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Foreword

This English commentary was inspired by a group of students who had completed
their study on the Seven Qira’at: ‘Abd al-Rahman Davids, ‘Abd Allah Petersen,
Kashif Isaacs, Masriir Rylands, Muhammad ‘Alawi Alexander, Muhammad Craig,
Munawwar Harneker and Zubayr Mohamed. Before starting their khatms on the
Three remaining Qjr@’at — to complete the Ten Qjr@at — I encouraged them to
peruse the rules pertaining to these Three Imams, since this was the method
adopted by my teacher, Qari Ayyub.

In this commentary, I restrict myself to clarifying the poem and avoid extraneous
discussions. I have dispensed with the author’s biography, as well as my sanad to
the book, since I have mentioned it numerous times in my other works. The
codes for the Readers and their transmitters have been underlined in the text.

I thank Allah, and I am forever indebted to my teacher, Qari Ayyiib. A verse of
the Shatibiyyah comes to mind:

Waz ol Gidy sl * 42 i) 5% e S0
As Aba ‘Amr al-Basri carefully instructed, developed and nutured Yahya al-Yazids,
likewise Qari Ayyub trained us through his insight and skill, inspired by love and
concern for our welfare. Without this training, I would be incapable of putting

together a basic commentary like the one before you.

In the same manner that Qari Anis named his book, Fawa’id-e-Muhibbiyyah,
after his teacher, Qari Muhibb al-Din, I name this book Fawa’id Ayyiibiyyah,
incorporating it amongst the legacy endowed upon us by my esteemed teacher. I
pray that Allah grants him a long life so that people may continue to benefit from
his expertise.

May Allah benefit all who read this book. I implore the reader not to forget
myself, my family and my teachers in their prayers; may the Almighty make this

booklet a means of me attaining Paradise. Amin.

M. Saleem Gaibie



System of Transliteration

Ni | Arabic | English | Nf | Arabic | English
1 [ ’ 17 L th
2 o b 18 é ¢
3 O t 19 ¢ gh
4 & th 20 o f
5 a j 21
6 z h 22 4
i a kh 23 J 1
8 3 d 24 s m
9 5 dh 25 5 n
10 3 r 26 2 h
11 3 z 27 B w
12 o s 28 S y
13 o sh 29 i a
14 P S 30 i 1
15 o d 31 36 a
16 b t 32 & ay

33 5) ou

Arabic words are italicised except in 3 instances:
1- When possessing a current English usage.
2- When part of a heading or table/diagram.

3- When the proper names of humans.

The “al” of the Arabic lam al-ta‘rif is occasionally omitted to maintain flow of the

English.



il A
The Mugaddimah of the Durrah

TEXT: 1
Sis A g JL s bl s S bl sl i aah b b ]

TRANSLATION:
Say: All praise is due to Allah, Who is alone, Elevated. Glorify Him, seek His

assistance and implore His favour.

COMMENTARY:
Ibn al-Jazari starts his book with the hasmalah and the Aamd, in accordance with
the Quran and the Sunnah.

The author starts his book uniquely by adding the imperative command, Jfa (say),
at the beginning, as apposed to the orthodox manner of merely stating 4& :\4.’;\\ By
doing this, he follows the precedent laid down by Allah in the Qur’an; 5 io;J\ J;j
\dp sk (J é;&\ and olg Je ?BLL} & Assdl J:a In doing so, the author also
encourages others to praise Allah, as well as reaps the rewards for that praise,
based upon the hadith: 4&5 jd—\ u\" :j\f\“ (the one who guides towards goodness is
like the one who does the good deed) and 4eb 21 o 6 & Jo J5 25
(whomsoever guides towards goodness, he will receive the likes of/the reward as

the one who does the good deed).

TEXT: 2
S iy Soally Ty Py doh g o e 5 2

TRANSLATION:
Send salutations and peace upon the best of creation, Muhammad, his family, the

Companions, and those who follow (his ways)/recite.



COMMENTARY:
Salutations from Allah would be mercy; from the Angels, seeking forgiveness; and

from mankind, impioring his favours and supiicating to him.

TEXT: 3
< &e‘j&m, :3‘, °"i\\ /;z: 3 ?\_a"‘)ﬁdj‘ 5 " /i.:“- 5d “.3 3

TRANSLATION
Thereafter, take my poem on the differences of the Three ( Qiraaf) that completes

the Ten Qira’at, and transmit it.

COMMENTARY:

Subsequent to starting in the name of Allah, praising Him, sending salutions and

A{i};’ his family, Companions, all those

peace upon His most beloved, Muhammad
that follow their path and upon those that recite the Qur’an, the author turns his
attention to the subject at hand; the Three Qira’at.

The word (3,3 refers to those words or places in which the qurra’ have

difference of opinion.

This poem (VL”) of Ibn al-Jazari discusses the Three Qira’at; these Three Qiraat,
when added to the Seven Qirait, totals Ten. They are referred to as the Qiraat

al-Ashr a]—Sug]]ré — the minor Ten Readings.

By stating \):u\j — transmit it — the author alludes to the fact that the oniy manner
of attaining these Qira’at is via transmission; by iearning it from another who has
received I]'ézab and been authorised in these Qiraat. %\3 also suggests that once a
person has completed the study of these Qiraat, he or she should transmit and
teach it to others.



2

s~ <g 4. 0% v, v o %% Lo . oz o< . s >
m‘; A;u\9 3)J\ 1t L@ﬁ—amﬁ@ﬁj_k\_as 4

TRANSLATION:
(Transmit these Three Qiraat) as it is in Tahbir al-Taysir, with its Seven. I ask

my Lord to bless (me so that) it may be completed.

COMMENTARY:

The Three Qiraiat which appear in this poem, al-Durrat al-Mudiyyah, are the
same Qiraat that comes in the author’s book, Tahbir al-Taysir. Tahbir al-Taysir
literally means “the adornment of the 7aysir”. Ibn al-Jazari has added these Three
Qiraat to the Seven Qiraat mentioned by Abu ‘Amr al-Dani in his 7apsir. Thus,
Tahbir al-Taysir contains Ten Qiraat; the Seven Qira’at mentioned by al-Dani in
his 7aysir, in addition to these Three mentioned in the Durrah. The Durrah is
therefore a poem on the additional Three Qiraat which were added to the initial
Seven mentioned in the 7: aysir. One also understands that the tariqg of the Durrah
and the tariq of the 7: abbir are one and the same.

The author subsequently prays that Allah graces him with the good—fortune of

completing this poem.

TEXT: 5
Sl 55 Sl jis Gt DS 30 818 Hil Al —iir ol 5

TRANSLATION:
Abt Ja‘far, from him Ibn Wardan is a transmitter; similarly the esteemed

Sulayman ibn Jammaz (is also a transmitter).



COMMENTARY:
The first of the Three imams is Abu Jafar Yazid ibn al-Qa‘qa’, the client of Aba
ai—Hélrith.1 His name was Jundub ibn Fayraiz, or Fayraz. He was from amongst

the Successors, and of the most eminent teachers of Nafi‘. Abt Jafar was taken to

’%;@), while he was still very young.

Umm Salamah @g, the wife of the Prophet
She wiped her hands over his head and she prayed for him. Perhaps it was this
prayer that resulted in Aba Ja‘far becoming one of the most outstanding teachers
of the Quran in Hijaz. He was the imam of the people of Medina regarding

. . . _ 2
Qur’anic recital, and was therefore nicknamed “al-Qari” — the Reader.

He read the Quran to Aba Hurayrah & and ‘Abd Allah ibn ‘Abbas «%. Some

suggest that he read to Zayd ibn Thabit & as well.

His students include Nafi, Ibn Jammaz, Ibn Wardan, and his daughter,
Maymiinah. He died in 130/747.

' See Ghayat al-Nihayah, Vol 2, pg. 382.

> He was a trustworthy person who spoke very little. Some considered him of the most knowledgable
regarding the Sunnah of the Prophet ¢§%. He was habitual on the fasting of Dawud S&8); to fast one
day and eat the next. When asked about this, he replied that it maintained his body at its optimum for
the worship of Allah. He was regular with the tahajjud prayer, performing 8 units (rakat), in which
he would recite from the lengthy (mufassal) siirahs. After the ta]za/]'ua’ prayer, he would pray for his
personal well-being, the welfare of all muslims, all his students and those who recited his reading
(gira‘ah). After his demise, Abii Ja‘far was seen in a dream being in an excellent state. He said:
“Convey giad tidings to my students and all those who recite my qird ’ah; for Allah has forgiven them,
and has answered my prayers for them. Encourage them to perform the tahajjud prayer to the best of
their ability.” Another report relates that he said: “convey peace upon my brothers, and inform them
that Allah has included me amongst the martyrs, receiving sustenance from Paradise.”

On his demise, a radiant iight emanated from his chest. All those around his body affirmed that this
was the radiance (nar) of the Quran. Others relate that subsequent to his demise, after washing his
body, the likes of the page from the mu._s‘baf could be seen on his chest. None of those who witnessed
it had any doubt that it was the radiance of the Qur'an.



Tbn Wardan
He is Isa ibn Wardan al-Madani. His patronym is Aba al-Harith. He was one of
the leading teachers of Qur'an in Medina, an expert instructor and a very precise

narrator.

He read to Abu Jafar, Shaybah ibn Nisah, as well as Nafi‘. He was of the earlier
and notable students of Nafi’ Al-Dani regards him as one of the most
outstanding students of Nafi, even though he shares Nafi’s sanad by reading to
his teachers, Abii Jafar and Shaybah. It is related that his teachers, Aba Jafar and
Shaybah would teach him only ten verses at a time.

His students include Qalan.
He died circa 160/776.
Ibn ]ammiz4
He is Sulayman ibn Muhammad ibn Muslim ibn Jammaz al-Zuhri al-Madani. It

is stated that his name is Sulayman ibn Salim ibn Jammaz. His patronym is Aba
al-Rabft".

He was an outstanding and accurate teacher of the Qur'an, specifically teaching
the Qira’at of Aba Ja‘far and Nafi“.

He read to Abii Jafar and Shaybah. Thereafter, he also read to Nafi‘.

He died after 170/786.

} Ghayat al-Nihayah, Vol. 1, pg. 616.
¢ G/za'yat a/—]\/i]za'ya/z, Vol. 1, pg. 315.
10



TEXT: 6

2

‘)uu_l.’u_cw_ﬁ\c_»dmb (._g:’-jjj gy A 8 O daiy

TRANSLATION:
And Ya‘qub, say: “Ruways and their Rouh (transmit from him); while Ishaq, with

Idris, transmit from Khalaf”.

COMMENTARY:
The second imam is Ya‘qab al—Hau;‘lrami.5 His full name is Ya‘qab ibn Ishaq ibn
Zayd ibn ‘Abd Allah ibn Abi Ishaq. His patronym was Aba Muhammad, the

. .. . 6
imam and Qur’anic instructor in Basra.

His teachers include Aba al-Mundhir Sallam al-Tawil, a student of Aba ‘Amr al-
Bagr. Some maintain that Ya‘qub read directly to Aba ‘Amr al-Basri, because on
the passing of Aba ‘Amr, Ya‘qub was 37 years old. He also heard girzat from
Hamzah and al-Kisa’1. Ya‘qﬁb said: “I read to Sallam over a period of one and a
half years.” He further stated: “I read to Shihab ibn Shurnafah in a period of five
days; Shihab read to Muslimah al-Muharibi in nine days, who in turn read to Aba

al-Aswad al-Duw’ali, who read to ‘Ali «&.” His highest and closest link to the
Prophet %@e is his recitation to Aba al-Ash-hab, to Abu Raja’ al-Utaridi, to Abu

> Gbé)fat a/—M'fza')fa/i, Vol. 2, pg. 386.
¥ He was a man of great virtue, knowledge, piety and an ascetic. His concentration in sa/zh was such
that they stole his shawl from his back and he was oblivious to it. It was subsequently returned and he

was still unaware of it.

Aba Hatim al-Sijistani considered Ya‘qiib the most knowledgable on the various giraat and individual
changes, its reasoning, its opinions, in addition to the views and aspects of Nahw. Ai—Sijisténi
considered him an expert in Figh as well. Others considered Ya‘qub the most learned of his era in the
Qur'an and Nahw. He was considered as one who had gathered the most Qur'anic transmissions and

discussions of the jurists. Ya‘qiib never erred in his speech and was extremely eloquent.

Al-Dani relates that after the demise of Aba ‘Amr al-Basri, the general populace in Basra recited the
Qira’ah of Ya‘qﬁb. The teacher of al-Dani, Tahir ibn Ghalban, maintained that the Imam in the

mosque of Basra only recited the Qira’ah of Ya‘qib.
11



Mauasa al-Ash‘ari x@e, to the Prophet '{’.i‘; this sanad has three links between

himself and the Prophet ébf

His students include Rouh, Ruways and Aba ‘Umar al-Dari, the transmitter of
Abi ‘Amr al-Basri.

He died in Dha a]—[—ﬁ/]éb, in the year 205/821 at the age of 88 years. His father as
well as his grandfather died at the age of 88.

Ruways7
He is Muhammad ibn al-Mutawakkil al-Lu’lu’t al-Basri. His patronym is Aba
‘Abd Allah. He was better known as Ruways, an expert instructor of the Quran,
extremely precise in his teachings and well known. He read to Ya'qib al-
Hadrami. Al-Dani regards him as one of the most precise students of Ya‘qab.

Ruways would teach the beginner with simple pronunciations like tahgig of the
hamzahs, while the more adept and experienced reciter he would teach with more
difficult pronunciations, like tashil

Abu Hatim says that Ruways read numerous khatms to Ya‘qab, and during his
time, people were reading his Qirz'ah.

He died in Basra in 238/852.

Rouh8
He is Rouh ibn ‘Abd al-Mu'min al-Hudhali al-Basri al-Nahwi. His patronym is
Abi al-Hasan. Al-Ahwazi gives his name as ‘Abd al-Mu’min ibn Qurrah ibn
Khalid al-Basri. Al-Dani documents his name as Ibn ‘Abd al- M#’min ibn ‘Abdah
ibn Muslim. Al-Dani further states that he was a great teacher of the Quran,
reliable, trustworthy and renowned.

! Ghayat al-Nihayah, Vol. 2, pg. 234.
$ G/za'yat a/—]\/i]za'ya/z, Vol. 1, pg. 285.
12



He read to Ya‘qﬁb al-Hadrami, and is one of his most outstanding students. He

also read to many of the students of Aba ‘Amr al-Basri.
Al-Bukhari relates hadith via Rouh in his Sahih.

He died in 235/849.

Khalaf
The third imam is Khalaf.” He is Khalaf ibn Hisham ibn Tha‘ab ibn Hashim ibn
Tha‘lab ibn Dawad ibn Migsam ibn Ghalib. His name is also given as Khalaf ibn
Hisham ibn Talib ibn Ghurab. He was better known as Khalaf al-Bazzar. He
disliked that people called him al-Bazzar and would tell them to call him “al-
Mugqri” — teacher of the Qur'an. His patronym is Abt Muhammad. He was born
in 150/767. "

Khalaf transmits the Qiraat of all seven qurra® the Qiraah of Nafi® via al-
Musayyibi, the Qirz’ah of Ibn ‘Amir via Hisham, the Qirz’ah of Ibn Kathir via

’ Matifat al-Qurra’ al-Kibar, Vol. 1, pg. 208, Gfia'yat a/—]\’i]zéya]z, Vol. 1, pg- 272.

" At the age of ten he had memorised the Qur'an. He started seeking further knowledge at the age of
thirteen. Khalaf said: “I memorised the Quran by the age of ten, and starting teaching it when I was
thirteen.” He became an exemplary scholar, as well as a staunch upholder of the Sunnah. He was a
man of utmost piety. Khalaf was well known for the fact that he always fasted. He once said that he
found a chapter in Arabic grammar difficult, and spent 80 thousand dirhams until he mastered that
particular chapter. Some scholars state that they have not seen one more honoured than Khalaf. When
he taught, he’d let the fraternity of the Qur’an read first, then the traditionists. He was also a
transmitter of hadith, appearing in the Sahih of Muslim, the Sunan of Aba Dawud, the Sunan of al-

Nasa’i, and many other works of hadith.

Some scholars would say to him: “You are the most learned in Kufa, O Khalaf.” Khalaf mentions that
I came to Kufa and went to Sulaym who asked me what I wanted by him. I informed him that I
wanted to recite to Shu‘bah. Sulaym then wrote a note and sent me with it to Shubah. He initially
looked down upon me, but after reading the note he asked: “Are you Khalaf? Are you the one who
has left none in Baghdad more learned than you?” I remained silent. He then said: “Sit, come closer,
and recite.” T asked: “Recite to you?” He replied: “Yes.” I then remarked: “I take an oath in Allah’s
name that I will not recite to one who belittles another ordained with the Quran in his chest.” He
later said that he regretted not reading to Shubah. Instead he transmitted the Qirz’A of ‘Asim via
Yahya ibn Adam, the student of Shu‘bah.
13



Ibn ‘Aqil, the Qiraah of Abt *Amr via Abu Zayd, the Qiraah of al-Kisa’1 directly
from him, the Qira%h of ‘Asim via Yahyé ibn Adam, and the Qira’ah of Hamzah

via Sulaym.11

His teachers include Sulaym; to whom he read the Quran many times. His

students and transmitters are Ishaq ibn Ibrahim and Idris ibn ‘Abd al-Karim.

Khalaf died in Jamad al-Akhirah, 229/844.

Ish:?tq12
He is Ishaq ibn Ibrahim ibn ‘Uthman ibn ‘Abd Allah al-Marwazi al-Baghdadi. His
patronym is Aba Ya‘qub. He read to Khalaf, and after his teacher’s demise, took
his place and continued teaching the Reading of Khalaf, his teacher.

He died in 286/899.

Idris”
He is Idris ibn ‘Abd al-Karim al-Haddad al-Baghdadi. His patronym is Aba al-
Hasan. He was one of the leading Qur'an teachers of his time, extremely exact in
what he taught, reliable and trustworthy. He read to Khalaf. He died in 292/905.

TEXT: 7

R T R e R e L A

TRANSLATION:
For the second (imam is) Abii ‘Amr; the first (imam’s basis is) Nafi‘, and their

third (imam) is rooted with his basis.

