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Imam Mālik  said: 

ـت ـب ـعًاَ َم  ن  ،َف ك  ال  الر ج  اهَ  ف و 
 
َأ ن  َم  ذ  ن ةٌَت ؤ خ  ة َس  اء  ر   ال ق 

عًَ ت ـد  ـب ـ َم  ن  َت ك  لَ   .و 

Recitation is a practice grasped from the mouths of men, so be 

a follower (of these men), and do not be an innovator.  

– Jāmiʿ al-Bayān: 42. 

 

 

 

 

 

Imam Ibn al-Jazarī  said: 

ََونَ عَ بَ َـتَ َـمَ َنَ حَ َـاَن َمَ َـن َإ َف َ  ونَ عَ دَ ت ََـب ََـَمَ لَ 

We are merely followers (of our preceding experts), not 

innovators (in recitation).  

– al-Nashr: 1/252. 
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Foreword 

After completing a commentary on the uṣūl of al-Ṭayyibah, I felt it necessary to 

compile a treatise regarding the taḥrīrāt of al-Ṭayyibah as a guide for students and 

teachers of the Major 10 Qirāʾāt. The amount of additional awjuh allowed via al-

Ṭayyibah are overwhelming and perplexing to its student. Additionally, the numerous 

contrasting views between the awjuh allowed, or prevented, by the various taḥrīrāt of 

al-Ṭayyibah only compounds the confusion. Hopefully, this work may act as a guide 

for students and teachers alike. 

While this work considers the various schools and approaches to taḥrīrāt, its function 

is to record what we grasped from our teacher, Qārī Ayyūb Isḥāq, whilst comparing it 

to other schools of taḥrīrāt. It differs from the conventional books of taḥrīrāt that 

present a rule, which may occasionally be followed by an example of how to apply the 

rule. Instead, this book introduces taḥrīrāt in a more practical way by citing the verse 

of the Qurʾān and subsequently discussing the various taḥrīrāt in that verse. 

After a verse is mentioned, there will be three basic headings comprising three 

different discussions: (1) the Qirāʾāt in the verse, (2) the Ziyādāt of the Ṭayyibah and 

the (3) Taḥrīrāt. At times the Qirāʾāt and Ziyādāt are mentioned together due to their 

discussions being interlinked; occasionally, the Ziyādāt and the Taḥrīrāt are also 

mentioned together. 

When details regarding the Ṭuruq are discussed, I will insert a diagram of the 

Ṭuruq/taḥrīrāt so that the student may easily picture the differences being discussed. 

These diagrams will not be repeated throughout the book. Instead, the student should 

try to grasp/memorise these Ṭuruq and their differences from these diagrams at their 

first appearance for when they appear in later discussions.  

At the end of the juz, the major Taḥrīrāt applied in that juz will be recapped in the 

form of diagrams for the student to revise and as a quick reference. 
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Ideally, this book should be used by the student when he/she prepares their work for 

the teacher, so they are familiar with the taḥrīrāt before reading it to the teacher. 

Furthermore, the practical application of these taḥrīrāt when combining the 10 Qirāʾāt 

will enhance their grasp of these taḥrīrāt; only with repeated application of these 

taḥrīrāt over a period of time will the student become competent in it. The student 

should attempt to analyze the differences between the various schools of taḥrīrāt while 

reading it to the teacher; this will give the student better insight into the taḥrīrāt. 

 

Anyone who has studied taḥrīrāt knows that the science is complex and intricate, 

containing many subtleties. I have worked in close collaboration with my teacher, 

Qārī Ayyūb, to present his practices as accurately as possible. Any oversights and 

flaws are due to my own shortcomings.  

 

I thank my students for assisting in the editing process and for their valuable 

suggestions during the compilation of this work: ʿAbd al-Raḥmān Davids, ʿAbd Allah 

Petersen, Ibrāhīm Darries, Iʿjāz Muqaddam, Kāshif Isaacs, Luqmān Ben, Muḥammad 

ʿAlawī Alexander, Muḥammad Craig, Munawwar Harneker and Zubayr Mohamed. 
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Introduction 

Definition 

The literal meaning of taḥrīrāt is redaction. The technical meaning is the endeavour to 

restrict the generalisations of a text, whether it is in relation to a Reading (Qirāʾah), a 

Transmission (Riwāyah) or a path of transmission (Ṭarīq). 

Others have also defined it as the prevention of certain ways of recitation (awjuh) 

which the apparent glance of a text may allow.1 

 

The Different Schools of Taḥrīrāt 

• Madrasat al-Riwāyah (the school of transmission) – those who transmit what 

they have acquired from their teachers before them. 

• A sub-category to this school is those who adhere to the taḥrīrāt outlined by 

Ibn al-Jazarī in his Nashr and his other works. 

• Madrasat al-Dirāyah (the school of theory) – in addition to transmitting what 

they have acquired, they consult the source-texts of al-Nashr and prevent – as 

well as add – awjuh based upon what is documented in these source-texts. 

 

 

 

 

 

  

 
1 Naqd al-Imāmayn al-Azmīrī wa al-Mutawallī fī Taḥrīrātihimā ʿal al-Ṭayyibah: 24. See also the introduction to al-
Rawḍ al-Naḍir: 51. 
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Brief History of the Taḥrīrāt al-Ṭayyibah 

From Ibn al-Jazarī until ʿAlī al-Manṣūrī 

The first person to write on taḥrīrāt of al-Ṭayyibah was Ibn al-Jazarī (d. 833/1429) 

himself,2 imposing restrictions to certain generalisations in his Nashr and its 

abridgement, Taqrīb al-Nashr.3 He also clarified many awjuh in al-Masāʾil al-

Tibrīziyyah.4 The fraternity of reciters after Ibn al-Jazarī relied upon his restrictions, 

along with what was compiled by his students, like al-Nuwayrī (d. 857/1453), 

ʿUthmān al-Nāshirī (848/1444) and Ṭāhir ibn ʿArab (was alive in 857/1453). The later 

generations, like Aḥmad ibn ʿAbd al-Ḥaqq al-Sunbāṭī (d. 950/1543) and Sulṭān al-

Mazzāḥī (d. 1075/1665), did the same in their works, grasping from those before 

them. 

Sheikh ʿAlī al-Manṣūrī (d. 1134/1722) was the first to compile a book on taḥrīrāt for 

the entire Ṭayyibah, named Taḥrīr al-Ṭuruq wa al-Riwāyāt. He based his book 

primarily on what he read to his teachers, al-Nashr of Ibn al-Jazarī, Mafqūd al-Nashr5 

and al-Masāʾil al-Tibrīziyyah.  

This compilation of al-Manṣūrī became the standard upon which the fraternity of 

reciters relied upon and consulted. Later writers on taḥrīrāt followed a similar 

methodology to that of al-Manṣūrī. They include Sālim al-Nabtītī (still alive in 

1229/1814), Muṣṭafā al-Mīhī (was alive in 1229/1814), ʿAbd al-Raḥmān al-Ujhūrī (d. 

1198/1784), Ibrāhīm al-ʿUbaydī (was alive in 1237/1822), al-Ṭabbākh (was alive in 

 
2 Therefore, Sheikh Ibrāhīm al-Samannūdī suggesting that Sheikh Shiḥādhah al-Yamanī was the first to write on 

taḥrīrāt is inaccurate. See Badr al-Munīr: line 13; Jāmiʿ al-Khayrāt: 486. 
3 Sometimes, these restrictions are mentioned in al-Ṭayyibah itself, like idghām kabīr for Abū ʿAmr al-Baṣrī being 

restricted to qaṣr in madd munfaṣil and with ibdāl in the hamzah. Refer to line 123 of al-Ṭayyibah. 
4 In this work, Ibn al-Jazarī answers 41 questions sent to him from Tabriz, in Iran, regarding Qirāʾāt, Rasm, ʿAdd 
al-Fawāṣil, etc. 
5 There is difference of opinion as to who authored this work. Aḥmad ibn ʿAbd al-Ḥaqq al-Sunbāṭī attributes it to 

al-Nāshirī while Sheikh ʿAlī ibn Saʿd al-Ghāmidī suggests that it was written by Ṭāhir ibn ʿArab. See Taḥrīrāt Ibn 
al-Jazarī: 22. 
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1205/1791), al-Abyārī (was alive in 1250/1834), al-Mutawallī (d. 1313/1895) initially, 

and al-Khalījī (d. 1389/1969). The differences between all these taḥrīrāt are slight and 

subtle. Muḥammad ʿAbd al-Raḥmān al-Khalījī (d. 1389/1969) seems to be the last 

proponent of this school. 

Subsequent to al-Manṣūrī 

The student of al-Manṣūrī, Sheikh Yūsuf Afandī Zādah (d. 1167/1754), wrote on 

taḥrīrāt, adhering to what he described as “bi al-ʿazāʾim lā bi al-rukhaṣ” (adhering to 

that which is resolute and not that which is [merely] permitted). Thus, he left out 

many awjuh which he deemed to be transmitted by a minority or “weak” according to 

his estimation. He omitted: 

• Hāʾ al-sakt on the likes of  َال مِي  .الع 

• Sakt on the letters of madd for Ḥamzah. 

• Ghunnah during idghām into the lām and the rāʾ. 

• Idghām kabīr into the likes of ى  .for Yaʿqūb فِيهَِهُد 

In this approach, he omitted many awjuh which were previously allowed and read by 

the likes of Sheikh al-Manṣūrī and those before him. 

 

Sheikh al-Izmīrī (d. 1155/1742) adopted the precedent of his teacher, Sheikh Zādah, 

in addition to extensive consultation of the source-texts of al-Nashr,6 along with Ibn 

al-Jazarī’s explanation regarding the awjuh and his detailing of the Ṭuruq.7  

Due to this unprecedented methodology to those before him, al-Izmīrī’s taḥrīrāt was 

disparately different to his predecessors. His methodology was adopted by those after 

him, like Sayyid Hāshim (was still alive in 1179/1765), and eventually Sheikh al-

 
6 Though Sheikh al-Izmīrī extensively reverted to the source-texts of al-Nashr, he did not have 13 of them i.e. he 

only had about two-thirds of the source-texts. See Naqd al-Manhaj al-Imāmayn: al-Azmīrī wa al-Mutawallī: 40. 

Similarly, Sheikh al-Mutawallī, an adherent to this particular methodology, did not have al-Kāmil at his disposal, 

amongst other source-texts. 
7 One will notice the inconsistency in this methodology in that at times he gives precedence to the source-texts, 

and at other times, precedence to Ibn al-Jazarī’s explanation and expertise, without due reason. 
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Mutawallī who was a great proponent to this novel approach, in spite of him differing 

with Sheikh al-Izmīrī in a number places. He authored a few works on taḥrīrāt, his 

most renowned being Fatḥ al-Karīm and its commentary, al-Rawḍ al-Naḍīr. 

Moreover, they claimed that this methodology was more precise than those before 

them.8 Later experts affected by Sheikh al-Mutawallī, adopting his methodology, 

included Sheikh ʿAlī al-Ḍabbāʿ (d. 1380/1961), Sheikh al-Zayyāt (d. 1424/2003), 

Sheikh ʿĀmir al-Sayyid ʿUthmān (d. 1408/1988), Sheikh Ibrāhīm al-Samannūdī (d. 

1429/2008), ʿAbd al-Rāziq Ibrāhīm (d. 1429/2008), Muḥammad Ibrāhīm Sālim (d. 

1430/2009), amongst others.  

 

 

 

 

 

  

 
8 For example, Sheikh ʿAbd al-ʿAzīz al-Zayyāt says about the Taḥrīrāt of Sheikh al-Mutawallī: 

ىَ ََعَ   ــ    َجـــــ ـب ةِّ ــ  يـــــ َل ط  َرِّ ر  ـح  ــ  َتـــــ َكُ  
َ

ـةًَ 3 قـــــ   ً ـ ًاَو  حـــــ  َب ـ  ً ْ ا َ د  َر ه َقـــــ  ـر  َف ـت حـــــ 
َ

 

See Tanqīḥ Fatḥ al-Karīm: line 3. 

See also Jamāl al-Dīn Sharaf’s introduction to Taḥrīr al-Ṭuruq wa al-Riwāyāt of al-Manṣūrī. 
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Cursory Glance at Works on Taḥrīrāt of the Ṭayyibah9 

• Ibn al-Jazarī (d. 833/1429) – in his Nashr and Masāʾil al-Tibrīziyyah. 

• Abū al-Qāsim al-Nuwayrī (d. 857/1453) – he explains certain awjuh in his 

commentary on al-Nashr. 

• ʿAbd al-Raḥmān al-Yamanī (d. 1050/1640). 

• ʿAlī al-Manṣūrī (d. 1134/1722) – the first to write Taḥrīrāt for the entire 

Ṭayyibah. 

• Yūsuf Afandī Zādah (d. 1167/1754) – he wrote al-Iʾtilāf fī Wujūh al-Khilāf. 

• Muṣṭafā al-Izmīrī (d. 1155/1742) – his most famous works are ʿUmdat al-

ʿIrfān and its commentary, Badāʾiʿ al-Burhān fī Sharḥ ʿUmdat al-ʿIrfān. 

• ʿAbd al-Fattāḥ al-Bālawī (was alive in 1173/1760) – he abridged al-Izmīrī’s 

work and named it Zubdat al-ʿIrfān. 

• ʿAbd al-Raḥmān al-Ujhūrī (d. 1198/1784). 

• Sālim al-Nabtītī (was alive in 1229/1814). 

•  Al-Ṭabbākh (was alive in 1205/1791), a student of al-Nabtītī – he wrote 

Hibat al-Mannān fī Taḥrīr Awjuh al-Qurʾān. 

• Muṣṭafā al-Mīhī (was alive in 1229/1814), a student of al-Nabtītī – he wrote 

Fatḥ al-Karīm al-Raḥmān fī Taḥrīr Awjuh al-Qurʾān. 

• Ibrāhīm al-ʿUbaydī (was alive in 1237/1822), a student of ʿAbd al-Raḥmān al-

Ujhūrī (d. 1198/1784) – he wrote al-Taḥārīr al-Muntakhabah. 

• Aḥmad Sharaf al-Abyārī (was alive in 1250/1834) – he wrote Ghayth al-

Raḥmān Sharḥ Hibat al-Mannān. 

 
9 Many wrote on Taḥrīrāt of al-Shāṭibiyyah: Shiḥādhah al-Yamanī, Sulṭān al-Mazzāḥī, Muḥammad al-Baqarī, al-

Ṣafāqusī, and many others. This list mainly considers taḥrīrāt of al-Ṭayyibah. 
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• ʿAbd al-Raḥmān ibn Ḥilmī al-Shimnawī (was alive in 1312/1894) – he 

compiled diagramatic notes on the ʿUmdat al-ʿIrfān of al-Izmīrī.  

• Muḥammad al-Mutawallī (d. 1313/1895) – he wrote Fatḥ al-Karīm and al-

Rawḍ al-Naḍīr. 

• ʿUthmān al-Sinṭāwī (was alive in 1320/1902) he wrote al-Nafāʾis al-Muṭarribah 

fī Taḥrīr al-Ṭayyibah. 

• Muḥammad Hilālī al-Abyārī (d. 1343/1925), a student of Aḥmad Sharaf al-

Abyārī – he wrote Tuḥfat Ulī al-Albāb bi Sharḥ ʿInāyat al-Ṭullāb. 

• ʿAlī al-Ḍabbāʿ (d. 1380/1961) – he wrote a commentary on the Fatḥ al-Karīm 

of al-Mutawallī. 

• Muḥammad ʿAbd al-Raḥmān al-Khalījī (d. 1389/1969) – he wrote Ḥall al-

Mushkilāt on the Ṣughrā and Muqarrib al-Taḥrīr on the Kubrā. 

• ʿĀmir al-Sayyid ʿUthmān (d. 1408/1988) – he wrote Fatḥ al-Qadīr Sharḥ 

Tanqīḥ al-Taḥrīr. 

• Aḥmad ʿAbd al-ʿAzīz al-Zayyāt (d. 1424/2003) – he wrote Sharḥ Tanqīḥ Fatḥ 

al-Karīm fī Taḥrīr Awjuh al-Qurʾān al-ʿAṭḥīm. 

• Ibrāhīm al-Samannūdī (d. 1429/2008) – he wrote a few works on Taḥrīrāt; 

the Ṣughrā and the Kubrā. On the Kubrā, he wrote al-Durr al-Naṭḥīm fī 

Taḥrīr Awjuh al-Qurʾān al-ʿAṭḥīm. 

• Muḥammad Jābir al-Miṣrī (d. 1390/1970), a student of al-Zayyāt – he wrote 

Qawāʿid al-Taḥrīr. 

• ʿAbd al-Rāzīq ʿAlī Ibrāhīm Mūsā (d. 1429/2008) – he wrote Tadrīb al-Ṭalabah 

ʿalā Taḥrīr al-Ṭayyibah. 

• Muḥammad Ibrāhīm Sālīm (d. 1430/2009), a student of al-Zayyāt – he wrote 

Farīdat al-Dahr. 
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Contextualising the Taḥrīrāt of Qārī Ayyūb within Other Practices 

To appreciate where the practice of Qārī Ayyūb fits in within other practices of 

taḥrīrāt, it is essential that one firstly understands the methodology and approaches of 

other practices. There are three dominant taḥrīrāt being utilised currently:10 

1) Muqarrib al-Taḥrīr of Sheikh Muḥammad ʿAbd al-Raḥmān al-Khalījī – this 

seems to be the last proponent of the school of Sheikh ʿAlī al-Manṣūrī. 

Recently, teachers like Sheikh Anwar al-Ṣubḥī have revised, abridged and 

simplified the taḥrīrāt of Sheikh al-Khalījī. 

2) Tanqīḥ Fatḥ al-Karīm – this compilation of Sheikh al-Zayyāt is an extention 

and continuation of Sheikh al-Mutawallī’s school. It revised the original 

taḥrīrāt of Sheikh al-Mutawallī, Fatḥ al-Karīm, hence the name, “Tanqīḥ” (a 

revision) of Fatḥ al-Karīm. Al-Zayyāt also wrote a commentary on this poem 

which has been edited by Sheikh Yāsir al-Mazrūʿī and Sheikh Muḥammad 

Tamīm al-Zuʿbī, amongst others. 

While other teachers also compiled their own taḥrīrāt on that of al-

Mutawallī’s Fatḥ al-Karīm, like Fatḥ al-Qadīr of Sheikh ʿĀmir al-Sayyid 

ʿUthmān and Badr al-Munīr of Sheikh Ibrāhīm al-Samannūdī, the Tanqīḥ 

Fatḥ al-Karīm of al-Zayyāt seems to have attained the most popularity 

 
10 These three dominant practices are what I have come across when perusing various works on taḥrīrāt.  

Sheikh Khālid Abu al-Jūd has divided the practices of taḥrīrāt into five: 

1) Those who adhere to al-Nashr. 

2) Those who reference the source-texts while depending on al-Nashr if they do not find the requisite 

details in the source-texts. 

3) Those who reference the source-texts with adherence to it, even if it contradicts al-Nashr. 

4) Those who practise upon the fluctuation of the mudūd (marātib al-mudūd) and not the preference of 

Imam al-Shāṭibī and Ibn al-Jazarī in giving equivalence to the mudūd. 

5) Affirming certain awjuh which are documented in the source-texts, even if they are not found in al-

Nashr. 

Sheikh Abu al-Jūd concludes that the most precise taḥrīrāt is that of Imam Mutawallī and that most of the 

mashāyikh have adopted it. See al-Rawḍ al-Naḍīr: 66. 
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amongst later generations. The author of Farīdat al-Dahr extensively depends 

on the taḥrīrāt of Sheikh al-Zayyāt. 

3) The taḥrīrāt of Ibn al-Jazarī – this school purports to adopt the taḥrīrāt 

established by Ibn al-Jazarī in his Nashr, his Taqrīb and his other written 

works like the Masāʾil Tibrīziyyah, since this was the taḥrīrāt documented by 

Ibn al-Jazarī himself and adopted by his students as well as the earliest 

generations succeeding him.11 Current Qurrāʾ – teachers of Qirāʾāt – who 

adhere to this school include Sheikh Īhāb Fikrī, Sheikh ʿAlī ibn Saʿd al-

Ghāmidī and Sheikh Aḥmad al-Khalafī, each of them authoring independent 

works in this science.12 

The taḥrīrāt of Qārī Ayyūb adheres to the third school, depending on Ibn al-Jazarī’s 

guidance and restrictions pertaining to the awjuh of al-Ṭayyibah. There are a few 

reasons for the adherence to this school: 

1) There are awjuh that Ibn al-Jazarī mentions in his Nashr that are not found in 

any of the source-texts, yet they are practically applied by all the varying 

schools of taḥrīrāt e.g. idrāj for Khalaf from Ḥamzah.13 

2) Ibn al-Jazarī mentions awjuh in al-Nashr for a specific book, but the wajh 

mentioned is not found in the book e.g. madd al-tabriʾah for Ḥamzah via the 

Mustanīr of Ibn Siwār.14 

 
11 Taḥrīrāt Ibn al-Jazarī by Sheikh ʿAlī al-Ghāmidī: 6. 
12 Sheikh ʿAlī al-Ghāmidī wrote a prose which is named Taḥrīrāt Ibn al-Jazarī, as well as a poem which he named 

Maṭlaʿ al-Fajr. Sheikh Aḥmad Khalafī wrote a poem, Nashr al-Bishr fī Taḥrīrāt Ṭayyibat al-Nashr, with a 

commentary on it named Shadhdh al-ʿIṭr.  
13 The wajh of idrāj (no sakt) for Khalaf from Ḥamzah is not found in any of the source-texts that Ibn al-Jazarī 

utilised for the transmission of this Riwayah, yet it is a wajh applied by all the schools of taḥrīrāt. 

Strangely, some schools have many restrictions regarding this application despite it not being drawn from any 

specific books. 
14 Ibn al-Jazarī cites the Mustanīr as one of the core-texts for madd al-tabriʾah, but all the present copies of the 

Mustanīr do not mention madd al-tabriʾah for Ḥamzah. Al-Izmīrī related that he checked many copies of the 

Mustanīr and did not find madd al-tabriʾah mentioned in any of them, except for one copy that relates it via Ibn 

Saʿdān from Sulaym. See al-Badāʿiʾ al-Burhān: 19-20.  
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3) There are awjuh mentioned in the source-texts that Ibn al-Jazarī has not 

included in his Nashr e.g. fatḥ in  َآ ء آ ءََ and ش  ج  for the Riwāyah of Hishām (via 

the Ṭarīq of al-Dājūnī) is documented in al-Kāfī of Ibn Shurayḥ for him, but 

not mentioned in al-Nashr.15 

One notices that in this methodology, preference is always given to Ibn al-Jazarī, since 

we are ultimately reading according to his book, al-Ṭayyibah. The other schools would 

selectively – as well as inconsistently – give preference to source-texts on occasion 

and at other times to what is documented in al-Nashr, as can be seen in the given 

examples. 

At times, the taḥrīrāt are in clear conflict with what Ibn al-Jazarī mentions in al-

Nashr. For example, he relates that none of the Ṭuruq will allow taḥqīq (without sakt) 

during waqf on the lām al-taʿrīf (الَْرْض ان ,و  نسْ 
ِ
-etc.) for Ḥamzah.16 Yet, Sheikh al ,الَّْ

Mutawallī and his followers, like Sheikh al-Zayyāt and Sheikh Muḥammad Ibrāhīm 

Muḥammad Sālim – the author of Farīdat al-Dahr – will allow it. 

Some schools discard awjuh which they regard as “weak” e.g. the hāʾ al-sakt for 

Yaʿqūb, ghunnah in the lām and the rāʾ, sakt on the letters of madd for Ḥamzah, 

idghām kabīr for Yaʿqūb. Qārī Ayyūb will give these applications due consideration 

because Ibn al-Jazarī repeatedly documents them in different works: his Nashr, his 

Taqrīb al-Nashr and his Ṭayyibah. If these awjuh were “weak”, doubtful or if there 

was uncertainty regarding them, Ibn al-Jazarī would not record them on three 

 
Bear in mind that the canonical transmission of the Qirāʾah of Ḥamzah is via Khalaf and Khallād from Sulaym, 

and not via Ibn Saʿdān. All schools apply madd al-tabriʾah via the Mustanīr despite it not being found in the 

Mustanīr, relying on what Ibn al-Jazarī relates in his Nashr. 
15 In spite of al-Kāfī being used as a source-text for the Riwāyah of Hishām (via al-Dājūnī), Ibn al-Jazarī does not 

relate fatḥ in  َآ ء آ ءَ ََ and ش  ج  via al-Kāfī for Hishām (from al-Dājūnī) in al-Nashr; even though fatḥ is documented for 

him in al-Kāfī. Al-Nashr: 1/363-364, 468, 2/60. See also Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz 

Manṣūr: 403-422. 

The schools of al-Izmīrī, al-Mutawallī and their followers will give preference to what is documented in al-Kāfī 

even though Ibn al-Jazarī has not included these differences from al-Kāfī in his Nashr. 
16 Al-Nashr: 1/427, 486. 
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separate occasions in three independent books. The fact that he repeatedly records 

these awjuh is surely indicative that they are resolute. Additionally, the subsequent 

generations applied these awjuh when reading via al-Ṭayyibah. 
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Sūrat al-Fātiḥah 

َ
َ
ح
ۡ
لَالَ دَُلِل

ْ
ََم ب ل َ

ع ََر
ْ
ََلمَلَال

ۡ
ۙ﴿ی َ۱﴾َ 

Ziyādāt al-Ṭayyibah: 

➢ Via al-Durrah, Yaʿqūb applies waqf like Ḥafṣ and the remaining Qurrāʾ. Via 

al-Ṭayyibah, he additionally stops with hāʾ sakt on  َمِـي  17.العَٰل ـ

 

Istiʿādhah, Basmalah and the Takbīr 

Teachers do not have any specific practice regarding the takbīr at the start of Sūrat al-

Fātiḥah or at the start of every sūrah. However, since it is mentioned at the start of 

Badāʾiʿ al-Burhān and al-Rawḍ al-Naḍīr, some have given due attention to it.18 

 

Takbīr ʿĀmm 

Ibn al-Jazarī relates takbīr ʿāmm for all the Qurrāʾ in his Nashr, Taqrīb and Ṭayyibah. 

He attributes takbīr ʿāmm to Abū al-Qāsim al-Hudhalī and Abu al-ʿAlāʾ al-

Hamadhānī. (Note that he does not attribute it to their books i.e. al-Kāmil of al-

Hudhalī or the Ghāyat al-Ikhtiṣār of al-Hamadhānī). Takbīr ʿāmm is not mentioned 

in Ghāyat al-Ikhtiṣār at all. Al-Hudhalī incorrectly attributes it to Abū al-Faḍl al-

Khuzāʿī19, who relates it from Abū ʿAlī Ibn Ḥabash al-Dīnawarī. However, in al-

Muntahā of Abū al-Faḍl al-Khuzāʿī, takbīr is only transmitted – from Ibn Ḥabash – 

by the suwar al-khatm for all the Qurrāʾ i.e. takbīr khāṣṣ. This is exactly what Abū 

Maʿshar al-Ṭabarī relates from Ibn Ḥabash. Abū al-Karam al-Shahrazūrī also relates 

takbīr khāṣṣ for all the Qurrāʾ via Ibn Ḥabash. The transmission of takbīr khāṣṣ is 

related from Ibn Ḥabash from al-Dānī as well as Ibn al-Jundī. Therefore, applying 

 
17 Ṭayyibat al-Nashr: line 362. 

ـوَ  ــ  ـــنَ  ب ن ـحــ ـيــ ل م   ع 
ـونَ  ــ  ـوفــ ـــ  َ م  ق ـــ َو 

َ

ـوَ  362 ــ   ـ َ  نَـ ــ  ـــنَ  إ لـ ــ َ ،ه  ـ   ــ  الْ  ـعـ ـ  َ و  ــ  قـ َن ـ
َ

 

18 Farīdat al-Dahr: 1/5; Al-Kunūz al-Thamīnah: 1/4. 
19 Abū al-Qāsim al-Hudhalī transmits from Abū al-Faḍl al-Khuzāʿi via one link: Abū al-Muṭḥaffar ʿAbd Allah ibn 

Shabīb. See Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 167. 
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takbīr ʿāmm via al-Kāmil of al-Hudhalī would be inaccurate – or at least isolated – 

since it contradicts all other transmissions from Ibn Ḥabash i.e. al-Hudhālī is the only 

one who relates takbīr ʿāmm from Ibn Ḥabash while others transmit takbīr khāṣṣ 

from him. 

Thus, when takbīr ʿāmm is applied by Qārī Ayyūb, it is made because it is the ikhtiyār 

of Ibn al-Jazarī; he relates it in his Nashr, in his Taqrīb as well as in his Ṭayyibah. It is 

not made due to it being in the Ghāyat al-Ikhtiṣār or in al-Kāmil because as 

mentioned previously, it is not found in the former and its mention in the latter is 

isolated, and most likely inaccurate. Therefore, there are no restrictions applied to 

takbīr ʿāmm since it is the ikhtiyār of Ibn al-Jazarī. This is how al-Manṣūrī and his 

school treated it as well.20 In contrast, the likes of al-Izmīrī, al-Mutawallī, al-Zayyāt, 

Muḥammad Sālim and others, have mentioned many restrictions to takbīr ʿāmm, 

considering it to be transmitted from the Ghāyat al-Ikhtiṣār and al-Kāmil.21 

 

The awjuh when reciting the istiʿādhah, the basmalah, the takbīr and the start of Sūrat 

al-Fātiḥah: 

 Istiʿādhah Stop/Join Takbīr Stop/Join Basmalah Stop/Join Sūrah ال مِي  الع 

1 

Is
tiʿ

ād
ha

h 

Stop 

Ba
sm

al
ah

 

Stop 

Sū
ra

h 
al

-F
āt

iḥ
ah

 

ال مِي  الع 

2 Stop Stop َْال مِين ه  الع 

3 Stop Join ال مِي  الع 

4 Stop Join َْال مِين ه  الع 

5 Stop 

Ta
kb

īr
 

Stop Stop ال مِي  الع 

6 Stop Stop Stop َْال مِين ه  الع 

7 Stop Stop Join ال مِي  الع 

8 Stop Stop Join َْال مِين ه  الع 

9 Stop Join Stop ال مِي  الع 

10 Stop Join Stop َْال مِين ه  الع 

11 Stop Join Join ال مِي  الع 

 
20 See the start of Taḥrīr al-Ṭuruq wa al-Riwāyāt of al-Manṣūrī where he mentions the awjuh in general for all the 

Qurrāʾ. 
21 Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 171. 
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12 Stop Join Join َْال مِين ه  الع 

13 Stop َُكْـب ـر ال مِي Stop Stop اُللَو   الع 

14 Stop َُكْـب ـر ال مِي Stop Join اُللَو   الع 

15 Join Stop ال مِي  الع 

16 Join Stop َْال مِين ه  الع 

17 Join Join ال مِي  الع 

18 Join Join َْال مِين ه  الع 

19 Join 

Ta
kb

īr
 

Stop Stop ال مِي  الع 

20 Join Stop Stop َْال مِين ه  الع 

21 Join Stop Join ال مِي  الع 

22 Join Stop Join َْال مِين ه  الع 

23 Join Join Stop ال مِي  الع 

24 Join Join Stop َْال مِين ه  الع 

25 Join Join Join ال مِي  الع 

26 Join Join Join َْال مِين ه  الع 

27 Join َُكْـب ـر ال مِي Stop Stop اُللَو   الع 

28 Join َُكْـب ـر ال مِي Stop Join اُللَو   الع 

 

Taḥrīrāt: 

➢ Al-Khalījī allows all these awjuh without any restrictions.22 

➢ Al-Mutawallī prevents hāʾ al-sakt for Yaʿqūb on َٰمِـيَ الع ل ـ  when making takbīr 

because takbīr ʿāmm is related from Ghāyat al-Ikhtiṣār and al-Kāmil, and 

neither of these books have hāʾ al-sakt on  َمِـي  23.العَٰل ـ

➢ Qārī Ayyūb, like al-Khalījī, has no restrictions regarding takbīr ʿāmm. 

 

 

 

 

 
22 Al-Jawāhir al-Khālidah: 1/262. 
23 According to al-Mutawallī, hāʾ al-sakt is related via the Mustanīr of Ibn Siwār, the Miṣbāḥ of Abū al-Karam al-

Mubārak and the Ghāyah of Ibn Mihrān, and none of these books have takbīr at the start of every sūrah. See Al-

Kunūz al-Thamīnah: 1/4. Thus, the source-texts for takbīr and the source-texts for hāʾ al-sakt are different 

according to al-Mutawallī, so the two applications will not be read together. 
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یَۡ حل
َ 
َالر نل

م 
ْ
ح
َ 
َالر ۙ﴿مل یَۡمَ   ﴾۲َ َال ل وْمل

َ
َی َللکل  َ﴾۳﴿َ َنل

Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, only al-Sūsī has idghām kabīr. Via al-Ṭayyibah, al-Dūrī 

Baṣrī also has idghām kabīr. Thus, the entire Abū ʿAmr al-Baṣrī – both al-

Dūrī Baṣrī and al-Sūsī – have idghām kabīr in َِلِـك حِـيـمَِم   24.الرَّ

➢ Yaʿqūb also has idghām kabīr in all the places that Abū ʿAmr al-Baṣrī has 

idghām.25 

 

َالَ
ۡ
ََناََدلَہ

ۡ
َال

َ
اط

َ
ر یَۡمُسَۡالص ل قل

َ
َت

َ
َۙم َ﴿۵﴾َ 

Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, Qunbul reads َ اط   with a sīn. Via al-Ṭayyibah, he الصِِِ 

additionally reads it with a ṣād; the sīn is transmitted from Ibn Mujāhid and 

the ṣād is from Ibn Shanabūdh.26 

 

 

 

 

➢ Via al-Shāṭibiyyah, Khallād reads َ اط   with ishmām. Via al-Ṭayyibah, he الصِِِ 

reads it without ishmām as well.27 

 
24 Ṭayyibat al-Nashr: line 123. 

ـنَ لىَ ــ  ـ َ  كـ ــ  ـ َ  ب و جـ ــ  مـ  ال ه 
ـدَ  ــ  المـ ـاَ و  ــ  ن ـعـ َام 

َ

ً غـــ  َ  123 َ أ  ـ   ورَ  بِ  لـــ  ـَ  الد  وســـ  الس  ـاَ و  عـــ  َم 
َ

 

25 Ṭayyibat al-Nashr: line 148. 

َ ق يـــ   نَ  و  َ عــ  ـوب  ع قــ  ـاَ ي  ـن َ مــ  َ لَ بــ  َال عــ   
َ

148 .َ َ. َ.َ
َ

 

26 Ṭayyibat al-Nashr: line 112. 

َ ا   ـر  ــ  َْ  سـ
ـاَ نَ  ــً ل فـ َ خ  ــ  َغـ    َ ـ   ــ  يـ  ك 

ـ َ  ــ  قـ َو 
َ

112 ،. َ. َـسَ ـال .َ ا    ر 
َ َ ـمَ 

َ
 

27 Ṭayyibat al-Nashr: line 113. 

ـــ َ  ف يـ ـَ  و  ــ  الث انـ ــ   َ  و ذ ي ،و  َ ،الـ ـل    ــ  تـ َاخ 
َ

113  ًَ ـا اي َ و الصــــ  لـــــ   َ كَ  ا،ضــــ  َ ف  ل  و 
َ الْ   َقــــ  َـ  

َ
 

Qunbul 

Ibn Mujāhid Ibn Shanabūdh )اطَ)س ـر  َالسِِ َ)صَ( اط   الصِِِ 
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یَۡ ل َ َالّ 
َ
اط

َ
ر َصل

ۡ
َانَ
َ
َن

ۡ
م
َ
َع

َ
لََت َ

َۡع  ََ یۡہل

Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, Qunbul reads َ اط   with a sīn. Via al-Ṭayyibah, Ibn صِِ 

Mujāhid transmits a sīn while Ibn Shanabūdh transmits a ṣād. This is applied 

wherever this word comes in the Qurʾān. 

➢ Via al-Shāṭibiyyah, Khallād reads َ اط   without ishmām. Via al-Ṭayyibah, he صِِ 

additionally reads it with ishmām. 

 

لَ
ۡ

َغَی
ۡ
ََال

ۡ
غ
َ
لََضُوَۡم َ

َع َْبل لَََیۡہل
َ
َو ََآَالض َ

ۡ
لی ٪﴿َل  ۷﴾ََ

Ziyādāt al-Ṭayyibah: 

➢ Via al-Ṭayyibah, Yaʿqūb additionally stops with hāʾ al-sakt on  َِِـيـن آ ل  .الضَّ

 

Between Sūrat al-Fātiḥah and Sūrat al-Baqarah for Khalaf al-ʿĀshir 

Via al-Durrah and al-Taḥbīr, Khalaf al-ʿĀshir has waṣl between two sūrahs. Via al-

Ṭayyibah, sakt between two sūrahs is also transmitted for the entire Khalaf al-ʿĀshir.28 

Al-Izmīrī and al-Mutawallī restrict sakt to Isḥāq from Khalaf al-ʿĀshir.29 This 

restriction to Isḥāq is because from all the source texts utilised for the Qirāʾah of 

Khalaf al-ʿĀshir, al-Irshād of Abū al-ʿIzz is the only book which has sakt for him; and 

al-Irshād only has the transmission of Isḥāq, not Idrīs. Other books which relate sakt 

are al-Jāmiʿ of al-Fārisī and al-Kanz of Ibn al-Wajīh al-Wāsiṭi; both do not have the 

transmission of Idrīs.30 Al-Khalījī31, as well as Qārī Ayyūb, applies it for the entire 

Khalaf al-ʿĀshir since this is what Ibn al-Jazarī explicitly relates in his Nashr, in his 

 
28 Al-Nashr: 1/259; Ṭayyibat al-Nashr: lines 107-108. 

َ َ،. َ. نَ .َ ع  َ و  ل    َخ 
َ

107 .َ َ. َ.َ
َ

.َ َ. َ.َ
َ

108 َ ت  ك  .و ص   َ ف اس  َ. َ.،َ
َ

 

29 Badāʾiʿ al-Burhān: 16-17; al-Rawḍ al-Naḍīr: 176. 
30 See Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 234. 
31 Muqarrib al-Taḥrīr: 82. 
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Taqrīb and in al-Ṭayyibah. Thus, this is the ikhtiyār of Ibn al-Jazarī or else he would 

not have attributed it to the entire Khalaf al-ʿĀshir three times in three different 

works.32 

 

The following awjuh will be read between Sūrat al-Fātiḥah and Sūrat al-Baqarah: 

ـل يْـهمَِْ 1  ع 

Sū
ra

t a
l-F

āt
iḥ

ah
 

Stop 

Ba
sm

al
ah

 

Stop 

Sū
ra

h 
al

-B
aq

ar
ah

 

ب:َجَ،ََ

ح،َك،ََ

،َر،ََن

 خلفَ

ـل يْـهمَِْ 2  Stop Join ع 

ب:َجَ،ََ

ح،َك،ََ

،َر،ََن

 خلفَ

ـل يْـهمَِْ 3  Stop ع 

Ta
kb

īr 

Stop Stop 

ب:َجَ،ََ

ح،َك،ََ

،َر،ََن

 خلفَ

ـل يْـهمَِْ 4  Stop Stop Join ع 

ب:َجَ،ََ

ح،َك،ََ

،َر،ََن

 خلفَ

ـل يْـهمَِْ 5  Stop Join Stop ع 

ب:َجَ،ََ

ح،َك،ََ

،َر،ََن

 خلفَ

ـل يْـهمَِْ 6  Stop Join Join ع 

ب:َجَ،ََ

ح،َك،ََ

،َر،ََن

 خلفَ

ـل يْـهمَِْ 7  Join Join ع 
ََجَ،:َب

ح،َك،ََ

 ،َرَن

8 

ـل يْـهمَِْ  Join Takbīr Join Join ع 

ب:َجَ،ََ

ح،َك،ََ

،َر،ََن

 خلفَ

ـل يْـهمَِْ 9   Sakt ع 
:َح،ََج

ََك،

 خلفَ

ـل يْـهمَِْ 10   Waṣl ع 
:َح،ََج

ََك،

َخلفَ

 
32 See Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 241. 
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ـل يْـهمُِوَْ 11  Stop ع 

Ba
sm

al
ah

 

Stop 

Sū
ra

h 
al

-B
aq

ar
ah

 

 :َدَب

ـل يْـهمُِوَْ 12  ث Stop Stop ع 

ـل يْـهمُِوَْ 13  ب:َدَ Stop Join ع 

ـل يْـهمُِوَْ 14  ث Stop Join ع 

ـل يْـهمُِوَْ 15  Stop ع 

Ta
kb

īr 

Stop Stop َب:َد 

ـل يْـهمُِوَْ 16  ث Stop Stop Stop ع 

ـل يْـهمُِوَْ 17  ب:َدَ Stop Stop Join ع 

ـل يْـهمُِوَْ 18  ث Stop Stop Join ع 

ـل يْـهمُِوَْ 19  ب:َدَ Stop Join Stop ع 

ـل يْـهمُِوَْ 20  ث Stop Join Stop ع 

ـل يْـهمُِوَ 21  ب:َدَ Stop Join Join ع 

ـل يْـهمُِوَْ 22  ث Stop Join Join ع 

ـل يْـهمُِوَْ 23  :َدَب Join Join ع 

ـل يْـهمُِوَْ 24 َث Join Join ع 

ـل يْـهمُِوَْ 25  Join ع 
Takbīr 

Join Join َدَب: 

ـل يْـهمُِوَْ 26 َث Join Join Join ع 

ـل يْـهُ 27 مَْع   Stop Stop َظَف:َ

ـل يْـهُ 28 مَْع   Stop Join َظَف:َ

ـل يْـهُ 29 مَْع   Stop Join 
فََ

َ)تسهيل(

ـل يْـهُ 30 مَْع   Stop 

Ta
kb

īr 

Stop Stop َظَف:  

ـل يْـهمَُْ 31  ف:َظَ Stop Stop Join ع 

ـل يْـهمَُْ 32  ف:َظَ Stop Join Stop ع 

ـل يْـهمَُْ 33  ف:َظَ Stop Join Join ع 

ـل يْـهمَُْ 34  Stop ع 
كْـب ـرَُ  اُللَو 

Stop Stop ََف

ـل يْـهمَُْ 35  Stop Stop Join ع 
فََ

َ)تسهيل(

ـل يْـهمَُْ 36  Stop Takbīr Join  Join ع 
فََ

َ)تسهيل(

ـل يْـهمَُْ 37  Waṣl ع 
َف:َظَ

َ)تحقيقَ(

ـل يْـهمَُْ 38  Waṣl ع 
فََ

َ)تسهيل(

ـل يْـهمَُْ 39  Join ع 

Ta
kb

īr Join 

Ba
sm

al
ah

 

Join 
َ:َظَف

َ)تحقيقَ(

ـل يْـهمَُْ 40  Join Join Join ع 
فََ

َ)تسهيل(

ِِـين هَْ 41 َظ Stop Stop الضآ ل

ِِـين هَْ 42  ظ Stop Join الضآ ل

ِِـين هَْ 43 Stop T  الضآ ل a k b ī r Stop Stop  ظ 
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ِِـين هَْ 44  ظ  Stop Stop Join  الضآ ل

ِِـين هَْ 45  ظ  Stop Join Stop  الضآ ل

ِِـين هَْ 46  ظ  Stop Join Join  الضآ ل

ِِـي 47  ظ  Join Join  الضآ ل

ِِـي 48 َظ  Sakt  الضآ ل

ِِـين هَْ 49 َظ  Sakt  الضآ ل

• The code “ج” in the table only refers to Warsh via al-Azraq. 

