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Foreword 

This English commentary was inspired by a group of students who had completed 

their study on the Seven Qirāʾāt: ʿAbd al-Raḥmān Davids, ʿAbd Allah Petersen, 

Kāshif Isaacs, Masrūr Rylands, Muḥammad ʿAlawī Alexander, Muḥammad Craig, 

Munawwar Harneker and Zubayr Mohamed. Before starting their khatms on the 

Three remaining Qirāʾāt – to complete the Ten Qirāʾāt – I encouraged them to 

peruse the rules pertaining to these Three Imams, since this was the method 

adopted by my teacher, Qārī Ayyūb. 

In this commentary, I restrict myself to clarifying the poem and avoid extraneous 

discussions. I have dispensed with the author’s biography, as well as my sanad to 

the book, since I have mentioned it numerous times in my other works. The 

codes for the Readers and their transmitters have been underlined in the text. 

I thank Allah, and I am forever indebted to my teacher, Qārī Ayyūb. A verse of 

the Shāṭibiyyah comes to mind: 

فاَضَ عََلَ يََيََْ اليََْيدِيِّ سَيبْهَ  
َ
عَلَّلَ  *      أ رَاتِ م  صْبحََ باِلعَْذْبِ الفْ 

َ
 فأَ

As Abū ʿAmr al-Basrī carefully instructed, developed and nutured Yaḥyā al-Yazīdī, 

likewise Qārī Ayyūb trained us through his insight and skill, inspired by love and 

concern for our welfare. Without this training, I would be incapable of putting 

together a basic commentary like the one before you. 

In the same manner that Qārī Anīs named his book, Fawāʾid-e-Muḥibbiyyah, 

after his teacher, Qārī Muḥibb al-Dīn, I name this book Fawāʾid Ayyūbiyyah, 

incorporating it amongst the legacy endowed upon us by my esteemed teacher. I 

pray that Allah grants him a long life so that people may continue to benefit from 

his expertise. 

May Allah benefit all who read this book. I implore the reader not to forget 

myself, my family and my teachers in their prayers; may the Almighty make this 

booklet a means of me attaining Paradise. Amīn. 

 

M. Saleem Gaibie  
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System of Transliteration 
 

Nr Arabic English Nr Arabic English 

 ṭḥ ع ʾ 17 بٔ  1

 ʿ غ b 18 ة 2

 gh ػ t 19 ث 3

 f ف th 20 ج 4

 q ق j 21 ح 5

 k ك ḥ 22 خ 6

 l ل kh 23 د 7

 m م d 24 ذ 8

 n ن dh 25 ر 9

 h ه  r 26 ز 10

 w و z 27 س 11

 y ي s 28 ش 12

اْ  sh 29 ص 13 ََ  ā 

يْ  ṣ 30 ض 14 َِ  ī 

وْ  ḍ 31 ط 15 َُ  ū 

 ay بَيْ  ṭ 32 ظ 16

 ou بَوْ  33   

 

 

N.B. Arabic words are italicised except in 3 instances: 

1- When possessing a current English usage. 

2- When part of a heading or table/diagram. 

3- When the proper names of humans. 

 

The ‚al‛ of the Arabic lām al-taʿrīf is occasionally omitted to maintain flow of the 

English. 
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The Muqaddimah of the Durrah 
 

TEXT: 1 

لللللللللللللِ  ُ  1 لللللللللللللُ  ِ  ال لللللللللللللِ   ِ  َّ عِللللللللللللل ِ   قلُلللللللللللللِله الَّذِيَّ
 

لللللللللللللللللللِ  َّ عِ َّ لِلللللللللللللللللل ُ  ُ  ِ ا َّ للللللللللللللللللل َّ  ِ تلِِ   للللللللللللللللللل ِ   ِ مِجِّ
 

 

TRANSLATION: 

Say: All praise is due to Allah, Who is alone, Elevated. Glorify Him, seek His 

assistance and implore His favour. 

 

COMMENTARY:  

Ibn al-Jazarī starts his book with the basmalah and the ḥamd, in accordance with 

the Qurʾān and the Sunnah.  

The author starts his book uniquely by adding the imperative command,  ُْكل (say), 

at the beginning, as apposed to the orthodox manner of merely stating اَمحَْمْدُ لله. By 

doing this, he follows the precedent laid down by Allah in the Qurʾān;  َلله  دُ مْ حَ امْ  لِ كُ و

 ِ َ  مْ ي مَ الَّّ الَدً وَ  ذْ خِ خَّ ً  and  ُاذِ حِ  ؾِ لَى ؿَ  مٌ لَ سَ لله وَ  دُ مْ حَ امْ  لِ ك ٍِ . In doing so, the author also 

encourages others to praise Allah, as well as reaps the rewards for that praise, 

based upon the ḥadīth:  ِِالُ ؿلََى الخيَِْْ نَفَاؿِل  the one who guides towards goodness is) اَلدَّ

like the one who does the good deed) and  ِِمَنْ ذَلَّ ؿلََى خَيٍْْ فلََُ مِثلُْ بَحْرِ فاَؿِل 

(whomsoever guides towards goodness, he will receive the likes of the reward as 

the one who does the good deed). 

  

TEXT: 2 

للللللللللللللل    2  ِ صِلللللللللللللللللهِّ عَِلِلللللللللللللل  ِ  َّلللللللللللللللِ  ا ِ لِلللللللللللللل ِ  مُذِي 
 

    ِ الصِّلللللللللللللللللذِ ِ  ِ مِللللللللللللللللل َّ تلِلللللللللللللللل ِ ِ ِ لللللللللللللللللِّ َّ ِ  
 

 

TRANSLATION: 

Send salutations and peace upon the best of creation, Muḥammad, his family, the 

Companions, and those who follow (his ways)/recite. 
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COMMENTARY: 

Salutations from Allah would be mercy; from the Angels, seeking forgiveness; and 

from mankind, imploring his favours and suplicating to him. 

 

TEXT: 3 

لللللللللللللل َّ ِ  َّيِلللللللللللللل  ُ للللللللللللللُ  ِ  ِ  ِ لِللللللللللللل    3 ُُ  ِ بلِعَّللللللللللللللُ  ِ 
 

للللللللللللللُ  الَِّ للللللللللللللِ اِ اُ  ِ ا لَُّ لللللللللللللل ِ   تلِلللللللللللللعِْ  بِاِلللللللللللللل  الَّعِ َّ
 

 

TRANSLATION 

Thereafter, take my poem on the differences of the Three (Qirāʾāt) that completes 

the Ten Qirāʾāt, and transmit it. 

 

COMMENTARY:  

Subsequent to starting in the name of Allah, praising Him, sending salutions and 

peace upon His most beloved, Muḥammad , his family, Companions, all those 

that follow their path and upon those that recite the Qurʾān, the author turns his 

attention to the subject at hand; the Three Qirāʾāt. 
 

The word حُرُوف refers to those words or places in which the qurrāʾ have 

difference of opinion. 

 

This poem (هؼَْم) of Ibn al-Jazarī discusses the Three Qirāʾāt; these Three Qirāʾāt, 
when added to the Seven Qirāʾāt, totals Ten. They are referred to as the Qirāʾāt 
al-ʿAshr al-Ṣughrā – the minor Ten Readings. 

 

By stating  َوَاهلُْل – transmit it – the author alludes to the fact that the only manner 

of attaining these Qirāʾāt is via transmission; by learning it from another who has 

received ijāzah and been authorised in these Qirāʾāt.  َوَاهلُْل also suggests that once a 

person has completed the study of these Qirāʾāt, he or she should transmit and 

teach it to others. 
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TEXT: 4 

ِ  لللللللللللِ  تلِ َِّ للللللللللل ِ  ِ للللللللللل َّعِاِ  4  كِيِللللللللللل  حُلللللللللللِ  ِ للللللللللل  تِذَّ
 

يُ ِ  بَِِّللللللللللللللللللللل  ِ  َّ  يُِلللللللللللللللللللل    لِلللللللللللللللللللللعِ َّ للللللللللللللللللللِ ُ   َّ  ِِ  
 

 

TRANSLATION: 

(Transmit these Three Qirāʾāṭ) as it is in Taḥbīr al-Taysīr, with its Seven. I ask 

my Lord to bless (me so that) it may be completed. 

 

COMMENTARY:  

The Three Qirāʾāt which appear in this poem, al-Durrat al-Muḍiyyah, are the 

same Qirāʾāt that comes in the author’s book, Taḥbīr al-Taysīr. Taḥbīr al-Taysīr 
literally means ‚the adornment of the Taysīr‛. Ibn al-Jazarī has added these Three 

Qirāʾāt to the Seven Qirāʾāt mentioned by Abū ʿAmr al-Dānī in his Taysīr. Thus, 

Taḥbīr al-Taysīr contains Ten Qirāʾāt; the Seven Qirāʾāt mentioned by al-Dānī in 

his Taysīr, in addition to these Three mentioned in the Durrah. The Durrah is 

therefore a poem on the additional Three Qirāʾāt which were added to the initial 

Seven mentioned in the Taysīr. One also understands that the ṭarīq of the Durrah 

and the ṭarīq of the Taḥbīr are one and the same. 

 

The author subsequently prays that Allah graces him with the good-fortune of 

completing this poem. 

 

TEXT: 5 

 ِ بلُلللللللللللللل  ِ عَّنِللللللللللللللل   عِ َّلللللللللللللللُ  ابَّلللللللللللللللُ  ِ ََِّ اِ   ِ قِللللللللللللللللله   5
 

َِ َّيِ ُ  ُ   الَّعلُلللللللللل ِ  للللللللللل    ُ للللللللللل  كلللللللللللِ امِ ابَّلللللللللللُ  ِ ي 
 

 

TRANSLATION: 

Abū Jaʿfar, from him Ibn Wardān is a transmitter; similarly the esteemed 

Sulaymān ibn Jammāz (is also a transmitter).  
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COMMENTARY:  

The first of the Three imams is Abū Jaʿfar Yazīd ibn al-Qaʿqāʿ, the client of Abū 

al-Ḥārith.
1
 His name was Jundub ibn Fayrūz, or Fayrūz. He was from amongst 

the Successors, and of the most eminent teachers of Nāfiʿ. Abū Jaʿfar was taken to 

Umm Salamah , the wife of the Prophet , while he was still very young. 

She wiped her hands over his head and she prayed for him. Perhaps it was this 

prayer that resulted in Abū Jaʿfar becoming one of the most outstanding teachers 

of the Qurʾān in Hijaz. He was the imam of the people of Medina regarding 

Qurʾānic recital, and was therefore nicknamed ‚al-Qārī‛ – the Reader.
2
 

He read the Qurʾān to Abū Hurayrah  and ʿAbd Allah ibn ʿAbbās . Some 

suggest that he read to Zayd ibn Thābit  as well. 

His students include Nāfiʿ, Ibn Jammāz, Ibn Wardān, and his daughter, 

Maymūnah. He died in 130/747. 

 

                                           
1
 See Ghāyat al-Nihāyah, Vol 2, pg. 382. 

2  He was a trustworthy person who spoke very little. Some considered him of the most knowledgable 

regarding the Sunnah of the Prophet . He was habitual on the fasting of Dāwūd ; to fast one 

day and eat the next. When asked about this, he replied that it maintained his body at its optimum for 

the worship of Allah. He was regular with the tahajjud prayer, performing 8 units (rakaʿāt), in which 

he would recite from the lengthy (mufaṣṣal) sūrahs. After the tahajjud prayer, he would pray for his 

personal well-being, the welfare of all muslims, all his students and those who recited his reading 

(qirāʾah). After his demise, Abū Jaʿfar was seen in a dream being in an excellent state. He said: 

‚Convey glad tidings to my students and all those who recite my qirāʾah; for Allah has forgiven them, 

and has answered my prayers for them. Encourage them to perform the tahajjud prayer to the best of 

their ability.‛ Another report relates that he said: ‚convey peace upon my brothers, and inform them 

that Allah has included me amongst the martyrs, receiving sustenance from Paradise.‛ 

On his demise, a radiant light emanated from his chest. All those around his body affirmed that this 

was the radiance (nūr) of the Qurʾān. Others relate that subsequent to his demise, after washing his 

body, the likes of the page from the muṣḥaf could be seen on his chest. None of those who witnessed 

it had any doubt that it was the radiance of the Qurʾān. 
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Ibn Wardān
3
 

He is ʿĪsā ibn Wardān al-Madanī. His patronym is Abū al-Ḥārith. He was one of 

the leading teachers of Qurʾān in Medina, an expert instructor and a very precise 

narrator.  

He read to Abū Jaʿfar, Shaybah ibn Nisāḥ, as well as Nāfiʿ. He was of the earlier 

and notable students of Nāfiʿ. Al-Dānī regards him as one of the most 

outstanding students of Nāfiʿ, even though he shares Nāfiʿ’s sanad by reading to 

his teachers, Abū Jaʿfar and Shaybah. It is related that his teachers, Abū Jaʿfar and 

Shaybah would teach him only ten verses at a time. 

His students include Qālūn. 

He died circa 160/776. 

 

Ibn Jammāz
4
 

He is Sulaymān ibn Muḥammad ibn Muslim ibn Jammāz al-Zuhrī al-Madanī. It 

is stated that his name is Sulaymān ibn Sālim ibn Jammāz. His patronym is Abū 

al-Rabīʿ. 

He was an outstanding and accurate teacher of the Qurʾān, specifically teaching 

the Qirāʾāt of Abū Jaʿfar and Nāfiʿ. 

He read to Abū Jaʿfar and Shaybah. Thereafter, he also read to Nāfiʿ. 

He died after 170/786. 

 

  

                                           
3
 Ghāyat al-Nihāyah, Vol. 1, pg. 616. 

4
 Ghāyat al-Nihāyah, Vol. 1, pg. 315. 
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TEXT: 6 

ُ  ِ َِ َُّ اُلللللللللللل َّ   ِ  لِعَُّ لللللللللللل ُ  قلُلللللللللللللهَّ عِ َّلللللللللللل ُ  6  َُِ  َّلللللللللللل
 

ُِ عِللللللللل َّ ِ َلِلللللللل   تلِلللللللل ِ  َِ للللللللل ُِ مِلللللللللخَّ إِ َّ لللللللللذِ   ِ إِ َّ
 

 

TRANSLATION: 

And Yaʿqūb, say: ‚Ruways and their Rouḥ (transmit from him); while Isḥāq, with 

Idrīs, transmit from Khalaf‛. 

 

COMMENTARY:  

The second imam is Yaʿqūb al-Ḥaḍramī.
5
 His full name is Yaʿqūb ibn Isḥāq ibn 

Zayd ibn ʿAbd Allah ibn Abī Isḥāq. His patronym was Abū Muḥammad, the 

imam and Qurʾānic instructor in Basra.
6
  

His teachers include Abū al-Mundhir Sallām al-Ṭawīl, a student of Abū ʿAmr al-

Baṣrī. Some maintain that Yaʿqūb read directly to Abū ʿAmr al-Baṣrī, because on 

the passing of Abū ʿAmr, Yaʿqūb was 37 years old. He also heard qirāʾat from 

Ḥamzah and al-Kisāʾī. Yaʿqūb said: ‚I read to Sallām over a period of one and a 

half years.‛ He further stated: ‚I read to Shihāb ibn Shurnafah in a period of five 

days; Shihāb read to Muslimah al-Muḥāribī in nine days, who in turn read to Abū 

al-Aswad al-Duʾalī, who read to ʿAli .‛ His highest and closest link to the 

Prophet  is his recitation to Abū al-Ash-hab, to Abū Rajāʾ al-ʿUṭāridī, to Abū 

                                           
5
 Ghāyat al-Nihāyah, Vol. 2, pg. 386. 

6
 He was a man of great virtue, knowledge, piety and an ascetic. His concentration in ṣalāh was such 

that they stole his shawl from his back and he was oblivious to it. It was subsequently returned and he 

was still unaware of it. 

Abū Ḥātim al-Sijistānī considered Yaʿqūb the most knowledgable on the various qirāʾāt and individual 

changes, its reasoning, its opinions, in addition to the views and aspects of Naḥw. Al-Sijistānī 

considered him an expert in Fiqh as well. Others considered Yaʿqūb the most learned of his era in the 

Qurʾān and Naḥw. He was considered as one who had gathered the most Qurʾānic transmissions and 

discussions of the jurists. Yaʿqūb never erred in his speech and was extremely eloquent. 

Al-Dānī relates that after the demise of Abū ʿAmr al-Baṣrī, the general populace in Basra recited the 

Qirāʾah of Yaʿqūb. The teacher of al-Dānī, Ṭāhir ibn Ghalbūn, maintained that the Imam in the 

mosque of Basra only recited the Qirāʾah of Yaʿqūb.  
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Mūsā al-Ashʿārī , to the Prophet ; this sanad has three links between 

himself and the Prophet . 

His students include Rouḥ, Ruways and Abū ʿUmar al-Dūrī, the transmitter of 

Abū ʿAmr al-Baṣrī. 

He died in Dhū al-Ḥijjah, in the year 205/821 at the age of 88 years. His father as 

well as his grandfather died at the age of 88. 

 

Ruways
7
 

He is Muḥammad ibn al-Mutawakkil al-Luʾluʾī al-Baṣrī. His patronym is Abū 

ʿAbd Allah. He was better known as Ruways, an expert instructor of the Qurʾān, 

extremely precise in his teachings and well known. He read to Yaʿqūb al-

Ḥaḍramī. Al-Dānī regards him as one of the most precise students of Yaʿqūb. 

Ruways would teach the beginner with simple pronunciations like taḥqīq of the 

hamzahs, while the more adept and experienced reciter he would teach with more 

difficult pronunciations, like tashīl. 

Abū Ḥātim says that Ruways read numerous khatms to Yaʿqūb, and during his 

time, people were reading his Qirāʾah. 

He died in Basra in 238/852. 

 

Rouḥ
8
 

He is Rouḥ ibn ʿAbd al-Muʾmin al-Hudhalī al-Baṣrī al-Naḥwī. His patronym is 

Abū al-Ḥasan. Al-Ahwāzī gives his name as ʿAbd al-Muʾmin ibn Qurrah ibn 

Khālid al-Baṣrī. Al-Dānī documents his name as Ibn ʿAbd al-Muʾmin ibn ʿAbdah 

ibn Muslim. Al-Dānī further states that he was a great teacher of the Qurʾān, 

reliable, trustworthy and renowned. 

                                           
7
 Ghāyaṭ al-Nihāyah, Vol. 2, pg. 234. 

8
 Ghāyaṭ al-Nihāyah, Vol. 1, pg. 285. 
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He read to Yaʿqūb al-Ḥaḍramī, and is one of his most outstanding students. He 

also read to many of the students of Abū ʿAmr al-Baṣrī. 

Al-Bukhārī relates ḥadīth via Rouḥ in his Ṣaḥīḥ. 

He died in 235/849. 

 

Khalaf 

The third imam is Khalaf.
9
 He is Khalaf ibn Hishām ibn Thaʿlab ibn Hashīm ibn 

Thaʿlab ibn Dāwūd ibn Miqsam ibn Ghālib. His name is also given as Khalaf ibn 

Hishām ibn Ṭālib ibn Ghurāb. He was better known as Khalaf al-Bazzār. He 

disliked that people called him al-Bazzār and would tell them to call him ‚al-

Muqriʾ‛ – teacher of the Qurʾān. His patronym is Abū Muḥammad. He was born 

in 150/767.
10

 

Khalaf transmits the Qirāʾāt of all seven qurrāʾ: the Qirāʾah of Nafiʿ via al-

Musayyibī, the Qirāʾah of Ibn ʿĀmir via Hishām, the Qirāʾah of Ibn Kathīr via 

                                           
9
 Maʿrifat al-Qurrāʾ al-Kibār, Vol. 1, pg. 208, Ghāyat al-Nihāyah, Vol. 1, pg. 272. 

10
 At the age of ten he had memorised the Qurʾān. He started seeking further knowledge at the age of 

thirteen. Khalaf said: ‚I memorised the Qurʾān by the age of ten, and starting teaching it when I was 

thirteen.‛ He became an exemplary scholar, as well as a staunch upholder of the Sunnah. He was a 

man of utmost piety. Khalaf was well known for the fact that he always fasted. He once said that he 

found a chapter in Arabic grammar difficult, and spent 80 thousand dirhams until he mastered that 

particular chapter. Some scholars state that they have not seen one more honoured than Khalaf. When 

he taught, he’d let the fraternity of the Qurʾān read first, then the traditionists. He was also a 

transmitter of ḥadīth, appearing in the Ṣaḥīḥ of Muslim, the Sunan of Abū Dāwūd, the Sunan of al-

Nasāʾī, and many other works of ḥadīth. 

Some scholars would say to him: ‚You are the most learned in Kufa, O Khalaf.‛ Khalaf mentions that 

I came to Kufa and went to Sulaym who asked me what I wanted by him. I informed him that I 

wanted to recite to Shuʿbah. Sulaym then wrote a note and sent me with it to Shuʿbah. He initially 

looked down upon me, but after reading the note he asked: ‚Are you Khalaf? Are you the one who 

has left none in Baghdad more learned than you?‛ I remained silent. He then said: ‚Sit, come closer, 

and recite.‛ I asked: ‚Recite to you?‛ He replied: ‚Yes.‛ I then remarked: ‚I take an oath in Allah’s 

name that I will not recite to one who belittles another ordained with the Qurʾān in his chest.‛ He 

later said that he regretted not reading to Shuʿbah. Instead he transmitted the Qirāʾāh of ʿĀṣim via 

Yaḥyā ibn Ādam, the student of Shuʿbah. 
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Ibn ʿAqīl, the Qirāʾah of Abū ˘Amr via Abū Zayd, the Qirāʾah of al-Kisāʾī directly 

from him, the Qirāʾāh of ʿĀṣim via Yaḥyā ibn Ādam, and the Qirāʾah of Ḥamzah 

via Sulaym.
11

 

His teachers include Sulaym; to whom he read the Qurʾān many times. His 

students and transmitters are Isḥāq ibn Ibrāhīm and Idrīs ibn ʿAbd al-Karīm. 

Khalaf died in Jamād al-Ākhirah, 229/844. 

 

Isḥāq
12

 

He is Isḥāq ibn Ibrāhīm ibn ʿUthmān ibn ʿAbd Allah al-Marwazī al-Baghdādī. His 

patronym is Abū Yaʿqūb. He read to Khalaf, and after his teacher’s demise, took 

his place and continued teaching the Reading of Khalaf, his teacher. 

He died in 286/899. 

 

Idrīs
13

 

He is Idrīs ibn ʿAbd al-Karīm al-Ḥaddād al-Baghdādī. His patronym is Abū al-

Ḥasan. He was one of the leading Qurʾān teachers of his time, extremely exact in 

what he taught, reliable and trustworthy. He read to Khalaf. He died in 292/905.  

 

TEXT: 7 

للللللللللللللللللللل    ِ اِ   ِ   لِلللللللللللللللللللل ِ خ   7  لثِلِلللللللللللللللللللل    ِ بلُلللللللللللللللللللل  عِيَّ
 

 ِ َِ للللللللللللللل  قلِلللللللللللللل َّ ت  ص للللللللللللللل ِ   ِ  لِلللللللللللللل لثِلُاُ َّ مِلللللللللللللللخَّ ِ صَّ
 

 

TRANSLATION: 

For the second (imam is) Abū ʿAmr; the first (imam’s basis is) Nāfiʿ, and their 

third (imam) is rooted with his basis. 

 

  

                                           
11

 Aḥāsin al-Akhbār pg. 363. 
12

 Ghāyat al-Nihāyah, Vol. 1, pg. 155. 
13

 Ghāyat al-Nihāyah, Vol. 1, pg. 154. 
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COMMENTARY:  

After mentioning the names of the three imams and their transmitters, the author 

now discusses some technical usages that he utilises in this poem. He links each 

one of the three imams to one of the seven imams from the Seven Qirāʾāt. The 

second imam mentioned, Yaʿqūb, is linked with Abū ʿAmr al-Baṣrī. The first 

imam, Abū Jaʿfar, is linked with Nāfiʿ and the third imam, Khalaf al-ʿĀshir, is 

linked with his basis, Ḥamzah. 

Yaʿqūb is linked with Abū ʿAmr since he read to Abū al-Mundhir Sallām al-Ṭawīl, 

who in-turn read to Abū ʿAmr al-Baṣrī. Abū Jaʿfar is linked with Nāfiʿ because the 

former was the teacher of Nāfiʿ. Khalaf al-ʿĀshir is linked with Ḥamzah because 

he read to the student of Ḥamzah, Sulaym. 

 

Some commentators regard the basis of Khalaf al-ʿĀshir being Khalaf, the 

transmitter from Ḥamzah. This means that Khallād is not considered at all in al-
Durrah. I will regard Ḥamzah as the basis for Khalaf al-ʿĀshir, as this is how I 

grasped and studied the text from my teacher, Qārī Ayyūb Isḥāq. The most 

compelling evidence for this is that in some prints line seven explicitly mentions 

Ḥamzah as his basis  ْزَتٍ وَثََهِثُُمُْ مَؽ لَ  كدَْ  حََْ َّبظَّٔ ث .
14

 Furthermore, in the chapter of idghām 

ṣaghīr, the author states  َوَفِ  ازْنَةْ  فَ ضَا بَ ل i.e. in َيا َـ  of Sūrah Hūd , Khalaf ازْنَةْ مَ

al-ʿĀshir and Abū Jaʿfar have iṭḥ-hār. However, Khalaf the transmitter only has 

iṭḥ-hār here as well. If Khalaf the transmitter is the basis, then there would be no 

need to mention this difference. Khallād, on the other hand, has iṭḥ-hār as well as 

idghām here. This supports the view that Ḥamzah is the basis and not just Khalaf 

the transmitter. 

 

  

                                           
14

 Sheikh ʿAbd al-Fattāḥ al-Qāḍī as well as Sheikh Īhāb Fikrī also regard Ḥamzah as being the basis for 

Khalaf al-ʿĀshir. See al-Īḍāḥ, pg. 40 and Taqrīb al-Durrah pg. 11, 269. From earlier scholars, Aḥmad 

ibn ʿAbd al-Jawwād ibn ʿAbd al-Laṭif (b. 1257 A.H.) also notes Ḥamzah as the basis. See al-Ghurrat al-

Bahiyyah fī Sharḥ al-Durrat al-Muḍiyyah, pg. 20. 
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TEXT: 8 

للللللللللللللللللللَِا َّ  8 ُِحُُ   لُللللللللللللللللللل   الللللللللللللللللللللْ ِ اِ  كِِ صَّ لللللللللللللللللللل مََِّ  ِ 
 

يِ ِ    لِللللللللللللللللللكِ َّ ِ للللللللللللللللللل لِنُ ا ِ  َّكُللللللللللللللللللل َّ ِ إِ ِ  لِللللللللللللللللللُ حَّ
 

 

TRANSLATION: 

And their codes, then the transmitters, are like their basis; if they differ (from 

their basis), I will mention (it), or else it will be omitted. 

 

COMMENTARY:  

The codes for these three imams are the same codes used by Imam al-Shāṭibī for 

their basis in the Shāṭibiyyah. Ibn al-Jazarī therefore follows the precedent of 

Imam al-Shāṭibī regarding the abjad sequence of the letters representing the 

various Qurrāʾ and their transmitters.
15

 The codes for the three imams and their 

transmitters would therefore be as follows: 

 
َ
يطِّ ح   جْ بَ أ قْ ضَ فَ    

 Khalaf ف Yaʿqūb ح Abū Jaʿfar أ

 Isḥāq ض Ruways ط Ibn Wardān ب

 Idrīs ق Rouḥ ي Ibn Jammāz ج

 

The pronoun in خَامفَُوا refers to the three imams and their transmitters. If they 

differ with their basis, then Ibn al-Jazarī will mention wherenever they differ; else 

he omits it, and it should be understood that they agree with their basis. 

In al-Durrāh, they would differ from their basis in three ways: 

1) The imam – including both his transmitters – differs with with his basis 

and both transmitters e.g.  َوًَـَخَّخِذُوا خَاظِ ةْ  حَ ل.
16

 In this example both the 

transmitters of Yaʿqūb will read  ًبَلَّ ثـَخَّخِذُوا مِنْ ذُوهِؼي وَنِـَل in Sūrat al-Isrāʾ, 2, as 

                                           
15

 Ibn al-Jazarī also adopts the same technical usages of Imam al-Shāṭibī; the wāw fāṣilah, relying on 

the pronunciation of the word if it is clear ( َنْ خَل
ّ
ِْدِ ا خلَْنِِ ؾَنِ املَْ  omitting the wāw fāṣilah if it ,(وَبِِنوَّفْغِ بَس ْ

does not cause any uncertainties ( َِاسِوٰى  ِّعَامِ بَحْرُفٍ لَ زًِـحَةٌ فِ اث ), and so forth. He has even adopted the 

same metre and rhyme-scheme of the Shāṭibiyyah. 
16

 Line number 143. 



17 
 

khiṭāb (in the second person) while his basis, Abū ʿAmr al-Baṣrī, read it as 

ghayb (in the third person). 

2) The imam – including both his transmitters – differs with one of the 

transmitters of his basis e.g.  ْسَكِّنَ ازْنََ وَبَزْنِ حُ ز.
17

 Yaʿqūb agrees with al-Sūsī in 

reading  ََبَزْن and بَزْهِؼي with iskān of the rāʾ, while al-Dūrī has ikhtilās. 
3) One of the transmitters from the imam differs with both transmitters from 

his basis e.g.  ْحُوا اصْدُذْ ظِ ة ُِ .وَفِ حرُْ
18

 Ruways reads  َـحُون ُِّ  ,in Sūrat al-Anfāl, 60 ثؼُرَ

while Abū ʿAmr al-Baṣri via both his transmitters reads  ُِْحُونَ ثؼُر . 

 

In a place in which Khalaf al-ʿĀshir differs from Ḥamzah, but Ibn al-Jazarī does 

not mention it at all in al-Durrah, then the student should know that Khalaf al-

ʿĀshir will agree with Khalaf the transmitter of Ḥamzah. For example, in  ًتعَْعَة of 

Sūrat al-Aʿrāf and ُوًَـَحْعُط of Sūrat al-Baqarah, Khallād reads with both a sīn and a 

ṣād while Khalaf the transmitter only reads with a ṣād. Khalaf al-ʿĀshir will 

therefore read with a ṣād, like Khalaf the transmitter.
19

 

 

  

                                           
17

 Line number 69. 
18

 Line number 120. 
19

 The same will apply to the idghām of the ر of  ْر
ّ
 ,ث and ذ Khalaf al-ʿĀshir will make idghām into ;ا

same as Khalaf the transmitter, while Khallād would make idghām into the ذ ,ض ,س ,ث and ش. 