" Abhasin al-Akhbar pg. 363.
12 Ghayat al-Nihayah, Vol. 1, pg. 155.
" G/Ja'yat a]—]\/i/za‘yaﬁ, Vol. 1, pg. 154.
14



COMMENTARY:

After mentioning the names of the three imams and their transmitters, the author
now discusses some technical usages that he utilises in this poem. He links each
one of the three imams to one of the seven imams from the Seven Qira’at. The
second imam mentioned, Ya‘qub, is linked with Abt ‘Amr al-Basri. The first
imam, Aba ]a‘far, is linked with Nafi‘ and the third imam, Khalaf al-‘Ashir, is
linked with his basis, Hamzah.

Ya‘qub is linked with Aba ‘Amr since he read to Aba al-Mundhir Sallam al-Tawil,
who in-turn read to Abi ‘Amr al-Basri. Abi Ja‘far is linked with Nafi¢ because the
former was the teacher of Nafi. Khalaf al-‘Ashir is linked with Hamzah because

he read to the student of Hamzah, Suiaym.

Some commentators regard the basis of Khalaf al-‘Ashir being Khalaf, the
transmitter from Hamzah. This means that Khallad is not considered at all in a/-
Durrah. 1 will regard Hamzah as the basis for Khalaf al-‘Ashir, as this is how I
grasped and studied the text from my teacher, Qart Ayyﬁb Ishéq. The most
compelling evidence for this is that in some prints line seven explicitly mentions
Hamzah as his basis SL5G 3 35~ o (;’@\?53.14 Furthermore, in the chapter of idgham
,sag]zir, the author states ‘f\ LAg g_/gi 3 5 i.e. in las g_,{)\ of Sirah Huad M\, Khalaf
al-‘Ashir and Abu Ja‘far have ith-har. However, Khalaf the transmitter only has
ith-har here as well. If Khalaf the transmitter is the basis, then there would be no
need to mention this difference. Khallad, on the other hand, has ith-har as well as
idgham here. This supports the view that Hamzah is the basis and not just Khalaf

the transmitter.

" Sheikh ‘Abd al-Fattah al-Qadi as well as Sheikh Thab Fikri also regard Hamzah as being the basis for
Khalaf al-“Ashir. See al-Idah, pg. 40 and 7Tagrib al-Durrah pg. 11, 269. From earlier scholars, Ahmad
ibn ‘Abd al-Jawwad ibn ‘Abd al-Latif (b. 1257 A.H.) also notes Hamzah as the basis. See al-Ghurrat al-
Ba]u)g/a]z fi Sharh al-Durrat a]—Mudi}g/a]J, pg. 20.

15



TEXT: 8
Mol )y - SBitgall > 0L 5 b LB Ne SRl &3 8

TRANSLATION:
And their codes, then the transmitters, are like their basis; if they differ (from

their basis), I will mention (it), or else it will be omitted.

COMMENTARY:

The codes for these three imams are the same codes used by Imam al-Shatibi for
their basis in the Shatibiyyah. Ibn al-Jazari therefore follows the precedent of
Imam al-Shatibi regarding the abjad sequence of the letters representing the
various Qurra’ and their transmitters.  The codes for the three imams and their

transmitters would therefore be as follows:

Khalaf S Ya‘qub € Abi Ja‘far |
Ishaq - Ruways b Ibn Wardan o
Idris S5 Rouh - Ibn Jammaz :

The pronoun in \)fdb- refers to the three imams and their transmitters. If they
differ with their basis, then Ibn al—]azari will mention wherenever they differ; else

he omits it, and it should be understood that they agree with their basis.

In al-Durrah, they would differ from their basis in three ways:
1) The imam — including both his transmitters — differs with with his basis
and both transmitters e.g. yo V.Sa\» \jj\éﬁ.},j.m In this example both the

transmitters of Ya‘qab will read .55 e e IRPEE Yl in Sarat al-Isra) 2, as

" Ibn al-Jazari also adopts the same technical usages of Imam al-Shatibi; the waw f3silah, relying on
the pronunciation of the word if it is clear Ve & .m!\ o 6"""‘“ lm.ULJ), omitting the waw fasilah if it
does not cause any uncertainties (L& 3 oS ) y q}\ d},;j’ and so forth. He has even adopted the
same metre and rhyme-scheme of the Shatibiyyah.
10 Line number 143.

16



khitab (in the second person) while his basis, Abti ‘Amr al-Basri, read it as
ghayb (in the third person).

2) The imam — induding both his transmitters — differs with one of the
transmitters of his basis eg. > Qj\j 63 :’:i:a.” Ya‘qﬁb agrees with al-Sast in
reading 3\ and u"j\ with iskan of the ra’, while al-Dari has ikhtilas.

3) One of the trans"rnitters from the imam differs with both transmitters from
his basis e.g. b 30 lgm 3 j.ls Ruways reads g j.nsj_’, in Siarat al-Anfal, 60,
while Abt ‘Amr al-Basri via both his transmitters reads { 835

In a place in which Khalaf al-‘Ashir differs from Hamzah, but Ibn al-Jazari does
not mention it at all in a/-Durrah, then the student should know that Khalaf al-
‘Ashir will agree with Khalaf the transmitter of Hamzah. For example, in Ab,@ of
Sirat al-A‘rafand Lak:3; of Sirat al-Bagarah, Khallad reads with both a sin and a
sad while Khalaf the transmitter only reads with a sad Khalaf al-‘Ashir will
therefore read with a sad, like Khalaf the transmitter.19

v Line number 69.
Line number 120.
" The same will apply to the idgham of the 3 of .)L Khalaf al-“Ashir will make idgham into > and &,
same as Khalaf the transmitter, while Khallid would make idgham into the &, oo 3 and o
Similarly, the idgham of ba’ al-majziimah in it’s five places: (33ad Ll 5;9 (Strat al-Nisa), &35 )
Csad (Sirat al-Ra'd), aL:J\ 3 6| &6 o\ )6 (Siarah Taha), UK o 6 (Sarat al-Isra’) and (J u’;
Glj;\z &% (Sarah al-Hujurat). Khalaf al-‘Ashir makes ith-har in these five places, same as Khalaf the
transmitter, while Khallad would make idghém (with a choice in Sirat a]—Hujurét). Likewise, Khalaf
al-‘Ashir agrees with Khalaf the transmitter in making imalah in both the nin and the hamzah of dbj
and imalah in sl of Sarat al-Naml Khallad only makes imalah in the hamzah of dlj and has a
choice of making imalah in &k
17



TEXT: 9
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4

TRANSLATION:
If I mention a word unrestrictedly, then rely on what is well known (amongst
scholars); similarly (words) which are (mentioned as) matifah or nakirah,

generally.

COMMENTARY:

If a word is mentioned for an imam, or for one of their transmitters without any
further stipulations or explanation, then one should rely on what is well-known
amongst the qurra’e.g. 3> ,8,_99.20 This place of difference — ! Y ’83 Y 533 -
appears twice in the Qur'an i.e. Sarat al-Bagarah, 251, and Surat al-Hajj, 40. The
author mentions it without stipulations like é} Ees (wherever they might
appear), w3 (all of them) or & (both of them). In cases like these, one depends
upon what is well known and practised amongst the qurré’. In the current
difference i.e. the word éﬁs, Ya‘qﬁb will contradict his basis, Aba ‘Amr, in both

places and read it as ’t\fe_;, even though it is only mentioned in Sirat a]—Bagarab.

In contrast, at times a word is mentioned generally — without stipulations —
however, its application is restricted to that one Place e.g. g./.o,{ );-j in Siarat al-
21 - 3 Z . . 5 _
Anam. This difference ie. & EaK comes four times in the Quran: Sarat al-

Anam, 115, twice in Sirah Yanus M\, 33, 96 and Sirah Ghatir, 6. Though one
would assume that it will be applied generally for Ya‘qub in all four places, he will
only differ with his basis in this one place of Sirat al-~Anam and not in the
remaining places. Yet, the author has not added any stipulations like 2 (here
only). Again, one would practise upon that which is well known amongst the

qurra.

% Line 82.
21
Line 110.
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In the same manner, Ibn al-Jazari will mention a word which is marifah (definite)
and include that which is nakirah (indefinite) and vice versa e.g. \)uu\ }.i;j\j }i.ij\j;
Abt Ja‘far will read the sin in both these words with a dammabh i.e. ;iﬁ\j and
J.ifd\j wherever they appear in the Clur’éln.22 Though he mentions them as
mafifah in the text, it will incorporate examples which are nakirah as well i.e. &
3 ;J o8 of Strat al-Bagarah, 185, 124 &b J\adb of Sarat al-Dhariyat, 3, {,.L.’:S\ & ;l
\J..’;S of Siirat al-Sharh, 6, etc.

In the same manner, a word will be mentioned as nakirah and it will include
ma'ifah e.g. b Sy Mol Aba Jatfar will read the ba’with a dammah whether
it is nakirah, ¢ or ma'tifah, uji.ﬂ\ In these cases as well, one should depend

upon that which is well known amongst the qurra ’and their practice.

2 Line 74.
23 .
Line 76-77.
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TEXT: 10
Sl ad biyZallg 35 5 2 ed Yy i Sl e AN S5 10

TRANSLATION:
Basmalah between two sirahs is made by Abu Ja‘far; Ya'qub and Khalaf recite
i, and LIl is generally read by Khalaf.

COMMENTARY:

The author does not discuss the istiadhah since all three imams agree with their
basis with regards to the matters Pertaining to the istiadhah; its wording, it being
made loudly or softly, its ways of joining and so forth.

The T of %251 indicates to Aba Ja‘far. He will recite the basmalah when joining two
sirahs together, except by Sarat al-Toubah. Though Abu Ja‘far agrees with Qalan,
because he differs with Warsh, he is mentioned by Ibn al-Jazarl.

Nothing is mentioned for Ya‘qﬁb and Khalaf, indicating that they both agree with
their basis; Ya‘qﬁb having basmalah, sakt and wasl, while Khalaf has was/

Ya‘qub and Khalaf will read ¢Jls with an alif. They both contradict their basis,

therefore they are mentioned.

Nothing is mentioned for Aba Jafar, indicating that he will agree with his basis,
Nafi, and read ;‘,\La

The author does not offer any additional clarification regarding the reading of
Sl e.g. with a madd, with an alif etc, but suffices himself with how the word is
read; a precedent set by Imam al-Shatibi in his S/zétiszg/ab ie. -2 @w\ LASLJ
e &) ,w.i\ (I will suffice myself with the pronunciation of a word virithout any

additional stipulations if it is clear).
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Khalaf will read contradict his basis and read L\J’,‘Q\ with a sad, generally, whether
nakirah (indefinite) or marifah (definite). '9&‘\ (generally) alludes to this, as well
as the precept layed down by the author in line nine of the introduction: & )a.a &UK

TEXT: 11
S g bl i e e B S L 1]

TRANSLATION:
Read with a sin for Ruways. And (read) with a kasrah (on the » of) MJD, m.&l and
W.\S for Khalaf. Ya‘qub (reads with) a dammah on the Az"..

COMMENTARY:
Still discussing L1.4ll, Ruways contradicts his basis — Abi ‘Amr al-Basri — and
reads it with a sin i.e. L\}QJ\.

Those not mentioned — Abt Jaffar and Rouh — will read like their basis, with a
53_07.

Khalaf al-‘Ashir will read m.\a, VV‘SL and ("f’d with a kasrah on the Az’ differing with
Hamzah who reads it with a dammah on the Aa’ This is when the mim a]—jam‘
after the A2’ is followed by a mutaharrik e.g. j\c ("f’k Eadl Tts application when

followed by a sakin is mentioned in line 13.

Thereafter, the author discusses a dammah on the ha’for Ya‘qub. This discussion

continues into the next line.
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TEXT: 12
b gl 5t M Db S5 O oty 35l (g P85 By sl 32 12

TRANSLATION:

(Ya‘qub reads with a dammah on the ha’) when it follows a ya’ which is sakin,
except when it is singular. Ruways reads with a dammabh if it (the ya’) is dropped,
except in (’.4533 B then he will not.

COMMENTARY:

When the pronoun A, whether masculine or femine, dual or plural i.e. ?’, ® and
&p comes after a ya’ sakinah — whether ya’ maddiyyah or ya’ lin — then Ya‘qab
will read the A2’ with a dammah e.g. (,’((Ja, V’,{J\Q r:,,\ﬁ, vi(,a, r’,rwgi, (,}J..o, uj(.k, u)fz‘ﬂe C)’V"’
skl e, 1, &) ete.

The clause “;,\;3\ Q&” (after the ya) will exclude words like s él&, 3 Se OB )L@P\,
uﬁif‘“’ L;’@], L@_., L@_.\;.y.u etc. in which the pronoun ha’ does not come after a ya. The
clause “f;i.ifi & (when it is sakin) will exclude places when it comes after a ya’
mutaharrikah e.g. (.G_Aé e

By stating Q}ﬁ\ 3 (except when it is singular), the pronoun A2’in it’s singular
form is exluded e.g. ale, «Jl, 5 etc.

If the ya’ sakinah before the pronoun Aa’is dropped due to it being an imperative
command (amr) or apocopation (majzim), then Ruways will still read the Az’
with a dammah. This occurs in 15 places, in 10 different siarahs

1) blie (,@.a\.d — Sirat al-Aat, 38.

2) uif« f'é':b d\; — Strat al-A raft, 169.

3) VG'L (J \3\; — Suarat al-Aaf, 203.

4) in}a..xj ch""’J — Siirat al-Toubah, 14.

5) éLa (,@_,L (j — Strat al-Toubah, 70.

** This is as listed by Sheikh ‘Abd al-Raziq ‘Ali in his editing of al-Zabidi’s commentary on the
Durrah. See pg. 110.
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6) "\L;\a F’éj’ \sl5 — Sirah Yanus ek, 39.
7) :};Y\ (’,@@\35 — Siirat a]—[—ﬁ/f, 3.

8) k3 436 A3l — Sarah Taha 133,

9) ) (.4_»:3 — Sirat al-Nir, 32.

10) V@& VS;\ — Sirat al-Ankabit, 51.
11) {.9_’5\; &S5 — Sarat al-Ahzab, 68.

12) f\ sesiels — Sarat al-Saffat, 1.

13) gl V@.Mb — Siirat al-Sattat, 149.
14) F»J\ ole 5 — Sarah Ghatir, 7.
15) uw\ b5 — Surah Ghatir, 9.

In the above-mentioned words, the ya’ sakinah has been dropped. It was
originally 15, (‘é'“’:\” ré_Afb and so forth. Ruways will still read the Aa’ with a
dammah in these words, following the previously mentioned precept: the

pronoun ha’will be read with a dammah when it comes after a ya > sakinah.

(.4)35 iy in Sirat al-Anfal is an exception to this rule. Here, Ruways will read with

a kasrah, as the remaining gurré’ do.

TEXT: 13
I Al o LT T (89 ol i) s 2 vy 13

TRANSLATION:
Abu Jafar makes sifah in the dammah of the mim al-jamS before a sakin (the
mim al-jam’) follows (the harakah of the ha’ before it) for Ya‘qub, while those

remaining recite like their basis.

COMMENTARY:

Abu Ja'far will read with si/ah in the mim al-jamwhen followed by a mutaharrik,
the same as Ibn Kathir would do. Here he differs with his basis; since Qaltin in
one of his ways allowed, reads without si/ah and Warsh only makes si/ah before

the hamzat al-gat‘(disjunctive hamzah).
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Since nothing is mentioned for Ya‘qﬁb and Khalaf al-‘Ashir, it is deduced that

they read according to their basis, without si/aA.

If the mim a/—jamrcomes before a sakin, then Ya‘qﬁb will let the harakah on the
mim assume the same harakah that is on the Aa’ before it. The sakin after the
mim aljam‘is either lam al-tatif e.g. JLA\ (’;4_39, r’@\f—i 2 R o uL..;Y\ & or
hamzat al-wasl (conjunctive hamzah) e.g. uw\ (,4_,5\& JUL.A\ @.’133 le. Whether it is
lam al-ta’rif or hamzat al-wasl, if the ha’comes after a ya’ sakinah, the Ya‘qab will
read the Aa’as well as the mim with a dammah, same as Hamzah and al-Kisa’1. If

the ha’comes after a kasrah, then Ya'qub will read the Aa’as well as the mim with

. 25
a kasrah, same as Abt ‘Amr al-Basri.

When the author states \i :\La\ ’é}c (those remaining recite like their basis), one
understands that Aba Ja‘far will read the Aa‘with a kasrah and the mim with a
dammah, same as his basis, and like Hafs would read. Khalaf al-‘Ashir would read
both the Az’ and the mim with a damma]z in all the above examples — whether
the Aa’is preceded by a yé’sé]aha/i or a kasrah — as Hamzah would.

® If the Aa’does not come after a ya’ sakinah or a kasrah, then all the qurra *will read the mim with a
dammah without any silah e.g. u\h.ﬂ}i\ ’ra’LL»a
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S el
Idgham kabir is the assimilation of two mutaharrik letters, being read as one
mushaddad letter.

TEXT: 14
Yy 13 Gds fas AT 3800 S i ok QL bt eh ol s 14

TRANSLATION:

Ya‘qub makes idgham of the ba’ of (v.oJ\s) =2, Ruways makes (idgham) in
(Vz_w) uu‘s, (\J“{) d@v-u:), (\J«.{) ﬂfx and (& ;,:{) f/\ul, as well as (idgham) with a
choice in a5 and (in) that which follows...

COMMENTARY:
Ya‘qub will make idgham of quL o=l in Sarat al-Nisa’, 36. Ya‘qub differs
from his basis, al-Dari, who does not generally make idgham kabir. He also

differs from al-Sasi in restricting 1'dg]1§m to this one place.

Thereafter, the author discusses idgham kabir specific to Ruways. He will make
idg]]a"m without another option in four places:

1) V;'“‘ S\ NG — Strat al-Mu’minan, 101.

2) 18 ol — Surah Taha, 33.

3) 18 38555 — Sarah Taha, 34.

4) &8 k) — Sirah Tzha, 35.

The word Jas is further discussed in the next verse. Y 9 15 in the verse refers to

Jas, and not to the words mentioned before it.
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TEXT: 15
951 G gl S Ll e R T B s 15

TRANSLATION:

(Ruways makes idgham with a choice in a5, and that which follows), in (Saraf)
al-Nahl, ((,23) Js, with (3») & of (Sarat) al-Najm, as well as (W) cad, Q&ﬁ\
V@.:Jfb and the first d?J\J uLﬁ\

COMMENTARY:
Jaz comes eight times in Sarat al-Nahl Since the author mentions it
unrestrictively, all are included:
1) g...:u;\ e ;5 Jas — verse 72.
2) ;{Ajj\ G ;S Jas-5 — verse 72.
3) C:.J\ )gi Jaz-5 — verse 78.
4) ’&f’ e é Jas — verse 80.
5) r\;‘i;}j\ ;Jj; b gﬁ Jaz5 — verse 80.
6) Y\)\L O’k’ (8 gﬂ Jas — verse 81.
7) ] JL:J\ & ;5 Jaz-5 — verse 81.
8) Jul ;3 Jas5 — verse 81.
Ruways will make ia’g]zém with the option of ith-har in the above-mentioned

places.