• Warsh via al-Aṣbahānī will join Qālūn in his awjuh when he reads َْـل يْـهِم  ع 

without ṣilah. 
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Sūrat al-Baqarah 

﴿ۙ َ َ

ۡ
ی مُت َقل

ْ
لل ََۚۖۖفلیۡہلََۚۖہُدًیََل 

َ
یبۡ

َ
َلََر

ُ
ب ت  کل

ْ
للکَََال

 
 َ﴾۲ذ

Ziyādāt al-Ṭayyibah: 

➢ Via al-Ṭayyibah, there is madd al-tabriʾah – the madd of absolute negation – 

in  َْيب َر   for Ḥamzah.33 Its duration is tawassuṭ.34 لَّ 

➢ Via al-Ṭayyibah, idghām with ghunnah in  َقِـي ِِـلْـمُـتّـَ ل ىَ  is allowed for all the هُد 

Qurrāʾ besides صُـحْب ة i.e. besides Shuʿbah, Ḥamzah, al-Kisāʾī and Khalaf al-

ʿĀshir. Thus, ghunnah is transmitted by Nāfiʿ, Ibn Kathīr al-Makkī, Abū ʿAmr 

al-Baṣrī, Ibn ʿĀmir al-Shāmī, Ḥafṣ, Abū Jaʿfar and Yaʿqūb.35 

 

Taḥrīrāt: 

Application of the Ghunnah to that Nūn which is written 

Ibn al-Jazarī prefers that this application be restricted to wherever the nūn is written 

اَ) سْْ  َر  َأَقُولَ  .e.g (مُنْف صِلَ  آََ ,أَنَْلََّّ لجْ  َم  ا) and not when it is not written ,أَنَْلََّّ سْْ  َر  َّنََْ .e.g 36(مُتَّصِلَ  أَل

ل كَُ َ ل  جْع  ّـَ ََ ,ن ت عْلوُا َ ََّأَلََّّ ع ل  . Thus, in the first two examples, ghunnah may be applied during 

idghām, but not in the latter two examples. This is the preference of Ibn al-Jazarī, as 

well as the preference of Abū ʿAmr al-Dānī.37  

 

 
33 Ṭayyibat al-Nashr: line 171.  

ةَِّ ـ   ــ  مـ ـَ  ل ـح  ــ  َ فـ ـ   ــ  فـ َ ن ـ َ لَ  ـ   ــ   كـ
 ًَ ر  ــ  َمـ

َ

171 .َ َ. َ.، َ الْ  ع ـ    و 
دَ  َم 

َ
 

34 Al-Nashr: 1/348. 
35 Note that the discussions and applications regarding ghunnah in this work are generally when making idghām 

into both the lām and the rāʾ. There are some books that document ghunnah only in the lām and not in the rāʾ for 

Hishām via al-Ḥulwānī and for Ruways. Similarly, some transmit ghunnah in the rāʾ and not in the lām for Ibn 

Dhakwān via al-Ramlī from al-Ṣūrī.  
36 Note that in the editing of the prints of al-Nashr by Sheikh ʿAlī al-Ḍabbāʿ, منفصلََرسما is written twice. This is 

clearly incorrect, because it would not make sense in the context of what is being explained. The second place 

should be رسمَا -as found in the prints of al-Nashr with the editing of Sheikh Sālim Jaknī Shinqīṭī. See al ,متصلََ

Nashr: 2/28-29 (al-Ḍabbāʿ edit); 4/1199 (Shanqīṭī edit). 
37 Al-Nashr: 2/28-29. 
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Sheikh al-Mutawallī permits ghunnah even though the nūn is not written.38 He 

opines that this preference of Ibn al-Jazarī is questionable ( رَ   He argues that as .(فِيهَِن ظ 

the rasm holds various Qirāʾāt truly ( قَِ يق ةَ ح  ), it also holds Qirāʾāt representationally 

اَ) ينَِ .e.g (ت قْدِير  ي وْمَِالِدِ َ  is written in all the maṣāḥif without an alif, so it actually ملَِِِ .ملِِِ

holds the reading of َِِِل لِـكَِمَٰ without the alif, and representationally holds م   with an 

alif. Reading the ghunnah where it is not written belongs to this second type i.e. 

where the rasm representationally holds this reading.39 This is also the practice 

followed by Sheikh al-Zayyāt. 

 

We read to Qārī Ayyūb Isḥāq considering the preference of Ibn al-Jazarī and Abū 

ʿAmr al-Dānī. This is also the practice of al-Khālījī.40 

 

Application of Ghunnah for Warsh via al-Azraq 

In the matter of applying ghunnah for al-Azraq there are three groups: 

1) Those who apply ghunnah unrestrictedly. 

2) Those who apply ghunnah with restrictions. 

3) Those who prevent ghunnah. 

Those who apply Ghunnah Unrestrictedly 

Ibn al-Jazarī mentions ghunnah unrestrictedly for the entire Nāfiʿ in his Nashr, his 

Taqrīb as well as in al-Ṭayyibah. According to the apparent text, it will therefore be 

allowed for both Qālūn and Warsh, via al-Azraq as well as al-Aṣbahānī. Based upon 

this unrestricted statement i.e. “ghunnah for the entire Nāfiʿ”, many mention it 

unrestrictedly, like Aḥmad ibn al-Jazarī, al-Nuwayrī, al-Qasṭallānī, al-Bannā, amongst 

 
38 Al-Rawḍ al-Naḍīr: 195-197. 
39 This seems to be Sheikh al-Mutawallī’s later opinion. In his poem on the Ṭarīq of Warsh via al-Aṣbahānī, he 

expresses the opinion of Ibn al-Jazarī i.e. restricting the application of ghunnah where it is written. See al-Qawl al-

Aṣdaq fī Bayān ma Khālaf fīhi al-Aṣbahānī al-Azraq: 24-25.  
40 Sharḥ Muqarrib al-Taḥrīr: 161-162 (line 143). 

The Farīdat al-Dahr and Mashriq al-Yusr follow the practice of Sheikh al-Mutawallī. 
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others. They furthermore argue that ghunnah for al-Azraq is related by Ibn al-Bādhish 

in his al-Iqnāʿ as well as by al-Ahwāzī in his Wajīz, even though they are not source-

texts chosen by Ibn al-Jazarī for al-Azraq.41 We applied ghunnah unrestrictedly by 

Qārī Ayyūb since this is how he recited it to his teacher, Qārī Anīs Aḥmad . 

Those who apply Ghunnah with Restrictions 

ʿAlī al-Manṣūrī (d. 1134) explicitly mentions ghunnah for al-Azraq, but was the first 

to restrict it to certain circumstances: possibly restricted (تحتمل) to tarqīq of the rāʾ in ََِِف

ونَ  َيبُْصُِِ اتٍَلََّّ ء ṭūl and qaṣr in madd badal and tawassuṭ in ,ظُلمُ  ْ  These restrictions are .شَ 

found in the works of al-Ṭabbākh (alive in 1205), Muṣṭafā al-Mīhī (died after 1229), 

Ibrāhīm al-ʿUbaydī (alive in 1233), Aḥmad al-Abyārī (alive in 1250), al-Sinṭāwī (d. 

1320) and al-Khalījī (d. 1389).42  

According to al-Khalījī, ghunnah for al-Azraq will not be allowed in the following 

cases:43 

1) Ṭūl in ء ْ  44.شَ 

2) Tafkhīm of the rāʾ maḍmūmah, even when it is munawwanah.45 

3) Tawassuṭ in madd badal.46 

Those who Prevent Ghunnah 

Sheikh al-Mutawallī does not allow ghunnah for al-Azraq,47 following the view of 

Sheikh al-Izmīrī in Badāʾīʿ al-Burhān.48 The adherents to this view include al-Zayyāt, 

 
41 Naqd Manhaj al-Imāmayn al-Azmīrī wa al-Mutawallī: 136. 
42 See Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 344-347. 
43 See also al-Taḥārīr al-Muntakhabah: 37. 
44 Thus, ghunnah will be allowed when making tawassuṭ in ء ْ  .شَ 
45 Thus, ghunnah will be allowed when reading the rāʾ maḍmūmah – munawwanah or not – with tarqīq. 
46 Thus, ghunnah will be allowed when making qaṣr or ṭūl of the madd badal. 
47 Al-Rawḍ al-Naḍīr: 197. Sheikh al-Mutawallī also wrote a book on preventing ghunnah for al-Azraq, al-Burhān 
al-Aṣdaq fī Manʿ al-Ghunnah li al-Azraq. What is interesting in this particular book is that in the introduction, he 

mentions that he read the entire Qurʾān whilst applying ghunnah in the lām and the rāʾ for al-Azraq when making 

qaṣr or ṭūl in the madd badal, when making tawassuṭ in ء ْ  .and when making tarqīq in the rāʾ maḍmūmah شَ 
48 Al-Badāʾīʿ al-Burhān: 21. 
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Ibrāhīm al-Sammanūdī, ʿĀmir al-Sayyid ʿUthmān and Muḥammad Ibrāhīm 

Muḥammad Sālim. They do not allow ghunnah because none of the source-texts for 

al-Azraq in al-Nashr relates ghunnah for al-Azraq.49 

 

Application of Idghām Kabīr with Ghunnah 

Previously it was mentioned that all those besides “صُـحْب ة” have an option of applying 

idghām with ghunnah in the likes of دُن ّـَ ل َ and مِنَْ بِِ رَّ  All the schools of taḥrīrāt .مِنَْ

agree that ghunnah in idghām ṣaghīr – the likes of ََ دُنمِنْ ّـَ ل  and َ بِِ رَّ  will be – مِنَْ

allowed for Abū ʿAmr al-Baṣrī. They furthermore agree that ghunnah will be allowed 

for Abū ʿAmr when not applying idghām kabīr, as documented in al-Nashr.50 

Will ghunnah be allowed in examples of idghām kabīr as well e.g.  َ ل  ُّكَ  ,نؤُْمِنَُ ب ر  نَِ  ,ت آذََّ

because the nūn is made sākin before idghām is applied? Ibn al-Jazarī writes that 

when making the ghunnah of the nūn sākinah or the tanwīn clear by the lām and the 

rāʾ for al-Sūsī and others who transmit from Abū ʿAmr al-Baṣrī, then rationally, clarity 

of the ghunnah should be made of the nūn mutaḥarrikah in examples like  َ ََ ,نؤُْمِنَُل  زُيِِن 

ينَ  ِ هَُ ,لِلََّّ َل ـ ب يَّ  ُّكَ  ,ت ـ ب نَِر  َ ,ت آذََّ بِِ حْْ ةَِر  ائنَُِر  ز   due to the nūn becoming sākin because of idghām خ 

kabīr. However, he explicitly states that he read without ghunnah here.51 Ibn al-Jazarī 

further relates concensus (ijmāʿ) that idghām kabīr will be complete (َ مِلَ  كَ  اَ الِص   (خ 

without any ghunnah when making idghām of the nūn into the lām or the rāʾ, even 

 
49 Sheikh al-Izmīrī was not the first to prevent ghunnah for al-Azraq. The student of Ibn al-Jazarī, Ṭāhir ibn ʿArab 

al-Aṣbahānī, also prevented it in his work, al-Qaṣīdat al-Ṭāhirah. See al-Qaṣīdat al-Ṭāhirah fi al-Qirāʾāt al-ʿAshr: 

114, 200. See also Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 354-355. 

Additionally, an attachment found to the manuscript of al-Nashr, known as “Mafqūd al-Nashr”, discusses many of 

the awjuh for al-Azraq, and none of it allows ghunnah for al-Azraq. See al-Nashr: 3/2106, with the editing of 

Sheikh Ayman Suwayd. See also Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 359. According to 

Sheikh Ayman Suwayd and Sheikh ʿAlī al-Ghāmidī, the author of the “Mafqūd al-Nashr” is Ṭāhir ibn ʿArab. See 

See al-Nashr: 3/2106 (Ed. Ayman Suwayd), Taḥrīrāt Ibn al-Jazarī of Sheikh ʿAlī al-Ghāmidī: 20-21.  
50 Al-Nashr: 2/29. 
51 Al-Nashr: 2/29.  
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according to those who transmit ghunnah for Abū ʿAmr.52 All the schools of taḥrīrāt 

will not clarify the ghunnah in these examples of idghām kabīr. 

The schools of taḥrīrāt differ as to whether ghunnah will be allowed for Abū ʿAmr in 

idghām ṣaghīr – the likes of  َقِـيـن ِِـلْمُـتّـَ ىَل  .when applying idghām kabīr for him i.e – هُد 

whilst applying idghām in the likes of ى  Al-Manṣūrī,53 Al-Izmīrī,54 al-ʿUbaydī55 .فِيهَِهُد 

and al-Khalījī56 do not clarify the ghunnah in idghām ṣaghīr when applying idghām 

kabīr. This will apply to Yaʿqūb as well, due to the statement of Ibn al-Jazarī ََْن َع  قِيل  و 

َ اَلَِّبنَِْالعْ لَ  َم   ,Thus, when applying idghām kabīr for Abū ʿAmr al-Baṣrī or Yaʿqūb 57.ي عْقُوب 

ghunnah will not be allowed in idghām ṣaghīr. 

Al-Mutawallī acknowledges that the earlier fraternity of Qurʾānic teachers prevented 

this wajh i.e. ghunnah in idghām ṣaghīr whilst applying idghām kabīr. Despite this 

consensus, he allows idghām kabīr while clarifying the ghunnah in idghām ṣaghīr for 

Abū ʿAmr al-Baṣrī.58 Additionally, al-Mutawallī relates that ghunnah in idghām ṣaghīr 

is compulsory when applying idghām ʿāmm for Yaʿqūb; it is compulsory only in the 

lām (not in the rāʾ) for Ruways and in both the lām and the rāʾ for Rawḥ.59 

Qārī Ayyūb considers both practices. Thus, we read to Qārī Ayyūb without the 

ghunnah in idghām ṣaghīr when applying idghām kabīr for Abū ʿAmr al-Baṣrī and 

Yaʿqūb. We also read with ghunnah, in consideration for the preference (ikhtiyār) of 

al-Mutawallī. 

 

 
52 Al-Nashr: 1/299. 
53 Irshād al-Ṭayyibah ʿalā Shawāhid al-Ṭayyibah: 8. 
54 Badāʾiʿ al-Burhān: 21. 
55 Al-Taḥārīr al-Muntakhabah: 36. 
56 Muqarrib al-Ṭaḥrīr: line 58-61. 
57 Line 148 of the Ṭayyibah. 
58 Al-Rawḍ al-Naḍīr: 198. 
59 Al-Rawḍ al-Naḍīr: 200-201. 
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Application of Idghām Kabīr with Hāʾ al-Sakt for Yaʿqūb 

The Ṭuruq of Haʾ al-Sakt for Yaʿqūb 

The hāʾ al-sakt here refers specifically to the hāʾ al-sakt in the masculine unbroken 

plural (jamʿ mudhakkar sālim) e.g.  َال مِي  .etc ,بِمُؤْمِنِيَ  ,المُْفْلِحُونَ  ,العْ 

Ibn al-Jazarī attributes hāʾ al-sakt to Ibn Siwār, Ibn Mihrān, amongst others.60 In his 

Mustanīr, Ibn Siwār mentions that it is generally related (  for Yaʿqūb, without (رُوِيَ 

restriction to any rāwī or ṭarīq, not detailing who exactly, or which books transmit it, 

nor any specific sanad for it. This suggests that it should be applied without 

restriction for the entire Yaʿqūb.61 

Ibn al-Jazarī also ascribes it to Ibn Mihrān; however it is not found in any of Ibn 

Mihrān’s books. This indicates that Ibn al-Jazarī attributes it to Ibn Mihrān 

specifically and not necessarily one of his books. Even though hāʾ al-sakt is not in al-

Ghāyah of Ibn Mihrān, al-Izmīrī and al-Mutawallī have incorrectly attributed hāʾ al-

sakt to al-Ghāyah, most likely because of Ibn al-Jazarī ascribing it to Ibn Mihrān. Due 

to this, much of the taḥrīrāt from them are not correct because of this mistaken 

attribution of hāʾ al-sakt to al-Ghāyah.62 Ibn al-Jazarī does not attribute it to al-

Hudhalī, nor his Kāmil. However, al-Kāmil attributes hāʾ al-sakt for Yaʿqūb to Ibn 

Mihrān, same like Ibn al-Jazarī does in al-Nashr.63 

Hāʾ al-sakt is also mentioned in al-Jāmiʿ of al-Rūdhbārī and al-Bustān of Ibn al-Jundī. 

However, these two books are not source-texts chosen by Ibn al-Jazarī for the Qirāʾah 

of Yaʿqūb.64 

 
60 Al-Nashr: 2/136. 
61 Abū al-Karam al-Mubārak al-Shahrazūrī relates it in the same manner – generally and without any sanad – for 

Yaʿqūb. This is most likely because Ibn Siwār was al-Shahrazūrī’s teacher and he transmits it from Ibn Siwār. See 

Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 177. 
62 Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 179. 
63 Note that al-Hudhalī attributes it to Ibn Mihrān and not any one of Ibn Mihrān’s books. 
64 Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 177. 
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Thus, if hāʾ al-sakt is applied, it should be applied generally – as the ikhtiyār of Ibn 

al-Jazarī – because it is mentioned generally without any sanad in al-Mustanīr, al-

Miṣbāḥ, amongst other books.65 Additionally, this is a wajh that Ibn al-Jazarī 

documents in his Nashr, Taqrīb al-Nashr and his Ṭayyibah. This is how we applied it 

to Qārī Ayyūb. 

The Ṭuruq of Idghām Kabīr for Yaʿqūb 

In al-Nashr, Ibn al-Jazarī links idghām kabīr for Yaʿqūb to al-Miṣbāḥ, al-Maṭlūb fī 

Qirāʾah Yaʿqūb of Abū Ḥayyān and a transmission (َحكاية) of Abū al-Faḍl al-Rāzī. He 

further states that this is the transmission of al-Zubayrī for both Ruways and Rawḥ.66 

One should note that Ibn al-Jazarī does not transmit the Riwāyah of Ruways via al-

Zubayrī, but via his contemporary, al-Tammār. Thus, despite al-Zubayrī reading to 

Ruways, he is not included as a Ṭarīq for Ruways in al-Nashr. However, Ibn al-Jazarī 

includes al-Zubayrī as a Ṭarīq for Rawḥ. Though al-Zubayrī is included as a Ṭarīq for 

Rawḥ, Ibn al-Jazarī does not use al-Miṣbāḥ as a secondary Ṭarīq, transmitting instead 

via al-Kāmil and Ghāyat al-Ikhtiṣār.67 Both al-Kāmil and Ghāyat al-Ikhtiṣār do not 

have idghām ʿāmm for Yaʿqūb, only idghām khāṣṣ, yet al-Izmīrī and al-Mutawallī have 

many taḥrīrāt for Yaʿqūb from al-Kāmil and Ghāyat al-Ikhtiṣār. 

In the section of asānīd in al-Miṣbāh, Abū al-Karam firstly mentions all the asānīd 

through which he recited the Qirāʾah of Yaʿqūb. Thereafter, he mentions a sanad – 

without reading (i.e. أ خبرنا) – via al-Zubayrī.68 It is via al-Zubayrī that idghām kabīr is 

transmitted for Yaʿqūb, as documented by Ibn al-Jazarī in his Nashr.69 

 
65 Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 179. 
66 Al-Nashr: 1/302-303. 
67 Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 194-195. 
68 Al-Miṣbāḥ al-Zāhir fī al-Qirāʾāt al-ʿAshr al-Bawāhir: 1/244. Note that al-Zubayrī read to both Ruways and Rawḥ. 

However, in al-Nashr, Ibn al-Jazarī only transmits the Riwāyah of Rawḥ from al-Zubayrī. 
69 Al-Miṣbāḥ al-Zāhir fī al-Qirāʾāt al-ʿAshr al-Bawāhir: 1/310; al-Nashr: 1/303. 
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Al-Maṭlūb of Abū Ḥayyān is not a source-text used by Ibn al-Jazarī for any of the 

Qirāʾāt in al-Nashr. However, Ibn al-Jazarī lists it at the start of al-Nashr and that he 

read via al-Maṭlūb until Sūrat al-Naḥl to Ibn al-Jundī.70  

With regards to the relation of Abū al-Faḍl al-Rāzī, it is a mere attribution to him 

  .not that he particularly transmits it from Yaʿqūb ,(حكاية)

In conclusion, it may be understood that Ibn al-Jazarī mentions idghām kabīr for 

Yaʿqūb from al-Miṣbāḥ, al-Maṭlūb, a relation of Abū al-Faḍl al-Rāzī and the 

transmission of al-Zubayrī (which is not from al-Miṣbāh, but from al-Kāmil and 

Ghāyat al-Ikhtiṣār), but none of these are sources/source-texts for the Qirāʾāh of 

Yaʿqūb in al-Nashr. Thus, if one reads with idghām kabīr for Yaʿqūb, it would be 

based on the ikhtiyār of Ibn al-Jazarī; he mentions it in al-Nashr, the Taqrīb and al-

Ṭayyibah.71  

 

If both hāʾ al-sakt and idghām kabīr are recited based on the ikhtiyār of Ibn al-Jazarī, 

then they should be recited without restrictions i.e. idghām kabīr will be read with 

qaṣr and madd, with hāʾ al-sakt and without hāʾ al-sakt, with takbīr and without 

takbīr.72 This is because these awjuh are not being read specifically via al-Miṣbāḥ or 

al-Maṭlūb, but based on Ibn al-Jazarī’s recitation to his teachers and him documenting 

it. Ibn al-Jazarī does not prevent hāʾ al-sakt with idghām kabīr for Yaʿqūb in any of his 

writings, and we read applying it unrestrictedly to Qārī Ayyūb. 

 

 
70 Al-Nashr: 1/95. Ibn al-Jundī also mentions idghām kabīr for Yaʿqūb based on what al-Ahwāzī transmits from al-

Zubayrī. (Al-Miṣbāḥ also transmits idghām kabīr via al-Ahwāzī: Al-Miṣbāḥ al-Zāhir fī al-Qirāʾāt al-ʿAshr al-

Bawāhir: 1/244) See Bustān al-Hudāh: 1/185. Ibn al-Jundī read according to al-Maṭlūb to the author, Abū Ḥayyān. 

See Bustān al-Hudāh: 1/25, 126; Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 186. 
71 Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 198-199. 
72 This will include idghām kabīr with ghunnah and without ghunnah, if one considers that al-Mutawallī allows 

idghām kabīr with ghunnah in idghām ṣaghīr. 



39 
 

Al-ʿUbaydī, al-Izmīrī and al-Mutawallī do not allow idghām kabīr with hāʾ al-sakt for 

Yaʿqūb.73 Al-Manṣūrī explicitly mentions that he read idghām kabīr with haʾ al-sakt 

for Yaʿqūb.74  

 

Thus, in  َقِـي ِِـلْمُتّـَ ىَل  :Abū ʿAmr al-Baṣrī will have four awjuh ,فِيهَِهُد 

1) Iṭḥ-hār without ghunnah. 

2) Iṭḥ-hār with ghunnah. 

3) Idghām kabīr without ghunnah. 

4) Idghām kabīr with ghunnah – this is allowed by al-Mutawallī. 

 
Iṭḥ-hār/Idghām 

ى)  (فِيهَِهُد 

No Ghunnah/Ghunnah 

َــ)  ِِـلْ ىَل  (هُد 

1 Iṭḥ-hār No Ghunnah 

2 Iṭḥ-hār Ghunnah 

3 Idghām Kabīr No Ghunnah 

4 Idghām Kabīr Ghunnah 

 

In َى قِـيَ فِيهَِهُد  ِِـلمُْتّـَ ل , Yaʿqūb will have eight awjuh: 

1) Iṭḥ-hār without ghunnah and without hāʾ al-sakt. 

2) Iṭḥ-hār without ghunnah and with hāʾ al-sakt. 

3) Iṭḥ-hār with ghunnah and without hāʾ al-sakt. 

4) Iṭḥ-hār with ghunnah and with hāʾ al-sakt. 

5) Idghām kabīr without ghunnah and without hāʾ al-sakt. 

6) Idghām kabīr without ghunnah and with hāʾ al-sakt – this is what we read to 

Qārī Ayyūb. 

7) Idghām kabīr with ghunnah and without hāʾ al-sakt – this is allowed by al-

Mutawallī. 

 
73 Al-Taḥārīr al-Muntakhabah: 52; Al-Rawḍ al-Naḍīr: 172; Badāʾiʿ al-Burhān: 24-25. (al-Manṣūrī manuscript: 

30/34/35). 
74 See al-Jawāhir al-Khālidah: 135. See Taḥrīr al-Ṭuruq wa al-Riwāyāt: 52 (edit of Khālid Abu al-Jūd). See also the 

manuscript of al-Manṣūrī from the personal library of Sheikh Muḥammad Tamīm al-Zuʿbī (originally taken from 

the libraries of Imam Muhammad ibn Saud Islamic University, Riyadh, Saudi Arabia). 
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8) Idghām kabīr with ghunnah and with hāʾ al-sakt – this is allowed by Qārī 

Ayyūb, considering that al-Mutawallī allows idghām kabīr with ghunnah. 

 
Iṭḥ-hār/Idghām 

ى)  (فِيهَِهُد 

No Ghunnah/Ghunnah 

َــ)  ِِـلْ ىَل  (هُد 

Hāʾ al-Sakt 

( قِـيـنَ   (ــمُـتّـَ

1 Iṭḥ-hār No Ghunnah No Hāʾ al-Sakt 

2 Iṭḥ-hār No Ghunnah Hāʾ al-Sakt 

3 Iṭḥ-hār Ghunnah No Hāʾ al-Sakt 

4 Iṭḥ-hār Ghunnah Hāʾ al-Sakt 

5 Idghām No Ghunnah No Hāʾ al-Sakt 

6 Idghām No Ghunnah Hāʾ al-Sakt 

7 Idghām Ghunnah No Hāʾ al-Sakt 

8 Idghām Ghunnah Hāʾ al-Sakt 
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Ziyādāt al-Ṭayyibah: 

Ibdāl in  َيؤُْمِنوُن 

➢ Warsh via al-Aṣbahānī has ibdāl in  َ75.يَُـؤْمَِـَنُون   

 

 

 

 

 

 

 
75 Ṭayyibat al-Nashr: lines 203, 205. 

.َ َ. َ.َ
َ

203 َ ـ   كــــ  ـ َِّ و  مــــ  ـنَِّ ه  اكــــ  ل َ س  ـــــد  ب ـ
 
َ،َ.َ.َ.أ

َ

.َ َ. َ.َ
َ

205 َ
الْ   ـان ـَ و  ب ه  ـل ـقًـاَ ص  ط  َم  َ،.َ َ. َ.َ

َ
 

Warsh 

Al-Azraq Teachers of Aṣbahānī 

Al-Aṣbahānī 
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➢ Via al-Shāṭibiyyah, al-Sūsī has ibdāl in َُنُونَ َـؤْمَِـي . Via al-Ṭayyibah, al-Dūrī Baṣrī 

also has ibdāl here. Both al-Dūrī and al-Sūsī also have an option of reading 

the hamzah with taḥqīq.76 
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Qirāʾāt in the Verse/Ziyādāt al-Ṭayyibah: 

Madd Munfaṣil 

• Those who only have qaṣr – Ibn Kathīr and Abū Jaʿfar. 

• Those who have qaṣr with an option of tawassuṭ – Qālūn, Warsh via al-

Aṣbahanī, Abū ʿAmr al-Baṣrī, al-Ḥulwānī from Hishām, Ḥafṣ (via ʿAmr ibn al-

Ṣabbāḥ) and Yaʿqūb. 

• Those who only have tawassuṭ – al-Dājūnī from Hishām, all the Ṭuruq from 

Ibn Dhakwān except for al-Naqqāsh, Shuʿbah, Ḥafṣ (via ʿUbayd ibn al-

Ṣabbāḥ), al-Kisāʾī and Khalaf al-ʿĀshir. 

• Those who have tawassuṭ with an option of ṭūl – al-Naqqāsh from Ibn 

Dhakwān. 

• Those who only have ṭūl – Warsh via al-Azraq and Ḥamzah. 

This is what we applied when reading to Qārī Ayyūb.77 

 

 

 

 

 
76 Ṭayyibat al-Nashr: line 203. 

َ ل ٌ ،َ و ىىَخ  َ.س  َ. َ.َ
َ

203 َ ـ   كــــ  ـ َِّ و  مــــ  ـنَِّ ه  اكــــ  ل َ س  ـــــد  ب ـ
 
ََأ احــــ  َذ 

َ

 

77 In madd munfaṣil, Qālūn, Warsh via al-Aṣbahānī, Abū ʿAmr al-Baṣrī, al-Ḥulwānī from Hishām and Ḥafṣ also 

have fuwayq al-qaṣr while Shuʿbah and Ḥafṣ also have fuwayq al-tawassuṭ. However, the durations practiced upon 

are what are mentioned here. 
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Sakt before the Hamzah78 

• Ibn Dhakwān, Ḥafṣ and Idrīs from Khalaf al-ʿĀshir have sakt on َِة بَِلْ خِر   whilst و 

making tawassuṭ in madd munfaṣil. 

• Ḥamzah and al-Naqqāsh from Ibn Dhakwān have sakt on َِة بَِلْ خِر   whilst و 

making ṭūl in madd munfaṣil. They will both also read without sakt on 

ةَِ بَِلْ خِر   .و 

• Ḥamzah also has sakt on the madd munfaṣil i.e.  َاَأُنـْزِل اَأُنـْزِلَ  and بِم  م   Sakt here .و 

will only be allowed if sakt is being made on َِة بَِلْ خِر   .و 

 
78 All those who apply sakt before the hamzah via al-Ṭayyibah also have the option of reading without sakt. 

Hishām 

Al-Ḥulwānī Intermediaries 

Al-Dājūnī Qaṣr/Tawassuṭ 

(Madd Munfaṣil) 

Only Tawassuṭ 

(Madd Munfaṣil) 

Ibn Dhakwān 

Al-Akhfash 

Al-Naqqāsh 
Tawassuṭ/Ṭūl 

(Madd Munfaṣil) 

Ḥafṣ 

ʿUbayd ibn al-Ṣabbāḥ ʿAmr ibn al-Ṣabbāḥ Tawassuṭ 

(Madd Munfaṣil) 

Qaṣr 

(Madd Munfaṣil) 
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• Sakt on َِة بَِلْ خِر   will not be allowed when making qaṣr for Ḥafṣ. This is because و 

sakt is related for Ḥafṣ from al-Ushnānī via ʿUbayd ibn al-Ṣabbāḥ while qaṣr is 

related from Fīl via ʿAmr ibn al-Ṣabbāḥ.79 

 

 

 

 

 

 

 

➢ Warsh via al-Aṣbahānī has naql in َِة بَِلْ خِر   with tafkhīm of the rāʾ, and no و 

tathlīth in the madd badal. 

➢ Abū ʿAmr al-Baṣrī – both al-Dūrī and al-Sūsī – also have ibdāl in َُنُونَ َـؤْمَِـي , 

allowing the option of either qaṣr or tawassuṭ in madd munfaṣil. 

[Refer to verse four.] 

 

  

 
79 Al-Nashr: 1/427. 

Ḥafṣ 

ʿUbayd ibn al-Ṣabbāḥ ʿAmr ibn al-Ṣabbāḥ 

Al-Ushnānī Al-Fīl - Sakt 

- Madd in 

Munfaṣil 

- No Sakt 

- Qaṣr in 

Munfaṣil 
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َ
َ
کََع ئل

ٰٓ َاوُل
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َۡ٭َو بل ہل َ  

َر
ۡ
ن َہُدًیَم ل

َ﴿لٰ 
َ
وۡن

ُ
ح لل

ْ
مُف

ْ
َال
ُ
کََہُم ئل

ٰٓ  َ﴾۵اوُل

Qirāʾāt in the Verse/Ziyādāt al-Ṭayyibah: 

Madd Muttaṣil 

➢ Warsh via al-Azraq, al-Naqqāsh from Ibn Dhakwān (in one wajh) and 

Ḥamzah have ṭūl in madd muttaṣil. 

➢ The remaining Qurrāʾ – including the second wajh of al-Naqqāsh from Ibn 

Dhakwān – have tawassuṭ. 

➢ Ṭul for al-Naqqāsh is additional via al-Ṭayyibah.80 (If ṭūl is applied in madd 

muttaṣil for al-Naqqāsh, then ṭūl must also be applied in the madd munfaṣīl 

for him). 

 

Taḥrīrāt: 

➢ In ََّر ِِـهِممِنَْ ب , al-Mutawallī prevents ghunnah for al-Azraq, al-Khalījī allows it 

with his previously-mentioned restrictions and Qārī Ayyūb allows it 

unrestrictedly.81 

➢ Ghunnah in ِِـهِم رِبِ  will be made with ṭūl in madd muttaṣil for al-Azraq and مِنَْ

al-Naqqāsh. 

 

اَ
ۡ
و
ُ
َکَفَر

َ
ینۡ ل َ َالّ  َ ن  َ﴿ال

َ
نُوۡن مل

ْ
ؤ
ُ
رْہُمَْلََی ذل

ۡ
َامََْلمََْتنُ ذَرْتہَُْ

ۡ
انَ
َ
َْء لَیۡہل َ

آَءٌَع
َ
و
َ
 َ﴾۶س

Qirāʾāt in the Verse/Ziyādāt al-Ṭayyibah: 

Awjuh for Hishām in َهُم رْت ـ أَنذْ   ء 

Hishām has three awjuh in هُم رْت ـ أَنذْ   :ء 

1) Taḥqīq with idkhāl – from al-Ḥulwānī.82 

 
80 Ṭayyibat al-Nashr: line 162. 

ل فًـاَ ـ َ مَ وَ  دَ ف َ دَ جَ  َخ  َ.َ َ. َ.َ
َ

162 
َ إ نَ  ر     حــــ 

ـدَ  َ مــــ  بــــ    مــــ  َِّ ق  َ ه  لَ  ــــــو  َط 
َ

 

81 Mashriq al-Yusr: 1/61-62; al-Anwār al-Ḥulwāniyyah: 1/40. 
82 The Ṭarīq of al-Shāṭibiyyah is via al-Ḥulwānī. 
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2) Tas-hīl with idkhāl – from al-Ḥulwānī. 

3) Taḥqīq without idkhāl – from al-Dājūnī. 

The third wajh is additional from al-Ṭayyibah.83 

 

 

 

 

 

➢ Al-Aṣbahānī has tas-hīl without idkhāl in هُم رْت ـ أَنذْ   With this, he has ṣilah in .ء 

هُم and ع ل يْـهِم رْت ـ أَنذْ    .ل مَْتـُنْذِرْهَُ without any ṣilah in ,ء 

➢ Al-Aṣbahānī will also have madd and qaṣr when applying ṣilah before the 

hamzah. 

➢ Ḥamzah will only allow sakt on  َأ ء و  هُمَْ if sakt is made on س  رْت ـ أَنذْ  and ع ل يْـهُمَْء  هُم رْت ـ أَنذْ  ََء 

 .أَمَْ

 

﴿٪ یۡمٌَ ظل َ
ذَابٌَع

َ
لہََُۡع َ ََ۫و 

ٌ
ۃ
َ
شَاو مَْغل ہل ارل َ
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ْ
َابَ لٰی

َ
ع
َ
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ْ
م
َ
َس لٰ 

َ
ع
َ
َْو َقلُوُۡبلہل لٰ  َ

َع
ُ
َالِ

َ
م
َ
 َ﴾۷خَت

Qirāʾāt in the Verse/Ziyādāt al-Ṭayyibah: 

Fatḥ and Imālah in َِارِه  for Ibn Dhakwān أَبصْ 

➢ Al-Ṣūrī from Ibn Dhakwān has an option of imālah in َِارِه  al-Ṣūrī has ;أَبصْ 

tawassuṭ in madd munfaṣil.َThis wajh is additional from al-Ṭayyibah.84 

Taḥrīrāt: 

 
83 Ṭayyibat al-Nashr: lines 175 and 190. 

َ لــ    ـ  َ ذ ي و خ  تــ  َ ال ف  ل َ ـو ى،لــ  ـد  بــ 
 
َ أ َجـــ    َ

َ

اَ 175 ــ  مـ ـ  َ ث ان يه  ــ  هـ ـ ىَغَ  س  ــ  ـر  َِّ نـ ــ  َ حـ ــ  ،حـ َـ  
َ

َ قَ ـث َ نَ ـب َ
َـال َ ـ َ ل  ل ـ   َ.،خ  َ. َ.َ

َ

ال َ 190 ـدَ و  َ مـــ  ـ   بـــ  ـ  َ ق  تـــ  َــ ال ف  سـ ال ك  ـرَ حَ  رَ  ـَو  َجـــ 
َ

 

84 Ṭayyibat al-Nashr: line 304. 

ارَ  ـــد  ل ـارَِّ كَ  ــ  َ ن ــ   ـ َ ح
ـ َ تَ  ــ  ـ َ مَ  ف ــ  َ ن ــ    ت ل َاخ 

َ

304 َ
الْ   َو  ـا   ــ  َ ل فــ ــ    بــ ـرَ  ق  ــ  ـســ اَ ك  َ ر  ـر    ــ  َطــ

َ
 

Hishām 

Al-Ḥulwānī Intermediaries 

Al-Dājūnī 
1) Taḥqīq with idkhāl 

2) Tas-hīl with idkhāl 
Taḥqīq without 

idkhāl 
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➢ Thus, when applying ṭūl for Ibn Dhakwān (which is from al-Naqqāsh), only 

fatḥ will be allowed in َِارِه -because ṭūl is related from al-Naqqāsh, via al أَبصْ 

Akhfash, who transmits fatḥ.85 

 

 

 

 

 

Qirāʾāt in the Verse/Ziyādāt al-Ṭayyibah: 

Waqf on  َة او   for Ḥamzah and al-Kisāʾī غِش 

➢ During waqf on  َة او   al-Kisāʾī will only have imālah while Ḥamzah will allow ,غِش 

both fatḥ as well as imālah. Imālah for Ḥamzah is additional from al-

Ṭayyibah.86 

Taḥrīrāt: 

➢ Ḥamzah has imālah on  َة او  َٰ – allowing sakt on the madd ,غِش  ع ل  ارِهَََِو  أَبصْ   – as 

well as without sakt on the madd. 

 

رلَ خل
 ۡ
َال وْمل

َ
ی
ْ
َبلال

َ
اَبلالِلَو َن َ

م قُوۡلَُا 
َ  
َی
ۡ
ن
َ
َم َالن َاسل َ

ن مل
َ
ۘ﴿َو َ َ

ۡ
نلی مل

ۡ
اَہُمَۡبلمُؤ

َ
م
َ
 َ﴾۸و

Qirāʾāt in the Verse/Ziyādāt al-Ṭayyibah: 

Fatḥ and Imālah in َِالنَّاس for al-Dūrī Baṣrī 

➢ Al-Dūrī Baṣrī has imālah as well as fatḥ in َِاس -Fatḥ is additional from al .الـنّـَ

Ṭayyibah.87 

 
85 Al-Shāṭibiyyah transmits from Ibn Dhakwān via al-Naqqāsh, from al-Akhfash; obviously, this is when he applies 

tawassuṭ in madd munfaṣil and muttaṣil. 
86 Ṭayyibat al-Nashr: line 330. 

َ ـ   ــ  الْ  عـ نَ  و  ــ   عـ
ةَ  ـ   ــ    حَـ

ـ َ  ــ  لـ ـاَ م   ـ ــ  مـ َن ـ
َ

330 .َ َ. َ.َ
َ

 

87 Ṭayyibat al-Nashr: line 315. 

Ibn Dhakwān 

Al-Akhfash 

Fatḥ in َِارِه  أَبصْ 

Al-Ṣūrī 

Imālah in َِارِه  أَبصْ 
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No Ghunnah in َُقُول  ـ نَْي  for al-Kisāʾī م 

➢ Abū ʿUthmān al-Ḍarīr from Dūrī al-Kisāʾī has no ghunnah in َُقُول  ـ نَْي  same as ,م 

Khalaf from Ḥamzah. 

 

 

 

 

 

No ghunnah is additional from al-Ṭayyibah.88 

 

Madd Badal: Hamzah Muḥaqqaqah and Hamzah Mughayyarah 

Consistency is maintained between the two madd badals in this verse, even though 

the first is hamzah muḥaqqaqah (َنَّا ام   ََ.(ال خِرَِ) and the latter is hamzah mughayyarah (ء 

Thus, three ways are applied for al-Azraq: qaṣr in both, tawassuṭ in both or ṭūl in 

both.  

نَّا  ام   ال خِرَِ ء 

1 Qaṣr Qaṣr 

2 Tawassuṭ Tawassuṭ 

3 Ṭūl Ṭūl 

 

Al-Izmīrī and al-Mutawallī allow that only qaṣr be made in the hamzah mughayyarah 

due to naql, tas-hīl or ibdāl.89 Thus, two additional ways will be allowed via the 

Ṭayyibah to the above three: with tawassuṭ or ṭūl in نَّا ام   90.ال خَِرَِ qaṣr will be made in ,ء 

 

 
َطَ  ـ   ــ  ا، يـــــــــــــ ــً ل فـــــــــــــ َ.َ.َ.َخ 

َ

315 َ،.َ.َ.َ ـا   ــ  َـب َ النــــــــــــ ــ  َرَ ـجــــــــــــ
َ

 

88 Ṭayyibat al-Nashr: line 276. 

َ اوَ  ف  و 
ــ  ا، ال ــ   الْ َوَ  و  ــ  ـَ  ر ىىَت ــ  اَ ف ــ   َ الْ ــ    ت ل َاخ 

َ

276 َ ــ     الـ ـَ  و  ــ  و فـ ــ  ن مـ اَ ي  ــ  َوَ  ،ب هـ ــ  َ قَ ضـ ذ    ــ  َحـ
َ

 

89 Badāʾīʿ al-Burhān: 31; Al-Rawḍ al-Naḍīr: 233-235. 
90 Al-Manṣūrī mentions five ways for al-Azraq in Taḥrīr al-Ṭuruq wa al-Riwāyāt: 33. 