Similarly, the idghām of bāʾ al-majzūmah in it’s five places:  َبَوْ ًلَْوِةْ فسََوْف (Sūrat al-Nisāʾ),  ْجَة ْـ نْ ثَ
ّ
وَا

َـجَةٌ  ََاتِ  ,(Sūrat al-Raʿd) فَ نَّ لَََ فِ امؼْحَ
ّ
ةْ فاَ َُ َـمَ  ,(Sūrah Ṭāhā) كاَلَ ارْ ةْ فمََنْ ثحَِ َُ وَمَنْ ممَْ  and (Sūrat al-Isrāʾ) كاَلَ ارْ

 ٓ ـئِمَ ًدَةُْ فبَوُم  (Sūrah al-Ḥujurāt). Khalaf al-ʿĀshir makes iṭḥ-hār in these five places, same as Khalaf the 

transmitter, while Khallād would make idghām (with a choice in Sūrat al-Ḥujurāt). Likewise, Khalaf 

al-ʿĀshir agrees with Khalaf the transmitter in making imālah in both the nūn and the hamzah of  ََىٰ وَهب  

and imālah in  َءَاثِـَم of Sūrat al-Naml. Khallād only makes imālah in the hamzah of  ََىٰ وَهب  and has a 

choice of making imālah in  َءَاثِـَم. 
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TEXT: 9 

ََّيِللللللللللللللل   ِ  ََِّ  9 ِ ِ  اعَّعِيِللللللللللللللل َّ ِ إِ َّ كِ لللللللللللللللُ   ِ لْ لللللللللللللللاَّ َّ  
 

للللللللللللللللللجِ ِ   ِ كِللللللللللللللللللِ لِِ  تلِعَّ ِ ن لللللللللللللللللل  ِ تلِ َِّ  لللللللللللللللللل  ا  ا َّ
 

 

TRANSLATION: 

If I mention a word unrestrictedly, then rely on what is well known (amongst 

scholars); similarly (words) which are (mentioned as) maʿrifah or nakirah, 

generally. 

 

COMMENTARY:  

If a word is mentioned for an imam, or for one of their transmitters without any 

further stipulations or explanation, then one should rely on what is well-known 

amongst the qurrāʾ e.g.  ْذِفاَغُ حُ ز.
20

 This place of difference –  َوَموَْ لَ ذَفؽُْ  اِلله اميَّاش – 

appears twice in the Qurʾān i.e. Sūrat al-Baqarah, 251, and Sūrat al-Ḥajj, 40. The 

author mentions it without stipulations like  ََِْرُ وَكؽ  wherever they might) حَ

appear), ا ًـ ا or (all of them) حَـمَِ ًـ  In cases like these, one depends .(both of them) مَ

upon what is well known and practised amongst the qurrāʾ. In the current 

difference i.e. the word  ُْذَفؽ, Yaʿqūb will contradict his basis, Abū ʿAmr, in both 

places and read it as  ُذِفاَغ, even though it is only mentioned in Sūrat al-Baqarah.  

In contrast, at times a word is mentioned generally – without stipulations – 

however, its application is restricted to that one place e.g.  ْمَت -in Sūrat al وَ حُ زْ كََِ
Anʿām.

21
 This difference i.e.  َِّم مَتُ زَت -comes four times in the Qurʾān: Sūrat al كََِ

Anʿām, 115, twice in Sūrah Yūnus , 33, 96 and Sūrah Ghāfir, 6. Though one 

would assume that it will be applied generally for Yaʿqūb in all four places, he will 

only differ with his basis in this one place of Sūrat al-Anʿām and not in the 

remaining places. Yet, the author has not added any stipulations like َيا ُُ  (here 

only). Again, one would practise upon that which is well known amongst the 

qurrāʾ.  
 

                                           
20

 Line 82. 
21

 Line 110. 
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In the same manner, Ibn al-Jazarī will mention a word which is maʿrifah (definite) 

and include that which is nakirah (indefinite) and vice versa e.g.  َسُْْ وَامُْسُُْْ بُ زـْلِل ُـ  ;وَامْ

Abū Jaʿfar will read the sīn in both these words with a ḍammah i.e.  ُْس ُـ  and وَامْ

.wherever they appear in the Qurʾān وَامُْسُُْ 
22

 Though he mentions them as 

maʿrifah in the text, it will incorporate examples which are nakirah as well i.e.  ْن
ّ
وَا

تٍ  ا ,of Sūrat al-Baqarah, 185 كََنَ رُو ؾُسَُْ سُِْ  ,of Sūrat al-Dhāriyāt, 3 فاَمؼْجَازِيََثِ ٌسًُُْ ُـ نَّ مَؽَ امْ
ّ
ا

ا  .of Sūrat al-Sharḥ, 6, etc ٌسًُُْ

In the same manner, a word will be mentioned as nakirah and it will include 

maʿrifah e.g. َُوثَ ضْـمُمًا ُ .اَ مـْمَلَ ت
23

 Abū Jaʿfar will read the bāʾ with a ḍammah whether 

it is nakirah, َُوث َُوث ,or maʿrifah تـُ  In these cases as well, one should depend .اَمدُْـ

upon that which is well known amongst the qurrāʾ and their practice. 

  

                                           
22

 Line 74. 
23

 Line 76-77. 
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رْآنِ  مِّ القْ 
 
 باَب  البْسَْمَلةَِ وَأ

 

TEXT: 10 

تَِلِ َّ ِ  11 للللللللللللللللللللليِلِله بلِللللللللللللللللللللل َِّ  الْ للللللللللللللللللللل  للللللللللللللللللللل    ِ  ِ بِ َّ  ئيِ 
 

لللللللللجِ ِ ِ لللللللللَِّ ِ الصِّلللللللللِ اِ   لُلللللللللَِّ ُ لللللللللمِ للِللللللللِ   ِ   ِ  ا َّ

 

 

TRANSLATION: 

Basmalah between two sūrahs is made by Abū Jaʿfar; Yaʿqūb and Khalaf recite 

مِ ـامِ مَ  , and  َ اظامصِّ  is generally read by Khalaf. 

 

COMMENTARY:  

The author does not discuss the istiʿādhah since all three imams agree with their 

basis with regards to the matters pertaining to the istiʿādhah; its wording, it being 

made loudly or softly, its ways of joining and so forth. 

 

The  ٔب of  َةٌ ـمَّ ـئِ ب  indicates to Abū Jaʿfar. He will recite the basmalah when joining two 

sūrahs together, except by Sūrat al-Toubah. Though Abū Jaʿfar agrees with Qālūn, 

because he differs with Warsh, he is mentioned by Ibn al-Jazarī. 

Nothing is mentioned for Yaʿqūb and Khalaf, indicating that they both agree with 

their basis; Yaʿqūb having basmalah, sakt and waṣl, while Khalaf has waṣl. 
 

Yaʿqūb and Khalaf will read  ِمَامِـم with an alif. They both contradict their basis, 

therefore they are mentioned. 

Nothing is mentioned for Abū Jaʿfar, indicating that he will agree with his basis, 

Nāfiʿ, and read  ِِمَل. 

The author does not offer any additional clarification regarding the reading of 

 e.g. with a madd, with an alif etc, but suffices himself with how the word is مَامِـمِ 

read; a precedent set by Imam al-Shāṭibī in his Shāṭibiyyah i.e.  ِخلَْنِِ ؾَن وَبِِنوَّفْغِ بَس ْ

نْ خَلَ 
ّ
دِ ا ِْ  I will suffice myself with the pronunciation of a word without any) املَْ

additional stipulations if it is clear). 
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Khalaf will read contradict his basis and read اظ َ  with a ṣād, generally, whether امصِّ

nakirah (indefinite) or maʿrifah (definite).  َاسَْْل (generally) alludes to this, as well 

as the precept layed down by the author in line nine of the introduction:  ََِا ًفً رِ  ْـثَ  نَذٰل

لَ ا اسِْْ يًْ كِ يْ ثَ وَ  . 

 

TEXT: 11 

للللللللللل  ِ  11 ِ للللللللللل َّ عَِلِلللللللللل َّاِ َّ إِللِلللللللللل َّاِ ُ  بَّ ِ للللللللللل ِ بِ ل ِّ  ِ اكَّ
 

 ِّلللللللللل ِ  ُ  ِ الض للللللللللْ  ِ لللللللللل  الَّاِلللللللللل  ِ  ع لللللللللل  لِ  للِلللللللللِ  َّاِ َّ 
 

 

TRANSLATION:  

Read with a sīn for Ruways. And (read) with a kasrah (on the ه of)  ْهيَِْْمْ  ,ؿوَيَِْْم
ّ
 and ا

مْ يِْ لَدَ   for Khalaf. Yaʿqūb (reads with) a ḍammah on the hāʾ…  

 

COMMENTARY:  

Still discussing اظ َ  Ruways contradicts his basis – Abū ʿAmr al-Baṣrī – and ,امصِّ

reads it with a sīn i.e. ا َ ظامسِّْ .  

Those not mentioned – Abū Jaʿfar and Rouḥ – will read like their basis, with a 

ṣād. 

 

Khalaf al-ʿĀshir will read  ْهيَِْْمْ  ,ؿوَيَِْْم
ّ
مْ  and ا يِْ  with a kasrah on the hāʾ, differing with لَدَ

Ḥamzah who reads it with a ḍammah on the hāʾ. This is when the mīm al-jamʿ 
after the hāʾ is followed by a mutaḥarrik e.g.  َِْْمْ كي مْتَ ؿوَيَِْْ َـ ْ  Its application when .بَه

followed by a sākin is mentioned in line 13. 

 

Thereafter, the author discusses a ḍammah on the hāʾ for Yaʿqūb. This discussion 

continues into the next line. 
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TEXT: 12 

لللليُِ  ا َّ  12 للللُ  َّ ِ للللِ ْ الَّنِلللل َِّ  ِ ا َّ  عِلللل َّ الَّ لِللل ِ  إِ َّ تِ َّ
 

 َّ ُِ  إِ   مِلللللللللللللللل َّ  للُلللللللللللللللِ لِّاُِ   لِللللللللللللللل ِ    ِ  لِلللللللللللللللتلِلللللللللللللللل
 

 

TRANSLATION: 

(Yaʿqūb reads with a ḍammah on the hāʾ) when it follows a yāʾ which is sākin, 

except when it is singular. Ruways reads with a ḍammah if it (the yāʾ) is dropped, 

except in  ِِّْمُِ  مَن ًوَُم , then he will not. 

 

COMMENTARY: 

When the pronoun hāʾ, whether masculine or femine, dual or plural i.e.  ُْهَُُا ,ه and 

نَّ  ُُ  comes after a yāʾ sākinah – whether yāʾ maddiyyah or yāʾ līn – then Yaʿqūb 

will read the hāʾ with a ḍammah e.g.  ُْهيَْْمُْ  ,ؿوَيَْْم
ّ
يُْمْ  ,ا هيَْْنَُّ  ,ؿوَيَْْنَُّ  ,مِثوْيَْْمُْ  ,وٍَزَُنِّيْمُْ  ,فِيْمُْ  ,لَدَ

ّ
 ,فِيْْنَُّ  ,ا

ِنَُّ ًؼْ بًَدِْ  هيَْْمَُا ,فِيْمَُا ,ؿوَيَْْمَُا ,
ّ
 .etc ا

The clause ‚ ََِاء ؼِِمْ  will exclude words like (after the yāʾ) ‛ؾَنِ امْ ِّ هُْ  ,زَت نَّ  ,تِؼِِنَّ  ,وًَمَُدُّ ُِ  ,بَتعَْازِ

 etc. in which the pronoun hāʾ does not come after a yāʾ. The سَوْءَاثِؼِِمَا ,تِؼِِمَا ,مَُِمَا ,مِنْْنَُّ 

clause ‚ ْنْ جسَْكُن
ّ
 will exclude places when it comes after a yāʾ (when it is sākin) ‛ا

mutaḥarrikah e.g. ِؼِم  .مِنْ حُوِِِّ

By stating  ِسِوَى امفَْرْذ (except when it is singular), the pronoun hāʾ in it’s singular 

form is exluded e.g.  َِ َْ َ َِ  ,ؿوَ َْ َ م
ّ
َِ  ,ا ًْ  .etc لَدَ

 

If the yāʾ sākinah before the pronoun hāʾ is dropped due to it being an imperative 

command (amr) or apocopation (majzūm), then Ruways will still read the hā’ 
with a ḍammah. This occurs in 15 places, in 10 different sūrahs24

: 

 .Sūrat al-Aʿrāf, 38 – فئَاَثِؼِمِْ ؿذََابًِ  (1

نْ ًبَثِِؼِمِْ ؾَرَطٌ  (2
ّ
 .Sūrat al-Aʿrāf, 169 – وَا

رَا ممَْ ثبَثِِؼِْم (3
ّ
 .Sūrat al-Aʿrāf, 203 – وَا

كُ  (4  .Sūrat al-Toubah, 14 – وًَؼُخْزِهِْ وًَيْْصُْ

 .Sūrat al-Toubah, 70 – بَممَْ ًبَثِِؼِمِْ هحََبُ  (5

                                           
24

 This is as listed by Sheikh ʿAbd al-Rāziq ʿAli in his editing of al-Zabīdī’s commentary on the 

Durrah. See pg. 110. 
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ا ًبَثِؼَِمِْ ثبَوًِِلُُ  (6  .Sūrah Yūnus , 39 – وَممََّ

 .Sūrat al-Ḥijr, 3 – وًَوُِِِْمُِ الَْْمَلُ  (7

ـيةَُ  (8  .Sūrah Ṭāhā, 133 – بَوَممَْ ثبَثِِؼِمِْ تـَِِّ

ٌِؼِمُِ اللهُ  (9  .Sūrat al-Nūr, 32 – ًلُْ

 .Sūrat al-ʿAnkabūt, 51 – بَوَممَْ ٍكَْفِِمِْ  (10

ياَ ءَاثِؼِمِْ  (11 ّـَ  .Sūrat al-Aḥzāb, 68 – زَت

خفَْذِؼِمِْ بَهُْ  (12  .Sūrat al-Ṣāffāt, 11 – فاَس ْ

13)  ِّ خفَْذِؼِمِْ بَمِرَت مَ فاَس ْ  – Sūrat al-Ṣāffāt, 149. 

 .Sūrah Ghāfir, 7 – وَكِِمِْ ؿذََاةَ امؼْجَحِيِ  (14

ـئاَثِ  (15 ِِّ  .Sūrah Ghāfir, 9 – وَكِِمُِ امسَّ

 

In the above-mentioned words, the yāʾ sākinah has been dropped. It was 

originally  ِِْْؼِم ِِمْ  ,فئَاَثِـ ؼ ِْ  and so forth. Ruways will still read the hāʾ with a ثبَثِِـِؼِْمْ ,ًبَثِِـ

ḍammah in these words, following the previously mentioned precept: the 

pronoun hāʾ will be read with a ḍammah when it comes after a yāʾ sākinah. 

ِِّمِْ   in Sūrat al-Anfāl is an exception to this rule. Here, Ruways will read with وَمَنْ ًوَُم

a kasrah, as the remaining qurrāʾ do. 

 

TEXT: 13 

للللللخِ  13 لللللللله   ِ  ِ صِللللللللهَّ ِ لللللل   مِلللللل ِ  الَّجِيَّ  لِله ِ لللللل ِ قلِ َّلللللل صَّ
 

َِ ُ   غِ لِلللللللللللُ  ُ  َِّ ُ للللللللللللكلِللللللللللل   ِ تَِّ ع لللللللللللل   لللللللللللل  تلِللللللللللل ِ   ِ صَّ
 

 

TRANSLATION:   

Abū Jaʿfar makes ṣilah in the ḍammah of the mīm al-jamʿ; before a sākin (the 

mīm al-jamʿ) follows (the ḥarakah of the hāʾ before it) for Yaʿqūb, while those 

remaining recite like their basis.   

 

COMMENTARY:   

Abū Jaʿfar will read with ṣilah in the mīm al-jamʿ when followed by a mutaḥarrik, 

the same as Ibn Kathīr would do. Here he differs with his basis; since Qālūn in 

one of his ways allowed, reads without ṣilah and Warsh only makes ṣilah before 

the hamzat al-qaṭʿ (disjunctive hamzah). 
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Since nothing is mentioned for Yaʿqūb and Khalaf al-ʿĀshir, it is deduced that 

they read according to their basis, without ṣilah. 

 

If the mīm al-jamʿ comes before a sākin, then Yaʿqūb will let the ḥarakah on the 

mīm assume the same ḥarakah that is on the hāʾ before it. The sākin after the 

mīm al-jamʿ is either lām al-taʿrīf e.g.  ََِْؼِمُِ املِْذاَلؿو امَِمُ , حَاة ,ًؼُرًِؼِمُِ اُلله بعََْْ  or تِؼِمُِ الَْْس ْ

hamzat al-waṣl (conjunctive hamzah) e.g.  َِْؼِمُِ ازْيي ِْ َ م
ّ
 Whether it is .مِنْ ذُوهِؼِمُِ امْرَبَثيَِْ  ,ا

lām al-tāʾrīf or hamzat al-waṣl, if the hāʾ comes after a yāʾ sākinah, the Yaʿqūb will 

read the hāʾ as well as the mīm with a ḍammah, same as Ḥamzah and al-Kisāʾī. If 

the hāʾ comes after a kasrah, then Yaʿqūb will read the hāʾ as well as the mīm with 

a kasrah, same as Abū ʿAmr al-Baṣrī.
25

 

When the author states  ٍُ ثلََ  بَظْلَُ  كيَُِْ  (those remaining recite like their basis), one 

understands that Abū Jaʿfar will read the hāʿ with a kasrah and the mīm with a 

ḍammah, same as his basis, and like Ḥafṣ would read. Khalaf al-ʿĀshir would read 

both the hāʾ and the mīm with a ḍammah in all the above examples – whether 

the hāʾ is preceded by a yāʾ sākinah or a kasrah – as Ḥamzah would.  

 

  

                                           
25

 If the hāʾ does not come after a yāʾ sākinah or a kasrah, then all the qurrāʾ will read the mīm with a 

ḍammah without any ṣilah e.g.  َويْاَهُُ الَْْسْفَوِي َـ  .فجََ
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 الْْدِْغََم  الكَْبِي  

Idghām kabīr is the assimilation of two mutaḥarrik letters, being read as one 

mushaddad letter. 

 

TEXT: 14 

 بَّ ُ ِ  َّللللِ للل طَّ ِ ِ  َِّ للل  ِ ُ لللغِللل َّ ِ بلِلل  الص للل ِ بِ ا َّ  14
 

ََّلللللللللُ  ِ ا ِ  ِ  للللللللللِ ذِ َّ    لِلللللللل َّكُِ مَّ إِ  للللللللل َّ ِ عِلللللللللللهَّ ُ 
 

 

TRANSLATION: 

Yaʿqūb makes idghām of the bāʾ of  َّبِِمجَْيْةِ( ةِ احِ امع( ; Ruways makes (idghām) in 

ٌؼَِمُ( َْ َ ُ  ,بَوسَْاةَ )ت ا(يًْ ثِ )نَ  مَ حَ حِّ س َ و ,  َ ا(يًْ ثِ )نَ  كَ رَ نُ ذْ ه  and  
ّ
َّ ا ا(يَ تِ  تَ يْ )نُ  مَ ه , as well as (idghām) with a 

choice in  َلَ  َـح  and (in) that which follows…  

 

COMMENTARY: 

Yaʿqūb will make idghām of  ِاحِةِ بِِمجَْيْة  in Sūrat al-Nisāʾ, 36. Yaʿqūb differs وَامعَّ

from his basis, al-Dūrī, who does not generally make idghām kabīr. He also 

differs from al-Sūsī in restricting idghām to this one place. 

 

Thereafter, the author discusses idghām kabīr specific to Ruways. He will make 

idghām without another option in four places: 

ْ  بَ لَ فَ  (1 َ  اةَ سَ و مُِؼٌ َ َْ ت  – Sūrat al-Muʾminūn, 101. 

2)  ُ ايًْ ثِ نَ  مَ حَ حِّ س َ و  – Sūrah Ṭāhā, 33. 

َ وَ  (3 ايًْ ثِ نَ  كَ رَ نُ ذْ ه  – Sūrah Ṭāhā, 34. 

4)  
ّ
َّ ا تَ يْ نُ  مَ ه  – Sūrah Ṭāhā, 35. 

 

The word  ََـل  in the verse refers to رَا وِلَ  .is further discussed in the next verse حَ

َـلَ   .and not to the words mentioned before it ,حَ
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TEXT: 15 

لللللللللله  قِ لِلللللللللهَّ مِللللللللخَّ ِ   لللللللل 15 ِ  مِللللللللخَّ ِ حِللللللللبَّ بِِ ذَّ  ُ  اللللللللل  جَّ
 

 بِ ِ َّللللللللللللللللللللللللللللِ  اِ َّ ِ بلِللللللللللللللللللللللللللل لَّذِ ِّ ِ    ِ  كِعلِللللللللللللللللللللللللللل  ِ 
 

 

TRANSLATION: 

(Ruways makes idghām with a choice in  ََـل  and that which follows), in (Sūrat) ,حَ
al-Naḥl,  ِ(مْ ُِ)مَ  لَ دْ ك , with  َب َّ ُُ  َُ ه (وَ )  of (Sūrat) al-Najm, as well as  ََّ(مْ ِِ ِـمْ سَ )ثِ  ةَ َُ ل  اةَ ذَ كِ امْ  ,

مْ ِِؼ ً دِ ًْ بَ تِ   and the first  ْقِّ حَ مْ بِِ  اةَ ذَ كِ ام . 

 

COMMENTARY: 

َـلَ   comes eight times in Sūrat al-Naḥl. Since the author mentions it حَ

unrestrictively, all are included: 

كُ سِ فُ هْ بَ  نْ مِ  كُْ مَ  لَ  َـحَ  (1  – verse 72. 

كُ احِ وَ سْ بَ  نْ مِ  كُْ مَ  لَ  َـحَ وَ  (2  – verse 72. 

ؽَ مْ امسَّ  كُُ مَ  لَ  َـحَ وَ  (3  – verse 78. 

كُ وحِ َُ تُ  نْ مِ  كُْ مَ  لَ  َـحَ  (4  – verse 80. 

ام َـهْ الَْْ  وذِ وُ خُ  نْ مِ  كُْ مَ  لَ  َـحَ وَ  (5  – verse 80. 

لً لَ ػِ  قَ وَ ا خَ مَّ مِّ  كُْ مَ  لَ  َـحَ  (6  – verse 81. 

انًَ يَ نْ بَ  الِ حَ جِ امْ  نَ مِ  كُْ مَ  لَ  َـحَ وَ  (7  – verse 81. 

َلَ اتِ سََ  كُْ مَ  لَ  َـحَ وَ  (8  – verse 81. 

Ruways will make idghām with the option of iṭḥ-hār in the above-mentioned 

places. 

He will also make idghām with the option of iṭḥ-hār in َُِمْ لَ كِدْلَ م  of Sūrat al-Naml, 
37. 

In  ََُّ  which comes in four places in Sūrat al-Najm, Ruways will also make وَبَه

idghām with an option of iṭḥ-hār: 

َّ بَ وَ  (1 كٰ جْ بَ وَ  مَ ضَْ بَ  وَ ُُ  َُ ه  – verse 43. 

َّ بَ وَ  (2 اَِ حْ بَ وَ  اثَ مَ بَ  وَ ُُ  َُ ه  – verse 44. 

َّ بَ وَ  (3 جٰ كْ بَ  وَ جٰ قْ بَ  وَ ُُ  َُ ه  – verse 48. 

َّ بَ وَ  (4 ىرٰ  ْـامضِّ  ةُّ زَ  وَ ُُ  َُ ه  – verse 49. 
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Ruways will further make idghām with the option of iṭḥ-hār in  ََّمْ ِِ ِـمْ سَ ثِ  ةَ َُ ل  of 

Sūrat al-Baqarah, 20,  ٍَ ْمِِؼ ً دِ ًْ بَ تِ  اةَ ذَ كِ امْ  ونَ حُ ذُ ك  of Sūrat al-Baqarah, 79 and  ٰلَ زَّ ىَ  اللهَ  نَّ بَ تِ  لََِ ر 

قِّ حَ مْ بِِ  اةَ ذَ كِ امْ   of Sūrat al-Baqarah, 176. 

With the stipulation ‚ َل  .the author excludes other places where it comes e.g ,‛بَوَّ

قِّ حَ مْ بِِ  اةَ ذَ كِ امْ  مُ ُِ َـمَ  لَ زَ ىْ بَ وَ   of Sūrat al-Baqarah, 213,  َقِّ حَ مْ بِِ  اةَ ذِ كَ امْ  مَ َْ وَ ؿَ  لَ زَّ ى  of Sūrah Āli 
ʿImrān, 3,  

ّ
 يَ مْ زَ ىْ  بَ نََّ ا

ّ
َ ا ا قِّ حَ مْ بِِ  اةَ ذَ كِ امْ  مَ َْ م  of Sūrat al-Nisāʾ, 105. In these places, Ruways will 

read with iṭḥ-hār only. 

To summarise the above, twenty places of idghām is mentioned for Ruways. In 

the first four places only idghām is applied by him, while in the remaining 

sixteen, idghām as well as iṭḥ-hār is allowed by him. 

 

TEXT: 16 

16  ِ  ُ  َّ  َِْ للللللللللللِ  تِ َّمِ  لللللللللللل  تِيِلللللللللللل  لللللللللللللُ لللللللللللل مِذَّ     تلِنِ َّ
 

  ِ  لُللللللل ِ ظَّاِللللللللِ  َّ  ِ ِْ للللللللبَّ تيُِللللللللْ  ِ  َّ ِ لللللللل لللللللللِ ُ  ا
 

 

TRANSLATION: 

Abū Jaʿfar makes pure idghām in  َاٌَّ مَ بِ ث . Yaʿqūb )makes idghām( in ثخََمَازٰى, Ruways 

(in)  َوارُ كَّ فَ خَ ث , Yaʿqūb (in)  ُنِ وىَ دُّ مِ ث , while Khalaf applies iṭḥ-hār (in the latter). 

 

COMMENTARY: 

Abū Jaʿfar differs from his basis, Nāfiʿ, and makes ‚pure‛ idghām in ثبَمٌََِّا of Sūrah 

Yūsuf , 11 i.e. idghām without ishmām or roum.  

Since no mention is made of Yaʿqūb and Khalaf, they will agree with their basis 

and make idghām with ishmān or roum.  

 

Yaʿqūb makes idghām in  َِّم ثخَمََازٰىفدَِبيَِّ ءَالْءِٓ زَت  of Sūrat al-Najm, 55. This is only 

when joining ثخََمَازٰى with  َِّم ِّمَ  before it. If one stops on زَت  ,ثخََمَازٰى and starts from زَت

then idghām will not be made.  

Since Abū Jaʿfar and Khalaf are not mentioned, they will agree with their basis 

and read with iṭḥ-hār here. 
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Ruways makes idghām in ثَُُّ ثخَفََكَّرُوا of Sūrah Sabaʾ, 46, during waṣl (joining). If one 

starts from ثخَفََكَّرُوا, then iṭḥ-hār will be made. 

Those not mentioned i.e. Abū Jaʿfar, Rouḥ and Khalaf will agree with their basis 

and read with iṭḥ-hār. 
 

Yaʿqūb makes idghām in  َالٍ مَ تِ  نِ وىَ دُّ مِ ثُ ب  of Sūrat al-Naml, 36, as Ḥamzah would read 

it. Khalaf al-ʿĀshir will make iṭḥ-hār in it. 

Since Abū Jaʿfar is not mentioned, he will agree with his basis and make iṭḥ-hār. 
 

TEXT: 17 

ََّلللللللللللِ  ِ  17 للللللللللل  ا ِ تِ   كِلللللللللللِ ا الع للللللللللل ُ  ِ للللللللللل  صِلللللللللللن   ِ  ِ َّ
 

ََّ  ا ِ صُلللللللللللل َّذ   عِ َّلللللللللللل ُ   َلِلللللللللللل  ُ   ِ للللللللللللبلِ  للللللللللللِ   ِ ِ 
 

 

TRANSLATION: 

Similarly, (apply iṭḥ-hār) in the tāʾ of سَحْرًا ,ظَفًّا and that which follows it, as well as 

in رَزْوًا and ظُحْحًا for him (Khalaf). (Apply iṭḥ-hār) in  َ َّ ت (ةٌ فَ بئِٓ )ظَ  تَ ُ  for Khalaf and 

Yaʿqūb. 

 

COMMENTARY: 

Khalaf will make iṭḥ-hār in the tāʾ of َّاثِ ظَفًّا بفٓ احِرَاثِ سَحْرًا ,وَامعَّ ََاثِ رِنْرًا and فاَمزَّ  The .فاَمخَّامِ

latter is expressed by author as  ٍِِْوَثِوو. He will also make iṭḥ-hār in ازِيََثِ رَزْوًا  and وَالَّّ

ثِ ظُحْحًافاَممُْلِيَْا . 

Many commentators mention that there was no need to mention فاَممُْلِيَْاثِ ظُحْحًا 

because Khalaf al-ʿĀshir will agree with Khalaf the transmitter in making iṭḥ-hār 
in it, else فاَممُْولَِِْاثِ رِنْرًا of Sūrat al-Mursalāt would also have been mentioned. As 

discussed in line eight, if nothing is mentioned for Khalaf al-ʿĀshir, then he will 

agree with Khalaf the transmitter. The most likely reason for mentioning it is to 

maintain the poem’s rhyme and meter.  
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Khalaf and Yaʿqūb will make iṭḥ-hār in  ٌَّتَ ظَبئٓفَِة  of Sūrat al-Nisāʾ, 81. Since no تَُ

mention is made of Abū Jaʿfar, he will agree with his basis and read with iṭḥ-hār 
as well. 
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َ ـٌَ  ـكِ  ـاءُ امْ ؼَُ   ةِ ـاً
The hāʾ al-kināyah refers to the third person singular masculine pronoun ( وَ ُُ  ). It 

may be attached to a verb e.g. ٍ لِ  .a noun e.g ,ًؤَُذِّ ُْ َِ  .or a preposition e.g بَ َْ َ  In .ؿوَ

English it translates as ‚he‛, ‚him‛ or ‚it‛. It is also referred to as hāʾ al-ḍamīr 
(pronoun) and does not form part of the root letters of the word. 

