
eSS G/\x:a e b, dw:\g.a a3k, 6)3;\3 . They will also make idgham in G,U.s v@a of
Sarat al-A'raf, 176, in O\g AJ’ A of Sirah Ali Imran, 145, in \.&jﬁgj of Sirat al-A ¥at
43, in ;A»J and rfu.J wherever they come, the dhal into the ¢a’in the derivatives of
u,\ai\ wherever they come, and in J{s 0215576

TEXT: 55

7 According to /thafthey will make ith-harin J’{; UZI»L@.{ See pg. 44.
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e OS\ Ef ’..5 Z DA Fj\_j BJB (:).;) é).,\_ce ¢ OC; \.é_%l:; %} ‘;-Zj 55

COMMENTARY:
Via the Mufradah of Ibn Muhaysin, idgham will be made in \.;.Jw of Sirah Tiha, 96,
and &3¢ of Sirah Ghafir, 27. Via the Mubhij, he will have ith-har.

Agreeing with their bases, al-Yazidi, Hasan and al-A‘mash also makes ia’gbém here.

Via the Mufradah of Ibn Muhaysin, idgham will be made of the 3’ majzimah into
the /am in examples like ;3 sa% and géJ/ M\j Yahya al-Yazidi will also make idgham

here while Hasan al-Basri will have ith-har.

TEXT: 56
CE) (BU2) 5,8 35 (S5) (D) s (E9) 05w S35 56
COMMENTARY:

All Four gurra’will also have idgham in & g,'g)\ of Sirah Hiad $&5), 42, except for
Ibn Mubhaysin via the Mufradah who will have ith-har. Via the Mubhij, Ibn
Muhaysin will have idgham here.

In Jjﬂb o al-A‘mash and Ibn Muhaysin, via both 7urug, make idgham.

In (‘@\3 5 Shanabadhi and Ibn Muhaysin via the Mufradah, will make idgham. Via
the/Mub]H]’, Ibn Muhaysin will make i¢th-har.

TEXT: 57
L Brieh  Sedilyg BALAESGE) b ST
COMMENTARY:
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Shanabtudhi makes idgham in *(;::.L, disagreeing with his basis. Al-Muttawwi‘T will
agree with his basis, making ith-har, while Hasan and Yahya al-Yazidi will agree
with their bases and make idgham.

Thereafter, the author starts explaining the rules of nian sakinah and tanwin. Al-

MuttawwiT will make idgham without ghunnah into the waw and the ya’((s3).

TEXT: 58
Lok “F e (E5) H,J\;i_:muﬂ__% 58
COMMENTARY:

Ibn Muhaysin, via the Mufradah, will make ith-har here i.e. he will read the tanwin
clearly i in g% 4_,\)_. of Sirat al-Kaht

Ibn Muhaysin will make idgham without ghunnah of the tanwin into the sin of PN
(,Z,L.}L:u in Sirat al-Kaht'

TEXT: 59

P

A 2/\;_3—: ;):EL)'U—N *’L_gaa/ééiﬁu_jg_a.w:)

=

59

COMMENTARY:

Ibn Muhaysin will also make idgham without ghunnah of the nin sakinah and the
tanwin into the sin of ) ;g_.u J\ in Sarat al-Muzzammil and (o 5N in Siarat al-
Kaht.

Ibn Muhaysin will furthermore make idgham without ghunnah of the tanwin into
the tha’ of &\& 55 in Sarat al-Haggah.

TEXT: 60
PR J cERNNNES 1) (U I E FalLigia _ § 60

" AL-Mufiadah pg. 101.
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COMMENTARY:
Ibn Muhaysin will make idgham without ghunnah of the tanwin into the tha’ of
G 2 jj\ in Sarat al-Wagi‘ah and \o\ﬁ- :s in Sirat al-Naba’

Fath and Imalah
TEXT: 61
S B p dl TL e S NG5 6l
COMMENTARY:

Al-A‘mash will read contrary to his basis and make fath in 2\3{3\ of Sarah Ibrahim

%) 28, and J\Zf&l\ wherever it comes.