Dūrī al-Kisāʾī 

Jaʿfar al-Naṣībī Abū ʿUthmān al-Ḍarīr 

Ghunnah in َُنَْي قُول نَْي قُولَُ No ghunnah in م   م 
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نَّا  ام   ال خِرَِ ء 

4 Tawassuṭ Qaṣr 

5 Ṭūl Qaṣr 

 

Ibn al-Jazarī explicitly relates that he read and practised upon the first opinion, even 

though he does not prevent consideration for the second.91 The former is what we 

read to Qārī Ayyūb and seems to be the practice of the majority.92 

 

َ
ٌ
ض

َ
َم َر

ۡ َۡقلُوُۡبلہل ضًاَفِل
َ
ر
َ
ََم
ُ
ََالِ

ُ
ہُم

َ
اد
َ
 ََۙفزَ

Qirāʾāt in the Verse/Ziyādāt al-Ṭayyibah: 

Imālah in َُه اد   for Hishām ف ز 

➢ Al-Dājūnī from Hishām has imālah in َُه اد   93.ف ز 

 

﴿َ
َ
وۡن

ُ
للح

ْ
ص
ُ
َم
ُ
ن
ْ
اَنحَ

َ
ن مَ اَال

ۤ
َََۙقاَلوُۡ رَْضل

ۡ
َال اَفِل

ۡ
دُو سل

ْ
ذاََقلیۡلََلہََُۡلََتفُ ال

َ
 َ﴾۱۱و

Taḥrīrāt: 

Restrictions in Idghām Kabīr for Abū ʿAmr al-Baṣrī 

Abū ʿAmr al-Baṣrī does not allow idghām kabīr with taḥqīq of the hamzah (without 

ibdāl), nor with madd (no qaṣr) in madd munfaṣil. Ibn al-Jazarī says: 

ـنَ لىَ ـ َ  ك  ـ َ  ب و ج  م  ال ال ه  ـدَ و  ـا م  ع  ن ـ  ام 
 

ً غَ   َ  َ أ  ـ  ورَ الدَ  بِ  ل ـ   وس  الس  ـا و  ع   م 
 

123 

 

 
91 Al-Nashr: 1/357. 
92 See Farīdat al-Dahr: 2/27; al-Jawāhir al-Khālidah: 1/272. 
93 Ṭayyibat al-Nashr: line 311. 

.َ َ. َ.َ
َ

311 َ،.َ.َ. ًَ ْ ا َ و  اب  ــ  َ خــــ ــ  ٌ َ  َ كــــ ــ  لــــ َ.َ.َ.خ 
َ

 

Bear in mind that al-Dājūnī has taḥqīq without idkhāl in هُم رْت ـ أَنذْ   .as well as tawassuṭ in madd munfaṣil ء 
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Idghām Kabīr for Yaʿqūb: 

Idghām Kabīr with qaṣr/madd in Madd Munfaṣil 

➢ Al-Mutawallī restricts idghām kabīr for Ruways with qaṣr in madd munfaṣil. 

He allows tawassuṭ during idghām kabīr for Rawḥ.94  

➢ Al-Khalījī allows idghām kabīr for Yaʿqūb with qaṣr and madd in madd 

munfaṣil.95 Al-Bannā also allows idghām kabīr for Yaʿqūb with qaṣr and madd 

in madd munfaṣil.96 This is also the practice of Qārī Ayyūb. 

Hāʾ al-Sakt with qaṣr/madd in Madd Munfaṣil 

➢ Al-Mutawallī only allows hāʾ al-sakt for Yaʿqūb when making qaṣr in madd 

munfaṣil i.e. hāʾ al-sakt is not allowed with madd in madd munfaṣil.97 

➢ Al-Khalījī and Qārī Ayyūb allow hāʾ al-sakt with qaṣr as well as with madd in 

the munfaṣil. 

Idghām Kabīr with Hāʾ al-Sakt 

➢ Bear in mind that Qārī Ayyūb also allows hāʾ al-sakt with idghām kabīr for 

Yaʿqūb.98 [Refer to verse two of Sūrat al-Baqarah]. Khalījī and Zayyāt do not 

allow hāʾ al-sakt when reading with idghām kabīr. 
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Taḥrīrāt: 

Ghunnah and Madd Munfaṣil for al-Aṣbahānī, al-Ḥulwānī and Ḥafṣ: 

Al-Aṣbahānī 

➢ Al-Khalījī does not allow ghunnah for al-Aṣbahānī whilst applying tawassuṭ in 

the madd munfaṣil.99 

 
94 Al-Rawḍ al-Naḍīr: 209-210. 
95 Muqarrib al-Taḥrīr: line 57. 
96 Itḥāf Fuḍalāʾ al-Bashar: 36. 
97 Al-Rawḍ al-Naḍīr: 211. 
98 See Mashriq al-Yusr: 1/66; al-Anwār al-Ḥulwāniyyah: 1/41. See also Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd 

al-ʿAzīz Manṣūr: 198-199. 
99 Muqarrib al-Taḥrīr: line 59. 
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➢ Al-Zayyāt and Qārī Ayyūb allow ghunnah for al-Aṣbahānī with qaṣr as well as 

with tawassuṭ in the madd munfaṣil. 

Al-Ḥulwānī 

➢ Al-Zayyāt does not allow ghunnah for al-Ḥulwānī when making tawassuṭ in 

madd munfaṣil, arguing that all the books and Ṭuruq that relate ghunnah for 

him do not transmit madd in the munfaṣil.100 

➢ Al-Khalījī and Qārī Ayyūb have no restrictions, thus allowing ghunnah for al-

Ḥulwānī with qaṣr as well as with madd in the munfaṣil. 

Ḥafṣ 

Al-Mutawallī relates that the practice during his time – in which none of them 

have differed upon – is to restrict ghunnah for Ḥafṣ with making madd in 

munfaṣil. Thus, ghunnah will not be allowed with qaṣr for Ḥafṣ. However, al-

Mutawallī argues that this is disputable ( رَ   because al-Kāmil which transmits (فِيهَِن ظ 

ghunnah for Ḥafṣ also mentions madd al-taʿṭḥīm, and madd al-taʿṭḥīm is only 

allowed with qaṣr.101 However, Ibn al-Jazarī does not relate qaṣr for Ḥafṣ via al-

Kāmil,102 neither does al-Kāmil mention qaṣr for Ḥafṣ.103 Furthermore, al-

Mutawallī did not have a copy of al-Kāmil with him when he presented this 

argument of qaṣr with ghunnah for Ḥafṣ.104 

➢ Al-Khalījī and al-Zayyāt do not allow ghunnah for Ḥafṣ when applying qaṣr 

in madd munfaṣil.105  

➢ Qārī Ayyūb allows ghunnah with qaṣr for Ḥafṣ based on the ikhtiyār of al-

Mutawallī, and because Ibn al-Jazarī does not explicitly prevent this wajh.106 

 
100 Farīdat al-Dahr: 2/31; Tanqīḥ Fatḥ al-Karīm of al-Zayyāt: lines 19-20; Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh 

ʿAbd al-ʿAzīz Manṣūr: 395. 
101 Al-Rawḍ al-Naḍīr: 190. 
102 Al-Nashr: 1/321. 
103 Al-Kāmil: 422. 
104 Al-Awjuh al-Munqaṭiʿah Adāʾan Bayn al-Muḥarrirīn wa Ibn al-Jazarī: 28. 
105 Tanqīḥ Fatḥ al-Karīm of Sheikh al-Zayyāt: line 31. 
106 Mashriq al-Yusr: 1/66; al-Anwār al-Ḥulwāniyyah: 1/42. 
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Ziyādāt al-Ṭayyibah: 

➢ Via the Shāṭibiyyah, Hishām only had takhfīf during waqf on َُف ـه اء  Via the .السُّ

Ṭayyibah, taḥqīq will also be allowed;107 this is transmitted via al-Ḥulwānī 

from Hishām. 

Takhfīf during Waqf for Hishām 

➢ Al-Zayyāt prevents stopping on َُف ـه اء  with takhfīf for al-Ḥulwānī when السُّ

applying qaṣr in madd munfaṣil. 

➢ Al-Khalījī allows takhfīf in َُف ـه اء  during waqf whilst applying qaṣr in madd السُّ

munfaṣil since there are no restrictions in Muqarrib al-Taḥrīr.108 

➢ Like al-Khalījī, Qārī Ayyūb allows takhfīf with qaṣr for al-Ḥulwānī since it is 

related by one of the source-texts for the transmission of Hishām via al-

Ḥulwānī i.e. al-Iʿlān of al-Ṣafrāwī.109 
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Qirāʾāt in the Verse/Ziyādāt al-Ṭayyibah: 

➢ Ḥamzah has sakt on both the madd munfaṣil as well as the madd muttaṣil. 

 
107 See Ṭayyibat al-Nashr: line 253. 
108 Al-Jawāhir al-Khālidah: 1/79. 

Note that in al-Jawāhir al-Khālidah, when applying qaṣr in madd munfaṣil for Hishām, taḥqīq of the hamzah is 

muqaddam to takhfīf. However, when applying tawassuṭ in madd munfaṣil for Hishām, then takhfīf is muqaddam 

to taḥqīq. The reason for this is that the awjuh given preference to is based upon the amount of Ṭuruq and books 

that they are transmitted from. Takhfīf whilst applying qaṣr is only via al-Iʿlān of al-Ṣafrāwī, while the remaining 

books only have taḥqīq when making qaṣr. Therefore, taḥqīq during qaṣr of munfaṣil is muqaddam for Hishām. 

(This explanation was given to me by the author of al-Jawāhir al-Khālidah, Sheikh Anwar al-Subḥī). 

Sheikh Īhāb Fikrī mentions that according al-Izmīrī, qaṣr with takhfīf for Hishām is a possible wajh (احتمال) allowed 

via al-Qāṣid of al-Khazrajī. See Naqd Manhaj al-Imāmayn al-Azmīrī wa al-Mutawallī: 58. 
109 Al-Jawāhir al-Khālidah: 1/275; Mashriq al-Yusr: 1/67; al-Anwār al-Ḥulwāniyyah: 1/42; Sharḥ Tanqīḥ Fatḥ al-
Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 388-390. 
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➢ Ḥamzah will also have sakt on the madd munfaṣil without sakt on the madd 

muttaṣil. 

Take note of the previously-mentioned taḥrīrāt regarding ghunnah and madd 

munfaṣil appearing together for al-Azraq, al-Naqqāsh, al-Aṣbahānī, al-Ḥulwānī and 

Ḥafṣ. 

 

َ
َ
َن َاو

م اَا 
ۤ
نُوۡاَقاَلوُۡ

َ
م َا 

َ
ینۡ ل َ ذاََلقَُواَالّ   ال

Qirāʾāt in the Verse/Ziyādāt al-Ṭayyibah: 

Waqf on ـنَّا ام   for Ḥamzah ق الوُاَء 

Ḥamzah has four ways of stopping on َـنَّا ام   :ق الوُاَء 

1) Taḥqīq (without sakt). 

2) Sakt on the madd munfaṣil. 

3) Naql i.e. ـنَّا ام   .ق الوُ 

4) Idghām i.e. ـنَّا ام   .ق الوَُّ
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ۡ
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َ
ن مَ َکُمََْۙال

ع
َ
ن اََم اَال

ۤ
ََْۙقاَلوُۡ یۡنلہل طل َشَی  ذاََخَلَوْاَاللٰ   َ﴾۱۴ال

Qirāʾāt in the Verse: 

Waqf on َ هْزِءُونَ َـمُسْت  

In َِْز تَ  ونَ ءَُمُس ْ , there is ijtimāʿ al-sababayn (two causes of madd appearing together), 

badal and ʿāriḍ; the latter being stronger than the former. When reading them 

together, there are six variations allowed for al-Azraq in the following sequence: 

نَّاَ  ام  نُواَ/َء  ام  زَِْ ء  تَ  ونَ ءَُمُس ْ  during waqf 

1 Qaṣr Ṭūl 

2 Qaṣr Tawassuṭ 

3 Qaṣr Qaṣr 

4 Tawassuṭ Ṭūl 

5 Tawassuṭ Tawassuṭ 

6 Ṭūl Ṭūl 

Ḥamzah has three ways of stopping on  َمُسْت ـهزْءُِون: 

1) Tas-hīl, according to Sībaway. 

2) Ibdāl into a yāʾ, according to al-Akhfash. 

3) Ḥadhf of the hamzah and reading the zāy with a ḍammah i.e.  َمُسْت ـهْـزُون (like 

Abū Jaʿfar). 

 

Taḥrīrāt: 

➢ When applying sakt on madd munfaṣil – without sakt in madd muttaṣil – for 

Khallād, then al-Zayyāt prevents waqf on  َزَِْءَُون تَ  -with ḥadhf,110 same as al مُس ْ

Izmīrī.111 

➢ The author of Farīdat al-Dahr, Sheikh Muḥammad Ibrāḥīm Muḥammad 

Sālim, has no restrictions when stopping on َِْز تَ  ونَ ءَُمُس ْ  for Khallād, in spite of 

what his teacher, al-Zayyāt, relates.112 

 
110 Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Zayyāt: line 105. 
111 Badāʾīʿ al-Burhān: 34. 
112 Farīdat al-Dahr: 2/33. 
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➢ Al-Khalījī has no restrictions in  َزَِْءَُون تَ   when stopping for Ḥamzah.113 مُس ْ

Likewise, Qārī Ayyūb also has no restrictions for Ḥamzah when stopping on 

زَِْءَُونَ  تَ   .مُس ْ

➢ Al-Khalījī does not allow ghunnah for al-Azraq whilst applying tawassuṭ in 

madd badal. However, when stopping on  َمُسْت ـهزْءُِون, tawassuṭ will be allowed 

whilst applying ghunnah considering the madd ʿāriḍ.114 
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Qirāʾāt in the Verse/Ziyādāt al-Ṭayyibah: 

➢ In  َون  Warsh via al-Azraq has tarqīq as well as tafkhīm of the rāʾ ,يـُبْصُِِ

maḍmūmah; tarqīq is muqaddam. Tafkhīm is the additional wajh allowed via 

al-Ṭayyibah.115 

Taḥrīrāt: 

Rāʾ Maḍmūmah and Ghunnah in َََّّاتٍَل ونَ ََفَِِظُلمُ  يـُبْصُِِ  for al-Azraq 

➢ Al-Khalījī does not allow ghunnah when reading tafkhīm in the rāʾ 

maḍmūmah for al-Azraq. 

➢ Al-Mutawallī does not allow ghunnah for al-Azraq at all. 

➢ Qārī Ayyūb allows ghunnah unrestrictedly. 
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ک
ۡ
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Ziyādāt al-Ṭayyibah: 

➢ Al-Ṣūrī from Ibn Dhakwān has imālah in  َفِريِن  116.بَِلـْكا 

 
113 Al-Jawāhir al-Khālidah: 276. 
114 Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 15. 
115 Ṭayyibat al-Nashr: line 339. 

َوَ  ــ    ـَ  الْ  لـ ــ  ـرٌَ فـ ــ   ك بـ
ونَ  ـر  ــ  شـ  و ع 

ــ  َ  َو ضـ
َ

ا َ  339 ذ  ــ  َ كـ ــ  َ  ذ ا    الضـ
قَ  ــ  ـــَ  ر قـ َ فـ

ــ  َ الْ   َصـ
َ

 

116 Ṭayyibat al-Nashr: line 309.  
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➢ Ruways has imālah in  َفِريِن  .and stops with the hāʾ al-sakt as well بَِلـْكا 

➢ Rawḥ has fatḥ as well as the hāʾ al-sakt during waqf. 
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Ziyādāt al-Ṭayyibah: 

Waqf on َُه ار  فَُأَبصْ  خْط   ـ  for Ḥamzah ي

➢ Ḥamzah also stops on َُه ار  أَبصْ  فَُ خْط   .with ibdāl of the hamzah into a wāw i.e ي ـ

هَُ ار  بصْ  فَُو  خْط   117.ي ـ
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وۡاَو

ُ
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َ
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ْ
َاظَ

ۤ
ذاَ  ال

Ziyādāt al-Ṭayyibah: 

Taghlīṭḥ and Tarqīq of the Lām in َ مَ ـأَظْل  for al-Azraq 

➢ Al-Azraq has both taghlīṭḥ and tarqīq of the lām in  َ  taghlīṭḥ is ;أَظْل 

muqaddam. Tarqīq is the additional wajh allowed via al-Ṭayyibah.118 

Taḥrīrāt: 

➢ Al-Zayyāt does not allow tarqīq of the lām in  َ  i.e. the lām maftūḥah after a أَظْل 

ṭḥāʾ sākinah.119 

➢ Al-Khalījī allows tarqīq of the lām with the following stipulations: 

1) Ṭūl in madd badal. 

2) Tarqīq of the rāʾ maḍmūmah. 

 

َ ــ  َت    َ ــ  ـاَمَ   َ ح ــ  َ ن ـ ِّ ــ  ل َ خ  ــ  َغ ـ  َ ر وحَ وَ  ـ   ــ  َق
َ

309 َ ـ   ــ  يــ ك  ـــنَ  و  َــ ف ـر 
 كَ 

ًَ جَ  ـــا ـــ  َ ـــ ـــ م 
 
َو أ

َ
 

117 Ṭayyibat al-Nashr: lines 246-247. 

ـاَ ــً مـ ـنَ  ر س  ــ  ـ َ  ف عـ ــ  ور هـ  جُ  ه 
ـدَ  ــ  َ قـ ـ   ــ  ـهـ َس 

َ

ـ َ  246 ــ  ـمـــ ال ه  َ و  ل َالَ  ـــاَ إ ذ ا و  ــــ َ م  ـــ   ــــ ص  َات ـ
َ

َ ي َ  لَ  ــ  ، مـــ ـم  ِّ ــ  َ  جـــ ــ    ب غـــ  و 
 ذ ا َ 

ــ  َ  َصـــ
َ

وَ  247
 
ــ   َ أ ن ف صــ اَ ي  و  ع  ــ  ســ ىَ كَ  ــ   َ إ ل   قــ

 إ نَ 
ــ  َ  َر جــ

َ
 

118 Ṭayyibat al-Nashr: line 348. 

ـاَ ــ  هـ يم  خ  َ ت ف  ـ   ــ  ال ع كـ ـَ  و  ــ  ي َ فـ
 الْ 

ـ َ  ــ  َر جـ
َ

348 َ يــــ   ق   و 
ـدَ  نــــ  اءَ  ع  اَ الطــــ  الظــــ  َ و 

َصــــ  َ والْ  
َ

 

119 Farīdat al-Dahr: 2/38. 
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3) Fatḥ of dhawāt al-yāʾ.120 

 

مَْ ہل ارل َ
ص
ْ
ابَ
َ
َْو علہل

ْ
م
َ
َبلس َ

ہَب ََلََّ
ُ
َالِ

َ
لوَْشَآء
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 و

Qirāʾāt in the Verse: 

➢ Al-Ṭayyibah mentions مْعِهِم بِس  َ ب  ه   as one of the places Ruways has idghām لَ  

rājiḥ.121 

Imālah in  َآ ء  for Hishām ش 

Ziyādāt al-Ṭayyibah: 

➢ Al-Dājūnī from Hishām has imālah in  َآ ء   122.ش 

Taḥrīrāt: 

Imālah in َْأَب ارِهَِـو  ص   for Ibn Dhakwān 

Al-Ṣūrī from Ibn Dhakwān has imālah in َِارِه ارِهَِ Imālah in .أَبصْ   will only take place أَبصْ 

for Ibn Dhakwān with tawassuṭ in  َآ ء  because it is transmitted from al-Ṣūrī.123 Ṭūl in ش 

آ ءَ   .is transmitted from al-Naqqāsh ش 

 

 

 

 

 

 
120 Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 47. 
121 Ṭayyibat al-Nashr: line 144. 

ـدَ  عـــ  ـــــ َ  ،ب ـ ر ج  َ و  ـــــ   ه  ذ  َ ل ـ ق ـب ـــــ   َو 
َ

ـــــ َ  144 واَ ث ـ ـر  ـكــــ  ـ  َ ت ف  ـب ـحــــ  َ ن س  َك ـــــــ  
َ

 

122 Ṭayyibat al-Nashr: line 311. 

اءَ  ــ  ـاَ و شـ ــ  َ جـ ــ   ـَ لـ
ـ َ  ــ  ل فـ ـَ  خ  ــً َ ف ـتـ ــ  َـن اَمـ

َ

311 .َ َ. َ.َ
َ

 

123 Note that these same precepts will apply when making imālah in  َفِرِين  for Ibn Dhakwān, because it is الكا 

transmitted from al-Ṣūrī who only has tawassuṭ in madd munfaṣil and madd muttaṣil. Ṭūl for Ibn Dhakwān is 

transmitted by al-Naqqāsh. 

Ibn Dhakwān 

Al-Akhfash Fatḥ in َِارِه  أَبصْ 

Ṭūl in Munfaṣil/ 

Muttaṣil 

Al-Ṣūrī 

Al-Naqqāsh 

Imālah in َِارِه  أَبصْ 

Tawassuṭ in 

Munfaṣil/Muttaṣil 
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Sakt on Madd Muttaṣil – sakt ʿāmm – with Waqf on Hamzah Mutawassiṭah 

bi Zawāʾid for Ḥamzah 

➢ When reading without sakt on  َآ ء  then both taḥqīq and tas-hīl will be ,ش 

allowed on the hamzah mutawassiṭah bi zawāʾid (َِارِه أَبصْ   However, according .(و 

to al-Khalījī and al-Zayyāt, if sakt is made on  َآ ء  then only tas-hīl is allowed ,ش 

on the hamzah mutawassiṭah bi zawāʾid.124 

➢ When applying sakt ʿāmm – sakt on madd muttaṣil – then Qārī Ayyūb allows 

tas-hīl  and taḥqīq in the hamzah mutawassiṭah bi zawāʾid during waqf.125 
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Ziyādāt al-Ṭayyibah: 

➢ Besides the option of sakt in ٍَء ْ  Ḥamzah also has tawassuṭ in it.126 ,شَ 
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Ziyādāt al-Ṭayyibah: 

 
124 Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 63; Tanqīḥ Fatḥ al-

Karīm: lines 101; Muqarrib al-Taḥrīr: 116-117. 

Their rationale for only allowing tas-hīl when applying sakt ʿāmm is that only tas-hīl is allowed on the sākin 
mawṣūl e.g. قـُرْأ ن and madd muttaṣil e.g. َ ئكَِ أُول  during waqf. The purpose of sakt is to properly apply taḥqīq in the 

hamzah. Thus, if sakt is being applied on the sākin mawṣūl or the madd muttaṣil during waṣl, then taḥqīq will not 

be allowed in waqf i.e. only tas-hīl will be allowed during waqf; this will include tas-hīl on the hamzah 

mutawassiṭah bi zawāʾid, which includes the lām al-taʿrīf. 

The same will not apply – only tas-hīl being allowed during waqf – if sakt is being applied on the madd munfaṣil 

alone i.e. if sakt is being made on madd munfaṣil alone during waṣl, then both sakt and taḥqīq will be allowed 

during waqf as well. See Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 273-275. 
125 Mashriq al-Yusr: 1/71-72; al-Anwār al-Ḥulwāniyyah: 1/44. 
126 Ṭayyibat al-Nashr: line 171. 

.َ َ. َ.َ
َ

ـ ءَِّ 171  ش 
ـ َ  ،ل ـ َ  ةِّ، م  َحَ  ـ   َ.َ َ. َ.َ

َ
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Idghām Rājiḥ and Iṭḥ-hār Rājiḥ for Ruways 

The Ṭayyibah mentions ََُْل ك ل  ع  -as one of the places in which iṭḥ-hār is preferred (iṭḥ ج 

hār rājiḥ) for Ruways. In verse 20, idghām is preferred (idghām rājiḥ) in مْعِهِم َبِس  ب  ه    .لَ  

Taḥrīrāt: 

➢ If idghām rājiḥ appears with an idghām which is not rājiḥ (ghayr rājiḥ), then 

al-Khalījī, al-Zayyāt and Qārī Ayyūb agree that there are three applications: 

1) Iṭḥ-hār in both idghām rājiḥ and ghayr rājiḥ. 

2) Idghām in both idghām rājiḥ and ghayr rājiḥ. 

3) Idghām in rājīh with iṭḥ-hār in ghayr rājiḥ.127 

➢ Al-Zayyāt would also allow idghām kabīr without ghunnah for Ruways in this 

verse since this is khilāf khāṣṣ. 

 

Applying Sakt and Ghunnah Together 

➢ According to al-Zayyāt, al-Khalījī and Qārī Ayyūb, al-Naqqāsh will not have 

ghunnah in َُك ّـَ  with ṭūl in madd muttaṣil.128 ال رض whilst applying sakt on رِزْق اَل

➢ Al-Khalījī and Qārī Ayyūb allow sakt with ghunnah for Ḥafṣ, as well as for 

Ibn Dhakwān via all the Ṭuruq that apply tawassuṭ. 

➢ Al-Zayyāt only allows ghunnah with sakt for Ibn al-Akhram, from Ibn 

Dhakwān. (Thus, ghunnah will not be allowed for Ḥafṣ with sakt according to 

al-Zayyāt). 

 

 

 

 

 

 
127 Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 123. 
128 This is because tūl in madd muttaṣil/munfaṣil with sakt is transmitted via al-Irshād of Abū al-ʿIzz, who does not 

have ghunnah. See Taḥrīrāt Ibn al-Jazarī of Sheikh ʿAlī Saʿd al-Ghāmidī: 42. See also al-Nashr: 1/423. 

Ibn Dhakwān 

Al-Akhfash 

Al-Naqqāsh Ibn al-Akhram 
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Taḥrīrāt: 

Waqf for Ḥamzah on Lām al-Taʿrīf 

Ibn al-Jazarī relates that stopping on the lām al-taʿrīf for Ḥamzah whilst applying 

taḥqīq without sakt is not documented in any book (َالكتب اَفَِكتابَمنَ ن صًّ أ علمهَ  nor ,(لََّ

from any ṭarīq ( ََ من طريقَ الطرقولََّفَِ ). This is because all those who transmit sakt or 

idrāj on the lām al-taʿrīf for Ḥamzah during waṣl, have consensus on applying naql for 

him during waqf. Though some later scholars (mutaʾakh-khirīn) have relied upon 

commentaries of al-Shāṭibiyyah and applied taḥqīq without sakt for Khallād, this is 

not sound via any of its ṭuruq (َفَِطريقَمنَطرقها).129 The student of Ibn al-Jazarī, Ṭāhir 

ibn ʿArab, relates that this is what they applied when reading to Ibn al-Jazarī.130 Al-

Bannā reiterates only naql and sakt for Ḥamzah during waqf.131 It is also echoed by 

al-ʿUbaydī132 and al-Khalījī.133 

Despite this consensus, al-Mutawallī argues that in Taqrīb al-Nashr, Ibn al-Jazarī does 

not mention this unanimity regarding this practice for Ḥamzah, but “presents” tas-hīl 

and taḥqīq as options when stopping on hamzah mutawassiṭah bi zawāʾid, including 

the lām al-taʿrīf. According to al-Mutawallī, this is explicit indication for the allowance 

of taḥqīq without sakt on the lām al-taʿrīf; and this should be relied upon considering 

that the Taqrīb was written after al-Nashr.134 The author of Farīdat al-Dahr, Sheikh 

Muḥammad Ibrāhīm Muḥammad Sālim, endorses this allowance of al-Mutawallī.135 

Thus, in this verse, when stopping on َُالَْنـْه ار for Ḥamzah, al-Khalījī and Qārī Ayyūb 

will only stop with naql and sakt, while al-Mutawallī and his school will allow taḥqīq 

 
129 Al-Nashr: 1/427, 486.  
130 Taḥrīrāt Ibn al-Jazarī: 76. 
131 Itḥāf Fuḍalāʾ al-Bashar: 87. 
132 Al-Taḥārīr al-Muntakhabah: 107. 
133 Sharḥ Muqarrib al-Ṭaḥrīr: 154. 
134 Al-Rawḍ al-Naḍīr: 283. 
135 Farīdat al-Dahr: 2/45. 



60 
 

without sakt as well. Note that taḥqīq without sakt on the lām al-taʿrīf will only be 

allowed when no sakt is being applied on mafṣūl and “ال” during waṣl136i.e. it will 

only be allowed if idrāj is being applied for Ḥamzah in all the places where sakt is 

related for him.137 

 

﴿َ
َ
ن
ۡ
و
ُ ل
لِ اَخ 

َ
ہُمَْفلیۡہ َ َ﴾۲۵و   

End of the First Quarter 

  

 
136 Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 61. 
137 Taḥrīrāt al-Ṭayyibah ʿalā ma Jāʾa fī ʿUmdat al-ʿIrfān li al-Azmīrī by Jamāl al-Dīn Muḥammad Sharaf: 30. 
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Second Quarter 

َۚ َ ْ بل ہل َ  
َر
ۡ
ن َمل ُ َق 

ح
ْ
َال
ُ
َانَ ہَ َ

لَمُوۡن
ْ
ع
َ
نُوۡاَفیَ

َ
م َا 

َ
ینۡ ل َ اَالّ   فاَمَ َ

Taḥrīrāt: 

Prerequisite in Applying Ghunnah for al-Azraq according to al-Khalījī 

➢ Al-Khalījī does not allow ghunnah for al-Azraq when applying tawassuṭ in 

madd badal. (Refer to verse 14). 

➢ Al-Zayyāt does not allow ghunnah for al-Azraq at all. 

➢ Qārī Ayyūb allows ghunnah unrestrictedly. 

 

اَ ً
ۡ

ہَٖکَثلی َبل
ۡ
ی دل

ۡ
ہ
َ
ی َ اََۙو 

ً
ۡ

َبلہَٖکَثلی ُ ل  ضل
ُ
 ی

Ziyādāt al-Ṭayyibah/Taḥrīrāt: 

Al-Azraq’s differences in Rāʾ Munawwah Mafṭūḥah 

When applying waṣl on the first ا اَ and waqf on the second ك ثِير   al-Azraq has three ,ك ثِير 

practices:138 

1) Tarqīq of the rāʾ during waṣl and waqf i.e. tarqīq in both. 

2) Tafkhīm of the rāʾ during waṣl and waqf i.e. tafkhīm in both. 

3) Tafkhīm of the rāʾ during waṣl, but not during waqf i.e. tafkhīm in the first 

ا ا during waṣl with tarqīq in the second ك ثِير   .during waqf ك ثِير 

 During waṣl 

ا)  (ك ثيِر 

During waqf 

ا)  (ك ثيِر 

1 Tarqīq Tarqīq 

2 Tafkhīm Tafkhīm 

3 Tafkhīm Tarqīq  

 

 
138 Ṭayyibat al-Nashr: line 337-338; al-Nashr: 2/94-96. 

ـــ َ  يـ خ  ـاَ ت ف  ــ   مـ
نَ  ـو  ــ   نـ

ـ َ  ــ  ـنـ  ع 
ـــ  َ إ نَ  ــ َو ص 

َ

ـــ  ََ.َ.َ.َ.َ.َ.َ.َ. 337 ــــــــــــــــــــــــــــ َو ج 
َ

.ََ.َ.َ.َ.َ.َ.َ.َ ـرًاَ 338 اكــــ  ش  ـرًاَ ك  ـيــــ  ب ـيـــــرًاَ خ  اَ خ  ـر  ـضــــ  َخ 
َ
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Taḥrīrāt: 

Waqf for Ḥamzah on Lām al-Taʿrīf whilst Applying Sakt on Madd Munfaṣil 

➢ According to al-Khalījī, when making sakt on the madd munfaṣil (ََُالل ر  أَم  اَ  (م 

for Ḥamzah, then only naql is allowed when stopping on َِ139.الَْرْض When 

reading without sakt on madd munfaṣil, both naql and sakt are allowed 

during waqf on َِالَْرْض. 

➢ According to al-Zayyāt, when making sakt on madd munfaṣil, both naql and 

sakt are allowed on َِالَْرْض during waqf. When not making sakt on madd 

munfaṣil, then (1) naql, (2) sakt and (3) taḥqīq will be allowed during waqf.140 

➢ Qārī Ayyūb will agree with al-Zayyāt in allowing both naql and sakt during 

waqf when applying sakt on madd munfaṣil; and agree with al-Khalījī when 

reading without sakt on madd munfaṣil in having naql and sakt during waqf. 

 

﴿َ
َ
ن
ۡ
و
ُ
ر سل

خ 
ْ
َال
ُ
کََہُم ئل

ٰٓ  َ﴾۲۷اوُل

Ziyādāt al-Ṭayyibah: 

Raʾ Maḍmūmah according to al-Azraq 

➢ Al-Azraq has tarqīq as well as tafkhīm in the rāʾ of  َون اسُِْ  141.الخْ 

 

 

 

 

 
139 Muqarrib al-Taḥrīr: 150 (lines 116-117). 
140 Farīdat al-Dahr: 2/49. 
141 Ṭayyibat al-Nashr: line 339. 

َوَ  ــ    ـَ  الْ  لـ ــ  ـرٌَ فـ ــ   ك بـ
ونَ  ـر  ــ  شـ  و ع 

ــ  َ  َو ضـ
َ

ا َ  339 ذ  ــ  َ كـ ــ  َ  ذ ا    الضـ
قَ  ــ  ـــَ  ر قـ َ فـ

ــ  َ الْ   َصـ
َ
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ََ
َ
بْع

َ
َس َ ىہُن 

 
 
و
َ
َفسَ آءل َ

م
َ 
لََٰالس یَال وی

َ
َاسْت

َ  
یۡعًاَ٭َثمُ مل

َ
َج رَْضل

ۡ
َال اَفِل َلکَُمَۡم َ

َ
َخَلَق

ۡ
ی ل َ َالّ 

َ
ہُو

َؕ تٍَ و  م 
َ
 س

Qirāʾāt in the Verse: 

➢ Ḥamzah has sakt on madd munfaṣil without sakt on madd muttaṣil, same as 

in verse 13. 

 

َؕ َ
ً
یۡفَۃ َخَلل رَْضل

ۡ
َال َفِل

ٌ
ل اعل

َ
َۡج نّ ل َال کَۃل ئل

ٰٓ ل
َ
م
ْ
ب کََُللل َ

َقاَلََر
ْ
ذ ال
َ
 و

Taḥrīrāt: 

Waqf on the Hāʾ al-Taʾnīth ( لِيف ةَ   for Ḥamzah (خ 

➢ Sakt on madd muttāṣil (َِل  ئِك ة  will not be allowed without making sakt on (لِلمْ 

the lām al-taʿrīf (َِالَْرْض). 

➢ Al-Khalījī does not allow imālah of  َلِيف ة  for Khalaf from Ḥamzah when خ 

reading without sakt on the mafṣūl i.e. when only applying sakt on “َْا ل” and 

ء ْ  Thus, in this verse, imālah will not be allowed when reading without 142.شَ 

sakt in َِل  ئِك ة  for Khalaf according to al-Khalījī.143 الَْرْضَِ and لِلمْ 

 

Madd 

Muttaṣil 

ل  ئكِ ةَِ)  (لِلمْ 

Lām al-Taʿrīf 

 (الَْرْضَِ)

Fatḥ/Imālah ( لِيف ةَ   (خ 

Khalaf Khallād 

1 No Sakt No Sakt Fatḥ Only Fatḥ/Imālah 

2 No Sakt Sakt Fatḥ/Imālah Fatḥ/Imālah 

3 Sakt Sakt Fatḥ/Imālah Fatḥ/Imālah 

➢ Al-Zayyāt agrees with al-Khalījī and does not allow imālah of  َلِيف ة  for Khalaf خ 

from Ḥamzah when reading without sakt in mafṣūl. (However, in this verse 

 
142 Bear in mind that sakt cannot be made in mafṣūl if sakt is not being made in “َْا ل” and ء ْ  Also, sakt is not .شَ 

allowed on the letters of madd if it is not being made on “َْء ,”ا ل ْ  .and mafṣūl شَ 
143 Muqarrib al-Taḥrīr: 148 (lines 112-113). 
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imālah will be allowed according to the author of Farīdat al-Dahr with the 

premise that sakt is being applied on mafṣūl in the other verses).144 

➢ Al-Zayyāt does not allow fatḥ for Khalaf when making sakt ʿāmm and 

stopping with imālah khāṣṣah145 – on one of the 15 letters of ََِوْد يـْن بَلِـذ  ثتَز  ج  ف ـ

سٍَ ْ  with its prerequisites – i.e. only imālah will be allowed.146 أَكْه ر and شَ 

 

Madd 

Muttaṣil 

ل  ئكِ ةَِ)  (لِلمْ 

Lām al-Taʿrīf 

 (الَْرْضَِ)

Fatḥ/Imālah ( لِيف ةَ   (خ 

Khalaf Khallād 

1 No Sakt No Sakt Fatḥ Only Fatḥ/Imālah 

2 No Sakt Sakt Fatḥ/Imālah Fatḥ/Imālah 

3 Sakt Sakt Imālah Fatḥ/Imālah 

➢ Qārī Ayyūb has no restrictions in this verse for Ḥamzah: fatḥ and imālah will 

be allowed for the entire Ḥamzah if no sakt is being applied, as well as if sakt 

is only being applied on َِالَْرْض or being applied on both َِل  ئِك ة  147:الَْرْضَِ and لِلمْ 

 

Madd 

Muttaṣil 

ل  ئكِ ةَِ)  (لِلمْ 

Lām al-Taʿrīf 

 (الَْرْضَِ)

Fatḥ/Imālah ( لِيف ةَ   (خ 

Khalaf Khallād 

1 No Sakt No Sakt Fatḥ/Imālah Fatḥ/Imālah 

2 No Sakt Sakt Fatḥ/Imālah Fatḥ/Imālah 

3 Sakt Sakt Fatḥ/Imālah Fatḥ/Imālah 

 

 

 

  

 
144 Farīdat al-Dahr: 2/53. (Technically, this is what should be applied for al-Khalījī as well, even though the taḥrīrāt 

mention what is documented above in the table). 
145 If making sakt ʿāmm and imālah ʿāmmah is being applied for Ḥamzah i.e. imālah before any of the letters 

besides the alif, then both fatḥ and imālah will be allowed. See See Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-

ʿAzīz Manṣūr: 563-569. 
146 Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 55-56. 
147 This will be further explained in verse 67 of Sūrat al-Baqarah. 
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ْ
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Qirāʾāt in this verse: 

Rawm/Ikhtilās during Idghām Kabīr 

In َُح بِِ حْنَُنسُ    ـ ن  idghām kabīr is made by Abū ʿAmr al-Baṣrī and Yaʿqūb. Ikhfāʾ i.e. ikhfāʾ و 

al-ḥarakah, is also allowed here for Abū ʿAmr al-Baṣrī and Yaʿqūb by al-Khalījī and 

Qārī Ayyūb.148 Ikhfāʾ will therefore be allowed for Yaʿqūb with qaṣr and tawassuṭ in 

madd munfaṣil. The author of Farīdat al-Dahr does not allow ikhfāʾ for Yaʿqūb 

because there is no textual evidence for it.149  

 

لَََ
ُ
َہیؤ آءل َ
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ع
َ
ََو

ۡ
ن َال ءل

﴿َ َ

ۡ
قلی دل مَْص 

ُ
ت
ۡ
 َ﴾۳۱کُن

Qirāʾāt in this verse: 

The Differences in َْن
ِ
 هٰؤُل  ءَِا

In this verse, two hamzahs in two different words come together in َٰنَََْءَِؤُل  َه
ِ
ا . Qālūn 

and al-Bazzī have tas-hīl of the first hamzah. Since change (taghyīr) takes place in the 

reason for the madd (sabab al-madd), qaṣr will be allowed; and considering that 

originally madd was made – before the change –, madd will also be allowed. Qālūn 

also has qaṣr and tawassuṭ in the hāʾ al-tanbīh ( اَهَ  ). Thus, there are four possible ways 

of reading for him: 

1) Qaṣr of  َاه  with qaṣr in ءَِل  َأُو . 

2) Qaṣr of ا ءَِل  َأُو with madd in ه  . 

3) Madd in ا ءَِل  َأُو with madd in ه  . 

4) Madd in ا ءَِل  َأُو with qaṣr in ه  . 

 
148 Itḥāf Fuḍalāʾ al-Bashar mentions the discussion of the allowance of rawm and ishmām under the chapter of 

idghām kabīr. It is mentioned generally, suggesting that it would be allowed for both Abū ʿAmr al-Baṣrī and 

Yaʿqūb: 37.  
149 Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 24; Farīdat al-Dahr: 
2/54. 
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Ibn al-Jazarī regards the fourth way as weak since the reason (sabab) of muttaṣil is 

stronger than the sabab of munfaṣil.150 However, Sheikh al-Mutawallī allows it, 

explaining that despite it being weak, it may still be read. He argues that if this way 

was not allowed then qaṣr in madd lāzim of َ َلَّ َََ*َاللَََُـمَ ال
ِ
ا َََهَ ـلََٰ

ِ
وَ هَََُلَََّّا  would be prevented 

when it appears with madd munfaṣil, considering that madd lāzim is the strongest 

madd. Similarly, Ḥamzah stops on َٰءَِؤُل  َه  making ṭūl in the madd munfaṣil and qaṣr in 

the madd muttaṣil.151 

Al-Bazzī has two ways: 

1) Qaṣr of  َاه  with qaṣr of ءَِل  َأُو . 

2) Qaṣr of  َاه  with madd of ءَِل  َأُو . 

 

Warsh – via al-Azraq – and Qunbul have tas-hīl of the second hamzah without 

idkhāl, as well as ibdāl of the second hamzah into a letter of madd; in this case a yāʾ 

sākinah since it is maksūrah. Warsh – via al-Azraq – additionally has a third way, 

which is ibdāl of the second hamzah into a yāʾ maksūrah. Warsh – via al-Azraq – 

therefore has three ways: 

1) Tas-hīl of the second hamzah without idhkāl. 

2) Substituting the second hamzah for a letter of madd i.e. a yāʾ sākinah. In this case 

ṭūl will be made since the yāʾ sākinah is followed by another sākin (the nūn). 

3) Substituting the second hamzah for a yāʾ maksūrah. 

Qunbul will agree with al-Azraq in the first two ways, but reads the madd munfaṣil 

with qaṣr instead of ṭūl. 

 

Abū ʿAmrََal-Baṣrī drops (isqāṭ) one of the hamzahs. Most consider that the hamzah 

being dropped is the first one, while others regard it is the second. 

 
150 Al-Nashr: 1/356. 
151 Al-Rawḍ al-Naḍīr: 295-296. 
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Abū ʿAmr al-Baṣrī – both al-Dūrī and al-Sūsī – will have two awjuh when applying 

qaṣr in madd munfaṣil: 

1) Qaṣr of  َاه  with qaṣr in ءَِل  َأُو . 

2) Qaṣr of ها with madd in ءَِل  َأُو . 

When applying madd in the madd munfaṣil, there are two additional awjuh, of which 

one is allowed and the other not allowed: 

3) Madd of  َاه  with madd in ءَِل  َأُو . 

4) Madd of  َاه  with qaṣr in ءَِل  َأُو . 

The fourth way is not allowed because if we consider that the first hamzah is being 

dropped; then this will become madd munfaṣil, and a balance should be maintained 

between the two munfaṣils. If we consider that the second hamzah is being dropped, 

then it would madd muttaṣil, and qaṣr in it will not be allowed at all. Thus, Abū ʿAmr 

al-Baṣrī has four possible ways of which three are allowed.152 

 

Warsh – via al-Aṣbahānī –, Abū Jaʿfar and Ruways have tas-hīl of the second hamzah. 