The discussions revolving the hāʾ al-kināyah are three: 

1) Whether ṣilah should be made in it or not. 

2) Whether it should be read with a sukūn. 

3) Its ḥarakah (if it is not sākin). 

Ṣilah literally means to join. Technically it is the joining of a wāw maddiyyah or 

yāʾ maddiyyah to a mīm al-jamʿ or hāʾ al-kināyah i.e. lengthening the sound in 

their respective pronunciations. Ṣilah is only applied during waṣl and not during 

waqf. If ṣilah is not made in the hāʾ al-kināyah or it is not read with a sukūn, then 

the mere ḥarakah will be read without any additional lengthening in it. This is 

referred to as qaṣr or ikhtilās in this specific chapter. 

The hāʾ al-kināyah is found in one of four possible positions: 

1) It is preceded by a mutaḥarrik and followed by a sākin e.g.  َُامـْمُلُْ ل ,  ٍِ ؿلََى ؾَحْدِ

 .امـْكِـخَاةَ 

2) It is preceded by a sākin and followed by a sākin e.g. َل نِْْ
ّ
ٍُ الْ ـياَ ِْ َ َِ املُْرْبنٓ ,بثٓ ِْ  .فِ

3) It is preceded by a mutaḥarrik and followed by a mutaḥarrik e.g.  ََّٗ ه
ّ
َٖ  ا ا كََنَ تِ تعَِيًْْ . 

4) It is preceded by a sākin and followed by a mutaḥārrik e.g. دًى ُُ  َِ ِْ ٍُ  ,فِ دَا َُ ٍُ وَ اِحْذحََا

خلَِي س ْ اظٍ مُّ لََ صَِِ
ّ
 .ا

None of the qurrāʾ makes ṣilah in the first two, while all generally apply ṣilah in 

the third. In the fourth, Ibn Kathīr generally applies ṣilah. 
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TEXT: 18 

18  ِ َِ للللللللللللللل   ِ ِ للللللللللللللل ِّ َّ  للُللللللللللللللهِ ِّ َّ مِلللللللللللللللخَّ  لُِ لِّللللللللللللللل َّ ِ ُ صَّ
 

تلِللللللللللللللللل َّ ِ ِ لَِّ لللللللللللللللللل َّ  للللللللللللللللللُ    ِ  ِ  لُهَّ لللللللللللللللللل ِ  ُ ِ الِ صَّ  يِّ
 

 

TRANSLATION: 

Make sākin  ٍْ ْ  with ًؤَُذِّ َْ  ,وَهعُْلِْ  ,هوَُلِّ َْ  and هؤُْثِ  for Abū Jaʿfar. Yaʿqūb will make qaṣr بَملِْ
(in them). 

 

COMMENTARY: 

In this line five words are mentioned.
26

 

 

The first word is  ٍِ  :which comes twice in a verse of Sūrah Āli ʿImrān, 75 ًؤَُذِّ

ارٍ  ﴿
َ
ط
ۡ
 بِقِن

ُ
ہ
ْ
ن
َ
م
ۡ
 تَا
ۡ
  اِن

ْ
ن
َ
کِتٰبِ م

ْ
لِ ال

ۡ
 اہَ

ْ
مِن

َ
   و

ه  دِّ
َ
ا  یؤُّ

َ
 بِدِیۡن

ُ
ہ
ْ
ن
َ
م
ۡ
 تَا
ۡ
 مَّنْ اِن

ہُُۡ
ْ
مِن

َ
  رٍ لَّّ اِلیَۡکَ ۚ و

ه  دِّ
َ
ؤ
ُ
   ی

َ
ت

ْ
م
ُ
ا د
َ
اِلیَۡکَ اِلَّّ م

 
ْ
لََ اِ﵀ ال

َ
 ع
َ
قُوۡلوُۡن

َ
ی
َ
 ۚ و

ٌ
بِیۡل

َ
َ س یّّ  مُِّ

ۡ
ا فِِ الّ

َ
لیَۡن

َ
 ع

َ
س
ۡ
لکَِ بِانَہَُُّْ قاَلوُۡا لیَ

ٰ
لیَۡہِ قآَئِمًا ؕ ذ

َ
 ﴿ع

َ
لَمُوۡن

ْ
ع
َ
ہُمْ ی

َ
 و

َ
 ﴾﴾۵۷کَذِب

 

The second and third words appear in Sūrat al-Nisāʾ, 115: 

﴿ َ

ۡ
مِنِیّ

ْ
مُؤ

ْ
بِیۡلِ ال

َ
 س
َ

ۡ
 غَیۡ

ْ
َتَّبِع

ی
َ
ہُدٰی و

ْ
 ال
ُ
َ لََ َیَّّ

ا تَب َ
دِ م

ْ
ع
َ
وۡلَ مِنۢۡ ب

ُ
س
َ ّ
 یشَُّاققِِ الر

ۡ
ن
َ
م
َ
لَِّ  و

َ
  نوُ

ٰ
لّّ
َ
ا توَ

َ
لِ  م

ْ
نصُ

َ
 ؕ  و

َ
نَّم َ

ہ
َ
ج

ا ﴿ ً
ۡ

صِیۡ
َ
 م
ْ
ت
َ
آء

َ
س
َ
 ﴾﴾٪ ۱۱۷و

 

The fourth word appears three times: twice in a verse of Sūrah Āli ʿImrān, 145, 

and once in Sūrat al-Shūrā, 20: 

﴿ ُ َا ن
ی
ْ
 الُّن

َ
اب

َ
 ثوَ

ْ
رُِد
 یّ
ۡ
ن
َ
م
َ
 ؕ و

ً
لً جَّ َ

نِ اِ﵀ کِتٰبًا مُّؤ
ْ
 تَمُوۡتَ اِلَّّ بِاِذ

ْ
سٍ انَ

ْ
ف
َ
 لنِ
َ
ا کَان

َ
م
َ
تِہ  و

ْ
 ؤ

َ
اب

َ
 ثوَ

ْ
 یّرُِد

ۡ
ن
َ
م
َ
ا ۚ و

َ
ہ
ْ
مِن

ةِ 
َ
خِر

ٰ ۡ
تِہ  الّ

ْ
زِی ا نؤُ

ْ
ج
َ
ن
َ
س
َ
ا ؕ و

َ
ہ
ْ
 ﴿مِن

َ
کِرِینۡ

ٰ
 ﴾﴾۱۴۷لشّ

  
ۡ
ةِ  مِن

َ
 خِر

ٰ ْ
ا لََہ   فِِ الّ

َ
م
َ
 ا و

َ
ہ
ْ
 تِہ    مِن

ۡ
 ا نؤُ

َ
ی
ْ
رْثَ الُّن

َ
 رِیۡ دُ ح

ُ
 ی
َ
  کَان

ۡ
ن
َ
  م
َ
رْثِہ  ۚ ۚ و

َ
  لََہ  فِِۡ  ح

ْ
ةِ   نَزِد َ

 خِر
ٰ ْ
رْثَ الّ

َ
 رِیۡ دُ ح

ُ
 ی
َ
  کَان

ۡ
ن
َ
﴿م

﴾﴾۰۲﴿ بٍ نصَِّیۡ   

 

The fifth word discussed is  َْ  :in Sūrat al-Naml, 28 فبَمَلِْ

ہَ اِ ﴿
ْ
 ذَا ہٰ  بِۡ بِّکِتٰ  بۡ ذ

ۡ
قِہ
ْ
ہُُْ ہُِْ اِلیَۡ   فاَلَ

ْ
ن
َ
لَّ ع

َ
َ تَو ّ

  ثمُ
ۡ
  فاَن

َ
اذاَ ی

َ
وۡ ظُرْ م

ُ
 رْجِع

َ
 ﴾﴾۰۲﴿ ن

 

                                           
26

 The Shāṭibiyyah mentions 10 places in which the Seven Qurrāʾ have differences. 
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Abū Jaʿfar reads these fives words with iskān of the ḥāʾ while Yaʿqūb reads them 

with qaṣr. Bear in mind that qaṣr in this specific chapter means the mere ḥarakah 

without any additional lengthening in it. This is also referred to in some books as 

ikhtilās. 
 

TEXT: 19 

للللللللللُ  َّ  19 للللللللللِ  ِ امَّ  ِ  لِلللللللللل َّ    ِ بلِللللللللل َّ ِ ِ لللللللللل ِّ َّ ُ لللللللللل كِِ عل  َّ
 

لللللللللل     ِ لللللللللل ِ لللللللللل ُ  للللللللللِ   ُ ُ لللللللللل ِ قِصَّ لللللللللل ِ بُ   َّ ِ اِ شَّ  جِّ
 

 

TRANSLATION: 

As (Yaʿqūb will make qaṣr) in  َْ  lengthen (it) for Ibn Jammāz and make iskān ;ًذَـَّلِ

(in it) for Ibn Wardān. (Apply iskān in)  َْ  for Ibn Jammāz, while Yaʿqūb has وًَؼَرْضَ

qaṣr (in it) and Ibn Wardān has ishbāʿ. 

 

COMMENTARY: 

The sixth word discussed is  َْ  :in Sūrat al-Nūr, 52 وًَخََّلِ

﴿ 
َ
  و

ۡ
ن
َ
ُ  م  یّ

َ
  طِعِ ا﵀

َ
وۡ  و

ُ
س
َ
   لََہ ر

َ
  و

َ
 ی

َ
 ا﵀

َ
ش

ْ
  خ

َ
  و

َ
ہِ ی

ْ
ُ   تَّق ٰٓئِکَ ہُ فاَ فَآول

ْ
 ال
ُ
 م

ۡ
و
ُ
 ئِز

َ
 ﴾﴾۷۰﴿ ن

 

Yaʿqūb will read with qaṣr (without ṣilah) in it. Ibn Jammāz will read with ṣilah in 

it ( دْ خُ وَامْدُذْ  ) while Ibn Wardān will read with iskān in it ( َِ ـتِ وَسَكِّنْ  ). This reading 

i.e. with ṣilah for Ibn Jammāz, is in accordance with what is documented in 

Taḥbīr al-Taysīr.27
 

In another print of the Durrah, the start of this line reads  َِ لْـ زْ حُ دْ خُ وًَـَذّـَ . With this 

rendering of the verse, there would be no difference in the reading for Yaʿqūb i.e. 

he will still read it with qaṣr. However, Ibn Jammāz will now have qaṣr, and not 

ṣilah as mentioned in the previous rendering.  

Some have prevented qaṣr for Ibn Jammāz because it is not in the Taḥbīr.28
 

However, both will be allowed - ṣilah and qaṣr – since both prints or copies come 

                                           
27

 Taḥbīr al-Taysīr, pg. 152. 
28

 Sheikh ʿAbd al-Fattāḥ al-Qāḍī and Sheikh ʿAbd al-Rāziq Mūsā maintain that one should restrict 

oneself to ṣilah for Ibn Jammāz (and not qaṣr) since that is what is mentioned in Taḥbīr al-Taysīr. See 
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directly from Ibn al-Jazarī, who is the author of both texts, and it is not a later 

addition made by another scholar.
29

 Furthermore, Sheikh al-Mutawallī gives 

allowance for both qaṣr and ṣilah (al-wajhān ṣaḥīḥān) in al-Wujūh al-Musfirah.
30

 

 

The seventh word discussed is  َُ  :of Sūrat al-Zumar, 7 ٍرَْضَ

﴿ 
َ
 اِ  و

ۡ
  ن

ۡ
و
ُ
کُر

ْ
 ا تشَ

َ
 ی

ُ
ہ
َ
 ﴾لکَُمْ  رْض

 

Ibn Jammāz will make iskān in it. Yaʿqūb will make qaṣr in it ( مْ حُ وَكصٌَْ  ) while Ibn 

Wardān will make ṣilah (ishbāʿ) in it ( حَاغُ  لَ ؼتُ وَالِص ْ جِّ ). 

 

TEXT: 20 

لللللللللللل    ُ  تلِللللللللللل  ِ  ِ  ِ َّتلِللللللللللل َّ  21 لللللللللللل ِ   َّ ََّ   َّ  لُللللللللللل ِ بِ لَِّ صَّ  ِ ِ 
 

لللللللِ خَّ   َّ بلِلللللل ِ للللللل ِ     لَُّ  ِ  لِلللللل ِ ِ للللللل  الَُّ لللللللللهِّ   َّ ُ للللللل ِ ِ شَّ
 

 

TRANSLATION: 

(Apply ishbāʿ in)  َْ  .for Abū Jaʿfar and Rouḥ; and (read) with qaṣr for Ruways ًبَثِِ

(Apply qaṣr in)  َْ  for Ibn Wardān, ishbāʿ for Ibn Jammāz; and (ishbāʿ) in all بَزْخِ

(the previously mentioned words) for Khalaf. 

 

COMMENTARY: 

The eighth word is  َِ  :which comes in Sūrah Ṭāhā, 75 ًبَثِِ

﴿ 
َ
نْ  و

َ
 م

َ ّ
 ی
ۡ
مِلَ الصّٰ  تِہ  ا

َ
 ع
ْ
مِنًا قدَ

ْ
ؤ
ُ
ُ لِحٰ م ٰٓ تِ فاَ  ول

ُ
جٰ ئِکَ لہَُُ

َ
لَٰ  الَّر

ُ
ع
ْ
 ال
ُ
 ﴾ ﴾۵۷﴿   ت

 

Abū Jaʿfar and Rouḥ will read with ṣilah in  َِ  while Ruways will read without ًبَثِِ

ṣilah. 

 

                                                                                                                                       

al-Īḍāḥ of al-Qāḍī, pg. 73, al-Budūr al-Zāhirah, Vol. 2, pp. 621-622, Sheikh ʿAbd al-Rāziq’s editing of 

al-Zabīdī’s commentary, pg. 119. 
29

 In the commentary written by al-Zabīdī, who read it directly to Ibn al-Jazarī, qaṣr is related. See 

pages 118-119, with the editing of Sheikh ʿAbd al-Rāziq Mūsā. It is also found in the print of Sheikh 

Muḥammad Munayyir al-Samannūdī (d. 1199 A.H.) and Al-Ghurrat al-Bahiyyah fī sharḥ al-Durrat al-

Muḍiyyat by Sheikh Aḥmad ibn ʿAbd al-Jawwād ibn ʿAbd al-Laṭīf (b. 1257 A.H.). 
30

 Sheikh ʿAli al-Ḍabbāʿ also suggests that both ways be allowed. See Bahjat al-Marḍiyyah, pp. 18-19. 
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The ninth word is  َْ  ,which comes in Sūrat al-Aʿrāf, 111 and Sūrat al-Shuʿarāʾ ,بَزْخِ
36: 

﴿﴿ 
َ
ن
ۡ
دَآئِنِ حٰشِرِی

َ
م
ْ
 فِِ ال

ْ
ارَْسِل

َ
  و
ُ
اه
َ
 اخَ

َ
  و
ۡ
ا ارَْجِہ

 
 ﴾  ﴾  ۱۱۱قاَلوُۡ

﴿ 
 
 قاَلوُۡ

ۡ
   ا ارَْجِہ

َ
  و

ُ
اه
َ
   اخَ

َ
دَآ و

َ
م
ْ
 فِِ ال

ْ
ث
َ
ع
ْ
 ئِنِ حٰ اب

ۡ
 شِرِی

َ
 ﴾  ﴾۶۳﴿   ن

 

Ibn Wardān will read  َْ  without ṣilah and Ibn Jammāz will read with ṣilah in it بَزْخِ

( حِؽْ  دْ خُ وَبَص ْ ). 

 

Khalaf will read with ṣilah in all nine words; from  ٍْ َْ  until ًؤَُذِّ ) بَزْخِ اهلُْلَ فَ وَفِ امْكُِّ  ). 

 

TEXT: 21 

  تلُ َّ قِِ  لِللللللللل ِ   َّ ِ بلِللللللللل للهَّ  لُلللللللللِ ِ لللللللللل   لِلللللللللِ ِ  اقَّصُلللللللللل َّ  21
 

َِلللللللل ِ  لللللللل ُ   ِ حِلللللللل  ِ حَّ  صِّلللللللل ِ  ُ  قلِ َّلللللللللِله امَُّ ثلُللللللل ا الَِّ  َّ
 

 

TRANSLATION: 

In  ٍََِِد َِ  make qaṣr for Ruways. (Apply qaṣr) in ,تِـ  for Ibn Wardān. And (read) حرُْسَكاَهِ

a kasrah (on) the hāʾ of  ِِل ُْ  .for Khalaf امْكُثوُا before بَ

 

COMMENTARY: 

The tenth word is  ٍََِِد -which comes in four places; Sūrat al-Baqarah, 237, Sūrat al تِـ
Baqarah, 249, Sūrat al-Muʿminūn, 88, Sūrah Yāsīn, 83: 

﴿ 
َ
ُمْ لہَُنَّ فرَِ  و

ت
ْ
ض

َ
 فرَ

ْ
قدَ

َ
وۡہُنَّ و ُ ّ

س
َ
 تمَ

ۡ
 قبَْلِ انَ

ۡ
ُمُوۡہُنَّ مِن

ت
ْ
 طَلَّق

ۡ
 ضَ یۡ اِن

ً
  ۃ

ۡ
 انَ
 
مْ  اِلَّّ

ُ
ت
ْ
ض

َ
ا فرَ

َ
فُ م

ْ
 فنَِص

َ ّ
 ی

َ
فُوۡن

ْ
 اوَْ  ع

َ
ای

َ
فُو

ْ
 ع

 ِ  الَّ
ۡ
 بِ  ی

َ
دَ  دِه  ی

ْ
ق
ُ
کَاحِ ؕ ةُ ع وٰی النِّ

ْ
ُ للِتَّق

ب
َ
ر
ْ
ا اقَ

 
فُوۡ

ْ
 تعَ
ۡ
 انَ

َ
  و

ُ
و
َ
س
ۡ
لَّ تنَ

َ
  اۚؕ و

َ
لَ ب

ْ
فَض

ْ
کُمْ یۡ ال

َ
ٌ  ن

ۡ
صِیۡ

َ
 ب
َ
لوُۡن

َ
م
ْ
ا تَع َ

 بِم
َ
 ۚؕ اِنَّ ا﵀

﴿۰۶۵﴾﴾ 

 

ا﴿ لِ  فلَمََّ
َ
بْت
ُ
 م
َ
نُوۡدِ  ۙ قاَلَ اِنَّ ا﵀ ُ

ج
ْ
لَ طَالوُۡتُ بِال

َ
ُ فلََ  کُمۡ یۡ فصَ

ہ
ْ
 مِن

َ
 شَرِب

ۡ
ن
َ
رٍ ۚ فمَ

َ
ہ
َ
 بِن

ۡ
 ی

َ
ۡ  س  لمَّْ  ۚمِنِّ

ۡ
ن
َ
م
َ
  و

َ
 ی

ُ
ہ
ْ
م
َ
ع
ْ
  ط

ہ
  فاَِنہَّ

 ۡ
  مِنِّ

فَ غُرْفَ  َ
تََ

ْ
نِ اغ

َ
 اِلَّّ م

 
 بِ  ۃ

َ
 اِلَّّ قلَِ  ۚدِه  ی

ُ
ہ
ْ
وۡا مِن

ُ
 یۡ  فشََرِب

ً
ہُُْ  لً

ْ
ن یۡ  مِّ ِ الَّ

َ
 و
َ
هہ ہُو

َ
ز
َ
او

َ
ا ج  ۚؕ فلََمَّ

َ
  ن

ہ
ہ
َ
ع
َ
نُوۡا م

َ
ا   قاَلوُۡا لَّ طَاقۃََ   ۙاٰم

َ
لنَ

 
ْ
 ال
َ
 ی

َ
الوُۡتَ  وْم

َ
نُوۡدِه   بِج ُ

ج
َ
یۡ  ؕو ِ   قاَلَ الَّ

َ
  ن

َ
 ی

َ
 فِئَ  ظُنُّوۡن

ۡ
ن  مُّلقُٰوا اِ﵀  ۙ کَمۡ مِّ

 فِئَ  لٍَ یۡ قلَِ  ۃٍ انَہَُُّۡ
ْ
ت
َ
 غَلبَ

ً
 کَثِ  ۃ

َ

ۡ
 یۡ
 
نِ اِ﵀ ؕ ة

ْ
 بِاِذ

یۡ  بِِِ
 الصّٰ

َ
ع
َ
 م
ُ
ا﵀

َ
 و

َ
 ﴾﴾۰۴۲﴿ ن
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نۢۡ ﴿
َ
 م
ْ
  قلُ

َ
لکَُوۡ  دِه  بِی

َ
 تُ کُلِّ شَۡ م

َ
 ہُ  ءٍ وّ

ُ
 ی
َ
 و

ُ

ۡ
 جِیۡ

َ
   و

ُ
 لَّ ی

َ
لیَۡ ج

َ
 ع
ُ
 اِ   ہِ ار

ۡ
  ن

ۡ
لَمُوۡ کُن

ْ
ع
َ
مْ ت

ُ
 ت

َ
 ﴾﴾۲۲﴿ ن

 

بْحٰ ﴿
ُ
 فسَ

ۡ
ی ِ  الَّ

َ
  ن

َ
لکَُوۡ  دِه  بِی

َ
 تُ کُلِّ شَۡ م

َ
وۡ   ہِ لیَۡ اِ  ءٍ وّ

ُ
ع
َ
 ترُْج

َ
٪  ن ﴿۲۶﴾﴾ 

 

Ruways will read with qaṣr in  ٍََِِد  in all four places. Since the author mentions it تِـ

unrestrictedly, it will include all four places above.  

The remaining qurrāʾ will read it with ṣilah during waṣl. 
 

The eleventh word is  َِ  :in Sūrah Yūsuf , 37 حرُْسَكاَهِ

ا ؕ﴿
َ
کُم

َ
تِی
ۡ
ا
َ ّ
 ی
ۡ
لِ   قبَْلَ انَ

ۡ
وِی
ۡ
ا
َ
ا بِت

َ
تکُُم

ۡ
ا
َ ّ
ب
َ
  اِلَّّ ن

 
نِہ 
ٰ
ق
َ
امٌ ترُْز

َ
ا طَع

َ
تِیۡکُم

ۡ
ا
َ
  قاَلَ لَّ ی

ُ
ت

ْ
ك
َ
ر
َ
ۡ ت ۡ ؕ اِنِّّ بِّّ َ

نِۡ ر
َ
لَّم َ

ا ع ا مِمَّ َ
لکُِم

ٰ
ذ

﴿ 
َ
ن
ۡ
و
ُ
فِر

ٰ
ةِ ہُمْ ک

َ
خِر

ٰ ۡ
ہُمۡ بِالّ

َ
 بِاِ﵀ و

َ
مِنُوۡن

ْ
ؤ
ُ
َ  قوَْمٍ لَّّ ی  ﴾﴾۶۵مِلَّ

 

Ibn Wardān will read with qaṣr in  َِ  while the remaning qurrāʾ will have ṣilah حرُْسَكاَهِ

in it. 

 

The twelfth and final word discussed is the ḥarakah on the hāʾ of امْكُـثوُا َِ وِـ ُْ  in بَ

Sūrah Ṭāhā, 10, and Sūrat al-Qaṣaṣ, 29: 

اٰ اِ ﴿
َ
 ر
ْ
 لَِّ   نَارًا فقََالَ ذ

ۡ
   لِِ ہ

 
ۡ  ا اِ امْکُثُوۡ  اٰ  نِّّ

 ۡ
لَِّ َ
ُ نَارًا لعَّ

  کُمۡ تِیۡ اٰ   نسَْت
َ
ہ
ْ
ن َسٍ اَ مِّ

لََ النَّ وْ اَ ا بِقَب
َ
 ﴾﴾۱۲﴿ دًیارِ ہُ جِدُ ع

 

ا قضَٰ ﴿ وۡ فلَمََّ
ُ
 ی م

َ
َ  س

ْ
َ بِاَ الّ

ار
َ
س
َ
لَ و

َ
 ج

ۡ
 اٰ   لِ   ہ

ۡ
 مِن

َ
وۡ  نسَ انِبِ الطُّ

َ
 لَِّ  قاَلَ ۚۚ  رِ نَارًاج

ۡ
   لِِ ہ

 
ۡ  اِ  ا امْکُثُوۡ  اٰ   نِّّ

 ۡ
لَِّ َ
 ناَرًا لعَّ

ُ
  نسَْت

  کُمۡ تِیۡ اٰ 
َ
ہ
ْ
ن ةٍ ا بِخَبٍَِ اَ مِّ

َ
و
ْ
ذ
َ
 مِّ  وْ ج

ْ
لَّکُمْ تصَ َ

ارِ لعَ َ النَّ
لوُۡ ن

َ
 ط

َ
 ﴾﴾۰۲﴿ ن

 

Khalaf will read with a kasrah on the hāʾ i.e. امْكُـثوُا َِ وِـ ُْ  contradicting his bases ,بَ

who would read it with a ḍammah i.e. امْكُـثوُا َُ وِـ ُْ  .بَ

The remaining qurrāʾ will also read it with a kasrah. 
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The author restricts it to these two places by adding the clause ‚before كدَْلَ ) ‛امْكُثوُا

رْ كاَلَ  and excludes places like ,(امْكُثوُا
ّ
ّ ا ه

ّ
لِِ ا ُْ ى لَِْ بوٓسَْتُ  يؼؼِ مُوسَؼَٰ  and  َُل ُْ ٍُ وَبَ ياَ َْ .et al وَهؼَجَّ

31
 

  

                                           
31

 The words  ٍََِِد َِ  and تِـ  are not discussed in the Shāṭibiyyah, indicating that it is perculiar to the حرُْسَكاَهِ

Three Qirāʾāt. امْكُـثوُا َِ وِـ ُْ  is mentioned in Sūrah Ṭāhā in the Shāṭibiyyah while Ibn al-Jazarī discusses it بَ

in the chapter of hāʾ al-kināyah in the Durrah. The word  ٍٍََُر of Sūrat al-Zilzāl which is discussed in the 

Shāṭibiyyah is not mentioned in the Durrah, indicating that the Three Qurrāʾ will agree with their 

basis and read it with ṣilah during waṣl. 
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 اممَْدُّ وَاملَْصُْ 
Madd is to lengthen the sound in the letters of madd beyond it’s essential 

duration. Qaṣr is shortening the sound to its essential duration i.e. without this 

innate lengthening, the letter of madd will not be able to be recited. 

 

TEXT: 22 

لللللللللللطَّ ِ مِللللللللللل  ا لَّنِصِللللللللللللِله اقَّصُلللللللللللِ  َّ  ِ مِللللللللللل  حُ ُ  22 ِّ  ِ  
 

ِِ ِ الِّللللللللللللل  ُ   ُ صِّللللللللللللل ِ  للللللللللللل َِّ  ِ بلِعَّلللللللللللللِ  الَّاِيَّ   ِ  ِ ُ للللللللللللل
 

 

TRANSLATION: 

Make tawassuṭ in their (the Three Qurrāʾ) madd, while being sure to shorten (it) 

in that which is munfaṣil for Abū Jaʿfar and Yaʿqūb. (Shorten the letter of madd) 

after a hamzah, as well as the (letter of) līn (before a hamzah) for Abū Jaʿfar. 

 

COMMENTARY: 

هُُ   will include both madd muttaṣil and madd munfaṣil. Thus, Ibn al-Jazarī مَدَّ

initially states that all Three Qurrāʾ will have tawassuṭ in both madd muttaṣil and 

madd munfaṣil. Thereafter, the author excludes madd munfaṣil from that 

instruction by explaining that Abū Jaʿfar and Yaʿqūb will make qaṣr in madd 
munfaṣil ( نْ  زْ حُ لَ بَ  وَمَا اهفَْعَلَ اكْصَُ ). 

In this manner, one understands that all Three Qurrāʾ will have tawassuṭ in madd 

muttaṣil. In madd munfaṣil, Abū Jaʿfar and Yaʿqūb have qaṣr while Khalaf has 

tawassuṭ, since he has not been excluded.
32

 

 

If the letter of madd comes after the hamzah e.g.  َواٌُ امَ ء ,  
ّ
انًَ مَ ـًا واوثُ بُ  , , and so forth; as 

well as if a letter of līn comes before a hamzah e.g.  َْءش تؤَ وْ سَ  , , and so forth, then 

Abū Jaʿfar will read with qaṣr in both cases. Abū Jaʿfar would contradict Warsh in 

these examples, who allows tawassuṭ and ṭūl in them. 

  

                                           
32

 If one restricts the meaning of  ُُه  to madd muttaṣil, then the length of tawassuṭ in madd munfaṣil مَدَّ

for Khalaf will not be gauged from the poem. 
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 ةٍ ـمَ ـو ِـانِ مِنْ نَ ـزَثَ ؼمْ ـَِؼ امْ 
Two hamzahs in one word specifically refer to two hamzat al-qaṭʿī’s that are both 

mutaḥarrik, appearing alongside each other in one word. The first hamzah is 

always a hamzat al-istifhām (the interrogative hamzah) and therefore remains 

maftūḥah, while the hārakah on the second hamzah will change e.g.  َهـْذَزْثؼَِمُءَب رَا ,
ّ
 ,ءَا

 .The takhfīf/taghyīr will always be in the second hamzah .ءَبُهؼْزِلَ 

With the clause ‚two hamzat al-qaṭʿī’s‛, we exclude a hamzat al-qaṭʿ and hamzat 
al-waṣl appearing alongside each other e.g.  ََْة وؽََ املَْ نَؼرٍَْنِ  ,بَظَّ  With the clause ‚that .بلَّّٓ

are both mutaḥarrik‛, we exlude those words in which the second hamzah is 

sākinah e.g.  َبذَٓم. The clause ‚alongside each other‛ will exclude examples like  َُْبَهـْحَبه. 

By ‚in one word‛ words like  ََخَبءَٓ بَمْرُن are excluded since the two hamzahs appear 

in two different words. 

 

TEXT: 23 

َِ َّ  يِللللللللللللللللللللل     ِ  لثِِ  ِ اِيِللللللللللللللللللللل  ِ  ِّللللللللللللللللللللل َّ  23  ِ ِ لللللللللللللللللللللاِّ
 

لللللللللللُ  ِ لللللللللل  الَّ لِللللللللل ِ   تلِللللللللل  ِ بِيِلللللللللل     ِّللللللللللل ِ  ُ ِ الَِّ صَّ
 

 

TRANSLATION: 

(Apply) taḥqīq in the second of the two (hamzahs) for Rouḥ. Be sure to make 

tashīl with madd (inclusion of an alif) for Abū Jaʿfar. Qaṣr (no inclusion of an 

alif) in the (entire) chapter (is applied) for Yaʿqūb. 