He will also make idgham with the option of ith-har in ng (3 Y of Sarat al-Naml,
37.

In 3?\3 which comes in four places in Sarat a]—Najm, Ruways will also make
idg]zém with an option of ith-har.

1) &;\3 3 3n ﬁj — verse 43.

2) L;\j Sl 3p 355\3 — verse 44.

3) 6‘5\3 6‘“\ 3» 3?\3 — verse 48.

4) il &5 5p f\j — verse 49.
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Ruways will further make z'dgbém with the option of ith-har in W w.\i of
Surat al-Bagarah, 20, r@;.,\.\pb C,v\;’gﬁ\ & ji’& of Strat al-Bagarah, 79 and % ) :;b G,\i.s
O;JL C.)i”;,ﬁ\ of Sirat a]—Bagara/], 176.

With the stipulation “3735\”, the author excludes other places where it comes e.g.
d,JL (.,»\.-’;Si\ hias Jj\j of Surat al-Bagarah, 213, L}JL Qi}ﬁ\ Ade J% of Sarah Ali
Imran, 3, k?JL Q&,ﬁ\ &Jl Uj\ Ll of Sarat al-Nisa’ 105. In these places, Ruways will
read with ii‘[z—]zér only.

To summarise the above, twenty places of idgham is mentioned for Ruways. In
the first four places only J'G'gbém is applied by him, while in the remaining
sixteen, Jb'gbéim as well as 7th-har is allowed by him.

TEXT: 16
b Sghl 35 Fsdoed Cb 198 B IS 5 LGl a3 3y 16

TRANSLATION:
Abu Ja‘far makes pure idgham in Lnb Ya‘qub (makes idgham) in )laS, Ruways
(in) |, J’ga,.a, Ya‘qub (in) Ji;’, while Khalaf applies 7¢h-har (in the latter).

COMMENTARY:
Abu Ja‘far differs from his basis, Nafi‘, and makes “pure” I'dgbém in \.;b of Siarah

Yasuf &8, 11 ie. idgham without ishmam or roum.
Since no mention is made of Ya‘qub and Khalaf, they will agree with their basis

and make idg]za’m with ishman or roum.

Ya‘qiib makes idgham in ) I ¢Vl C;La of Suarat al-Najm, 55. This is only
when joining ()5 with Zi; before it. If one stops on i and starts from (g)las,
then 1'a'g]1.§m will not be made.

Since Abu Ja‘far and Khalaf are not mentioned, they will agree with their basis
and read with ith-har here.
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Ruways makes idgham in |, J’ﬁ..u fi of Sarah Saba’, 46, during was/ (joining). If one
starts from | 5 J’gu, then ith-har will be made.

Those not mentioned i.e. Abu Ja‘far, Rouh and Khalaf will agree with their basis
and read with ith-har.

Ya‘qub makes idgham in Jis N 3.1:\ of Sirat al-Naml, 36, as Hamzah would read
it. Khalaf al-‘Ashir will make 7th-Aarin it.

Since Aba Ja‘far is not mentioned, he will agree with his basis and make ith-har.

TEXT: 17
o e B g 15385 ey o 1S i LIS 17

TRANSLATION:

Similarly, (apply ith-har) in the ta’of L;.,o, \)>J and that which follows it, as well as
in V333 and 5.5 for him (Khalaf). (Apply ith-har) in (:.a.:i.io) &% for Khalaf and
Ya‘qab.

COMMENTARY:
Khalaf will make ith-har in the 2’ of b SBLAN, 1355 D196 and 1855 OJEB. The
latter is expressed by author as grajj. He will also make ith-har in 1355 & g\f\iij and

Many commentators mention that there was no need to mention &2 u\j«’é\ib
because Khalaf al-Ashir will agree with Khalaf the transmitter in making ith-har
in it, else \jﬁ u\u.UJ\s of Sirat al-Mursalat would also have been mentioned. As
discussed in line eight, if nothing is mentioned for Khalaf al-‘Ashir, then he will
agree with Khalaf the transmitter. The most iikely reason for mentioning it is to

maintain the poem’s rhyrne and meter.
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Khalaf and Ya‘qﬁb will make 7th-har in :afﬂa ;,fu of Suarat al-Nisa’, 81. Since no
mention is made of Abu ]a‘far, he will agree with his basis and read with ith-har

as WCH
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LGP
The ha’ al-kindyah refers to the third person singular masculine pronoun (3»). It
may be attached to a verb e.g. »3%, a noun eg. «Lin‘ or a preposition e.g. e, In
English it translates as “he”, “him” or “it”. It is also referred to as A3’ al-damir
(pronoun) and does not form part of the root letters of the word.

The discussions revolving the b4’ al-kindyah are three:
1) Whether silah should be made in it or not.

2) Whether it should be read with a sukin.

3) Its harakah (if it is not sikin).

Silah literally means to join. Technically it is the joining of a waw maddiyyah or
ya’ maddiyyah to a mim aljam‘or ha’ al-kiniyah i.e. lengthening the sound in
their respective pronunciations. Silah is only applied during wags/ and not during
wagf- If silah is not made in the A2’ al-kinayah or it is not read with a sukin, then
the mere fparakah will be read without any additional lengthening in it. This is
referred to as gagr or ikhtilds in this specific chapter.

The A2’ al-kindyah is found in one of four possible positions:

1) It is preceded by a mutaharrik and followed by a sikin e.g. Al 4 o Je
el

2) It is preceded by a sikin and followed by a sakin e.g. Jé-’\l\ B, 0‘[‘,‘33\ 42,

3) It is preceded by a mutaharrik and followed by a mutaharrik e.g. Yy 4 5%}.
4) 1t is preceded by a sikin and followed by a mutaharrik e.g. s5h 43, +\ihy 3kss)
T

None of the qurra’ makes gilah in the first two, while all generally apply si/ah in
the third. In the fourth, Ibn Kathir generally applies silah.
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TEXT: 18

TRANSLATION:
Make sakin 5% with d\\ j;, :\!.,233, m}i and 4;.\9\ for Aba Ja‘far. Ya‘qﬁb will make qgasr
(in them).

COMMENTARY:

1 g . 2
In this line five words are mentioned.

The first word is 3% which comes twice in a verse of Sirah Ali Tmran, 75:

%28\~ & - 2| v 24 ¢ 4 )’./’7.2 964)’, /C’ 2T v 22 “ 7 oe /"./’f.? > - X 1 ’/a -
"""\"Y!é’\"‘\/?gj"yg\""}iwbd\/uﬂﬁ“f) “"\J\/?Q}i&*&ﬂub‘ﬂu“f&\é‘b\uﬂ)%

\

_ A7, A~ A TR A, c 4 A T VR ATV EP I PR I SR
@bakis srs OIS (2530555 Ja bl g Lale s 1650 G T\ B als

The second and third words appear in Sarat al-Nisa’, 115:

P PR DAV A L T TP P AV D P I PP,
i a3 15506 4 35 e Sl Yol A2 S B0 5 AP W DS G ak e 354 I g3lin a5

& > PR
T e S g

The fourth word appears three times: twice in a verse of Siarah Ali Tmran, 145,

and once in Sarat al-Shira, 20:
PR PR I I NPT IS DS SR EPY SIS P VU SR PRI I
G153 5505 ea P lBANOI585 5 5a5 M 55 LA Al 3L NI E 350 L 58 s

M P o P 3
§m o Sl 5aas s B )

-

A -

- » ? -

\ 1 “s AP T A A A TR I P
brssa N3 NG5 G s PN E 52 5 S5 5" 655 305 S 555 WE 52 5 J58 pap

<
- LA
T ) (o
=z

The fifth word discussed is &6 in Sarat al-Naml, 28:
G135 3he 52 Wl S0 A2 ,,ﬂu\ 2\ 3 1 1S R

* The Shatibiyyah mentions 10 places in which the Seven Qurra’have differences.
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Abu Jafar reads these fives words with iskan of the Aa’ while Ya‘qub reads them
with qgasr. Bear in mind that gasr in this specific chapter means the mere harakah

without any additional iengthening in it. This is also referred to in some books as

ikhtilas.

TEXT: 19
Sl L5 ot By L e S o (g s Bl S 19

TRANSLATION:

As (Ya'qub will make gasr) in &5; lengthen (it) for Ibn Jammaz and make iskan
(in it) for Ibn Wardan. (Apply iskan in) 45535 for Ibn Jammaz, while Ya‘qub has
gasr (in it) and Ibn Wardan has ishba:

COMMENTARY:
The sixth word discussed is mj in Sirat al-Nir, 52:

-7 PR 24 //L ,f//” ///.‘.4 2., .
L& 833—&1‘\(-;&‘«\—;3)\3 435 5 (356 53 V325 3D eld 1 5%

Ya‘qub will read with gasr (without si/ah) in it. Ibn Jammaz will read with si/ah in
it (3 3)313) while Ibn Wardan will read with iskan in it (4 : 3). This reading
i.e. with silah for Ibn Jammaz, is in accordance with what is documented in

Tahbir al-Ta ysir.27

In another print of the Durrah, the start of this line reads 3> % «u_:.a 5 With this
rendering of the verse, there would be no difference in the reading for Ya‘qﬁb i.e.
he will still read it with gasr. However, Ibn Jammaz will now have qgasr, and not

silah as mentioned in the previous rendering.

o . . _ 28
Some have prevented gasr for Ibn Jammaz because it is not in the 7ahbir.

However, both will be allowed - si/ah and gasr — since both prints or copies come

= Tahbir a]—Ta)/sir, pg- 152.
* Sheikh ‘Abd al-Fattah al-Qadi and Sheikh ‘Abd al-Raziq Misa maintain that one should restrict

oneself to si/ah for Ibn Jammaz (and not gasr) since that is what is mentioned in 7Tahbir al-Taysir. See
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directly from Ibn al—]azari, who is the author of both texts, and it is not a later
addition made by another scholar.29 Furthermore, Sheikh al-Mutawalli gives
allowance for both qasr and 51']&]1 (a]—waﬂza‘n salzilz.a‘n) in al- Wujﬁ/i a]—Musﬁra/i.3o

The seventh word discussed is 455 of Sarat al-Zumar, 7:

s & oo,
£S48 5155555851 5%

Ibn Jammaz will make iskan in it. Ya‘qub will make gasrin it (V; “~a23) while Ibn
Wardan will make silah (ishba’) in it (Mo ’tL.uY\j)

TEXT: 20
NS Yt (b A ol gty 3l b il ol (ST Ay 20

TRANSLATION:

(Apply ishba“in) ‘ub for Abu Ja‘far and Rouh; and (read) with gasr for Ruways.
(Apply gasr in) »)\ for Ibn Wardan, ishba‘for Ibn Jammaz; and (ishba‘) in all
(the previously mentioned words) for Khalaf.

COMMENTARY:
The eighth word is mb which comes in Sarah Tzha, 75:

€3 P ESSANATAT B o il Bz 6132 25 5

iche

Abi Jafar and Rouh will read with silah in A.ab while Ruways will read without
silah.

al-Idah of al-Qadi, pg 73, al-Budiir al-Zhirah, Vol. 2, pp. 621-622, Sheikh ‘Abd al—Raziq’s editing of

al-Zabidf'’s commentary, pg. 119.

* In the commentary written by al-Zabidi, who read it directly to Ibn al-Jazari, gasr is related. See

pages 118-119, with the editing of Sheikh ‘Abd ai—Réziq Masa. It is also found in the print of Sheikh

Muhammad Munayyir al-Samannadi (d. 1199 A.H.) and A-Ghurrat al-Bahiyyah fi sharh al-Durrat al-

Mudiyyat by Sheikh Ahmad ibn ‘Abd al-Jawwad ibn ‘Abd al-Latif (b. 1257 A.H.).

* Sheikh ‘Ali al-Dabba‘ also suggests that both ways be allowed. See Bahjat al-Mardiyyah, pp. 18-19.
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The ninth word is do-J\, which comes in Sirat al-Araf, 111 and Sarat al-Shu‘ara’,

36:
- 20,02 1 <1 2 (e
§ T 5 o1l 3 Ju 35 351 5 2 5116

% L Pt » " -/‘/
§ D ih it 130 3 E23 3351 5 5116

Ibn Wardan will read doj\ without si/ah and Ibn Jammaz will read with silah in it
(3 3.

Khalaf will read with si/aA in all nine words; from 3% until 4»_)\ (MEG ;ﬁ\ 33)

TEXT: 21
Ytk —d f "_&" M s s“—L”\ L8y ey =5 =+ i 2 3 i =29 21

TRANSLATION:
In ox, make gasr for Ruways. (Apply gasr) in 4655 for Ibn Wardan. And (read)

a kasrah (on) the ha’of M before \;{A\ for Khalaf.

COMMENTARY:
The tenth word is ERvS) which comes in four places; Stirat a/—Baqara]z, 237, Sirat al-

Baqara]z, 249, Sirat al-Mu‘minin, 88, Sirah Yasin, 83:
R P R N I AT R L P T R aw
\M}\QMQ\Y!MJSUWMQJ&Q&MJQM)&WQ\&“&EMQ!)%
» Aoy e Xg 2 75t AN W \5he021 2 (et o
Sy 5515\ A G MM\\;@N; SRS BNGRB A 57 2SN B3EL 02, Gl

(5ve

2 G ] 1S 2150, 573 21, oo a A A Y 22200 A s a”-%"
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P LT A L SUTUE S A P POINEZ PR S SISV (P caC AT
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3 dxa
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Ruways will read with gasrin s)x in all four places. Since the author mentions it

unrestrictedly, it will include all four places above.

The remaining qurra will read it with silah during wasl.

The eleventh word is 43\3)‘ ¢ in Stirah Yasuf M\ 37:

L858 55 PRI R R R G R P AR LA PSR HAR ST

2

(%,n dj‘fnfr_bofybr_;‘sﬂ&\_ja,}/é) ‘Y\‘/:_’S :\.Lf

Ibl’l Wardan WIH read Wlth qasr in AJ\S Whlle the remamng glll‘l‘él WIH have sz]a]z

in it.

The twelfth and final word discussed is the harakah on the ha’ of \Jf:_’gﬁ\ r-‘JJ;\ in
Stirah Taha, 10, and Sirat al-Qasas, 29:

AW

£z eih 0 ge 4150 ,‘.,L;;;(,gg\M\wa\d\\;g\wvgm\Jb\Js%e

s

&.J\)L:w.:\ B \;ifv\ ARy 3\3‘\)\“#\@’ b ARG 53 e G5k o8 LGy
= 0’,LL¢;V§LJJU\UA0)A>)\MLQMV.§.¢\

Khalaf will read with a kasrah on the Aa’i.e. \;.ﬂin\ ada, contradicting his bases
who would read it with a dammabh i.e. \;A_’ia\ A

The remaining qurra >will also read it with a kasrah.
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The author restricts it to these two places by adding the clause “before \;’:{Z\” (Js
\;i’(i\), and excludes places like G2 ) A\La:}} ks J6 Jl and Q\L;b sl et al”

*" The words sy and 4655 are not discussed in the Shatibiyyah, indicating that it is perculiar to the
Three Qiraat \;1:(2\ Jal is mentioned in Sirah Taha in the Shatibiyyah while Ibn al-Jazari discusses it
in the chapter of A2’ al-kinayah in the Durrah. The word ¢ of Sarat al-Zilzal which is discussed in the

Shatibiyyah is not mentioned in the Durrah, indicating that the Three Qurra’ will agree with their

basis and read it with si/ah during wasl.
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Madd is to lengthen the sound in the letters of madd beyond it’s essential
duration. Qagr is shortening the sound to its essential duration i.e. without this

innate lengthening, the letter of madd will not be able to be recited.

TEXT: 22
A SR ] PR V1 R SR | TR [ Oy KM NS ST, Ly

TRANSLATION:

Make tawassut in their (the Three Qurra’) madd, while being sure to shorten (it)
in that which is munfasil for Abu Jafar and Ya‘qub. (Shorten the letter of madd)
after a hamzah, as well as the (letter of) /in (before a hamzah) for Abu Ja‘far.

COMMENTARY:

éhu will include both madd muttasil and madd munfasil Thus, Ibn al-Jazari
initially states that all Three Qurra’will have tawassut in both madd muttasil and
madd munfasil. Thereafter, the author excludes madd munfasil from that

instruction by explaining that Abu Jafar and Ya‘qub will make gasr in madd
munfasil (3> N Sl Lad) ).

In this manner, one understands that all Three Qurra’will have tawassut in madd
muttasil. In madd munfasil, Abt Ja‘far and Ya‘qﬁb have gasr while Khalaf has

. 32
tawassut, since he has not been excluded.

If the letter of madd comes after the hamzah e.g. \3’;;\;, \;LM\Q \33';\, and so forth; as
well as if a letter of /in comes before a hamzah e.g. 9855'4, B}};, and so forth, then
Abu Ja'far will read with gasr in both cases. Abu Ja‘far would contradict Warsh in

these examples, who allows tawassut and tiz/in them.

* If one restricts the meaning of ;:h:\ﬁ to madd muttasil, then the length of tawassut in madd munfasil
for Khalaf will not be gauged from the poem.
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Two hamzahs in one word specifically refer to two hamzat al-qatT’s that are both
mutaharrik, appearing alongside each other in one word. The first Aamzah is
always a hamzat al-istithaim (the interrogative hamzah) and therefore remains
maftizhah, while the harakah on the second hamzah will change e.g. ‘.’qijﬁia, 13,
3. The takhfifl taghyir will always be in the second hamzah.

With the clause “two hamzat al-qafT’s”, we exclude a hamzat al-qat‘and hamzat
al-wagsl appearing alongside each other e.g. e é\‘ai, yffvﬂ. With the clause “that
are both mutabarrik®, we exlude those words in which the second Aamzah is
sakinah e.g. ¢35\ The clause “alongside each other” will exclude examples like é‘b‘t
By “in one word” words like §34 5% are excluded since the two Aamzahs appear
in two different words.

TEXT: 23
S DL (b g Ay G i i i 23

TRANSLATION:
(Apply) tahgig in the second of the two (hamzahs) for Rouh. Be sure to make
tashil with madd (inclusion of an alif) for Aba Ja‘far. Qasr (no inclusion of an

alif) in the (entire) chapter (is applied) for Ya‘qub.