Al-A‘mash will make imalah in O3 of Sirat al-Naml and in bas of Sirat al-Nisa’
Khalaf from Hamzah will have imalah in these two words while Khallad will have
fath.

TEXT: 62
(132) Gl 6L o, i G5 5 (CL) sl A2l 62
COMMENTARY:

Al-A‘mash will also make imalah in Lﬁb;«\;;b of Sirah Maryam, 23.

Al-MuttawwiT will make /malah in VZJ 3 of Sirat al-Bagarah, 20, and JJLZJ/ (‘a 5 of
Surat al-Bagarah, 102.

Al-Muttawwi‘T will make ima/ah in both the nin and the hamzah of Cfbj in Suarat al-

Isra’, 83, while Shanabudhi will read it with fath.

TEXT: 63

68



¢ “? ~ 55 . ) - ¢ P e z . - OE/ .0 - Z(-o0%
J—B pp—slesd 2 s 25 ol = g2 55 05 63

COMMENTARY:

Yahya al-Yazidi and al-A‘mash make /malah in the word 3|32\ wherever it comes.

Al-Yazidi will also make imalah in the » & of & oid 3 5§ ‘5 in Sirat al-Isra’ B
Fhot (Fhade (3 55 (%5 Y
st;f\ o.» the second place, C;J\ 5753\ Q3 3& is excluded, as well as other places in the

Quran like &5\ sS4 and Cﬁ‘g\ sl *% 5425 etc.

TEXT: 64
6hidsh i mol i 6h i SIS slah 64
COMMENTARY:

Al-Yazidi will make imalah in the ra’and Aa’which appears in the abbreviated letters
— huraf mugaftaat — at the beginning of certain sirahs. In the remaining three
letters of 3b s he will agree with his basis, having fath of the ya’and the ta; while
taglil with khulfin the ha”"

Al-Yazidi will also make imalah in the hamzah of Q;@ (without imalah in the ra’)

before a mutaharrik or during wagf.

Yahya al-Yazidi will also make imalah kubra in those alifs which comes after a ra’

e.g. (sidl, ngf_a, CSj\-Jja 3Lz, and so on.

TEXT: 65
053 s W s S 55l e 285065 65
COMMENTARY:

" Ithafpg. 120.
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Al-Yazidi will also make imalah in those alifs which come before a r3’ maksirah
during was/ e.g. J\fd\, JL’;;S\, 2 J\@;\ However, in J\éd\, both places of Siarat al-Nisa’he
will have fath.

If the ra2’is repeated in the word, then al-Yazidi and al-A‘mash make imalah in it e.g.

D B e e

TEXT: 66
iy s 18 8 A 15 L3 L 54 5K S5 66
COMMENTARY:

Al-Yazidi will make imalah in x g’ggand x JaKS\
Al-Yazidi will have both fath and imalah in G\ when it is majrar.

In all other places besides these mentioned, al-Yazidi will read with fath.

Wagf at the End of a Word
TEXT: 67
S-SRy R 1 Y V) [P S T R Y
COMMENTARY:

All of these Four gurra’will stop making wagfwith iskan, wagf with roum, and wagf

with Zshmam. Texts from al-A‘mash affirm these types of wagfs.

Wagf according to the Rasm
TEXT: 68
I e [ & (5); (02) 2y s G5 68
COMMENTARY:
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Ibn Muhaysin, via the Mubhij, will stop with a 432’ on s, Via the Mufradah, he

will stop with a #3°

Ibn Muhaysin, via both 7urug, will stop with a ya’ sakinah on 4 in Sarat al-

J

Rahman, 26, and on O\J in Surat al-Qiyamah, 28. He will also stop with a ya
sakinah on 3 in Sarah Qaf, 41.

TEXT: 69
G PETC JEES D FIES [+ S CEL D TR
COMMENTARY:

During wasl, all of them, excluding Hasan al-Basri i.e. Ibn Muhaysin, al-A‘mash and
al-Yazidi, will read without the Az’ al-sakt in Jﬁ\j &k v) of Sirat al-Bagarah, 259.
Hasan al-Basri will read with the Aa’ al-sakt

Similarly, all except Hasan al-Basri and Ibn Muhaysin via the Mub[u'j i.e. Ibn
Muhaysin via the Mufradah, al-A‘mash and al-Yazidi, will read without the Az’ al-
sakt in ;ﬂi.:\ NE 555 (’,}l\i(.a of Sarat al-An‘am, 90. Hasan al-Basri and Ibn Muhaysin
via the Mubhij will read with the Aa’ al-sakt here.