 

COMMENTARY: 

Rouḥ will contradict his basis and make taḥqīq of the second hamzah. Since 

nothing is mentioned for Ruways, he will agree with his basis and have tashīl. 

Abū Jaʿfar will have tashīl while including the alif (tashīl with idkhāl), disagreeing 

with Warsh. 

Yaʿqūb will contradict his basis and not include and alif. Since it has been 

mentioned at the start of the line that Rouḥ makes taḥqīq, he will make taḥqīq in 

both hamzahs without including an alif; Ruways will agree with his basis in 
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making tashīl, but disagree by not including an alif, thus having tashīl without 

including an alif (without idkhāl). 

Since nothing is mentioned for Khalaf, he will agree with his basis and make 

taḥqīq in both hamzahs. 
 

By ‚ ِفِ امحَْاة‛ (the entire chapter), all three types of two hamzahs coming together 

are intended: whether the second hamzah is maftūḥah, maksūrah or maḍmūmah. 

As mentioned before, the first hamzah will always be maftūḥah. 

 

To summarise their applications, Abū Jaʿfar has tashīl with idkhāl, Ruways has 

tashīl without idkhāl, Rouḥ and Khalaf will have taḥqīq. 

 

TEXT: 24 

  َّ  ُ ِ ئِ  لللللللللللل َّ  ِ َّللللللللللللِ   بَّ ِ للللللللللللمِ َّللللللللللللعُِ  ا َّ لِللللللللللل َّ ِ   24
 

لللللللِ  َّ مِلللللللخِ ا َّحِ َّلللللللعُ ِ   َّ ِ للللللل ِ ِ  َّ كِللللللل  ِ    ِ ِ للللللل  َّ ا ِ ا َّ
 

 

TRANSLATION: 

Predicate  ُْْءَبمٌَٓت for Ruways, (as well as in)  َْمَ لََْهت ّـَ ءَبَنْ for Abū Jaʿfar, (including) بَءِه

حْتُ  for Khalaf; and question (read as istifhām the latter) with كََنَ  َُ  for Abū Jaʿfar بَرْ

and Yaʿqūb. 

 

COMMENTARY: 

The word  ُْءَبمٌَٓت which comes in Sūrahs Ṭāhā, 71, al-Aʿrāf, 123, and al-Shuʿarāʾ, 49: 

 قاَلَ اٰ ﴿
ۡ
ن
َ
مْ لََہ م

ُ
 اٰ قبَْلَ اَ   ت

ْ
 لکَُمْ ن

َ
 ﴾﴾۱۰۶﴿ ﴾۵۱﴿ ذنَ

 لکَُمْ ﴿
َ
 اٰذنَ

ۡ
ُمۡ بِہ  قبَْلَ انَ

ت
ۡ
ن
َ
 اٰم
ُ
وْن

َ
 ﴾﴾۴۲﴿ قاَلَ فِرْع

The word  ٌَٓتُْ ءَبم  was originally  ُْءَبَبِمٌَت, with three hamzahs. The first two hamzahs 
are maftūḥah while the third is sākinah. All the qurrāʾ will make ibdāl of the third 

hamzah into an alif reading it as  ُْءَبَامٌَت. 

 

Ruways contradicts his basis and reads it as ikhbār (predicated), by dropping the 

hamzat al-istifhām, like Ḥafṣ would read it i.e. بمٌَٓـْذُـم.  
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Since no mention is made of the other Qurrāʾ, they will agree with their bases in 

reading the hamzat al-istifhām ءَبمٌَٓـْذُـم. Abū Jaʿfar will make tashīl of the second 

hamzah without including an alif here, because none of the qurrāʾ include an alif 
here due to three alifs coming together in this word. Rouḥ will read with taḥqīq 

as mentioned previously ( َ مِثاَىِيِْمَا حَلِّقْ  مِيٌ ً ). Khalaf will agree with his bases and read 

with taḥqīq as well. 

 

Abū Jaʿfar will read  ُمَ لََْهتَْ ًوُسُف ّـَ مَ لََْهتَْ  .of Sūrah Yūsuf , 90, as ikhbār i.e بَءِه ّـَ ه
ّ
ا

 Since nothing is mentioned for the remaining Qurrāʾ, they will agree with .ًوُسُفُ 

their basis and read it with the hamzat al-istifhām. Ruways will have tashīl 
without idkhāl, Khalaf will have taḥqīq, as well as Rouḥ ( َ مِثاَىِيِْمَا حَلِّقْ  مِيٌ ً ). 

مَ لََْهتَْ  ّـَ  comes twice in the Qurʾān, in Sūrah Yūsuf , as well as Sūrah Hūd بَءِه

, 87,  َْمَ لََْهتَْ امح ّـَ َدُ بَءِه ص ِ وِيُ امرَّ . The place in Sūrah Yūsuf  is intended based 

upon the line the author mentioned in the introduction, ‚if I mention a word 

unrestrictedly, then rely on what is well known amongst scholars‛ ( ُمَةً بَظْولَْت نْ كَِْ
ّ
 وَا

ِرَْتَ اؾْخَمِ  دْ فاَمضُّ ). Secondly, it is well known that the place is Sūrah Hūd  is not 

intended because all the qurrāʾ read it as ikhbār. 
 

In  َبَنْ كََنَ رَا مَالٍ وَتيَِي of Sūrah Nūn, 14, Khalaf will contradict his basis and read it 

as ikhbār, like Ḥafṣ would. Abū Jaʿfar and Yaʿqūb will read it as istifhām (  . . .وَاسْبلَْ 

  .(ارْ حَ لَ 

Abū Jaʿfar and Yaʿqūb will read the same i.e. with istifhām, in  ُحْت َُ -of Sūrat al ءَبَرْ

Aḥqāf, 20 ( َحْتُِ ارْ حَ ل َُ  In both places, Abū Jaʿfar will have tashīl with .(وَاسْبلَْ مَؽَ ارْ

idkhāl, Ruways will have tashīl without idkhāl and Rouḥ will read with taḥqīq.  

Khalaf will agree with his basis and read as ikhbār in Sūrat al-Aḥqāf. 
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TEXT: 25 

25  ََّ  ِ للللللللللِ ْ   اإِ  ِ ِ  َّ لِللللللللل َّ ِ لللللللللل  اُ  للِللللللللل  إِ َّ تِِ لللللللللل  
 

بَّ ِ  للللللللللللللللِ  ِ  إِِ ا ِ قلِعِلللللللللللللللل َّ مِللللللللللللللللخَّ ِ   ِ  اللللللللللللللللل ِّ َّ  ِ  
 

 

TRANSLATION: 

Predicate the first if it (the istifhām) recurs for Abū Jaʿfar, except (in) Sūrat al-
Wāqiʿah and the first place of (Sūrat) al-Dhibḥ, then question (in them: Sūrat al-

Wāqiʿah and Sūrat al-Dhibḥ). 

 

COMMENTARY: 

In this line the author addresses those places in the Qurʾān in which the istifhām 

recurs in one verse; occasionaly it recurs over two verses. This takes place in nine 

places: 

1) Sūrat al-Raʿd, 5 – 

﴿ 
َ
 اِ  و

ۡ
بٌ قوَْلہُُُْ  ن

َ
ج
َ
بْ فعَ

َ
ج
ْ
اِ  تعَ

َ
ا ترُٰ ء   باًذَاکُنَّ

َ
دِیۡ خَ  ناَّ لفَِیۡ اِ ء

َ
قٍ ج

ْ
ٰٓ ۚۚ  اُ  دٍ ل یۡ ول ِ  ئِکَ الَّ

ۡ
و
ُ
 کَفَر

َ
بِّہُِْ ن َ

  ا بِر
َ
َ  ۚۚ و

ۡ
ٰٓئِکَ الّ لٰ اوُل
ْ
لُ غ

 
اقِہُِْ اَ   فِِۡ 

َ
ن
ْ
  ع

َ
ٰٓئِکَ اَ  ۚۚ و حٰ اوُل

ْ
ُ النَّارِ ص

 مْ فِیۡ ۚۚ ہُ  ب
َ
 ا خٰ ہ

ُ
 لِ
ۡ
 و
َ
 ﴾﴾۷﴿ ن

2 – 3) Sūrat al-Isrāʾ, 49, 98 –  

﴿ 
َ
  و

 
 اقاَلوُۡ

َ
امًا وَّ اِ ء َ

فاَ ذاَ کُنَّا عِظ
ُ
  تاًر

َ
وۡ اِ ء

ُ
بْع

َ
دِیۡ ثوُۡ ناَّ لمَ

َ
قًا ج

ْ
ل َ خَ

 ﴾﴾۴۲﴿ دًان

آذٰ ﴿
َ
ز
َ
 نہَُُّْ بِاَ  مۡ ؤُہُ لکَِ ج

ۡ
و
ُ
 یٰ ا بِاٰ  کَفَر

َ
ا و

َ
  تِن

 
اِ  اقاَلوُۡ

َ
امًا وَّ ء َ

ا عِظ فاَتاً  ذاَ کُنَّ
ُ
 ر

َ
وۡ اِ ء

ُ
بْع

َ
دِیۡ ثوُۡ ناَّ لمَ

َ
قًا ج

ْ
 خَل

َ
 ﴾﴾۲۲﴿ دًان

4) Sūrat al-Muʾminūn, 82 – 

﴿ 
 
 ا قاَلوُۡ

َ
اباً وَّ ذَا مِ اِ ء َ

ا ترُ کُنَّ َ
ا و

َ
ن
ْ
امًا ت

َ
 عِظ

َ
وۡ اِ  ء

ُ
بْع

َ
 ثوُۡ ناَّ لمَ

َ
 ﴾﴾۲۰﴿ ن

5) Sūrat al-Naml, 67 – 

﴿ 
َ
یۡ  و ِ  قاَلَ الَّ

 ۡ
و
ُ
 کَفَر

َ
 ا ن

َ
ا ترُٰ اِ ء آاٰ  باً وَّ ذاَ کُنَّ

َ
 ب

 
وۡ اَ   ؤُناَ

ُ
ج
َ
ر
ْ
ا لمَُخ  ئِنَّ

َ
 ﴾﴾۳۵﴿ ن

6) Sūrat al-ʿAnkabūt, 28, 29 – 

لوُۡ ﴿
َ
 قاَلَ لقَِوْمِ طًا اِ و

ْ
 ذ

 
  نکَُّمْ اِ   ہ 

ۡ
ا
َ
فَاحِشَۃَ توُۡ لتَ

ْ
 ال
َ
قَکُمۡ  ن

َ
ب
َ
ا س

َ
  ۚ  م

َ
 اَ بِہ

عٰ ا مِنْ
ْ
 ال
َ
ن دٍ مِّ

َ
َ ح

ۡ
 اَ   ﴾۰۲﴿ لَمِیّ

ۡ
ا
َ
الَ توُۡ ئِنَّکُمْ لتَ

َ
ج ِ ّ
 الر

َ
ن

 
َ
وۡ  و

ُ
ع
َ
ط
ْ
بِیۡ تَق

َ ّ
 الس

َ
  لَ ن

َ
  ۚۚ  و

ۡ
 فِِۡ توُۡ تَا

َ
 نَادِیۡ  ن

ۡ
مُن
ْ
 ال
ُ
 کُم

َ
  کَر

 
 قوَْمِہ 

َ
اب

َ
و
َ
 ج
َ
ا کَان

َ
 اَ اِ   ۚؕ فمَ

 
 لَّّ

ۡ
ذَابِ ا﵀ِ   ن

َ
ا بِع

َ
تِن
ْ
 اِ   قاَلوُا ائ

ۡ
  ن

ۡ
 کُن

َ
ت

 الصّٰ 
َ
َ مِن

ۡ
 ﴾﴾۰۲﴿ دِقِیّ

7) Sūrat al-Sajdah, 10 – 

﴿ 
َ
  و

 
 ا قاَلوُۡ

َ
َ اِ ء

ْ
ا فِِ الّ

َ
ن
ْ
لَل  رْضِ ذاَ ضَ

َ
دِیۡ  ناَّ لفَِیۡ اِ ء

َ
قٍ ج

ْ
ل  ہُ  دٍ خَ

ْ
ل
َ
 بِلِقَآ مۡ ۚۚ  ب

 
بِّہُِْ  یِ َ

 ر
ٰ
  ک

ۡ
و
ُ
 فِر

َ
 ﴾ ﴾۱۲﴿ ن
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8 – 9) Sūrat al-Ṣāffāt, 16, 53 – 

اِ ﴿
َ
 ء

َ
اباً وّ

َ
ا ترُ کُنَّ َ

ا و
َ
ن
ْ
امًا  ذَا مِت

َ
اِ عِظ

َ
وۡ ء

ُ
بْع

َ
 ثوُۡ ناَّ لمَ

َ
 ﴾﴾۱۳﴿   ن

اِ ﴿
َ
 ء

َ
اباً وّ

َ
ا ترُ کُنَّ َ

ا و
َ
ن
ْ
امًا  ذَا مِت

َ
اِ  عِظ

َ
 ء

ۡ
دِی

َ
 نُوۡ ناَّ لمَ

َ
   ﴾﴾۷۶﴿ ن

10) Sūrat al-Wāqiʿah, 47 – 

کَانوُۡ ﴿
َ
 و

َ
 لوُۡ قُوۡ ا ی

َ
ُ اَ   ۚۚ  ن کُنَّا ت َ

ا و
َ
ن
ْ
 ئِذَا مِت

َ
اباً وّ

َ
امًا  ر

َ
 عِظ

َ
وۡ اِ ء

ُ
بْع

َ
 ثوُۡ ناَّ لمَ

َ
 ﴾﴾۴۵﴿   ن

11) Sūrat al-Nāziʿāt, 10, 11 – 

﴿ 
َ
 لوُۡ قُوۡ ی

َ
 ن

َ
  ناَّ اِ ء

ۡ
و
ُ
رْد

َ
 لمَ

ۡ
و
ُ
 د

َ
ةِ  ن

َ
افِر

َ
ح
ْ
اِ   ﴾۱۲﴿   فِِ ال

َ
ةً ء

َ
امًا نخَِّر

َ
ا عِظ  ﴾﴾۱۱﴿   ذَا کُنَّ

 

The student should bear in mind that generally if the qurrāʾ recite with istifhām 

in the first occurrence, they will recite as ikhbār in the second occurrence, and 

vice versa. Occasionally, they will recite both as istifhām. However, they will 

never recite both as ikhbār. Once this is understood, the following lines will be 

simple to understand. 

 

The author explains that Abū Jaʿfar will read as ikhbār in the first occurrence in 

all nine places. It is understood that if he reads as ikhbār in the first occurrence, 

he will read as istifhām in the second occurrence. Thereafter, he excludes two 

places: Sūrat al-Wāqiʿah ( َْـت رَا وَكَ
ّ
لِ ) and the first place in Sūrat al-Ṣāffāt (سِوٰى ا بَوَّ

تحِْ   In these two places Abū Jaʿfar will read with istifhām in the first occurrence .(الِّّ

and as ikhbār in the second ( ََفاَسْبل). 

 

TEXT: 26 

ِ لللِ ْ الَّعِ َِّ لللبُ اعَِّ ِ للل  طَّ ُ للل ِ ِ للل  الث للل ِ  ِ  َّ لِلل َّ  26
 

اِ  ُ  للللللللعِنَّ لللللللللِله اِ  َّ  ِ  اِيِلللللللل  كلِللللللل ِ   َّ ُ لللللللل ِ ِ لللللللل  ال  يَّ
 

 

TRANSLATION: 

Predicate in the second (of the istifhām that recurs) for Yaʿqūb, except in (Sūrat) 
al-ʿAnkabūt; (read it) contrastingly. And in (Sūrat) al-Naml (read) istifhām in 

both places for Yaʿqūb. 
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COMMENTARY: 

Yaʿqūb will read as ikhbār in the second occurrence of the recurring istifhām in 

all nine places. It is understood that in the first occurrence he will read as a 

question (istifhām). Thereafter, two places are excluded: Sūrat al-ʿAnkabūt, in 

which he will read as ikhbār in the first occurrence and as istifhām in the second 

 and in Sūrat al-Naml, in which is will read as a question (istifhām) in ,(اؾْكِسَا)

both occurrences. 

 

Since no mention is made of Khalaf, he will agree with his bases and read as a 

question in both occurrences, the first and the second. 

 

They will all apply their rules mentioned previously when two hamzahs appear 

together: Abū Jaʿfar making tashīl with idkhāl, Ruways having tashīl without 

idkhāl, while Rouḥ and Khalaf have taḥqīq of both hamzahs. 
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 نِ ؼِْ  ـذَ  ـمَ  ـوِ  ـانِ مِنْ نَ ـزَثَ ؼمْ ـَِ ؼ امْ 

Two hamzahs in two words refer to two hamzat al-qaṭʿī’s that are both 

mutaḥarrik, appearing alongside each other in two different words. This 

necessitates that the first hamzah comes at the end of one word while the second 

comes at the start of the following word. Note that the only way they will be read 

together is during waṣl. 

The two hamzahs in two words differ from the two hamzahs in one word in that 

in the latter, the first hamzah is always maftūḥah. Furthermore, with regards to 

two hamzahs appearing in one word, the tashīl is always made in the second 

hamzah; whereas if two hamzahs appear in two words, the tashīl may take place 

in the first or the second hamzah.   

 

Two hamzahs coming together in 2 different words are of 2 types: 

اْمؼحَرَنةَ مُذَّفِقُ   (1  – the 2 hamzahs agree in their ḥarakāt. 
اْمؼحَرَنَة مُؼخْخوَِفُ   (2  – the 2 hamzahs have different ḥarakāt. 

If the two hamzahs agree in ḥarakāt then they are either both maftūḥah e.g.  َٓخَاء 

بَحَد خَاءَٓ  ,بَمْرُنََ  , both maḍmūmah e.g.  ََُٓبء بُومئٓمِ بَوْمِ  or both maksūrah e.g.  َمَاءِٓ  مِن نَّ  امسَّ
ّ
ا . 

If two hamzahs differ in their ḥarakāt, then they are of five types: 

1) The first hamzah is maftūḥah and the second maksūrah e.g.  َلَٰ  ثفَِيٓء
ّ
ا . 

2) The first hamzah is maftūḥah and the second is maḍmūmah e.g.  َة خٓاء بُمَّ . 

3) The first hamzah is maḍmūmah and the second is maftūḥah e.g.  ُبَظَحْياَ وضَٓاء . 

4) The first hamzah is maksūrah and the second is maftūḥah e.g.  َمَاءِ مِن بَوِئدٌِْاَ امسَّ .  

5) The first hamzah is maḍmūmah and the second maksūrah e.g.  ُلَٰ  ٌضَٓاء
ّ
ا . 

There are no places in the Qurʾān where the first hamzah is maksūrah and the 

second is maḍmūmah. 
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TEXT: 27 

ِ  ِ للللللللللللللاِّلِله الث لللللللللللللل  ِ  27  ِ ا لِللللللللللللل َّ إِ  ِ ِ لللللللللللللل ِ  اتلِّنِلللللللللللللل 
 

عِِ ِ   اُيِلللللللللللللللللللللللل  كِللللللللللللللللللللللللل ِ  َّ  ِ  ِ  عِللللللللللللللللللللللللل  ِ ِ ِ  ِّ َّ
 

 

TRANSLATION: 

In the condition that they (two hamzahs) agree, make tashīl of the second 

(hamzah) for Abū Jaʿfar and Ruways; apply taḥqīq of them (the two hamzahs) 

both, and similarly (apply taḥqīq) when they differ for Rouḥ. 

 

COMMENTARY: 

If the two hamzahs agree then Abū Jaʿfar and Ruways will read with tashīl in the 

second hamzah. Abū Jaʿfar would contradict Qālūn who drops the hamzah if they 

are both maftūḥah, and makes tashīl of the first hamzah if they are maḍmūmah 

or maksūrah. Similarly, he differs from Warsh who would allow ibdāl in addition 

to tashīl of the second hamzah. Ruways differs from Abū ʿAmr who drops the 

first hamzah according to the view of the majority, while a minority maintains 

that he drops the second hamzah. 

It is understood that when the two hamzahs differ, Abū Jaʿfar and Ruways will 

agree with their basis i.e. read with tashīl in numbers one and two, ibdāl into a 

wāw in number three, ibdāl into a yāʾ in number four and both tashīl as well as 

ibdāl into a wāw in number five. 

 

If two hamzahs agree, as well as when they differ, Rouḥ will read with taḥqīq. 

 

Since no mention is made of Khalaf, he will agree with his basis and read both 

hamzahs with taḥqīq. 
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 امِْمَْزُ اممُْفْرَذُ 
The isolated hamzah is that which is not found next to another hamzah. It may 

be divided into two: the hamzah sākinah and the hamzah mutaḥarrikah. The 

hamzah sākinah is either the fāʾ kalimah, the ʿayn kalimah or the lām kalimah e.g. 

ئةُْ  ,مُؤْمٌِوُنَ   In this chapter, takhfīf in the hamzah sākinah is via ibdāl or ibdāl .اِكْرَبِ  ,الِّّ
with idghām. Takhfīf in the hamzah mutaḥarrikah is via ibdāl, ḥadhf, ibdāl with 

idghām and tashīl. 
 

TEXT: 28 

28 
 

 يِللللللللللللللللللللل ُ  ِ ِ بَّلللللللللللللللللللللِ لِ َّ  ِ ِ  ِّللللللللللللللللللللل َّ   ِ ِ لللللللللللللللللللل كِِ  ُ 
 

 

اُُ   لِلللللللللللللللللللل ِ    اإِ  اُ َّ ِ  لِ ِّللللللللللللللللللللل لَّ لللللللللللللللللللللِ  ِ  َّ لِلللللللللللللللللللل لَّ  غِ لَّ
 

 

TRANSLATION: 

(Apply) taḥqīq (in) it’s (the hamzah’s) sākin for Yaʿqūb; and surely make ibdāl for 

Abū Jaʿfar, except in  ُْبَهخِْئْْم and  ُُئْْم ِّ  .then do not (make ibdāl) ,وَهخَ
 

COMMENTARY: 

The author starts his discussion of this chapter with the hamzah sākinah.  

 

Yaʿqūb will read with taḥqīq in the hamzah sākinah, whether it is the the fāʾ, ʿayn 

or lām kalimah, contradicting al-Sūsī.
33

 

 

Abū Jaʿfar contradicts his basis – both Qālūn and Warsh – in making ibdāl in the 

hamzah sākinah, whether it is the fāʾ, ʿayn or lām kalimah, except in  ُْبَهخِْئْْم of Sūrat 
al-Baqarah, 33, and  ُُئْْم ِّ  .of Sūrat al-Ḥijr, 51 and Sūrat al-Qamar, 28 وَهخَ

With these two exceptions mentioned, Abū Jaʿfar will still have ibdāl in  ِِئْـياَ تِـخبَوًِِل  هـَحِّ

and  ِِبحِكُُـمَا تِخبَوًِِل لَّ هـَدّـَ
ّ
 .of Sūrah Yūsuf , 36, 37 ا

 

                                           
33

 Yaʿqūb will make ibdāl in  َمَبحُِوحَ ًبَحُِوحَ و  of Sūrat al-Kahf, 94 and Sūrat al-Ambiyāʾ, 96. Perhaps the 

author does not make mention of it here because Imam al-Shāṭibī mentions it in the farsh 

(inconsistent differences) of the Shāṭibiyyah, and Yaʿqūb will therefore agree with his basis. See line 

852 of al-Shāṭibiyyah. 
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TEXT: 29 – 30 

لللللللللللللللللللل ُ  29 ئَِلَّ  لللللللللللللللللللل   ِِ  َّغِيَّ  كُِ ؤَّ لِللللللللللللللللللل  ِ يِ عِلللللللللللللللللللل ِ    ِ 
 

لللللللللللللللِ  مُلللللللللللللللهِ   ِ   َّ ُ للللللللللللللل ِ ِ بَّلللللللللللللللِ  َّ  لُهِ ِّللللللللللللللل َّ   ِ ِ ذَّ
 

31  ِِ للللللللللللللعلُاَّ َِ لِللللللللللللل كِللللللللللللللِ امِ قلُلللللللللللللِ   ا َّ    ِ  ِ شِللللللللللللللِ    
 

ِّلللللللللللللللللل  شِلللللللللللللللللل  ِِ  َّ ِ  ِ لللللللللللللللللل       ِ  ِ  لُ لِلللللللللللللللللل ِّ   لُِ 
 

 

TRANSLATION: 

And (in)  ًَْا ـوَزِئ , then make it’s idghām, as (in) all of  ََزُؤْي. (Apply) ibdāl (in)  ِّْد  for ًؤًَُ

Ibn Jammāz and the likes of  َمُؤَخَّل… 

Similarly, (apply ibdāl in)  ُِئَ كر ئةََ  ,اُسْذُؼِؼْزِئَ  , َّؼِمُ( هـُدؼَوِّي ,)زِئاَءَ اميَّاشِ( زِيََ  ,نََص ِ ئٌَ يْ  ,)ميَُحَوِّ ًـُحَعِّ

) ئَََّ حَعِّ َُ َ ئاً and صَاهِئمََ  ,)م  .for Abū Jaʿfar خَاس ِ

 

COMMENTARY: 

In  ًَبَحْسَنُ بَزٰرً وَزِءْي of Sūrah Maryam, 74, Abū Jaʿfar will make ibdāl of the hamzah 

into a yāʾ and subsequently make idghām of the yāʾ into the yāʾ i.e.  ًَّوَزِي. 

Similarly, in  ََءْي  ibdāl of the hamzah is made into a wāw, thereafter changing the ,امرُّ

wāw into a yāʾ and subsequently making idghām of the yāʾ into the yāʾ i.e.  ََّي  By .امرُّ

 َِ ِـ َ ونَ  ,(all of it) جََِ بُُُ ْـ ءْيََ ثَ زُءًْؼٰيَ بَفْذُوهِؼي فِ  ,of Sūrah Yūsuf , 43 نِورُّ  of Sūrah Yūsuf, 43, 

100 and  َزُءْيََك of Sūrah Yūsuf , 5 etc. are all included.
34

 
 

In the second half of the line the author starts discussing the hamzah 

mutaḥarrikah. It may be divided into two: that which is preceded by a mutaḥarrik 

or that which is preceded by a sākin. 

If preceded by a mutaḥarrik, then it is found in six different conditions: 

1) Hamzah maftūḥah preceded by a ḍammah e.g.  ُِّد  .مُؤَخَّلَ  ,ًؤًَُ

2) Hamzah maftūḥah preceded by a kasrah e.g.  َئةََ  ,اُسْذُؼِؼْزِئَ  ,كرُِئ َّؼِمُ ,زِئاَءَ  ,نََص ِ ئٌَ  ,ميَُحَوِّ

ئَََّ  حَعِّ َُ َ ئاً ,صَاهِئمََ  ,م  .مَوْظِئاً ,فِئةَ ,مِائةَ ,الخاَظِئةَ ,مُوِئتَْ  ,خَاس ِ

3) Hamzah maḍmūmah preceded by a kasrah e.g.  َئوُنَ ا ,مُسْذؼَِزِْءُون ممًُْضْ ِ . 

4) Hamzah maḍmūmah preceded by a fatḥah e.g. ا َُ  .وَلَ ًعََئُونَ  ,ثعََئُوهُْ  ,ثعََئؼُو

5) Hamzah maftūḥah preceded by a fatḥah e.g. ًمُذَّكَئا. 

                                           
34

 By specifying  ََءْي َِ  of Sūrat al-Aḥzāb, 51, and وَثؤُْوِي and all it’s appearances, words like امرُّ  of Sūrat وَثؤُْوًِ

al-Maʿārij, 13, are excluded i.e. only ibdāl will take place in them, and not ibdāl with idghām. 
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6) Hamzah maksūrah preceded by a kasrah e.g.  َِكِـئِيَ  ,امخَْاظِئِيَ  ,خَاظِئي  ,مُذّـَ

 .اممُْسْذؼَِزْئِيَِ 

If preceded by a sākin, then it will either be an alif, wāw, yāʾ or zāy. 

Ibn al-Jazarī discusses the matters pertaining to the hamzah mufradah with this 

format in mind. 

 

Ibn Jammāz will make ibdāl into a wāw in  ُِّد ِّـدُ ًُ  .of Sūrah Āli ʿImrān, 13, i.e ًؤًَُ ؼوًَ . 

Ibn Wardān, Yaʿqūb and Khalaf will read with taḥqīq. 

 

Abū Jaʿfar will make ibḍal into a wāw in words the likes of  َمُؤَخَّل i.e. those words 

in which the hamzah maftūḥah is the fāʾ kalimah and preceded by a ḍammah e.g. 

ِّفُ  ٍُ  ,ًؤَُم ؤَاخِذُ ًُ  ,ًؤَُذُّ نٌ  , َّفةَِ  ,مُؤَرِّ رُهُ  ,وَاممُْؤَم  ,فؤَُاذَكَ  ,امفُؤَاذُ  It will therefore exclude words like .ًؤَُخِّ

 because though the hamzah is maftūḥah and preceded by a ,وَمؤُْمؤًُا and ثِسُؤَالٍ 

ḍammah, it is not the fāʾ al-kalimah. In the latter examples Abū Jaʿfar will read 

with taḥqīq. 