COMMENTARY:
Rouh will contradict his basis and make ta[iqig of the second Aamzah. Since

nothing is mentioned for Ruways, he will agree with his basis and have tashil.

Abt Ja‘far will have tashil while including the alif (tashil with idkhal), disagreeing
with Warsh.

Ya‘qub will contradict his basis and not include and alif’ Since it has been
mentioned at the start of the line that Rouh makes tabgiq, he will make tabgiq in

both hamzahs without inciuding an alif, Ruways will agree with his basis in
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making tashil, but disagree by not including an alit thus having tashil without
including an a/if (without idkhal).

Since nothing is mentioned for Khalaf, he will agree with his basis and make

tahgig in both hamzahs.

By “g})L’j\ & (the entire chapter), all three types of two hamzahs coming together
are intended: whether the second hamzah is maftithah, maksiirah or madmuamah.

As mentioned before, the first Aamzah will always be maftahah.

To summarise their appiications, Aba ]a‘far has tashil with idkhal, Ruways has
tashil without idkhal, Rouh and Khalaf will have tabqfq.

TEXT: 24
s 31 bt s Jis s 08 bl e Sy A Sl b 3 W g

TRANSLATION:

Predicate f’g;\; for Ruways, (as well as in) eN S, for Aba Ja‘far, (including) d\‘
8 for Khalaf; and question (read as istitham the latter) with (’;.a:;\ for Aba Jafar
and Ya‘qub.

COMMENTARY:
The word f"if\a which comes in Sirahs Taha, 71, al-Arat 123, and al-Shu‘ara’, 49:

VTR 2 _ 0%
$mE S5l 28 D 2l D63

The word f"iiﬂa was originally ‘;’“:\9\9, with three Aamzahs. The first two hamzahs
are maftithah while the third is sakinah. All the qurra ’will make 7bda/ of the third

hamzah into an alif- reading it as f’wo\\;.

Ruways contradicts his basis and reads it as ikhbar (predicated), by dropping the
hamzat al-istitham, like Hafs would read it i.e. V'i";\
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Since no mention is made of the other Qurra; they will agree with their bases in
reading the hamzat al-istitham (.,’w:\; Abu Ja‘far will make tashil of the second
hamzah without including an alif here, because none of the gun'é’ include an alif
here due to three alifs coming together in this word. Rouh will read with ta[iqig
as mentioned previously (¥xs 325 %U) Khalaf will agree with his bases and read
with tahqiq as well.

Abt Jafar will read J:.‘L}i EN GJ:»:\ of Sirah Yasuf 68\, 90, as ikhbari.c. EN é\.’l
Jz..i»ji Since nothing is mentioned for the remaining Qurra, they will agree with
their basis and read it with the hamzat al-istitham. Ruways will have tashil
without idkhal, Khalaf will have tahgig, as well as Rouh (¢ dﬁ? L,.WU)

N U5 comes twice in the Quran, in Sirah Yasuf S8, as well as Sirah Had
Nk, 87, Azl ;;JOJ\ EN G)u:\ The place in Sarah Yusuf S&E) is intended based

upon the line the author mentioned in the introduction, “if I mention a word

unrestrictedly, then rely on what is well known amongst scholars” AR AY Bt
Jze ng.:»ji.e) Secondly, it is well known that the place is Sarah Hud HeE) is not

intended because all the gurrzi’read it as ikhbar.

In ixs JLJ 15 o€ J\ of Sirah Nin, 14, Khalaf will contradict his basis and read it
as ikhbar, like Hafs would. Aba Jafar and Ya‘qub will read it as istitham ( . . Ju\,
e 30).

Abu Ja'far and Ya‘qab will read the same i.e. with istitham, in fi.m\;, of Sirat al-
Ahgat 20 (Y& 3 &85l 5 Jsly). In both places, Aba Jafar will have tashil with
idkhal, Ruways wiil have tashil without idkhal and Rouh will read with ta[]qiq.

Khalaf will agree with his basis and read as ikhbar in Sarat al-Ahgat.
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TEXT: 25
Yl it 5 s By 1) (i 131 3555 0y N b 3Ty D5

TRANSLATION:

Predicate the first if it (the istitham) recurs for Abu Ja‘far, except (in) Sarat al-
Wagi‘ah and the first place of (Sarat) al-Dhibh, then question (in them: Sarat al-
Wagi‘ah and Sarat al-Dhibh).

COMMENTARY:
In this line the author addresses those places in the Quran in which the istitham
recurs in one verse; occasionaly it recurs over two verses. This takes place in nine
places:
1) Sirat al-Ra'd, 5 —
J&;V\m,\, 3521558 5 ;u\qgj\ »»&Gﬂb\guf\,{\g\a?@,’s 5 5ib siSh) 3%
43530 \4.,(..; Ju\w\vu,\ sl
2 — 3) Sarat al-Isra’, 49, 98 —
§m\3as B2 535520 Bl 665 5 ke B8 15121906 53
§m\Gus B 5 35520 Bl BG 5l B8 511906 3Gl 1358 AL A 5T5s sy
4) Sirat al-Mu’miniin, 82 —

2 ¢

§55 5552 Blelalie 511558 5ln 5 1 D6

5) Sirat al-Naml, 67 —
£255 J,g.n.u Tl 561508 Kk \ 5258 13 md\,ﬁ»
6) Sirat al-Ankabit, 28, 29 —

s o35 S = M,J\m\,\u,\ﬂ&b,,u“;;,w\o,,uP’iﬁyg;ﬁ;‘]@;\/&jg%
E3 5 oSy st 06 51N 3 30 61878 580 285035350 5 55208 5
43 822l 6

7) Sarat al-Sajdah, 10 —
€265 P3G b 1% 0 gls o Bl o5 WS B 1516 33
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8 — 9) Siirat al-Saffat, 16, 53 —
§35 555000 Bl Ulie 311 AU 5zl Bl d
2555200) Glie 361 AUS 5 )
10) Sarat al-Wagiah, 47 —
§2555 50 Bl Llke 51\ AU 502\ 355 3351558 3%
11) Sirat al-Naziat, 10, 11 —

‘%n oJ,u\.AUa.r—\..{\b\’ '_ on\’J\d:)J';}éJ..J \.:\c-d_’,J %9

The student should bear in mind that generaHy if the qurra’ recite with istitham
in the first occurrence, they will recite as 7khbar in the second occurrence, and
vice versa. Occasionaﬂy, they will recite both as istitham. However, they will
never recite both as ikhbar. Once this is understood, the following lines will be

simple to understand.

The author explains that Abu Jafar will read as ikhAbar in the first occurrence in
all nine places. It is understood that if he reads as ikhbar in the first occurrence,
he will read as istitham in the second occurrence. Thereafter, he excludes two
places: Sirat al-Wagiah (&38; 13| (s3w) and the first place in Sirat al-Saffat ( Jf\
C:ﬁ\) In these two places Abu Ja‘far will read with istifham in the first occurrence

and as ikhbar in the second (YLo5).

TEXT: 26
S g ot Akt ) 55 LS LK g ks 53T 0E 35 06

TRANSLATION:

Predicate in the second (of the istitham that recurs) for Ya‘qub, except in (Sarat)
al-Ankabut, (read it) contrastingly. And in (Sarat) al-Naml (read) istitham in
both places for Ya‘qub.
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COMMENTARY:

Ya‘qﬁb will read as ikhbar in the second occurrence of the recurring istitham in
all nine places. It is understood that in the first occurrence he will read as a
question (istitham). Thereafter, two places are excluded: Sirat al-Ankabit, in
which he will read as ikhbar in the first occurrence and as istitham in the second
(L&), and in Sirat al-Naml, in which is will read as a question (istitham) in

both occurrences.

Since no mention is made of Khalaf, he will agree with his bases and read as a

question in both occurrences, the first and the second.
They will all apply their rules mentioned previously when two hamzahs appear

together: Abu Ja‘far making tashil with idkhal, Ruways having tashil without
idkhal, while Rouh and Khalaf have ta[zgiq of both Aamzahs.
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Two hamzahs in two words refer to two hamzat al-gat7s that are both
mutaharrik, appearing alongside each other in two different words. This
necessitates that the first hamzah comes at the end of one word while the second

comes at the start of the following word. Note that the only way they will be read
together is during wagl.

The two hamzahs in two words differ from the two hamzahs in one word in that
in the latter, the first hamzah is always maffiihah. Furthermore, with regards to
two hamzahs appearing in one word, the tashil is always made in the second
hamzah; whereas if two hamzahs appear in two words, the tashil may take place
in the first or the second Aamzah.

Two hamzahs coming together in 2 different words are of 2 types:
1) %&J‘éﬁi—thezlzamzabsagreeinﬂleirﬁamkit
2) B St — the 2 hamzahs have different harakit.

If the two hamzahs agree in harakat then they are either both maffihah e.g. 5
653 .51 %, both madmiimah e.g. Iy §5f or both maksiirah e.g. &) J4il| 3.

If two hamzahs differ in their harakat, then they are of five types:

1) The first hamzah is maftihah and the second maksirah e.g, Jli{?"a’

2) The first hamzah is mafiihah and the second is madmimah e.g. 34 5\z.

3) The first hamzah is madmiimah and the second is mafiihah e.g. ket 55,
4) The first hamzah is maksiirah and the second is maffihah e.g. h}:} slasdl 5.
5) The first hamzah is madmiimah and the second maksirah e.g. J| 3155,

There are no places in the Quran where the first hamzah is maksirah and the
second is madmiimah.
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TEXT: 27
Yy s SSYSU_Ghhes 1bh) 0L o G Ly 27

TRANSLATION:

In the condition that they (two ]iamzafis) agree, make tashil of the second
(hamzah) for Abu Jafar and Ruways; apply tahqig of them (the two hamzahs)
both, and simiiarly (apply ta[zgig) when they differ for Rouh.

COMMENTARY:

If the two hamzahs agree then Abu Ja'far and Ruways will read with tashil in the
second hamzah. Abu Ja‘far would contradict Qalun who drops the Aamzah if they
are both maftﬁba]z, and makes tashil of the first hamzah if they are madmﬁmab
or maksurah. Similarly, he differs from Warsh who would allow 7bda/ in addition
to tashil of the second hamzah. Ruways differs from Aba ‘Amr who drops the
first hamzah according to the view of the majority, while a minority maintains

that he drops the second hAamzah.

It is understood that when the two hamzahs differ, Abu Jafar and Ruways will
agree with their basis i.e. read with tashi/ in numbers one and two, 7bda/ into a
waw in number three, /bda/ into a ya’in number four and both tashil as well as

ibdal into a waw in number five.
If two hamzahs agree, as well as when they differ, Rouh will read with tahgig.

Since no mention is made of Khalaf, he will agree with his basis and read both

hamzahs with ta[zgiq.
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The isolated hamzah is that which is not found next to another hamzah. It may
be divided into two: the hamzah sikinah and the hamzah mutaharrikah. The
hamzah sikinah is either the 5’ kalimah, the ayn kalimah or the /im kalimah e.g.
asiabs &A1, 13 In this chapter, takhfifin the hamzah sikinah is via ibdal or ibdal
with idgham. Takhfifin the hamzah mutaharrikah is via ibdal, hadhf, ibdal with
idgham and tashil

TEXT: 28
Y s s 5 Byt i Sy 28
TRANSLATION:

(Apply) tahgiq (in) it’s (the hamzah’s) sakin for Ya‘qab; and surely make ibdal for

Abu Ja‘far, except in r,vi"\ and (.’1;."”»;33, then do not (make /bdzl).

COMMENTARY:
The author starts his discussion of this chapter with the hAamzah sakinah.

Ya‘qﬁb will read with ta[zqiq in the hamzah sakinah, whether it is the the £ ayn

. .. _ .33
or /am ka]zma]z, contradlctlng al-Sasi.

Abu Ja‘far contradicts his basis — both Qalan and Warsh — in making 76da/in the
hamzah sakinah, whether it is the /7 ‘ayn or /am kalimah, except in (.2;4:\ of Sirat
al-Baqarah, 33, and % of Surat al-Hijr, 51 and Sarat al-Qamar, 28.

With these two exceptions mentioned, Abu Ja‘far will still have 7bdal in 4 ;L._, k&S
and 4} ;La &i—b Yi of Sarah Yasuf S8, 36, 37.

» Ya‘qub will make ibdal in Cj‘;\.ﬂ) C);L of Sarat al-Kaht; 94 and Sirat a-Ambiya, 96. Perhaps the
author does not make mention of it here because Imam al-Shatibi mentions it in the farsh
(inconsistent differences) of the Shatibiyyah, and Ya‘qub will therefore agree with his basis. See line
852 of a]—S/zé,tibI)g/a]J.
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TEXT: 29 — 30

Wef—d 3505 Ar I35 Jufy waaer L3 A 2236 Dy 09
2

b b g Ly el g g 8IS 30

i s

TRANSLATION:
And (in) &5 )% then make it’s idgham, as (in) all of &3} (Apply) ibdal (in) *’5’ for
Ibn Jammaz and the likes of \),3;

Similarly, (apply 7bdal in) 5;, 6)-6-““ |, aab, L (o) 9\.9) &3.«.: (d j.J) L)a,..r’
(uda..J), Asli and Ewls for Abd Jafar.

COMMENTARY:
In B 25 i &,w.;\ of Sirah Maryam, 74, Abu Ja‘far will make ibdal of the hamzah
into a ya’and subsequently make idgham of the ya’into the ya’i.e. 3.

Similarly, in G, 76dal of the hamzah is made into a waw, thereafter changing the
waw into a )/é’and subsequently making idgham of the ya’into the ya’i.e. {3l By
asoi (all of it), 5,755 Gl of Sarah Yasuf $&H), 43, - B u’ﬁ"\ of Siirah Yasuf, 43,
100 and 3l of Surab Yasuf &8, 5 etc. are all 1ncluded.

In the second half of the line the author starts discussing the hamzah
mutaharrikah. Tt may be divided into two: that which is preceded by a mutaharrik
or that which is preceded by a sakin.

If preceded by a mutaharrik, then it is found in six different conditions:
1) Hamzah maftihah preceded by a dammah e.g. .’»)3, NE5a.

,,,,,

2) Hamzah maftihah preceded by a kasrah e.g. Js, & J.g_“u &b, 5 Gy VG'”J”S
o, Jels, s, Ea, 2L, B, B, b

3) Hamzah madmimah preceded by a kasrah e.g. ;5 uiss, M\

4) Hamzah madmiamah preceded by a fathah e.g. \»,3L4, é S, 5l N 5

5) Hamzah maﬁﬁ[]ab preceded by a ﬁtba]z e.g. Liii

> By specifying 24l and all it’s appearances, words like S ;"53'3 of Sirat al-Ahzab, 51, and « ﬁi‘j of Sirat
al-Ma 'a'rij, 13, are excluded i.e. only 1bdal will take place in them, and not 7bda/ with idgfza'm.
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6) Hamzah maksirah preceded by a kasrah e.g. U\;Job-, u«ﬂaw\, e %,
[)«;/Mo AL

If preceded by a sakin, then it will either be an alif waw; ya ’or zay.

Ibn al-Jazarl discusses the matters pertaining to the Aamzah mufradah with this

format in mind.

Ibn Jammaz will make ihda/ into a waw in i\;)’; of Sarah Ali Imran, 13, i.e. )5 ),3

Ibn Wardan, Ya‘qﬁb and Khalaf will read with ta[zqig.

Abu ]a‘far will make 7bdal into a waw in words the likes of }l»}i i.e. those words
in which the Aamzah maftahah is the £’ kalimah and preceded by a dammah e.g.
cﬁ}i, éi’}i, .)»\55, :’)_332, Mj}fd\j, é }33 It will therefore exclude words like 3\}3\, SS\};,
J\}.b and \33"333, because though the hamzah is maﬁﬁ[]a]z and preceded by a
dammabh, it is not the /2’ al-kalimah. In the latter examples Abu Jafar will read

with taqufq.

From the second line, the author starts mentioning 13 words in which Aba Ja‘far
will make ibdal into a ya’ during wagf and wasl. Eight are mentioned in this line:
& J; of Sirat al-Aaf 204 and Sirat a]—[nsbigég, 21, dj.g_igj of Sirat al-Anam, 10,
Sirat al-Ra‘'d, 32 and Strat al-Anbiya’, 41, %26 of Sirat al-Muzzammil, 6, &\ 6 3
of Sarat al-Bagarah, 264, Sarat al-Nisa’ 38 and Surat al-Anfal, 47, r’g.uyﬂ of Siirat
al-Nahl, 41 and Siirat al-Ankabit, 58, i of Sarat al-Nisa’, 72, J&\% of Sirat al-

Kouthar, 3 and E\& of Sirat al-Mulk, 4.

TEXT: 31
I Ubge b a3y A T Bl B i Sl i By E il S 3]

TRANSLATION:
Similarly, (ibdal is applied in) E&i, &b, &ls, &, so apply it (ibdal) generally for
him (in these words); while a choice is (found) in &b3s for Aba Jafar.
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COMMENTARY:

The remaining five words in which Aba Ja‘far has 7/bda/ in, is mentioned in this
line: Luf- Eés of Sarat al-Jinn, 8, &bL\s of Sarat a]—i‘llag, 16, «.\a\a\\; of Sarat al-
Hégqab, 9, &l J\a—ﬂﬁ, :&9, u«,_ia, Q\i’.’i{ﬂ\, wherever they might appear.

A Jﬂab (apply ibdal generally for him i.e. Aba Ja‘far) means that ibda/ will be
applied unrestrictedly in the latter three words i.e. the last three words
mentioned. This would include &bL&\, whether it is nakirah or matifah; &\l and

«, whether they are singular or dual.

In \ﬂoy of Sirat al-Toubah, 12, Abt Ja‘far will have a choice of making either
ibdal or ta[zqig.

TEXT: 32
/‘23% P j/(fi 2}3'19\ =\ afié Lé ; % ": A Qd\j éj)i“g: s 4 :3) 555 32

TRANSLATION:
Omit (the hamzah in) jéﬁ_...ui and the (entire) chapter, along with 3l (13,345,
éj’;Lu), 3 (558a), K (K82), b (Gebls) and éf.i (d«;&ii) for Abt Ja‘far.