Ibn Muhaysin, via both 7urug, will not read the A2’ al-sakt during was/in JSE\ (Jj ML{
of Suarat al-Hagqgah, 25.

TEXT: 70
° :/\:o‘/e :)i fj jc 7.1);} :;;Wc ’3_:4\.333%‘ ,/ 70
COMMENTARY:

Only Ibn Muhaysin will drop the A3’ al-sakt in \.((.J‘: mLp, e als, and éjf\’; mMuL
of Sarah al-Haggah, 26, 28, and 29.
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In ils 56 aals of Sarat al-Qariah, 11, all besides al-Yazidi will drop the Aa’ al-sakt

, 79
during wasl.

TEXT: 71
(35) 15 () 5 Sl 53 (O0) 3l A @i 5655 - 71
COMMENTARY:

Via the Mufradah, Ibn Muhaysin will drop the A3’ al-sakt during wagf also, reading
the ya’as sakinah i.e. u‘b\.o

Via the Mufradah, Ibn Muhaysin will stop on the kaf of & K.j and «K ° Al

MuttawwiT will stop on the ya’in these two words.

TEXT: 72
s = T = T E ey G s sids 672
COMMENTARY:

In & \”f\ which comes in Sarat al-Isra’ 110, as well as J&, all Four Qurra’are allowed

to stop on either one of the two words.
No A3’ al-sakt will be made when stopping on f\ﬁ, r‘, F” {d) F’e

Ya’ al-Idafah
Yaat al-idafah is ya’ mutakallim, which can appear on a noun, verb or particle. A
kat, ha’ or any other pronoun may assume the place of the ya’ mutakallim, and it
does not form part of the original word i.e. it does not fall on any of the root-letters

(&, ayn or lam kalimah) e. g m j{s, Jj{b, e)aw.u, _bah..», da &ﬁ, dw The

” See Ithaf pg, 140, al-Muyassar pg. 600, al-Qiraat al-Shadhdhah pg. 516, al-Kamil al-Mufassal pg. 600,
Mufradat al-Hasan al-Basri pg. 565, Mufradah Ibn Mubhaysin pg. 163.
8 According to /thaf Tbn Muhaysin stops on the ya’via the Mufradah, and on the kafvia the Mubhij. See
pg- 142.
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difference that the qurra’ have concerning the ya’ al-idafah is whether it should be

read as maftiihah or sakinah.

The ya’ al-idatah may be divided into six categories based on what follows it:
1) The ya > al-idafah is followed by a hamzat a]—ga,t(which is maftihah.

2) The ya’ al-idatah followed by hamzat al-gat‘which is maksarah.

3) The ya >followed by hamzat a]—ga;“which is madmuamabh.

4) The ya’followed by hamzat al-wasl which is lam al-taTif.

5) The ya’followed by hamzat al-was/ which is not /am al-ta‘rif.

6) The ya’which is not followed by a hamzah.

The author starts discussing the ya > al-idafah followed by hamzah a/—gatf

TEXT: 73
-t S P e 55 Y) L) Gem

i

SHISW R WL

COMMENTARY:

If after the ya’al-idafah there is a permanent hamzah, whether maftihah, maksirah,
or madmimah, then Hasan al-Basri will read the ya’as sakin. In the second half of
the line two exceptions are mentioned: S Ju:\ L}J..«S in Sirah Tiha, 26, and L?) ;\ df"’
in Surat al-Mulk, 28. In these two places he will read the ya’ al-idatah with a fét[za]i:

TEXT: 74
SiShiSrenfd S ea i 7
COMMENTARY:

Ibn Muhaysin will read the ya’ al-idatah when followed by hamzat al-gat‘as al-Bazzi
does when transmitting from Ibn Kathir via the S])é,tibgg/ab. However, the foliowing

are his exceptions that he will read with a sukan:
® <\ i\ Surah Had $<5), 84.
® ﬁ\ u‘ﬁﬁ — Siirah Hiad $68), 29.
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® ﬁj\ d‘gﬁ — Surat al-Ahgat, 23.