 

From the second line, the author starts mentioning 13 words in which Abū Jaʿfar 

will make ibdāl into a yāʾ during waqf and waṣl. Eight are mentioned in this line: 

سْذُؼِؼْزِئَ اُ  ,of Sūrat al-Aʿrāf, 204 and Sūrat al-Inshiqāq, 21 كرُئَِ   of Sūrat al-Anʿām, 10, 

Sūrat al-Raʿd, 32 and Sūrat al-Anbiyāʾ, 41,  ََئة  زِئاَءَ اميَّاشِ  ,of Sūrat al-Muzzammil, 6 نََص ِ

of Sūrat al-Baqarah, 264, Sūrat al-Nisāʾ, 38 and Sūrat al-Anfāl, 47, َُّؼِم ئٌَ  of Sūrat ميَُحَوِّ
al-Naḥl, 41 and Sūrat al-ʿAnkabūt, 58,  َََّئ حَعِّ َُ َ -of Sūrat al صَاهِئمََ  ,of Sūrat al-Nisāʾ, 72 م
Kouthar, 3 and ًئا  .of Sūrat al-Mulk, 4 خَاس ِ

 

TEXT: 31 

ُِ ِ  لِللللللللللللل َّ ِ مِ ئلِللللللللللللل َّ ِ  لِللللللللللللل َّ  31 َِ لِللللللللللللل َّ ِ الَّ  كِللللللللللللللِ ا مُ
 

ِ   لللللللللل    للِللللللللل ُ   لِلللللللللِ  ََِّ َّ  ََّللللللللللُ  ِ لللللللللل  مِ َّ ُُ  للِللللللللل إِ ِ الَّ
 

 

TRANSLATION: 

Similarly, (ibdāl is applied in)  َْفِئةَ ,مِائةَ ,الخاَظِئةَ ,مُوِئت, so apply it (ibdāl) generally for 

him (in these words); while a choice is (found) in ًمَوْظِئا for Abū Jaʿfar. 
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COMMENTARY: 

The remaining five words in which Abū Jaʿfar has ibdāl in, is mentioned in this 

line: مُوِئتَْ حَرَسًا of Sūrat al-Jinn, 8,  ٍَخَاظِئة of Sūrat al-ʿAlaq, 16,  َِبِِمخَْاظِئة of Sūrat al-
Ḥāqqah, 9, امفِئـَخَانِ  ,فِئـَخيَِْ  ,فِئةٌَ  ,مِائـَخيَِْ  ,مِائِة, wherever they might appear.  

 means that ibdāl will be (apply ibdāl generally for him i.e. Abū Jaʿfar) فبَظَْوِقْ لَُ 

applied unrestrictedly in the latter three words i.e. the last three words 

mentioned. This would include َالخاَظِئة, whether it is nakirah or maʿrifah; َمِائة and 

 .whether they are singular or dual ,فِئةٌَ 

 

In  ِئاًمَوْظ  of Sūrat al-Toubah, 12, Abū Jaʿfar will have a choice of making either 

ibdāl or taḥqīq. 

 

TEXT: 32 

لِلللللللللل َّ  32 ُِ ِ  ِ الَّ لِللللللللل ِ  مِلللللللللللخَّ تِِ لللللللللللعلِاَّ للللللللللِ ُ  مُ َّ  ِ ِ ذَّ
 

للللللللللللللللللل  ِ للللللللللللللللللل ِ  ِ  مُع ِ  لِلللللللللللللللللل   لِلللللللللللللللللل َّ مُع    ِِ  ُ  ِ َّ  
 

 

TRANSLATION: 

Omit (the hamzah in)  َمُسْذؼَِزِْءُون and the (entire) chapter, along with  ْا) ثعََو َُ  ,ثعََئؼُو

كً  ,(ًعََئُونَ ) ًعََوْ  ,(ثعََئُوهُْ  كِـئِيَ ) مُذَّكِئِ  and (خَاظِئيَِ ) خَاظِيَ  ,(مُذَّكَئاً) مُذّـَ  .for Abū Jaʿfar (مُذّـَ

 

COMMENTARY: 

 and it’s entire chapter refers to all those words in which the hamzah مُسْذؼَِزِْءُونَ 

maḍmūmah is preceded by a kasrah e.g. بَهـْحِئُوهِؼي of Sūrat al-Baqarah, 31,  َكِئوُن  of مُذّـَ

Sūrah Yāsīn, 56, َُوَاظِئُوا  ,of Sūrat al-Toubah كلُِ اسْذؼَِزِْءُوا of Sūrat al-Toubah, 37 and مِ

64. Abū Jaʿfar will drop the hamzah and the letter before it will be read with a 

ḍammah due to the wāw i.e.  َكُونَ  ,بَهـْدُؼوهِؼي ,مُسْذؼَِؼْزُون َُوَاظُوا ,مُذّـَ   .كلُِ اسْذؼَِؼْزُوا ,مِ

The author does not explicitly mention that the letter before the hamzah will get 

a ḍammah since it is well known and apparent amongst the qurrāʾ. 
 

In three words where the hamzah maḍmūmah is preceded by a fatḥah, Abū Jaʿfar 

will drop the hamzah while the letter before it will retain its fatḥah: ا َُ  of Sūrat ثعََئؼُو
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al-Aḥzāb, 27,  ُْبَنْ ثعََئوُه of Sūrat al-Fatḥ, 25, and  َوَلَ ًعََئُون of Sūrat al-Toubah, 120 

i.e. ا َُ  .ًعََوْنَ  and ثعََوْهُ  ,ثعََوْ

 

Abū Jaʿfar will also drop the hamzah in ًوَبَؾْخَدَثْ مَِنَُّ مُذَّكَئا of Sūrah Yūsuf, 31, in 

which the hamzah maftūḥah is preceded by a fatḥah i.e.  ًك  .مُذّـَ

 

In three words, Abū Jaʿfar will drop the hamzah when it is maksūrah and 

preceded by a kasrah:  َِخَاظِئي, whether it is nakirah e.g.  َنََّ نُـيَّا خَاظِئِي
ّ
 of Sūrah Yūsuf ا

, 97, or maʿrifah e.g.  ََِّمِ نُيْتِ مِنَ امخَْاظِئي ه
ّ
 of Sūrah Yūsuf , 29, as well as in ا

كِـئِيَ   of Sūrat al-Raḥmān, 54 and 76. The third word is mentioned at the start of مُذّـَ

the next line. 

 

TEXT: 33 

ََّللللللللللل    33 ئِِِ  مُ َُّ للللللللللل ِ  ُ  لللللللللللعلِاَّ َِّ  ِ ابلِللللللللللكِيُ َّ  ِ ُ للللللللللل
 

 ا َّغِلللللللللللللللل َّ كِاِ َّ لِللللللللللللللل َّ ِ ال  ِ لللللللللللللللل ُ  ِ ِ للللللللللللللللاِّ ِ   ِ   ا
 

 

TRANSLATION: 

As (well as apply ḥadhf in)  َمُسْذؼَِزْئِِي, with a choice (of ḥadhf in)  َئُونَ ) مًُضُْون  (اممًُْضْ ِ

for Ibn Wardān. Make idghām in ئةَ ,حُزْءًا َْ َّسِِءُ  and نَؼَِ  …then (apply) tashīl (in) ;امً

 

COMMENTARY: 

The third word in which Abū Jaʿfar will drop the hamzah is  َِاممُْسْذؼَِزْئِي.
35

 Since the 

ḥadhf in the hamzah maksūrah preceded by a kasrah is restricted to these three 

words, others like  َئِي .are excluded and will therefore be read with taḥqīq خَاس ِ
36

 

 

In  َئُون نُ اممًُْضْ ِ  of Sūrat al-Wāqiʿah, 72, Ibn Wardān will have a choice of بَمْ نََْ

dropping the hamzah or reading it. Ibn Jammāz will drop the hamzah according 

to the precept outlined in line 32 regarding  َمُسْذؼَِزِْءُون.  

 
                                           
35

سْذؼَِزْئِِيَ اممُْ    only comes one place in the Qurʾān:  َِْزئِِي ِْياَكَ اممُْسْذؼَ نََّ نَفَ
ّ
 of Sūrat al-Ḥijr, 95. Though the ا

author mentions  ِْئِيَ مُسْذؼَِز  in the poem, it does not appear in the Qurʾān as nakirah. 
36

 See al-Taḥbīr, pg 60. Abū Jaʿfar will make ḥadhf in  َاتِئِـي  ,agreeing with his basis, Nāfiʿ. Similarly ,امعَّ

he will agree with his basis and make ḥadhf in  َاتِـئُون  .امعَّ
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Thereafter, Ibn al-Jazarī starts discussing the hamzah mutaḥarrikah preceded by a 

sākin. 

 

Abū Jaʿfar will make idghām in: مٌِؼِْنَُّ حُزْءًا of Sūrat al-Baqarah, 260,  ٌلْسُوم  of حُزْءٌ مَّ

Sūrat al-Ḥijr, 44 and حُزْءًا ٍِ  of Sūrat al-Zukhruf, 15. Abū Jaʿfar changes the مِنْ ؾِحَاذِ

hamzah to a zāy, and makes idghām of one zāy into the other i.e. ا   .حُز   and حُزًّ

 

Abū Jaʿfar will also make idghām in  ِْْي ئةَ امعَّ َْ  of Sūrah Āli ʿImrān, 49 and Sūrat نَؼَِ
al-Māʾidah, 110, as well as in  ُء َّسِِٓ َّمَا امً ه

ّ
سِيََذَتٌ ا  of Sūrat al-Toubah, 37. 

 

At the end of the line, the author indicates that Abū Jaʿfar will make tashīl. The 

words in which he makes tashīl is mentioned in the next line. 

 

TEXT: 34 

للللللللللللللللللللِ ائِ لِله كِلللللللللللللللللللل ئِ َّ ِ مِلللللللللللللللللللل    34 َِ َّللللللللللللللللللللِ  ِ إِ َّ  ِ ُ  َّ  
 

اُيِللللللللللل     ِ ِ لللللللللللمِلللللللللللخِ الللللللللللل  ِ  حِللللللللللل  ِ  لَّلللللللللللعُ َّ ِ ِ  ِّ َّ
 

 

TRANSLATION: 

(Apply) tashīl (in)  َْائِ  ,بَزًَت سَْ
ّ
َلَ ا  and  ْكََئؼِن while making madd (in the latter) for Abū 

Jaʿfar; with (tashīl in)  ِاملَّء and  ُبهَـْت ُٰ  (for Abū Jaʿfar), while Yaʿqūb makes taḥqīq in 

them both (the last two words). 

 

COMMENTARY: 

Abū Jaʿfar will make tashīl in five words mentioned in this line.  The first is in 

 etc. Here he differs with بَفرََءًَتَْ  ,بَفرََءًَـْتُ  ,بَزَءًَـْتُ  ,بَزَءًَـْخمََ  ,بَزَءًَـْخَكُ  .in all its forms e.g بَزَءًَتَْ 

Warsh who would have ibdāl in addition to tashīl. 

 

The second word is  َْس
ّ
ٓ ا ئَِلَ ب  wherever it comes. Abū Jaʿfar will make tashīl in the 

second hamzah. Due to a change taking place in the cause of the madd (sabab al-
madd), both qaṣr and madd may be read. This is explained by Imam al-Shāṭibī in 

the following line: 
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زٍ مُ  وَإنِْ حَرْفُ مَد   هُ وَالْ ـيَ  *      غَيٍَّ قَبْلَ هََْ  مَدُّ مَا زَالَ أَعْدَلَ ـجُزْ قَصُْْ

If a letter of madd comes before a changed hamzah, then it is permitted to make 

qaṣr in it (the madd), (though) madd remains preponderant.
37

 

 

The third word is  ٍّوَكَََي which comes in seven places: Sūrah Āli ʿImrān, 146, Sūrah 

Yūsuf , 105, Sūrat al-Ḥajj, 45, 48, Sūrat al-ʿAnkabūt, 60, Sūrah Muḥammad 

, 13 and Sūrat al-Ṭalāq, 8. By  َّوَمَد, the author indicates that Abū Jaʿfar will add 

an alif (idkhāl al-alif), exactly like Ibn Kathīr does i.e.  َوَن ٓ ئؼِنْ ـب ; the difference being 

that Abū Jaʿfar makes tashīl in the hamzah. Same as in  َبئَِٓل سَْ
ّ
 both madd and ,ا

qaṣr will be allowed. 

 

The fourth word is  ِٓء  which comes in Sūrat al-Aḥzāb, 4, Sūrat al-Mujādalah, 3 املَّّ

and Sūrat al-Ṭalāq, 4. Abū Jaʿfar will read it without a yāʾ after the hamzah while 

making tashīl in the hamzah, same as Warsh. He differs with Qālūn who reads 

the hamzah with taḥqīq. Same as in  َبئَِٓل سَْ
ّ
 both madd and qaṣr will be ,وَنَـبئِٓؼنْ  and ,ا

allowed. 

 

The fifth word is  ْ بهَ ـتُ ُٰ  which comes in four places: Sūrah Āli ʿImrān, 66, 119, Sūrat 

al-Nisāʾ, 109 and Sūrah Muḥammad , 38. Abū Jaʿfar makes tashīl in the 

hamzah while reading an alif before it. The author does not clarify whether an alif 
is read after the hāʾ i.e. between the hāʾ and the hamzah or not, for Abū Jaʿfar; 

Qālūn reads the alif while Warsh does not. Some have criticized the author for 

not clarifying this in the reading of Abū Jaʿfar. Perhaps he relies on how the word 

is pronounced, as in the precept ِنْ خَلَ  وَبِِنوَّفْغ
ّ
ِْدِ ا خلَْنِِ ؾَنِ املَْ بَس ْ  (I will suffice myself 

with the pronunciation of a word without any additional stipulations if it is clear), 

and therefore felt no need for this clarification. 

 

Yaʿqūb will contradict his basis and read  ِٓء بهَـْتُ  and املَّّ ُٰ  with taḥqīq. The pronoun 

in لُِْمَا  refers to these two words. Abū ʿAmr has tashīl in both, as well as ibdāl حَلِّ
into a yāʾ in the former. 

                                           
37

 Al-Shāṭibiyyah, line 208. 
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TEXT: 35 

 بلِللللللللللللللل ِ  الْ  لُللللللللللللللل ِ ِ  ِ ال   لِللللللللللللللل  ِ لللللللللللللللل َّ  ِ  للِلللللللللللللللِ     35
 

ئَّبِ ِ بَّللللللللللللِ  َّ   ِ  ِ بَّللللللللللللِ  َّ للِللللللللللل ُ   يُ ِ ِ جَّ  لِللللللللللللِ اللللللللللللل ِّ
 

 

TRANSLATION: 

(Read taḥqīq in)  ََّمِئل for Abū Jaʿfar; make ibdāl (in) the (entire) chapter of حُوءَت  امٌّـُ

and  ِاميَّدِؼيء for him (Abū Jaʿfar); and make ibdāl (in)  َئـْة  .for Khalaf الِّّ

 

COMMENTARY: 

The application regarding  ََّمِئل of Sūrat al-Baqarah, 150, Sūrat al-Nisāʾ, 165 and 

Sūrat al-Ḥadīd, 29 is attached to the previous application i.e. read with taḥqīq 

لُِْمَا)  .with taḥqīq مِئلََّ  Abū Jaʿfar will therefore contradict Warsh by reading .(حَلِّ

 

The entire chapter of of حُوءَت  appearing in all its اميَّبِّ  refers to the word ,اميَّدِؼيءِ  and امٌّـُ

forms:  ّت ,هدَِـًَّا ,هدَِؼيّ  ,اميَّدِؼي حُوَّ دِـِِّـي ,امٌّـُ ّـَ حَُِّون ,امٌ ّـَ  etc. Abū Jaʿfar will contradict بَهخَِِْاء ,الَْهخَِِْاء ,امٌ

his basis and make ibdāl in them. Thus, Abū Jaʿfar, Yaʿqūb and Khalaf will read it 

the same i.e. like Ḥafṣ would. The pronoun in  َُل refers to Abū Jaʿfar. 

 

Khalaf will make ibdāl in ئـْة  which comes thrice in Sūrah Yūsuf : 13, 14 ,الِّّ

and 17. In the entire chapter of the hamzah mufradah, Khalaf will agree with his 

basis except in the word ئـْة  .الِّّ
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كْتُ وَاموَْكْفُ ؿلََى امِْمَْزِ   اميَّلْلُ وَامسَّ
The author combines the chapters of naql, sakt and waqf upon the hamzah in one 

chapter due to the few differences regarding them between the Three Qurrāʾ. 
 

TEXT: 36 

36   ُ للللللللللللللللللِله إِ   اِ ِ  مِلللللللللللللللللخَّ  لُلللللللللللللللل ُ   ِ ابلِللللللللللللللللِ  ِ  لِ َّ
 

َِ َّ  ا ِ ِ بَّلللللللللللللللللللِ  َّ   ا لَُّ للللللللللللللللللل ِ   ِ بلِلللللللللللللللللل مِلللللللللللللللللللللهَّ ُ      ِ ِ 
 

 

TRANSLATION: 

(There is) no naql, except in  َٓالْن, with (that which comes in Sūrah) Yūnus for Ibn 

Wardān. (Apply) ibdāl in زِذْءًا for Abū Jaʿfar and naql in  ُمِلْء for Ibn Wardān. 

 

COMMENTARY: 

The author starts by mentioning that generally none of the Three Qurrāʾ have 

naql. Thereafter, he mentions the exceptions for them, which are five.
38

 

The first place is the word  َٓالْن which appears in Sūrat al-Baqarah, 71, 187, Sūrat 

al-Nisāʾ, 18, Sūrat al-Anfāl, 66, Sūrah Yūnus , 51, 91, Sūrah Yūsuf , 51 

and Sūrat al-Jinn, 9. Included with this is  َٓبلْٓن which comes twice in Sūrah Yūnus 

, 51, 91 ( ٍُمَؽْ ًوُوس). The difference between them is that the former is 

predicated (ikhbār) while the latter is interrogatory (istifhām). In both, Ibn 

Wardān makes naql. Ibn Wardān therefore contradicts Qālūn in making naql in 

those places besides Sūrah Yūnus ; he also contradicts Warsh by restricting 

                                           
38

 The word  ُْْوْلََ ؿاَذًا ال  of Sūrat al-Najm, 50, is excluded from this discussion because Abū Jaʿfar and 

Yaʿqūb both agree with their basis, making naql and idghām i.e.  ُّْؤ لَٰ ؿاذً م  for Qālūn and  َُّٰول  for ؿاذً م

Warsh and Abū ʿAmr al-Baṣrī. Abū Jaʿfar would differ from Qālūn in that he makes ibdāl in the 

hamzah of  ُلََ ؤْ ال , same as Warsh and Abū ʿAmr. Abū Jaʿfar has three ways of starting from  ُْْوْلََ ال  of 

Sūrat al-Najm: 

1) Without naql i.e.  َٰاَلُْْوْل, as Ḥafṣ would start. 

2) With naql from the hamzat al-waṣl i.e.  ُْلَٰ اَمو . 

3) With naql from the circumstancial ḥarakah i.e.  ُْلَٰ مو . 

Khalaf will also agree with his basis and read it like Ḥafṣ, without sakt. 



55 
 

naql to these places. Ibn Jammāz would contradict his basis by reading with 

taḥqīq in these places.  

Yaʿqūb and Khalaf will agree with their basis and read with taḥqīq. 

 

The second word is زِذْءًا of Sūrat al-Qaṣaṣ, 34. Abū Jaʿfar will make naql in it, as 

well as ibdāl of the tanwīn into an alif during waqf and waṣl. This is what author 

alludes to when he states:  ْوَبَتدِْل (and apply ibdāl) i.e. ٌِؼي كْـ  He agrees with .زِذَا ًعَُدِّ

Nāfiʿ in making naql, but differs in the ibdāl. Due to ibdāl being mentioned 

unrestrictedly, it will be applied during waqf and waṣl.  

Yaʿqūb and Khalaf will read like their basis, without naql. 
 

The third word is  ِمِلْءُ الَْْزْط of Sūrah Āli ʿImrān, 91. Ibn Wardān will make naql 

during waqf and waṣl i.e.  ِمِلُ الَْْزْط. During waqf, he will have the options of iskān, 

roum or ishmām when stopping on the lām.  

Ibn Jammāz, Yaʿqūb and Khalaf will read like their basis, without naql. 
 

The final two words are discussed in the next line. 

 

TEXT: 37 

37   ِ ِ للللللعِ لَّ  ِ لللللل  ِ   للللللب  ِ ِ للللللللهَّ مِللللللخَّ ِ ِ للللللللهَّ  ِ مِللللللِ  ا َّ
 

يِلللللللللل ِ  ِ  ِ  ِ حَّ ِِ الَِّ قَّللللللللللِ  ِ ال  لللللللللل َّ لللللللللل  ِ   للللللللللِ  حِيَّ
 

 

TRANSLATION: 

(Make naql in)  ٍق خَبَُْ س ْ
ّ
 for Khalaf, taḥqīq of فسََلْ  and وَسَلْ  for Ruways; (naql in) مِنْ ا

the hamzah during waqf and omit (the application of) sakt (for Khalaf). 

 

COMMENTARY: 

The fourth word is  ٍق خَبَُْ س ْ
ّ
 of Sūrat al-Raḥmān, 54. Ruways will read with naql مِنْ ا

i.e.  ٍق خَبَُْ   .مِنِ اس ْ

Abū Jaʿfar, Rouḥ and Khalaf will agree with their basis and read without naql.  
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The fifth place in which naql is applied is َئل ئلَ and فسَ ْ  wherever they appear وَس ْ

e.g.  ََئلَِ املْرًَْة ئلَْ مَنْ بَزْسَوْياَ ,وَس ْ ئوَوُا اَلله مِنْ فضَْلِِ  ,وَس ْ ٍنَ ًلَْرَءُونَ امْكِذاَةَ  ,وَس ْ ِ ئلَِ الَّّ لَ  ,فسَ ْ ُْ ئوَوُا بَ فسَ ْ

نْرِ  نَّ مِنْ وَزَاءِ حِجَاةٍ  ,الِّّ ُُ ئوَوُ   .etc. Khalaf will make naql in them فسَ ْ

Abū Jaʿfar and Yaʿqūb will agree with their basis and read without naql. 
 

In the last half of the line, the author explains that Khalaf will not have takhfīf of 

the hamzah during waqf – like Ḥamzah has – instead, he will read with taḥqīq. 

Similarly, he will contradict his basis and not read with sakt before a hamzah e.g. 

ءٍ كدٍَِرٌ   etc. I read without sakt for Khalaf al-ʿĀshir via the مَنْ بمَٓنَ  ,وَبِِلْخِٓرَتِ هُ  ,شَْ

Durrāh to my teacher, Qārī Ayyūb.
39

 Via the Ṭayyibah, I read with sakt for Idrīs, 

the transmitter of Khalaf al-ʿĀshir. 

 

  

                                           
39

 Some teachers instructed me to make sakt before the hamzah for Khalaf al-ʿĀshir (Idrīs, the 

transmitter) when I read to them. Though this might be the practice of some, the textual evidence for 

not making sakt is too overwhelming to ignore. In the Durrah, Ibn al-Jazarī explicitly states that sakt 

should be omitted ( َكْتَ بَهَُْل -Ibn al-Jazarī does not mention sakt for Khalaf al-ʿĀshir in Taḥbīr al .(وَامسَّ

Taysīr. The student of Ibn al-Jazarī – as well as the commentator of the Durrah – al-Zabīdī (d. 848 

A.H.), explicitly states that no sakt should be made. Bear in mind that al-Zabīdī read the Durrah to 

Ibn al-Jazarī, as well as the Three Qirāʾāt according to the Durrah to him. If he read with sakt for 

Khalaf al-ʿĀshir, he would surely have mentioned it. Muḥammad Munayyir al-Samannūdī (d. 1199 

A.H.) does not mention sakt for him. In al-Wujūh al-Musfirah, Sheikh al-Mutawallī does not mention 

sakt either. Though Sheikh al-Ḍabbāʿ and Sheikh ʿAbd al-Rāziq mention sakt, the previously- 

mentioned textual evidence to apply no sakt cannot be ignored, especially since the practice of most 

experts have been to read without sakt. And Allah knows best. For further details regarding this 

discussion, see Taqrīb al-Durrah of Sheikh Īhāb Fikrī. 
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لِيُْ  ذْكاَمُ امعَّ
ّ
 الْ

Idghām ṣaghīr refers to the assimilation of two letters, in which the first letter is 

sākin. It’s discussion may divided into two, the first revolving around the ر of  ْر
ّ
 ,ا

the ذ of  َْكد, the feminine ث, the ل of  ْل َُ  and  َْتل. The second is specific words or 

places in which idghām takes place e.g.  َْـل رٰلََِ  وَمَنْ ًفَْ  .etc ؿذُْثُ  ,

 

TEXT: 38 

38 
 

 ِ ِ ظَّاِللللللللللللللللِ  إِ َّ مِللللللللللللللللخَّ قلِللللللللللللللل َّ ِ تلِللللللللللللللل ِ  مُهِ  لللللللللللللللل    
 

 

 صِّللللللللللللللل ِ  ُ  ِ عِ َّلللللللللللللللِ  الث للللللللللللللل ِ  لَِع للللللللللللللل  ِ  َِّ ُ للللللللللللللل  ِ  ِ 
 

 

TRANSLATION: 

Abū Jaʿfar and Yaʿqūb will make iṭḥ-hār (of the ر) of  ْر
ّ
 and the كدَْ  (of ذ the) with ,ا

feminine tāʾ; (make iṭḥ-hār) of the tāʾ by the thāʾ for Khalaf. 

 

COMMENTARY: 

Idghām of the ر of  ْر
ّ
بَ  .e.g ح and ش ,ذ ,ض ,س ,ث :will take place into 6 letters ا رْ ثبَََُّ

ّ
 ,ا

 
ّ
رْ سٍََّنَ وَا فٌْاَ , رْ صََِ

ّ
رْ ذَخَووُا ,وَا

ّ
خُمُوٍُْ  ,ا ْـ رْ سََِ

ّ
رْ خَاءَهُ  and وَا

ّ
 .ا

The idghām of the ذ of  َْكد will take place into 8 letters: ض ,ح ,س ,ع ,ط ,ر ,ش and 

سََِؽَ  كدَْ  .e.g ص رَزَبِنََ  وَملََدْ  , ضَوُّوا كدَْ  , ػَومََمَ  فلََدْ  , سٍََّنَ  وَملََدْ  , خَاءَكُ  ملََدْ  , فٌْاَ وَملََدْ  , صََِ صَلفَََِا كدَْ  , . 

Idghām of the feminine tāʾ which is sākinah will take place into 6 letters: ج ,ش, 

حْؽَ  بَهحَْدتَْ  .e.g ح and ع ,س ,ض ياَتِلَ  س َ س َ تتَْ  , زمَُوْذُ  نَذَّ مَتْ  , ظَوَامِؽُ  مؼَُِدِّ سِذْنََهُ  خَدتَْ  كََُّمَا , ػَامِـمَةً  كََهتَْ  , , 

خُووُْذُهُ  هضَِجَتْ  . 

 

Abū Jaʿfar and Yaʿqūb will make iṭḥ-hār of the ر of  ْر
ّ
 and the feminine كدَْ  of ذ the ,ا

tāʾ. Abū Jaʿfar will differ with Warsh in making iṭḥ-hār of the ذ of  َْكد into the ع 

and the ط, as well as the feminine tāʾ into the ع. However, he will actually agree 

with his basis in making iṭḥ-hār of the ر of  ْر
ّ
 into it’s six letters. Abū ʿAmr makes ا

idghām in all of them.  

 

Khalaf contradicts his bases and makes iṭḥ-hār of the feminine tāʾ by the ج e.g. 

حَتْ زمَُو  ّـَ ذُ نَث . He will agree with his basis regarding the remaining five letters into 
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which idghām of the feminine tāʾ is made. Since nothing is mentioned for Khalaf 

regarding the ر of  ْر
ّ
 he will agree with his basis in making idghām كدَْ  of ذ and the ا

of the ر into the ث and the ذ; and making idghām of the ذ into it’s eight letters. 

 

TEXT: 39 

 ِ حِللللللللهَّ بلِللللللللهَّ   لِ ع لللللل  حِلللللللللهَّ مِلللللللخَّ تلِللللللِ ْ ِ لِ لِلللللل  بنِِللللللل    39
 

ُ   كِِلللللللللل غَّنِ َّ للِلللللللللل   لُللللللللل ِ َّ صِلللللللللل  ِ  ُ للللللللللل ِّ ِ    لِ لِللللللللل َّ
 

 

TRANSLATION: 

(Make iṭḥ-hār of the ل of)  ْل َُ  and  َْتل for Khalaf. (Make iṭḥ-hār of the ل of)  ْل َُ  

(when it appears) with ثؼَرَى, the bāʾ by the fāʾ,  َ حَذْثُ  ـه  ( اَِؼ حَذْثُ  ـٌَ ف َـ ), the likes of  ٍِرُذِْ  ,اِقْفِرْ ل

) ظَاذَ  and (مَنْ ٍرُذِْ زوََاةَ ) ــٓ  ِٰ ِٰ ٓ رِنْرُ  *طٓ ن ) for Yaʿqūb. 

 

COMMENTARY: 

In this line the author starts discussing the ل of  ْل َُ  and  َْتل, as well as specific 

words in which the Three Qurrāʾ will apply iṭḥ-hār and idghām.  

The ith-hār of the ل of  ْل َُ  and  َْتل will take place into eight letters: ش ,س ,ع ,ج ,ث, 

لْ َُ  It seems that all eight letters appear after both .ط and ظ ,ن  and  َ لْ ت , but this is 

not the case. Only the ث and ن will come after both  ْل َُ  and  َْتل e.g.  ْل حرَىٰ  َُ ثبَحِِيِْْم تلَْ  , , 

لْ  ؤُكُ  َُ هًُدَِّ نُ  تلَْ  , نََْ . The ج will only come after the ل of  ْل َُ  e.g.  ْل ةَ  َُ امْكُفَّازُ  زوُِّ . The 

remaining five letters – ظ ,ش ,س ,ع and ط – will only appear after  َْتل e.g.  َْػَيًَتُْ  تل , 

سٍُِّنَ  تلَْ  متَْ  تلَْ  , مكَُ  سَوَّ اللهُ  ظَحَؽَ  تلَْ  , ضَوُّوا تلَْ  , . 

 

Khalaf will make iṭḥ-hār of the ل of  ْل َُ  and  َْتل by all it’s letters. Ḥamzah would 

make idghām into the ش ,ج and ث. 

 

Yaʿqūb will contradict his basis and make iṭḥ-hār of the ل of  ْل َُ  when it is 

followed by ثؼَرَى, which is two places: لْ حرََى مِن فعُُوز َُ  in Sūrat al Mulk, 3, and  ْفََِل

 .in Sūrat al Ḥāqqah, 8 مَِمُ مِن بِكِِةَ حرَى
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Since nothing is mentioned for Abū Jaʿfar, he will agree with his basis and make 

iṭḥ-hār of the ل of  ْل َُ  and  َْتل by all it’s letters. Thus, all Three Qurrāʾ make iṭḥ-hār 
of the ل of  ْل َُ  and  َْتل. 

 

Subsequently, the author starts discussing individual letters and words in which 

they have differences. 

 

Yaʿqūb will make iṭḥ-hār of the bāʾ when it meets a fāʾ. In the Qurʾān, the bāʾ 
majzumah is followed by a fāʾ in five places: 

1) Sūrat al-Nisāʾ, 74 – بٔو ًلَْوِةْ فسََوْف. 