COMMENTARY:

55’922_’;&.3 and it’s entire chapter refers to all those words in which the Aamzah
madmimah is preceded by a kasrah e.g. qumf\ of Sarat al-Bagarah, 31, ;{,ﬁ of
Sitrah Yasin, 56, \fbo\gd of Sarat al-T oubab", 37 and st sl J:a of Sirat al-Toubah,
64. Abu Jafar will drop the hamzah and the letter before it will be read with a

dammah due to the wawi.e. ,}48is, dj_i.:\, é;i'&;i, \;L\}é, PEvEaA Jja

The author does not explicitly mention that the letter before the Aamzah will get

a dammah since it is well known and apparent amongst the qurra ’

In three words where the hamzah madmiimah is preceded by a fathah, Abu Ja‘far
will drop the hamzah while the letter before it will retain its fathah: \» j:iLu of Siirat
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al-Ahzab, 27, (é" jﬁm u\ of Sirat al-Fath, 25, and g fia) N 3 of Sirat al-Toubah, 120

ie. Ua}faﬂ‘, é’jjaa and leaa

Abu Jafar will also drop the hamzah in [ CH :;@5 u.xsf\j of Siarah Yuasuf 31, in
which the hamzah maftiahah is preceded by a fathah i.e. K.

In three words, Abu Ja‘far will drop the hamzah when it is maksiarah and
preceded by a kasrah: i¢b\s, whether it is nakirah e.g. ubls L_,{Ll of Sirah Yuasuf

&) 97, or matifah e.g ux;b\,d\ N J&CL of Stirah Yasuf %8, 29, as well as in
u«;_ié of Sirat al-Rahman, 54 and 76. The third word is mentioned at the start of

the next line.

TEXT: 33

Mems§ el Al B3 013 g 1A Gl O JjditiS” 33

TRANSLATION:
As (well as apply hadhf in) UGM, with a choice (of hadhfin) ri..\i &) M\)
for Ibn Wardan. Make idgham in Vi3, AL@-( and é'&:d\; then (apply) tashil (in)...

COMMENTARY:
The third word in which Aba Ja‘far will drop the Aamzah is J\QM\BS Since the
badllf in the hamzah maksirah Preceded by a kasrah is restricted to these three

words, others like fwls are excluded and will therefore be read with tabgfg.36

In G M\ &.4 (\ of Sirat a]—Wa‘gi%}z, 72, Ibn Wardan will have a choice of
dropping the hamzah or reading it. Ibn Jammaz will drop the Aamzah according
to the precept outlined in line 32 regarding G4 M

% uu)@.«.»ﬂ\ only comes one place in the Quran: J;JM\ :S\Mz{ \31 of Sarat a]—]f[i/lr, 95. Though the
author mentions (5424 in the poem, it does not appear in the Qur'an as nakirah.

3 See al-Tahbir, pg 60. Abu Ja‘far will make hadhfin uu\.aj\, agreeing with his basis, Nafi. Similarly,
he will agree with his basis and make Aadhfin sLall
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Thereafter, Ibn al—]azari starts discussing the hamzah mutaharrikah preceded by a

sakin.

Abu Ja'far will make idgham in: \¢}3 P4is of Sirat al-Bagarah, 260, 3 sias 333 of
Sirat al-Hijr, 44 and &34 sbe G of Sirat al-Zukhruf, 15. Abu Jafar changes the
hamzah to a zdy, and makes idgham of one zay into the other i.e. \}4 and 3.

Abu Jafar will also make idgham in ,u\ Afmgf of Siarah Ali Imran, 49 and Sarat
al-Mz’idah, 110, as well as in 33\ 5 ’;&:fd\ \&\ of Sarat al-Toubah, 37.

At the end of the line, the author indicates that Aba Ja“far will make tashil The

words in which he makes tashil is mentioned in the next line.

TEXT: 34
S addisg i ST L S s 3T ag i Sy e 34

TRANSLATION:

(Apply) tashil (in) k./d)i, J3\s) and &;gwhile making madd (in the latter) for Abu
Ja‘tar; with (tashil in) ) and f’;_fkm (for Abu Ja‘far), while Ya‘qub makes tahgig in
them both (the last two words).

COMMENTARY:
Abi Ja‘far will make tashil in five words mentioned in this line. The first is in

vuj\ in all its forms e.g. ;A.roj\, G)».»;j\, f"i_}aj\, fu;«);i, w@;\ etc. Here he differs with
Warsh who would have 756da/ in addition to tashil

The second word is 315 wherever it comes. Aba Jafar will make tashil in the
second hamzah. Due to a change taking place in the cause of the madd (sabab al-
madd), both gasr and madd may be read. This is explained by Imam al-Shatibi in
the foHowing line:
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VAT Ladip e g« G350 Bl
If a letter of madd comes before a changed Aamzah, then it is permitted to make

gasrin it (the madd), (though) madd remains preponderant.g'7

The third word is C)s@ which comes in seven places: Sirah Ali Tmran, 146, Sirah
Yasuf S8, 105, Sirat al-Hajj, 45, 48, Sarat al-Ankabut, 60, Sirah Muhammad
Zf)»g?e, 13 and Sirat al-T: a]a'g, 8. By 3.33, the author indicates that Aba Ja‘far will add
an alif (idkhal al-alif), exactly like Ibn Kathir does i.e. u—’K’ the difference being
that Abu Jafar makes tashil in the hamzah. Same as in V), both madd and

qgasr will be allowed.

The fourth word is ;ﬁd\ which comes in Sirat al-Ahzab, 4, Sirat a]—Mujéda]ab, 3
and Sirat al-Talag, 4. Abu Ja‘far will read it without a ya’after the hamzah while
making tashil in the hamzah, same as Warsh. He differs with Qalan who reads
the hamzah with tahgig. Same as in J31.2), and uj'{ﬁ’ both madd and gasr will be

allowed.

The fifth word is f’uun which comes in four places: Sirah Ali Imran, 66, 119, Sirat
al-Nis#, 109 and Sirah Muhammad £§%, 38. Abau Ja‘far makes tashil in the
hamzah while reading an alif before it. The author does not clarify whether an a/if
is read after the Aa’i.e. between the A2’ and the hamzah or not, for Abu Ja‘far;
Qalan reads the al/if while Warsh does not. Some have criticized the author for
not clarifying this in the reading of Abu Jafar. Perhaps he relies on how the word
is pronounced, as in the precept Ve K 23 o @Mf\ L.a,UL 5 (I will suffice myself
with the pronunciation of a word without any ad&itional stipulations if it is clear),

and therefore felt no need for this clarification.

Ya‘qub will contradict his basis and read ;ﬁd\ and (;Ju: with tahgig. The pronoun
in u@» refers to these two words. Abii ‘Amr has tashil in both, as well as ibdal

into a )/éi’ in the former.

¥ ALShatibiyyah, line 208.
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TEXT: 35
s JusT Q3 AT Jusis —Ipse oL i 2% 3 35

TRANSLATION:
(Read tahgig in) 3¢ for Aba Ja‘far; make 7bdal (in) the (entire) chapter of Bajﬁﬂ\
and ;3\ for him (Aba Ja‘far); and make ibda/ (in) 5l for Khalaf.

COMMENTARY:

The application regarding N of Sarat al-Bagarah, 150, Sarat al-Nisa, 165 and
Sarat al-Hadid, 29 is attached to the previous application i.e. read with tahqgig
(\&azs-). Aba Ja'far will therefore contradict Warsh by reading Y& with tahgig.

The entire chapter of of Ba}ﬁi\ and ¢ 3\, refers to the word -l appearing in all its
forms: -3\ -5 &5, 533, o) ),’WJ\, ;\;.;Y\, GLJ:\ etc. Abf;’]a‘far will contradict
his basis” and ;nake ibdal in them. Thus, Abia Ja‘far, Ya‘qﬁb and Khalaf will read it
the same i.e. like Hafs would. The pronoun in 4 refers to Aba Ja‘far.

Khalaf will make 76dal in VJ,\S\, which comes thrice in Sirah Yasuf %9 13, 14
and 17. In the entire chapter of the hamzah mufradah, Khalaf will agree with his

basis except in the word S
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A Je gy EXady S
The author combines the chapters of nagl, sakt and wagf upon the hamzah in one
chapter due to the few differences regarding them between the Three Qurra’

TEXT: 36
i) ey £ 81 iy 13335 1 e s OV Y K Y5 36

TRANSLATION:
(There is) no nagl, except in Y, with (that which comes in Sirah) Yanus for Ibn
Wardan. (Apply) ibdal in g5 ) for Abii Ja‘far and nag/in & for Ibn Wardan.

COMMENTARY:
The author starts by mentioning that generally none of the Three Qurrd’ have

. . . . 38
nag]. Thereafter, he mentions the exceptlons for them, which are five.

The first place is the word 3¥| which appears in Sirat al-Bagarah, 71, 187, Strat
al-Nisa;, 18, Sarat al-Anfil, 66, Sarah Yanus $&8), 51, 91, Sarah Yasuf ¥&5), 51
and Sirat a]—ﬁnn, 9. Included with this is f}ﬂ which comes twice in Sirah Yanus
S 51, 91 (U*SJ: tf) The difference between them is that the former is

predicated (ikhbar) while the latter is interrogatory (istitham). In both, Ibn
Wardan makes nagl Ibn Wardan therefore contradicts Qalun in making nag/ in

those places besides Sirah Yunus %8 he also contradicts Warsh by restricting

3 The word L}. ﬁ\ 13 of Sarat al-Najm, 50, is excluded from this discussion because Abu Jafar and
Ya‘qub both agree with their basis, making nag/ and idgham i.e. J}g 3k for Qaltn and J 33 3k for
Warsh and Abii ‘Amr al-Basri. Abt Ja‘far would differ from Qaltin in that he makes /bda/ in the
hamzah of J;Y\, same as Warsh and Aba ‘Amr. Aba Ja‘far has three ways of starting from &ﬁﬂ of
Siarat al-Najm:
1) Without nag/ ie. Aﬁ’\, as Hafs would start.
2) With nag/ from the hamzat al-wasl i.e. d )3\
3) With nag/ from the circumstancial harakah i.e. J}i
Khalaf will also agree with his basis and read it like Hafs, without sakz.
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nagl to these places. Ibn Jammaz would contradict his basis by reading with

tafzgiq in these piaces.

Ya‘qub and Khalaf will agree with their basis and read with ta[iqiq.

The second word is 123 ) of Sarat al-Qasas, 34. Abu Ja‘far will make nag/in it, as
well as 7bdil of the tanwin into an alif during Wagf and was/ This is what author
alludes to when he states: J,\f\} (and apply ibdal) i.e. u...sl.a’s 13, He agrees with
Nafi‘ in making nag/, but differs in the ibdal Due ‘Eo ibdal being mentioned
unrestrictedly, it will be applied during wagfand wasl.

Ya‘qub and Khalaf will read like their basis, without naq[

The third word is uaj))\ ’;:}.e of Siarah Ali Imran, 91. Ibn Wardan will make naq]
during Waqf and was/i.e. uojﬁ}\ :j.o During Waqu he will have the options of iskan,

roum or ishmam when stopping on the /am.

Ibn Jammaz, Ya‘qub and Khalaf will read like their basis, without nag].

The final two words are discussed in the next line.

TEXT: 37
bl ESly b ih iy L (hid 3k d S Gl e 37

TRANSLATION:
(Make nag/in) OJ"“"“i e for Ruways; (nagl in) Jos and Lad for Khalaf, tahgig of
the hamzah during Waqf and omit (the appiication of) sakt (for Khalaf).

COMMENTARY:
The fourth word is djs.u»l He of Suarat al-Rahman, 54. Ruways will read with naq]

i.e. J}{....u\ D

Abu Ja‘far, Rouh and Khalaf will agree with their basis and read without nag!/.
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The fifth place in which nag/ is applied is |23 and Juj wherever they appear

eg &) Jous, Wal ta Jesg, A e A sy, OB gu ol Jess, T e
ﬁ\}, L Ol ¢)55 4e u,:ajk.....a etc. Khalaf will make nag/in them.

Abu Ja‘far and Ya‘qub will agree with their basis and read without nag/.

In the last half of the line, the author explains that Khalaf will not have takhfif of
the hamzah during wagf — like Hamzah has — instead, he will read with tahgig.
Similarly, he will contradict his basis and not read with sakt before a hamzah e.g.
528 ‘6‘“’ é 353b5, 31 s ete. I read without sakt for Khalaf al-“Ashir via the
Durrah to my teacher, Qari Ayyﬁb.39 Via the 7: a)g/ibab, I read with sakt for Idris,

the transmitter of Khalaf al-‘Ashir.

% Some teachers instructed me to make sakt before the hamzah for Khalaf al-‘Ashir (Idris, the
transmitter) when [ read to them. Though this might be the practice of some, the textual evidence for
not making sakt is too overwhelming to ignore. In the Durrah, Ibn al-Jazari explicitly states that sakt
should be omitted (\)J"\ VQ.J\)) Ibn al-Jazar does not mention sakt for Khalaf al-‘Ashir in 7ahbir al-
Taysir. The student of Ibn al-Jazarl — as well as the commentator of the Durrah — al-Zabidi (d. 848
A.H.), explicitly states that no sakt should be made. Bear in mind that al-Zabidi read the Durrah to
Ibn al-Jazari, as well as the Three Qira’at according to the Durrah to him. If he read with sakt for
Khalaf al-‘Ashir, he would surely have mentioned it. Muhammad Munayyir al-Samannadi (d. 1199
A.H.) does not mention sakt for him. In a/-Wujiah al-Musfirah, Sheikh al-Mutawalli does not mention
sakt either. Though Sheikh al-Dabba‘ and Sheikh ‘Abd al—Réziq mention sakt, the previously—
mentioned textual evidence to apply no sakt cannot be ignored, especially since the practice of most
experts have been to read without sakt. And Allah knows best. For further details regarding this
discussion, see 7aqrib al-Durrah of Sheikh Thab Fikri.
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el 3
Idgham saghir refets to the assimilation of two letters, in which the first letter is
sakin. It's discussion may divided into two, the first revolving around the 3 of .’:}
the » of 3§, the feminine &, the J of J& and Ji. The second is specific words or
places in which idgham takes place e.g. &> Jaki 33 & etc.

TEXT: 38

DLt Y B YW {1 W 0 S | COU -V | - 2 3 —gbls 38

TRANSLATION:
Abu Ja‘far and Ya‘qub will make ith-har (of the 3) of Jl, with (the » of) 26 and the
feminine 2% (make ith-har) of the ta’by the tha’for Khalaf.

COMMENTARY:
]dgba‘m of the 3 of Jl will take place into 6 letters: &, 0o D and zeg \ju { |
N3 3\3’ L'aj‘;’ 3\': \;\;3 Dl, Q°M’-’~°" 3\3 and gb;,\,,. _;!

The I'ngém of the > of 35 will take place into 8 letters: o 3, 2 L, 5 o and
Seg i 5 U g e 8 JdE I8, 5 3 S0k 3 o 3 ek

]dg]zém of the feminine a2’ which is sakinah will take place into 6 letters: o &,
o » band 7 eg s a S 358 38 pulse Sal BBy S KT LG 5
(mjl, s,

Abu Ja‘far and Ya‘qub will make i¢h-har of the 3 of JL the > of 15 and the feminine
ta’. Abu Ja‘far will differ with Warsh in making ith-har of the > of 35 into the L
and the o, as well as the feminine #2’into the L. However, he will actually agree
with his basis in making ith-har of the 3 of JL into it’s six letters. Abii ‘Amr makes

idg]]ém in all of them.

Khalaf contradicts his bases and makes ith-har of the feminine ta’ by the & e.g.
35;; w.{ He will agree with his basis regarding the remaining five letters into

57



which I'Jgfiam of the feminine #2’is made. Since nothing is mentioned for Khalaf
regarding the 3 of sl and the > of 38 he will agree with his basis in making ia’g]zém
of the 3 into the & and the 3 and making Ik{glzém of the s into it’s eight letters.

TEXT: 39
Y 3o 3 (o BLG BID L g S e b B - 8 39

TRANSLATION:

(Make ith-har of the | of) |& and i for Khalaf. (Make ith-har of the | of) &
(when it appears) with (535 the b2’by the £z} &35 (1§8335), the likes of J el 3 34
(S35 4) and 32 (J’{J * uz;_.‘[{) for Ya‘qab.

COMMENTARY:
In this line the author starts discussing the  of J& and s, as well as specific
words in which the Three Qurra’will apply ith-har and 1'a'gf1a'm.

The ith-har of the J of Vha and J; will take place into eight letters: &, &, b, U
o b and 5. It seems that all eight letters appear after both Ja and l;, but this is
not the case. Only the & and ) will come after both J.A and J.; e.g. (55 :}1, (’V‘“L J;,
;}C Ja, 12 & The & will only come after the J of |5 e.g. j\aﬁ\ uj: J&. The
remaining five letters — L, B }w, L and oo~ will only appear after Jg e.g. f"*‘L’ J»,
B 0 K205 b b o s

Khalaf will make ith-har of the J of |» and ;i by all it’s letters. Hamzah would
make idgham into the &, v and .

Ya‘qib will contradict his basis and make ith-har of the J of Ja when it is

followed by (535 which is two places: ,5lab - (57 b in Sirat al Mulk, 3, and )&
SF Bl e r’@i in Suarat al Hagqgah, 8.
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Since nothing is mentioned for Aba Ja‘far, he will agree with his basis and make
ith-har of the | of J.:a and J’ by all it’s letters. Thus, all Three Qurra’make ith-har
of the J of & and k.

Subsequently, the author starts discussing individual letters and words in which

they have differences.

Ya‘qub will make ith-har of the ba’ when it meets a 2> In the Qur'an, the ba’
majzumabh is followed by a /2’in five places:

1) Sarat al-Nisa’, 74 — C3ab s 5\

2) Sirat al-Ra‘d, 5 — 545 &5 Ol

3) Sirat al-Isra’, 63 — GJ.,..’ uAe g_,JB.)\ JG.

4) Sarah Taha, 97 — s 3 & 56 a3 J6.

5) Surat al-Hujarat, 11 — &L‘Jj@ N (,3 G5

Since no mention is made of Abu Jafar and Khalaf, they will agree with their
basis and read with ith-har.

Ya‘qub will also make ith-harin 3323 of Siarah Taha, 96.

Since nothing is mentioned for Abu Ja‘far and Khalaf, they will agree with their
basis; Aba Ja‘far making 7th-har and Khalaf making idgham.

The S of J‘.;af'cgin the verse indicates a comparison (M) i.e. the “likes of J };cj”.

Ya‘qﬁb will make ith-har of the likes of J )49\ i.e. the ra’ majzﬁma]) into the /am
e.g. géJ ol gj j:uu Al-Dar1 has idg]zém with an option of ith-har while al-Stisi
only has J'L{g/)ém.

Since nothing is mentioned for Abu Ja‘far and Khalaf, they will both agree with
their basis and make ith-har. Thus, all Three Qurra’have ith-har here.