More exceptions are mentioned in the next line.

TEXT: 75
(55) Fedy o b g, 315 580 G55 e 523 3y 65 75
COMMENTARY:

® i G J’f:b — Strat al-Zumar, 64.

24 A _ 81
° S Coll o3 — Sarah al-Tawl, 60.
° VJ ;\ Sxs — Surat al-Qasas, 78.

® y;\ djha — Sarah Hﬁd%@\, 51.

Ibn Muhaysin will read the ya’with a fathah in 371 S J.:\ which comes in nine places:

Sirah Yinus Sﬁf‘-‘*‘}l\, 72; twice in Sarah Hud %\, 29, 51; five times in Sarat al-
Shu‘ara’, 109, 127, 145, 164, 180 and in Sirah Saba’, 47.

TEXT: 76
A P WA (A PO S e syl g i sVl 76
COMMENTARY:

%Jel ), both in Sarat al-

-

Ibn Muhaysin via the Mufradah, will read " j él and
Mz’idah, 29, 115, with a fathah.

In the second half of the line, Sheikh al-Mutawalli starts discussing the ya’ al-idafah
when it is followed by lam al-tatit

If the ya’ al-idafah is followed by /am al-tarif, then Ibn Muhaysin will read it as

sakin.

. According /thaf Tbn Muhaysin reads this with a fathah. See Ithafpg. 146.
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TEXT: 77

(13—2) &3l ¥ F b5 g3 SNV GR) 6—35 77
COMMENTARY:

Hasan al-Basri will read the same as Ibn Muhaysin if ya’ al-idatah is followed by /am
al-tatit except in the foﬂowing places:

® A\ sii— Surat al-Ambiya’, 83.
® AN oske — Sarat al-Ambiya; 105.
° J;KEJ\ Sk — Surah Saba’

o i ds\j\ — Sarat al-Zumar.

Shanabtdhi will also read those above as maftahah, excluding &) dS\j\ in Sdarat al-
Zumar i.e. }2\ o oLl é;\.}g«, );i.:qd\ @;\;.9.82 uiﬁ in the line would refer to d.\\j\

&\ in Sirat al-Zumar.

TEXT: 78
spslie o gL BaUlisdyei—& 78
COMMENTARY:

Shanabiidhi will also read the following ya’s as maffihah:
® B & — Sarat al-Bagarah, 124.
° 5,\3\ b — Strat al-Bagarah.
o il 35 — Sirat al-Atat
o A\ S0~ Sarah al Avaf, 146.

o Q\"gﬁ\ b1 — Siarah Maryam.

TEXT: 79

. See Ithaf pg. 148.
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COMMENTARY:
In f},d 53\5« b of Surat al-Ankabat, 56, Ibn Muhaysin via the Mubhij, will read the
ya’with a fathah. Via the Mufradah, he has khulfi.e. as maftiihah and sakinah.

Hasan al-Basri and Ibn Muhaysin, via both 77 urug, will read the ya’as sakinah in the
following:

° 6‘3 — three places in Sarat al-Bagarah, 40, 47, 122.

® uLxJ dg\o — Suarat al-Ghatir, 66.

TEXT: 80
(J—o)ﬁ dj)\ﬁ—ax (Cad) i) LB oI 80

COMMENTARY:

In the foﬂowing two places Ibn Muhaysin, via both 7 urug, and al-MuttawwiT will
read with a sukan on the ya’ al-idafah:

o }_ﬁ\ ‘_9& — Sirah Ali Imran, 40.

o J,\S\ d;j\ — Siarah Saba’, 27.
The code for al-Muttawwiq comes in the next line.