2) Sūrat al-Raʿd, 5 –  ٌَـجَة جَةْ فَ ْـ  .وإن ثَ

3) Sūrat al-Isrāʾ, 63 –  ََـمَ  الَ ك ةْ فمََنْ ثحَِ َُ ارْ . 

4) Sūrah Ṭāhā, 97 –  َةْ فإنَّ لَََ فِ امحََْاَتِ  الَ ك َُ ارْ . 

5) Surat al-Ḥujarāt, 11 –  َِوَمَنْ ممَْ ًدَةُْ فبَوُمئَم. 

Since no mention is made of Abū Jaʿfar and Khalaf, they will agree with their 

basis and read with iṭḥ-hār. 
 

Yaʿqūb will also make iṭḥ-hār in اَِؼ حَذْثُ  ـٌَ ف َـ  of Sūrah Ṭāhā, 96.  

Since nothing is mentioned for Abū Jaʿfar and Khalaf, they will agree with their 

basis; Abū Jaʿfar making iṭḥ-hār and Khalaf making idghām. 

 

The نَؼ of  ْكََقْفِر in the verse indicates a comparison (ََِِّضْخ  .‛اِقْفِرْ لِ  i.e. the ‚likes of (نِود

Yaʿqūb will make iṭḥ-hār of the likes of  ِاِقْفِرْ ل i.e. the rāʾ majzūmah into the lām 

e.g.  ًِْلَْفِرْ مـَكُ  ,وَاظِبُْ مِحُك. Al-Dūrī has idghām with an option of iṭḥ-hār while al-Sūsī 

only has idghām.  

Since nothing is mentioned for Abū Jaʿfar and Khalaf, they will both agree with 

their basis and make iṭḥ-hār. Thus, all Three Qurrāʾ have iṭḥ-hār here. 

 

Yaʿqūb will contradict his basis and make iṭḥ-hār of the ذ in  ََاةَ مَنْ ٍرُذِْ زو  of Sūrah 
Āli ‘Imrān, 145.  
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Since nothing is mentioned for Abū Jaʿfar and Khalaf, they will agree with their 

basis; Abū Jaʿfar making iṭḥ-hār and Khalaf making idghām. 

 

Yaʿqūb will also make iṭḥ-hār of the ṣād in  ٓــ ِٰ ِٰ ٓ رِنْرُ  *طٓ ن  at the start of Sūrah 

Maryam. 

Since nothing is mentioned for Abū Jaʿfar and Khalaf, they will agree with their 

basis; Abū Jaʿfar making iṭḥ-hār and Khalaf making idghām. 

 

TEXT: 40 

41   ُ َِ لَّللللللعُ َّ  لُلللللِ ِ لللللل َّ للللللل  ِ  لُله ا     عِ َّلللللللل لِِ ثَّلللللل ُ   َّ ِ لللللل ي 
 

للللل   ِ   َّ  ُ  ِ ا  غِللللل َّ مِلللللخَّ علُلللل َّ ُ  للللللاُيِ    ِ ِ لللللا اعَِّ   
 

 

TRANSLATION: 

(Make iṭḥ-hār in)  ُبَخَذْث for Ruways, (iṭḥ-hār in)  ُتُْ ـوزِزْ ب  ( اَُ بَوزِزْخُمُو  ) for Yaʿqūb and 

Khalaf, as well as (iṭḥ-hār in)  ُْمحَِثت for both of them (Yaʿqūb and Khalaf); make 

idghām (in the latter i.e.  ُْمحَِثت) with  ُؿذُْث for Abū Jaʿfar, and this ( ُؿذُْث) is the 

opposite for Yaʿqūb (i.e. iṭḥ-hār). 
 

COMMENTARY: 

Ruways will contradict his basis and make iṭḥ-hār in  ُبَخَذْث in all its forms whether 

singular or plural e.g.  َّ خَذْتُ ؼاث خَذْتُ اَ  , ,  َّ خَذْثؼاث ؼَِاوَبَخَذْثُ  ,  etc. Though the author only 

mentions  ُبَخَذْث, it is well-known that the iṭḥ-hār is made by Ruways in all its 

forms. 

Abū Jaʿfar, Rouḥ and Khalaf will agree with their basis and make idghām. 

 

Yaʿqūb and Khalaf will make iṭḥ-hār of the ج by the ث in  اَُ زِزْخُمُو بَو  of Sūrat al-

Aʿrāf, 43 and Sūrat al-Zukhruf, 72.  

Abū Jaʿfar will agree with his basis and make iṭḥ-hār. Thus, all Three Qurrāʾ will 

have iṭḥ-hār here. 
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Yaʿqūb and Khalaf will also have iṭḥ-hār of the ج of  ُْمحَِثت and  َْمحَِثت; whether 

singular or plural e.g.  ْتُ ـمحَِث .  

 

Abū Jaʿfar will make idghām in  ُْتُ ـمحَِثْ  ,محَِثتَْ  ,محَِثت  – however they may appear – as 

well as idghām of the ر into the ث in  ُؿذُْث of Sūrah Ghāfir, 27 and Sūrat al-
Dukhān, 20.  

 

Yaʿqūb will read the opposite of idghām in  ُؿذُْث i.e. he will read it with iṭḥ-hār. 

Khalaf will agree with his basis and make idghām in  ُؿذُْث. 

 

TEXT: 41 

اِ للللللل ِ  ِ ِ للللللل ِ   لُلللللل ِ  ا َّغِللللللل َّ  41    ِ ِ للللللل ِ  مِ لللللللل طَّ ُ للللللل   
 

ََّاِللللِ  اظَّاِلللل َّ  َِّ  لُلللل للللل ِ  ََّكِللللبَّ   َّ  ُ   لِ   ِ  ِ  ِ لللل  ِ ِ ِ لللل  ا
 

 

TRANSLATION: 

Make idghām in  َيََسِي ( وَاملُْرْانٌسٰٓ  ) and  َهوُن ( املْلََِ وَ نٓ  ) for Khalaf and Yaʿqūb, as well 

as (idghām) in  َ(ظٰسٓمٓ ) سِيَ مِي for Khalaf; (make) iṭḥ-hār in  َ(ًوََِْرْ رٰلََِ ) ًوََِْر for Abū 

Jaʿfar and (iṭḥ-hār) in  ْازْنَة ( يَ  َـ ااِزْنَةْ مَ ) for Khalaf and Abū Jaʿfar. 

 

COMMENTARY: 

Yaʿqūb and Khalaf will make idghām in  ٰٓوَاملُْرْانٌس  and  ٓاملْلََِ وَ ن .  

 

In ِْٓـم) ظٰسٓم  .Khalaf will contradict his basis and make idghām ,(سِيْْ مِّ

Yaʿqūb will agree with his basis and make idghām. 

 

Abū Jaʿfar will only have iṭḥ-hār in all the above places because he makes sakt on 

the ḥurūf al-muqaṭṭaʿāt. Madd lāzim ḥarfī muthaqqal will therefore not be found 

in the Qirāʾah of Abū Jaʿfar. 

 

In  ًََِوََِْرْ رٰل of Sūrat al-Aʿrāf, 176, Abū Jaʿfar will have iṭḥ-hār. Warsh will also 

have iṭḥ-hār while Qālūn has a choice of iṭḥ-hār as well as idghām. 
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Yaʿqūb and Khalaf will agree with their basis and make idghām. 

 

In  َي َـ ااِزْنَةْ مَ  of Sūrah Hūd , 42, Abū Jaʿfar and Khalaf will have iṭḥ-hār. Warsh 

will also have iṭḥ-hār while Qālūn has a choice of iṭḥ-hār as well as idghām. 

Yaʿqūb will agree with his basis and make idghām. 
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انِ   وٍِنُ ؼٌْ  ـةُ وَامذَّ ـٌَ  ـاميُّونُ امسَّ
 

TEXT: 42 

42 
 

لللللللللللل  ِ غِ َّللللللللللللل ُِ َِّ  ِ بِ  ِ غُ  للللللللللللُ   لِللللللللللل  ِ الَّللللللللللللِ اِ   لُلللللللللللل
 

 

ُِ لِلللللل َّ  ِ  ِ  نِللللللل  ِ لللللللِ ْ  للُلللللل َِّ  َّ ِ ُ للللللل َّ مُ َّ  للللللللِ  اِ  َّ
 

 

TRANSLATION: 

(Apply) ghunnah by the yāʾ and the wāw for Khalaf; and (apply) ikhfāʾ by the 

khāʾ and the ghayn for Abū Jaʿfar, except in  ُِْـٌـْلِضُونَ ) ًيُْلِغ كُنْ قـَيِِـًّا) ٍكَُنْ ,(فسََ ّـَ نْ ً
ّ
 and (ا

 .(وَامـْمُيْخَيِلةَُ ) مٌُخَْيِقْ 

 

COMMENTARY: 

Khalaf will make idghām with ghunnah when the nūn sākinah or the tanwīn is 

followed by a yāʾ or a wāw, contradicting his basis.  

Likewise, Yaʿqūb and Abū Jaʿfar will agree with their basis and make idghām with 

ghunnah. 

 

Abū Jaʿfar will make ikhfāʾ when the nūn sākinah or the tanwīn is followed by a 

ghayn or a khāʾ e.g.  ٍْْلْ مِنْ خَامِقٍ كيَِْْ اللهِ  ,مِنْ خَي َُ ةٌ  ,مِنْ كيَْْكُِْ  , َـ  .ىزُُلً مِنْ قفَُوزٍ زَّحِي ,ًوَْمَئِذٍ خَاصِ

There are three places which are excluded:  َُِـٌـْلِضُون كُنْ  ,in Sūrat al-Isrāʾ, 51 فسََ ّـَ نْ ً
ّ
ا

 of Sūrat al-Māʾidah, 3. In these three وَامـْمُيْخَيِلةَُ  of Sūrat al-Nisāʾ, 135 and قـَيِِـًّا

places, as well as the remaining four letters of the throat, Abū Jaʿfar will read with 

iṭḥ-hār. 

Yaʿqūb and Khalaf will agree with their basis and make iṭḥ-hār by all six letters of 

the throat. 
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مَ ؼذْ  ـامفَْ 
ّ
َ ـحُ وَالْ  ةُ ـام

Though the Three Qurrāʾ apply fatḥ and imālah, none of them has taqlīl. 
 

TEXT: 43 - 44 

43 
 

َِ ِ للللللللللللللعِ ِ  مِعَّللللللللللللللل َِ الَّ لِللللللللللللللِ ا لللللللللللللل   ِ بلِللللللللللللل لَّنِعَِّ  قلِا 
 

 

اَِِ  شِللللللللللل    ِ للللللللللل ِ  مِللللللللللل   ِ للللللللللللُ  عِللللللللللل َُّ  الثْ ِ لِلللللللللل  
 

44 
 

اَِِ   َُؤَّ لِلللللللللللل  الللللللللللللل  ِ  تلِللللللللللللل َّ  َِ   َّ ِ  ِ ِ لللللللللللللكِللللللللللللل  بِلَِّ ا
 

 

 ِ لللللللللللِ ْ ِ عَّيِللللللللللل  بُِ للللللللللل َّذِ ِ  ِ    ِ  َِّ ُ للللللللللل تيُِلللللللللللللهَّ 
 

 

TRANSLATION: 

(Read) with fatḥ in  ِامحَْوَازِ  ,كََِّاز and  َاف َـ  the middle of the trilateral (as well as) ,ضِ

(verbs) with it; (except)  َصَبءَٓ  ,زَان and  َٓخَبء, make imālah (in them). 

(Make imālah in) the likes of  ِزُؤْيََ  ,الَْجْرَاز (with) م  for Khalaf. Do not امخَّوزَات and املَّ

make imālah for Yaʿqūb, except (for) ى  .in the first place in (Sūrah) Subḥān بَعْْٰ

 

COMMENTARY: 

Khalaf will differ with his basis and read with fatḥ in  ِاملؼََِّاز which comes in two 

places:  ِوَتؼَرَسُوا لِله اموَْاحِدِ املََِّْاز of Sūrah Ibrāhīm , 48 and  ِلِله اموَْاحِدِ املََِّْاز of Sūrah 

Ghāfir, 16. He will also have fatḥ in  ِامحَوَاز of  َازِ ذَازَ امحَْو , in Sūrah Ibrāhīm , 28 

and ًافا َـ افاً of ضِ َـ ةً ضِ ّـَ  and امحَوَازِ  ,املََِّْازِ  in Sūrat al-Nisāʾ, 9. Ḥamzah makes taqlīl in ,رُزًِّ

makes imālah in ًافا َـ  .with Khallād having a choice of fatḥ ,ضِ

Khalaf al-ʿĀshir will make imālah in three of the 10 trilateral past tense verbs that 

Ḥamzah makes imālah in;  َخَبءَٓ  ,زَان and  َٓصَبء.
40

 In the remaining seven words he will 

have fatḥ. 

He will also make imālah in the likes of  ِالَْجْرَاز of Sūrah Āli ʿImrān, 193, 198 and 

Sūrat al-Muṭaffifīn, 18. ‚The likes of لَْجْرَازِ ا ‛ includes all those alifs which appear 

between two rāʾ’s, the second one being majrūr, whether maʿrifah or nakirah e.g. 

ازِ   of Sūrah Ibrāhīm , 26, etc. Ḥamzah makes مِنْ كرََازِ  ,of Sūrah Ṣād, 62 الَْشَْْ

taqlīl in these words. 

                                           
40

 The 10 trilateral past tense verbs in which Ḥamzah makes imālah in are  َحَاقَ  ,ضَاكتَْ  ,ظَاةَ  ,خَافَ  ,خَاة, 

   .زَانَ  ,سَاذَ  ,صَبءَٓ  ,خَبءَٓ  ,سَاػَ 
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Khalaf will furthermore make imālah in  ََؤْي م only when it appears with ,امرَّ  .i.e املَّ

when it is maʿrifah due to lām al-taʿrīf being attached. Thus, in  َزُءًْؼٰي and  َزُءْيََك he 

will not make imālah. Ḥamzah reads with fatḥ in all these words. 

In امخَّوزَات, Khalaf will contradict his basis and make imālah while Ḥamzah reads it 

with taqlīl. 

Besides the above-mentioned places, Khalaf will make imālah in all those words 

in which his basis makes imālah in e.g.  َٰىاصْتَٰ  ,الَْؿْلىٰ  ,تلَىٰ  ,الُْهثْٰ  ,امفت  etc. 

 

After completing the discussions pertaining to Khalaf, the author starts explaining 

the words in which Yaʿqūb has imālah. Yaʿqūb will not make imālah in any of the 

alifs in which Abū ʿAmr makes imālah or taqlīl in, except the first ى -of Sūrat al بَعْْٰ
Isrāʾ, 72 ( لَ ثِس ُ  حْحَانَ بَوَّ ). 

 

The matters pertaining to the reading of Yaʿqūb are continued in the next line. 

 

TEXT: 45 

45 
 

لللللللللللهِ  لُلللللللل ِ   ِ  لِلللللللل  طَّ ُ للللللللل للهَّ كِللللللللل ِ  ِ ِ  الَُّ للللللللللله  ِ ال  يَّ
 

 

لللللللللللعِِ  الَّ لِلللللللللل ِ   ُ ُ   ِ ِ للللللللللل ِ   للللللللللل   ِ ا لَّ  عِللللللللللل ِ   َّ إِ يَّ
 

 

TRANSLATION: 

And for Ruways (make imālah in)  َكََفِرٍِن, all of them; and in (Sūrah) al-Naml for 

Yaʿqūb; as well as the yāʾ of  َيََسِي for Rouḥ. (Make) fatḥ in the entire chapter for 

the noble Abū Jaʿfar. 

 

COMMENTARY: 

Ruways will make imālah in  َكََفِرٍِن and  َامْكَُّ  .امكَفِرٍِن in the line includes both 

nakirah and maʿrifah, wherever they may appear in the Qurʾān. 

In  ََّؼَِا كََهتَْ مِنْ كوَْمٍ كََفِرٍِن ه
ّ
 – of Sūrat al-Naml, 43, Yaʿqūb – both Ruways and Rouḥ ا

will make imālah in  َكََفِرٍِن. This is what the author intends when he states: ‚ َوَاميَّمْل

 .of Sūrat al-Naml كََفِرٍِنَ  i.e. the ‛حُطْ 
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Rouḥ will contradict his basis and make imālah in the yāʾ of  ٌٰٓس. Abū ʿAmr reads 

it with fatḥ. 

To summarise Yaʿqūb’s reading: of all the places that Abū ʿAmr has imālah, 

Yaʿqūb will only agree with him in the first ى  كََفِرٍِنَ  of Sūrat al-Isrāʾ, generally in بَعْْٰ

for Ruways, and specifically the  َكََفِرٍِن of Sūrat al-Naml for Yaʿqūb (both Ruways 

and Rouḥ) and the yāʾ of  ٌٰٓس. 

 

Abū Jaʿfar does not read with imālah at all ( ْر 
ّ
 .(وَافْذحَِ امحَْاةَ ا
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َّلمَاثُ وَاموَْكْفُ ؿلََى اممَْرْسُومِ  اءَاثُ وَام  امرَّ
The author combines a few chapters together because of the few differences 

regarding them amongst the Three Qurrāʾ. 
 

TEXT: 46 – 47 

46 
 

َُاِلللللللللللللللللللللللل ا  ِ اَِ اِ   ِ ِ مِلللللللللللللللللللللللل     كِِ لللللللللللللللللللللللل لُ  ِ   تلَّ
 

 

  ِ ِ للللللللل  َّ ِ للِلللللللل َّ ُ للللللللل ِ  ِ بِ لَّاِللللللللل   ِ قِللللللللل َّ  لِلللللللل  ِ بلِلللللللل َّ 
 

47 
 

ِِّ مِلللللللللللخَّ حُللللللللللل  ِ حِللللللللللل  ِ ِ للللللللللل ئُِ حِ   ِ عِ َّلللللللللللل كِللللللللللل لَّ لِ
 

َِِ ْ الَّيِللللللللللللللل ِ  لللللللللللللللل ُ  اُ  للللللللللللللل َّ إِلِ  للللللللللللللل َّ  َِ لَّ لللللللللللللللُ  عِ  ِ ذَّ
 

 

TRANSLATION: 

Recite the rāʾ’s and the lāms like Qālūn for Abū Jaʿfar. Stop on  َْ َ  with a hāʾ for يََ بَت

Abū Jaʿfar and Yaʿqūb; (stop) on  َمِم…  

And its remaining words like al-Bazzī (does) for Yaʿqūb, along with  َو ُُ  and ;هَِ  ,

erudites relate (the same on) the likes of  َْ َْ  and ؿوَيَْْيَُّ مَََّ
ّ
  .for him (Yaʿqūb) ا

 

COMMENTARY: 

Abū Jaʿfar will differ with Warsh and read the rāʾ’s and the lāms like Qālūn i.e. he 

will not have the conventional taghlīṭḥ of the lam or tarqīq of the rāʾ that Warsh 

has e.g. تعَِيًْا,  َ امَ تِ  يٌْ عِ ت لَت , لَق ,امعَّ  .ػَومَْتُ  ,امعَّ

Yaʿqūb and Khalaf will agree with their basis and read the same. 

 

From the second half of the line, the author starts discussing waqf of the Three 

Qurrāʾ according to the rasm (ʿUthmānic script). 

 

Abū Jaʿfar and Yaʿqūb will stop with a hāʾ on  َِيََ بَتت which comes appears eight 

times in four sūrahs: Sūrah Yūsuf , 4, 100, Sūrah Maryam, 42, 43, 44, 45, 

Sūrat al-Qaṣaṣ, 26 and Sūrat al-Ṣāffāt, 102. 

Khalaf will agree with his basis and stop with a tāʾ. 
 

At the end of the line, and the line that follows, the author starts explaining four 

instances in which Yaʿqūb will stop with hāʾ al-sakt. 
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The first is when stopping on the interrogatory mā (mā istifhāmiyyah –  َام ), which 

alif is dropped due a preposition ( ّحُرُوف امؼْجَر) being attached to it. This takes place 

in five words. The author mentions one i.e.  َمِم, but alludes to the others by stating 

ا َُ -its remaining words. Imam al-Shāṭibī mentions these five words for al – وَسَائرُِ

Bazzī in the following line: 

َْ كِفْ وَؾَ ـوَفِِ َْ وَمِمَّ َْ ـمَ َْ تِمَ َْ مِمَ  زّيِِّ وَاذْفؽَْ مُجَِلَِّ ؼدَ  ـخُوفٍْ ؾَنِ امْ ؼتِ  *     مَّ

(Waqf as) ِِـف َْ مَ ,  َْ َْ ـؾَ  ,مِمَّ مَّ ,  َْ َْ  and مِمَ  is related from al-Bazzī with a choice, and repel تِمَ

the ignorant one (concerning this).
41

 

Yaʿqūb will stop like al-Bazzī on these five words i.e. with hāʾ al-sakt on examples 

like  َا فِيَ بَهتَْ  ,مِمَ ثلَُوموُن َُ مِنْ رِنْرَا وسَْانُ مِمَّ خُوِقَ  ,
ّ
ََيْؼُرِ الْ  When .بَِِ ٍرَْحِؽُ اممُْرْسَووُنَ  ,ؾَـمَّ ًدَسََبءَٓموُنَ  ,فوَْ

the author mentions that Yaʿqūb will read like al-Bazzī on these words, it seems 

that he will also have a choice of reading without the hāʾ al-sakt as well, like al-

Bazzī has via the Shāṭibiyyah. Some commentaries, like al-Ghurrat al-Bahiyyah, 

relate this choice for Yaʿqūb as well. However, Yaʿqūb will not have a choice i.e. 

he will only stop with hāʾ al-sakt on these words since the Taḥbīr does not 

mention an option for al-Bazzī on these words, neither does the Taysīr.42
  

The second instance where Yaʿqūb will stop with hāʾ al-sakt is on the third person 

singular pronoun – masculine or feminine – i.e.  َو ُُ  and  َِه, whether attached to a 

wāw, fāʾ or lām e.g.  َو ُُ  ٍُ ا خَاوَسَ ُ ميَاَ مَا هَِ  ,فوَمََّ وَ املَْفُوزُ  ,ًحَُيِّ ُُ ريِ تِؼِمِ ,وَ فَِِييَ  ,فَِوَُ وَمُِِّؼِمُ ,وَهَِ تََْ

ََوَانُ  ,مَِوَُ املْنَُِِّ  ,كََمحِْجَازَتِ  و وَهِ  The author alludes to this by stating .مَِِييَ امحَْ ُُ   .مَؽْ 

The third instance where he stops with a hāʾ al-sakt is the nūn mushaddadah that 

comes after the hāʾ of the third person feminine plural pronoun, whether it is 

attached to a verb e.g.  َّن ُُ نَّ  ,ؿوَِمْخُمُو ُُ نَّ  ,بَنْ ثـَيْكِحُو ُُ َُوثِؼِِ .a noun e.g ,لَ ثؼُخْرحُِو ُ نَّ ت نَّ  , ُِ  ,وِسَبءِٓ

نَّ  ُِ ِْؼِنَُّ  ,مٌِؼِْنَُّ  ,مَِنَُّ  .or a particle e.g بَتعَْازِ َ ِْؼِنَُّ  ,ؿوَ َ م
ّ
 The nūn mushaddadad which is .فِِؼِنَُّ  ,ا

not in a pronoun is excluded e.g.  َّوَلَ ًؼَحْزَن. With the clause ‚that comes after the 

hāʾ‛, the nūn mushaddadah that comes after a kāf or tāʾ are excluded i.e. Yaʿqūb 

will not stop with a hāʾ al-sakt on it e.g.  َّدَنُن َْ نَّ نَ
ّ
نْ نُيْتَُّ  ,مٌِكُْنَّ  ,ا

ّ
 However, in .مسَْتَُّ  ,ا

                                           
41

 Al-Shāṭibiyyah, line 386. 
42

 This means that the option of stopping without the hāʾ al-sakt for al-Bazzī is an addition of the 

Shāṭibiyyah upon the Taysīr of al-Dānī (ziyādat al-qaṣīd). See Al-Taysīr, pg. 55, Taḥbīr al-Taysīr, pg. 

78. 
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دِنُنَّ  َْ ,of Sūrah Yūsuf  مِنْ نَ
43

 there is difference of opinion. Sheikh Muḥammad 

ʿAbd al-Raḥmān al-Khalījī and Sheikh ʿAbd al-Fattāḥ al-Qāḍī, amongst others, 

view that the hāʾ al-sakt should not be read because Ibn al-Jazarī states in the 

Nashr:44
 

َ  َُ لَ وَ ظْ بَ  دْ كَ وَ  َ  نَ ا كََ مَ تِ  ٍُ َدُ ِِ لْ ثَ  اةَ وَ امعَّ  نَّ بَ  ةُ سِ حْ بَ م وَ ُِضُ  ْـت َّ ا مَ ـمَ ـنَ  اءٍ َُ  دَ  ْـت َّ داً مَ حَ بَ  دْ خِ بَ  مْ مَ وَ  َِ وا تِ وُ ث  تِلَيِْْ رٰلََِ  لَ ث

‚Some have mentioned it unrestrictedly; I deem that what is correct is to restrict 

it to that which comes after a hāʾ, as in the examples they have presented. I have 

not found anyone giving examples contradicting this‛.
45

 

Sheikh Muḥammad Ibrāhīm
46

 observes stopping with hāʾ al-sakt on  َّدِنُن َْ  since مِنْ نَ

Sheikh al-Mutawallī presents it as an example in al-Wujūh al-Musfirah.
47

 

Sheikh Īhāb Fikrī and Sheikh ʿAbd al-Rāziq allow both ways: stopping with the 

hāʾ al-sakt as well as stopping without the hāʾ al-sakt. They reason that Ibn al-

Jazarī himself gives the example of  َّدِنُن َْ  :in Taḥbīr al-Taysīr stating مِنْ نَ

دِنُنّ"ؿلََى كوَْلِ  َْ لِ الَْْذَاءِ  وَ"مِنْ نَ ُْ ةِ بَ  ؿاَمَّ

 (stop with a hāʾ) according to most experts.‛
48

دِنُنَّ  َْ  ‚ مِنْ نَ

Sheikh Īhāb Fikrī further elucidates that one should bear in mind that the Durrah 

was written 24 years after the Ṭayyibah,
49

 and the Taḥbir is considered the source 

text for the Durrah.
50

 If this is the practice of most experts ( ِلِ الَْْذَاء ُْ ةِ بَ  then the ,(ؿاَمَّ

practice of others ( ِلِ الَْْذَاء ُْ ةِ بَ  would be without the hāʾ al-sakt. And Allah (كيَْْ ؿاَمَّ

knows best.
51

 

The fourth instance is the yāʾ mutakallim that is mushaddadah e.g.  ََّل ّ
ووُا  بَلَّ  ,ًوُحََ ا ْـ ثَ

ََدَيَّ  ,ؿلَََّ  يَّ  ,خَولَْتُ تِ لُ املْوَْلُ لَدَ خَِّ  ,مَا ًحَُدَّ   .تِمُصِْ

                                           
43

دَنُنَّ   َْ  .is intended ‛مِنْ ‚ comes twice in verse 28 of Sūrah Yūsuf . The one which comes after نَ
44

 Al-Īḍāḥ, pg. 149, al-Budūr al-Zāhirah, Vol. 1, pg. 425, Ḥall al-Mushkilāt, pg. 70. 
45

 Al-Nashr, Vol. 2, pg. 135. 
46

 He is the author of the well-known Farīdat al-Dahr. 
47

 See al-Nafḥat al-Miskiyyah, pg. 131. 
48

 Taḥbīr al-Taysīr, pg. 79. 
49

 The Ṭayyibah was written in 799 A.H. and the Durrah was written in 823 A.H. 
50

 Taqrīb al-Durrah, pg. 38.  
51

 See Sheikh ʿAbd al-Rāziq’s footnotes on his editing of al-Zabīdī’s commentary on the Durrah, pg. 

156. 
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Abū Jaʿfar and Khalaf will agree with their basis in all these words and stop 

without the hāʾ al-sakt. 
 

TEXT: 48 – 49 

48 
 
 

بلِلللللللل   مِلللللللللخَّ  لِللللللللل    للللللللللِ  ِ  بَّ ِ للللللللل ِ ُ    ُ َّ   َّ ِ لِاِللللللللل  ا َّ
 

ََِِّ  ِِ  َّ مِللللللللللل  للِلللللللللل  ِ مِللللللللللل  حِلللللللللللِ  مُ صِللللللللللل ِ   بُِ للللللللللل
 

49 
 

لللللللللِ  َّ كِعِ بِ لِلللللللل َّ  َِّ  لُللللللللل ِ ِ  َّ لِلللللللل َّ  يِللللللللل  ُ  ِ   كِلللللللللِ ا ا َّ
 

 

للللللللِله ِ ِ للللللل بِ  علِلللللل َّ للِللللللِ ْ الَِّ صَّ  نِّلللللللل ِ  ُ   تِِ للللللل   اقلَّ
 

 

TRANSLATION: 

(Stop with hāʾ al-sakt on) the words of lamentation, along with  َمَّ ـز  for Ruways. Be 

sure to omit the hāʾ in  َْ ََ َْ ) مَا لِ  ,سُوْعَاهِ ََ َْ ) مَا هَِ  and (مَامِ ََ ُِ  …when joining (مَا 

For Yaʿqūb; and affirm (them i.e. the three words mentioned) for Khalaf. 

Likewise, omit (the hāʾ in)  َْ ََ يؼحِسَاتِ  ,نِخَاتِ  ( َْ ََ ) جسََنَّ  ,(حِسَاتِ َْ مَ  يَّ مْ ًدَسَ َ ) اكْذدَْ  ,( ٍْ دِ ذَ اكْ  مُ فِدِؼُِدٰيُ  ) 

when joining for Yaʿqūb. 

 

COMMENTARY: 

On the words of lamentation, which the author alludes to by stating ‚ ٍَرُو هدُْتة‛, 

Ruways will stop with a hāʾ al-sakt. These words are three:  ََبسََفٰىي تٰ حَسَْْ يََ  ,  and ََي

فَ وسُ  ًُ لٰى ًبٰسََفٰى ؿَ  .e.g وًَوْتَٰ  تُّ ظْ رَّ ا فَ  مَ لٰى تٰ ؿَ سَْْ ًؼٰحَ  , َ َْ  مَ تٰ وًَ ْ ًوَٰ  , نِِ د . Note, that when stopping 

on these words, one would read with ṭūl since the alif is followed by a hāʾ al-sakt 
which always has a sukūn. 