 

Note: 

When reading َٰنَََْءَِؤُل  َه
ِ
ا  for Qālūn, then one would first read madd in َِء نَََْلَّ 

ِ
ا  because the 

sabab of the madd – the hamzah of َِء  ,despite the change – still remains. However ,لَّ 

when reading for Abū ʿAmr al-Baṣrī with isqāṭ, then one would first read qaṣr in َََٰؤُل  َه

نَْ
ِ
 because the sabab of madd is dropped completely. This precept should be applied ا

consistently as alluded to by Ibn al-Jazarī: 

ـ َ  ب ق  َ و 
ـرَ الْ   وَ  ث ـ

 
ـرَ  أ ص  َ ف اق ـ ــ   ح 

 
 أ

 

ال ـ  ـ ىَ دَ مَ و  ل ـ و 
 
 أ

رَ  إ نَ  ـي ـ َ ت غ  ـب ـ    الس 
 

174 

 

Ziyādāt al-Ṭayyibah: 

Via al-Shāṭibiyyah, Qunbul has tas-hīl as well as ibdāl of the second hamzah while 

Ruways has tas-hīl of the second hamzah via al-Durrah. Via al-Ṭayyibah, Qunbul and 

 
152 Al-Nashr: 1/355-356. 
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Ruways additionally drop the first hamzah, same as Abū ʿAmr al-Baṣrī; applying qaṣr 

and madd. Isqāṭ for Ruways is transmitted via Abū al-Ṭayyib. 

Taḥrīrāt: 

➢ According to al-Khalījī and al-Zayyāt, isqāṭ for Ruways will only be allowed 

whilst applying madd in madd munfaṣil. Additionally, they do not allow waqf 

with haʾ al-sakt when reading with isqāṭ.153 

➢ According to Qārī Ayyūb, isqāṭ for for Ruways will be allowed with madd and 

qaṣr in madd munfaṣīl, as well as with hāʾ al-sakt.154 
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Ziyādāt al-Ṭayyibah: 

➢ Ḥamzah has madd al-tabriʾāh in  ََْعِل  .لَّ 

Taḥrīrāt: 

Madd al-Tabriʾah with Sakt on Madd Munfaṣil 

➢ Al-Khalījī and Qārī Ayyūb allow madd al-tabriʾah whilst making sakt on the 

madd munfaṣil. 

➢ Al-Zayyāt does not allow madd al-tabriʾah with sakt on the madd munfaṣil. 

Al-Zayyāt and al-Mutawallī confine their application of madd al-tabriʾah to al-

Mustanīr,155 al-Mubhij,156 al-Miṣbāh157 and al-Talkhīs of Abū Maʿshar al-Ṭabarī.158 

 
153 Al-Jawāhir al-Khālidah: 288; Farīdat al-Dahr: 2/55. 
154 Mashriq al-Yusr: 1/78-79, 357. 
155 Sakt muṭlaq is documented in the Mustanīr. See Sharḥ Tanqīḥ Fatḥ al-Karīm by Sheikh ʿAbd al-ʿAzīz Manṣūr: 

284. 

Ruways 

Abū Bakr al-Tammār 

Abū al-Ṭayyib 
Isqāṭ 

(Madd in Munfaṣil) 
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Due to this confinement, madd al-tabriʾah is only allowed for Khalaf while applying 

sakt khāṣṣ and sakt muṭlaq, and only allowed for Khallād while applying sakt 

muṭlaq.159  

Ibn al-Jazarī transmits the madd al-tabriʾah from al-Mustanīr,160 al-Mubhij, al-Jāmiʿ of 

Ibn Fāris and Abū al-Faḍl al-Khuzāʿī.161  

Al-Khuzāʿī mentions madd al-tabriʾāh in his Muntahā, but it is not one of the source-

texts of al-Nashr. However, al-Hudhalī transmits from al-Muntahā via 

intermediaries.162 Al-Kāmil, like al-Mubhij, also documents sakt on the letters of 

madd.163 In conclusion, the application of madd al-tabriʾah while making sakt on the 

letters of madd should not be prevented.  

 

 

 

 
156 Like al-Mustanīr, al-Mubhij has sakt muṭlaq. Additionally, it also documents sakt on the letters of madd. Al-

Izmīrī acknowledges that sakt on madd should not be applied for Khalaf via al-Mubhij (the transmission of madd 

via al-Mubhij only has it for Khallād), however, he still applied sakt on madd for Khalaf to his teachers. Al-

Mutawallī has criticized al-Izmīrī for this: that despite al-Izmīrī applying it to his teachers, it contradicts cognition 

and learning (dirāyah). See Sharḥ Tanqīḥ Fatḥ al-Karīm by Sheikh ʿAbd al-ʿAzīz Manṣūr: 284-286. 
157 Al-Izmīrī and al-Mutawallī only apply sakt muṭlaq via al-Miṣbāḥ. However, it relates sakt on madd munfaṣil as 
well. See Sharḥ Tanqīḥ Fatḥ al-Karīm by Sheikh ʿAbd al-ʿAzīz Manṣūr: 286-287. 
158 Sharḥ Tanqīḥ Fatḥ al-Karīm by Sheikh ʿAbd al-ʿAzīz Manṣūr: 279; Al-Rawḍ al-Naḍīr: 183. 
159 Sharḥ Tanqīḥ Fatḥ al-Karīm by Sheikh ʿAbd al-ʿAzīz Manṣūr: 293-297. 
160 All the present copies of al-Mustanīr do not document madd al-tabriʾah for Ḥamzah, despite Ibn al-Jazarī citing 

al-Mustanīr as one of the core-texts for this application. Al-Izmīrī mentions that he checked many copies of al-

Mustanīr and did not find madd al-tabriʾah documented in any of them, except for one copy that relates it via Ibn 

Saʿdān from Sulaym. See al-Badāʿiʾ al-Burhān: 19-20.  

Bear in mind that the canonical transmission of the Qirāʾah of Ḥamzah is via Khalaf and Khallād from Sulaym, 

and not via Ibn Saʿdān.  

Despite this, we will apply madd al-tabriʾah via al-Mustanīr because Ibn al-Jazarī records it like this in his Nashr 
and it would be his ikhtiyār. See Sharḥ Tanqīḥ Fatḥ al-Karīm by Sheikh ʿAbd al-ʿAzīz Manṣūr: 282. 
161 Al-Nashr: 1/345. 
162 Sharḥ Tanqīḥ Fatḥ al-Karīm by Sheikh ʿAbd al-ʿAzīz Manṣūr: 283. 
163 Sharḥ Tanqīḥ Fatḥ al-Karīm by Sheikh ʿAbd al-ʿAzīz Manṣūr: 283. 
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َْۚ ہل آئل َ
َبلاسَْم

ہُۡ
ْ
ئ بل
ۡۢ
َانَ

ُ
م
َ
د
 
 قاَلََییا

Qirāʾāt in this verse: 

Waqf on آ ئـِهِم  for Ḥamzah بِآسَْـم 

Considering waqf for Ḥamzah, in َآ ئِـهِم  the hamzah maftūḥah after the bāʾ is ,بِآسَْـم 

hamzah mutawassiṭah bi zawāʾid, allowing both taḥqīq and tas-hīl in it. In the hamzah 

maksūrah after the alif, only tas-hīl will be made, allowing both madd and qaṣr. In 

total, four ways are allowed: the two ways allowed in the hamzah maftūḥah (taḥqīq 

and tas-hīl) multiplied by the madd and qaṣr. 

Sakt will not be allowed on آ ئِـهِم  during waqf.164 بِآسَْـم 

Taḥrīrāt: 

➢ Acccording to al-Khalījī, if sakt is made on the madd munfaṣīl ( مَُيَٰ ـآ د  ), then 

only tas-hīl will be allowed on the hamzah mutawassiṭah bi zawāʾid during 

waqf. 

➢ Al-Zayyāt and Qārī Ayyūb will allow taḥqīq – as well as tas-hīl – on the 

hamzah mutawassiṭah bi zawāʾid when applying sakt on the madd munfaṣil. 

 

َ
َ
ن َمل

َ
کَان

َ
َ٭َ۫و

َ
بََ

ْ
ک
َ
اسْت

َ
َو ََؕابَٰ 

َ
س
ۡ
ی لل
ْ
ب َال
ۤ
َ ل  اَال

ۤ ۡ
دُو

َ
ج
َ
َفسَ

َ
م
َ
د
 
اَلل
ۡ
دُو

ُ
کَۃلَاسْج ئل

ٰٓ ل
َ
م
ْ
َاَللل

ن
ْ
َقلُ
ْ
ذ ال
َ
و

﴿َ
َ
ینۡ رل فل

 
ک
ْ
 َ﴾۳۴ال

Ziyādāt al-Ṭayyibah: 

Ibn Wardān has two ways of reading ل  ئِك ةَِاسْـجُدُوا  :لِلمْ 

ل  ئِك ةَُاسْـجُدُوا (1  .with a ḍammah on the tāʾ – لِلمْ 

ل  ئِك ةَِ (2 اسْـجُدُواَلِلمْ   – ishmām of the kasrah of the tāʾ with a ḍammah. 

The second wajh is additional via al-Ṭayyibah.165 

 
164 See al-Nashr: 1/427. 
165 Ṭayyibat al-Nashr: line 440-441. 

َ م    ــ  واَاض د  ج  ــ  َاس ــ    ب َق  ــ  َث ا   م  ــ  َو الَ ش َخَ ق  ت  ــ  َف
َ

كَ َ،.َ.َ. 440 َـو  ــ  َـســــ ــ  َتــــ َمَ ـاَال َـر  َـئ َـ   ــ  َـكــــ َت 
َ



71 
 

Taḥrīrāt: 

Takhmīs for al-Azraq166 

In this verse, there is madd badal and dhawāt al-yāʾ. In the Ṣughrā, al-Azraq had tarbīʿ 

(four awjuh). Via al-Ṭayyibah, al-Azraq has takhmīs (five awjuh). They are as follows: 

 Madd Badal (أ د م) Dhawāt al-Yāʾ (َٰى  (أَب ـ

1 Qaṣr Fatḥ 

2-3 Tawassuṭ Fatḥ + Taqlīl 

4-5 Ṭūl Fatḥ + Taqlīl 

The additional wajh via al-Ṭayyibah is tawassuṭ with fatḥ, which is not found in the 

Ṣughrā. Qaṣr with taqlīl is not allowed in the Ṣughrā, nor the Kubrā.167 

Al-Zayyāt has no restrictions, allowing all six variations; including qaṣr with taqlīl.168 

 

Waqf on َ بـْلِـيس 
ِ
َا لََّّ
ِ
 for Ḥamzah with Sakt on Madd Muttaṣil ا

Al-Khalījī and al-Zayyat agree that when making sakt on madd muttaṣil (َِل  ئِك ة  .i.e (لِلمْ 

sakt ʿāmm for Ḥamzah, tas-hīl will not be allowed on َ بـْلِـيس 
ِ
ا َ لََّّ
ِ
 Thus, there are 169.ا

seven ways allowed: 

 

Madd 

Muttaṣil 

ل  ئكِ ةَِ)  (لِلمْ 

Madd 

Munfaṣil 

( لَََّّ
ِ
دُواَا ج   (ف س 

Waqf on َ بـْلِـيس 
ِ
َا لََّّ
ِ
 ا

1-3 No Sakt No Sakt Taḥqīq without Sakt 
Tas-hīl with 

madd/qaṣr 

4-6 No Sakt Sakt Sakt Tas-hīl with 

 

.َ َ. َ.َ
َ

441 َ ــ    اَب كــــــــــــــ ــً ل فــــــــــــــ َ.َ.َ.خ 
َ

 

166 Takhmīs (five awjuh) for al-Azraq is mentioned by ʿAlī al-Manṣūrī in Taḥrīr al-Ṭuruq wa al-Riwāyāt: 46-47, by 

al-Bannā in Itḥāf Fuḍalāʾ al-Bashar: 110, al-ʿUbaydī in Al-Taḥārīr al-Muntakhabah: 67 and al-Khalījī in Muqarrib 

al-Taḥrīr: line 80. See also Taḥrīrāt Ibn al-Jazarī by ʿAlī al-Ghāmidī: 52. 
167 Al-Taḥārīr al-Muntakhabah: 67. 
168 Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 41-42; Farīdat al-Dahr: 

2/62, 65. 
169 Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 137; Muqarrib al-Ṭaḥrīr: 

line 124; Tanqīḥ Fatḥ al-Karīm of al-Zayyāt: line 102; Taḥrīr al-Ṭuruq wa al-Riwāyāt: 45; Al-Taḥārīr al-

Muntakhabah: 66-67; Taḥrīrāt al-Ṭayyibah ʿalā ma Jāʾa fī ʿUmdat al-ʿIrfān li al-Azmīrī by Jamāl al-Dīn Muḥammad 

Sharaf: 30-31; Farīdat al-Dahr: 2/63. 
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madd/qaṣr 

7 Sakt Sakt Only Sakt 

➢ Qārī Ayyūb allows tas-hīl on َ بـْلِـيس 
ِ
َا لََّّ
ِ
 when applying sakt ʿāmm.170 Note that ا

tas-hīl may be applied with qaṣr or madd. 

 

ََ
َ
ت
ۡ
َاسْکُنَْانَ

ُ
م
َ
د
 
اَییا

َ
ن
ْ
قلُ

َ
َ۪و اَ

َ
م
ُ
ت
ْ
ئ یۡثَُشل

َ
غَدًاَح

َ
اَر

َ
ہ
ْ
ن کُلَََمل

َ
ۃََو َ ن  َ

ج
ْ
کََال

ُ
وْج

َ
ز
َ
 و

Qirāʾāt in this verse: 

Al-Aṣbahānī, Abū Jaʿfar – both without an option – and Abū ʿAmr al-Baṣrī – with an 

option – have ibdāl in ا  .Ḥamzah has ibdāl here during waqf only .شِئْـتُـم 

Taḥrīrāt: 

Restrictions in Idghām Kabīr for Abū ʿAmr al-Baṣrī 

Abū ʿAmr al-Baṣrī will only allow idghām kabīr whilst making ibdāl in ا ئْـتُـم  ش  يْثَُ  .ح 

Idghām kabīr will also not be allowed whilst applying madd in madd munfaṣil. (Refer 

to verse 11). 

 

َؕ َ لَیۡہل َ
َع

َ
اب

َ
تٍَفتَ م  ب لہَٖکَلل َ  

َر
ۡ
ن َمل

ُ
م
َ
د یَا 

ی
َلَق 
 فتَ

Taḥrīrāt: 

➢ Al-Khalījī does not allow ghunnah for al-Azraq when applying tawassuṭ in 

madd badal. Al-Zayyāt does not allow ghunnah for al-Azraq at all while Qārī 

Ayyūb allows it unrestrictedly. 

➢ Al-Azraq has takhmīs in this verse: 

 
Dhawāt al-Yāʾ 

ىَٰ) قّـَ ت ل ـ  (ف ـ

Madd Badal 

مَ)   (أ د 

1-3 Fatḥ Qaṣr + Tawassuṭ + Ṭūl 

4-5 Taqlīl Tawassuṭ + Ṭūl 

➢ Refer to verse 12 for the differences regarding ghunnah and madd munfaṣil 

for al-Aṣbahānī and Ḥafṣ. 

 
170 Mashriq al-Yusr: 1/303. 



73 
 

➢ Refer to verse 2 for the differences regarding idghām kabīr and ghunnah for 

Abū ʿAmr al-Baṣrī and Yaʿqūb. 

 

َۚ َالن َارل ُ
ب کََاصَْح  ئل

ٰٓ َاوُل
ۤ
ا
َ
ن تل ی 

 
ا ُوۡاَبل

ب َ کَذ 
َ
اَو

ۡ
و
ُ
َکَفَر

َ
ینۡ ل َ الّ 

َ
 و

Qirāʾāt in this verse: 

➢ Abū ʿAmr al-Baṣrī, al-Ṣūrī from Ibn Dhakwān and al-Dūrī ʿAlī have imālah in 

 .النَّارَِ

Ziyādāt al-Ṭayyibah: 

➢ During waqf, al-Sūsī will additionally have fatḥ as well as taqlīl in َِ171.النَّار 

Thus, he has three awjuh: (1) imālah, (2) fatḥ and (3) taqlīl. 

Taḥrīrāt: 

Waqf on َِالنَّار for al-Sūsī 

➢ Al-Zayyāt restricts taqlīl on َِالنَّار with rawm of the kasrah of the rāʾ. He also 

does not allow taqlīl with tawassuṭ.172ََTaqlīl is transmitted by al-Kāfī of Ibn 

Shurayḥ. Therefore, all the taḥrīrāt applied here by al-Zayyāt is based upon 

what is related in al-Kāfī.173 

➢ Al-Khalījī and Qārī Ayyūb allow taqlīl without restricting it to rawm. They 

also allow it with qaṣr and tawassuṭ in madd munfaṣil.174 These allowances are 

simply because there are no such restrictions laid down by Ibn al-Jazarī.175 

 

 
171 Ṭayyibat al-Nashr: lines 323-324. 

ـاَ ــ  مـ ي و  ـذ  ــ  ـــن َ بـ ـٌ َ الت ن و َـ ــ  ـلـ َ خ  ت    ــ  َي عـ
َ

323 َ ـــو ِّ ـــ ـ  ٌ َ س  ــ  َ خــ ـ ِّ ــ  لْ  ـعــ َ و  ـل    ــ  َقــ
َ

.َ َ. َ.َ
َ

ـ  َ 324 ــ  َ بـ ـ   ــ  بـ ـنَِّ ق  ــ  اكـ ـاَ س  ــ  َ ب مـ ـ   ــ  صـ
 
َ أ ــ    َقـ

َ
 

172 Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Zayyāt: line 42-43. 
173 Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 573. 
174 Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 34. 
175 Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 573. 
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کُمَْۚ دل
ۡ
ہ
َ
َبلع فل

ۡ
َاوُ

ۤ ۡ
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ۤ ۡ َال تَِل

َ
تِل َ
م
ْ
اَنلع

ۡ
و
ُ
کُر

ْ
یلََۡاذ آءل

َ
سْر ََال

ۤ ۡ نل
َ
ب َی 

﴿َ ُوۡنل
َفاَرْہَب

َ
ای

َ  
ی ال
َ
 َ﴾۴۰و

Ziyādāt al-Ṭayyibah: 

Tathlīth in the Madd Badal of َأ ئـِيْل سْْ 
ِ
 for al-Azraq ا

➢ Al-Azraq has tathlīth in the madd badal of أ ئِـيْل سْْ 
ِ
 176.ا

Taḥrīrāt: 

If another madd badal appears together with َأ ئِـيْل سْْ 
ِ
 then the same rules which apply ,ا

to the hamzah muḥaqqaqah and the hamzah mughayyarah applies. (Refer to verse 

eight). Thus, there are five awjuh for al-Azraq: 

أ ئِـيْل  سْْ 
ِ
 أُوفَِ ا

1-3 Qaṣr Qaṣr + Tawassuṭ + Ṭūl 

4 Tawassuṭ Tawassuṭ 

5 Ṭūl Ṭūl 

 

﴿ََ َ

ۡ
کلعلی  

 
َالر

َ
ع
َ
وۡاَم

ُ
ارْکَع

َ
 َ﴾۴۳و

End of the Second Quarter 

  

 
176 Ṭayyibat al-Nashr: line 168. 

ـــٌ َ ــــــ ــل ـ  خ 
آلْنَ  َ و  ـــ   ـيــــــ ائ ـ ـر  إ س  َو 

َ

ـ َ  168 ـنـــ  ام   و 
ـذَ  ؤ اخـــ  ًًا ي ـ ـا عـــ  ب ـ ــــ ىَ و  َالَ ول ـ

َ
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Third Quarter 

﴿َ َ

ۡ
ی لَمل

ع 
ْ
لََٰال
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َ
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ۤ ۡ نل
َ
ب  َ﴾۴۷ی 

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has tathlīth of the madd badal in َ أ سْْ 
ِ
ئِـيلا . Refer to verse 40 for the 

awjuh of when it appears together with another madd badal. 

 

ا
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ہ
ْ
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ُ
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ُ
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ٌ
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د
َ
 َ﴾۴۸ع

Ziyādāt al-Ṭayyibah: 

➢ Ḥamzah also has tawassuṭ in يْـئ ا  .ش 

Taḥrīrāt: 

➢ Al-Mutawallī does not allow ghunnah for al-Azraq while Qārī Ayyūb allows 

ghunnah unrestrictedly. 

➢ Al-Khalījī does not allow ghunnah for al-Azraq when applying ṭūl in يْـئ ا  .ش 

Restrictions in Ghunnah for al-Azraq According to al-Khalījī 

Thus far, according to al-Khalījī, ghunnah will not be made for al-Azraq in three 

circumstances: 

1) When applying tawassuṭ in madd badal. [Refer to verses 26 and 37.] 

2) When applying ṭūl in ء ْ  .شَ 

3) When reading the rāʾ maḍmūmah with tafkhīm. [Refer to verse 17.] 

Grasp these retsrictions as they will not be repeated. 
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َلیَۡلًََ َ

ۡ
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َ
َارَْب وۡسٰۤی

ُ
ناََم

ْ
د
َ
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ْ
ذ ال
َ
َ﴿َو
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ْ
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ْ
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َات خََذ َ  

 َ﴾۵۱ثمُ

Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, Abū ʿAmr al-Baṣrī only has taqlīl in َٰ  ,Via al-Ṭayyibah .مُوس 

he will additionally have fatḥ.177 

➢ Via al-Durrah, Ruways has iṭḥ-hār in ذْتـُم خ  ّـَ  Via al-Ṭayyibah, he will .ات

additionally have idghām.178 

Taḥrīrāt: 

Hāʾ al-Sakt and َذْتـُم خ  ّـَ  appearing together for Ruways ات

➢ Al-Khalījī and al-Manṣūrī do not allow hāʾ al-sakt on َٰلِمُونَ ظ  when applying 

tawassūt in madd munfaṣil and iṭḥ-hār in ذْتـُم خ  ّـَ  179.ات

➢ Al-Zayyāt, generally does not allow hāʾ al-sakt when applying tawassuṭ in 

madd munfaṣil. 

➢ Since Qārī Ayyūb applies hāʾ al-sakt as the ikhtiyār of Ibn al-Jazarī i.e. not 

specifically trasnmitted from any particular book, and therefore has no 

restrictions:180  

 Qaṣr/Madd 

( َٰ عِيَ َمُوس   ـ أَرْب ) 

Iṭḥ-hār/Idghām 

ذْتـُم) خ   (اتّـَ

Waqf 

( لِمُونَ ظَٰ ) 

1-2 Qaṣr Idghām - No Hāʾ al-Sakt 

- With Hāʾ al-Sakt 

3-4 
Qaṣr Iṭḥ-hār - No Hāʾ al-Sakt 

- With Hāʾ al-Sakt 

5-6 Tawassuṭ Idghām - No Hāʾ al-Sakt 

 
177 Ṭayyibat al-Nashr: line 298-299. 

َ ـ   ــ  يـ ك  ـ ىَ و  ــ  ع لـ  ف 
ــ  َ  َ مـ ي َ ر ء و  

َ الْ  ــ  َـدَ حـ
َ

298 .َ َ. َ.َ
َ

.َ َ. َ.َ
َ

ل ٌ َ 299 و ىىَ خ  اَ، ذ ي س  َ.الر  َ. َ.َ
َ

 

178 Ṭayyibat al-Nashr: line 272. 

َ ،غَ  و الْ  ل ـ   َـث  َ.َ َ. َ.َ
َ

ـَ  272 ــ  فـ َ و  ـذ    ــ  خـ
 
َ أ ـذ    ــ  خـ ات ـ َ و  ــ   ـنَ عـ

َر ىىًََ 
َ

 

179 Muqarrib al-Taḥrīr: line 64; Taḥrīr al-Riwāyāt wa al-Ṭuruq: 50. 
180 Refer to the discussion of hāʾ al-sakt for Yaʿqūb at the start of Sūrat al-Baqarah. See also Mashriq al-Yusr: 1/89. 
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- With Hāʾ al-Sakt 

7-8 
Tawassuṭ Iṭḥ-hār - No Hāʾ al-Sakt 

- With Hāʾ al-Sakt 

 

َ لٰ  اَال
ۤ
وۡ
ُ
وۡب

ُ
لََفتَ

ْ
ج عل

ْ
َال
ُ
کُمَْبلات لخَاذلکُم َ

فُس
ۡ
مَْانَ

ُ
ت
ْ
ن کَُمَْظَلمَ ََال قَوْمل ہَٖی  َللقَوْمل وۡسٰۤ 

ُ
َقاَلََم

ْ
ذ َال

َ
و

اَ
ۤ
لوُۡ

ُ
ت
ْ
کُمَْفاَق ئل َارل

کُمَْؕب
َ
فُس

ۡ
 انَ

Ziyādāt al-Ṭayyibah: 

Taghlīṭḥ and Tarqīq in the lām of َل مْتُـم  for al-Azraq ظ 

➢ Al-Khalījī and al-Zayyāt do not allow tarqīq of the lām of ل مْتُـم  for al-Azraq ظ 

when applying taqlīl in َٰ  i.e. tarqīq of the lām is only allowed when مُوس 

making fatḥ in َٰ   [.Refer to verse 20] 181.مُوس 

➢ Qārī Ayyūb does not have these restrictions.182 

Fatḥ and Taqlīl in َٰ  for Abū ʿAmr al-Baṣrī مُوس 

➢ Via al-Shāṭibiyyah, Abū ʿAmr al-Baṣrī only has taqlīl in َٰ  ,Via al-Ṭayyibah .مُوس 

he additionally has fatḥ. 

The Differences in رِئـِكُـم  for Abū ʿAmr al-Baṣrī بَ 

➢ Via al-Shāṭibiyyah, al-Dūrī Baṣrī has ikhtilās and iskān on the hamzah of 

رئِِـكُـم  Via al-Ṭayyibah, he additionally has itmām al-ḥarakah i.e. he reads the .بَ 

kasrah completely. Iskān is muqaddam to ikhtilās, followed by a complete 

kasrah. 

➢ Via al-Shāṭibiyyah, al-Sūsī has iskān of the hamzah in رئِِـكُـم  ,Via al-Ṭayyibah .بَ 

he additionally has ikhtilās of the kasrah of the hamzah.183 

 
181 Muqarrib al-Taḥrīr: line 99. 
182 Mashriq al-Yusr: 1/90; al-Anwār al-Ḥulwāniyyah: 1/53. 
183 Ṭayyibat al-Nashr: line 446-447. 

ر ك  َ  ع  َ  شــــــــ  ر ه    م 
 
م َتــــــــ  ر ه    م 

 
م َيــــــــ 

َ

446 َ ــ  ن صــــ َي  ر ك    م 
 
م ــ  َيــــ ئ ك    ار  ــ  َر ك  َ ـبــــ

َ

.َ َ. َ.َ
َ

447 َ ت ل    ــ  َاخ و 
 
َأ ن  ك  ــ  َس ــ  ًََ َح ــ  ال َـو  ل    َخ  ــ  َط   َ

َ
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ل مْتُـمَ  for al-Azraq ظ 

➢ In ل مْتُـم  al-Azraq has taghlīṭḥ and tarqīq of the lām; taghlīṭḥ is muqaddam.184 ظ 

 

Waqf on َُك  for Ḥamzah ف اقـْتُـلوُاَأَنـْفُس 

Ḥamzah has four ways of stopping here: 

1) Taḥqīq (without sakt). 

2) Sakt. 

3) Naql. 

4) Idghām. 

Note that sakt on َُك  during waqf will only be allowed when making sakt on ف اقْـتُـلوُاَأَنـْفُس 

َٰ ل 
ِ
ا تُوبـُواَ  before it; and sakt on madd munfaṣil is only allowed when making sakt on ف ـ

the mafṣūl i.e. َُك ل مْتُـمَْأَنـْفُس   :ظ 

 
Mafṣūl 

ل مْتُـمَْ كَُظ  أَنـْفُس   

Madd 

َٰ ل 
ِ
تُوبـُواَا  ف ـ

Waqf on َُك  ف اقْـتُـلوُاَأَنـْفُس 

1-3 No Sakt No Sakt Taḥqīq Naql Idghām 

4-6 Sakt No Sakt Taḥqīq Naql Idghām 

7-9 Sakt Sakt Sakt Naql Idghām 

 

Taḥrīrāt: 

رِئـِكُـم  for al-Dūrī Baṣrī بَ 

➢ There are no restrictions in this portion for al-Dūrī Baṣri with regards to رئِِـكُـم  بَ 

because no ghunnah appears together with it in this portion. Thus, iskān, 

ikhtilās and itmām al-ḥarakah in رئِِـكُـم  are allowed with qaṣr and tawassuṭ in بَ 

madd munfaṣil, as well as with fatḥ and taqlīl in َٰ  185.مُوس 

 

 
184 This is different to  َأَظْل which comes in verse 20, in which the ṭḥāʾ is sākinah. When it is sākinah then al-Zayyāt 

only relates taghlīṭḥ in the lām. In this verse however, he allows both taghlīṭḥ and tarqīq of the lām. 
185 This totals 12 awjuh for al-Dūrī Baṣrī (iskān, ikhtilās and kasrah multiplied by qaṣr and tawassuṭ; multiplied by 

fatḥ and taqlīl) and eight awjuh for al-Sūsī (iskān and ikhtilās multiplied by qaṣr and tawassuṭ; multiplied by fatḥ 

and taqlīl) in this portion. 
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کُمَْؕ ئل َارل
دََب

ۡ
ن َل کَُمَْعل ٌ

ۡ
للکُمَْخَی

 
 ذ

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has the option of both takhīm and tarqīq in the rāʾ maḍmūmah of 

ـيْـرَ   .خ 

Taḥrīrāt: 

➢ Al-Khalījī will not allow ghunnah with tafkhīm of the rāʾ maḍmūmah for al-

Azraq. [Refer to verse 17.] 

➢ Qārī Ayyūb allows ghunnah without restrictions. 

Itmām al-Ḥarakah in رِئـِكُـم  and Ghunnah for al-Dūrī Baṣrī بَ 

➢ Al-Khalījī and al-Zayyāt do not allow ghunnah in كُـم ّـَ ل َ يْـر   when reading a خ 

complete kasrah in رئِِـكُـم  for al-Dūrī Baṣrī.186َ بَ 

➢ Qārī Ayyūb does not have this restriction.187 

 

ََ
َ
ن
ۡ
و
ُ
ظُر

ۡ
مَْتنَ

ُ
ت
ۡ
انَ
َ
قَۃَُو عل

 
َالص 

ُ
کُم

ْ
ۃًَفاَخََذَت

َ
ر
ۡ
ہ
َ
َج
َ
یَالِ

َ
َنرَ تِ   َ

َلکَََح
َ
ن مل

ْ
َن ؤُ

ۡ
َلنَ مُوۡسٰۤ  مَْی 

ُ
ت
ْ
َقلُ
ْ
ذ ال
َ
و

﴿۵۵﴾َ 

Qirāʾāt: 

Al-Sūsī has three awjuh in  َىَالل ر   ـ  :ن

1) Fatḥ with tafkhīm in الل. 

2) Imālah with tafkhīm in الل. 

3) Imālah with tarqīq in الل. 

Taḥrīrāt: 

 
186 Muqarrib al-Taḥrīr: line 58-61; Farīdat al-Dahr: 2/82. 
187 Mashriq al-Yusr: 90. 
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Al-Sūsī in  َىَالل ر   ـ  with Dhawāt al-Yāʾ and Idghām Kabīr ن

In this verse there are 18 awjuh for al-Sūsī considering his differences in  َىَالل ر   ـ  fatḥ ,ن

and taqlīl in َٰ نـُؤْمِنَ  ibdāl and and taḥqīq of the hamzah in ,مُوس   idghām kabīr and ,ل نَْ

iṭḥ-hār in  َك َل ـ  188:نـُؤْمِن 

 َٰ كَ  ل نَْنـُؤْمِنَ  مُوس  َل ـ ىَاللَ  نـُؤْمِن  ر   ـ  ن

1-3 Fatḥ Taḥqīq Iṭḥ-hār Fatḥ Imālah + Tafkhīm Imālah + Tarqīq 

4-6 Fatḥ Ibdāl Iṭḥ-hār Fatḥ Imālah + Tafkhīm Imālah + Tarqīq 

7-9 Fatḥ Ibdāl Idghām Fatḥ Imālah + Tafkhīm Imālah + Tarqīq 

10-12 Taqlīl Taḥqīq Iṭḥ-hār Fatḥ Imālah + Tafkhīm Imālah + Tarqīq 

13-15 Taqlīl Ibdāl Iṭḥ-hār Fatḥ Imālah + Tafkhīm Imālah + Tarqīq 

16-18 Taqlīl Ibdāl Idghām Fatḥ Imālah + Tafkhīm Imālah + Tarqīq 

➢ Al-Izmīrī, al-Zayyāt and Qārī Ayyūb have no restrictions here, allowing all 18 

awjuh for al-Sūsī.189 

➢ Al-Khalījī does not allow two of these 18 awjuh (the two shaded cells in the 

above table):190  

 َٰ كَ  ل نَْنـُؤْمِنَ  مُوس  َل ـ ىَاللَ  نـُؤْمِن  ر   ـ  ن

1 Fatḥ Ibdāl Iṭḥ-hār Imālah + Tarqīq 

2 Taqlīl Taḥqīq Iṭḥ-hār Imālah + Tarqīq 

 

َؕ یَ و 
ْ
ل
َ 
الس

َ
َو َ ن  َ

م
ْ
َال
ُ
لَیۡکُم َ

اَع
َ
ن
ْ
ل
َ
ز
ۡ
انَ
َ
َو

َ
ام

َ
غَم

ْ
َال
ُ
لَیۡکُم َ

اَع
َ
ن
ْ
ظَل َل

َ
 و

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has taghlīṭḥ and tarqīq of the lām in َلْـن ا لّـَ ظ   .و 

➢ Via al-Shāṭibiyyah, Abū ʿAmr al-Baṣrī only has taqlīl in َٰى لْو  -Via al .السَّ

Ṭayyibah, he additionally has fatḥ. 

Taḥrīrāt: 

➢ Al-Khalījī and al-Zayyāt will only allow tarqīq of the lām of لْـن ا لّـَ ظ   with fatḥ of و 

ىَٰ لْو   :Thus, out of four possible awjuh, only three are allowed 191.السَّ

 
188 Bear in mind that taḥqīq with idghām kabīr will not be allowed.  
189 Badāʾiʿ al-Burhān: 51; Farīdat al-Dahr: 2/83-84. 
190 Al-Jawāhir al-Khālidah: 300; Muqarrib al-Taḥrīr: lines 127-129. 
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لْـن اَ  ّـَ ل ظ  ىَٰ و  لْو   السَّ

1-2 Taghlīṭḥ Fatḥ Taqlīl 

3 Tarqīq Fatḥ Only 

➢ Qārī Ayyūb does not have this restriction:192 

لْـن اَ  ّـَ ل ظ  ىَٰ و  لْو   السَّ

1-2 Taghlīṭḥ Fatḥ Taqlīl 

3-4 Tarqīq Fatḥ Taqlīl 

 

َ
َ
ۃََو

َ
قَرْی

ْ
ہلَال ذل

خُلوُۡاَہ 
ْ
اَاد

َ
ن
ْ
َقلُ
ْ
ذ دًاََال َ ج  ُ

َس
َ
اب

َ
ب
ْ
خُلوُاَال

ْ
اد َ غَدًاَو  َ

مَْر
ُ
ت
ْ
ئ یۡثَُشل

َ
اَح

َ
ہ
ْ
ن فکَُلوُۡاَمل

َؕ کُمَْ ی  رْلکَُمَْخَط  فل
ْ
َن غَ
ٌ
ۃ َ ط  قوُۡلوُۡاَحل َ  و 

Qirāʾāt: 

➢ Al-Dūrī Baṣrī has both iṭḥ-hār and idghām in كُـم غْـفِـرَْل ـ  ـ  .idghām is muqaddam ;ن

Taḥrīrāt: 

Idghām Kabīr and Idghām Ṣaghīr Coming Together 

➢ Al-Khalījī, al-Zayyāt and Qārī Ayyūb agree that within the options of idghām 

kabīr (يْثَُشِئْـتُـم كُـم) and idghām ṣaghīr (ح  غْـفِـرَْل ـ  ـ  appearing together, there are (ن

three applications:193 

1) Iṭḥ-hār in both ṣaghīr and kabīr. 

2) Idghām in both ṣaghīr and kabīr. 

3) Idghām in ṣaghīr with iṭḥ-hār in kabīr.194 

Al-Dūrī Baṣrī has five awjuh in this portion:195 

 
Idghām Kabīr 

يْثَُشِـ)  (ح 

Taḥqīq/Ibdāl 

 (شِئْـتُـم)

Iṭḥ-hār/Idghām 

كُـم)  غْـفِـرَْل ـ  ـ  (ن

1-2 Iṭḥ-hār Taḥqīq Iṭḥ-hār Idghām 

 
191 Muqarrib al-Taḥrīr: line 99; Tanqīḥ Fatḥ al-Karīm of al-Zayyāt: line 97; Farīdat al-Dahr: 2/84. 
192 Mashriq al-Yusr: 1/91-92. 
193 This is similar to when idghām rājiḥ and idghām ghayr rājiḥ appear together for Ruways. Refer to verse 22. See 

al-Nashr: 2/12-13. 
194 Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 124. 
195 Farīdat al-Dahr: 2/87. 
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3-4 Iṭḥ-hār Ibdāl Iṭḥ-hār Idghām 

5 Idghām Ibdāl Idghām Only 

 

لََٰ
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ُ
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ْ
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َ
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م
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 َ﴾۵۹الس

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has and option between taghlīṭḥ and tarqīq of the lām in َل مُوا  .ظ 

 

َ٪ ﴿َ
َ
قُوۡن

ُ
س
ْ
ف
َ
اَکَانوُۡاَی

َ
 َ﴾۵۹بلم

End of the Third Quarter 
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Fourth Quarter 

َؕ
َ
ر
َ
ج
َ
ح
ْ
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َ
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ص
َ
َب لع
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ْ
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َ
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Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, Abū ʿAmr al-Baṣrī only has taqlīl in َٰ  ,Via al-Ṭayyibah .مُوس 

he additionally has fatḥ. 
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ْ
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Ziyādāt al-Ṭayyibah: 

The Differences in َٰى صٰـر   for al-Ṣūrī from Ibn Dhakwān الـنّـَ

➢ Al-Ṣūrī from Ibn Dhakwān has imālah in َٰص ىَٰالـنّـَ ـر  . (Recall that al-Ṣūrī also has 

imālah in َِارِه فِريِنَ  ,[check verse seven and 20] أَبصْ   [check verse 19 and 24] الكا 

and has tawassuṭ in madd munfaṣil [check verse 20]). Note that al-Ṣūrī will 

also allow sakt on the mafṣūl ( نَ  ام  ء  نَْ أَجْرُهَُ ,م  ) ”ال“ and (ف ل هُمَْ خِرَِالْ َٰ ). This is 

according to al-Khalījī and Qārī Ayyūb. 

➢ According to al-Zayyāt, sakt with imālah in dhawāt al-rāʾ is only via al-Ramlī, 

while it is from the entire al-Ṣūrī according to al-Khalījī and Qārī Ayyūb.196 

 

 

 

 

 

 
196 Tanqīḥ Fatḥ al-Karīm of al-Zayyāt: lines 37-38; Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa 
Madrasat al-Imām al-Manṣūrī: 10; Farīdat al-Dahr: 2/93; al-Nashr: 2/40; Itḥāf Fuḍalāʾ al-Bashar: 108. 

Ibn Dhakwān 

Al-Akhfash Al-Ṣūrī 

Al-Ramlī Al-Muṭṭawwiʿī 
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The Differences in َٰى صٰـر   for al-Ḍarīr from al-Dūrī ʿAlī الـنّـَ

➢ Via al-Shāṭibiyyah, al-Kisāʾī has imālah of the rāʾ of َىَٰـصَٰـنَََّـال ر  . Via al-Ṭayyibah, 

al-Dūrī ʿAlī transmits imālah of the ṣād via Abū ʿUthmān al-Ḍarīr.197 (Abū 

ʿUthmān al-Ḍarīr also has idghām of the nūn sākinah and the tanwīn into the 

yāʾ without ghunnah. [Refer to verse eight].) 
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َ
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Qirāʾāt: 

➢ When reading َٰسِئِـيَ خ  for al-Azraq, then one would first apply ṭūl, then 

tawassuṭ, and lastly qaṣr.198 

 

َ
َ
ۃًَؕو

َ
قَر

َ
وۡاَب

ُ
ح
َ
ب
ْ
َتذَ

ْ
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ُ
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م
ۡ
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ۤ
ہٖ َللقَوْمل وۡسٰۤ 

ُ
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ْ
ذ  ال

Ziyādāt al-Ṭayyibah: 

➢ The option of fatḥ and taqlīl in َٰ  for Abū ʿAmr has previously been مُوس 

mentioned. 

➢ The option of fatḥ and imālah for al-Kisāʾī on  َة ق ـر   ـ  is also transmitted for ب

Ḥamzah.199 

The differences in َآمُْرُكُـم  ـ  for Abū ʿAmr al-Baṣrī ي

The differences in آمُْرُكُـم  ـ رئِِـكُـم for Abū ʿAmr is the same as in ي  :بَ 

➢ Via al-Shāṭibiyyah, al-Dūrī Baṣrī has ikhtilās and iskān of the rāʾ of آمُْرُكُـم  ـ  Via .ي

al-Ṭayyibah, he also has itmām al-ḥarakah i.e. he reads the ḍammah 

completely. Iskān is muqaddam to ikhtilās, followed by a complete kasrah. 

 
197 Ṭayyibat al-Nashr: lines 290-291. 

ـن َ يـــ  ـ ىَ ع  ت امـــ   ي 
ـ َ  ـنـــ  ـا َ ِ ال ع  بـــ   ات ـ

ـ َ  قـــ  َو 
َ

290 .َ َ. َ.َ
َ

ا ـــــذ  ـــــار ىىَ ك  س 
 
ا أ ـــــذ  ك  ـــــار ىىَ و  ـك  َس 

َ

ــــــنَ  291 م  ـ ىَ و  ـالــــ  س  ـنَ  ك  مــــ  ـار ىىَ و  َالن ـصــــ 
َ

 

198 Farīdat al-Dahr: 2/95; Al-Jawāhir al-Khālidah: 1/306; Mashriq al-Yusr: 1/96. 
199 Ṭayyibat al-Nashr: line 330. 
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➢ Via al-Shāṭibiyyah, al-Sūsī has iskān of the hamzah in آمُْرُكُـم  ـ  ,Via al-Ṭayyibah .ي

he also has ikhtilās of the ḍammah of the rāʾ.200 

Taḥrīrāt: 

There are no restrictions for Abū ʿAmr in this portion according to al-Khalījī.201 

Likewise, al-Zayyāt and Qārī Ayyūb do not have any restrictions for him. Thus, there 

will be 24 awjuh for al-Dūrī Baṣrī: 

 
Fatḥ/Taqlīl 

َٰ  مُوس 

Qaṣr/Tawassuṭ 

نََّ
ِ
 لِق وْمِهَِا

Taḥqīq/Ibdāl 

آمُْرُكُـمَ  ـ  ي

Iskān/Ikhtilās/Itmām 

آمُْرُكُـمَ  ـ  ي

1-3 Fatḥ Qaṣr Taḥqīq Iskān+Ikhtilās+Itmām 

4-6 Fatḥ Qaṣr Ibdāl Iskān+Ikhtilās+Itmām 

7-9 Fatḥ Tawassuṭ Taḥqīq Iskān+Ikhtilās+Itmām 

11-12 Fatḥ Tawassuṭ Ibdāl Iskān+Ikhtilās+Itmām 

13-15 Taqlīl Qaṣr Taḥqīq Iskān+Ikhtilās+Itmām 

16-18 Taqlīl Qaṣr Ibdāl Iskān+Ikhtilās+Itmām 

19-21 Taqlīl Tawassuṭ Taḥqīq Iskān+Ikhtilās+Itmām 

22-24 Taqlīl Tawassuṭ Ibdāl Iskān+Ikhtilās+Itmām 

Al-Sūsī does not have itmām al-ḥarakah. Thus, he will have 16 awjuh if we exclude 

itmām from the table above. 