Ya‘qﬁb will contradict his basis and make ith-Aar of the 5 in Sl 3 31 e of Sirah
Ali Tmran, 145.
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Since nothing is mentioned for Abu Ja‘far and Khalaf, they will agree with their
basis; Abt Ja‘far making ith-har and Khalaf making J'ngém.

Ya‘qﬁb will also make ith-har of the sad in j{s * UZS.‘.@? at the start of Surah
Maryam.

Since nothing is mentioned for Abu Ja‘far and Khalaf, they will agree with their
basis; Abu Ja‘far making ith-har and Khalaf making idgham.

TEXT: 40
s Lo 15 ol b ai asiy Wi 8 &b B ae i b b BIT 40

TRANSLATION:

(Make ith-har in) &3&7 for Ruways, (ith-har in) f,"’ ) j (1425 ) ;\) for Ya‘qub and
Khalaf, as well as (ith-har in) CA,\J for both of them (Ya‘qub and Khalaf); make
idgham (in the latter i.e. CA;.J) with & for Aba Ja'far, and this (&32) is the
opposite for Ya'qub (i.e. i¢th-har).

COMMENTARY:

Ruways will contradict his basis and make ith-har in Sialin all its forms whether
singular or Plural e.g. f,'.,\pu\, f:»\’ C)S&_?S\, \4.’#»\5 etc. Though the author only
mentions G4, it is well-known that the ith-Adr is made by Ruways in all its

forms.

Abu Ja‘far, Rouh and Khalaf will agree with their basis and make idgham.

Ya‘qﬁb and Khalaf will make ith-hAar of the & by the & in \.mjél’ ) ;\ of Sirat al-
Arat 43 and Siarat al-Zukhruf, 72.

Abu Ja‘far will agree with his basis and make ith-har. Thus, all Three Qurra’will
have ith-har here.
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Ya‘qﬁb and Khalaf will also have ith-har of the & of CA;.J and g_,duj, whether
singular or plural e.g. f’;..J

Abt Ja‘far will make I'dgbém in :;.:.J, WJ, f’QJ — however they may appear — as
well as idgham of the > into the & in Lt of Sarah Ghafir, 27 and Sirat al-
Dukhan, 20.

Ya‘qub will read the opposite of idgham in A3 ie. he will read it with ith-har.
Khalaf will agree with his basis and make idgham in A,
TEXT: 41

Y1 L2 LS5l 95 3 gt Edlh b s ey ot 108 031 05 iy 4]

TRANSLATION:

Make idgham in (.l (u\jd\) =) and & ((\A\j ) for Khalaf and Ya‘qab, as well
as (idgham) in e One (;:.L) for Khalaf; (make) ith-har in v@.\a (&\b v«.\a) for Abu
Ja‘tar and (ith-har) in \/{)\ (Las ug\) for Khalaf and Abt Ja‘far.

COMMENTARY:
Ya‘qﬁb and Khalaf will make idgbém in O\;ﬂ\j u:o and f/@c\j 3

In F":‘L’ (o2 ¢pwe), Khalaf will contradict his basis and make idgham.

Ya‘qub will agree with his basis and make idgham.

Abu ]a‘far will only have i_tb—]]ér in all the above places because he makes sakt on
the [wrﬁf a]-muga_t_ta at. Madd lazim barﬂ' mutbagga] will therefore not be found
in the Qira’ah of Abi Jafar.

In C,UJ v@k of Sarat al-Arat, 176, Abu Ja“far will have ith-har. Warsh will also
have ith-har while Qﬁlﬁn has a choice of jith-har as well as Idgbém.
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Ya‘qﬁb and Khalaf will agree with their basis and make idgﬁém.

In Gas ;,5)\ of Sarah Had ¥&5), 42, Aba Ja‘far and Khalaf will have ith-har. Warsh
will also have ith-har while Qélﬁn has a choice of ith-har as well as l'dgbém.

Ya‘qub will agree with his basis and make idgham.
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gy asleh 5 )

TEXT: 42

VG 5 G g LY o B3 Ly 0 Sl L Sy 40

TRANSLATION:

(Apply) ghunnah by the ya’and the waw for Khalaf; and (apply) ikAfa’ by the
kha’and the ghayn for Abu Ja‘far, except in [23% (& W),UK (3 u,i' &) and
s (asiadly).

COMMENTARY:
Khalaf will make Ik{gbém with g]]unna]] when the nan sakinah or the tanwin is

followed by a ya’or a waw, contradicting his basis.

Likewise, Ya‘qib and Abu Ja‘far will agree with their basis and make idgham with
ghunnabh.

Abu Ja‘far will make ikA/a’ when the nan sakinah or the tanwin is followed by a
ghayn or a kha’e.g. jo o A }\c OS\’ Lo Ub, é@ o alk s )j;.c Ge Y}’
There are three places which are excluded: K W in Sirat al-Isra’, 51, Jfﬁ dl
\Z:J« of Sirat al-Nisa, 135 and :wz.ij\j of Sirat al-Mz’idah, 3. In these three
places, as well as the remaining four letters of the throat, Abu Ja‘far will read with

ith-har.

Ya‘qub and Khalaf will agree with their basis and make ith-har by all six letters of
the throat.
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eyt A
Though the Three Qurra’apply fath and imalah, none of them has taglil

TEXT: 43 - 44
S sls L O I e s DBl i3 LG Ay 43

Y3l by il (s S el Y3 5 B3 S L IS 44

TRANSLATION:

(Read) with fath in 2\2’3, 2\3:.3\ and Glas, (as well as) the middle of the trilateral
(verbs) with it; (except) &\;, L& and zls, make imalah (in them).

(Make imalah in) the likes of Q\J’;Y\, k55 (with) rih\ and 3!54l for Khalaf. Do not
make imalah for Ya‘qub, except (for) d&\ in the first place in (Sarah) Subhan.

COMMENTARY:
Khalaf will differ with his basis and read with fath in g@\ which comes in two

places: 2@\ »\55\ & \g3533 of Sarah Ibrahim Mek) 48 and J\,@A\ ,\?\33\ & of Siarah
Ghatir, 16. He will also have fath in 4\3;}\ of 9\3;5\ 315, in Stirah Tbrahim ?S@Q\, 28
and b\a.a of \3\&.@ ‘uj;, in Sirat al-Nisa’, 9. Hamzah makes tag]i/ in 2\233\, 2\}35\ and
makes imalah in Blas, with Khallad having a choice of fath.

Khalaf al-‘Ashir will make 7malah in three of the 10 trilateral past tense verbs that
Hamzah makes imalah in; &);, ¢& and 15" In the remaining seven words he will

have fétb.

He will also make imalah in the likes of J\;Y\ of Sirah Ali Tmran, 193, 198 and
Sirat al-Mutaffifin, 18. “The likes of g\jﬁ\” includes all those a/ifs which appear

between two ra’%, the second one being majrir, whether ma'rifah or nakirah e.g.

J\J.ﬂ\ of Sirah Sid, 62, )\Ja e of Sarah Ibrahim &k, 26, etc. Hamzah makes

taglil in these words.

© The 10 trilateral past tense verbs in which Hamzah makes imalah in are Ol5, 3, b, &85, sls,
%'\j, gle, 2l&, 30, &)
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Khalaf will furthermore make imalah in Lj}i\, only when it appears with ry&\i\ i.e.
when it is ma¥ifah due to /am al-tatif being attached. Thus, in (%) and 3 he

will not make imalah. Hamzah reads with fath in all these words.

In 3543\, Khalaf will contradict his basis and make imalah while Hamzah reads it
with taglil.

Besides the above-mentioned places, Khalaf will make 7malah in all those words

in which his basis makes imalah in e.g. 3\, 6‘3\’ & G\EEY\, Sl etc.

After completing the discussions pertaining to Khalaf, the author starts explaining
the words in which Ya‘qub has imalah. Ya‘qub will not make imalah in any of the
alifs in which Aba ‘Amr makes imalah or tag]i] in, except the first vf'\ of Sarat al-
Isra’, 72 (Y}i Hle).

The matters pertaining to the reading of Ya‘qﬁb are continued in the next line.

TEXT: 45

S 3y ) By Gl Gt g bt i3 S0 S by 45

TRANSLATION:
And for Ruways (make imalah in) iy Ja{, all of them; and in (Sirah) al-Naml for
Ya‘qub; as well as the ya’ of inul for Rouh. (Make) fath in the entire chapter for

the noble Abi Ja‘far.

COMMENTARY:
Ruways will make imalah in ;38 and & 3K\ ﬂ\ in the line includes both

nakirah and matifah, wherever they may appear in the Qur'an.

In G, Jsgff Lo CE G| of Sirat al-Naml, 43, Ya‘qab — both Ruways and Rouh —
will make imalah in ¢, Js{ This is what the author intends when he states: “ 5
127 ie. the ¢, gé,gof Sarat al-Naml.
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Rouh will contradict his basis and make imalah in the ya’ of u‘:.s Abu ‘Amr reads
it with fath.

To summarise Ya‘qub’s reading: of all the places that Aba ‘Amr has imalah,
Ya‘qﬁb will only agree with him in the first O}f\ of Sirat al-Isra’, generally in ¢, J,a{
for Ruways, and specifically the 7, )gb/ of Sarat al-Nam/ for Ya‘qub (both Ruways
and Rouh) and the ya’of .

Abi Ja‘far does not read with imalah at all (;\ Q\:j\ Zfé\j)'
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The author combines a few chapters together because of the few differences
regarding them amongst the Three Qurra’

TEXT: 46 — 47
s —s N l_ng A R 55 | é‘l’:\ sl N3 5!\;\3 ujj\_nS“ 46

Sl (65 Adl] gl i e ey oy e A a s LS L 47

TRANSLATION:

Recite the r2”s and the /ams like Qalan for Abu Ja‘far. Stop on 5§ with a Aa’for
Abu Ja‘far and Ya‘qab; (stop) on VS

And its remaining words like al-Bazzi (does) for Ya‘qﬁb, along with y’a, & and
erudites relate (the same on) the likes of 4,.’(,.59 and A\Jl for him (Ya‘qub).

COMMENTARY:
Abi Jafar will differ with Warsh and read the ra”’s and the /ams like Qalin i.e. he
will not have the conventional tagb]i,t[z of the /am or tarqiq of the ra’that Warsh

has e.g. s, s o, 380, 530G, AL,
Ya‘qub and Khalaf will agree with their basis and read the same.

From the second half of the line, the author starts discussing wagf of the Three

Qurra’according to the rasm (‘Uthmanic script).

Abu Jafar and Ya‘qub will stop with a 42’ on ;,f\ & which comes appears eight

times in four sirahs: Sirah Yasuf 69\, 4, 100, Sarah Maryam, 42, 43, 44, 45,
Strat al-Qasas, 26 and Sirat al-Saffat, 102.

Khalaf will agree with his basis and stop with a 2>

At the end of the line, and the line that follows, the author starts explaining four
instances in which Ya‘qﬁb will stop with A3’ al-sakt.
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The first is when stopping on the interrogatory ma (ma JlstJ}%.imJ')gfalz — &), which
alifis dropped due a preposition ( fd\ S, 5>) being attached to it. This takes place
in five words. The author mentions one i.e. ('J, but alludes to the others by stating
\iaj’f\_:uj — its remaining words. Imam al-Shatibi mentions these five words for al-
Bazzi in the following line:
Mot 83 3l o il s Ay U kg dady
( Wagf as) dad, 4k, 458, 4d and ‘w is related from al-Bazzi with a choice, and repel
the ignorant one (concerning this).41

Ya‘qub will stop like al-Bazzi on these five words i.e. with A2’ al-sakt on examples
like 5058 o BIRS b & 2 3 2o QL)) i, o L% 28, o5lasdl o & When
the author mentions that Ya‘qub will read like al-Bazzi on these words, it seems
that he will also have a choice of reading without the Aa’ al-sakt as well, like al-
Bazzi has via the Shatibiyyah. Some commentaries, like a/-Ghurrat al-Bahiyyah,
relate this choice for Ya‘qub as well. However, Ya‘qub will not have a choice i.e.
he will only stop with Aa’ al-sakt on these words since the 7ahbir does not

. . _ . _ 42
mention an optlon for al-Bazzi on these words, neither does the 7: aysir.

The second instance where Ya‘qab will stop with A2’ al-sakt is on the third person
singular pronoun — masculine or feminine — i.e. 3» and (#, whether attached to a
waw, fa’or lam e.g. 3.3: $J3\> Ua, 2 L &d, )’32;.\\ }33, o+ d} P (.;jjj 523, u@
a)\porjg, &A\ j@j, &\}..’J\ uéj The author alludes to this by stating (23 5 -

The third instance where he stops with a A2’ al-sakt is the nin mushaddadah that
comes after the Az’ of the third person feminine plural pronoun, whether it is
attached to a verb e.g. :)iji’,o.\p, :)faf&g J\, ufaj;)x: Y, a noun e.g. :)4.9’5, :)m;\.»,
u“ J\.,af\ ora particle e.g. ugl, u;""’ JZ_A;, :/,;_J\?, u;-" The nin mushaddadad which is
not in a pronoun is excluded e.g. &35 N 5. With the clause “that comes after the
ha”, the nin mushaddadah that comes after a kaf or ta’ are excluded i.e. Ya‘qﬁb
will not stop with a A2’ al-sakt on it e.g. j,\,{ &) ;{w, :;«.:{ 3 J«,...J However, in

“ A]—S]za',tibi)gf&ll, line 386.
** This means that the option of stopping without the A3’ al-sakt for al-Bazzi is an addition of the
Shatibiyyah upon the Taysir of al-Dani (ziyadat al-qasid). See Al-Taysir, pg. 55, Tahbir al-Taysir, pg.
78.

68



u){ .).5 e of Siarah Yusuf 3B ® there is difference of opinion. Sheikh Muhammad
‘Abd al-Rahman al—Khalei and Sheikh ‘Abd al-Fattah al-Qadi, amongst others,
view that the Aa’ al-sakt should not be read because Ibn al-Jazari states in the
Nashr."

b gy e s S 5 o 1 LaSTols s 8Tl 8008 Ol 5 Lty s LT 365
“Some have mentioned it unrestrictedly; [ deem that what is correct is to restrict
it to that which comes after a bé’, as in the examples they have presented. I have

not found anyone giving examples contradicting this”.”
Sheikh Muhammad Ibrahim® observes stopping with Aa’ al-sakt on :;{,\5 Jpe since
Sheikh al-Mutawalli presents it as an example in a/-Wujih al-Musfirah.”
Sheikh Thab Fikri and Sheikh ‘Abd al-Raziq allow both ways: stopping with the
ha’ al-sakt as well as stopping without the A2’ al-sakt. They reason that Ibn al-
Jazar1 himself gives the example of u’f,\f Y in Tahbir al-Taysir stating:

W Al &2k g Je i80S "5

“:;{JS e (stop with a ha’) according to most experts.”

Sheikh Thab Fikri further elucidates that one should bear in mind that the Durrah

48

was written 24 years after the 7: a)gfibaﬁ,49 and the 7ahbiris considered the source
text for the Durrah.”’ If this is the practice of most experts (g\ﬁ\ J.M ask), then the
practice of others (9\';}}\ J.m\ ise &) would be without the A2’ al-sakt. And Allah

51
knows best.

The fourth instance is the ya’ mutakallim that is mushaddadah e.g. ‘.;L s \)L_ NI
e, Gy 25, S 0 03 6, o

® u’f.\f comes twice in verse 28 of Sirah Yusuf $8. The one which comes after 4" is intended.
“ Al-Idah, pg. 149, al-Budir al-Zzahirah, Vol. 1, pg. 425, Hall al-Mushkilat, pg. 70.
® Al-Nashr, Vol. 2, pg. 135.
* He is the author of the well-known Faridat al-Dahr.
v See al-Nathat a]—/\/[lls/(lyya]z, pg. 131.
“ Tahbir al-T: aysir, pg. 79.
“ The Ta)/yibafz was written in 799 A.H. and the Durrah was written in 823 A.H.
0 Tagrib al-Durrah, pg. 38.
>t See Sheikh ‘Abd al-Raziq’s footnotes on his editing of al-Zabidf’s commentary on the Durrah, pg.
156.
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Abu Jafar and Khalaf will agree with their basis in all these words and stop
without the Aa’ al-sakt.

TEXT: 48 — 49
Nmosh (2 iy o s ity 2L gl b S A s il by 48
S oyt it A 5 cd glae Ao OIS e Hiias 49

TRANSLATION:

(Stop with Aa’ al-sakt on) the words of lamentation, along with (,_) for Ruways. Be
sure to omit the A2’in ik, J s (&) and & \ (&2 1) when joining...

For Ya‘'qub; and affirm (them i.e. the three words mentioned) for Khalaf.

Likewise, omit (the 47’ in) &S, lae (Alas), §a8 (8o ), B (B )
when joining for Ya‘qﬁb.

COMMENTARY:

On the words of lamentation, which the author alludes to by stating “%3 S,
Ruways will stop with a A2’ al-sakt. These words are three: Lja...:\ bk G tand §
L?LJ e.g. ks Jc u‘“":\” :,.\ajs s J‘.c dj““’“‘” (_5\»5 6"\’3” Note, that when stopping
on these words, one would read with i/ sincc'e’the alif is followed by a ha’ al-sakt

which always has a sukan.

Similarly, Ruways will stop on {,.J, the adverb (tharf), with ha’ al-sakti.e. &35 e.g. ;;\a
g, o AN F WG, o3h F gl 8, ol 7 plas

During wasl, Ruways will read without the Aa’ al-sakt on these words. Abt Ja‘far,
Rouh and Khalaf will agree with their basis in these words.

Thereafter, the author discusses seven words that come in nine places, in which
the ha’ al-sakt is written in the Quran. Their sequence of mentioning in the
poem is as follows:

1) Sarat al-Haggah, 29 — 30 — 5,5% 4,.;4.\.3» &

2) Sirat a]—Héggafz, 28 — 29 — s al 6‘9 /
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3) Sarat al-Qariah, 10 — 11 — &sls 36 i .
4) Sarat al-Haggah, 19 — 20 — Eib ) ou\,f\jijs\
5) Sarat al-Haggah, 25 — 26 — 235\ (Jj ou\fu;\ (J
6) Sarat a]—Héggafz, 20 — 21 — @ ;@3 :u\.....:- d'\"’ uj
7) Sarat al-Haggah, 26 — 27 — w dglae \; 23;\ },ij.
8) Sarat al-Bagarah, 259 — JUATREEN VS
9) Sirat al-Anam, 90 — (,<L..:\ y\; 555 (,jr.x’@_.a
Bear in mind that the differences between all Ten Qurra’in these seven words are

always during was/. During wagf, all will read the Aa’ al-sakt.