Similarly, Ruways will stop on  َمَّ ـز , the adverb (ṭḥarf), with hāʾ al-sakt i.e.  َمَّ ـز َْ  e.g.  ََََّفث

َُ اللهِ  رَا زَبًِتَْ ثََُّ زَبًَتَْ  ,وَبَسْمفٌَْاَ ثََُّ الْْخَٓرٍِنَ  ,وَخْ
ّ
 .مُعَاغٍ ثََُّ بَمِيَ  ,وَا

During waṣl, Ruways will read without the hāʾ al-sakt on these words. Abū Jaʿfar, 

Rouḥ and Khalaf will agree with their basis in these words. 

 

Thereafter, the author discusses seven words that come in nine places, in which 

the hāʾ al-sakt is written in the Qurʾān. Their sequence of mentioning in the 

poem is as follows: 

1) Sūrat al-Ḥāqqah, 29 – 30 –  ِِّخُذُوٍُ  َْ ََ سُوْعٰيِ ؾَن . 

2) Sūrat al-Ḥāqqah, 28 – 29 –  ََل َُ  َْ ََ  .ؾَنِِّ مَامِ
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3) Sūrat al-Qāriʿah, 10 – 11 –  ٌَنََزٌ حَامِِة َْ ََ ُِ  .مَا 

4) Sūrat al-Ḥāqqah, 19 – 20 –  ُِّْؼي ػَيًَت ه
ّ
َْ ا ََ  .اِكْرَءُوا نِخَاتِ

5) Sūrat al-Ḥāqqah, 25 – 26 –  ِوَممَْ بَذْز َْ ََ  .ممَْ بُوثَ نِخَاتِ

6) Sūrat al-Ḥāqqah, 20 – 21 – ِّؼي َْ فَِوَُ فِ مُوٰقٍ  بَه ََ حِسَاتِ . 

7) Sūrat al-Ḥāqqah, 26 – 27 – ََِذؼ َْ َ َْ ًوٰ ََ اوَممَْ بَذْزِ مَا حِسَاتِ . 

8) Sūrat al-Baqarah, 259 –  ْوَاهؼُْر َْ يَّ  .ممَْ ًدَسَ َ

9) Sūrat al-Anʿām, 90 –  ِكُ وُ ئَ س ْ  بَ لَّ كُ  ٍْ دِ ذَ اكْ  مُ يُ دٰ ُِؼ دِ ف . 

Bear in mind that the differences between all Ten Qurrāʾ in these seven words are 

always during waṣl. During waqf, all will read the hāʾ al-sakt. 

Yaʿqūb will drop the hāʾ al-sakt during waṣl in all nine places. The first three 

places are mentioned in  ٍُمَا لِ  وَمَا هَِ  مُوظِلَ  حِ ـمَا  َْ ََ  The remaining .وَمَِِا احْذِفنَْ ثِسُوعَْاهِ

places are mentioned in  َى اموَْظْلِ  حُ فِّل َْ  حِسَابَ  جسََنَّ  اكْذدَْ  لَدَ ََ ى and مُوظِلَ  .نَذَا احْذِفْ  نِخَاتِ لَدَ

 is to نَذَا indicates that ḥadhf will only take place during waṣl. The kāf of اموَْظْلِ 

draw a comparison i.e. in the same manner that Yaʿqūb made ḥadhf in the first 

three words, he will make in the latter words as well. 

Khalaf will make ithbāt of the hāʾ al-sakt during waṣl and waqf in the first three 

places. This is understood from:  ْوَبَزْخِتْ فُ ؼز i.e. make ithbāt for Khalaf. The places in 

which he makes ithbāt in are those places mentioned earlier i.e. وَمَِِا  َْ ََ  مَا احْذِفنَْ ثِسُوعَْاهِ

هَِ  وَمَا لِ  . Ḥamzah makes ḥadhf of the hāʾ during waṣl in these three places. In the 

remaining six places he will agree with his basis i.e. in  َْ ََ َْ  and نِخَاتِ ََ  Khalaf will ,حِسَاتِ

have ithbāt during waṣl, while in the last two he will have ḥadhf during waṣl. 

Abū Jaʿfar will agree with his basis and have ithbāt during waṣl and waqf in all 

nine places. 

 

TEXT: 50 

51 
 

اِ للللللللللللللل ِ بِيِللللللللللللللل  ِ ْ لِلللللللللللللل  ِ ِ   للللللللللللللل  بِ ِ  للللللللللللللل  م للللللللللللللل    
 

للللللللللللللللِ  َّ لِِ لللللللللللللللل كِِ  ِ    ِ ِ لللللللللللللللل  ِ بِ لَّ لِللللللللللللللل ِ  إِ َّ تُذَّ
 

 

TRANSLATION: 

(Stop on)  ًَّبَي in  َّابَيًَّ م  for Ruways, and on مَا for Khalaf; and (stop) on the yāʾ if it 
has been omitted due to it being sākin for Yaʿqūb. 
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COMMENTARY: 

In ا ثدَْؾُوا  .مَا while Khalaf stops on the بَيًَّ  of Sūrat al-Isrāʾ, 110, Ruways stops on بَيًَّ مَّ

They both differ with their basis while Abū Jaʿfar and Rouḥ will agree with their 

basis. 

Even though this precept is mentioned for them in texts, Ibn al-Jazarī allows waqf 
on either one of the two for all Ten Qurrāʾ since they are written separately.

52
 

 

If a yāʾ has been omitted from writing due to two sākin letters meeting (ijtimāʾ al-
sākinayn), except in the case of a tanwīn e.g.  ٍاذ َُ  then Yaʿqūb will ,وَالٍ  ,فمََا لَُ مِنْ 

read that yāʾ during waqf. Examples of this come in the next line. 

 

TEXT: 51 

51 
 

ِ لللللللل َّ ِ ِ ِ  مِلللللللل ِ  ِ اكَّ ََّ مِلللللللل َّ  للُلللللللهَّ   كِللللللللعلُ َِّ  ال لْلللللللُ 
 

 

 ِ  مِللللللللللللللللخَّ ِ  َِّ  ِ  لللللللللللللللل َّ ِ  َِّ للللللللللللللللِ    كِللللللللللللللللِ ا تلِللللللللللللللل ِ 
 

 

TRANSLATION: 

Like  ْثلُْنِ اميُّذُز and  َمَنْ ًؤُْث with a kasrah ( ََمَنْ ًؤُْثِ امحِْكْْة), (stop on) the lām of  ِمَال, 

along with  ََّْ ٍْكََهَ ٍْكََنََّ  and وَ  .in this manner it is read ;وَ

 

COMMENTARY: 

The author mentions two examples of the yāʾ being dropped in the rasm, yet read 

by Yaʿqūb during waqf upon these words. The first example is  ُثلُْنِ اميُّذُز of Sūrat al-
Qamar, 5. During waqf, Yaʿqūb will read the yāʾ i.e.  ٌِْؼي  This yāʾ is omitted in .ثلُْ

the rasm, as well as in recitation during waṣl for all the qurrāʾ. The second 

example is  َمَنْ ًؤُْثِ امحِْكْْةََ و  of Sūrat al-Baqarah, 269. Yaʿqūb reads the tāʾ with a 

kasrah; the author alludes to this by stating ‚ ِْْوَانْس‛. Thus, during waqf, Yaʿqūb 

will stop with the yāʾ i.e.  ًْؤُْثِؼي. This application for Yaʿqūb occurs in 11 words that 

come in 17 places: 

1) Sūrat al-Baqarah, 269 –  ََوَمَنْ ًؤُْثِ امحِْكْْة. 

2) Sūrat al-Nisāʾ, 146 –  ُوَسَوْفَ ًؤُْثِ الله. 

3) Sūrat al-Māʾidah, 3 –  َََوْم  .وَاخْضَونِ امْ
                                           
52

 Al-Nashr, Vol. 2, pp. 144-145. 
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4) Sūrat al-Anʿām, 57 –  ًَّلَُطُّ امحَْق (Yaʿqūb reads  ًَّـَلْؼغِ امحَْق). 

5) Sūrah Yūnus , 103 –  ٌَِي  .هيُْجِ اممُْؤْمِ

6) Sūrat al-Naml, 18 –  ِوَاذِ اميَّمْل. 

7) Sūrah Ṭāhā, 12 –  ِش  .بِِموَْاذِ اممُْلَدَّ

8) Sūrat al-Nāziʿāt, 16 –  ِش  .بِِموَْاذِ اممُْلدََّ

9) Sūrat al-Qaṣaṣ, 30 –  ِاموَْاذِ الًَْْمَْن. 

10) Sūrat al-Ḥajj, 54 –  ٍَن ِ  .مَِاَذِ الَّّ

11) Sūrat al-Rūm, 53 –  ِمْيِ ت ُـ ؼِٰدِ امْ . 

12) Sūrah Yāsīn, 23 – نُ ٍرُذِْنِ ام حَْٰ رَّ . 

13) Sūrat al-Ṣāffāt, 163 –  ِظَالِ امجَْحِي. 

14) Sūrah Qāf, 41 –  ًِيُاَذِ اممُْياَذ. 

15) Sūrat al-Qamar, 5 –  ُثلُْنِ اميُّذُز. 

16) Sūrat al-Raḥmān, 24 –  ُئاَث  .امجَْوَازِ اممًُْضْ َ

17) Sūrat al-Takwīr, 16 –  َِّس .امجَْوَازِ امْكًُ
53

 

In all the above-mentioned places Yaʿqūb will read the yāʾ during waqf. 

Abū Jaʿfar and Khalaf will agree with their basis and stop without the yāʾ. 
 

Thereafter, the author discusses the word  ِمَال which comes in four places in the 

Qurʾān: 

1) Sūrat al-Nisāʾ, 78 –  ِٓؤُلَْء ُٰ  .فمََالِ 

2) Sūrat al-Kahf, 49 –  ِذَ مَال ا امْكِذاَةِ ُٰ . 

3) Sūrat al-Furqān, 7 –  ِذَامَال سُولِ  ُٰ امرَّ . 

4) Sūrat al-Maʿārij, 36 – ٍنَ نَفَرُو ِ افمََالِ الَّّ . 

In these four places Yaʿqūb will stop on the lām. 

Even though this documented for Yaʿqūb, Ibn al-Jazarī relates waqf on either one 

of the two for all Ten Qurrāʾ since they are written separately.
54

 

 

                                           
53

 Taḥbīr al-Taysīr, pg. 78, al-Nashr, Vol. 2, pg. 138. 
54

 Al-Nashr, Vol. 2, pp. 146-147.  
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In  َسْق ٍْكَََنَّ اَلله ًخَسُْطُ امرِّ َّ  and وَ ٍْكََهَ َُ لَ ًفُْوِحُ امْكَفِرُونَ وَ  of Sūrat al-Qaṣaṣ, 82, Yaʿqūb will stop 

on the nūn of  ٍَّْكَََن ََّْ  and on the hāʾ of وَ ٍْكََهَ  He differs with his basis who stops on .وَ

the kāf. 

Abū Jaʿfar and Khalaf agree with their basis, stopping in the same manner Yaʿqūb 

does. 
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ضَافةَِ 
ّ
 يََءَاثُ الْ

The yāʾāt al-iḍāfah is yāʾ mutakallim, which can appear on a noun, verb or 

particle. A kāf, hāʾ or any other pronoun may assume the place of the yāʾ 
mutakallim, and it does not form part of the original word i.e. it does not fall on 

any of the root-letters (the fāʾ, ʿayn or lām kalimah) e.g.  ِّن
ّ
َُ  ,ا َّ ه
ّ
َّمَ  ,ا ه

ّ
 ,رِنْرُكَ  ,رِنْرٍُُ  ,رِنْريِ ,ا

خَجِدُنَ  خَجِدٍُُ  ,س َ خَجِدُكَ  ,س َ -The differences that the qurrāʾ have concerning the yāʾ al .س َ
iḍāfah, are whether it should be read as maftūḥah or sākinah.  

Their differences are found in 212 yāʾ’s and may be divided as follows:
55

 

1) The yāʾ al-iḍāfah is followed by a hamzat al-qaṭ‘, which is maftūḥah. This is 

found in 99 places.
56

  

2) The yāʾ al-iḍāfah followed by hamzat al-qaṭʿ, which is maksūrah. They total 

52.
57

   

3) The yāʾ followed by hamzat al-qaṭʿ, which is maḍmūmah. They amount to 10. 

4) The yāʾ followed by hamzat al-waṣl, which is lām al-taʿrīf. They are 14. 

5) The yāʾ followed by hamzat al-waṣl, which is not lām al-taʿrīf. They count 7. 

6) The yāʾ which is not followed by a hamzah. This type amounts to 30. 

 

TEXT: 52 

للللللللللللِ تِ   َّ  ُ  كِِ لللللللللللل لُ  ِ  52  للِللللللللللل  ِ  للللللللللللِ  ِ لللللللللللل ِّ َّ ِ إِ َّ
 

 

بَِِّللللللل لللللللعِِ    ِ  للللللل   اا لَّ لللللللِ ِ  الَّ لِلللللل ِ   صَّ للللللل ِ  ُ ِ ا َّ  يِّ
 

 

TRANSLATION: 

Abū Jaʿfar will read like Qālūn (except in)  ِلِْ ذٍِن; read it with iskān. Read  ِخْوَت
ّ
 ا

and ِّؼي  with a fatḥah for Abū Jaʿfar. Read the entire chapter with iskān for زَت

Yaʿqūb. 

 

COMMENTARY: 

Abū Jaʿfar will read like Qālūn in all six categories of the yāʾāt al-iḍāfah as it 

comes in the Shāṭibiyyah. He differs with Qālūn in three instances: 

                                           
55

 This is according to the categories and count in the Shāṭibiyyah. 
56

 Nāfīʿ, Ibn Kathīr and Abū ʿAmr generally read this category of yāʾ as maftūḥah, with exceptions. 
57

 Nāfiʿ and Abū ʿAmr generally read this category of yāʾ as maftūḥah, with a few exceptions. 
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  .Sūrat al-Kāfirūn, 6 – وَلِْ ذٍِنِ  (1

Abū Jaʿfar will differ with Nāfiʿ and read it as sākin ( ْلِ ذٍِنِ سَكِّن). Nāfiʿ reads it 

with a fatḥah. 

نَّ  (2
ّ
خْوَتِ ا

ّ
 .Sūrah Yūsuf , 100 – وَتيََْ ا

تُ  (3 ْـ حِ   وَمئََِْ زُّ
ّ
نَّ لَٰ ا

ّ
ِّؼي ا زَت  – Sūrah Fuṣṣilat, 50. 

Abū Jaʿfar will read the above two places with a fatḥah ( ًخْوَتِ  وَزَبِّ  افْذحََ  اظْل
ّ
 In .(وَا

number two he differs with Qālūn and agrees with Warsh, while in number three 

he differs with Qālūn in one of his options. 

 

Thereafter, the author mentions a general precept for Yaʿqūb; he will read the 

yāʾāt al-iḍāfah in all six categories as sākin ( َل  In the next line, he .(وَاسْكِنِ امحَْاةَ حُ ـمِّ

mentions the exceptions to this precept. 

 

TEXT: 53 

 ِ  الَّعلُلللللللللل َِّ  إِ   ال ِّلللللللللللِ ا ِ غِ َّللللللللللللِ لللللللللللِ ْ عِ َّلللللللللللِ   ِ  53
 

لللللليُ ُ  للللللِ ِ  َّ ِ  ِ   لللللللِ  مِذَّ لِللللل ِ  مِلللللل َّ بلِعَّللللللِ   ا َّ  ِ ا َّ
 

 

TRANSLATION: 

(Read the entire chapter with iskān for Yaʿqūb) except by the lām al-ʿurf (lām al-

taʿrīf), excluding (the cases of vocation), as well as (excluding)  َََاي دِي  and مَحْ ْـ َ مِنْ ت

 َُ  …Be sure to omit that which follows .اسَُْ

 

COMMENTARY: 

Yaʿqūb will generally read the yāʾāt al-iḍāfah in all the categories as sākin. In this 

line a few exceptions to this general precept are mentioned. 

The first exception is the yāʾ al-iḍāfah which is followed by a lām al-tāʾrif ( َسِوَى ؾِيْد
رْفِ  ُـ  They total 14, in which he will read with a fatḥah during waṣl. From .(لَمِ امْ

this exception, two places in which vocation occurs (لَّ اميِّدَا
ّ
حٰدِيَ  ـًٰ  :are excluded (ا ِـ

ٍنَ ءَامٌَوُاا ِ لَّّ  of Sūrat al-ʿAnkabūt, 56 and  ًٍٰنَ  ـ ِ حٰدِيَ الَّّ فوُا ِـ بَسَْ  of Sūrat al-Zumar, 53. In 

these two places, Yaʿqūb will read the yāʾ with a sukūn as per his conventional 

practice i.e. iskān, as mentioned in line 52. 
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Two further exceptions to his general precept mentioned are ََايَ وَمَمَاثِؼي  of Sūrat وَمَحْ
al-Anʿām, 162 ( َََاي َُ  and (وَكيََْْ مَحْ دِي اسَُْ ْـ َ ) of Sūrat al-Ṣaff, 6 مِنْ ت َُ وَكيََْْ ...  دِي اسَُْ ْـ َ مِنْ ت ). 

In these two places, Yaʿqūb will agree with his basis and read with a fatḥah on the 

yāʾ. The reason it is mentioned here is to exclude it from his general precept of 

reading with iskān. 

 

At the end of the line, he mentions that ḥadhf will be made in a word which is 

mentioned in the next line, as well as for whom. 

 

TEXT: 54 

للللللللللليُ  ِ عِ لِلللللللللل ِ ِ   ِ  54 للللللللللل  للِلللللللللل ُ   َّ مِ  ا لَّعِذ    ِ قلِللللللللللل َّ
 

 ِ  ِ   ِ للِللللللللللللل ُ  ِ لللللللللللللل  ِ  بَّ ِ للللللللللللللِ قلُلللللللللللللللهَّ لِعِ لِللللللللللللل ِ   
 

 

TRANSLATION: 

(Be sure to omit that which follows in:)  َؾِحَاذِيَ ل ( حٰدِ  ـًٰ  لَ خَوْفٌ  ِـ ) for Rouḥ; read with 

a fatḥah كوَْمِي for him (Rouḥ); (read with a fatḥah) حَاذِي ِـ ِّ  for Ruways and كُلْ م

Khalaf; and he (Khalaf) has compliance (in reading with a fatḥah)… 

 

COMMENTARY: 

Excluded from the general precept mentioned for Yaʿqūb i.e. to read the yāʾ al-

iḍāfah with iskān is ؾِحَاذِي which comes with  َل i.e.  ًٰحٰدِ  ـ لَ خَوْفٌ  ِـ  of Sūrat al-Zukhruf, 
68. With the clause   َؾِحَاذِيَ ل  ؾِحَاذِي other places where ,(لَ  which comes with ؾِحَاذِي)

comes are excluded e.g.  ًٍٰنَ ءَامٌَوُا ـ ِ حٰدِيَ الَّّ ِـ ٍنَ  ـًٰ  , ِ حٰدِيَ الَّّ فوُا ِـ بَسَْ . In Sūrat al-Zukruf, Rouḥ 

will not read the yāʾ - making ḥadhf of the yāʾ - during waqf and waṣl. 

Ruways will read the yāʾ as sākinah, according to his precept.  

 

In َّؼخَذُوا نَّ كوَْمِي اث
ّ
وَكوَْمِي ) of Sūrat al-Furqān, 30, Rouḥ will read the yāʾ with a fatḥah ا

 refers to Rouḥ. He actually agrees with his basis, but لَُ  The pronoun in  .(  افْذحًَا لَُ 

it needed to be mentioned to exclude it from the general precept of iskān given 

for Yaʿqūb. Ruways maintains his precept of reading it with a sukūn.  
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In  ٍَنَ ء ِ حَاذِيَ الَّّ ِـ ِّ امٌَوُاكُلْ م  of Sūrah Ibrāhīm , 31, Ruways and Khalaf will read the 

yāʾ with a fatḥah during waṣl. During waqf, they will both read it with a sukūn. 

Ruways actually agrees with the rule mentioned for him earlier i.e  ِسِوَى ؾِيْدَ لَم

رْفِ  ُـ  Thus, there is really no need to mention this for Ruways because according .امْ

to the rules mentioned previously, he will read this yāʾ with a fatḥah. Why 

mention it again? The reason this is mentioned for Ruways is to understand that 

Rouḥ will read it with a sukūn.
58

 

 

The pronoun in  َُوَل at the end of the line refers to Khalaf. The author starts 

discussing the practice of Khalaf; the places mentioned in the next line will be 

read with a fatḥah by him. 

 

TEXT: 55 

55 
 

بَِِّلللللللل  عِ لِللللللل ِ   ِ ال َّللللللللل للللللللُ    للِلللللللِ ْ ِ ِ  علُللللللل َّ   ِ ذَّ
 

 

َِِ  لِللللللللللللللل  مُلللللللللللللللل ِ  ِ ِ ا مِ  للللللللللللللللللللللللللللللللل ِ     ِ تلِللللللللللللللل ِ  ِ حَّ
 

 

TRANSLATION: 

By the lam al-taʿrīf, for example:  ِّ يَ ؼزَت نَِِ  – except the vocation – ؾِحَاذِ  , يَ ؼتََهِ ءَا ,مَس َّ  and 

وكََنَِِ  ُْ  .which is lucidly clear ,بَ

 

COMMENTARY: 

Khalaf will read the yāʾ al-iḍāfah which is followed by a lām al-taʿrīf with a fatḥah. 

They are in 14 places: 

1) Sūrat al-Baqarah, 124 –  َامِـمِيْ  ؾَِْدِي امؼَّ . 

2) Sūrat al-Baqarah, 258 –  ِّ ي يَ ؼزَت ِ ًؼُحْيِِ وًَمَُِتُ  الَّّ . 

3) Sūrat al-Aʿrāf, 33 –  َم ِّ حَرَّ امفَْوَاحِشَ  يَ ؼزَت . 

4) Sūrat al-Aʿrāf, 146 –  َِِْونَ  يَ ؼيََثِ بٰٔ  فُ ؾَنْ سَبص ُ ٍنَ ًخَكََبَُّ ِ الَّّ . 

5) Sūrah Ibrāhīm , 31 –  َحَاذِي ِـ ِّ ٍنَ بٰٔ  كُلْ م ِ مٌَوُاالَّّ . 

6) Sūrah Maryam, 30 – امْكِذاَة يَ ؼتََهِ ءَا . 

7) Sūrat al-Anbiyāʾ, 83 –  َِِن امضُّّ  مَس َّ . 

8) Sūrat al-Anbiyāʾ, 105 –  َامِؼحُوْن ؾِحَاذِي امعَّ . 

                                           
58

 See al-Zabīdī’s commentary, pg. 164. 



79 
 

9) Sūrat al-ʿAnkabūt, 56 –  ًٰحٰدِيَ  ـ ٍنَ بٰٔ ِـ ِ نَّ بزَْضِ الَّّ
ّ
مٌَوُا ا . 

10) Sūrah Sabaʾ, 13 –  َكُوْز ؾِحَاذِي امضَّ . 

11) Sūrah Ṣād, 41 –  َِِن عَان مَس َّ َْ امض َّ . 

12) Sūrat al-Zumar, 38 –  ِنْ بَزَاذَه
ّ
اُلله تِضٍُّّ  يَ ؼا . 

13) Sūrat al-Zumar, 53 –  ًٰحٰدِيَ  ـ فوُاِـ ٍْنَ بَسَْ ِ الَّّ . 

14) Sūrat al-Mulk, 28 –  َِِوكََن ُْ نْ بَ
ّ
الله ا . 

Khalaf will read all the above places with a fatḥah on the yāʾ al-iḍāfah, except in 

Sūrat al-ʿAnkabūt and the second place in Sūrat al-Zumar, where it comes as 

vocation (nidāʾ) i.e.  ًٰحٰدِيَ  ـ ِـ . This is what is meant by  ِّدَالَ امي  (except the vocation). 

Thus, Khalaf differs with his basis in 12 places and agrees with him in these two 

places. 

 

Synopsis of the applications for the Three Qurrāʾ 

Abū Jaʿfar reads like Qālūn in all six categories except in three places:  ِوَتيََْ  ,وَلِْ ذٍِن

نَّ 
ّ
خْوَتِ ا

ّ
تُ  and ا ْـ حِ لَٰ  وَمئََِْ زُّ

ّ
نَّ ا

ّ
ِّؼي ا زَت . 

 

Yaʿqūb will generally read all five categories with iskān, except the yāʾ followed by 

lām al-taʿrīf which he will read with a fatḥah; excluding two places from it 

followed by vocation i.e.  ًٰحٰدِي ـ ٍنَ ءَامٌَوُا ِـ ِ الَّّ  and  ًٰحٰدِي ـ ٍنَ  ِـ ِ فوُا الَّّ بَسَْ , which he will also 

read with a sukūn. He will further read  َََاي َُ  and وَمَحْ دِي اسَُْ ْـ َ  .with a fatḥah مِنْ ت

Rouḥ will drop the yāʾ in  ًٰحٰدِ  ـ لَ خَوْفٌ  ِـ  during waqf and waṣl, while Ruways will 

read it with a sukūn during waqf and waṣl. Rouḥ will read َّؼخَذُوا نَّ كوَْمِي اث
ّ
 with a ا

fatḥah while Ruways would read the yāʾ with a sukūn. In ٍنَ ءَامٌَوُا ِ حَاذِيَ الَّّ ِـ ِّ  كُلْ م

Ruways will read the yāʾ with a fatḥah during waṣl and Rouḥ will read it with 

iskān. 

 

Khalaf will read the three categories in which it is followed a hamzat al-qaṭʿ with 

iskān. The category in which the yāʾ is followed by a hamzat al-waṣl which is not 

a lām al-taʿrīf, he will also read it with iskān. In the category followed by lām al-
taʿrīf, he will read the yāʾ with a fatḥah except in  ًٰحٰدِيَ  ـ ٍنَ ِـ ِ الَّّ  of Sūrat al-ʿAnkabūt 
and the second place of Sūrat al-Zumar. In the category in which it is not 
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followed by a hāmzah – which are 30 places – he reads  ََْايَ مَح  with a fatḥah and 

omits the yāʾ of  ًٰحٰدِ  ـ لَ خَوْفٌ  ِـ . In the remaining 28 places he will read with iskān. 
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وَائدُِ  ََاءَاثُ امزَّ  امْ

Yāʾāt al-zawāʾid refer to those yāʾ’s which are not written in the muṣḥaf but are 

read by the qurrāʾ. Hence they are called the yāʾāt al-zawāʾid (the additional yāʾ’s) 
because they are added in recitation, though they are not written.

59
 

The difference that the qurrāʾ have regarding them is whether to read them or not 

i.e. make ithbāt or ḥadhf of them; either during waṣl and waqf, during waṣl only 

or during waqf only.
60

 

 

The difference between the yāʾāt al-zawāʾid and yāʾāt al-iḍāfah are five: 

1) The yāʾāt al-zawāʾid comes in nouns e.g.  َّاغِ الد ازِ وَ جَ امْ  ,  and in verbs e.g.  َ ثِ بًِ َ  مَ وْ ً , 

َّ وَ    لِ َْ ام
ّ
َ رَ ا سِْْ ا ٌ , but do not come in particles. The yāʾāt al-iḍāfah will come in 

particles as well. 

2) The yāʾāt al-zawāʾid are not written in the muṣḥaf while the yāʾāt al-iḍāfah 

are. 

3) The differences that the qurrāʾ have regarding the yāʾāt al-zawāʾid are 

whether they should be read or not, while the differences that they have 

regarding the yāʾāt al-iḍāfah are whether they should be read as sākinah or 

as maftūḥah.
61

 

4) The yāʾāt al-zawāʾid are aṣliyyah or zāʾidah – as will be made clear later – 

while the yāʾāt al-iḍāfah are always zāʾidah (not part of the root-letters). 

5) The differences applied to the yāʾāt al-zawāʾid are during waṣl and waqf 
whereas in the yāʾāt al-iḍāfah it is applied during waṣl only.

62
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 This is in most cases i.e. in most cases they are not written in the muṣḥaf, except for two places in 

which it is agreed that they are written:  ًٍٰنَ ءَامٌَوُا ـ ِ حٰدِيَ الَّّ ِـ  of Sūrat al-ʿAnkabūt and  ًٍٰنَ  ـ ِ حٰدِيَ الَّّ فوُا ِـ بَسَْ  of 

Sūrat al-Zumar. In one place there is difference of opinion between the maṣāḥif regarding it being 

written or not;  ََِْحَاذِي لَ خَوْفٌ ؿو ِـ كُ ـًٰ  of Sūrat al-Zukhruf. See al-Nashr, Vol. 2, pg. 180. 
60

 Based on this definition, the 11 words mentioned in line 50-51 for Yaʿqūb are technically also yāʾāt 

al-zawāʾid. Sheikh al-Ḍabbāʿ maintains that we will follow our predecessors in keeping those words 

separate from this chapter. See al-Iḍāʾah, pg. 56. 
61

 This is in most cases, occasionally, the discussion revolves around whether they should be read as 

maftūḥah as well e.g.  ََِْحَاذِي لَ خَوْفٌ ؿو ِـ كُ ـًٰ . 
62

 This fifth difference is mentioned by Sheikh al-Ḍabbāʿ. See al-Iḍāʾah, pg. 56. 
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The total number of yāʾāt al-zawāʾid is 123.
63

 They are divided into two categories, 

those appearing in the middle of a verse ( الْيٓ وسط ) and those that appear at the 

end of a verse (ٓزبٔش الْي). They are further subdivided into those which are 

primary (aṣlī) and those which are additional (zāʾidah). Aṣlī would mean that they 

form part of the original word (part of the lām kalimah of the word), as apposed 

to zāʾidah; it is additional to the primary letters of the word.  