➢ Al-Zayyāt does not allow ikhtilās for al-Sūsī when:202 

1) Making tawassuṭ in madd munfaṣil. 

2) Making taḥqīq in the hamzah (in آمُْرُكُـم  ـ  .(ي

Thus, according to al-Zayyāt, there are only 10 awjuh for al-Sūsī: 

 
Fatḥ/Taqlīl 

َٰ  مُوس 

Qaṣr/Tawassuṭ 

نََّ
ِ
 لِق وْمِهَِا

Taḥqīq/Ibdāl 

آمُْرُكُـمَ  ـ  ي

Iskān/Ikhtilās/Itmām 

آمُْرُكُـمَ  ـ  ي

1 Fatḥ Qaṣr Taḥqīq Iskān 

2 Fatḥ Qaṣr Ibdāl Iskān 

3 Fatḥ Qaṣr Ibdāl Ikhtilās 

4 Fatḥ Tawassuṭ Taḥqīq Iskān 

5 Fatḥ Tawassuṭ Ibdāl Iskān 

 
200 Ṭayyibat al-Nashr: line 446-447. 
201 Al-Jawāhir al-Khālidah: 1/306; Mashriq al-Yusr: 1/96-97. 
202 Farīdat al-Dahr: 2/96-97. 
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6 Taqlīl Qaṣr Taḥqīq Iskān 

7 Taqlīl Qaṣr Ibdāl Iskān 

8 Taqlīl Qaṣr Ibdāl Ikhtilās 

9 Taqlīl Tawassuṭ Taḥqīq Iskān 

10 Taqlīl Tawassuṭ Ibdāl Iskān 

For al-Sūsī, when رئِِـكُـم آمُْرُكُـم appears together with بَ   ـ  :then al-Zayyāt will apply ي

1) Iskān in both رئِِـكُـم آمُْرُكُـم and بَ   ـ  .ي

2) Ikhtilās in رئِِـكُـم آمُْرُكُـم with and option of ikhtilās or iskān in بَ   ـ  203.ي

رِئِـكُـم آمُْرُكُـمَ بَ   ـ  ي

Iskān Iskān 

Iktilās Ikhtilās Iskān 

 

Waqf on  َة ر  ق ـ  ـ  for Ḥamzah and al-Kisāʾī ب

➢ Al-Zayyāt and Al-Khalījī do not allow imālah of  َة ق ـر   ـ  for Khalaf from Ḥamzah ب

when reading without sakt in mafṣūl. [Refer to verse 30.] 

 

Madd 

Munfaṣil 

( نََّ
ِ
 (لِـق وْمِـهَِا

Mafṣūl 

آمُْـرُكُـمَْأَنَْ)   ـ  (ي

Fatḥ/Imālah ( ةَ  ق ـر   ـ  (ب

Khalaf Khallād 

1 No Sakt No Sakt Fatḥ Only Fatḥ/Imālah 

2 No Sakt Sakt Fatḥ/Imālah Fatḥ/Imālah 

3 Sakt Sakt Fatḥ/Imālah Fatḥ/Imālah 

 

The Application of Idrāj – No Sakt – for Khalaf from Ḥamzah 

Ibn al-Jazarī mentions the application of no sakt – idrāj – for Khalaf from Ḥamzah in 

al-Nashr, his Taqrīb as well as in al-Ṭayyibah. In al-Nashr, he attributes this to al-

Hidāyah of Abū al-ʿAbbās al-Mahdawī, al-Hādī of Muḥammad ibn Sufyān al-

Qayrawānī and al-Ghāyah of Ibn Mihrān.204 However, he does not use al-Hidāyah or 

al-Hādī as source-texts to transmit the Qirāʾah of Ḥamzah. Al-Ghāyah of Ibn Mihrān 

only relates sakt for Ḥamzah. Thus, if no sakt is being applied for Khalaf, it will not 

 
203 Farīdat al-Dahr: 2/98. 
204 Al-Nashr: 1/420-423. 
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be drawn from any specific book, but based on the ikhtiyār of Ibn al-Jazarī. Therefore, 

it will have no restrictions: imālah of the hāʾ al-taʾnīth as well as madd al-tabriʾah will 

be allowed when no sakt is being applied for Khalaf. This is how we read it to Qārī 

Ayyūb.205 

Hence, in this verse, Qārī Ayyūb allows imālah on the hāʾ al-taʾnīth while idrāj is 

being applied for Khalaf:206 

 

Madd 

Munfaṣil 

( نََّ
ِ
 (لِـق وْمِـهَِا

Mafṣūl 

آمُْـرُكُـمَْأَنَْ)   ـ  (ي

Fatḥ/Imālah ( ةَ  ق ـر   ـ  (ب

Khalaf Khallād 

1 No Sakt No Sakt Fatḥ/Imālah Fatḥ/Imālah 

2 No Sakt Sakt Fatḥ/Imālah Fatḥ/Imālah 

3 Sakt Sakt Fatḥ/Imālah Fatḥ/Imālah 

 

َؕ وًاَ
ُ
ذُناََہُز اَاتَتَ َخل

ۤ
 قاَلوُۡ

Ziyādāt al-Ṭayyibah: 

➢ Note that Idrīs from Khalaf al-ʿĀshir will have sakt on ا  because he reads هُـزْء 

the zāy as sākin. 

 

َؕ للکََ
 
َذ َ

ۡ
ی
َ
َب
ٌۢ ٌ
ان

َ
و
َ
رٌََؕع

ْ
لََبلک َ َو 

ٌ
ض َفاَرل َ َل 

ٌ
ۃ
َ
قَر

َ
اَب

َ
ن ہَ َقُوۡلََُال

َی
ٗ
ن ہَ  قاَلَََال

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has tafkhīm and tarqīq of the rāʾ in  َبِـكْـر. 

Taḥrīrāt: 

➢ Al-Khalījī does not allow ghunnah with tafkhīm of the rāʾ. 

 

  

 
205 See Sharḥ Tanqīḥ Fatḥ al-Karīm by Sheikh ʿAbd al-ʿAzīz Manṣūr: 238. 
206 Mashriq al-Yusr: 1/96-97; al-Anwār al-Ḥulwāniyyah: 1/57. 
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﴿َ
َ
ن
ۡ
دُو

َ
ت
ۡ
ََلمَُہ

ُ
َالِ

َ
َشَآء

ۡ
ن َال
ۤ
ن اَ َال َ

 َ﴾۷۰و

Qirāʾāt: 

➢ Al-Dājūnī from Hishām has imālah in  َآ ء  .ش 

➢ Al-Naqqāsh from al-Akhfash has imālah with ṭūl for Ibn Dhakwān in  َآ ء  ,ش 

reading exactly like Ḥamzah. 

 

ۃََ
َ
ی َشل َ َل 

ٌ
ۃ
َ
ل َم

َ
س
ُ
رْثَََۚم

َ
ح
ْ
یَال لََتسَْقل

َ
َو

َ
رَْض

ۡ
َال

ُ

ۡ
َتثُلی

ٌ
َذلَوُۡل َ َل 

ٌ
ۃ
َ
قَر

َ
اَب

َ
ن ہَ َقُوۡلََُال

َی
ٗ
ن ہَ َؕقاَلََال اَ

َ
 فلیۡہ

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has tafkhīm and tarqīq of the rāʾ in َُتـُثِـيـر. 

➢ Ḥamzah has madd al-tabriʾah on  َي ة ش ِ  .لَ 

Taḥrīrāt: 

Restrictions for Applying Madd al-Tabriʾah 

➢ Al-Khalījī only allows madd al-tabriʾah if sakt khāṣṣ – sakt on “ال” and شَء, as 

well as on mafṣul – is being applied. Thus, if sakt is only being made on “ال” 

and ء ْ  .with idrāj on mafṣūl – then madd al-tabriʾah will not be allowed – شَ 

Al-Zayyāt agrees with al-Khalījī, but only in the riwāyah of Khalaf and not for 

Khallād.207 Therefore, in this portion, madd al-tabriʾah will only be allowed if 

sakt is made on “َْا ل” according to al-Khalījī and al-Zayyāt:208 

َ َشِي ـةَ  الْ رْض   لَّ 

No Sakt Qaṣr Only 

Sakt Qaṣr Tawassuṭ 

➢ Qārī Ayyūb will allow madd al-tabriʾah if idrāj is being applied for Ḥamzah.209  

 
207 Though this restriction to the Riwāyah of Khalaf is what is mentioned in Tanqīḥ Fatḥ al-Karīm of al-Zayyāt 

(see lines 10-11), the Farīdat al-Dahr allows madd al-tabriʾah with sakt khaṣṣ for both Khalaf and Khallād. See 

Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Mazrūʿī: 41-42 (lines 10-11). 
208 Muqarrib al-Taḥrīr: lines 110-111. Nūr al-ʿAṣr fī Jamʿ Qirāʾāt min Ṭayyibat al-Nashr: 453. 
209 See Sheikh ʿAbd al-ʿAzīz Manṣūr’s explanation that idrāj for Khalaf is not taken from any of the source-texts of 

al-Nashr and should therefore be applied as the ikhtiyār of Ibn al-Jazarī. Refer to Sharḥ Tanqīḥ Fatḥ al-Karīm of 

Sheikh ʿAbd al-ʿAzīz Manṣūr: 238. 



89 
 

 for Ibn Wardān ق الوُاَالـْئٰـنَ 

َؕ َ ل َق 
ح
ْ
َبلال َ

ت
ْ
ئ َجل َ

ـ  ن
ۡ
 قاَلوُاَال

Ziyādāt al-Ṭayyibah: 

➢ Via al-Durrah Ibn Wardān has naql in َٰـنَ الـْئ ; via al-Ṭayyibah he also has 

taḥqīq.210 

➢ Al-Aṣbahānī does not have ibdāl in َ 211.جِـئْت 

Taḥrīrāt: 

➢ According to al-Izmīrī and al-Zayyāt, when making ghunnah for Ibn Wardān, 

then only naql will be allowed in  َ212.الـْئَٰـن Al-Khalījī and Qārī Ayyūb do not 

have this restriction. 

 

﴿َ
َ
لوُۡن قل

ْ
َل َکُمَْتعَ

ہَٖلعَ تل ی 
یکُۡمَْا  ُرل

ی
َ
ََۙو وْتٰ 

َ
م
ْ
ََال
ُ
َالِ ل

ْ
حْ

ُ
للکََی

 
 َ﴾۷۳کَذ

Ziyādāt al-Ṭayyibah: 

➢ Abū ʿAmr al-Baṣrī has both fatḥ and taqlīl in َٰ وْت    .المْ 

Takhmīs for al-Azraq 

Taḥrīrāt: 

➢ Via al-Ṭayyibah, al-Azraq has takhmīs (five awjuh) in this verse: 

 Dhawāt al-Yāʾ (َٰ وْت  ) Madd Badal (المْ  تـهَِِأ يَـٰ ) 

1-3 Fatḥ Qaṣr + Tawassuṭ + Ṭūl 

4-5 Taqlīl  Tawassuṭ + Ṭūl 

 

 
210 Ṭayyibat al-Nashr: line 230. 

 ف ـَ 
نَ   الْ 

َ،ـذَ خَ  َ.َ َ. َ.َ
َ

230 ، َ. َ. َـلَ ـت ََـو اخَ .َ   َ
َ

 

211 Ṭayyibat al-Nashr: line 205-206. 

ـؤًاَ ــ  ؤ لــ ل ـ َ و    
 
أ ـــر  الـــ ـاَ و  ــً يــ ئ ـ َ ر  ـــا   ـــ َب ـ

َ

205 َ
الْ   ـَ و  ــ  ـانــ ب ه  ـاَ ص  ــً ـل ـقــ ط  َ م  َ لَ  ـــــــا   َك 

ـ َ َ ــ  ـيــ َ ه  ـت  ــ  ـئــ ا و ج  ـــذ  ـــ ك  َ و    
 
أ ـــر  َق ــــ

َ

ـؤ و يَ 206 ــ  ـاَ تـ ــ  مـ ـ ءَ  و  ــ  جـ ـــنَ  ي ـ ــ َ م    
 
ـم ــ  بـ َن ـ

َ
 

212 Farīdat al-Dahr: 2/102-103; Badāʾiʿ al-Burhān: 55. Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Mazrūʿī: 98-99 (line 139). 
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➢ Al-Zayyāt has no restrictions, allowing all variations; taqlīl with qaṣr as well. 

[Refer to verse 34 and 37.] 

 

َؕ ۃًَ
َ
َقسَْو ُ ۃلَاوََْاشََد  َ

ار
َ
ج حل

ْ
َکَال

َ
ی للکََفہَل

 
َذ دل

ْ
ع
َ
َب نۢۡ ُکُمَۡم ل

َقلُوُۡب
ْ
ت

َ
َقسَ

َ  
 ثمُ

Taḥrīrāt: 

Waqf on َة  for Ḥamzah with imālah ق سْو 

➢ Al-Khalījī and al-Zayyāt do not allow imālah of َة  for Khalaf from Ḥamzah ق سْو 

when reading without sakt on mafṣūl ( دَُّ   .(أَوَْأَش 

 
Mafṣūl 

 ( دَُّ  (أَوَْأَش 

Fatḥ/Imālah (َة  (ق سْو 

Khalaf Khallād 

1 No Sakt Fatḥ Only Fatḥ/Imālah 

2 Sakt Fatḥ/Imālah Fatḥ/Imālah 

➢ Qārī Ayyūb allows imālah on the premise that idrāj is being applied for 

Khalaf based upon the ikhtiyār of Ibn al-Jazarī. [Refer to verse 30 and 67.] 

 

َ
َ
َو

ُ
ہ
ْ
ن َمل

ُ
ر َفَج َ

اَیت
َ
ۃلَلمَ

َ
ار

َ
ج حل

ْ
َال
َ
ن َمل َ ن  َؕال َ

ُ
ر ہ 

ْ
نَ
ۡ
 ال

Taḥrīrāt: 

➢ Al-Zayyāt allows waqf with taḥqīq (without sakt) for Ḥamzah on the lām al-

taʿrīf. [Refer to verse 25.] 

 

َ
َ
َؕو َ

ُ
آء

َ
م
ْ
َال
ُ
ہ
ْ
ن َمل

ُ
ج
ُ
ر
ْ
خ
َ
قَُفیَ َ ق  َ َش 

اَی
َ
اَلمَ

َ
ہ
ْ
ن َمل َ ن   ال

Ziyādāt al-Ṭayyibah: 

➢ Al-Ḥulwānī from Hishām has takhfīf of the hamzah of َُآ ء  .during waqf المْ 

[Refer to verse 13 for waqf on َُف ه آ ء  [.السُّ

 

﴿َ
َ
لوُۡن

َ
م
ْ
اَتعَ َ م  َ

َُبلغَافللٍَع
اَالِ

َ
م
َ
َ﴾۷۴و  

End of the Fourth Quarter 
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Second Ḥizb: First Quarter 

ََ
َ
َکَان

ْ
قدَ

َ
نُوۡاَلکَُمَْو مل

ْ
َی ؤُ

ۡ
َانَ

َ
وۡن

ُ
ع
َ
م
ْ
ط
َ
َافَتَ نۢۡ َمل

ٗ
فوُۡنہَ ل  

ر
َ
ح
ُ
َی
َ  
َثمُ َالِل

َ
َکَل م

َ
وۡن

ُ
ع
َ
سْم

َ
َی ہُْ

ْ
ن َم ل

ٌ
یقۡ فرَل

﴿َ
َ
لمَُوۡن

ْ
ع
َ
ہُمَْی

َ
َو
ُ
قَلوُۡہ

َ
اَع

َ
َم دل

ْ
ع
َ
 َ﴾۷۵ب

Ziyādāt al-Ṭayyibah: 

➢ Abū ʿUthmān al-Ḍarīr from Dūrī al-Kisāʾī has no ghunnah in أَنَْيـُؤْمِـنُوا. 

 

یَۡ ل َ ذاََلقَُواَالّ  ال
َ
َو

َ
َن َان

م اَا 
ۤ
نُوۡاَقاَلوُۡ

َ
م  َۖۚا 

Ziyādāt al-Ṭayyibah: 

Ḥamzah has four ways of stopping on َـنَّا ام   :ق الوُاَء 

1) Taḥqīq (without sakt). 

2) Sakt on the madd munfaṣil. 

3) Naql i.e. ـنَّا ام   .ق الوُ 

4) Idghām i.e. ـنَّا ام   .ق الوَُّ

Only the first wajh is found in the Ṣughrā. 

 

﴿َ
َ
نُوۡن لل

ْ
ع
ُ
اَی
َ
م
َ
َو
َ
ن
ۡ
و
ُ  
ر اَیسُل

َ
َم
ُ
لمَ

ْ
ع
َ
َی
َ
َالِ َانَ َ َ

لَمُوۡن
ْ
ع
َ
لََی

َ
 َ﴾۷۷اوَ

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has tarqīq and tafkhīm of the rāʾ maḍmūmah in  َون  .يـُسُِِّ

 

َ
َ
ب ت  کل

ْ
َال
َ
وۡن

ُ
ب
ُ
ت
ْ
ک
َ
َی
َ
ینۡ ل َ للّ  َل 

ٌ
یلۡ

َ
نًاََفوَ

َ
ہَٖثمَ اَبل

ۡ
و
ُ
تََ

ْ
ش
َ
ََللی َالِل دل

ۡ
ن نَْعل ذَاَمل

َہ 
َ
قُوۡلوُۡن

َ
َی
َ  
َْ٭َثمُ یہۡل بلایَدۡل

َؕ َ
ً
یۡلَ  قلَل

Qirāʾāt: 

➢ Ghunnah and idghām kabīr come together in this verse. 
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Idghām in ََبِـآيَدِْيـهْم  for Ruways الـْكِـت اب 

This is one of the places in which idghām is included amongst the khilāf khāṣṣ 

(specific differences);213 no preponderance is given to either idghām or iṭḥ-hār here. 

This idghām is also mentioned in al-Durrah for Ruways.214 

Taḥrīrāt: 

➢ Al-Khalījī does not allow idghām kabīr (in َبِـآيَدِْيـهْم ََ) with ghunnah (الـْكِـت اب  ف وْيلْ 

ذِينَ  ِِـلّـَ  whether it is for Abū ʿAmr al-Baṣrī or Yaʿqūb:215 ,(ل

 
Ghunnah/No Ghunnah 

 ( ذِينَ  ِِـلّـَ َل  (ف وْيلْ 

Idghām/Iṭḥ-hār 

َبِـآيَدِْيـهمَْ  الـْكِـت اب 

1 No Ghunnah Iṭḥ-hār Idghām 

2 Ghunnah Iṭḥ-hār Only 

➢ Al-Zayyāt allows idghām kabīr with ghunnah. According to al-Zayyāt, if 

applying idghām ʿāmm here for Yaʿqūb, then ghunnah must be made.216 

➢ Qārī Ayyūb will allow idghām in بِـآيَدِْيـهْم َ  with ghunnah, as well as الـْكِـت اب 

without ghunnah. 

 

َؕ ۃًَ
َ
د
ۡ
دُو

ْ
ع َامًاَم َ  

َایَ
ۤ
َ ل  َال
ُ
َاَالن َار

ن
َ 
س
َ
َتمَ

ۡ
قاَلوُۡاَلنَ

َ
 و

Qirāʾāt: 

➢ There are no restrictions for Ḥamzah: with both idrāj and sakt in َا ام  ّـَ أَي َ لََّّ
ِ
 he ,ا

applies both fatḥ and imālah in  َة عْدُود   .during waqf م 

 

  

 
213 Ṭayyibat al-Nashr: line 146. 

دَ  ي ـ
 
َ،ب ـم َ. َ. َ.َ

َ

146 ، َ. َ. ــاَ.َ ب ـ اَ و  ـت ـاب ـ َال ك 
َ

 

214 Al-Durrat al-Muḍiyyah: line 15. 
215 Al-Jawāhir al-Khālidah: 1/312. 
216 Farīdat al-Dahr: 2/109. 
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﴿َ
َ
لَمُوۡن

ْ
اَلََتعَ

َ
لََٰالِلَم

َ
َع
َ
َامََْتقَُوۡلوُۡن

ۤ
دَہٗ

ۡ
ہ
َ
َع
ُ
للفََالِ

ْ
َی خُ

ۡ
دًاَفلََن

ۡ
ہ
َ
دََالِلَع

ۡ
ن تمَُْعل

ْ
َاتَ خََذ

ْ
 َ﴾۸۰قلُ

Ziyādāt al-Ṭayyibah: 

➢ Ruways transmits both iṭḥ-hār and idghām in  َخ ّـَ ذْتـُمأَت . [Refer to verse 51.] 

➢ Abū ʿUthmān al-Ḍarīr has no ghunnah in َ َف ل نَْيـُخْلِف  . 

 

َۚ ارل َالن َ ُ
ب کََاصَْح  ئل

ٰٓ َفاَوُل
ٗ
ہ
ُ
ت
َ
ــ 
ۡٓ
یۡ َبلہَٖخَطل

ْ
اطَت

َ
احَ َ َو 

ً
ئَۃ

ل 
ی
َ
َس

َ
ب

َ
َکَس

ۡ
ن
َ
َم لٰ 

َ
 ب

Qirāʾāt: 

➢ Nāfiʿ and Abū Jaʿfar read َِط اتـُهَُي َخ  ـئ ـ  as plural. Al-Azraq has tathlīth in the madd 

badal and takhmīs in the verse if it is read with َٰ  Al-Zayyāt does not apply .ب ل 

takhmīs. 

Ziyādāt al-Ṭayyibah: 

َٰ  for Abū ʿAmr al-Baṣrī and Shuʿbah ب ل 

➢ Via al-Shāṭibiyyah, Abū ʿAmr al-Baṣrī has fatḥ on َٰ  Via al-Ṭayyibah he .ب ل 

additionally has taqlīl.217 

➢ Via al-Shāṭibiyyah, Shuʿbah has fatḥ on َٰ  Via al-Ṭayyibah he additionally .ب ل 

has imālah.218 

➢ Via al-Shāṭibiyyah, imālah kubrā is related for al-Sūsī in َِالنَّار during waqf and 

waṣl. During waqf, al-Ṭayyibah additionally allows fatḥ as well as taqlīl. 

  

 
217 Ṭayyibat al-Nashr: lines 299-300.  

َ يــاَ ســ  َـح  ت  َ ر  َ الْ  لــ    َ و ىىَطــ  ـ ىَ ق يــ   تـــ  َم 
َ

299 .ََ.َ.َ
َ

.ََ.َ.َ ىَ 300 ــ    ـ ىَ بـ ــ  ـ ىَ ع سـ ــ  ـفـ س 
 
 و أ

ـ َ  ــ  ـنـ ـ  َ ع  ــ  قـ َن ـ
َ

 

In al-Ṭayyibah, Ibn al-Jazarī only attributes taqlīl with an option in َٰ  to al-Dūrī Baṣrī. However, in al-Nashr, he ب ل 

relates it for the entire Abū ʿAmr al-Baṣrī. See al-Nashr: 2/53-54. 
218 Ṭayyibat al-Nashr: line 293. 

.َ َ. َ.َ
َ

ـ ىَ 293 َ ب ل ـ ىَ ر م   ـنَ ص 
ل ف  َ  َ،خ  َ.َ َ. َ.َََ

َ
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Taḥrīrāt: 

➢ Farīdat al-Dahr and al-Jawāhir al-Khālidah applies taqlīl for the entire Abū 

ʿAmr al-Baṣrī, even though al-Ṭayyibah only mentions it for al-Dūrī Baṣrī; this 

is also the practice of Qārī Ayyūb.219 Mashriq al-Yusr and al-Anwār al-

Ḥulwāniyyah applies it only for al-Dūrī Baṣrī.220 

➢ Al-Zayyāt restricts taqlīl on َِالنَّار with rawm of the kasrah of the rāʾ. 

Furthermore, al-Zayyāt will not allow taqlīl in َِالنَّار without making taqlīl in 

َٰ  221.ب ل 

➢ Al-Khalījī and Qārī Ayyūb allow taqlīl unrestrictedly.222 [Refer to verse 49.] 

 

ۃلَۚ ن َ َ
ج
ْ
َال

ُ
ب کََاصَْح  ئل

ٰٓ َاوُل تل للح 
 
لوُاَالص  مل َ

ع
َ
نُوۡاَو

َ
م َا 

َ
ینۡ ل َ الّ 

َ
 و

Qirāʾāt/Ziyādāt al-Ṭayyibah: 

➢ There are no restrictions for Ḥamzah: with both idrāj and sakt in َ ئِكَ أُول , he 

applies both fatḥ and imālah in َِة نّـَ  .during waqf الج ـ

 

َ
َ
َو َینۡل

الل
َ
و
ْ
ال بل

َ
ََ۟و

َ
َالِ َ ل  َال

َ
ن
ۡ
دُو

ُ
ب
ْ
یلََۡلََتعَ آءل

َ
سْر َال

ۤ ۡ َنل
َب
َ
یۡثَاق ناََمل

ْ
َاخََذ

ْ
ذ ََال قُرْبٰ 

ْ
ذلیَال َ اناًَو  َ

س
ْ
الح

َ
َ  
وۃَََؕثمُ

 
ک
َ 
توُاَالز ا 

َ
وۃََو

ل  َ اقَلیۡمُواَالص  َ سْنًاَو  ُ
َح قوُۡلوُۡاَلللن َاسل َ

َو ل
ۡ
ی کل س 

َ
م
ْ
ال
َ
یَو م  ت 

َ
ی
ْ
ال
َ
و

﴿َ
َ
ضُوۡن رل

ْ
ُع ُمَۡم 

ت
ۡ
انَ
َ
کُمَْو

ۡ
ن َم ل

ً
یۡلَ َقلَل َ مََْالل 

ُ
ل یَۡت

َ
 َ﴾۸۳توَ

Qirāʾāt: 

➢ In َٰك و َّيْتُـمََةَ الزَّ ل ت و  َ ثـُمَّ  there is difference of opinion regarding the application of 

idghām and iṭḥ-hār for Abū ʿAmr al-Baṣrī.223 

 
219 Farīdat al-Dahr: 2/112, al-Jawāhir al-Khālidah: 1/313; al-Fawāʾid al-Mutammimah: 134. 
220 Mashriq al-Yusr: 1/103; al-Anwār al-Ḥulwāniyyah: 1/128. 
221 Tanqīḥ Fatḥ al-Karīm of al-Zayyāt: lines 42-43 (with the editing of Sheikh Yāsir al-Mazrūʿī); Taḥrīrāt al-Nashr 

Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 34; Farīdat al-Dahr: 2/112-113. 
222 Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 34. 
223 Ṭayyibat al-Nashr: line 134. 
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Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has tathlīth in the madd badal of أ ئِـيْل سْْ 
ِ
 .ا

➢ Al-Azraq will have takhmīs in the verse according to al-Khalījī and Qārī 

Ayyūb. Al-Zayyāt does not apply takhmīs. 

➢ Abū ʿAmr al-Baṣrī has taqlīl and fatḥ in َٰى  ـ  .القُرْب

➢ Al-Dūrī Baṣrī has imālah as well as fatḥ in َِاسَِل لـنّـَ . 

➢ Via al-Shāṭibiyyah, al-Kisāʾī has imālah of the mīm of َٰىمَٰالي ت . Via al-Ṭayyibah, 

al-Dūrī ʿAlī relates imālah of the tāʾ via Abū ʿUthmān al-Ḍarīr. [Abū ʿUthmān 

al-Ḍarīr also has idghām of the nūn sākinah and the tanwīn into the yāʾ 

without ghunnah. Refer to verse eight and 62.] 

Taḥrīrāt: 

If another madd badal appears together with َأ ئِـيْل سْْ 
ِ
 then the same rules which apply ,ا

to the hamzah muḥaqqaqah and the hamzah mughayyarah applies. [Refer to verse 

eight and 40.] Thus, there are five awjuh for al-Azraq: 

أ ئِـيْل  سْْ 
ِ
اتوُا ا ء   و 

1-3 Qaṣr Qaṣr + Tawassuṭ + Ṭūl 

4 Tawassuṭ Tawassuṭ 

5 Ṭūl Ṭūl 

 

Tathlīth of َأ ئـِيْل سْْ 
ِ
 and Dhawāt al-Yāʾ ا

Along with أ ئِـيْل سْْ 
ِ
ىَٰ) dhawāt al-yāʾ also comes in this verse ,ا  ـ ىَمَٰالي تَٰ and القُرْب ). [See also 

verse 246.] 

➢ Al-Zayyāt prevents fatḥ of dhawāt al-yāʾ with qaṣr in أ ئِـيْل سْْ 
ِ
 whilst applying ا

tawassuṭ in the other madd badal (َاتوُا ء  .(و 
224 Thus, there are nine awjuh 

allowed:225 

 

.َ َ. َ.َ
َ

ال َ 134 َـو  ل ـ   َ خ  ـاةَ  ف  ك  َ،ال   َ.َ َ. َ.َََ
َ

 

224 Tanqīḥ Fatḥ al-Karīm of al-Zayyāt: lines 50-51 (with the commentary of Sheikh Yāsir al-Mazrūʿī); Farīdat al-

Dahr: 2/115, 117. 
225 Badāʾīʿ al-Burhān: 57. 
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Tathlīth 

أ ئِـيْل سْْ 
ِ
 ا

Fatḥ/Taqlīl 

ىَٰ) ىمَٰالي تَٰ / القُرْب ـ ) 

Madd Badal 

اتوُا ء   و 

1-2 Qaṣr Fatḥ Qaṣr + Ṭūl 

3-5 Qaṣr Taqlīl Qaṣr + Tawassuṭ + Ṭūl 

6-7 Tawassuṭ Fatḥ/Taqlīl Tawassuṭ 

8-9 Ṭūl Fatḥ/Taqlīl Ṭūl 

➢ Al-Khalījī prevents tawassuṭ in أ ئِـيْل سْْ 
ِ
 with taqlīl in dhawāt al-yāʾ.226 ا

Considering that he also applies takhmīs, he will have eight awjuh:227 

 
Tathlīth 

أ ئِـيْل سْْ 
ِ
 ا

Fatḥ/Taqlīl 

ىَٰ) ىمَٰالي تَٰ / القُرْب ـ ) 

Madd Badal 

اتوُا ء   و 

1-3 Qaṣr Fatḥ Qaṣr + Tawassuṭ + Ṭūl 

4-5 Qaṣr Taqlīl Tawassuṭ + Ṭūl 

6 Tawassuṭ Fatḥ Tawassuṭ 

7-8 Ṭūl Fatḥ/Taqlīl Ṭūl 

➢ In addition to the awjuh of al-Khalījī, Qārī Ayyūb will allow the wajh 

prevented by al-Khalījī (tawassuṭ in أ ئِـيْل سْْ 
ِ
 :(with taqlīl in dhawāt al-yāʾ ا

 
Tathlīth 

أ ئِـيْل سْْ 
ِ
 ا

Fatḥ/Taqlīl 

ىَٰ) ىمَٰالي تَٰ / القُرْب ـ ) 

Madd Badal 

اتوُا ء   و 

1 Tawassuṭ Taqlīl Tawassuṭ 

 

Disparate Idghāms appearing together for Abū ʿAmr al-Baṣrī 

➢ When idghām in which there is agreement228 (َ َّأ ئِـيْلَل سْْ 
ِ
 and idghām in which (ا

there is differences in ( ك وَٰ َّيْتُـمََةَ الزَّ ل ت و  َ ثـُمَّ ) come together, then there are three 

combinations allowed:229 [See verse 249.] 

1) Iṭḥ-hār in both. 

2) Idghām in both. 

 
226 Muqarrib al-Taḥrīr: lines 99-100; Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-

Manṣūrī: 50-51. 
227 These eight awjuh are mentioned by al-Manṣūrī. See Taḥrīr al-Ṭuruq wa al-Riwāyāt: 57-58. 
228 This refers to the general idghām applied for Abū ʿAmr al-Baṣrī in which he generally allows both idghām and 

iṭḥ-hār; there is agreement that idghām may be made here. 
229 Sharḥ Muqarrib al-Taḥrīr: 115-116 (lines 54-55). 
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3) Idghām in that in which there is agreement and iṭḥ-hār in that which 

has difference of opinion. 

أ ئِـيْلَلَّ َ  سْْ 
ِ
ك وَٰ ا َّيْتُـمالزَّ ل َت و  َثـُمَّ ة   

1 Iṭḥ-hār Iṭḥ-hār 

2 Idghām Idghām 

3 Idghām Iṭḥ-hār 

➢ Al-Izmīrī and al-Zayyāt prevent two awjuh for Al-Dūrī Baṣrī in this verse:230 

 

Madd 

Munfaṣil 

نِـيَ  ـ أ ئِـيْلَ ب سْْ 
ِ
ا  

Idghām Kabīr 

أ ئِـيْلَلَّ َ سْْ 
ِ
 ا

Fatḥ/Taqlīl 

ىَٰ  القُرْب ـ

Fatḥ/Imālah 

اسَِ  لِلـنّـَ

Idghām/Iṭḥ-hār 

ك وَٰ َّيْتُـمالزَّ ل َت و  َثـُمَّ ة   

1 Qaṣr Iṭḥ-hār Fatḥ Imālah Iṭḥ-hār 

2 Qaṣr Idghām Taqlīl Imālah Idghām 

The remaining 14 awjuh will be allowed for al-Dūrī Baṣrī; eight of them include al-

Sūsī:231 

 

Madd 

Munfaṣil 

نِـيَ  ـ أ ئِـيْلَ ب سْْ 
ِ
ا  

Idghām 

Kabīr 

أ ئِـيْلَلَّ َ سْْ 
ِ
 ا

Fatḥ/Taqlīl 

ىَٰ  القُرْب ـ

Fatḥ/Imālah 

اسَِ  لِلـنّـَ

Idghām/Iṭḥ-hār 

ك وَٰ َّيْتُـمالزَّ ل َت و  َثـُمَّ ة   
Transmitters 

1 Qaṣr Iṭḥ-hār Fatḥ Fatḥ Iṭḥ-hār Dūrī + Sūsī 

2 Qaṣr Iṭḥ-hār Taqlīl Fatḥ Iṭḥ-hār Dūrī + Sūsī 

3 Qaṣr Iṭḥ-hār Taqlīl Imālah Iṭḥ-hār Dūrī Only 

4 Qaṣr Idghām Fatḥ Fatḥ Idghām Dūrī + Sūsī 

5 Qaṣr Idghām Fatḥ Fatḥ Iṭḥ-hār Dūrī + Sūsī 

6 Qaṣr Idghām Fatḥ Imālah Iṭḥ-hār Dūrī Only 

7 Qaṣr Idghām Fatḥ Imālah Idghām Dūrī Only 

8 Qaṣr Idghām Taqlīl Fatḥ Iṭḥ-hār Dūrī + Sūsī 

9 Qaṣr Idghām Taqlīl Fatḥ Idghām Dūrī + Sūsī 

10 Qaṣr Idghām Taqlīl Imālah Iṭḥ-hār Dūrī Only 

11 Madd Iṭḥ-hār Fatḥ Fatḥ Iṭḥ-hār Dūrī + Sūsī 

12 Madd Iṭḥ-hār Fatḥ Imālah Iṭḥ-hār Dūrī Only 

13 Madd Iṭḥ-hār Taqlīl Fatḥ Iṭḥ-hār Dūrī + Sūsī 

14 Madd Iṭḥ-hār Taqlīl Imālah Iṭḥ-hār Dūrī Only 

 
230 Tanqīḥ Fatḥ al-Karīm of al-Zayyāt: lines 144-145 (with the editing of Sheikh Yāsir al-Mazrūʿī); Badāʾīʿ al-

Burhān: 58. 
231 Taḥrīr al-Ṭayyibah ʿalā mā Jāʾa fī ʿUmdat al-ʿIrfān li al-Izmīrī by Sheikh Jamāl Muḥammad Sharaf: 39-40; Badāʾīʿ 
al-Burhān: 58. 
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َ
َ
ََو

َ  
کُمَْثمُ َارل

ی َدل
ۡ
ن کُمَۡم ل َ

فُس
ۡ
َانَ
َ
وۡن

ُ
ج رل

ْ
لََتخُ

َ
کُمَْو

َ
آء

َ
م َدل

َ
کُوۡن یۡثَاقکَُمَْلََتسَْفل ناََمل

ْ
ََاخََذ

ْ
ذ ال

﴿َ
َ
ن
ۡ
دُو

َ
ہ
ْ
مَْتشَ

ُ
ت
ۡ
انَ
َ
رْتمََُْو

َ
ر
ْ
 ﴾۸۴اقَ

Ziyādāt al-Ṭayyibah: 

➢ Al-Ṣūrī from Ibn Dhakwān has imālah in رِكُـم   .دِيَ 

Taḥrīrāt: 

➢ Sakt on  َذْنا أَخ  ذَْ
ِ
ا رِكُـم with imālah in و  -is for the entire al-Ṣūrī according to al دِيَ 

Khalījī and Qārī Ayyūb. According to al-Zayyāt it is only from al-Ramlī. 

[Refer to verse 62.] 

 

ََ
َ
ن
ۡ
و
ُ
ر
َ
ہ مََْ۫تظَ  ہل َارل

ی َدل
ۡ
ن کُمَۡم ل

ۡ
ن یقًۡاَم ل َفرَل َ

وۡن
ُ
ج رل

ْ
تخُ

َ
کُمَْو

َ
فُس

ۡ
َانَ
َ
لوُۡن

ُ
ت
ْ
َتقَ لََءل ُ

مََْہیـؤ
ُ
ت
ۡ
ََانَ

َ  
ثمُ

َؕ َ انل َ
و
ْ
د
ُ
ع
ْ
ال
َ
َو مل

ْ
ث ل
ۡ
َبلال

ۡ لَیۡہل َ
 ع

Qirāʾāt: 

➢ Sakt and imālah in َِرِه  appear together for al-Ṣūrī here. The same differences دِيَ 

mentioned in the previous verse will apply here. 

 

َؕ ََ ہُْ
ُ
اج

َ
ر
ْ
خ لَیۡکُمَْال َ

مٌَع
َ 
ر
َ
ح
ُ
َم
َ
ہُو

َ
ہُمََْو

ۡ
دُو

 
یَتفُ ر  َتوُۡکُمَْاسُ 

ۡ
ا
َ  
َی
ۡ
ن َال

َ
 و

Ziyādāt al-Ṭayyibah: 

ىَٰ  for al-Dūrī ʿAlī أُسْٰ 

Via al-Shāṭibiyyah, al-Kisāʾī has imālah of the rāʾ of  َْٰىَٰأُس . Via al-Ṭayyibah, al-Dūrī ʿAlī 

transmits imālah of the sīn as well as the rāʾ via Abū ʿUthmān al-Ḍarīr. [Abū ʿUthmān 

al-Ḍarīr also has idghām of the nūn sākinah and the tanwīn into the yāʾ without 

ghunnah (آتْوُكُـم ّـَ نَْي
ِ
ا  [.Refer to verses 8, 62, 83 .(و 
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اَۚ
َ
ی
ْ
ُن وۃلَال  ی 

َ
ح
ْ
َال َفِل

ٌ
زْی َخل َ کُمَْالل 

ۡ
ن للکََمل

 
لَُذ

َ
ع
ْ
ف
َ  
َی
ۡ
ن
َ
َم
ُ
آء

َ
ز
َ
اَج

َ
 فمَ

Ziyādāt al-Ṭayyibah: 

➢ Al-Ḍarīr has no ghunnah in َُنَْي فْع ل  .م 

اَ نـْي   for al-Dūrī Baṣrī الدُّ

➢ Via al-Shāṭibiyyah, Abū ʿAmr al-Baṣrī only has taqlīl in نـْي ا  because it comes الدُّ

on the scale of َٰ  Via al-Ṭayyibah, Abū ʿAmr al-Baṣrī additionally has fatḥ .فعُْل 

in َنـْي ا  .الدُّ

➢ Via al-Ṭayyibah, al-Dūrī Baṣrī also transmits imālah kubrā in َنـْي ا  232.الدُّ

 

َ۫ َ ۃل
َ
ر خل

 ۡ
اَبلال

َ
ی
ْ
ُن وۃََال 

ی 
َ
ح
ْ
اَال

ُ
و
َ
تََ

ْ
َاش

َ
ینۡ ل َ کََالّ  ئل

ٰٓ  اوُل

Taḥrīrāt: 

➢ Al-Azraq has takhmīs when reading  َنـْي بََِالدُّ ةَِاَ لْ خِر   according to al-Khalījī and 

Qārī Ayyūb. 

Waqf on ََِةَِب لْ خِر   for Ḥamzah: Naql, Sakt and Taḥqīq 

➢ Al-Zayyāt allows taḥqīq without sakt when stopping َِة  this is only ;بَِلْ خِر 

allowed when generally not applying sakt i.e. when reading with idrāj. 

➢ According to al-Khalījī and al-Zayyāt, when making sakt on madd muttaṣil 

i.e. when applying sakt ʿāmm, then only naql will be allowed on َِة  during بَِلْ خِر 

waqf i.e. on the lām al-taʿrīf in general.233 [Refer to verse 20.] 

➢ According to Qārī Ayyūb, when applying sakt ʿāmm, then sakt will also be 

allowed on َِة  .during waqf بَِلْ خِر 

 
232 Ṭayyibat al-Nashr: lines 298-300. 