Ya‘qﬁb will drop the ha’ al-sakt during was/ in all nine places. The first three
places are mentioned in $k> Soss (2 G Mw ipis) s The remaining
places are mentioned in Yz J.aji\ s s &l dLg- ML{J»\ \$ Suoss and s
J..ojii indicates that Aadhf will oniy take place during wasl. The kaf of 1K is to
draw a comparison i.e. in the same manner that Ya‘qub made hadhf in the first

three words, he will make in the latter words as well.

Khalaf will make ithbat of the ha’ al-sakt during was/ and wagf in the first three
places. This is understood from: 35 u.\f\j i.e. make ithbat for Khalaf. The places in
which he makes ithbat in are those places mentioned earlier i.e. MiLzLL) Gpasl s
& g d Hamzah makes Aadhf of the bé’during was/ in these three piaces. In the
remaining six places he will agree with his basis i.e. in Kglt’;,{and igylas-, Khalaf will

have ithbat during wasl, while in the last two he will have hadhf during wasl.

Abi Jafar will agree with his basis and have ithbat during wasl and Wagf in all

nine piaces.

TEXT: 50

Y sasd S5 Oy sJus 1 s ep—b LS 3L L% 50

TRANSLATION:
(Stop on) 8 in & § for Ruways, and on & for Khalaf; and (stop) on the ya’if it
has been omitted due to it being sakin for Ya‘qub.
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COMMENTARY:
In \}i‘«.)u ¥ \ﬂ of Sirat al-Isra’, 110, Ruways stops on \f\ while Khalaf stops on the L.
They both differ with their basis while Aba Jafar and Rouh will agree with their

basis.

Even though this precept is mentioned for them in texts, Ibn al-Jazari allows wagf’

. —> . . 52
on either one of the two for all Ten Qurra’since they are written separately.

If a ya’has been omitted from writing due to two sakin letters meeting (zjtima’ al-
sakinayn), except in the case of a tanwin e.g. sb ‘e 4 1, J's, then Ya‘'qub will

read that )/é’during Waqf Examples of this come in the next line.

TEXT: 51

P SN S g1 SN S|V S ) R W ) X 1 \3&;;_35_,;3;\_:3\:,.44 51

TRANSLATION:
Like 33| o and &% s with a kasrah (3 % 4e), (stop on) the /am of JUs,

along with £&; and &5 in this manner it is read.

COMMENTARY:
The author mentions two examples of the )fé’being dropped in the rasm, yet read
by Ya‘qib during wagfupon these words. The first example is 35| % of Sarat al-
Qamar, 5. During Waqu Ya‘qﬁb will read the ya’ie. u,a: This )/a?; is omitted in
the rasm, as well as in recitation during wasl for ail the gurré’. The second
example is &J\ % 9 of Sirat a]—Baqarab, 269. Ya‘qﬁb reads the #32° with a
kasrah; the author alludes to this by stating “}tg\j”. Thus, during Wagf Ya‘qﬁb
will stop with the ya’i.e. :3%. This application for Ya‘qab occurs in 11 words that
come in 17 places: "

1) Sarat al-Bagarah, 269 — AA<>J\ S R

2) Sarat al-Nisa), 146 — &\ &% Ojas.

3) Sirat al-Ma’idah, 3 — ﬁJ\ uj«.ﬂ-?’\j

* ALNashr, Vol. 2, pp. 144-145.
72



4) Sirat al-Anam, 57 — éz&\ u;fu (Ya‘qab reads &J\ ua_n_;)
5) Sirah Yanus Sk 103 — W}ﬁ\ z:i
6) Sirat al-Naml, 18 — JQJ\ 2ls.
7) Sarah Taha, 12 — u—:'m\ A\JS\:
8) Sirat al-Naziat, 16 — uff\lf:\\ ;\35\)
9) Sirat al-Qasas, 30 — U‘u;ﬁ\ ;\J::S\.
10) Surat al-Hajj, 54 — J,CS\ 5.
11) Sarat al-Riim, 53 — O&éj\ .54_,
12) Sirah Yasin, 23 — :}}JS\ u-’J’
13) Sirat al-Saffat, 163 — wa\ Jla.
14) Sirah Qaf, 41 — > 5,
15) Sirat al-Qamar, 5 — jji\\ u"”
16) Sirat al-Rahman, 24 — Sz 2\55.3\.
17) Sarat al-Takwir, 16 — U.»ﬁ\ 2\35,3\.53
In all the above-mentioned places Ya‘qub will read the ya’during wags.

Abu Ja‘far and Khalaf will agree with their basis and stop without the yz:

Thereafter, the author discusses the word J\Ja which comes in four places in the
Quran:

1) Sirat al-Nisa’, 78 — ;‘g’}m J&.

2) Sarat al-Kaht 49 — J3 \is JL.

3) Sarat al-Furgan, 7 — Js23\ \la Ji.

4) Sirat al-Ma'rij, 36 — 1,8 54\ J.
In these four places Ya‘qub will stop on the /am.

Even though this documented for Ya‘qab, Ibn al-Jazari relates wagf on either one

. . 54
of the two for all Ten Qurra’since they are written separately.

> Tahbir a/»Taysir, pg. 78, al-Nashr, Vol. 2, pg. 138.
* Al-Nashr, Vol. 2, pp. 146-147.
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In 555 Lk ) d§5 and C)jj”ggi\ ’C\ai NP 5 of Surat al-Qasas, 82, Ya‘qub will stop
on the nin of :)Kj and on the A3’ of fﬁj He differs with his basis who stops on
the kaf

Abu Ja‘far and Khalaf agree with their basis, stopping in the same manner Ya‘qub

does.
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3’3\5}7\ &kl
The ydat al-idafah is ya’ mutakallim, which can appear on a noun, verb or
particle. A kaf ha’ or any other pronoun may assume the place of the yZ’
mutakallim, and it does not form part of the original word i.e. it does not fall on
any of the rootletters (the /& &yn or lam kalimah) e.g. 3} &), &&} \5;{.;, 155 355,
(}3??.5;, ’3.33&&:, 33:}.& The differences that the gurra’have concerning the y3’ al-
idafah, are whether it should be read as maffiihah or sakinah.

Their differences are found in 212 ya’s and may be divided as follows:”

1) The ya’ al-idafah is followed by a hamzat a[—gat‘, which is maftihah. This is
found in 99 places.56

2) The ya’ al-idatah followed by hamzat a]—ga,tﬁ which is maksirah. They total
505

3) The )fé’followed by hamzat a]—gaﬁ which is madmiamabh. They amount to 10.
4) The ya’followed by hamzat al-wasl, which is /am al-tatif. They are 14.

5) The ya’followed by hamzat al-wasl, which is not /am al-ta it They count 7.

6) The yé’which is not followed by a hamzah. This type amounts to 30.

TEXT: 52
i ol St Yol i gy G SR s o 31 O E 5D

TRANSLATION:

Abu Ja‘far will read like Qalan (except in) > J; read it with iskan. Read d)"l
and 5 with a fathah for Aba Jafar. Reacll the entire chapter with iskan for
Ya‘qﬁi).

COMMENTARY:
Abu Jafar will read like Qalan in all six categories of the yaiar al-idafah as it
comes in the S/]é_tibi)/ya]z. He differs with Qalin in three instances:

* This is according to the categories and count in the Shatibiyyah.
5 Naft, Ibn Kathir and Aba ‘Amr generally read this category of ya’as maftahah, with exceptions.

> Nafi‘ and Aba ‘Amr generally read this category of ya’as maftithah, with a few exceptions.
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1) 2 5 — Sarat al-Kafiran, 6.
Abu ]a"far will differ with Nafi and read it as sakin (uwi.ﬂ o ) Nafi¢ reads it
with a fathah. '

2) &) dﬁ’l ey — Strah Yasuf &8, 100.

3) & =5 Jl g;.a:-j udj — Suarah Fussilat, 50.
Aba ]a‘fa; will read the above two places with a fathah (S ce\ d 35 & 5;-\;) In
number two he differs with Qalian and agrees with Warsh, while in number three

he differs with Qalan in one of his options.

Thereafter, the author mentions a general precept for Ya‘qub; he will read the
yaat al-idafah in all six categories as sakin (Y2 il Sal5). In the next line, he

mentions the exceptions to this precept.

TEXT: 53
Yy Shd 15 Absl GURG e Slies = —bd 1Y) Ol Y A 55w 53

TRANSLATION:
(Read the entire chapter with iskan for Ya‘qub) except by the /am al-‘urf (lam al-
taif), excluding (the cases of vocation), as well as (excluding) lss and (505 e

4\, Be sure to omit that which follows...

COMMENTARY:
Ya‘qub will generally read the ya'ar al-idafah in all the categories as sakin. In this

line a few exceptions to this general precept are mentioned.

The first exception is the ya’ al-idafah which is followed by a /am al-ta’rif ( 3 (S5
o jij\ rY). They total 14, in which he will read with a fathah during was/ From
this exception, two places in which vocation occurs (13l WYD are excluded: (suat
| giale u,.\S\ of Siirat al-Ankabit, 56 and \j’aj.,:\ J.\S\ (i of Sarat al-Zumar, 53. In

these two places, Ya‘qﬁb will read the ya’ with a sukdan as per his conventional

practice i.e. iskan, as mentioned in line 52.
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Two further exceptions to his general precept mentioned are uluj Lj\,awj of Sirat
al-An‘am, 162 (k> 635) and ) S5 Uy of Surat al-Saft; 6 (4 S e e 763).

In these two places, Ya‘qﬁb will agree with his basis and read with a fathah on the
ya The reason it is mentioned here is to exclude it from his general precept of

reading with iskan.

At the end of the line, he mentions that Aadhf will be made in a word which is

mentioned in the next line, as well as for whom.

TEXT: 54

YAy LB bl Wby AT L B b Y e 54

TRANSLATION:

(Be sure to omit that which follows in:) ¥ ke (éy Y .2) for Rouh; read with
a fathah &33 for him (Rouh); (read with a fthah) &;LA & for Ruways and
Khalaf; and he (Khalaf) has compliance (in reading with a fathah)...

COMMENTARY:

Excluded from the general precept mentioned for Ya'qub i.e. to read the ya’ al-
idafah with iskan is sl which comes with Y i.e. Q;? y L of Sirat al-Zukhruf,
68. With the clause ¥ 53@ (63L° which comes with Y), other places where 53@
comes are excluded e.g. \}"Ja\a Jj\ &M_‘:, \;aj..:\ J'G\ &M In Sarat al-Zukruf, Rouh
will not read the ya’- making hadhfof the ya’- during wagfand wasl.

Ruways will read the ya’as sakinah, according to his precept.
In \jim\ 23 &) of Sarat al-Furgan, 30, Rouh will read the ya’with a fathah (| 433
4 55)). The pronoun in A refers to Rouh. He actually agrees with his basis, but

it needed to be mentioned to exclude it from the general precept of iskan given

for Ya‘qﬁb. Ruways maintains his precept of reading it with a sukan.
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In |5l J,G\ L;JL.«E Jfa of Sirah Ibrahim ¥&8), 31, Ruways and Khalaf will read the
ya’ with a fathah during wasl. During Wang they will both read it with a sukan.
Ruways actuaHy agrees with the rule mentioned for him earlier i.e r‘ﬁ Lo (S
&.}5;.“. Thus, there is really no need to mention this for Ruways because according
to the rules mentioned previously, he will read this yé’ with a fathah. Why
mention it again? The reason this is mentioned for Ruways is to understand that

Rouh will read it with a su]{ﬁn.SS

The pronoun in 3:83 at the end of the line refers to Khalaf. The author starts

discussing the practice of Khalaf; the places mentioned in the next line will be

read with a fathah by him.

TEXT: 55
b ST DT i Y s ) 0 St Y el 55

TRANSLATION:

z -

By the /am al-tatit for example: o ske — except the vocation — e O_,U; and
@ﬁaf\, which is lucidly clear.

COMMENTARY:
Khalaf will read the ya’al-idatah which is followed by a /am al-ta‘tif with a fathah.
They are in 14 places:
1) Sarat al-Bagarah, 124 — U«J\E\ (a4
2) Siirat a]—Baqara]], 258 — C,Mij > é.j\ S
3) Sarat al-A%at; 33 — Jie\dl 55 rJ, "
4) Sirat al-Arat, 146 — ij&.: J,G\ u_;\f\ e qu
5) Sirah Ibrahim S8 31 — \31;\ u,,\S\ L;ssz J.’a
6) Sirah Maryam, 30 — g&ﬁ\ Bk
7) Siirat a]—Anbjyé’, 83 — JQ\ M
8) Sarat al-Anbiya’, 105 — Q}JLA\ ok

58 See al-Zabidi’s commentary, pg. 164.
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9) Sirat al-Ankabit, 56 — Lj\a)\ i) \gie ,\S\ EAVeEE

10) Sarah Saba; 13 — jﬁd\ ke

11) Sarah Sad, 41 — HGzi)l 524

12) Sarat al-Zumar, 38 — }’m Q.M u..S\j S

13) Sirat al-Zumar, 53 — \jsj.ﬂ\ ,d\ EAVSE

14) Sarat al-Mulk, 28 — &\ @QA\ &b
Khalaf will read all the above ];;I;ICGS with a fathah on the ya’ al-idatah, except in
Sarat al-Ankabat and the second place in Sarat al-Zumar, where it comes as
vocation (nida) i.e. (s, This is what is meant by 13l N (except the vocation).
Thus, Khalaf differs with his basis in 12 places and agrees with him in these two

places.

Synopsis of the applications for the Three Qurra’
Abi Jafar reads like Qélﬁn in all six categories except in three places: O ds 6%
& s and & 5 ) Easd s

Ya‘qab will generally read all five categories with iskan, except the ya’followed by
lim altatif which he will read with a fathah; excluding two places from it
followed by vocation i.e. |sisle &j\ S and |t &j\ S, which he will also
read with a sukan. He will further read (sksw; and W % 4o with a fathah,
Rouh will drop the ya’in S ¥ e during waqf and wasl, while Ruways will
read it with a sukin during wagf and wasl Rouh will read 1,585 _,9 &) with a
fathah while Ruways would read the ya’ with a sukin. In \fls d,..\l\ @L;} g
Ruways will read the ya’with a fathah during was/ and Rouh will read it with
iskan.

Khalaf will read the three categories in which it is followed a hamzat al-qat‘with
iskan. The category in which the ya’is followed by a hamzat al-wasl which is not
a lam al-ta%if. he will also read it with iskan. In the category followed by /am al-

tatit, he will read the ya’with a fathah except in UJ\ ) of Sarat al-Ankabat
and the second place of Sirat al-Zumar. In the category in which it is not
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followed by a hamzah — which are 30 places — he reads &Lom with a fathah and

omits the ya’of ;3? y 2. In the remaining 28 places he will read with iskan.
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B3 S
Ya'at al-zawa’id refer to those ya’s which are not written in the mushafbut are

read by the gurra’ Hence they are called the yaat al-zawa’id (the additional ya’s)

. e . 59
because they are added in recitation, though they are not written.

The difference that the gurrz? ’have regarding them is whether to read them or not
i.e. make ithbat or hadhf of them; either during was/ and Waqu during wasl only
or during Wagf only.60

The difference between the yaiat al-zawa’id and ya‘at al-idafah are five:

1) The ya‘at al-zawa’id comes in nouns e.g. z\,\i fJ | and in verbs e.g. ub o5
4 13 J.J |3, but do not come in particles. The yair al-idatah will come in
partlcles as well.

2) The yaat al-zawa’id are not written in the mushaf while the yaat al-idafah
are.

3) The differences that the gqurra’ have regarding the yaat al-zawa’id are
whether they should be read or not, while the differences that they have
regarding the ya'at al-idafah are whether they should be read as sakinah or
as maftﬁba]:.m

4) The yaat al-zawa’id are asliyyah or za’idah — as will be made clear later —
while the yaat al-idafah are always za’idah (not part of the root-letters).

5) The differences appiied to the yé’ét al-zawa’id are during was/ and Waqf

whereas in the yzi’.a‘t al-idafah it is applied during was/ only.62

» This is in most cases i.e. in most cases they are not written in the mushaf except for two places in
which it is agreed that they are written: 153% U,JM (s of Sarat al-Ankabat and \}Qﬂ\ J,\S\ (s of
Sirat al-Zumar. In one place there is difference of opinion between the maséf_ufregarding it being
written or not; ﬁ.l; Sy ¥ ok of Sarat al-Zukhrut. See al-Nashr, Vol. 2, pg. 180.
6 Based on this definition, the 11 words mentioned in line 50-51 for Ya‘qﬁb are technicaliy also yaat
al-zawa’id. Sheikh al-Dabba‘ maintains that we will follow our predecessors in keeping those words
separate from this chapter. See al-Ida’ah, pg. 56.
* This is in most cases, occasionally, the discussion revolves around whether they should be read as
maftiahah as well e.g. ;.JL éf N 6AL:$
o This fifth difference is mentioned by Sheikh al-Dabba‘. See a/-Ida’ah, pg. 56.
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The total number of )/é’ét al-zawa’id is 123.63 They are divided into two categories,
those appearing in the middle of a verse (L{Y\ Lﬁuj) and those that appear at the
end of a verse (érﬂ\ u‘:b) They are further subdivided into those which are
primary (asl) and those which are additional (za%dah). Asli would mean that they
form part of the original word (part of the /am kalimah of the word), as apposed
to za’idah; it is additional to the primary letters of the word.