TEXT: 81
V5 ol 3 Y - Os) 5335 S 2 () 81

COMMENTARY:
Ibn Muhaysin — without kAulf — will read A > in Surat al-Toubah, 129, as

sakinah.
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@

Similarly, in &) e of Sirat al-Zumar, 38, and in the first &,G\ é{,ﬁ: of Sarat al-
Nahl, 27, Ibn Muhaysin, via the Mubhij, will read it with a sa]ain.83 Via the
Mufradah, he will read it as maﬁﬁ[zab.84

TEXT: 82
SV A s < Ve ol spie; 82
COMMENTARY:

In this line, a precept for Ibn Muhaysin is mentioned: all other places where the ya’
al-idafah is followed by /am al-tatif and the qurra’ agree that it should be read as

maftihah e.g. J’J,/ﬁ\ - in Strat al-Hijr, 54, and oAl - in Srat al-Arat, Tbn

Muhaysin will read as iskan. They are in the following nine places:85

® 1Y\ o — Sarat al-A%at 150,

® 3l sin — Surat al-ATaf; 188.

L J’;,ﬁ\ d\.ﬁm — Sarat al-Hijr, 54.

® &\ s — Sarat al-Ataf; 196.

° ;‘};‘QJ u,,d\ L;Kj.i — Surat al-Kahf, 52.

® f’:{ u,.d\ dKji — twice in Sirat al-Qasas, 62, 74.
° M Lf,L; _ Sarat al-Tahrim, 3.

® i o Jj;  — Sarah Ghatir, 28.

TEXT: 83
i 63 585 (5s) i35 g3 Sl @ () Jol S 3 83

a

8 In Muyassar and al-Kamil, Ibn Muhaysin has khulf in Sl dgfi wherever it appears in the Qur'an,
which is in four places: Sarat al-Nahl, 27, Sarat al-Kahf; 52, and twice in Sarat al-Qasas, 62, and 74. Ithat’
has restricted it to the first one which appears in Sirat al-Nahl, same as the author has done here. The
Mubhij mentions it unrestrictedly. See al-Mubhij Vol. 1 pg. 378. Allah knows best.
™ Idah al Rumiz, 252-253.
5 See also [thaf pg. 149; Lata’if al-Isharat, 1275.
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COMMENTARY:
Sheikh al-Mutawalli starts discussing the ya’ al-idafah followed by hamzat al-wasl.

If the ya’ al-idafah is followed by a temporary hamzah, then Ibn Muhaysin, via the
Mufradah, will read >3 v’:\ in Sirah Taha with a sukan. Via the Mub]u'j, he will
read it with a fathah.

Ibn Muhaysin, via both 7urug, will read \jjou\ £ &) in Sarat al-Furgan and 5.5

i\ in Sarat al-Saffwith a sukan.

Hasan al-Basri will read all of the above (when ya’ alidafah is followed by a

temporary hamzah) as sakin except in i) (S5 of Siirat al-Saff which he will read as
maftihah.

TEXT: 84
PSS SE0d S u
COMMENTARY:

Sheikh al-Mutawalli starts discussing the ya’ al-idafah when not followed by a

bamza]) .

If the ya’ al-idafah is not followed by a hamzah, then Hasan al-Basri will read ,.» L/S. 5

in Surat al-Kafirin as maftiihah. Tbn Muhaysin will read it as sakin.

TEXT: 85
Laied o 1Sy (5e) G288 d 730 BVe 35 85
COMMENTARY:

Hasan al-Basr1 will also read the ya’al-idafah in the following as maftahah:
[ W L5\¢\j,o — Surat al-An‘am, 153.

® (o ) A — Sarah Taha, 25.
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° w &jg — Siirah Nih %\, 5.

More ya’s which fall under this category are mentioned for Hasan al-Basri in the

next line.

TEXT: 86

(_22) % 255 5 ) 54 NHIP L1386
COMMENTARY:

Hasan al-Basr1 will also read the following three places as maftiahah:

* @}9\3 u;\j @w Yi — Sarat al-Ma’idah, 25.

° u’j ;\ru — twice in Sarat al-Mz’idah, 31.

The first dwu is particularly mentioned to exclude the second, Y; d““"’ 3 b }(Lau in

verse 116.
Yz’at al-Zawa’id
TEXT: 87
(&;;.)y’ ;;@L;LQ;;_%T 3 £E5 (52) g 13 Fiedl 87
COMMENTARY:

Ya'at al-zawa’id refer to those ya’s which are not written in the mushafbut are read

by the qurra) either during was/ or wagfor during was/ alone.