َ ـ   ــ  يـ ك  ـ ىَ و  ــ  ع لـ  ف 
ــ  َ  َ مـ ي َ ر ء و  

َ الْ  ــ  َـدَ حـ
َ

298 .َ َ. َ.َ
َ

َ يــاَ ســ  َـح  ت  َ ر  َ الْ  لــ    َ و ىىَطــ  ـ ىَ ق يــ   تـــ  َم 
َ

299 .َ َ. َ.َ
ـنَ َ ــ  ـةَِّ و عـ ــ   جُ  ـاعـ

ـــ َ  ـ ـاَ ل ـ ــ  يـ ن ـ ـــ  َ ً  ــ م 
 
َأ

َ

300 .َ َ. َ.َ
َ

 

233 Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 63; Tanqīḥ Fatḥ al-
Karīm: lines 101; Muqarrib al-Taḥrīr: 116-117. 
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Waqf on َِة  for Ḥamzah: Fatḥ and Imālah بَِلْ خِر 

➢ Al-Zayyāt will not allow imālah in َِة  when making sakt on it. Al-Khalījī بَِلْ خِر 

and Qārī Ayyūb will allow imālah with sakt on the lām al-taʿrīf: 

Sheikh 
Lām al-Taʿrīf 

 بـِ"الَ"

Fatḥ/Taqlīl 

ةَِ  ــآ خِر 

Al-Khalījī/ 

Qārī Ayyūb 

Naql Fatḥ + Imālah 

Sakt Fatḥ + Imālah 

Al-Zayyāt 

Naql Fatḥ + Imālah 

Sakt Fatḥ Only 

Taḥqīq 

(Without Sakt) 
Fatḥ Only 

➢ Al-Zayyāt does not allow fatḥ for Khalaf when making sakt ʿāmm – sakt on 

madd muttaṣil including all the sakts that go with it (َء ْ  ,mafṣūl ,”ال“ ,شَ 

mawsūl and madd munfaṣil) – and stopping on one of the 15 letters of ََثت ج  ف ـ

سٍَ ْ وْدَِشَ  يـْن بَلِـذ   with its prerequisites.234 أَكْه ر and ز 

Sheikh 
Madd Muttāṣil 

ئِكَ أَول َ  

Lām al-Taʿrīf 

 بـِ"الَ"

Fatḥ/Taqlīl 

ةَِ  ــآ خِر 
Transmitters 

Al-Khalījī/ 

Qārī Ayyūb 

No Sakt Naql Fatḥ/Imālah Khalaf + Khallād 

No Sakt Sakt Fatḥ/Imālah Khalaf + Khallād 

Sakt Naql Only Fatḥ/Imālah Khalaf + Khallād 

Al-Zayyāt 

No Sakt Naql Fatḥ/Imālah Khalaf + Khallād 

No Sakt Sakt Fatḥ Only Khalaf + Khallād 

No Sakt Taḥqīq Fatḥ Only Khalaf + Khallād 

Sakt Naql Only Imālah Khalaf + Khallād 

Sakt Naql Only Fatḥ Khallād 

➢ Qārī Ayyūb will additionally allow sakt on the lām al-taʿrīf when applying sakt 

ʿāmm:235 

Sheikh 
Madd Muttāṣil 

ئِكَ أَول َ  

Lām al-Taʿrīf 

 بـِ"الَ"

Fatḥ/Taqlīl 

ةَِ  ــآ خِر 
Transmitters 

Qārī Ayyūb Sakt Sakt Only Fatḥ/Imālah Khalaf + Khallād 

 

 
234 Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 55-56. 
235 Mashriq al-Yusr: 1/108; al-Anwār al-Ḥulwāniyyah: 63. 
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اَ
َ
یقًۡاََافَکَُل َم فرَل َ

مَََْ۫و
ُ
ت
ْ
ب َ یقًۡاَکَذ  تمَََُْۚففََرل

بََْ
ْ
ک
َ
َاسْت

ُ
کُم

ُ
فُس

ۡ
یَانَ وی

ۡ
اَلََتہَ

َ
َبلم

ٌۢ ٌ
وۡل

ُ
س
َ
کُمَْر

َ
آء

َ
ج

﴿ََ
َ
لوُۡن

ُ
ت
ْ
َ﴾۸۷تقَ  

Ziyādāt al-Ṭayyibah: 

➢ Al-Dājūnī from Hishām has imālah in كُـم آ ء  .ج 
236 Bear in mind that al-Dājūnī 

also has imālah in  َآ ء هُم taḥqīq without idkhāl in ,ش  رْت ـ أَنذْ   as well as tawassuṭ in ء 

madd munfaṣil. [Refer to verses 6, 10 and 20.] 

 

لَََٰ
َ
َع
َ
وۡن

ُ
تلح

ْ
ف
َ
سْت

َ
َقبَْلَُی

ۡ
ن کَانوُۡاَمل

َ
َََۙو ہُْ

َ
ع
َ
اَم

َ
لم َل 

ٌ
ق ل د  َ

ص
ُ
َالِلَم دل

ۡ
ن نَْعل بٌَم ل

ہُمَْکلت 
َ
آء

َ
اَج َ لمَ  َ

و

َ
َ
ینۡ ل َ َۚالّ  اَ

ۡ
و
ُ
 کَفَر

Ziyādāt al-Ṭayyibah: 

➢ The differences for al-Dājūnī in  َآ ء  .were mentioned shortly before this ج 

➢ Al-Naqqāsh has ṭūl in  َآ ء ا and allows ghunnah in ج  َلِـم  ق  دِِ  .as well مُص 

 

﴿َ
َ
ینۡ رل فل

 
ک
ْ
لََٰال

َ
ۃَُالِلَع

َ
ن
ْ
 ﴾۸۹فلَعَ

Ziyādāt al-Ṭayyibah: 

➢ Refer to verse 19 for the differences in َٰـفِـريِـنَ الْك . 

 

َٖ لل
ْ
َفضَ

ۡ
ن َُمل

لََالِ ل َز 
َی نُ

ۡ
یًاَانَ

ْ
غ
َ
ََب
ُ
لََالِ

َ
ز
ۡ
ََانَ
ۤ
ا
َ
اَبلم

ۡ
و
ُ
فُر

ْ
ک
َ 
َی
ۡ
ََانَ ہُْ

َ
فُس

ۡ
َانَ
ۤ
ہٖ وْاَبل َ

تََ
ْ
اَاش

َ
م
َ
س
ْ
ََبلئ

ۡ
ن
َ
َم لٰ 

َ
َع

َۚ ہَٖ ادل
َ
ب نَْعل َمل

ُ
 ی شََآء

Ziyādāt al-Ṭayyibah: 

➢ Al-Ḍarīr reads without ghunnah in  َزِِل آ ءَُ and أَنَْيـُن ـ نَْي ش   .م 

 

 
236 Ṭayyibat al-Nashr: line 311. 
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﴿َ َ

ۡ
نلی مل

ْ
ُؤ ُمَۡم 

ت
ۡ
َکُن

ۡ
ن  َ﴾۹۱ال

End of the First Quarter 
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Second Ḥizb: Second Quarter 

َ تل ن 
ل 
ی
َ
ب
ْ
ال َبل ُوۡسٰۤ  َکُمَۡم 

آء
َ
َج

ْ
لقََد

َ
َ﴿َو

َ
مُوۡن لل

مَْظ 
ُ
ت
ۡ
َانَ

َ
ہَٖو دل

ْ
ع
َ
َب نۢۡ لََمل

ْ
ج عل

ْ
َال
ُ
تمُ

ْ
َات خََذ َ  

 َ﴾۹۲ثمُ

Ziyādāt al-Ṭayyibah/Taḥrīrāt: 

➢ Abū ʿAmr al-Baṣrī has both fatḥ and taqlīl in َٰ ) Idghām kabīr .مُوس  ـن اتَِثـُمََّ  (بَِلـْب ـيِِ

will be allowed with both fath and taqlīl in َٰ  .مُوس 

Imālah in  َآ ء  for Hishām ج 

➢ Hishām via al-Dājūnī has imālah in  َآ ء  .while Hishām via al-Ḥulwānī has fatḥ ج 

Iṭḥ-hār and Idghām in ذْتـُم خ  ّـَ  with Idghām Kabīr for Ruways ات

➢ According to al-Khalījī, one must make idghām in (ذْتـُم خ  ّـَ  when reading with (ات

idghām kabīr for Ruways ( ـن اتَِثـُمََّ  .(بَِلـْب ـيِِ

➢ The opposite will apply for al-Zayyāt i.e. one must make iṭḥ-hār in (ذْتـُم خ  ّـَ  (ات

when reading with idghām kabīr for Ruways ( ـن اتَِثـُمََّ .(بَِلـْب ـيِِ
237 

➢ Qārī Ayyūb allows idghām kabīr with both iṭḥ-hār and idghām in ذْتـُم خ  ّـَ  for ات

Ruways. 

Bear in mind that both al-Khalījī and al-Zayyāt will not allow hāʾ al-sakt ( لِمُونَ ظَٰ ) with 

idghām kabīr. Qārī Ayyūb allows idghām kabīr with hāʾ al-sakt. Ruways will therefore 

have eight awjuh in this verse:238 

 
Idghām Kabīr 

ـن اتَِثـُمََّ  بَِلـْب ـيِِ

Iṭḥ-hār/Idghām 

ذْتـُمَ خ  ّـَ  ات
Hāʾ al-Sakt 

لِمُونَ ظَٰ  

1 Iṭḥ-ḥar Iṭḥ-hār No hāʾ al-sakt 

2 Iṭḥ-ḥar Iṭḥ-hār Hāʾ al-sakt 

3 Idghām Iṭḥ-hār No hāʾ al-sakt 

4 Idghām Iṭḥ-hār Hāʾ al-sakt 

5 Iṭḥ-hār Idghām No hāʾ al-sakt 

6 Iṭḥ-hār Idghām Hāʾ al-sakt 

7 Idghām Idghām No hāʾ al-sakt 

 
237 Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 36-37; See Tanqīḥ Fatḥ 

al-Karīm: lines 124; Muqarrib al-Taḥrīr: 54-55. 
238 Mashriq al-Yusr: 1/112. 
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8 Idghām Idghām Hāʾ al-sakt 

 

﴿َ َ

ۡ
نلی مل

ْ
ُؤ ُمَْم 

ت
ۡ
َکُن

ۡ
ن انکُُمََْال

َ
یمۡ ََال

ۤ
ہٖ کُمَْبل

ُ
ر
ُ
م
ۡ
ا
َ
اَی

َ
م
َ
س
ْ
َبلئ
ْ
 َ﴾۹۳قلُ

Ziyādāt al-Ṭayyibah: 

In آمُْرُكُـم  ـ  :Al-Dūrī Baṣrī has three awjuh ي

1) Iskān of the rāʾ – this is via al-Shāṭibiyyah. 

2) Ikhtilās of the rāʾ – this is via al-Shāṭibiyyah. 

3) Itmām al-ḥarakah i.e. reading a complete ḍammah on the rāʾ – this is via al-

Ṭayyibah. 

Al-Sūsī has two awjuh in آمُْرُكُـم  ـ  :ي

1) Iskān of the rāʾ – this is via al-Shāṭibiyyah. 

2) Ikhtilās of the rāʾ – this is via al-Ṭayyibah. 

Taḥrīrāt:  

There are no restrictions according to al-Khalījī; al-Dūrī Baṣrī will have 12 awjuh and 

al-Sūsī will have eight:239  

 
Taḥqīq/Ibdāl 

اَ م   بِئسْ 

Taḥqīq/Ibdāl 

آمُْرُكُـمَ  ـ  ي

Qaṣr/Tawassuṭ 

انِـكُـم يـْم 
ِ
 بِهَِا

Rāwī 

1-2 Taḥqīq Iskān Qaṣr + Tawassuṭ Dūrī + Sūsī 

3-4 Taḥqīq Ikhtilās Qaṣr + Tawassuṭ Dūrī + Sūsī 

5-6 Taḥqīq Itmām Qaṣr + Tawassuṭ Dūrī Only 

7-8 Ibdāl Iskān Qaṣr + Tawassuṭ Dūrī + Sūsī 

9-10 Ibdāl Ikhtilās Qaṣr + Tawassuṭ Dūrī + Sūsī 

11-12 Ibdāl Itmām Qaṣr + Tawassuṭ Dūrī Only 

Al-Zayyāt does not allow ikhtilās for al-Sūsī when: 

1) Making tawassuṭ in madd munfaṣil. 

2) Making taḥqīq in the hamzah (in آمُْرُكُـم  ـ  .(ي

[Refer to verse 67.] 

  

 
239 Al-Jawāhir al-Khālidah: 1/322-323. 
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Thus, he will only have five awjuh according to al-Zayyāt:240 

 
Taḥqīq/Ibdāl 

اَ م   بِئسْ 

Taḥqīq/Ibdāl 

آمُْرُكُـمَ  ـ  ي

Qaṣr/Tawassuṭ 

انِـكُـم يـْم 
ِ
 بِهَِا

1-2 Taḥqīq Iskān Qaṣr + Tawassuṭ 

3-4 Ibdāl Iskān Qaṣr + Tawassuṭ 

5 Ibdāl Ikhtilās Qaṣr 

 

َ
ۡ
ن وْتََال

َ
م
ْ
اَال

ُ
ن َو َ

م
َ
َفتَ َالن َاسل نل

ۡ
و
ُ
َد
ۡ
ن َم ل

ً
ۃ
َ
دََالِلَخَاللص

ۡ
ن ۃَُعل

َ
ر خل

 ۡ
َال

ُ
َار َال 

ُ
َلکَُم

ْ
َکَانتَ

ۡ
ن َال

ْ
قلُ

﴿َ َ

ۡ
قلی دل مَْص 

ُ
ت
ۡ
 َ﴾۹۴کُن

Ziyādāt al-Ṭayyibah: 

➢ Al-Dūrī Baṣrī has both fatḥ and imālah in َِالنَّاس. 

 

ا
ًۢ
د
َ
َابَ
ُ
وْہ ن َ َ

م
َ
ت
َ  
َی
ۡ
لنَ

َ
ََؕو َ ْ یہۡل َایَدۡل

ْ
ت

َ
م اَقدَ َ َ

 بلم

Ziyādāt al-Ṭayyibah: 

➢ Abū ʿUthmān al-Ḍarīr from al-Dūrī ʿAlī has idghām with no ghunnah in ََ ل نْ و 

نَّوْهَُ ت ـم  ّـَ  .ي

 

کُوۡاَۚۖ
َ
ر
ْ
َاشَ

َ
ینۡ ل َ َالّ 

َ
ن مل

َ
وۃٍََۚۖو ی 

َ
َح لٰ 

َ
َع َالن َاسل َ

ص
َ
ر
ْ
دَن ہََُْاحَ َجل

لتَ
َ
 و

Ziyādāt al-Ṭayyibah: 

➢ Al-Dūrī Baṣrī has both fatḥ and imālah in َِالنَّاس. 

➢ Ḥamzah has an option of stopping with taḥqīq or tas-hīl on كُوا َأَشْْ  ذِين  ّـَ  .ال

 

َ٪ ﴿َ
َ
لوُۡن

َ
م
ْ
ع
َ
اَی

َ
َبلم

ٌۢ ٌ یۡ صل
َ
ََب
ُ
الِ

َ
 ﴾۹۶و

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both tarqīq and tafkhīm of the rāʾ of  َب صِير. 

 
240 Farīdat al-Dahr: 2/133-134. 
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َ
َ
دَیہۡلَو

َ
َی َ

ۡ
ی
َ
اَب

َ
لم قاًَل  ل د  َ

ص
ُ
َالِلَم نل

ْ
ذ ال کََبل بل

ْ
َقلَ لٰ 

َ
لَََٗع

َ 
َنزَ

ٗ
ن ہَ یلََۡفاَل ل

ْ
بَ لجل اَل 

ً
دُو  َ
َع
َ
َکَان

ۡ
ن
َ
َم
ْ
ہُدًیََقلُ

﴿َ َ

ۡ
نلی مل

ْ
مُؤ

ْ
یَللل ر 

ْ
بشُ َ  َ﴾۹۷و 

Qirāʾāt and Ziyādāt al-Ṭayyibah: 

➢ Ibn Kathīr reads ـبْـريِـلَ لَِـ ج  . 

➢ Shuʿbah, in one wajh, reads  َـبْـريِـل  :This is according to al-Shāṭibiyyah) .لِـج 

without the yāʾ after the hamzah.) 

➢ Shuʿbah, in his second wajh, as well as Ḥamzah, al-Kisāʾī and Khalaf al-ʿĀshir 

read  َـبْـريِـل  .لِـج 

➢ The remaining Qurrāʾ – Nāfiʿ, Abū ʿAmr al-Baṣrī, Ibn ʿĀmir, Ḥafṣ, Abū Jaʿfar 

and Yaʿqūb read  َـبْـريِـل  .لِـج 

➢ Al-Ṣūrī from Ibn Dhakwān has imālah in َٰى  Recall that al-Ṣūrī also has] .بشُْْ 

imālah in َِارِه فِريِنَ  ,(check verse seven and 20) أَبصْ   ,(check verse 19 and 24) الكا 

has tawassuṭ in madd munfaṣil (check verse 20), and imālah in َٰص ىَٰالـنّـَ ـر   (see 

verse 62)]. Note that al-Ṣūrī will also have sakt on the mafṣūl ( نَ  ام  ء  نَْ ََ ,م  ف ل هُمْ

) ”ال“ and (أَجْرُهَُ خِرَِالْ َٰ ). This is according to al-Khalījī and Qārī Ayyūb. 

➢ According to al-Zayyāt, sakt with imālah in dhawāt al-rāʾ is only via al-Ramlī, 

while it is from the entire al-Ṣūrī according to al-Khalījī.241 

 

 

 

 

 

  

 
241 Tanqīḥ Fatḥ al-Karīm of al-Zayyāt: lines 37-38; Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa 
Madrasat al-Imām al-Manṣūrī: 10; Farīdat al-Dahr: 2/93. 

Ibn Dhakwān 

Al-Akhfash Al-Ṣūrī 

Al-Ramlī Al-Muṭṭawwiʿī 
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َ
ۡ
ن
َ
ََ﴿م

َ
ینۡ رل فل

 
ک
ْ
لل َل 

ٌ
دُو  َ
َع
َ
َالِ ن َ ىلََفاَل

 
یۡک مل

َ
یلََۡو ل

ْ
بَ جل َ

َو ٖ لل ُ
س
ُ
ر
َ
ہَٖو کَتل ئل

ٰٓ ل
َ
م
َ
لَو ل اَلِ  دُو ً َ

َع
َ
 َ﴾۹۸کَان

Qirāʾāt and Ziyādāt al-Ṭayyibah: 

➢ The differences in َِيلجبْـر  are the same in the previous verse and will apply 

wherever it appears.  

➢ The differences in  َفِريِن  .have been mentioned several times already لِلْكا 

➢ Nāfiʿ, Qunbul – in one wajh –, and Abū Jaʿfar read  َمِيْـك  ئِـل. 

➢ Qunbul, in his second wajh (as found in al-Shāṭibiyyah), Ibn ʿĀmir al-Shāmī, 

Shuʿbah, Ḥamzah, al-Kisāʾī and Khalaf al-ʿĀshir read  َمِيْـك  ئِـيْل. (Note that 

Ḥamzah will also have sakt on  َمِيْـك  ئِـيْل). 

➢ Abū ʿAmr al-Baṣrī, Ḥafṣ and Yaʿqūb read  َل  .مِيكا 

 

َ
َ
ب ت  کل

ْ
توُاَال

ۡ
َاوُ

َ
ینۡ ل َ َالّ 

َ
ن َم ل

ٌ
یقۡ َذََفرَل

َنبَ ہُْ
َ
ع
َ
اَم

َ
لم َل 

ٌ
ق ل د  َ

ص
ُ
َالِلَم دل

ۡ
ن نَْعل َم ل

ٌ
وۡل

ُ
س
َ
ہُمََْر

َ
آء

َ
اَج َ لمَ  َ

َ٭َۙو

﴿َ
َ
لَمُوۡن

ْ
ع
َ
مَْکَانَ ہََُْلََی ہل ََظُہُوۡرل

آء
َ
ر
َ
َالِلَو

َ
ب ۱۰۱َکلت   ﴾ 

Ziyādāt al-Ṭayyibah: 

➢ The differences in  َآ ء  have been explained before. [Refer to verse 89.] ج 

➢ Al-Aṣbahāni has tas-hīl in the hamzah of هُم ّـَ َن  242.كَ 

Taḥrīrāt:  

➢ Al-Khalījī prevents ghunnah in the lām with tawassuṭ of the madd badal for 

al-Azraq. 

 

  

 
242 Ṭayyibat al-Nashr: line 216. 

.َ َ. َ.َ
َ

ـ َ  216 ــ  ـنــ ـ َ  و ع  ــ  ـهــ  س 
نَ 
 
ـم ــ  ـمــ  اط 

نَ 
 
ـــم ــــ ك  َو 

َ
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َؕ ہَٖ وْجل َ
ز
َ
َو رْءل َ

م
ْ
َال َ

ۡ
ی
َ
ہَٖب َبل َ

قوُۡن ل  
فَر

ُ
اَی
َ
اَم

َ
ہُم

ْ
ن َمل

َ
َل َمُوۡن

ع
َ
ت
َ
 فیَ

Ziyādāt al-Ṭayyibah: 

➢ Ibn Dhakwān, Ḥafṣ, Ḥamzah and Idrīs have an option of sakt in َِرْء  243.الـم 

 

َ۟ نَْخَلََقٍَ ۃلَمل
َ
ر خل

 ۡ
َال َفِل

اَلََٗ
َ
َم
ُ
ىہ تََ 

ْ
َاش نل َ

مُوۡاَلمَ لل َ
َع
ْ
لقََد

َ
 و

Ziyādāt al-Ṭayyibah: 

➢ Al-Ṣūrī has imālah in َٰى هَُاِشْت ـر  . 

 

ہََُْؕ
َ
فُس

ۡ
ََانَ
ۤ
ہٖ وْاَبل

َ
اَشَر

َ
َم

َ
س

ْ
ئ لبَل َ

 و

Qirāʾāt and Ziyādāt al-Ṭayyibah: 

Ḥamzah has four ways of stopping on هُم  :بِهَِأَنـْفُس 

1) Taḥqīq (without sakt). 

2) Sakt on the madd munfaṣil. 

3) Naql i.e. َُنْـفُس  ـ ه مبِهَِي . 

4) Idghām i.e. َُنْـفُس ّـَ ه مبِهَِي . 

 

َ
َ
لیۡمٌَ﴿و ذَابٌَالَ

َ
َع
َ
ینۡ رل فل

 
ک
ۡ
َ﴾۱۰۴للل  

Ziyādāt al-Ṭayyibah: 

➢ Al-Ṣūrī from Ibn Dhakwān has imālah in  َفِريِن  .He also has sakt .لِلكْا 

Taḥrīrāt: 

➢ Al-Zayyāt prevents imālah in  َفِريِن  with sakt.244 لِلكْا 

 
243 Ṭayyibat al-Nashr: line 237-238. 

َ ــ   ً ر  ـ َ  إ  ــ     غـ
ـدَ  ــ   المـ

قَ  ــ  لـ ط 
 
نَ  أ ــ  صـ ص  َو اخ 

َ

237 ، َ. َ. ال َ.َ َـو  ل ـ   نَ  خ  َع 
َ

.َ َ. َ.َ
َ

238 َ ـــ   يــ ق  ـٌ َ و  ــ  فــ ـنَ وَ  ح  ــ   ابــ
انَ  ـو  ــ  َ.َ.َ.َ،ذ كــ

َ
 

244 Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 10; Tanqīḥ Fatḥ al-
Karīm of al-Zayyāt (Ed. Al-Mazrūʿī): 60-61, 536-556 (Ed. Manṣūr) lines 36-38; Farīdat al-Dahr: 2/93. 
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➢ Al-Khalījī and Qārī Ayyūb allow imālah with sakt. 

 

لََ
َ
َو بل

ت  کل
ْ
َال لل

ۡ
نَْاہَ اَمل

ۡ
و
ُ
َکَفَر

َ
ینۡ ل َ د َُالّ  َ

و
َ
اَی
َ
َم

ۡ
ن َم ل ٍ

ۡ
نَْخَی لَیۡکُمَۡم ل َ

لََع
َ 
ز
َ
َی نُ

ۡ
َانَ َ

ۡ
کلی رل

ْ
مُش

ْ
ال

ب لکُمَْؕ َ  
 ر

Ziyādāt al-Ṭayyibah: 

➢ Abū ʿUthmān al-Ḍarīr from Dūrī al-Kisāʾī has no ghunnah in  َل زَّ  same as ,أَنَْينُ ـ

Khalaf from Ḥamzah. 

 

َؕ
ُ
َی شََآء

ۡ
ن
َ
ہَٖم تل َ

م
ْ
ح
َ
َبلر ُ َص 

ت
ْ
خ
َ
َی
ُ
الِ

َ
 و

Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, Hishām – via al-Ḥulwānī – only had takhfīf during waqf 

on َُآ ء  .Via al-Ṭayyibah, al-Ḥulwānī also has taḥqīq .ي ش 

➢ Abū ʿUthmān al-Ḍarīr from Dūrī al-Kisāʾī has no ghunnah in َُآ ء نَْي ش   same as ,م 

Khalaf from Ḥamzah. 

 

﴿ََ یۡمل َظل
ع
ْ
َال لل

ْ
فَض

ْ
َذوُال

ُ
الِ

َ
 َ﴾۱۰۵و

End of the Second Quarter 
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Second Ḥizb: Third Quarter 

َؕ اَ
َ
ہ لل

ْ
ث ََاوََْمل

ۤ
ا
َ
ہ
ْ
ن َم ل ٍ

ۡ
َبلخَی تل

ۡ
اَناَ

َ
ہ سل

ۡ
ۃٍَاوََْننُ

َ
ی نَْا  َمل

ْ
خ

َ
س
ۡ
اَننَ

َ
 م

Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, Ibn ʿĀmir al-Shāmī (Hishām via al-Ḥulwānī and Ibn 

Dhakwān via al-Naqqāsh) has َْنـُنسِْخ. Via al-Ṭayyibah, Hishām via al-Dājūnī 

has َْخ نسْ   ـ  same as the remaining Qurrāʾ.245 ,ن

 

یرٌَۡ﴿ ءٍَقدَل َشََۡ َکُل ل
لٰ 
َ
َع
َ
َالِ لَمَْانَ َ

ْ
 َ﴾۱۰۶الَمََْتعَ

Ziyādāt al-Ṭayyibah: 

➢ Besides sakt in ٍَء ْ   .Ḥamzah also has tawassuṭ in it ,شَ 

Taḥrīrāt: 

Tawassuṭ in ٍَء ْ  :is only allowed when applying sakt in شَ 

1) The lām al-taʿrīf alone i.e. on “َْال” only. 

2) The lām al-taʿrīf and mafṣūl e.g. َََّأَن ْ  246.ت عْل 

Therefore, tawassuṭ in ٍَء ْ  will be allowed while both idrāj and sakṭ is being applied شَ 

on َََّأَن ْ  .ت عْل 

 

َؕ َ رَْضل
ۡ
ال

َ
َو تل و  م 

َ 
کَُالس

ْ
ل
ُ
َلَََٗم

َ
َالِ لَمَْانَ َ

ْ
 الَمََْتعَ

Taḥrīrāt: 

➢ When stopping on َِالَْرْض for Ḥamzah, al-Khalījī and Qārī Ayyūb will only 

stop with naql and sakt, while al-Mutawallī and his school will allow taḥqīq 

without sakt as well. Note that taḥqīq without sakt on the lām al-taʿrīf will 

 
245 Ṭayyibat al-Nashr: line 467-468. 

َ ـــــر  َو اك س  َضـــ    ض  َ.َ.َ.َن ن ســـ  َمـــ  نَ ل َن  َســـ 
َ

467 .ََ.َ.َ.َ.َ.َ.َ.َ
َ

.ََ.َ.َ.َ.َ.َ.َ.َ 468 .َ.َ.َ لــــــــــــــــــــــــــــــــــــ  ِّ َخ 
َ

 

246 Al-Nashr: 1/427-428. 
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only be allowed when no sakt is being applied in the mafṣūl i.e. when idrāj is 

being made in ََّمَْأَن  [.Refer to verse 25] .ت عْل ـ

 

َقبَْلَُؕ
ۡ
ن َمل وۡسٰۤ 

ُ
لََم ئل ُ

اَس
َ
وۡلکَُمَْکَم

ُ
س
َ
لوُۡاَر

َ
َتسَْـ 

ۡ
َانَ

َ
ن
ۡ
یدُۡو  امَََْترُل

Ziyādāt al-Ṭayyibah: 

➢ Ibn Dhakwān, Ḥafṣ, Ḥamzah and Idrīs have an option of sakt in ئ لوُا  .ت س ْ

➢ Via al-Shāṭibiyyah, Abū ʿAmr al-Baṣrī only has taqlīl in َٰ  ,Via al-Ṭayyibah .مُوس 

he will also have fatḥ. 

 

﴿َ یۡلل بل َ 
َالس

َ
آء

َ
و
َ
َس َ َضَل 

ْ
َفقََد انل َ

یمۡ ل
ۡ
َبلال

َ
ر
ْ
کُف

ْ
َال لل َد َ

ب
َ
ت
َ  
َی
ۡ
ن
َ
م
َ
 َ﴾۱۰۸و

Ziyādāt al-Ṭayyibah: 

➢ Abū ʿUthmān al-Ḍarīr from Dūrī al-Kisāʾī has no ghunnah in َِل ت ـب دَّ  ـ نَْي م   .و 

 

ََ دل
ۡ
ن نَْعل دًاَم ل َ

س
َ
ارًاََۚۖح َ انلکُمَْکُف  َ

یمۡ َال دل
ْ
ع
َ
َب نۢۡ نکَُمَۡم ل

ۡ
د وُ ُ

ر
َ
َلوََْی بل

ت  کل
ْ
َال لل

ۡ
نَْاہَ َم ل

ٌ ََکَثلیۡ د  َ
و

َۚ ُ َق 
ح
ْ
َال
ُ
َلہَُ َ َ َی 

اَتبَ
َ
َم دل

ْ
ع
َ
َب نۢۡ َم ل

ۡ ہل فُسل
ۡ
 انَ

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both tafkhīm and tarqīq in  َك ثِير. 

Rāʾ Maḍmūmah with Tawassuṭ of Madd Badal for al-Azraq 

Taḥrīrāt: 

➢ Al-Khalījī as well as al-Zayyāt do not allow tafkhīm of  َك ثِير whilst applying 

tawassuṭ in madd badal (َُانِك يـم 
ِ
 247.(ا

➢ Qārī Ayyūb does not have these restrictions. 

 

 
247 Muqarrib al-Taḥrīr: line 102; Tanqīḥ Fatḥ al-Karīm of al-Zayyāt: lines 75-76; Taḥrīrāt al-Nashr Bayn Madrasat 
al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 132; al-Jawāhir al-Khālidah: 331; Farīdat al-Dahr: 2/152. 
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َؕ یَ ر  َہُوۡدًاَاوََْنصَ 
َ
َکَان

ۡ
ن
َ
َم َ ل  ۃََال َ ن  َ

ج
ْ
خُلََال

ْ
د
َ  
َی
ۡ
قاَلوُۡاَلنَ

َ
 و

Ziyādāt al-Ṭayyibah: 

➢ Al-Ṣūrī from Ibn Dhakwān has imālah in َٰص ىَٰالـنّـَ ـر  . [Recall that al-Ṣūrī also has 

imālah in َِارِه فِريِنَ  ,(check verse seven and 20) أَبصْ   ,(check verse 19 and 24) الكا 

has tawassuṭ in madd munfaṣil (check verse 20) and will also have sakt on the 

mafṣūl i.e. َْأَو اَ  This is according to al-Khalījī and Qārī .[(check verse 62) هُود 

Ayyūb. 

➢ According to al-Zayyāt, sakt with imālah in dhawāt al-rāʾ is only via al-Ramlī, 

while it is from the entire al-Ṣūrī according to al-Khalījī. [See verse 62.] 

➢ Abū ʿUthmān al-Ḍarīr has no ghunnah in  َل نَْي دْخُل. Abū ʿUthmān al-Ḍarīr also 

has imālah of the rāʾ as well as the ṣād of َٰص ىَٰالـنّـَ ـر  . [Refer to verse 8 and 62.] 

Imālah in the Ṣād of َٰى صٰـر   for Abū ʿUthmān al-Ḍarīr from Dūrī al-Kisāʾī الـنّـَ

Taḥrīrāt: 

➢ Imālah in the ṣād of َٰص ىَٰالـنّـَ ـر   will only be allowed when reciting without 

ghunnah in  َي دْخُل -because they are both transmitted by Abū ʿUthmān al ل نَْ

Ḍarīr. 

 

َؕ َ ُہُْ  
انلی

َ
کََامَ

ْ
 تلل

Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, Ḥamzah only has taḥqīq here during waqf. Via al-

Ṭayyibah, tas-hīl will also be made.  
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لََہُمََْ
َ
َْو لَیۡہل َ

َع
ٌ
لََخَوْف

َ
ب لہََٖ۪و َ

دََر
ۡ
ن ہَٗعل

ُ
ر
ْ
َاجَ

ۤ نٌَفلََٗ سل
ْ
ح
ُ
َم
َ
ہُو

َ
لَو ََلِل

ٗ
ہ
َ
ہ
ْ
ج
َ
َو
َ
نَْاسَْلمَ

َ
َ٭ََم لٰ 

َ
ب

﴿َ
َ
نوُۡن

َ
ز
ْ
ح
َ
َ﴾۱۱۲ی ٪ 

Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, Abū ʿAmr al-Baṣrī has fatḥ on َٰ  Via al-Ṭayyibah he also .ب ل 

has taqlīl. Some restrict taqlīl to al-Dūrī Baṣrī. [Refer to verse 81.] 

➢ Via al-Shāṭibiyyah, Shuʿbah has fatḥ on َٰ  Via al-Ṭayyibah he also has .ب ل 

imālah. 

Taḥrīrāt: 

➢ Farīdat al-Dahr only allows taqlīl in َٰ  for al-Sūsī when applying qaṣr in ب ل 

madd munfaṣil.248 

 

ءٍَََۙ َشََۡ لٰ 
َ
َع
ُ
ہُوۡد

َ
ی
ْ
َال تل

َ
س
ۡ
یَلیَ ر  َالن َص  َقاَلتَل َ ءٍََ۪و 

َشََۡ لٰ 
َ
یَع ر  َالن َص  تل َ

س
ۡ
ََلیَ
ُ
ہُوۡد

َ
ی
ْ
َال قاَلتَل

َ
و

َؕ َ
َ
ب ت  کل

ْ
َال
َ
لوُۡن

ْ
ت
َ
ہُمَْی َ  و 

Ziyādāt al-Ṭayyibah: 

➢ Al-Ṣūrī from Ibn Dhakwān has imālah in َٰى صَٰـر  ءٍَ as well as sakt on the الـنّـَ ْ  249.شَ 

[Refer to verse 111 for the differences regarding imālah and sakt for Ibn 

Dhakwān.] 

➢ Abū ʿUthmān al-Ḍarīr also has imālah of the rāʾ and the ṣād of َٰص ىَٰالـنّـَ ـر  . 

 

َ
ۡ
ن َ م  َمل ُ

لمَ
ْ
نَْاظَ

َ
م
َ
ََؕو اَ

َ
ابلہ

َ
َۡخَر یَفِل ع 

َ
س
َ
َو
ٗ
اَاسْمُہ

َ
َفلیۡہ

َ
کَر

ْ
َی ذُ

ۡ
َانَ دََالِل جل س 

َ
َم
َ
ع
َ
ن َم َ

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both taghlīṭḥ and tarqīq of the lām in  َ  taghlīṭḥ is ;أَظْل 

muqaddam. [Refer to verse 20.] 

 
248 Farīdat al-Dahr: 2/155. 
249 According to al-Zayyāt, imālah in َٰى صَٰـر  ىَٰ with sakt is only via al-Ramli. Thus, fatḥ in الـنّـَ صَٰـر  -with sakt is via al الـنّـَ
Muṭṭawwiʿī. See Tanqīḥ Fatḥ al-Karīm of al-Zayyāt (Ed. Manṣūr): 554-555; Farīdat al-Dahr: 2/156-157. 
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Taḥrīrāt: 

➢ Al-Zayyāt does not allow tarqīq of the lām in  َ  i.e. the lām maftūḥah after a أَظْل 

ṭḥāʾ sākinah.250 

➢ Al-Khalījī will not allow tarqīq of the lām with taqlīl in the dhawāt al-yāʾ.251 

➢ Qarī Ayyūb allows both taghlīṭḥ and tarqīq unrestrictedly. 

 

َ ََفِل
یۡمٌََ﴿لہَُْ ظل َ

ذَابٌَع
َ
ۃلَع

َ
ر خل

 ۡ
َال َفِل

لہَُْ َ َو 
ٌ
زْی اَخل

َ
ی
ْ
ُن  َ﴾۱۱۴ال 

Taḥrīrāt: 

➢ Al-Khalījī and Qārī Ayyūb apply takhmīs (five awjuh) in this verse for al-

Azraq, qaṣr with taqlīl not being allowed. [Refer to verse 34.]  

➢ Al-Zayyāt has no restrictions, allowing all variations; qaṣr with taqlīl as well. 

➢ The option of fatḥ and taqlīl in نـْي ا  for Abū ʿAmr al-Baṣrī was mentioned الدُّ

several times already. Likewise, the option of imālah in it for al-Dūrī Baṣrī. 

 

َ
َ
یو ذاََقضَی َ﴿َال

ُ
کُوۡن

َ
َفیَ

ۡ
قُوۡلَُلَََٗکُن

َ
اَی

َ
ن مَ  َ﴾۱۱۷امَْرًاَفاَل

Qirāʾāt: 

➢ Ibn ʿĀmir al-Shāmī reads  َي كُون  with the nūn being manṣūb while the ف ـ

remaining Qurrāʾ read it as َُف ي كُون, being marfūʿ. When we read to Qārī Ayyūb, 

we applied rawm on the marfūʿ and iskān on the manṣūb during waqf to 

make these differences evident. 

 

  

 
250 Farīdat al-Dahr: 2/38. 
251 Al-Khalījī allows tarqīq of the lām with the following stipulations: 

1) Ṭūl in madd badal. 

2) Tarqīq of the rāʾ maḍmūmah. 

3) Fatḥ of dhawāt al-yāʾ. 
See Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 47. 
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َؕ
ٌ
ۃ
َ
ی ََا 
ۤ
ا
َ
یۡن تل

ۡ
ََاوََْتاَ

ُ
اَالِ

َ
مُن کَل ل

ُ
َلوَْلََی

َ
لَمُوۡن

ْ
ع
َ
َلََی

َ
ینۡ ل َ قاَلََالّ 

َ
 و

Ziyādāt al-Ṭayyibah: 

Ḥamzah has eight ways of stopping on  َة  ـ  :via al-Ṭayyibah ت آتِْـيـن اَأ ي

1) Taḥqīq without sakt and fatḥ of the tāʾ al-taʾnīth ( ةَ   ـ  this is via al-Shāṭibiyyah ;(أ ي

as well. 

2) The above wajh with imālah of the tāʾ al-taʾnīth. 

3) Sakt on ت آتِْـيـن ا with fatḥ of the tāʾ al-taʾnīth. 

4) Sakt on ت آتِْـيـن ا with imālah of the tāʾ al-taʾnīth. 

5) Tas-hīl of the hamzah of  َة  ـ -with madd, while applying fatḥ of the tāʾ al أ ي

taʾnīth. 

6) Tas-hīl of the hamzah of  َة  ـ -with madd, while applying imālah of the tāʾ al أ ي

taʾnīth. 

7) Tas-hīl of the hamzah of  َة  ـ  .with qaṣr, while applying fatḥ of the tāʾ al-taʾnīth أ ي

8) Tas-hīl of the hamzah of  َة  ـ -with qaṣr, while applying imālah of the tāʾ al أ ي

taʾnīth. 

 
Taḥqīq/Sakt 

 ت آتِْـيـن اَ

Taḥqīq/Tas-hīl 

 أ يــ

Fatḥ/Imālah 
ةَ   ـ  ي

1 No Sakt Taḥqīq Fatḥ 

2 No Sakt Taḥqīq Imālah 

3 Sakt Taḥqīq Fatḥ 

4 Sakt Taḥqīq Imālah 

5 No Sakt Tas-hīl with Madd Fatḥ 

6 No Sakt Tas-hīl with Madd Imālah 

7 No Sakt Tas-hīl with Qaṣr Fatḥ 

8 No Sakt Tas-hīl with Qaṣr Imālah 

 

﴿َ
َ
َللقَوْمٍَی وُۡقلنُوۡن تل ی 

 ۡ
اَال ن َ َ 

ی
َ
َب
ْ
 َ﴾۱۱۸قدَ

➢ Take note of the difference for Abū ʿUthmān al-Ḍarīr 
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یرًۡا نذَل َ اَو 
ً
ۡ

ی َشل
َب ل َق 

ح
ْ
ال کََبل ن 

ْ
ل
َ
َارَْس

ۤ
ن اَ َ﴿َال یۡمل حل َ

ج
ْ
َال بل

نَْاصَْح 
َ
لََتسُْئَلَُع َ  َ﴾۱۱۹و 

Ziyādāt al-Ṭayyibah/Taḥrīrāt: 

➢ When stopping on َا  then al-Azraq has three practices [refer to verse 26]:252 ,ن ذِير 

1) Tarqīq of both rāʾ’s during waṣl and waqf i.e. tarqīq in both ا ا and ب شِير   .ن ذِير 

2) Tafkhīm of both rāʾ’s during waṣl and waqf i.e. tafkhīm in both. 

3) Tafkhīm of the rāʾ of ا ا during waṣl and tarqīq of the rāʾ ب شِير   during ن ذِير 

waqf. 

➢ Ibn Dhakwān, Ḥafṣ, Ḥamzah and Idrīs have sakt khāṣṣ i.e. on َِاب نَْأَصْـح   ,only ع 

as well as sakt muṭlaq i.e. on both َُل َتسُْئ ـ لَّ  ابَِ and و   Note that sakt on .ع نَْأَصْـح 

لَُ َتسُْئ ـ لَّ  نَْ will only be allowed if sakt is made on و  ابَِع  أَصْـح   as well. 

The Categories of Sakt for Ibn Dhakwān 

 

 

 

 

 

 

 

 

➢ Thus, when reading for Ibn al-Akhram – with tawassuṭ in madd munfaṣil – 

then one has the option of only applying sakt khāṣṣ, or applying sakt muṭlaq 

as well. (Sakt khāṣṣ is transmitted for Ibn al-Akhram by al-Kāmil of al-

Hudhalī). 

➢ When reading for al-Naqqāsh with ṭūl in madd munfaṣil, then only sakt 

muṭlaq should be applied. Ṭūl in madd munfaṣil – and madd muttaṣil – is 

transmitted by al-Irshād of Abū al-ʿIzz al-Qalānisī.  

 
252 Ṭayyibat al-Nashr: line 337-338. 

Ibn Dhakwān 

Al-Akhfash Al-Ṣūrī 

Al-Ramlī Al-Muṭṭawwiʿī Ibn al-Akhram Al-Naqqāsh 

Sakt Muṭlaq Only 

Ṭūl Tawassuṭ 

Sakt Muṭlaq  Sakt Khāṣṣ  Sakt Muṭlaq  Sakt Khāṣṣ  
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➢ When reading for al-Naqqāsh with tawassuṭ in madd munfaṣil, then only sakt 

khāṣṣ should be applied. 

➢ When reading for al-Ṣūrī – via al-Ramlī or al-Muṭṭawwiʿī – only sakt muṭlaq 

is transmitted. 

 

The Categories of Sakt for Ḥafṣ 

➢ Sakt khāṣṣ is transmitted for Ḥafṣ via al-Tajrīd of Ibn al-Faḥḥām. 

➢ Sakt muṭlaq is transmitted for Ḥafṣ via al-Rawḍah of Abū ʿAlī al-Mālikī. Al-

Mutawallī allows sakt muṭlaq for Ḥafṣ via al-Tidhkār of Ibn Shīṭā as well, 

based on what is related by Ibn al-Jundī in his Bustān al-Hudāh.253 However, 

Ibn al-Jazarī explicitly mentions that sakt is not transmitted for Ḥafṣ via Ibn 

Shīṭā.254 

 

The Categories of Sakt for Ḥamzah 

Ḥamzah has sakt on the following: 

1) Sakt on “َْا ل” and “ء ْ   .only ”شَ 

2) Sakt on “َْا ل” with tawassuṭ in “ء ْ  .”شَ 

3) Sakt on “َْء“ ,”ا ل ْ   .and sākin mafṣūl ”شَ 

4) Sakt on “َْا ل” and mafṣūl, with tawassuṭ “َء ْ  .”شَ 

5) Sakt on “َْء“ ,”ا ل ْ  .mafṣūl as well as mawṣūl ,”شَ 

6) Sakt on all of the above as well as on madd munfaṣil. 