Those which appear in the middle of verses total 36;64 13 are as/f and 23 are
22%idah.” The number of ya’s which appear at the end of verses are 87;66 five are

6
asli and 82 are za’idah. ’

Ya’at al-Zawa’id

(123)
Middle of the Verse End of the Verse
(36) (87)
Asli Za’idah Asli Za’idah
(13) (23) (5) (82)

% Ibn al-Jazari tallys the number of yaat al-zawa’id at 121, excluding ‘d‘“ RS ‘5\3;\.....: N6 of Sirat al-Kahft
70, because the ya’is written in the masahifand therefore not includedﬂamongst the yaat al-zawa’id. If
the ya’of dJL..» NG is added, then the total will be 122, according to Ibn al-JazarT’s count. See A/-Nashr,
Vol. 2, pg."i82.
o Ibn al-JazarT’s count is 35. See a/-Nashr, Vol. 2, pg. 180.
N Though Ibn al-Jazari totals the za’idah which comes in the middle of the verse as 22, Sheikh ‘Ali al-
Dabba’ adds a2 3% of Sarah Yasin. Thus, the total will be 23 in the category which appears in the
middle of the Verse’as za’%idah. The overall total in this category will therefore be 36 and not 35 as
tallied by Ibn al-Jazari. And Allah knows best. See a/-Nashr, Vol. 2, pp. 180-181, al-Ida’ah, pg. 55.
* Ibn al-JazarT’s count is 86. See al-Nashr, Vol. 2, pg. 181.
7 Though Ibn al-Jazari lists 81 in the category of za%idah at the end of the verse, he omits ske 5238 of
Sarat al-Zumar, 17, which he includes in the category of za’idah which comes in the middle of the
verse. See al-Nashr, Vol. 2, pp. 180-181.
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The general practice of the Three Qurra’is that Abu Ja‘far will make ithbat of the

ya’ during wasl; Ya‘qﬁb will make ithbat of the ya’ during Wagf and was/ and

Khalaf will make Aadhf of the ya’ They appear as follows in the (lur’éln:68

) Verse | Asliyyah/ .
No. Stirah Verse Place Placemment | Za'idah Quura’
1 Al-Baqarah 40 O it End Z2’idah z
2 Al-Bagarah 41 O 53 End Za’idah T
3 Al—Baqarah 152 09 J’K N 3 End Z@’idah z
4 | Al-Baqarah | 186 15) ¢ 130 Middle A | T+
5 Al-Baqarah | 186 QES 13l | Middle Zaidah | T+ 7
6 | AlBagarah | 197 Jol b osidly Middle | Zaidah | 1+,
7 Ali ‘Imran 20 J;j u».:\ g Middle Zaidah | T+ z
8 | Ali‘Imran | 50 o5l End Z@idah e
9 | Ali‘lmran | 175 5ol Middle | Zaidah | 1+~
10 | Al-M#a’idah 44 ISTEAR B JERS Middle Zaidah | T+ T
11 Al-An‘am 80 Q\lfa 355 Middle Z@idah | T+ z
12 |  AlAaf | 195 0siS %5 Middle | Zaidah | T+
13 | AlLATaf | 195 oo N End Zaidah |~
14 Yiinus 71 O3 ot End Z@’idah T
15 Had 46 b s NG Middle | Zaidah | 1+
16 Had 55 st End Z@idah z
17 Had 78 | #2G oY | Middle | Zaidah | T+
18 Had 105 KV oy Middle Asl | Tz
19 Yasuf 12 ik tj Middle Aslt --
20 Yasuf 45 Ry W5t End Zidah z
21 Yisuf 60 8 9 J.@ y 3 End Z@’idah d
22 Yisuf 66 \&5s O o = Middle Zaidah | T+ C
23 Yasuf 90 w1 O"" e Middle Asli --

® The shaded numbers in the table represent the 62 ya”s mentioned in the Shatibiyyah: 5w (33
e th}\j (they tally 62, so understand this). See line 422.
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24 Yasuf 94 O 3315 J\ End Z@’idah d
25 | AlRad 9 Juedh & End Aslt -
26 Al-Ra‘'d 30 u\..» End Z@’idah z
27 Al-Ra‘d 32 v End Za’idah T
28 Al-Ra‘d 36 S End Za’idah z
29 Ibrahim 14 Ay Olig End Za@’idah T
30 | Ibrahim | 22 | 185 38l | Middle | Zaidah | T4z
31 Ibrahim 40 $d iy ;5 End Zaidah | 1+ e
32 Al-Hijr 68 o5l o End Zzidah |~
33 Al-Hijr 69 093 Y3 End Z=@idah z
34 Al-Nahl 2 O 5;:,\3 End Z@’idah z
35 Al-Nahl 51 O 3o End Za’idah z
36 Al-Isra’ 62 Al g+ o Middle | Zaidah | T+~
37 Al-Isra’ 97 2agd) 323 Middle Aslt |+ z
38 Al-Kahf 17 254 5 Middle Asli |+ T
39 Al-Kahf 24 | 35 a bl e Middle | Zaidah | T+~
40 | AlKahf | 39 | JnBlU.pyl | Middle | Zaidah | T+
41 Al-Kahf 40 \j» u.u}’a d\ Middle Za’idah |+ T
42 | AlKahf | 64 sk Middle Asli | T+ 7
43 Al-Kahf 66 s UJJS J\ Middle Za@’idah |+ z
44 Taha 93 | iadl 2BV | Middle | Zaidah | T+
45 Al—Anbiyé’ 25 B 333&\3 End Z@’idah z
46 Al—Anbiyé’ 37 O ;\M..»A NH End Za’idah z
47 Al—Anbiyé’ 92 B jiic\s End Z3’idah z
48 Al-Hajj 25 2Ul5 48 Middle Al | T+ g
49 Al-Hajj 44 A aSS End Zzidah | 7
50 | AI-Muminian | 26 O 3’31{ 5 End Za@’idah z
51 | Al-Mu’minan | 39 O jil{ L@ End Z3’idah z
52 | Al-Mu’minan | 52 O }Qﬁb End Z@’idah z
53 | AI-Mu’minan | 98 8 j};:u J\ End Za’idah d
54 | Al-Mu’minan | 99 o3 &5 End Za’idah T
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55 | Al-Mu’minan | 108 B jig Y 3 End Za’idah z
56 | Al-Shu‘ar?’ 12 O 32& End Za’idah T
57 Al-Shu‘ar?’ 14 9 j\im End Za’idah z
58 Al-Shu‘ara’ 62 o BVE End Za’idah z
59 Al-Shu‘arz’ 78 o RVES End Z@idah z
60 | Al-Shu‘ara 79 sl End Z@’idah T
61 Al-Shu‘ar?’ 80 u\“'-*" End Za’idah z
62 Al-Shu‘ar®’ 81 qu’ f- End Za’idah z
63 | Al-Shu‘ara’ | 108 o JERAE End Za@idah T
64 | Al-Shu‘ara’ | 110 o JERAE End Za@idah T
65 Al-Shu‘ar?’ 117 O 9 i(Y End 7Za’idah T
66 | Al-Shu‘ara’ | 126 o sabls End Za’idah T
67 | Al-Shu‘ara’ | 131 o sabls End Za@idah T
68 Al-Shu‘ara’ 144 B );..\ap\ I End Z@’idah z
69 | Al-Shu‘ara’ | 150 o sabols End Za’idah e
70 | Al-Shu‘ard’ | 163 o sabols End Za’idah e
71 | Al-Shu‘ara’ | 179 o JERAE End Za@idah T
72 Al-Naml 32 O 5:\4,@ End Za’idah z
73 | AlNaml | 36 Ja sdsl Middle | Zaidah | T+
74 Al-Naml 36 Py sob b Middle Z@’idah (\'”j) C
* Smplir

75 Al-Qasas 33 8 ;lim End Za’idah z
76 Al-Qasas 34 O ji,& J\ Sla End Za’idah z
77 | Al-“Ankabat | 56 RystEe End Z@idah T
78 Saba’ 13 A5l g Middle Asli z
79 Saba’ 45 S S End Z@’idah T
80 Fatir 26 J& QKu.&a End Z@’idah z
81 Yasin 23 BESTREY: Middle | Zaidah | ()7

® Sheikh ‘Ali al-Dabba’ includes this amongst those that appear in the middle of the verse and za%dah.

Ibn al-Jazari overlooks it in the Nashr when presenting the totals in each category, though he does
mention it at the end of Siarah Yasin. See Al-Idz’ah, pg. 55, al-Nashr, Vol. 2, pp- 180-181, pg. 356.
Sheikh al-Dabba’ also annexes ﬁ.\; S Y ok of Sarat al-Zukhruf; 68, to this category, though there
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82 Yasin

23

T os

Q92 3}3

End

Za’idah

83 Yasin 25 B PRSP End Za@’idah g
84 Al-Saffat 56 u,ajd E8 s End Za’idah z
85 Al-Saffat 99 JW End Za’idah T
86 Sad 8 Slie End Za’idah z
87 Sad 14 ub& End Za’idah z
88 Al-Zumar 16 Sl Middle Za@’idah b
89 Al-Zumar 16 O 33:,\3 End Za’idah z
90 Al-Zumar 17 d,\l\ * ske J_..,.e End Za’idah z
91 Ghafir 5 uh.c« End Za’idah d
92 Ghafir 15 d)u\ ry ),\..ﬂ End Aslt <
93 Ghafir 32| skdlag K S End Asli | -0
94 Ghafir 38 S3al o) a3l o Middle | Zaidah | T+
95 Al-Shara 32 fJ\ L; gl alil Middle Aslt i+ z
96 | Al-Zukhruf | 27 u%“"“ End Za’idah z
97 Al-Zukhruf 61 |52 B ji;\j Middle Za’idah i z
98 Al-Zukhruf 63 O é.ﬁa;\ I3 End Z3’idah z
99 Al-Dukhan 20 O }:; - d\ End Z@’idah T
100 | Al-Dukhan 21 O ))«9\3 End Za@’idah T
101 Qaf 14 255 550 End Z2idah C
102 Qaf 41 Sl sl Middle Asli T
103 Qaf 45 asy O i End Za’idah | 1+ e
104 | Al-Dhariyat | 56 O3 End Z@idah z
105 Al—Dhériyét 57 O 32‘.&:5 End Z3’idah z
106 | Al-Dhariyat | 59 ol End | Zaidah | ~
107 Al-Qamar 6 4 1\:\8\ ’t..\., Middle Asli T+ T
108 Al-Qamar i\,\&\ Jl M Middle Asli [ T
109 | Al-Qamar 16 2333 End Za@’idah z

is difference of opinion regarding it being written in the masahif; al-Dani relates that the masahif of

Medina and Sham has it with the ya’while the masahif of Iraq has it without the ya’ See Safir al-

Alimin, Vol. 1, pg. 296.
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110 | Al-Qamar 18 Jj\ij End Z@idah z
111 Al-Qamar 21 2.’333 End Zaidah z
112 Al-Qamar 30 2333 End Za’idah z
113 Al-Qamar 37 2333 End 7Za’idah T
114 | Al-Qamar 39 ;-{f’j End Za’idah T
115 |  Al-Mulk 17 | a8 o dliacd End Zzidah |~
116 Al-Mulk 18 j& qu& End Z@’idah z
117 Nih 3 B jilap\j End Za’idah e
118 | Al-Mursalat 39 B j.’,\ga End 7Z@idah z
119 | AlFajr 4 <4 ) Jdlg End Asli | T+ 7
120 Al-Fajr 9 S Zal e End Asli

121 | Al-Fajr 15 N End Zzidah | T+~
122 Al-Fajr 16 u,\a:\ é 5 :jjfw End Zaidah | T+ T
123 Al-Kafiran 6 o End Za’idah z

One notices that the total is 123 as apposed to 121, as cited in al-Nashr. As
mentioned earlier, the total number of yé”s which are in the middle of a verse
and za’idah are 23, and not 22 as found in the Nashr. Furthermore, Ibn al-Jazari
does not mention ks &8 of Sarat al-Zumar, 17, in his count when listing the

category of those that appear at the end of the verse as za’%dah. He does list it at
the end of Sarat al-Zumar though.70 And Allah knows best.

TEXT: 56 — 57
/7\—39}5 j—wlj ‘ézg‘ g‘ﬁj—? }__.; ol 5_% /af:, y gj‘ 51 ,é 4 fgzj =
‘fj&;g; a1 :“”5’/5—%;395‘ a:é’ }—a}‘j&‘j—‘“ﬁj /\ﬁ\_ﬁ@\jé 57

TRANSLATION:

Ya‘qub makes ithbat (of the yaat al-zawa’id) during both conditions, except in
& of (Sarah) Yusuf, like (he makes ithbat upon) the verse-ends. And Aba Ja'tar
("makes ithbat) during wasl...

" Al-Nashr, Vol. 2, pg. 364.
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In conformity with that which is (mentioned) in a/-Hirz in t\jj\, O j:u\, JL», 3 3333,
simiiarly in j,..o\j with Y.

COMMENTARY:
U\S\DJ\ & (in both conditions) in the verse refers to the conditions of wagfand was/

Ya‘qﬁb will have ithbat of the ya’ during was/ and Waqf of the ya’s mentioned in
the table above, whether they come in the middle of a verse or at the end of the

verse (Sﬁ\ ufjf)'

From this general application OA.: e of Sizrah Yasuf 3¢9 is excluded

Thereafter the author discusses the practice of Aba Jafar. In addition to him
agreeing with his basis, he will also make ithbat of the ya’during was/ (Susss) in
13 words, in conformity with Ya‘qﬁb, based upon what is mentioned in al-Hirz
(;}/i\ @ b &15) Le. the Shatibiyyah. This means that Aba Jafar will additionally
make ithbat during was/ in 13 words (that comes in 14 places) in which Ya‘qab
agrees with his basis, Aba ‘Amr, as mentioned in the Shatibiyyah. Five of these
words are mentioned in line 57:

1) 3 zz — Surat al-Bagarah, 186.

2) JJ\ v d}a_’ — Sirat al- Bagara]i 197.

3) & JL» N6 — Sizrah Had &8, 46.

4) &y ny 6" Siirah Yusuf 45, 66.

5) \j)_wu 3}5 u}w;-\ — Strat al-Mz’idah, 44.
The author adds the clause “Y ; C > (with ‘}i) to specify this place and exclude other

places like r’ﬁ 50 j,..~> of Sarat al- Baqara]z 150 and DJ\ O 5"“" of Sarat al-
Mz’idah, 3.

Another seven places are mentioned in the next line.

& CJ of Sarah Yusuf will also be exluded because Ya‘qub reads the @yn as sakin i.e. t 33 One may also

exclude J,\S\ ske J,.:qa of Sarat al-Zumar, 17; though Ya‘qub will make ithbat of the ya’ during waqf

during wasl it will be dropped due to jtima ’a]—sé]ahayn (two sakin letters meeting).
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TEXT: 58

2

o Og o Gyhdl O Vs A B b SE a1 055 Rl 58

TRANSLATION:
(Make ithbat of the ya for Aba Ja‘far in) ”j.;\, .;L’:S\, ij;;’s, Olas 35, jSw\ and
then OJ',":S during wasl.

COMMENTARY:
The seven words mentioned in this verse are:
6) U5 be 4574 & — Siarah Ibrahim S8, 22,
7) ;\:j\j as — Surat a]—Ha/]', 25.
8) b 3 osis V5 — Sarah Hud &8, 78.
9) Q\.m 355 — Strat al-An‘am, 80.
10) \i» ujiﬁ\j — Siirat al-Zukhrut, 61.
11) §280 o431 o33 — Surah Ghafir, 38.
The place in Siarah Ghafir is included because it is encompassed by 3 };.uij which

is mentioned generally in the line.

12) yiS &5 — Sarat al-A'at; 195.

\)\,23 indicates that ithbat will be made during was/.

TEXT: 59
‘gi‘:};; 3’73 A :iug g";f /N ,,_,\3 5\3’1 ‘qj g}é‘ 53 ‘5,\ ¢> 59
TRANSLATION:

(Make ithbat of the ya’for Abu Ja‘far in) Q\LS and O ;9\;3; make ithbat in 93 34 and
u":“ during both conditions for Abi Ja‘far, adding a fathah (during wasl).

COMMENTARY:
The last two Places are mentioned in this line:

13) s \3| — Sirat al-Bagarah, 186.
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14) O ;3\>3 — Siirah Ali Imran, 175.

Besides these places, after Aba ]a‘far makes ithbat of the )/a" during Wagf and was/
(AJB-), he additionally (355) reads a fathah on the ya’during was/ in:

1) u"-’j\ Q:{Ji — Strah Yasin, 23.

2) ww\ Al i — Sirah Taha, 93.

Ya‘qub makes ithbat of the ya’ during wagf in Siarah Yasin, and hadhf during
wasl, while making ithbat of the ya’ during wagf and was/ in Sarah Taha. Abu
Ja'far will also make ithbat during wagfand was/ (AJ\&) as maftiihah during was/
and sakinah during Wagf

TEXT: 60
I gl ps Bdsig B sl 8d b o B oals B @38 B9S 60

TRANSLATION:

(Make ithbat during wasl) in dyu and 553\ for Ibn Wardan; (make ithbat during
wagfand wasl) in 43| sk (g 5236 slay) for Ruways; (ithbat during wasl) in Je5 for
Abii Ja‘far. Make hadhf(in the latter i.e. ¢k3) along with 6\) ):\4: for Khalaf.

COMMENTARY:

Ibn Wardan will make 7thbat of the )/a"’during wasl in d}U\ fj’ ).,\..’J and ;Ja é\;\
Sl 3 of Sarah Ghatir, 15, 31 ({p é;bﬁ\ &YU) During wagf he will drop the ya:
Ibn Jammaz will drop the ya’during wagfand wasl.

}Z\ ke refers to O j;j\.a sbsy of Sarat al-Zumar, 16; Ruways makes ithbat of the ya’
during wagfand was/ (kb 32'3\ 2te). Rouh has hadhf during wagfand wasl.

Abu Ja‘far will agree with his basis and read with hadhf

In J&3 &85 55 of Sirah Ibrahim S&8), Aba Jafar will differ with Qalan and make
ithbat of the ya’during was/ (5l s&3).
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Khalaf will differ with his basis and make AadAf of the ya’in Jeh, as well as in
JL& u’J:\":’\ of Sarat al-Naml (Y dojioi Cf C23s ).

TEXT: 61

< & s Z4 @ “o PR ;}‘l t a5 o . 4 o & °% o 5.
b Y- I WU U} S—Y Jgmel I ety b3 i S50 TTy 61

TRANSLATION:
(Make hadhf) in Q\f\' of (Sarat) al-Naml for Rouh during wasl The consistent
rules (usi/ for the Qurra) are completed with the assistance of Allah, being like

clear pearls.

COMMENTARY:

In j\, A Ju\ﬂ \& of Suarat al-Naml, Rouh will make hadhf during was/ ( Jy Q\'ﬁj
<a). During wagfhe will have ithbat of the ya’ Ruways will agree with his basis
and read the ya ’as maftithah during wasl and as sakinah during Waqf

Abu Ja‘far will agree with his basis and read the ya’as maftuhah during was/ and
drop it during wagf.

The usal (rules) for the Three Qurra’as completed, oniy through the will and
assistance of Allah. These rules are explained in such a manner being as lucid as

clear pearls.

[This commentary was completed on 7 April 2017 — 9 Rajab 1438 A.H. — before the Jumu‘ah Prayer.
I pray that Allah forgives the many sins of the commentator through this booklet, and may it be a

means of his salvation. ]
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