Those which appear in the middle of verses total 36;
64

 13 are aṣlī and 23 are 

zāʾidah.
65

 The number of yāʾ’s which appear at the end of verses are 87;
66

 five are 

aṣlī and 82 are zāʾidah.
67

 

 

 

 

 

 

 

 

 

 

 

 

                                           
63

 Ibn al-Jazarī tallys the number of yāʾāt al-zawāʾid at 121, excluding  ٍء  ,of Sūrat al-Kahf فلََ جسَْبمَنِِْ ؾَنْ شَْ

70, because the yāʾ is written in the maṣāḥif and therefore not included amongst the yāʾāt al-zawāʾid. If 

the yāʾ of  َلَ جسَْبمَنِِْ ف  is added, then the total will be 122, according to Ibn al-Jazarī’s count. See Al-Nashr, 

Vol. 2, pg. 182. 
64

 Ibn al-Jazarī’s count is 35. See al-Nashr, Vol. 2, pg. 180. 
65

 Though Ibn al-Jazarī totals the zāʾidah which comes in the middle of the verse as 22, Sheikh ʿAli al-

Ḍabbāʾ adds  ِحْـمٰن  of Sūrah Yāsīn. Thus, the total will be 23 in the category which appears in the ٍرُْذْنِ امرَّ

middle of the verse as zāʾidah. The overall total in this category will therefore be 36 and not 35 as 

tallied by Ibn al-Jazarī. And Allah knows best. See al-Nashr, Vol. 2, pp. 180-181, al-Iḍāʾah, pg. 55.  
66

 Ibn al-Jazarī’s count is 86. See al-Nashr, Vol. 2, pg. 181. 
67

 Though Ibn al-Jazarī lists 81 in the category of zāʾidah at the end of the verse, he omits  ْ ؾِحَاذِ  فخَشَِّ  of 

Sūrat al-Zumar, 17, which he includes in the category of zāʾidah which comes in the middle of the 

verse. See al-Nashr, Vol. 2, pp. 180-181.  

Yāʾāt al-Zawāʾid 

(123) 

Middle of the Verse 

(36) 

End of the Verse 

(87) 

Aṣlī 

(13) 

Zāʾidah 

(23) 

Aṣlī 

(5) 

Zāʾidah 

(82) 
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The general practice of the Three Qurrāʾ is that Abū Jaʿfar will make ithbāt of the 

yāʾ during waṣl; Yaʿqūb will make ithbāṭ of the yāʾ during waqf and waṣl; and 

Khalaf will make ḥadhf of the yāʾ. They appear as follows in the Qurʾān:
68

 

 

No. Sūrah Verse Place 
Verse 

Placement 

Aṣliyyah/ 

Zāʾidah 
Qurrāʾ 

1 Al-Baqarah 40  َونِ حُ َُ ازْ ف  End Zāʾidah خ 

2 Al-Baqarah 41  ِلُون ّـَ  خ End Zāʾidah فاَث

3 Al-Baqarah 152  ِوَلَ حكَْفُرُون End Zāʾidah خ 

4 Al-Baqarah 186  َّاغِ الد  
ّ
ا رَ ا  Middle Aṣlī  ٔخ : ب 

5 Al-Baqarah 186  
ّ
خجََِحُوا لِ  انِ ؿَ ا ذَ رَ ا فوَُْسَ ْ  Middle Zāʾidah  ٔخ : ب 

6 Al-Baqarah 197  َو َّ ولِ  بُ يََ  ونِ لُ ـاث  Middle Zāʾidah  ٔخ : ب 

7 Āli ʿImrān 20  ْنِ وَكُل َـ حَ ّـَ : بٔ  خ Middle Zāʾidah وَمَنِ اث  

8 Āli ʿImrān 50  ِون ُـ  خ End Zāʾidah وَبَظَِ

9 Āli ʿImrān 175  ْن
ّ
 خ : بٔ  Middle Zāʾidah وَخَافوُنِ ا

10 Al-Māʾidah 44 وَاخْضَوْنِ وَلَ جضَْذؼَرُوا Middle Zāʾidah  ٔخ : ب 

11 Al-Anʿām 80  ِدَان َُ  خ : بٔ  Middle Zāʾidah وَكدَْ 

12 Al-Aʿrāf 195  ِزـُمَّ نَِدُون Middle Zāʾidah  ٔخ : ب 

13 Al-Aʿrāf 195  َونِ رُ ؼِ يْ  ثُ لَ ف  End Zāʾidah خ 

41 Yūnus 71  ُونِ رُ ؼِ يْ ث  End Zāʾidah خ 

15 Hūd 46 فلََ جسَْبمَنِْ مَا Middle Zāʾidah  ٔخ : ب 

16 Hūd 55  ُونِ رُ ؼِ يْ ث  End Zāʾidah خ 

17 Hūd 78 فِي َْ  خ : بٔ  Middle Zāʾidah وَلَ ثؼُخْزُونِ فِ ضَ

18 Hūd 105  ًُوَْمَ ًبَثِِ لَ حكََََّم Middle Aṣlī  ٔخ : ب 

19 Yūsuf 12  َْـة - - Middle Aṣlī ٍرَْثؽَْ وًَوَْ  

20 Yūsuf 45  َونِ وُ سِ زْ بَ ف  End Zāʾidah خ 

21 Yūsuf 60  َونِ تُ رَ لْ  ثَ لَ و  End Zāʾidah خ 

22 Yūsuf 66  ِمَوْزِلًا حَتّٰ ثؤُْثوُن  Middle Zāʾidah  بٔ خ :  

23 Yūsuf 90  ُِْمَنْ ًـَخَّقِ وًَعَْب Middle Aṣlī - -  

                                           
68

 The shaded numbers in the table represent the 62 yāʾ’s mentioned in the Shāṭibiyyah:  ِ وتَُُاَ س خُونَ وَجَُْ

 .See line 422 .(they tally 62, so understand this) وَازيْاَنِ فاَؾْلِلَ 
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24 Yūsuf 94  ِبٔن ثفٌَُِّدُون End Zāʾidah خ 

25 Al-Raʿd 9  ِال َـ  خ End Aṣlī امْكَدِيُْ اممُْخَ

26 Al-Raʿd 30  َاةِ ذَ م  End Zāʾidah خ 

27 Al-Raʿd 32  ِاةِ لَ ؾ  End Zāʾidah خ 

28 Al-Raʿd 36  َبةِٓ م  End Zāʾidah خ 

29 Ibrāhīm 14  ِوَخَافُ وَؾَِد End Zāʾidah خ 

30 Ibrāhīm 22  ُنْخُمُونِ مِنْ كدَْل  خ : بٔ  Middle Zāʾidah تِمَا بَشَْْ

31 Ibrāhīm 40  ِٓياَ وَثلََدَّلْ ذُؿبء ّـَ  خ : بٔ  End Zāʾidah زَت

32 Al-Ḥijr 68  َونِ حُ ضَ فْ  ثَ لَ ف  End Zāʾidah خ 

33 Al-Ḥijr 69  َونِ زُ خْ ؼ ثُ لَ و  End Zāʾidah خ 

41 Al-Naḥl 2  َف َّ ونِ لُ ـاث  End Zāʾidah خ 

45 Al-Naḥl 51  َونِ حُ َُ ازْ ف  End Zāʾidah خ 

43 Al-Isrāʾ 36  َِرْحن لَٰ  مئََِْ بَخَّ
ّ
ا  Middle Zāʾidah  ٔخ : ب 

43 Al-Isrāʾ 93  َِفَِوَُ اممُِْخْد Middle Aṣlī  ٔخ : ب 

48 Al-Kahf 17  َِفَِوَُ اممُِْخْد Middle Aṣlī  ٔخ : ب 

49 Al-Kahf 24   ِّؾَسٰٰ بَنْ ًؼَِْدٍِنَِ زَب  Middle Zāʾidah  ٔخ : ب 

14 Al-Kahf 39  َْنْ حرََنِ بَنََ بَكلََّ مٌِم
ّ
 خ : بٔ  Middle Zāʾidah ا

14 Al-Kahf 40 بَنْ ًؤُْثِـِؼنَِ خَيًْْا Middle Zāʾidah  ٔخ : ب 

16 Al-Kahf 64 ا  خ : بٔ  Middle Aṣlī نُيَّا هحَْفِ فاَزْثدََّ

14 Al-Kahf 66 ا مَنِ مِمَّ وِّ َـ  خ : بٔ  Middle Zāʾidah بَنْ ثُ

11 Ṭāhā 93  َْعَُت َـ نْ بَفَ َـ َّدِ  خ : بٔ  Middle Zāʾidah بَلَّ ثدَ

15 Al-Anbiyāʾ 25  ِفاَؾْحُدُون End Zāʾidah خ 

13 Al-Anbiyāʾ 37  ِجِووُن ْـ خَ  خ End Zāʾidah فلََ جسَ ْ

13 Al-Anbiyāʾ 92  َاؾْحُدُونِ ف  End Zāʾidah خ 

18 Al-Ḥajj 25  ِوَامحَْاذ َِ  خ : بٔ  Middle Aṣlī فِِ

49 Al-Ḥajj 44  ِِْْفَ كََنَ ىكَِي  خ End Zāʾidah فكََ

54 Al-Muʾminūn 26  ِتوُن  خ End Zāʾidah تِمَا نَذَّ

54 Al-Muʾminūn 39  ِتوُن  خ End Zāʾidah تِمَا نَذَّ

56 Al-Muʾminūn 52  َف َّ ونِ لُ ـاث  End Zāʾidah خ 

54 Al-Muʾminūn 98  َنْ ب  َ ونِ ضُُّ حْ ؼً  End Zāʾidah خ 

51 Al-Muʾminūn 99  َونِ  ُـحِ ازْ  ةِّ ز  End Zāʾidah خ 
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55 Al-Muʾminūn 108  َونِ مُ كََِّ  حُ لُ و  End Zāʾidah خ 

56 Al-Shuʿarāʾ 12  ٍُ َونِ تُ ذِّ ك  End Zāʾidah خ 

53 Al-Shuʿarāʾ 14  َ ونِ وُ ذُ لْ ً  End Zāʾidah خ 

58 Al-Shuʿarāʾ 62  ٍَنِ دِ ِْؼِ َ س  End Zāʾidah خ 

59 Al-Shuʿarāʾ 78  َ ًٍنِ دِ ِْؼ  End Zāʾidah خ 

34 Al-Shuʿarāʾ 79  َ يِ لِ سْ ٌ  End Zāʾidah خ 

34 Al-Shuʿarāʾ 80  َ يِ فِ ضْ ٌ  End Zāʾidah خ 

36 Al-Shuʿarāʾ 81  َِِي  خ End Zāʾidah ثَُُّ ًؼُحْ

34 Al-Shuʿarāʾ 108  َونِ وَب ُـ ظَِ  End Zāʾidah خ 

31 Al-Shuʿarāʾ 110  ِون ُـ  خ End Zāʾidah وَبَظَِ

35 Al-Shuʿarāʾ 117  َونِ تُ ذَّ ن  End Zāʾidah خ 

33 Al-Shuʿarāʾ 126  ِون ُـ  خ End Zāʾidah وَبَظَِ

33 Al-Shuʿarāʾ 131  ِون ُـ  خ End Zāʾidah وَبَظَِ

38 Al-Shuʿarāʾ 144  ِون ُـ  خ End Zāʾidah وَبَظَِ

39 Al-Shuʿarāʾ 150  ِون ُـ  خ End Zāʾidah وَبَظَِ

34 Al-Shuʿarāʾ 163  ِون ُـ  خ End Zāʾidah وَبَظَِ

34 Al-Shuʿarāʾ 179  ِون ُـ  خ End Zāʾidah وَبَظَِ

36 Al-Naml 32  َ ونِ دُ َِضْ ج  End Zāʾidah خ 

34 Al-Naml 36  ٍوىنَِ تِمَال  خ : بٔ  Middle Zāʾidah بَثمُِدُّ

31 Al-Naml 36  ِاُلله خَيْْ  يَ فمََا بتََٓن  Middle Zāʾidah )ًخ )وكفا 
 بٔ)وظلً(:ظ

75 Al-Qaṣaṣ 33  َ ونِ وُ ذُ لْ ً  End Zāʾidah خ 

76 Al-Qaṣaṣ 34  ِتوُن  خ End Zāʾidah بَخَافُ بَنْ ٍكَُذِّ

77 Al-ʿAnkabūt 56  َونِ دُ حُ اؾْ ف  End Zāʾidah خ 

38 Sabaʾ 13  ِوَحِفَانٍ كََمجَْوَاة Middle Aṣlī خ 

39 Sabaʾ 45  ِِْْفَ كََنَ ىكَِي  خ End Zāʾidah فكََ

80 Fāṭir 26  ِِْْفَ كََنَ ىكَِي  خ End Zāʾidah فكََ

81 Yāsīn
69

حْـمٰنِ  ٍرُذِْنِ  23  امرَّ  Middle Zāʾidah )ٔخ )ب 
                                           
69

 Sheikh ʿAli al-Ḍabbāʾ includes this amongst those that appear in the middle of the verse and zāʾidah. 

Ibn al-Jazarī overlooks it in the Nashr when presenting the totals in each category, though he does 

mention it at the end of Sūrah Yāsīn. See Al-Iḍāʾah, pg. 55, al-Nashr, Vol. 2, pp. 180-181, pg. 356. 

Sheikh al-Ḍabbāʾ also annexes  ََِْحَاذِي لَ خَوْفٌ ؿو ِـ كُ ـًٰ  of Sūrat al-Zukhruf, 68, to this category, though there 
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82 Yāsīn 23  ِوَلَ ًيُْلِذُون End Zāʾidah خ 

83 Yāsīn 25  َونِ  ُـاسََْ ف  End Zāʾidah خ 

84 Al-Ṣāffāt 56  ِذٍِن نْ نِدثَّ متَُْ
ّ
 خ End Zāʾidah ا

85 Al-Ṣāffāt 99  ٍَنِ دِ ِْؼِ َ س  End Zāʾidah خ 

83 Ṣād 8  َاةِ ذَ ؿ  End Zāʾidah خ 

83 Ṣād 14  ِاةِ لَ ؾ  End Zāʾidah خ 

88 Al-Zumar 16 حَاذِي ِـ ًٰ Middle Zāʾidah ظ 

89 Al-Zumar 16  َف َّ ونِ لُ ـاث  End Zāʾidah خ 

94 Al-Zumar 17  ٍَن ِ ْ ؾِحَاذِ * الَّّ  خ End Zāʾidah فخَشَِّ

94 Ghāfir 5  ِاةِ لَ ؾ  End Zāʾidah خ 

96 Ghāfir 15  ِيْذِزَ ًوَْمَ امخَّلَق َُ خ -ة  End Aṣlī مِ  

94 Ghāfir 46  ِياَذ كُ ًوَْمَ امذّـَ َْ َ خ -ة  End Aṣlī بَخَافُ ؿوَ  

94 Ghāfir 48  ُدِك ُْ ونِ بَ ُـ َّحِ  خ : بٔ  Middle Zāʾidah ًلٰوَْمِ اث

95 Al-Shūrā 32  ِامجَْوَاز فِ امحَْحْر َِ  خ : بٔ  Middle Aṣlī بيََٓثِ

96 Al-Zukhruf 27  ٍَنِ دِ ِْؼِ َ س  End Zāʾidah خ 

93 Al-Zukhruf 61  َذ ُٰ ونِ  ُـ َّحِ اوَاث  Middle Zāʾidah  ٔخ : ب 

98 Al-Zukhruf 63  َونِ َ ُـظِ بَ و  End Zāʾidah خ 

99 Al-Dukhān 20  ْحرَْجَُُونِ  بَن  End Zāʾidah خ 

444 Al-Dukhān 21  ِفاَؿْتََِموُن End Zāʾidah خ 

444 Qāf 14  ِفحََقَّ وَؾَِد End Zāʾidah خ 

446 Qāf 41  ًِيُاَذِ اممُْياَذ Middle Aṣlī خ 

444 Qāf 45  ِمَنْ يَََافُ وَؾَِد End Zāʾidah  ٔخ : ب 

441 Al-Dhāriyāt 56  ِونِ دُ حُ  ْـَُ م  End Zāʾidah خ 

445 Al-Dhāriyāt 57  ًُ ْونِ مُ  ِـع  End Zāʾidah خ 

443 Al-Dhāriyāt 59  َ ونِ وُ جِ  ْـخَ س ْ ٌ  End Zāʾidah خ 

443 Al-Qamar 6  َٰل
ّ
اغِ ا  خ : بٔ  Middle Aṣlī ًدَْغُ الدَّ

448 Al-Qamar 8  ِاغ لََ الدَّ
ّ
يَ ا ِـ  خ : بٔ  Middle Aṣlī مُِْعِ

449 Al-Qamar 16  ِوَهذُُز End Zāʾidah خ 

                                                                                                                                       

is difference of opinion regarding it being written in the maṣāḥif; al-Dānī relates that the maṣāḥif of 

Medina and Shām has it with the yāʾ while the maṣāḥif of Iraq has it without the yāʾ. See Safīr al-

ʿAlimīn, Vol. 1, pg. 296. 
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444 Al-Qamar 18  ِوَهذُُز End Zāʾidah خ 

444 Al-Qamar 21  ِوَهذُُز End Zāʾidah خ 

446 Al-Qamar 30  ِوَهذُُز End Zāʾidah خ 

444 Al-Qamar 37  ِوَهذُُز End Zāʾidah خ 

441 Al-Qamar 39  ِوَهذُُز End Zāʾidah خ 

115 Al-Mulk 17  َِْفَ هذٍَِر ومَُونَ نَ ْـ خَ  خ End Zāʾidah فسَ َ

443 Al-Mulk 18  ِِْْفَ كََنَ ىكَِي  خ End Zāʾidah فكََ

117 Nūḥ 3  ِون ُـ  خ End Zāʾidah وَبَظَِ

118 Al-Mursalāt 39  ِفكَِِدُون End Zāʾidah خ 

119 Al-Fajr 4  َِْْرَا ٌس
ّ
لِ ا َْ َّ  خ : بٔ  End Aṣlī وَام

120 Al-Fajr 9  ِخْرَ بِِموَْاذ  خ End Aṣlī خَاتوُا امعَّ

121 Al-Fajr 15  ِفَِلَُولُ زَبِّ بَنْرَمَن End Zāʾidah  ٔخ : ب 

466 Al-Fajr 16  َِاىن َُ  خ : بٔ  End Zāʾidah فَِلَُولُ زَبِّ بَ

123 Al-Kāfirūn 6  ٍِنِ ذ  End Zāʾidah خ 

 

One notices that the total is 123 as apposed to 121, as cited in al-Nashr. As 

mentioned earlier, the total number of yāʾ’s which are in the middle of a verse 

and zāʾidah are 23, and not 22 as found in the Nashr. Furthermore, Ibn al-Jazarī 

does not mention  ِؾِحَاذ ْ  of Sūrat al-Zumar, 17, in his count when listing the فخَشَِّ

category of those that appear at the end of the verse as zāʾidah. He does list it at 

the end of Sūrat al-Zumar though.
70

 And Allah knows best. 

 

TEXT: 56 – 57 

56 
 

 ِ تلِثَّ لُلللللللللللُ  ِ لللللللللللل  الَّذِلللللللللللل لِ َِّ   ِ  لِع ِ لللللللللللل  بِ لُللللللللللل 
 

للللللللل ُ  مُ صِللللللللل ِ  َِّ  كِللللللللُ  ِ  اِ  ِ   ِ الَّذِ لَّ  ُ لللللللل ِ  ُ للللللللل
 

57 
 

اِ  ِ اتل ُ للللللل  لُِ اِ لللللللُ  مِللللللل  ِ للللللل  الَّ  ذِللللللل َِّ  ِ للللللل  الللللللل  
 

ِ  مِلللللللللخَّ ِ  ِ  ِ للللللللل َّ تلُلللللللل ِ   كِلللللللللِ ا ا َّ للللللللل لَِِّ  تلُهَّ  ِ  تِ َّ
 

 

TRANSLATION: 

Yaʿqūb makes ithbāt (of the yāʾāt al-zawāʾid) during both conditions, except in 

 of (Sūrah) Yūsuf, like (he makes ithbāt upon) the verse-ends. And Abū Jaʿfar ًـَخَّلِي

(makes ithbāṭ) during waṣl… 
                                           
70

 Al-Nashr, Vol. 2, pg. 364. 
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In conformity with that which is (mentioned) in al-Ḥirz in  ِاغ لُونِ  ,الدَّ ّـَ  ,ثؤُْثوُنِ  ,جسَْبمَنِْ  ,وَاث

similarly in  ِوَاخْضَوْن with  َل. 

 

COMMENTARY: 

  in the verse refers to the conditions of waqf and waṣl (in both conditions) فِ امحَْاميَِْ 
 

Yaʿqūb will have ithbāt of the yāʾ during waṣl and waqf of the yāʾ’s mentioned in 

the table above, whether they come in the middle of a verse or at the end of the 

verse ( ِنَرُوشِ الَْٓي). 

From this general application,  ًْـَخَّقِ وًَعَْبُِْ  مَن  of Sūrah Yūsuf  is excluded.
71

 

 

Thereafter the author discusses the practice of Abū Jaʿfar. In addition to him 

agreeing with his basis, he will also make ithbāt of the yāʾ during waṣl ( َمُوظِل) in 

13 words, in conformity with Yaʿqūb, based upon what is mentioned in al-Ḥirz 

رحزِ )  i.e. the Shāṭibiyyah. This means that Abū Jaʿfar will additionally (يُ وَافِقُ مَا فِ الْحِ

make ithbāt during waṣl in 13 words (that comes in 14 places) in which Yaʿqūb 

agrees with his basis, Abū ʿAmr, as mentioned in the Shāṭibiyyah. Five of these 

words are mentioned in line 57: 

رَا (1
ّ
اغِ ا  .Sūrat al-Baqarah, 186 – الدَّ

لُونِ يََ بُولِ  (2 ّـَ  .Sūrat al-Baqarah, 197 – وَاث

 .Sūrah Hūd , 46 – فلََ جسَْبمَنِْ مَا (3

مَوْزِلًا حَتّٰ ثؤُْثوُنِ  (4  – Sūrah Yūsuf , 66. 

وْنِ وَلَ جضَْذؼَرُواوَاخْضَ  (5  – Sūrat al-Māʾidah, 44. 

The author adds the clause ‚ َمَؽْ ل‛ (with  َل) to specify this place and exclude other 

places like  َِّوَاخْضَوْنِ وَلُِْت of Sūrat al-Baqarah, 150 and  َََوْم -of Sūrat al وَاخْضَوْنِ امْ

Māʾidah, 3.  

 

Another seven places are mentioned in the next line. 
                                           
71

ثؽَْ ٍرَْ    of Sūrah Yūsuf will also be exluded because Yaʿqūb reads the ʿāyn as sākin i.e.  ًْؼَرْثـَؽ. One may also 

exclude  ٍَن ِ ْ ؾِحَاذِ * الَّّ  ;of Sūrat al-Zumar, 17; though Yaʿqūb will make ithbāt of the yāʾ during waqf فخَشَِّ

during waṣl it will be dropped due to ijtimāʾ al-sākinayn (two sākin letters meeting).  
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TEXT: 58 

58 
 

ُِ ِ  قلِلللللللللللل َّ حِلللللللللللللِ ا للللللللللللل َُّ عُيُ ِ  الَّ لِلللللللللللل ِ  تُ للللللللللللل كَِّ  ِ ِ شَّ
 

 ِ  ِ ات ِ علُللللللللللللللللللل ِ    لُللللللللللللللللللل   كِ للللللللللللللللللللُ  ِ  ُ صِّلللللللللللللللللللل ِ 
 

 

TRANSLATION: 

(Make ithbāt of the yāʾ for Abū Jaʿfar in)  ِنْخُمُون َُ  ,ثؼُخْزُونِ  ,امحَْاذِ  ,بَشَْْ دَانِ كدَْ  ونِ  , ُـ َّحِ  and اث

then  ِنَِدُون during waṣl. 
 

COMMENTARY: 

The seven words mentioned in this verse are: 

نْخُمُونِ مِنْ كدَْلُ  (6  .Sūrah Ibrāhīm , 22 – تِمَا بَشَْْ

َِ وَامحَْاذِ  (7  .Sūrat al-Ḥajj, 25 – فِِ

َْفِي (8  .Sūrah Hūd , 78 – وَلَ ثؼُخْزُونِ فِ ضَ

دَانِ وَكَ  (9 َُ دْ   – Sūrat al-Anʿām, 80. 

ذَ  (10 ُٰ ونِ  ُـ َّحِ اوَاث  – Sūrat al-Zukhruf, 61. 

دِكُ  (11 ُْ ونِ بَ ُـ َّحِ  .Sūrah Ghāfir, 38 – ًلٰوَْمِ اث

The place in Sūrah Ghāfir is included because it is encompassed by  ِون ُـ َّحِ  which وَاث

is mentioned generally in the line.  

ـمَّ نَِدُونِ زُ  (12  – Sūrat al-Aʿrāf, 195. 

 

لَ   .indicates that ithbāt will be made during waṣl وُظِّ
 

TEXT: 59 

59 
 

للللللللللللللللل   ِ عِللللللللللللللللل ِ   ِ ِ للللللللللللللللل ُ  ِ   ِ قلِلللللللللللللللل َّ  اِِ   ِ تِذ 
 

  ِ  ِ ِ تلِع لللللللللللللللللللللللللللللللِ عِ َّ    لُلللللللللللللللللللللللللللللل ِ َِّ  بِذِ لِ َّللللللللللللللللللللللللللللللل ِ 
 

 

TRANSLATION: 

(Make ithbāt of the yāʾ for Abū Jaʿfar in)  ِذَؿاَن and  ِوَخَافوُن; make ithbāt in  ٍِرُذِْن and 

َـنْ  َّدِ  .during both conditions for Abū Jaʿfar, adding a fatḥah (during waṣl) ثدَ
 

COMMENTARY: 

The last two places are mentioned in this line: 

رَا ذَؿاَنِ  (13
ّ
 .Sūrat al-Baqarah, 186 – ا
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 .Sūrah Āli ʿImrān, 175 – وَخَافوُنِ  (14

 

Besides these places, after Abū Jaʿfar makes ithbāt of the yāʾ during waqf and waṣl 
( َِ َْ َ ام  :reads a fatḥah on the yāʾ during waṣl in (سَاذَ ) he additionally ,(بَِِ

حْـمٰنِ  ٍرُذِْنِ  (1 امرَّ  – Sūrah Yāsīn, 23. 

عَُتَْ  (2 َـ نْ بَفَ َـ َّدِ  .Sūrah Ṭāhā, 93 – بَلَّ ثدَ

Yaʿqūb makes ithbāt of the yāʾ during waqf in Sūrah Yāsin, and ḥadhf during 

waṣl; while making ithbāt of the yāʾ during waqf and waṣl in Sūrah Ṭāhā. Abū 

Jaʿfar will also make ithbāt during waqf and waṣl ( َِ َْ َ ام  as maftūḥah during waṣl :(بَِِ
and sākinah during waqf. 
 

TEXT: 60 

61 
 

ِِ العل  لِلللللللل ِ    يِللللللللل  ُ  َّ عِ لِلللللللل ِ   اتل ُ للللللللل  بلِللللللللتلِللللللللِ 
 

لللللللللِ  َّ مِلللللللللخَّ تيُِلللللللللْ   ِِ   ا ُ عِللللللللل  ِ    ِ  لُللللللللتَّللللللللللُله ِ ا َّ
 

 

TRANSLATION: 

(Make ithbāt during waṣl) in  ِثلََق and ياَذِي  for Ibn Wardān; (make ithbāt during امذّـَ

waqf and waṣl) in َّلُو ) ؾِحَاذِي اث حَاذِ  ِـ لُونِ  ًٰ ّـَ فاَث ) for Ruways; (ithbāt during waṣl) in  ِٓذُؿبء for 

Abū Jaʿfar. Make ḥadhf (in the latter i.e.  ِٓذُؿبء) along with  َِِوهن  .for Khalaf ثمُِدُّ

 

COMMENTARY: 

Ibn Wardān will make ithbāt of the yāʾ during waṣl in  َُِيْذِزَ ًوَْمَ امخَّلَقِ م  and  َُْك َ بَخَافُ ؿوَ

ياَذِ   .During waqf he will drop the yāʾ .(ثلََقِ امخَّياَذِي تِ ؼنْ ) of Sūrah Ghāfir, 15, 31 ًوَْمَ امذّـَ
Ibn Jammāz will drop the yāʾ during waqf and waṣl.  
 

َّلُو حَاذِ  refers to ؾِحَاذِي اث ِـ لُونِ  ًٰ ّـَ فاَث  of Sūrat al-Zumar, 16; Ruways makes ithbāt of the yāʾ 
during waqf and waṣl (َّلُو ظُ مَا   .Rouḥ has ḥadhf during waqf and waṣl .(ؾِحَاذِي اث

Abū Jaʿfar will agree with his basis and read with ḥadhf. 
 

In  ِٓياَ وَثلََدَّلْ ذُؿبء ّـَ  of Sūrah Ibrāhīm , Abū Jaʿfar will differ with Qālūn and make زَت

ithbāt of the yāʾ during waṣl ( ثلُْ اذُؿاَءِ  ).  
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Khalaf will differ with his basis and make ḥadhf of the yāʾ in  ِٓذُؿبء, as well as in 

وىنَِ تِمَالٍ  وهنَِِ فُ لَ ) of Sūrat al-Naml بَثمُِدُّ  .(وَاحْذِفْ مَؽْ ثمُِدُّ
 

TEXT: 61 

61 
 

للللللللللللله   للللللللللل ُ  ُ  ِ ِ تلِلللللللللل ِ   يَِّ لللللللللللِ  الَّلللللللللللل  َّ للللللللللللله  ِ تِي   ِ صَّ
 

 

َ ا مُنِص لللللللللللللللللللل ِ  َ للللللللللللللللللللِ  ُ  ِ  ال  ُ صُلللللللللللللللللللل ُ  بعِِلللللللللللللللللللل َّ
 

 

TRANSLATION: 

(Make ḥadhf) in  ِبتََٓن of (Sūrat) al-Naml for Rouḥ during waṣl. The consistent 

rules (uṣūl for the Qurrāʾ) are completed with the assistance of Allah, being like 

clear pearls. 

 

COMMENTARY: 

In  ِاُلله خَيْْ  يَ فمََا بتََٓن  of Sūrat al-Naml, Rouḥ will make ḥadhf during waṣl ( ٍَٓتََنِ همَْل وَب
 ُ سُْْ ٌ ). During waqf he will have ithbāt of the yāʾ. Ruways will agree with his basis 

and read the yāʾ as maftūḥah during waṣl and as sākinah during waqf. 

Abū Jaʿfar will agree with his basis and read the yāʾ as maftūḥah during waṣl and 

drop it during waqf. 
 

The uṣūl (rules) for the Three Qurrāʾ as completed, only through the will and 

assistance of Allah. These rules are explained in such a manner being as lucid as 

clear pearls. 

 

 

 

 

 

 

 
[This commentary was completed on 7 April 2017 – 9 Rajab 1438 A.H. – before the Jumuʿah Prayer. 

I pray that Allah forgives the many sins of the commentator through this booklet, and may it be a 

means of his salvation.] 
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