7) Sakt on all of the above as well as on madd muttaṣil. 

8) No sakt for Khallād.255 

9) No sakt for Ḥamzah.256 

 
253 Bustān al-Hudāh: 1/224; al-Rawḍ al-Naḍīr: 205. 
254 Sharḥ Tanqīḥ Fatḥ al-Karīm by Sheikh ʿAbd al-ʿAzīz Manṣūr: 429-430; al-Nashr: 1/421-422. 
255 While no sakt is applied for Khallād, sakt is applied on the previous levels for Khalaf. See Taḥrīrāt Ibn al-Jazarī 
by al-Ghāmidī: 72. 
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There is general agreement that sakt will not be made on any one of these levels 

except that sakt is made on the levels preceding it i.e. if sakt is made on level three, 

then sakt must be made on levels one and two as well, and so forth. (This will 

obviously exclude numbers eight and nine where no sakt is related).  

However, in level six – sakt on madd munfaṣil – there is difference of opinion: the 

majority view that on this level sakt should be made on the sākin mawṣūl as well, 

while a minority suggest that on this level, sakt will not be made on the sākin mawṣūl. 

According to the former, with sakt on madd munfaṣil, sakt will be made on “َْا ل”, 

ء“ ْ  ,”ا لَْ“ sākin mafṣūl as well as sākin mawṣūl; and according to the latter, only on ,”شَ 

ء“ ْ  .and the sākin mafṣūl (not on the sākin mawṣūl) ”شَ 

Sheikh al-Mutawallī says in Rawḍ al-Naḍīr: 

َ ال  َلَ  َقـــ  ْ مـــ  ِّ
 
َأ ـر  بـــ  َح  ن  ،َلىكـــ  ر ء  ـم  الـــ  َب ك 

َ

Line 161 ََ ن  َع  ص    َال ف  د  َم  ت  ك  َس  م    ـتًاو  ك  ة َاس  ـم     ح 
َ

With sakt on madd munfaṣil for Ḥamzah, apply sakt in the likes of “َِـرْء  however, the learned ;”المْ 

(Sheikh) Izmīrī says: “no” (i.e. sakt will not take place on the likes of sākin mawṣūl).257 

According to Sheikh al-Izmīrī, when sakt is made on madd munfaṣil then sakt will 

only be made on “َْء“ ,”ا ل ْ -and the sākin mafṣūl (not on the sākin mawṣūl). Al ”شَ 

Izmīrī acknowledges that this is contrary to the practice at the time which included 

sakt on sākin mawṣūl as well – perhaps it is in accordance with what Ibn al-Jazarī 

mentions in his Taqrīb al-Nashr – and perhaps the ikhtiyār of Ibn al-Jazarī. The later 

generations merely follow this.258 

 
256 The application of no sakt for Khalaf from Ḥamzah was discussed in verse 67. 
257 Al-Rawḍ al-Naḍīr: 279. 
258 Al-Badāʾīʿ al-Burhān: 102. 

Though Sheikh al-Izmīrī suggests that what Ibn al-Jazarī mentions in his Taqrīb al-Nashr is different to what 

comes in his Nashr, I have found no difference in what Ibn al-Jazarī mentions in his two works i.e. what appears 

in both books are the same. Perhaps Sheikh al-Izmīrī had a copy of the Taqrīb which differs to the printed ones 

commonly available currently. Refer to Sharḥ Tanqīḥ Fatḥ al-Karīm by Sheikh ʿAbd al-ʿAzīz Manṣūr: 249-205. 
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Al-Nuwayrī259, al-Qasṭallānī260, al-Bannā261 and al-Khalījī only allow sakt on madd 

munfaṣil if sakt is being made on “َْءَ“ ,”ا ل ْ  sākin mafṣūl as well as sākin mawṣūl.262 ,”شَ 

This is what we read to Qārī Ayyūb. 

The author of Farīdat al-Dahr, allows both views: he ascribes the view of the majority 

to Sheikh al-Mutawallī and what comes in the Taqrīb al-Nashr and the view of the 

minority to Sheikh al-Izmīrī; he adds that the view of the minority is what seems to 

be mentioned in the texts (the Ghāyat al-Ikhtiṣār, the Wajīz of al-Ahwāzī and the 

Tajrīd of Ibn al-Faḥḥām).263 

 

The Categories of Sakt for Idrīs 

➢ Sakt khāṣṣ is transmitted for Idrīs from Ghāyat al-Ikhtiṣār, al-Kāmil and 

Kifāyat al-Sitt via al-Shaṭṭī and Ibn Būyān. 

➢ Sakt muṭlaq is transmitted for Idrīs from al-Mubhij of Sibṭ al-Khayyāṭ via al-

Qaṭīʿī.264 

 

 

 

 

َ
َ
بلع َتتَ َ

 
تِ  َ
یَح ر  لََالن َص  َ

َو
ُ
ہُوۡد

َ
ی
ْ
کََال

ۡ
ن
َ
یَع َترَْض 

ۡ
لنَ

َ
ہَُْؕو

َ
ل َت  مل

Ziyādāt al-Ṭayyibah: 

 
Al-Izmīrī’s view seems to agree with what is mentioned in Abū Bakr Ibn al-Jazarī’s commentary on al-Nashr: with 

sakt on madd munfaṣil, sakt will be made on “َْء“ ,”ا ل ْ  and the sākin mafṣūl (not on the sākin mawṣūl). See ”شَ 

Sharḥ Ṭayyibat al-Nashr: 98-99. This also seems to be what is documented in the books which relate sakt on madd 
munfaṣil. Refer to Sharḥ Tanqīḥ Fatḥ al-Karīm by Sheikh ʿAbd al-ʿAzīz Manṣūr: 261. 
259 Sharḥ Ṭayyibat al-Nashr of al-Nuwayrī: 1/481-482. 
260 Laṭāʾif al-Ishārāt: 2/872-875. 
261 Itḥāf Fuḍalāʾ al-Bashar: 85-86. 
262 Sharḥ Tanqīḥ Fatḥ al-Karīm by Sheikh ʿAbd al-ʿAzīz Manṣūr: 252-256. 
263 Farīdat al-Dahr: 2/165. See also Sharḥ Tanqīḥ Fatḥ al-Karīm by Sheikh ʿAbd al-ʿAzīz Manṣūr: 256-258. 
264 Al-Nashr: 1/424; Nashr al-Bishr: 189. 

Idrīs 

Ibn Būyān Al-Qaṭīʿī Al-Shaṭṭī Al-Muṭṭawwiʿī 
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➢ Note the difference of Abū ʿUthmān al-Ḍarīr in َٰص ىَٰالـنّـَ ـر  . 

 

ٍَ
ۡ

ی لََنصَل َ َو   ٍ ل
لٰ َو َ

ۡ
ن َالِلَمل

َ
ن اَلکَََمل

َ
ََۙم مل

ْ
ل عل
ْ
َال
َ
ن َمل َ

ک
َ
آء

َ
َج

ۡ
ی ل َ دََالّ 

ْ
ع
َ
َہُمَۡب

َ
آء

َ
و
ۡ
َاہَ

َ
ت

ْ
ع
َ
َات بَ نل لئَل َ

۱۲۰ََ﴿و  ﴾ 

Ziyādāt al-Ṭayyibah: 

➢ Al-Dājūnī from Hishām has imālah in  َآ ء  .ج 

 

َؕ ہَٖ َبل َ
نُوۡن مل

ْ
ؤ
ُ
کََی ئل

ٰٓ ہََٖؕاوُل تل
َ
َتللََو َ ق  َ

َح
ٗ
لوُۡنہَ

ْ
ت
َ
َی
َ
ب ت  کل

ْ
َال
ُ
ہُ تیَۡن  َا 

َ
ینۡ ل َ  الَّ 

Ziyādāt al-Ṭayyibah: 

➢ Note that sakt will also be allowed on madd munfaṣil without sakt on madd 

muttaṣil for Ḥamzah. 

 

﴿َ
َ
ن
ۡ
و
ُ
ر سل

خ 
ْ
ََال
ُ
کََہُم ئل

ٰٓ ہَٖفاَوُل فُرَْبل
ْ
ک
َ 
َی
ۡ
ن
َ
م
َ
۱۲۱َو ٪﴾ 

Ziyādāt al-Ṭayyibah: 

➢ Note the difference of Abū ʿUthmān al-Ḍarīr. 

➢ In  َون  al-Azraq has tarqīq as well as tafkhīm of the rāʾ maḍmūmah; tarqīq ,الخ اسُِْ

is muqaddam. [Refer to verse 17.] 

 

ََ َ

ۡ
ی لَمل

ع 
ْ
لََٰال

َ
کُمَْع

ُ
ت
ْ
ل َۡفضَ َ انَّ ل

َ
لَیۡکُمَْو َ

َع
ُ
ت

ْ
م
َ
ع
ْ
ََانَ
ۤ ۡ َال تَِل

َ
تِل َ
م
ْ
اَنلع

ۡ
و
ُ
کُر

ْ
یلََۡاذ آءل

َ
سْر ََال

ۤ ۡ نل
َ
ب  َ﴾۱۲۲﴿ی 

➢ Al-Azraq has tathlīth in the madd badal of  َائِـيل سْْ 
ِ
 .ا

➢ Note that sakt will also be allowed on madd munfaṣil without sakt on madd 

muttaṣil for Ḥamzah. 

 

ََ
ٌ
ۃ
َ
اَشَفَاع

َ
ہ
ُ
فَع

ۡ
لََتنَ َ َو 

ٌ
ل
ْ
د
َ
اَع

َ
ہ
ْ
ن لَُمل

َ
ب
ْ
ق
ُ
لََی َ سٍَشَیۡئًاَو 

ْ
َن فَ

ۡ
ن
َ
سٌَع

ْ
َنفَ

ۡ
ی زل

ْ
َتجَ َ وْمًاَل 

َ
ات قَُوۡاَی َ

و

﴿َ
َ
ن
ۡ
و
ُ
ر

َ
ص
ۡ
ن
ُ
لََہُمَْی َ  َ﴾۱۲۳و 

Ziyādāt al-Ṭayyibah/Taḥrīrāt: 
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➢ Al-Khalījī does not allow ghunnah for al-Azraq when applying ṭūl in يْـئ ا  .ش 

[Refer to verse 2.] 

➢ Ḥamzah also has tawassuṭ in يْـئ ا  .ش 

 

End of the Third Quarter 
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Second Ḥizb: Fourth Quarter 

 

َ
ٗ
ب ہُ َ
ََر
َ
ہٖم ر 

ْ
ب ََال لٰی

َ
ت
ْ
ذلَاب َال

َ
َؕو َ َ ہُن  َ تٍَفاَتَمَ 

م   بلکَلل

Qirāʾāt: 

➢ Hishām – without an option – and Ibn Dhakwān – with an option – read 

اهَٰ بـْر 
ِ
ـما  with an alif. 

Taḥrīrāt: 

➢ When applying ṭūl in the madd muttaṣil, al-Naqqāsh will not allow َٰاه بـْر 
ِ
ـما  with 

an alif. This is because ṭūl in madd muttaṣil is transmitted via al-Irshād of 

Abū al-ʿIzz al-Qalānisī, and this is how he transmits it.265 This is according to 

al-Zayyāt, al-Khalījī and Qārī Ayyūb. 

➢ According to al-Khalījī, when making sakt on the madd munfaṣil for Ḥamzah, 

then only tas-hīl is allowed on the hamzah mutawassiṭah bi zawāʾid during 

waqf ( ـهُـنََّ مَّ  ـ آتَ  Al-Zayyāt and Qārī Ayyūb will allow both taḥqīq and tas-hīl 266.(ف ـ

during waqf.267 

➢ Waqf on ََّـهُـن مَّ  ـ آتَ  with hāʾ al-sakt for Yaʿqūb will be allowed with madd and ف ـ

qaṣr in the munfaṣil by all, including al-Zayyāt.268 

 

امًاَؕ
َ
م ََال لکََُلللن َاسل اعل

َ
َۡج نّ ل  قاَلََال

Ziyādāt al-Ṭayyibah: 

➢ Ḥamzah also has tas-hīl of the hamzah during waqf on ا ام  م 
ِ
 .لِلنَّاسَِا

 

  

 
265 See Taḥrīrāt Ibn al-Jazarī by Sheikh ʿAlī ibn Saʿd al-Ghāmidī: 36, 40. 
266 Muqarrib al-Taḥrīr: line 116-117. 
267 Farīdat al-Dahr: 2/173. 
268 Farīdat al-Dahr: 2/169. 
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َ﴿قاَلََلََ َ

ۡ
ی للمل

 
یَالظ  دل

ۡ
ہ
َ
الَُع

َ
ن
َ
 َ﴾۱۲۴ی

Ziyādāt al-Ṭayyibah/Taḥrīrāt: 

➢ Al-Zayyāt and al-Khalījī do not allow idghām kabīr to be read with the hāʾ al-

sakt for Yaʿqūb while Qārī Ayyūb allows it. 

 

َ
َ
ثََو

َ
َم
َ
یۡت

َ
ب
ْ
اَال

َ
ن
ْ
ل
َ
ع
َ
َج
ْ
ذ َال

ً
ۃ
َ
َََاب

َ
امَْنًاََؕو

َ
َو للن َاسل َؕل  َ

ً
لٰ 
َ
ص
ُ
َم
َ
ہٖم ر 

ْ
ب َال قَامل َم َ

ۡ
ن اَمل

ۡ
ذُو  ات خَل

Taḥrīrāt: 

➢ In َ لًّ  al-Azraq has taghlīṭḥ of the lām with fatḥ, and tarqīq of the lām with ,مُص 

taqlīl. 

➢ Al-Zayyāt allows idghām kabīr (َ لًّ اهِيم َمُص  برْ 
ِ
َلِلنَّاسَِ) with ghunnah (ا ث اب ة  -while al (م 

Khalījī prevents ghunnah with idghām kabīr and Qārī Ayyūb allows both; the 

former based on the ikhtiyār of al-Mutawallī and the latter based on the 

ikhtiyār of Ibn al-Jazarī. 

➢ Al-Dūrī Baṣrī has both imālah and fatḥ in َِلِلنَّاس. 

 

َ
َ
ع
َ
َو

َ
ََو

َ
ہٖم ر 

ْ
ب َال َاللٰی

ۤ
ناَ
ْ
د ََہل وۡدل

ُ
ج ُ  
َالس عل ک َ

ُ  
الر

َ
َو َ

ۡ
ی فل کل ع 

ْ
ال
َ
َو َ

ۡ
ی فل آئل ََلللط َ

َ
یۡتِل
َ
اَب

َ
ر َطَہل 

ۡ
یۡلََانَ عل سْم  ال

﴿۱۲۵﴾َ 

Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, Al-Azraq only has tarqīq in the rāʾ of ا ـهِِـر  -Via al .ط 

Ṭayyibah, he additionally has tafkhīm in the rāʾ.269 

Taḥrīrāt: 

 
269 Ṭayyibat al-Nashr: lines 334-335. 

َ.َ.َ.َ ــ    لـــــــــــــــــــــــــــــــــ َو خ 
َ

334 .ََ.َ.َ.َ.َ.َ.َ.َ
َ

اَ ـر  ــ  ـهـــــــــــــــــــــــــــ َ.َ.َ.َ.َ.َ.َ.َ.َط 
َ

335 .ََ.َ.َ.َ.َ.َ.َ.َ
َ
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➢ In the previous verse, it was mentioned that al-Naqqāsh will not allow َٰاه بـْر 
ِ
ـما  

with an alif when applying ṭūl in the madd muttaṣil. 

 

َ
ً
یۡلَ َقلَل

ٗ
ہ
ُ
ع َت ل
َفاَمُ

َ
َکَفَر

ۡ
ن
َ
م
َ
ََؕقاَلََو َ َالن َارل ذَابل

َ
َع َاللٰ 

ۤ
ہٗ
ُ  
ر
َ
ط
ْ
ََاضَ

َ  
 ثمُ

Ziyādāt al-Ṭayyibah: 

➢ During waqf, in addition to imālah in َِالنَّار, al-Sūsī will also have fatḥ and taqlīl 

in َِالنَّار. Taqlīl is transmitted by al-Kāfī of Ibn Shurayḥ. Therefore, all the 

taḥrīrāt applied here is based upon what is related in al-Kāfī. [Refer to verse 

39.] 

➢ Al-Ṣūrī from Ibn Dhakwān has imālah in َِالنَّار. 

Taḥrīrāt: 

➢ Al-Zayyāt restricts taqlīl on َِالنَّار with rawm of the kasrah of the rāʾ. He 

restricts it to qaṣr in madd munfaṣil. These restrictions are based upon what is 

related in al-Kāfī. 

➢ Al-Khalījī and Qārī Ayyūb allow taqlīl without restricting it to rawm. They 

also allow it with qaṣr and tawassuṭ in madd munfaṣil. They allow it because 

there are no such restrictions made by Ibn al-Jazarī. 
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َ
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اَۚ
َ
لَیۡن َ

 ع

Ziyādāt al-Ṭayyibah: 

➢ Abū ʿAmr al-Baṣrī has iskān as well as ikhtilās of the rāʾ in َا  ـ أَرنِ -Via al .و 

Shāṭibiyyah, al-Dūrī Baṣrī has ikhtilās; iskān is therefore the additional wajh 

for him via al-Ṭayyibah. Via al-Shāṭibiyyah, al-Sūsī has iskān; ikhtilās is 

therefore the additional wajh for him via al-Ṭayyibah.270 

 
270 Ṭayyibat al-Nashr: line 474-475. 
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Taḥrīrāt: 

➢ Al-Khalījī does not allow ghunnah for al-Aṣbahānī whilst applying tawassuṭ in 

madd munfaṣil while al-Zayyāt and Qārī Ayyūb do not have this restriction. 

[Refer to verse 12.] 

➢ Al-Zayyāt does not allow ghunnah for al-Ḥulwānī when making tawassuṭ in 

madd munfaṣil while al-Khalījī and Qārī Ayyūb allow ghunnah for al-

Ḥulwānī with qaṣr and madd in munfaṣil. 

➢ Al-Khalījī and al-Zayyāt do not allow ghunnah for Ḥafṣ when applying qaṣr 

in madd munfaṣil while al-Mutawallī allows it. Qārī Ayyūb will allow 

ghunnah with qaṣr and madd for Ḥafṣ based on the ikhtiyār of al-Mutawallī. 

 

َؕ َ
ٗ
ہ
َ
س
ْ
َنفَ

َ
ہ فل

َ
َس
ۡ
ن
َ
َم َ ََالل 

َ
ہٖم ر 

ْ
ب لََال َ ل  َم ل

ۡ
ن
َ
َع

ُ
رْغَب

َ  
َی
ۡ
ن
َ
م
َ
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Ziyādāt al-Ṭayyibah: 

➢ Note the difference of Abū ʿUthmān al-Ḍarīr. 

 

َ
َ
اََۚو

َ
ی
ْ
ُن َال  َُفِل

ہ فَیۡن 
َ
َاصْط لقََدل

َ
َ﴿و َ

ۡ
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َالص 

َ
ن ۃلََلمَل

َ
ر خل

 ۡ
َال َفِل

ٗ
ن ہَ  َ﴾۱۳۰ال

Ziyādāt al-Ṭayyibah: 

➢ Abū ʿAmr al-Baṣrī has both fatḥ and taqlīl on َنـْي ا  al-Dūrī Baṣrī also has ;الدُّ

imālah kubrā in نـْي ا  [.Refer to verse 85] .الدُّ

➢ Takhmīs will take place in this verse for al-Azraq. 

 

  

 

.َ.َ.َ ــ    ت لــــــ ـ َاخ  ــ  ر نــــــ
 
اَأ ــ  ر نــــــ
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حَ  475 ـت ل ـسًاَ ـخ  َم  َ ـر  ـس  ك  ال ـ َ ـون  ـك  و س  َ قَ ـ   َح 
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﴿ََ َ

ۡ
ی لمَل ع 

ْ
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ْ
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ْ
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Ziyādāt al-Ṭayyibah: 

➢ If waqf is made on َْأَسْلِـم هَُ ّـُ ب  Ḥamzah will have his four conventional ways of ,ر 

stopping: 

1) Taḥqīq (without sakt). 

2) Sakt on the madd munfaṣil. 

3) Naql i.e. َْسْلِـم هَُو  ّـُ ب  .ر 

4) Idghām i.e. َْسْلِـم هَُوَّ ّـُ ب  .ر 

 

﴿َ
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لوُۡن
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م
ْ
ع
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Qirāʾāt/Ziyādāt al-Ṭayyibah: 

➢ Take note of sakt muṭlaq for those who apply it. [Refer to verse 119.] 

 

َؕ اَ
ۡ
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ت
ۡ
یَتہَ ر  قاَلوُۡاَکُوۡنوُۡاَہُوۡداًَاوََْنصَ 

َ
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Ziyādāt al-Ṭayyibah/Taḥrīrāt: 

➢ The imālah and sakt for al-Ṣūrī in َٰص ىَٰالـنّـَ ـر   have been mentioned before. 

[Recall that al-Ṣūrī also has imālah in َِارِه فِريِنَ  ,(check verse seven and 20) أَبصْ   الكا 

(check verse 19 and 24), has tawassuṭ in madd munfaṣil (check verse 20) and 

sakt (refer to verse 62 and 119)]. 

➢ Take note of the additional imālah in َٰص ىَٰالـنّـَ ـر   for Abū ʿUthmān al-Ḍarīr.  
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Taḥrīrāt: 
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➢ Note the differences in applying takhmīs for al-Azraq; no taqlīl in dhawāt al-

yāʾ when making qaṣr in madd badal.  

➢ Al-Khalījī does not allow ghunnah with tawassuṭ of the madd badal for al-

Azraq. Note the differences regarding ghunnah for al-Aṣbahānī, al-Ḥulwānī 

and Ḥafṣ. [Refer to verse 128.]  

➢ Abū ʿAmr al-Baṣrī has both fatḥ and taqlīl in َٰ َٰ and مُوس   .عيس 

➢ Al-Naqqāsh will not allow َٰاه بـْر 
ِ
ـما  with an alif when applying ṭūl in the madd 

munfaṣil. 

➢ Al-Naqqāsh will also not allow ghunnah when applying ṭūl with sakt. This is 

according to al-Irshād.271 

➢ Al-Zayyāt only allows ghunnah with sakt for Ibn al-Akhram, from Ibn 

Dhakwān. [Refer to verse 22.] 
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Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both taghlīṭḥ and tarqīq of the lām in َ مَُـأَظْل ; taghlīṭḥ is 

muqaddam. [Refer to verse 20.] 
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َ
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ْ
ع
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َ
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َ
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Ziyādāt al-Ṭayyibah: 

➢ Take note of sakt muṭlaq for those who apply it. [Refer to verse 119.] 

 

End of the Fourth Quarter 

 
 

 
271 Taḥrīrāt Ibn al-Jazarī by Sheikh ʿAlī al-Ghāmidī: 43; Farīdat al-Dahr: 2/185. 
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Taḥrīrāt in Juz 1 

General Taḥrīrāt for all 10 Qurrāʾ 

For all 10 Qurrāʾ 

Discussion Al-Mutawallī/al-Zayyāt Al-Khalījī Qārī Ayyūb 

Takbīr ʿām 

Restrictions based on what is 

transmitted in Ghāyat al-Ikhtiṣār and 

al-Kāmil.  

No restrictions; considering the 

ikhtiyār of Ibn al-Jazarī. 

Application of 

Ghunnah 

Allowed in mafṣūl and mawṣūl. Restricted to mafṣūl based on the 

preference of Ibn al-Jazarī. 
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Taḥrīrāt for al-Azraq 

Al-Azraq 

Discussion Al-Mutawallī/al-Zayyāt Al-Khalījī Qārī Ayyūb 

Ghunnah 

No Ghunnah. No ghunnah 

allowed when 

applying: 

1) Ṭūl in ء ْ   .شَ 

2) Tafkhīm of 

the rāʾ 

maḍmūmah, 

even if it is 

munawwan.  

3) Tawassuṭ in 

madd badal. 

Ghunnah 

allowed 

unrestrictedly. 

Two Madd 

Badals: Hamzah 

Muḥaqqaqah 

and Hamzah 

Mughayyarah 

With tawassuṭ or ṭūl in the 

muḥaqqaqah, qaṣr may be read in the 

mughayyarah. 

Consistency between them. 

أ ئِـيْلَ سْْ 
ِ
 and ا

another Madd 

Badal 

Five ways are allowed: 

1-3) With qaṣr in َأ ئِـيْل سْْ 
ِ
 .qaṣr, tawassuṭ or ṭūl are allowed in the other badal ,ا

4) With tawassuṭ in أ ئِـيْل سْْ 
ِ
 .tawassuṭ should be applied in the other badal ,ا

5) With ṭūl in َأ ئِـيْل سْْ 
ِ
 .ṭūl should be applied in the other badal ,ا

Rāʾ Maḍmūmah 

and Ghunnah 

e.g. َََّّاتٍَل ََفَِِظُلمُ 

ونَ   يـُبْصُِِ

Ghunnah not allowed at all. Ghunnah with 

tafkhīm of the 

rāʾ maḍmūmah 

is not allowed. 

Ghunnah 

allowed 

unrestrictedly. 

Taghlīṭḥ & 

Tarqīq of the 

lām of َم  أَظْل ـ

No tarqīq of the lām allowed i.e. only 

taghlīṭḥ permitted. 

Al-Khalījī allows 

tarqīq of the 

lām with the 

following 

stipulations: 

1) Ṭūl in madd 
badal. 
2) Tarqīq of the 

rāʾ maḍmūmah. 

Both taghlīṭḥ and 

tarqīq are 

allowed 

unrestrictedly. 
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3) Fatḥ of 

dhawāt al-yāʾ. 

Taghlīṭḥ/Tarqīq 

in َل مْتُـم  with ظ 

Dhawāt al-Yāʾ 

Tarqīq of the lām is only allowed when making fatḥ in 

Dhawāt al-Yāʾ. 
No restrictions. 

Rāʾ 

Munawwanah 

Maftūḥah 

during Waqf 

(preceded by 

another rāʾ 

munawwan 

maftūḥah) 

Three ways are allowed: 

1) Tarqīq of both rāʾ’s. 
2) Tafkhīm of both rāʾ’s. 
3) Tafkhīm in the first rāʾ (ا ا) during waṣl with tarqīq in the second rāʾ (ك ثيِر   (ك ثيِر 
during waqf. 

Madd Badal and 

Dhawāt al-Yāʾ 

Together 

Does not apply takhmīs i.e. all six 

variations are allowed. 

Apply takhmīs i.e. only five of the 

six variations are allowed; qasr with 

taqlīl is not allowed. 

Tathlīth in 

أ ئِـيْلَ سْْ 
ِ
 with  ا

Dhawāt al-yāʾ272  

No Restrictions. Prevents 

tawassuṭ in 

أ ئِـيْل سْْ 
ِ
 with ا

taqlīl in dhawāt 
al-yāʾ. 

No Restrictions. 

Tathlīth in 

أ ئِـيْلَ سْْ 
ِ
 with  ا

Dhawāt al-yāʾ, 

as well as 

another badal273 

Has nine awjuh (see verse 83). Has eight awjuh 

(see verse 83). 

Has nine awjuh 

(see verses 83 

and 246). 

 

Taḥrīrāt for al-Aṣbahānī 

Al-Aṣbahānī 

Discussion al-Zayyāt Al-Khalījī Qārī Ayyūb 

Ghunnah with 

Madd Munfaṣil 

Ghunnah is allowed 

with both qaṣr and 

madd. 

Ghunnah is allowed 

with qaṣr only i.e. it is 

not allowed with madd. 

Ghunnah is allowed 

with both qaṣr and 

madd. 

 
272 See verse 246 of Sūrat al-Baqarah. 
273 See verse 83 of Sūrat al-Baqarah. 
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Taḥrīrāt for Abū ʿAmr al-Baṣrī 

Abū ʿAmr al-Baṣrī 

Discussion al-Zayyāt Al-Khalījī Qārī Ayyūb 

Idghām Kabīr 

with Ghunnah 

Allowed Not allowed Allowed 

Idghām Kabīr Only allowed with qaṣr in madd munfaṣil and with ibdāl in the hamzah. 

Idghām in 

which there is 

agreement and 

Idghām in 

which there is 

disagreement 

There are three combinations allowed: (See verse 83 and 249) 

1) Iṭḥ-hār in both. 

2) Idghām in both. 

3) Idghām in that in which there is agreement and iṭḥ-hār in that which has 

difference of opinion. 

 

Taḥrīrāt for al-Dūrī Baṣrī 

Al-Dūrī Baṣrī 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

A complete 

Kasrah in َرِئـِكُـم  بَ 

with Ghunnah 

Not Allowed Not Allowed Allowed 

Idghām Kabīr 

with Idghām of 

Rāʾ Majzūmah 

into the Lām 

كُـمَ) غْـفِـرَْل ـ  ـ  (ن

Three variations will be allowed: 

1) Iṭḥ-hār in both ṣaghīr and kabīr. 
2) Idghām in both ṣaghīr and kabīr. 
3) Idghām in ṣaghīr with iṭḥ-hār in kabīr. 

 with ي آمُْرُكُـمَ

Dhawāt al-yāʾ 

and Madd 

Munfaṣil 

No restrictions. (See verses 67 and 93) 
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Taḥrīrāt for al-Sūsī 

Al-Sūsī 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

Waqf on َِالنَّار 

Taqlīl is restricted to: 

1) Rawm. 

2) Qaṣr in madd munfaṣil. 

Taqlīl with no restrictions. 

 with ي آمُْرُكُـمَ

Dhawāt al-yāʾ 

and Madd 

Munfaṣil 

Al-Zayyāt does not allow ikhtilās for 

al-Sūsī when: 

1) Making tawassuṭ in madd munfaṣil. 
2) Making taḥqīq in the hamzah (in 

آمُْرُكُـم  ـ  .(ي

No Restrictions. (See verses 67 and 

93) 

Taqlīl in َٰ  with ب ل 

Madd Munfaṣil 

Farīdat al-Dahr only allows taqlīl in َٰ  ب ل 

for al-Sūsī when applying qaṣr in madd 
munfaṣil. 

No Restrictions. 

 

Taḥrīrāt for Hishām 

Hishām 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

Madd Munfaṣil Qaṣr is via al-Ḥulwānī and Tawassuṭ is via al-Dājūnī. 

Ghunnah with 

Madd Munfaṣil 

for al-Ḥulwānī 

Ghunnah is only allowed with qaṣr. Ghunnah is allowed with qaṣr and 

madd. 

Takhfīf of 

Hamzah 

Mutaṭarrifah 

and Madd 

Munfaṣil for al-

Ḥulwānī 

Takhfīf is not allowed with qaṣr in 

madd munfaṣil. 
Takhfīf is allowed with both qaṣr 
and madd in madd munfaṣil. 

Imālah in َكُـم آ ء   ج 

for al-Dājūnī 

and Madd 

Munfaṣil 

Imālah is only allowed with tawassuṭ in madd munfaṣil. (Qaṣr in madd 
munfaṣil is via al-Ḥulwānī). 
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Taḥrīrāt for Ibn Dhakwān 

Ibn Dhakwān 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

Imālah in َِارِه  أَبصْ 

(al-Ṣūrī) with 

Madd Muttaṣil 

Only tawassuṭ allowed in madd muttaṣil. 

Ṭūl in Madd 

Muttaṣil 

Ṭūl in madd muttaṣil is transmitted via al-Naqqāsh. 

Sakt and 

Ghunnah 

(with Ṭūl via al-

Naqqāsh) 

Al-Naqqāsh will not have ghunnah whilst applying sakt, with ṭūl in madd 

muttaṣil. 
N.B. Ghunnah will be allowed with ṭūl for al-Naqqāsh if sakt is not being 

applied. 

Ṭūl in the Madd 

Muttaṣil with 

اهَٰ بـْر 
ِ
ـمَا . 

When applying ṭūl in madd muttaṣil then َٰاه بـْر 
ِ
ـمَا  (with an alif) will not be 

allowed. 

Sakt with 

Ghunnah 

(with Tawassuṭ) 

Only allowed for Ibn 

al-Akhram. 

Allowed for all the ṭuruq that transmit tawassuṭ in 

madd muttaṣil. 

Sakt with 

Imālah in 

Dhawāt al-Rāʾ  

According to al-Zayyāt 

this is only via al-

Ramlī, from al-Ṣūrī. 

Via the entire al-Ṣūrī; al-Ramlī and al-Muṭṭawwiʿī. 

Imālah in َٰـفِـرينَالك  

with Sakt 

Does not allow imālah 

in َٰـفِـرينالك  with sakt 
before the hamzah. 

Imālah in َٰـفِـرينالك  with sakt is allowed. 
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Taḥrīrāt for Ḥafṣ 

Ḥafṣ 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

Sakt with Qaṣr 

al-Munfaṣil 

Not allowed 

Ghunnah with 

Madd Munfaṣil 

Al-Mutawallī allows 

ghunnah with both qaṣr 
and madd in munfaṣil. 
Al-Zayyāt only allows 

ghunnah with madd. 

Ghunnah is only 

allowed with madd. 

Ghunnah is allowed 

with both qaṣr (based 

on ikhtiyār of al-

Mutawallī) and madd. 

Sakt with 

Ghunnah 

Not Allowed Allowed 
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Taḥrīrāt for Ḥamzah 

Ḥamzah 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

Sakt ʿĀmm and 

Waqf on Madd 

Munfaṣil274 

Only sakt is allowed during waqf when applying 

sakt ʿāmm e.g. َ بـْلِـيـس 
ِ
َا لََّّ
ِ
 .ا

Sakt and tas-hīl (with 

madd and qaṣr) is 

allowed. 

Sakt ʿĀmm and 

Waqf on 

Hamzah 

Mutawassiṭah bi 

Zawāʾid 

Only tas-hīl is allowed during waqf when applying 

sakt ʿāmm. (This will entail waqf with naql on the 

lām al-taʿrīf). 

Tas-hīl and Taḥqīq is 

allowed during waqf. 
(In addition to naql on 

the lām al-taʿrīf, sakt is 

allowed). 

Sakt on Madd 

Munfaṣil 

(without Sakt 

on Madd 

Muttaṣil) and 

Waqf on 

Hamzah 

Mutawassiṭah bi 

Zawāʾid 

Tas-hīl and Taḥqīq 

allowed during waqf. 
Only tas-hīl allowed 

during waqf. 
Tas-hīl and Taḥqīq 

allowed during waqf. 

Sakt on Madd 

Munfaṣil 

(without Sakt 

on Madd 

Muttaṣil) and 

Waqf on Lām 

al-Taʿrīf 

Naql and sakt will be 

allowed during waqf. 
Only Naql will be 

allowed during waqf. 
Naql and sakt will be 

allowed during waqf. 

Waqf on Lām 

al-Taʿrīf 

applying Taḥqīq 

with no Sakt 

Will be allowed when 

no sakt is being applied 

on “ءَ ,”ال ْ  ,and mafṣūl شَ 
during waṣl. 

Not Allowed at all. 

Waqf with 

Imālah of Hāʾ 

al-Taʾnīth while 

applying Sakt 

Not Allowed. Allowed. 

 
274 Refer to verse 34. 
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on “َال” and َء ْ  شَ 

only275 

Sakt ʿĀmm 

while applying 

Imālah Khāṣṣah 

during Waqf 

(for Khalaf 

only) 

Fatḥ will not be allowed 

i.e. only imālah is 

allowed. 

Both fatḥ and imālah are allowed. 

Sakt ʿĀmm 

while applying 

Imālah ʿĀmmah 

during Waqf 

Both fatḥ and imālah are allowed. 

Madd al-

Tabriʾah with 

Sakt on Madd 

Munfaṣil 

Not Allowed Allowed 

Sakt ʿAmm with 

Waqf on that 

which is 

separated in 

Rasm e.g. ََ لََّّ
ِ
ا

بلِْيسَ
ِ
 ا

Only taḥqīq i.e. taḥqīq with sakt is allowed during 

waqf; tas-hīl will not be allowed. 

In addition ot taḥqīq, 

tas-hīl is also allowed 

(with madd and qaṣr). 

Tawassuṭ in ٍَء ْ  شَ 

for Ḥamzah. 

Tawassuṭ is only allowed when applying sakt in: 

1) The lām al-taʿrīf i.e. “َْال”. 
2) The lām al-taʿrīf and mafṣūl e.g. َََّأَن ْ  .ت عْل 

Sakt on Madd 

Munfaṣil with 

Mawṣūl 

Allows sakt on madd 

munfaṣil with idrāj in 

the mawṣūl. 

Only allows sakt on madd munfaṣil when sakt is 

being applied on mawṣul as well. 

 

  

 
275 Refer to verse 30. 
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Taḥrīrāt for Khalaf from Ḥamzah 

Khalaf from Ḥamzah 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

Sakt ʿĀmm 

while applying 

Imālah Khāṣṣah 

during Waqf276 

Fatḥ will not be allowed 

i.e. only imālah is 

allowed. 

Both fatḥ and imālah are allowed. 

Idrāj (no Sakt) 
1) Imālah not allowed in the ḥāʾ al-taʾnīth.  

2) Madd al-tabriʾah not allowed. 

Imālah and madd al-
tabriʾah allowed. 

 

Taḥrīrāt for al-Kisāʾī 

Al-Kisāʾī 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

Imālah in the 

Ṣād of َٰص ىَٰالـنّـَ ـر   

and Idghām 

without 

Ghunnah into 

the Yāʾ e.g.  

 ل نَْي دْخُلَ 

Imālah in the ṣād of َٰص ىَٰالـنّـَ ـر   will only be allowed when applying idghām 

without ghunnah into the yāʾ. 

 

Taḥrīrāt for Ibn Wardān 

Ibn Wardān 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

Ghunnah with 

ـنَ الـْئَٰ  

Ghunnah with naql is 

not allowed. 

No restrictions. 

 

  

 
276 This restriction was covered under the taḥrīrāt of Ḥamzah, but is repeated here for clarity, being particular to 

the Riwāyah of Khalaf. 
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Taḥrīrāt for Yaʿqūb 

Yaʿqūb 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

Idghām Kabīr 

with Ghunnah 

Ghunnah is 

compulsory. 

Ghunnah is not 

allowed. 

Ghunnah is permitted. 

Idghām Kabīr 

with Hāʾ al-Sakt 

on Jamʿ 

Mudhakkar 

Sālim 

Not allowed Allowed 

Idghām Kabīr 

with Qaṣr/Madd 

in Madd 

Munfaṣil 

Only allowed with qaṣr 
for Ruways.  

Allowed with qaṣr and 

madd for Rawḥ. 

Allowed with qaṣr and madd in madd munfaṣil for 

the entire Yaʿqūb. 

Hāʾ al-Sakt on 

Jamʿ Mudhakkar 

Sālim with 

Qaṣr/Madd in 

Madd Munfaṣil 

Hāʾ al-sakt is only 

allowed with qaṣr. 
Hāʾ al-sakt is allowed with both qaṣr as well as 

madd. 
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Taḥrīrāt for Ruways 

Ruways 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

Idghām Rājiḥ 

and Ghayr Rājiḥ 

coming together 

Three varied combinations are allowed: 

1) Iṭḥ-hār in both idghām rājiḥ and ghayr rājiḥ. 

2) Idghām in both idghām rājiḥ and ghayr rājiḥ. 

3) Idghām in rājīh with iṭḥ-hār in ghayr rājiḥ. 

Isqāṭ of the 

Hamzah in َٰءََِؤُلََّ ه

نَْ
ِ
 ا

Only madd (no qaṣr) allowed in madd munfaṣil.  
Haʾ al-sakt will not be allowed 

Allowed with qaṣr as 

well. 

Also allowed with hāʾ al-
sakt. 

Hāʾ al-Sakt with 

ذْتـُمَ خ   اتّـَ

Hāʾ al-sakt is generally 

not allowed with 

tawassuṭ in madd 
munfaṣil. 

Not allowed with 

tawassuṭ in madd 
munfaṣil and iṭḥ-hār of 

ذْتـُم خ   .اتّـَ

No restrictions. 

َبِـآيَدِْيـهمَْ  الـْكِـت اب 

with Ghunnah 

Does not allow idghām 

in ْبِـآيَدِْيـهم َ  with الـْكِـت اب 

ghunnah when applying 

idghām khāṣṣ. 

If applying idghām 

ʿāmm, then ghunnah 

will be allowed 

Does not allow idghām 

in ْبِـآيَدِْيـهم َ  with الـْكِـت اب 

ghunnah. 

Idghām is allowed with 

ghunnah as well as 

without ghunnah. 

Idghām Kabīr 

with َذْتـُم خ   اتّـَ

One must make iṭḥ-hār 
in (ذْتـُم خ   when reading (اتّـَ

with idghām kabīr. 

One must make idghām 

in (ذْتـُم خ   when reading (اتّـَ

with idghām kabīr. 

Allows idghām kabīr 
with both iṭḥ-hār and 

idghām in ذْتـُم خ   .اتّـَ

 

Taḥrīrāt for Khalaf al-ʿĀshir 

Khalaf al-ʿĀshir 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

Sakt between 

two Sūrahs 

Restricted to the 

transmission of Isḥāq. 

Applied for the entire Khalaf al-ʿĀshir: Idrīs and 

Isḥāq. 
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Some Taḥrīrāt in the Farsh 

Al-Sūsī 

Discussion Al-Zayyāt/al-Izmīrī Al-Khalījī/Farīdah Qārī Ayyūb 

ىَاللَ  ر   ـ  with ن

Dhawāt al-Yāʾ 

and Idghām 

Kabīr 

No restrictions Has restrictions (refer 

to the verse for details). 

No restrictions 

Verse 83 
Al-Zayyāt and al-Izmīrī 

have restrictions. 

  

 

Khallād 

Discussion Al-Zayyāt/al-Izmīrī Al-Khalījī/Farīdah Qārī Ayyūb 

Sakt on Madd 

Munfaṣil (without 

Sakt in Madd 

Muttaṣil) with 

Waqf on 

زَِْ تَ  ونَ ءَُمُس ْ  

Waqf with ḥadfh is not 

allowed. 

No restrictions. 
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Juz 2 – Third Ḥizb: First Quarter 
 

َ
َ
دلَی
ۡ
َہ

ۡ
ََی

ۡ
ن
َ
ََم َی 

ُ
َََشَآء قلََاللٰ 

َ
ُسۡت اطٍَم 

َ
ر  َ﴾۱۴۲﴿َمٍَیَۡصل

Ziyādāt al-Ṭayyibah: 

➢ Qunbul reads َ اط   with a sīn and a ṣād: the sīn is from Ibn Mujāhid and the الصِِِ 

ṣād is from Ibn Shanabūdh. [Refer to verse 5 of Sūrat al-Fātiḥah.] 