Ibn Muhaysin, via both 7urug, will read the ya’during was/and wagfin L;\fd\ }Z'.» o5
A\ of Sarat al-Qamar, 6.

Via the Mubhij, Ibn Muhaysin will read a ya’during was/ only in the following:
o L}\’sf} — Sirah Ibrahim $&8), 40.
L @»ﬁ — Stirat a]—Fajr, 19.

® Lséha\— Sirat al-Fajr, 20.
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TEXT: 88
S TR WOt (55) Ges3as (J) Wi 88

COMMENTARY:

Hasan al-Basri will make ithbat of the ya’during was/ in the two places of Surat al-
Fajr mentioned previously. In these two places, Ibn Muhaysin via the Mufradah, will
not read the ya; and via the Mubhij he will read it during was/and wagft.

Hasan will drop the y2’in Al L}\'f\ of Sarat al-Naml, 36, and will read the ya’during
wasl in Lg.;\jih of Suarat al-Fajr, 9.

TEXT: 89
(55) b2 Js W ) 35 (&) s 255 055 89
COMMENTARY:

Ibn Muhaysin, via the Mufradah, will read KPS Lfﬁ;‘j\ﬁ G :)}w\)a in Sarat al-Zukhruf,
61, with the ya’during was/and wagt.

Hasan al-BasrT will read all those words with a ya’ al-za’idah that appears at the
verse-ends, making ithbat of the ya ’during wasl only.

TEXT: 90
GE O A LG st g8 sl 90
COMMENTARY:

Al-Yazidi will read as Aba ‘Amr does in this entire chapter.

TEXT: 91
(szj_.o LA S 805,00 20 P N - )|

80



COMMENTARY:
All Four will drop the ya’in the following:

® J,\S\ s 28 — Sirat al-Zumar, 17-18.

. L
® iy F s — Surah Yusuf Skl 90.%

o V-*tj @, — Sirah Yasuf$E8), 12.

The usal for these Four Qurra’ was completed on 26 December 2009. May Allah

make it easy to complete the farsh.

5 According to Jthaf, Ibn Muhaysin has khulfin making ithbat of the ya’ See 155.
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Farsh — Inconsistent Differences
TEXT:

(%)2\;;5\_; A r.@.:),\.:\ )\ Ees s AN 92
COMMENTARY:

Hasan reads 4o L)) Y wherever it comes in the Quran.

Ibn Muhaysin reads r’@.uj,\f\g in Suarat al-Baqarah, 6, and Strah Yasin, 10, as ikhbar (predicative)

i.e. {,;_,),C\
TEXT:

(L) Ju\’cz: 5 a5 e i_é\j SSURERAFE AN 93
COMMENTARY:

Hasan has three ways of reading s5Lis of al-Baqarah, 7:
1) With a dammah on the ghayn i.e. %L:b

2) With a fathah on the ghayn i.e. %L.:;

3) With a dammah and an ‘ayn i.e. 55Lié.

wal E2)5 08 dph— & J-e (52)5 (2s>) (5») O3 5355 94
BT 5 (&) SV b A0 (6) Al ca 15 (22) B3 95
(5) 5% gha—Jh B @hdl G SUE o5y 96
COMMENTARY:
Ibn Muhaysin and Hasan contradict their basis, Ibn Kathir and Aba ‘Amr, by reading s

§s9343 in al-Baqarah, 9.
Hasan contradicts his basis and reads 53& in al-Bagarah, 10.

Hasan and Shanabudhi makes ishmam in (.3 wherever it appears, as well as in “the six”
(w\j) words:

1) Ja$s of Sarah Had NeE), 44.

2) s 53 of Sarat al-Zumar, 69 and Sarat al-Fajr, 23.

3) VQ_M.’ =5 of Sarah Saba’, 54.

4) Grwj of Sarat al-Zumar, 71 and 73.

5) 5«3 of Sarah Had ek, 77

6) ;/S.L.uj of Siirat al-Mulk, 27.
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Ibn Muhaysin via the Mubhij makes ishmam with khulf (an option) in 573 and &;9.87

Ibn Muhaysin via the Mufradah reads with a dammah on the ya’ and a kasrah on the mim i.e.

r'f'“:“*j 5 Though Mutawalli does not mention it here, Ithaf and the Mufradah clarifies that this

. . 88
is via the narration of Bazzi.

Hasan reads with iskan of the lam of &G\L wherever it appears i.e. RS

Hasan will read t\yaj\ e instead of d,c\,&\ of al—Baqarah, 19, and ’cﬁ\}al\ (;.}J;b in Sarat al-
Dhariyat, 44.

TEXT:

e S5 RI A () BuST (SU) @il ki 97
COMMENTARY:
Both Mutawwii and Hasan read the ta’ of sz;u in al—Baqarah, 19, with a shaddah and a
kasrah. However, MutawwiT reads the kha’ with a fathah i.e. _ilaZ; while Hasan reads the
kha’ and the ya’ with a kasrah i.e. J_L:_m

TEXT:
ﬁ\) LSJ-‘>->U (vL) (Ge) (»-mﬁ @ u.S (2\%) 3_;3 5 98
Y-J—A p\::- _)_546 é-_; E{“ (}L,/a_;-) (V‘—L) (C-i) C‘\j\ "\'9 Lg_) 99

A < é}é\g}u’a#% g 3% 100
COMMENTARY:

Ibn Muhaysin reads u.ow.ua of al—Baqarah, 28, with a kasrah on the ha’ followed by a ya’
sakinah i.e. %33,

Ibn Muhaysin and Mutawwil reads (535 of al-Bagarah, 28, as 9255, naming the fa‘il
(doer) They apply this precept whenever it refers to the Hereafter, throughout the Qur’an.
The stipulation “whenever it refers to the Hereafter” will exclude places like y (.4_,\ BSa]

S5z Sz s Y réﬁ L;;’ O 5 L

& See al-Mubhij, Vol 2, pg 18.
8 Al-Ithaf, pg 171, al-Mufradah, pg 106.
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Hasan will join them in this application in G f’o—)_), Y LJL r’gjj of al-Mu’minian, 115, as well as

&

in a5 Y ] 5 \s of al-Qasas, 39.

Similarly, Hasan will read } Jj‘ﬁ\ fz55in the six places that it appears in the Qur’an:
1) al-Baqarah, 210.

2) Al Imran, 109.

3) al-Anfal, 44.

4) al-Hajj, 76.

5) Fatir, 4.

6) al-Hadid, 5.

They will all read 3\% J’,:Y\ ,6-).3 of Sarah Had &%\, 123.

TEXT:

(G2) Zd 6 2231 Al J5 - (W) @55 .80 s de 101
COMMENTARY:
Hasan reads VJ; with a dammah on the ‘ayn and a kasrah on the lam i.. {;_1’;, and %ST that

comes thereafter will be read as marfa‘i.e. ’rf\. Hasan will therefore read éf\ (.:\’pj

~ 0o

Shanabadhi reads the t3’ of &3l with a dammah when it precedes 1,04 %) ie. Vold s KM)

wherever it comes in the Qur’an.

TEXT:
) 5RE oS e B ey 102
P B Y o 36 B ey 103

Jod b2 (L) S G5 A B 558 S5 104
COMMENTARY:

Whenever s is followed by lam al-ta‘rif, then Ibn Muhaysin will read it without the second
ha’ during wasl e.g. simadl db, A J_ZJ\ i, r\i;;}j\ Ja etc. There are two exceptions to this precept:
1) 2 s 60&. in al-Baqarah, 259.

2) G5l oib (3 in Surah Had %8, 120.

Ibn Muhaysin will read the ha’ in these two places.
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In g;? Y wherever it appears, Ibn Muhaysin reads without the tanwin i.e. g.;? Y. Hasan will

read like Ya‘qub al-Hadrami i.e. G335 v,

Hasan reads J5;%) — wherever it comes in the Qur'an — without an alif and a ya’. Muttawwi‘l

reads 5172 like Abi Ja‘far; making tashil of the hamzah with madd and qasr.
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