 

 

 

 

للکََ
 
کَذ

َ
کُمَْامُ َََو

ن 
ْ
ل
َ
ع
َ
َج

ً
لَََٰۃ

َ
َع
َ
دَآء

َ
کُوۡنوُۡاَشُہ

َ
لت طًاَل 

َ
س ََو َ

َ
َو َالن َاسل
َ
َی

َ
لَََکُوۡن

َ
وۡلَُع

ُ
س
َ 
َکُمَْیَۡالر

َؕدًایَۡشَہلَ َ 

Taḥrīrāt: 

➢ Ghunnah in the lām will not be allowed when applying ṭūl and sakt for al-

Naqqāsh. 

 

َ
ُ
َُللی
َالِ

َ
اَکَان

َ
م
َ
َو َیَۡضل

َ
َالََع

انکَُمَْیۡ
َ
 َؕم

Ziyādāt al-Ṭayyibah: 

➢ Ḥamzah also stops with tas-hīl in َُك  ـ ان يـْم 
ِ
َا  .لِيُضِيع 

 

لَ َ َیَۡالَّ 
َ
تَََن
َیَۡا 

ُ
ہُ ََن 

َ
ب ت  کل

ْ
َال

َ
َی

ٗ
فوُۡنہَ رل

ْ
اََع

َ
َکَم

َ
َی

َ
فوُۡن رل

ْ
ہُمََْؕع

َ
آء

َ
ن
ْ
 ابَ

Ziyādāt al-Ṭayyibah: 

➢ Ḥamzah stops with tas-hīl or taḥqīq in the first hamzah of هُـم  With both .أَبـْن آ ء 

tas-hīl and taḥqīq of the first hamzah, tas-hīl with madd and qaṣr is made in 

the hamzah mutawassiṭah. Ḥamzah will have four awjuh altogether: 

Qunbul 

Ibn Mujāhid Ibn Shanabūdh )اطَ)س ـر  َالسِِ َ)صَ( اط   الصِِِ 
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َــ  َأََبْ عْـرفِوُن   ـ هُـم ي آ َءَ   أَبـْن ـ

1-2 Taḥqīq Tas-hīl with Madd & Qaṣr 

3-4 Tas-hīl Tas-hīl with Madd & Qaṣr 

 

یَۡ
َ
ح
َ
ہََٗثَُو

َ
ر
ْ
وۡہَکُمَْشَط

ُ
ج
ُ
ل وُۡاَو

َ
مََْفوَ

ُ
ت
ۡ
اَکُن

َ
َم

َ
َی َ ََََۙللئَلَ 

َ
لََََکُوۡن َ

َع ج َََکُمَْیَۡلللن َاسل ُ
َح

ٌ
ََۃ َ ل  ٭َۙال

لَ َ َیَۡالّ 
َ
ََۡن شَوْنّل

ْ
اخ

َ
شَوْہُمَْو

ْ
ہَُْ٭َفلََََتخَ

ْ
ن َ٭َََظَلمَُوۡاَمل

َ  
تُلم لل

َ
َََۡو تِل َ

م
ْ
لَََنلع َ

َل َکُمََْکُمَْیَۡع
لعَ
َ
و

﴿َ
َ
ن
ۡ
دُو

َ
ت
ۡ
۱۵۰َتہَ ۙ﴾ 

Ziyādāt al-Ṭayyibah: 

➢ In َ لََّ  al-Mutawallī will allow ghunnah for those who apply it. Ghunnah will ,لِـئ ـ

not be made here for al-Azraq according to al-Mutawallī since he does not 

allow ghunnah for al-Azraq at all. [Refer to Sūrat al-Baqarah: 2 for this 

discussion.] 

➢ Khalījī and Qārī Ayyūb will not apply ghunnah for al-Azraq because it is 

mawṣūl.277 

➢ Both tarqīq and taghlīṭḥ is allowed in the lām of ل مُوا  .for al-Azraq ظ 

 

لََ
َ
نََْو

َ
َُتقَُوۡلوُۡاَللم لَُی 

َ
ت
ْ
ََۡق بلََفِل َ

َیَۡس ََؕلل َ
ٌ
ات

َ
 الِلَامَْو

Ziyādāt al-Ṭayyibah: 

➢ Ḥamzah also stops with ibdāl of the hamzah of  َات  .into a yāʾ أَمْو 

 

َ
ْ
ل
َ
َب

ْ
ََاحَ
َ
َ﴿َآءٌَی

َ
ن
ۡ
و
ُ
ر
ُ
ع
ْ
َتشَ َ َل 

ۡ
ن کل

ل  َ  َ﴾۱۵۴و 

Taḥrīrāt: 

➢ Ghunnah in the lām will not be allowed when applying ṭūl and sakt for al-

Naqqāsh. 

 
277 Sheikh ʿAlī Ghāmidī allows ghunnah in the mawṣūl since Ibn al-Jazarī applied read with it, despite it not being 

his preference. See Mashriq al-Yusr: 1/146. See also al-Nashr: 2/28-29. 
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ن کَُمَْ َ
بْلوُ

َ
لنَ
َ
ََؕءٍَیَۡبلشَََو َ تل ر 

َ
الث َم َ

َو فُسل
ۡ
نَ
ۡ
ال

َ
َو الل َ

و
ۡ
مَ
ۡ
َال

َ
ن صٍَم ل

ْ
نقَ

َ
َو وۡعل

ُ
ج
ْ
ال
َ
َو خَوۡفل

ْ
َال
َ
ن  م ل

Taḥrīrāt: 

➢ Note that tawassuṭ in ٍَء ْ ََ will only be allowed when applying sakt in بِـشَ  مِن 

ال الَْنفُْسَِ and الَْمْو   [.Refer to verse 106] .و 

 

کََ ئل
ٰٓ لََََاوُل َ

َۡیَۡع ََہل
َ
م
ْ
ح
َ
ر
َ
َْو ب لہل َ  

َر
ۡ
ن َم ل

ٌ
ت لوَ 

َ
َص

ٌ
َ۟ۃ َ 

Taḥrīrāt: 

Waqf on the Hāʾ al-Taʾnīth ( ةَ  حْـم  ر   for Ḥamzah (و 

➢ Al-Khalījī does not allow imālah of  َة حْْ  ر   for Khalaf from Ḥamzah when و 

reading without sakt in mafṣūl. Considering that there is no mafṣūl in this 

verse, both fatḥ and imālah will be allowed when applying sakt on َ ِئِكَ أُول . 

[Refer to verse 30.] 

 

Madd 

Muttaṣil 

( ئِكَ أُولِ َ ) 

Fatḥ/Imālah ( ةَ  حْْ  ر   (و 

Khalaf Khallād 

1 No Sakt Fatḥ/Imālah Fatḥ/Imālah 

2 Sakt Fatḥ/Imālah Fatḥ/Imālah 

➢ Al-Zayyāt agrees with al-Khalījī and does not allow imālah of  َة حْْ  ر   for Khalaf و 

from Ḥamzah when reading without sakt in mafṣūl. 

➢ Al-Zayyāt does not allow fatḥ i.e. he only allows imālah for Khalaf when 

making sakt ʿāmm and stopping on one of the 15 letters of ََ وْدِ لِـذ  يـْن بَ ثتَز  ج  ف ـ

سٍَ ْ   .with its prerequisites أَكْه ر and شَ 

 

Madd 

Muttaṣil 

( ئِكَ أُولِ َ ) 

Fatḥ/Imālah ( ةَ  حْْ  ر   (و 

Khalaf Khallād 

1 No Sakt Fatḥ Only278 Fatḥ/Imālah 

2 Sakt Imālah Only Fatḥ/Imālah 

 
278 Farīdat al-Dahr only mentions fatḥ for Khalaf when applying no sakt on  َِأُولِ َئك for Khalaf. See Farīdat al-Dahr: 
2/204. 
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➢ Qārī Ayyūb has no restrictions for Khalaf since it is based upon the ikhtiyār 

of Ibn al-Jazarī and not found in any of the source-texts of al-Nashr used for 

the Qirāʾah of Ḥamzah. 

 

﴿َ
َ
ن
ۡ
دُو

َ
ت
ۡ
مُہ

ْ
َال
ُ
کََہُم ئل

ٰٓ اوُل
َ
 ﴾۱۵۷و

End of the First Quarter  
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Third Ḥizb: Second Quarter 

 

َ
َ
ب
ْ
َال َ ج  َ

نَْح
َ
َیَۡفمَ

َ
لَََت َ

َع
َ
اح

َ
ن
ُ
َفلََََج

َ
ر
َ
م
َ
ت
ْ
اع ََہلَیَۡاوَل

ۡ
َانَ

َ  
فََی

َ  
و َ ََؕط  اَ

َ
م  بلہل

Ziyādāt al-Ṭayyibah: 

➢ Ḥamzah has madd al-tabriʾah in  َجُن اح  َ  .ف ل 

 

ًَ
ۡ

عََخَی
َ  
و
َ
َتطَ

ۡ
ن
َ
م
َ
للَََۙاو َ

َشَاکلرٌَع
َ
َالِ ن َ  َ﴾۱۵۸﴿ََمٌَیََۡفاَل

Ziyādāt al-Ṭayyibah: 

➢ Ḥamzah and al-Kisāʾī read  َوَّع وَّعَْ as ت ط  طَّ  Khalaf from Ḥamzah and al-Dūri .ي ـ

Kisāʾī via al-Ḍarīr will read without ghunnah. 

Taḥrīrāt: 

Considering that al-Azraq allows both tafkhīm and tarqīq in the rāʾ munawwan 

maftūḥah, ا يْر  اكِـرَ  ,and the rāʾ maḍmūmah ,خ   :there are four varying applications ,ش 

ا  يْر  اكِـرَ  خ   ش 

1 Tarqīq Tarqīq 

2 Tarqīq Tafkhīm 

3 Tafkhīm Tarqīq 

4 Tafkhīm Tafkhīm 

Out of these four possibilities, the first three are allowed by al-Khalījī and al-Zayyāt. 

The fourth wajh i.e. tafkhīm in both, will not be allowed by al-Khalījī and al-

Zayyāt279, but will be allowed by Qārī Ayyūb since Ibn al-Jazarī has no restrictions 

mentioned here.280 (Note that this is not the same like the two rāʾ’s which are 

munawwan and maftūḥah coming together, as in verse 26). 

 

  

 
279 Muqarrib al-Taḥrīr: 143; Farīdat al-Dahr: 2/205. 
280 See Taḥrīrāt Ibn al-Jazarī by Sheikh ʿAlī al-Ghāmidī: 92; Nashr al-Bishr: 159; Mashriq al-Yusr: 1/150. 
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ن ََ لََال َ َیَۡالّ 
َ
ََن

َ
َی

َ
مُوۡن

ُ
ت
ْ
ََک

َ
ب
ْ
َال
َ
ن َاَمل

ن
ْ
ل
َ
ز
ۡ
َانَ
ۤ
ا
َ
َم

ل 
َی تل َََن  ہُد 

ْ
ال
َ
ََیو

َ
اَب
َ
َم دل

ْ
ع
َ
َب نۢۡ َمل

َ  
َی

ُ
ہ
 
َََن  َفِل َََََۙلللن َاسل بل

ت  کل
ْ
ال

کََ ئل
ٰٓ َاوُل

َ
َی

ُ
نُہُ

َ
ع
ۡ
ََل

َ
َو
ُ
َالِ

َ
َی

ُ
نُہُ

َ
ع
ْ
َ﴿َل

َ
نُوۡن عل

 
۱۵۹َالل  ۙ﴾ 

Ziyādāt al-Ṭayyibah/Taḥrīrāt: 

➢ Ḥamzah has sakt on the madd munfaṣil without sakt on the madd muttaṣil. 

He will also have sakt on both madd munfaṣil as well as on madd muttaṣil 

similtaneously.  

 

ن ََ لََال َ َیَۡالّ 
َ
لَََن َ

کََع ئل
ٰٓ ارٌَاوُل َ ہُمَْکُف  َ

اتوُۡاَو
َ
م
َ
اَو

ۡ
و
ُ
َْیَۡکَفَر ََہل

َ
ن
ْ
کَََۃَُلعَ ئل

ٰٓ ل
َ
م
ْ
ال
َ
َََۃلَالِلَو الن َاسل َ

و

علَ َ
م
ْ
ََاجَ

ۡ
۱۶۱َ﴿َی ۙ﴾ 

Ziyādāt al-Ṭayyibah: 

➢ Ḥamzah stops on  َالنَّاسَِأَجْْ عِي  with both taḥqīq and tas-hīl i.e. ibdāl into a yāʾ و 

( عِيَ  :ـجْم   ـ النَّاسَِي   .(و 

Sakt ʿĀmm and Waqf on Hamzah Munfaṣilah 

Taḥrīrāt: 

➢ According to al-Zayyāt, with sakt ʿāmm, tas-hīl will not be allowed during 

waqf:281 

ل  ئكِ ةَِ/ئِكَ أُولِ َ  المْ  و  النَّاسَِأَجْْ عِيَ    و 

1 No Sakt Taḥqīq 

2 No Sakt Tas-hīl 

3 Sakt Taḥqīq Only 

➢ According to al-Khalījī, with sakt ʿāmm, taḥqīq will not be allowed during 

waqf:282 

ل  ئكِ ةَِ/ئِكَ أُولِ َ  المْ  و  النَّاسَِأَجْْ عِيَ    و 

1 No Sakt Taḥqīq 

2 No Sakt Tas-hīl 

3 Sakt Tas-hīl Only 

 
281 Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Mazrūʿī: 84 (line 102). Farīdat al-Dahr: 2/207. 
282 Muqarrib al-Taḥrīr: 156 (line 123). 
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➢ Qārī Ayyūb will allow both taḥqīq and tas-hīl when applying sakt ʿāmm.283 

 

َ
َ
حلََو

َ 
َالر

ُ
ن م 

ْ
ح
َ 
َالر

َ
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ُ
 َ﴾۱۶۳﴿َم

Madd al-Taʿṭḥīm 

Ibn al-Jazarī mentions madd al-taʿṭḥīm for all those who have qaṣr in madd munfaṣil. 

The source-texts of al-Nashr that document madd al-taʿṭḥīm are: 

• Al-Kāmil – transmits it for al-Bazzī via Abū Rabīʿah, Qunbul via al-Rabaʿī and 

Ibn al-Ṣabbāḥ,284 for Abū ʿAmr al-Baṣrī via Ibn Ḥubshān285 and Yaʿqūb. 

• Al-Ghāyah of Ibn Mihrān286 – transmits it for Ibn Kathīr only.287 

• Al-Talkhīṣ of Abū Maʿshar al-Ṭabarī – transmits it for Ibn Kathīr and Yaʿqūb. 

• Jāmiʿ al-Bayān of al-Dānī288 – transmits it for al-Bazzī and Qunbul via certain 

ṭuruq.289 

Considering the Ṭuruq-selection of Ibn al-Jazarī in Al-Nashr, madd al-taʿṭḥīm is only 

transmitted from Al-Kāmil and Al-Talkhīṣ for: 

1) Ibn Kathīr (including al-Bazzī via Abū Rabīʿah, as mentioned in al-Kāmil). 

2) Al-Dūrī Baṣrī (via Ibn Ḥubshān). 

 
283 Mashriq al-Yusr: 1/151. See also Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-

Manṣūrī: 68. 
284 These are not the canonical ṭuruq included for Qunbul in al-Nashr. See Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh 

ʿAbd al-ʿAzīz Manṣūr: 442. 
285 Al-Nashr only transmits for al-Dūrī via Ibn Ḥubshān – not for al-Sūsī – from al-Kāmil. See Sharḥ Tanqīḥ Fatḥ 
al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 442. 
286 Madd al-Taʿṭḥīm is not documented in the printed Ghāyah available presently, but is mentioned by those who 

have written commentaries on it, like al-Kirmānī and al-Andarābī. See Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd 

al-ʿAzīz Manṣūr: 442. 
287 Ibn al-Jazarī does not transmit the Qirāʾah of Ibn Kathīr via al-Ghāyah of Ibn Mihrān. See Sharḥ Tanqīḥ Fatḥ 

al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 443. 
288 Some consider Jāmiʿ al-Bayān to be included amongst the source-texts of al-Nashr while others do not. This is 

because it is not explicitly mentioned by Ibn al-Jazarī as a source-text, however, some transmission-chains of 

recitation (ṭuruq al-adāʾ) might pass via Jāmiʿ al-Bayān. 
289 Ibn al-Jazarī does not transmit the Qirāʾah of Ibn Kathīr via any of the ṭuruq mentioned in Jāmiʿ al-Bayān. See 

Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 443. 
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3) Yaʿqūb. 

Thus, madd taʿṭḥīm is not mentioned in the source-texts of al-Nashr for the remaining 

Qurrāʾ who apply qaṣr: Qālūn, al-Aṣbahānī, al-Sūsī, Hishām, Ḥafṣ and Abū Jaʿfar. 

Therefore, if madd al-taʿṭḥīm is applied for any of the Qurrāʾ, it should be applied as 

the ikhtiyār of Ibn al-Jazarī – without restrictions – and not restricting it to a specific 

book.290  

Madd al-Taʿṭḥīm and Ghunnah 

According to al-Zayyāt,291 madd al-taʿṭḥīm – for all those who have qaṣr – is only 

allowed when applying ghunnah, except for Ibn Kathīr and Yaʿqūb who allow it with 

or without ghunnah.292 

The author of Farīdat al-Dahr, Muḥammad Ibrāhīm Muḥammad Sālim, only allows 

madd al-taʿṭḥīm for al-Bazzī, Abū ʿAmr al-Baṣrī, Ḥafṣ and Ibn Jammāz with ghunnah. 

He allows the application of madd al-taʿṭḥīm for Qunbul and Yaʿqūb with an option 

 
290 Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 465-466. 
291 Tanqīḥ Fatḥ al-Karīm of Sheikh al-Zayyāt: line 30. See Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh al-Mazrūʿī: 55-59. 
292 This is based upon the assumption that madd al-taʿṭḥīm is transmitted for all those who have qaṣr via al-Kāmil. 

However, as mentioned previously, al-Kāmil only relates it for al-Bazzī, al-Dūrī Baṣrī and Yaʿqūb. Furthermore, al-

Kāmil, as well as al-Talkhīs of Abū Maʿshar al-Ṭabarī, only relate ghunnah for al-Bazzī. Therefore, al-Zayyāt 

allowing madd al-taʿṭḥīm without ghunnah for him would be incorrect. (As mentioned before, the wajh of reading 

without ghunnah and madd al-taʿṭḥīm cannot be extracted from al-Ghāyah of Ibn Mihrān because it does not 

mention madd al-taʿṭḥīm, and neither is it one of the source-texts for the Riwāyah of al-Bazzī). Sharḥ Tanqīḥ Fatḥ 

al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 484-486. 

As far as  Qunbul is concerned, al-Talkhīṣ relates no ghunnah for him. Therefore, al-Zayyāt allowing ghunnah for 

him would be incorrect. Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 487. 

As for al-Dūrī Baṣrī, al-Kāmil relates ghunnah for him, so al-Zayyāt only allowing ghunnah with madd al-taʿṭḥīm 

would be correct here. Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 487-488. 

Both al-Kāmil and al-Talkhīs only relate ghunnah for Yaʿqūb. This means that madd al-taʿṭḥīm should only be 

applied with ghunnah for Yaʿqūb. This is contrary to what al-Zayyāt mentions, allowing madd al-taʿṭḥīm for 

Yaʿqūb with the option of applying ghunnah. Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 488. 
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of ghunnah or without ghunnah. According to him, there is no madd al-taʿṭḥīm for 

Qālūn, al-Aṣbahānī and al-Ḥulwānī.293 

Al-Khalījī does not allow madd al-taʿṭḥīm with idghām kabīr for Abū ʿAmr al-Baṣrī.294 

Qārī Ayyūb will apply it for all those who have qaṣr, based on it being the ikhtiyār of 

Ibn al-Jazarī.295 Thus, there are no restrictions since they are not transmitted from 

specific books and Ibn al-Jazarī has not provided restrictions regarding them either.296 

Al-Aṣbahānī, al-Ḥulwānī and Ḥafṣ with Ghunnah and Madd Munfaṣil297 

Ghunnah with Madd Munfaṣil 

 Al-Khalījī  Al-Zayyāt Qārī Ayyūb 

Al-Aṣbahānī Qaṣr Only Qaṣr & Madd Qaṣr & Madd 

Al-Ḥulwānī Qaṣr & Madd Qaṣr Only Qaṣr & Madd 

Ḥafṣ Madd Only Madd Only Qaṣr & Madd 
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Ziyādāt al-Ṭayyibah: 

➢ Al-Ṣūrī has imālah in َِه ار النّـَ   .و 

Taḥrīrāt: 

➢ Takhmīs will take place in this verse for al-Azraq. 

 
293 Farīdat al-Dahr: 2/208. 
294 Muqarrib al-Taḥrīr: 105-107, line 44. See also Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat 

al-Imām al-Manṣūrī: 12. 
295 Ibn al-Jazarī states: “I have read with it [madd al-taʿṭḥīm]…and this is my ikhtiyār.” (َُأَخْت ارُه أْتََُبِهِ...و  -See Al .(وق ر 

Nashr: 1/344 
296 Al-Nashr: 1/344; Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 484-485. 
297 Refer to verse 12. 
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➢ Al-Ṣūri has sakt as well as ghunnah. Sakt with ghunnah as well as without 

ghunnah will be allowed for the entire al-Ṣūrī by al-Khalījī and Qārī Ayyūb. 

Al-Zayyāt only allows sakt with ghunnah for Ibn al-Akhram. 
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Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has an option of taghlīṭḥ and tarqīq in ل مُوا  .ظ 

➢ Ibn Wardān reads  َذِين ّـَ ال ىَ ر   with a yāʾ via al-Durrāh. Via al-Ṭayyibah, Ibn ي ـ

Wardān additionally reads with a tāʾ i.e.  َذِين ّـَ ىَال ر    298.ت ـ

Taḥrīrāt: 

➢ There are no restrictions for al-Dūrī in applying madd munfaṣil, the ghunnah 

and fatḥ/imālah in َِالنَّاس.  

➢ Al-Khalījī and Qārī Ayyūb do not have restrictions for al-Sūsī. Al-Zayyāt does 

not allow imālah in  َذِين ّـَ ال ىَ ر   when applying madd in munfaṣil with no ي ـ

ghunnah. Al-Zayyāt’s variations would be as follows: 

 Madd Munfaṣil 

ل مُواَأَوَْ)  (ظ 

Ghunnah 

 (حُب اَللَِ)

Fatḥ/Imālah 

( ذِينَ  ّـَ ىَال ر   (ي ـ

1-2 Qaṣr No Ghunnah Fatḥ and Imālah 

3-4 Qaṣr Ghunnah Fatḥ and Imālah 

5 Madd No Ghunnah Fatḥ Only (Imālah not allowed) 

6-7 Madd Ghunnah Fatḥ and Imālah 
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Ziyādāt al-Ṭayyibah: 

 
298 Ṭayyibat al-Nashr: line 482. 

َذ َإ َ َكـــــــ    َ َخـــــــ  َـخَ َ   َ،َ.َ.َ.ٌ َـلـــــــ 
َ

482 .َ.َ.َ اب  ط  ـخ  ــ  ر ىَالــــــ ــ  َ،َيــــــ ــ  َ  َظــــــ
َ
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➢ Al-Ṣūrī has imālah in َِالنَّار. 

➢ Al-Sūsī has imālah, taqlīl and fatḥ in َِالنَّار during waqf. 

Taḥrīrāt: 

Al-Khalījī  Al-Zayyāt Qārī Ayyūb 

Taqlīl with no restrictions 

i.e. with rawm and iskān 

as well as tawassuṭ in 

madd munfaṣil. 

Taqlīl with rawm only. 

Taqlīl with qaṣr in madd 

munfaṣil. 

Taqlīl with no restrictions 

i.e. with rawm and iskān 

as well as tawassuṭ in 

madd munfaṣil. 

[Refer to verse 39.] 

 

َ َ َالش  تل وۡاَخُطُو 
ُ
ع بل لََتتَ َ َ َیَۡو  نل

 َؕط 

Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, al-Bazzī has a sukūn on the ṭāʾ of َِات اتَِ .i.e خَُطَُوَ  -Via al .خُطْو 

Ṭayyibah, he also reads with a ḍammah on the ṭāʾ.299 
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Ziyādāt al-Ṭayyibah: 

➢ Via the Shāṭibiyyah, al-Dūrī Baṣrī has ikhtilās and iskān on the rāʾ of آمُْرُكُـم  ـ  .ي

Via the Ṭayyibah, he also has itmām al-ḥarakah i.e. he reads the ḍammah 

completely. Iskān is muqaddam to ikhtilās, followed by a complete ḍammah. 

➢ Via the Shāṭibiyyah, al-Sūsī had iskān of the hamzah in آمُْرُكُـم  ـ  Via the .ي

Ṭayyibah, he also has ikhtilās of the ḍammah of the rāʾ. 

[Refer for verse 67.] 

 

  

 
299 Ṭayyibat al-Nashr: line 451. 

َـخَ  َـطــــــ  َذ َإ َو ا   َخَ ـهــــــ  َـد  َـلــــــ    .َ.َ.َ،َ
َ

451 .َ َ. َ.َ
َ
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Ziyādāt al-Ṭayyibah: 

➢ Ḥamzah stops on َ  أ يْـهَِ ـل ـ اع   ـ ن آ ء   ـ ب  with ibdāl of the hamzah mubtadiʾah into a yāʾ 

i.e. َا  ـ ن آ ء   ـ :َب يْـهَِيَ  ـل ـ  .In total, Ḥamzah has four ways of stopping here .ع 

Taḥrīrāt: 

Sakt on Madd Munfaṣil and Waqf on Hamzah Munfaṣilah 

➢ Zayyāt, Khalījī and Qārī Ayyūb agree that when applying sakt on madd 

munfaṣil for Ḥamzah (ََُالل ل  أَنـْز   َ آ  then both taḥqīq and tas-hīl – ibdāl in this (م 

verse – are allowed on the hamzah munfaṣilah during waqf i.e. ا  ـ ن آ ء   ـ :َب يْـهَِيَ  ـل ـ  300.ع 
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Tarbīʿ: Madd Badal and َـيْء  ش 

Taḥrīrāt: 

➢ The rules of tarbīʿ which applies for al-Azraq in the Ṣughrā will apply here as 

well: tathlīth in the madd badal with tawassuṭ in يْـئ ا  and ṭūl in the madd ش 

badal with ṭūl in يْـئ ا  .ش 

➢ Tawassuṭ in يْـئ ا  and ”الَْ“ or with sakt on ,”الَْ“ only takes place with sakt on ش 

mafṣūl. Therefore, tawassuṭ in َيْـئ ا  will not take place when applying sakt on ش 

madd muttaṣil. 
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Waqf on  َثـْم ِ
َا لَ   for Ḥamzah ف ـ

Qirāʾāt: 

If stopping on  َثْـم ِ
ا َ لَ   for Ḥamzah, then there are five ways of stopping; two with ف ـ

taḥqīq of the hamzah of  َثْـم ِ
 :ا

 
300 Farīdat al-Dahr: 2/217; al-Jawāhir al-Khālidah: 1/365. 
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1) Ṭūl in the madd with taḥqīq (and no sakt). 

2) Ṭūl in the madd with sakt. 

And three ways with tas-hīl in the hamzah of  َثْـم ِ
 :ا

3) Ṭūl in the madd with tas-hīl – the original state i.e. the hamzah muḥaqqaqah 

is considered and not the secondary state (tas-hīl in the hamzah). This will be 

applied for those who have qaṣr or tawassuṭ in the likes of  َْيب َر   .لَّ 

4) Qaṣr in the madd with tas-hīl – the secondary state is considered i.e. tas-hīl 

being applied in the hamzah, weakening the cause of the madd. This will only 

be applied by those who make qaṣr in the likes of  َْيب َر   and not those who ,لَّ 

make tawassuṭ in it. 

5) Tawassuṭ in madd with tas-hīl – the secondary state is considered i.e. tas-hīl 

being applied in the hamzah, weakening the cause of the madd. This will only 

be applied by those who make tawassuṭ in the likes of  َْيب ر  َ  and not those ,لَّ 

who make qaṣr in it.301 
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Taḥrīrāt: 

➢ When applying sakt on madd munfaṣil alone for Ḥamzah, then al-Khalījī only 

allows naql for Khalaf during waqf; sakt for Khalaf will not be allowed. Al-

Zayyāt and Qārī Ayyūb will allow sakt as well as naql when applying sakt on 

madd munfaṣil: 

 

 

 

 
301 Badāʾīʿ al-Burhān: 81; Taysīr al-Fattāḥ al-ʿAlīm Sharḥ Tanqīḥ Fatḥ al-Karīm: 43. 
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 Madd Munfaṣil 

َاللَُ) ل  أَنـْز   َ آ  (م 

Madd Muttaṣil 

( ئِكَ أُول َ ) 

Waqf 

( َأَلِـيـمَ  اب   (ع ذ 

Al-Khalījī Sakt No Sakt Naql Only 

Al-Zayyāt/  

Qārī Ayyūb 
Sakt No Sakt Naql and Sakt 

➢ When applying sakt on madd muttaṣil, then al-Khalījī and al-Zayyāt agree on 

only allowing naql during waqf for Khalaf; sakt will not be allowed. 

 Madd Munfaṣil 

َاللَُ) ل  أَنـْز   َ آ  (م 

Madd Muttaṣil 

( ئِكَ أُول َ ) 

Waqf 

( َأَلِـيـمَ  اب   (ع ذ 

Al-Khalījī/ 

Al-Zayyāt 
Sakt Sakt Naql Only 

➢ Qārī Ayyūb will allow naql and sakt:302 

 Madd Munfaṣil 

َاللَُ) ل  أَنـْز   َ آ  (م 

Madd Muttaṣil 

( ئِكَ أُول َ ) 

Waqf 

( َأَلِـيـمَ  اب   (ع ذ 

Qārī Ayyūb Sakt Sakt Naql and Sakt 

Note that Khallād will have both naql and sakt during waqf when applying sakt on 

madd munfaṣil alone or sakt on madd muttaṣil.303 

 

کََ ئل
ٰٓ لََاوُل َ َیَۡالّ 

َ
لََََن

ل  اَالض َ
ُ
و
َ
تََ

ْ
ََاش ہُد 

ْ
َََیبلال

َ
ر فل

ْ
غ
َ
م
ْ
َبلال

َ
ذَاب

َ
ع
ْ
ال
َ
َۚۃلَو َ 

Qirāʾāt: 

➢ This is one of the places where idghām kabīr is documented for Ruways i.e. 

ةَِ غْـفِـر  َبَِلمْ  اب  ذ  العْ   in al-Ṭayyibah; of those places in which idghām and iṭḥ-hār are و 

mentioned equally for him.304 

Taḥrīrāt: 

➢ Waqf on َِة غْـفِـر    :for Ḥamzah بَِلمْ 

 

 
302 Mashriq al-Yusr: 1/158; al-Anwār al-Ḥulwāniyyah: 1/90. 
303 Muqarrib al-Taḥrīr: 155, line 121-122; Tanqīḥ Fatḥ al-Karīm: line 106. See also Taḥrīrāt al-Nashr Bayn 
Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 65. 
304 Ṭayyibat al-Nashr: line 146. 

إ نَ .َ.َ.َ ـــاَ و  ــــــــــــــــــــــــــ اب ـ ــذ  َع 
َ

146 . َ. َ. َََ
َ
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Madd 

Muttaṣil 

( ئِكَ أُولِ َ ) 

Fatḥ/Imālah (َِة غْـفِـر   (بَِلمْ 

Khalaf Khallād 

Al-Khalījī/ 

Qārī Ayyūb 

No Sakt Fatḥ/Imālah Fatḥ/Imālah 

Sakt Fatḥ/Imālah Fatḥ/Imālah 

Al-Zayyāt 
No Sakt Fatḥ Only Fatḥ/Imālah 

Sakt Imālah Only Fatḥ/Imālah 

➢ Al-Zayyāt does not allow fatḥ i.e. he only allows imālah for Khalaf when 

applying sakt ʿāmm and stopping on one of the 15 letters of ََ وْدِ يـْن بَلِـذ  ثتَز  ج  ف ـ

سٍَ ْ  .with its prerequisites. Refer to verses 30, 67, 74, 86 and 157 أَكْه ر and شَ 

 

لََٰ
َ
ہُمَْع

َ
َاصَْبََ

ۤ
ا
َ
َ﴿َفمَ ََ﴾۱۷۵الن َارل

Taḥrīrāt: 

➢ Al-Zayyāt only allows taqlīl on َِالنَّار with rawm of the kasrah of the rāʾ. He 

further restricts it to qaṣr in madd munfaṣil. These restrictions are based upon 

how taqlīl is transmitted by al-Kāfī of Ibn Shurayḥ. Therefore, all the taḥrīrāt 

applied here by al-Zayyāt is based on what is related in al-Kāfī.305 

➢ Al-Khalījī and Qārī Ayyūb allow taqlīl without restricting it to rawm or qaṣr 

in madd munfaṣil. These allowances are made because there are no such 

restrictions laid down by Ibn al-Jazarī and he suggests that he draws upon the 

application of taqlīl of al-Sūsī from other sources as well (besides al-Kāfī of 

Ibn Shurayḥ), without restricting it to rawm.306 

 

  

 
305 Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 570-574. 
306 He says after mentioning imālah kubrā and fatḥ for al-Sūsī: 

َ)قلتَُ نَجعلَذلَمعَالرومَكماََنَهؤلَّءَمَ ومََِ،وذهبَبعضهمَاإلَالَّإمالةَبيَبي...هوقرأ ناَبهماَمنَروايتَ،اَوأ داءَ َالوجهيَصحيحانَعنَالسوسيَنصَ (َوكِِ 

نهَمذهبَالبغدديي  َ.نصَعليهَفَِالكافَِوقالَاإ

Al-Nashr: 2/72-73. 
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للکََ
 
ََؕذ َ ل َق 

ح
ْ
َبلال

َ
ب ت  کل

ْ
لََال

َ  
َنزَ

َ
َالِ  بلانَ َ

Qirāʾāt: 

ََ قَِِالْكِـت اب  بَِلحْ   is one of the places in which idghām kabīr, with an option, is documented 

for Ruways in al-Durrah. It is also in al-Ṭayyibah as one of those places in which 

idghām and iṭḥ-hār are allowed equally.307 

 

یَۡ ل َ َالّ  َ ن  ال َ
َو

َ
ََن َلَفُوۡاَفِل

ت
ْ
َلفَلََاخ بل

ت  کل
ْ
علََیَۡال

َ
َب قَاقٍۭ  َ﴾۱۷۶﴿َدٍَیَۡشل

End of the Second Quarter 

 

  

 
307 Ṭayyibat al-Nashr: line 146. 

َ. َ. َ.َ
َ

146 . َ. ــاَ .َ ب ـ اَ و  ـت ـاب ـ ََال ك 
َ
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Third Ḥizb: Third Quarter 

َلََ
ۡ
َی

َ
َََس َبلالِل

َ
ن
َ
م نَْا 

َ
َم
َ ل 
بَ
ْ
َال َ ن  کل

ل 
َ
َو بل رل

ْ
غ
َ
م
ْ
ال
َ
َو قل رل

ْ
ش
َ
م
ْ
لََال

َ
وۡہَکُمََْقلب

ُ
ج
ُ
ل وُۡاَو

َ
َتوُ

ۡ
َانَ

َ ل 
بَ
ْ
ال

َ
ْ
ال
َ
َو

َ
َی ََوْمل

َ
َو رل خل

 ۡ
کََال ئل

ٰٓ ل
َ
م
ْ
بلََۃلَال َالن َ َ

َو بل
ت  کل

ْ
َال
َ
ََو تَََٰۚیٖ  ا 

َ
ََََو لٰ 

َ
الََع

َ
م
ْ
ہََٖال  ل

ب
ُ
یح َََذوَل قُرْبٰ 

ْ
ََال

َ
و

َ
ْ
َال
َ
َی م  ََیت 

ْ
َال
َ
َو کل س 

َ
ََم

ۡ
بلََی َ 

َالس
َ
ن
ْ
َاب

َ
َیَۡو للَََۙلل آئل َ 

الس
َ
َََو

ۡ
َََی َفِل

َ
ل وَََو َ َالص 

َ
اقَاَم

َ
ََۚو قاَبل ل  

تَََٰۃََالر ا 
َ
َو

و
 
ک
َ 
َۚۃََالز َ 

Qirāʾāt/Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq reads َََّالـْبِـر  with a ḍammah on the rāʾ, subsequently allowing both ل يسْ 

tafkhīm and tarqīq in the rāʾ of َُّالـبِـر. 

➢ Abū ʿAmr al-Baṣrī has both fatḥ and taqlīl in َٰى  ـ  .القُـرْب

➢ Abū ʿUthmān al-Ḍarīr has imālah of the tāʾ and what follows it in َٰـىَٰالـي ـت ـم  . 

Rāʾ Maḍmūmah, Madd Badal and Dhawāt al-Yāʾ Appearing Together for al-

Azraq 

Taḥrīrāt: 

➢ Al-Azraq has takhmīs in the verse: qaṣr of madd badal with taqlīl is not 

allowed. 

➢ When reading with tafkhīm of the rāʾ maḍmūmah for al-Azraq, then al-Khalījī 

and al-Zayyāt will only allow it with:308 

1) Qaṣr of madd badal with fatḥ in dhawāt al-yāʾ. 

2) Ṭūl of madd badal with taqlīl of dhawāt al-yāʾ.309 

➢ Qārī Ayyūb has no restrictions regarding the rāʾ maḍmūmah since no 

restrictions are mentioned by Ibn al-Jazarī.310 

 

 
308 Muqarrib al-Taḥrīr: 142 (line 102-105); Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Mazrūʿī: 75 (lines 75-76). 
309 Al-Khalījī and al-Zayyāt do not allow tafkhīm of the rāʾ maḍmūmah while applying tawassuṭ in madd badal. 

[See also verse 187.] 
310 Mashriq al-Yusr: 1/160; al-Anwār al-Ḥulwāniyyah: 1/91. 



158 
 

َُاََییَ ای 
َ
لََہ َ َیَۡالّ 

َ
لَََن َ

َع
َ
نُوۡاَکُتلب

َ
م َیَۡا 

ُ
ََکُم َفِل ُ

اص
َ
ص قل

ْ
ََال لٰ 

ْ
قَت
ْ
َؕال َ 

Ziyādāt al-Ṭayyibah: 

➢ Abū ʿAmr al-Baṣrī has both fatḥ and taqlīl in َٰ  .الـق ـتْـل 

Taḥrīrāt: 

➢ Al-Azraq has takhmīs in the verse: qaṣr of madd badal with taqlīl is not 

allowed. Thus, with tawassuṭ and ṭūl in the madd badal, both fatḥ and taqlīl 

will be allowed in َٰ  .الـق ـتْـل 

 

ث ی
ۡ
نُ
ۡ
ال

َ
َو بْدل

َ
ع
ْ
َبْدَُبلال

ع
ْ
ال
َ
َو ل  
ر
ُ
ح
ْ
َبلال ُ  

ر
ُ
ح
ْ
ثَ َال

ۡ
نُ
ۡ
َؕیبلال َ 

Ziyādāt al-Ṭayyibah: 

➢ Abū ʿAmr al-Baṣrī has both fatḥ and taqlīl in َٰى  .الُْنـْث ـ

Taḥrīrāt: 

➢ Al-Zayyāt allows waqf with taḥqīq on َٰى ىَٰ Note that taḥqīq on .بِـالُْنـْث ـ  will بِـالُْنـْث ـ

only be allowed when applying idrāj on َٰى الُْنـْث ـ  .before it و 

ىَٰ  الُْنـْث ـ ىَٰ و   بِـالُْنـْث ـ

Al-Khalījī & 

Qārī Ayyūb 
Taḥqīq Naql Only 

Al-Zayyāt Taḥqīq Naql and Taḥqīh 

➢ When applying sakt on َٰى الُْنـْث ـ ىَٰ then sakt and naql will be allowed on ,و   بِـالُْنـْث ـ

during waqf: 

ىَٰ الُْنـْث ـ ىَٰ و   بِـالُْنـْث ـ

Sakt Sakt and Naql 
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Tawassuṭ in َء ْ  with Waqf on Hamzah Mutawassiṭah bi Zawāʾid شَ 

َ
َ
ی فل ُ

نَْع
َ
یَۡلََََٗفمَ نَْاخَل لََََءٌَشَََََۡہلََمل َال

آءٌ
َ
ادَ
َ
َو فل

ۡ
و
ُ
ر
ْ
ع
َ
م
ْ
ال َبل

ٌۢ ٌ
اع

َ
ََؕہلَیَۡفاَت لب انٍَ

َ
س
ْ
 بلالح

Ziyādāt al-Ṭayyibah: 

➢ Ḥamzah has tawassuṭ in  َء ْ  .شَ 

Taḥrīrāt: 

➢ Tawassuṭ in  َء ْ  will take place without sakt on the mafṣūl, as well as with شَ 

sakt on the mafṣūl. Tawassuṭ will not take place when applying sakt on the 

madd muttaṣil. 

➢ When applying sakt on madd muttaṣil, then al-Khalījī and al-Zayyāt only 

have tas-hīl during waqf for Ḥamzah; taḥqīq will not be allowed. 

Madd Muttaṣil 

( أ ءَ  أَد   (و 

Waqf 

ان) حْس 
ِ
 (بِـا

No Sakt Taḥqīq and Tas-hīl 

Sakt Tas-hīl Only 

➢ Qārī Ayyūb will allow tas-hīl and taḥqīq of the hamzah mutawassiṭah bi 

zawāʾid:311 

Madd Muttaṣil 

( أ ءَ  أَد   (و 

Waqf 

ان) حْس 
ِ
 (بِـا

No Sakt Taḥqīq and Tas-hīl 

Sakt Taḥqīq and Tas-hīl 

➢ When applying tawassuṭ in  َء ْ  whether sakt is being made on mafṣūl or – شَ 

not – then al-Khalījī and Qārī Ayyūb will allow both tas-hīl and taḥqīq 

during waqf on ان حْس 
ِ
  .for the entire Ḥamzah بِـا

➢ Al-Zayyāt will agree with al-Khalījī, but only when not making sakt on 

mafṣūl. According to al-Zayyāt, when applying sakt on mafṣūl (with tawassuṭ 

in  َء ْ -then Khallād only has taḥqīq during waqf. Khalaf will allow both tas (شَ 

hīl and taḥqīq.312 

 
311 Mashriq al-Yusr: 1/161; al-Anwār al-Ḥulwāniyyah: 1/92. 
312 Farīdat al-Dahr: 2/227; Tanqīḥ Fatḥ al-Karīm: line 110.  
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َ
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ۡ
ن وْتَُال

َ
م
ْ
َال
ُ
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َ
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َ
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َ
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َ
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َ
و
ْ
ۃَََُۖال

َ 
َََی

َ
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َ
و
ْ
َیَۡللل بلَََنل

َ
ر
ْ
قَ
ۡ
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َ
ََو

ۡ
ََی

َۚ َ فل
ۡ
و
ُ
ر
ْ
ع
َ
م
ْ
 بلال

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq reads the rāʾ maftūḥah munawwanah with tarqīq as well as with 

tafkhīm.313 

 

ًَ
ۡ

عََخَی
َ  
و
َ
َتطَ

ۡ
ن
َ
َخَََافمَ

َ
ٌَفہَُو

ۡ
َََٗی َ  َؕلَ 

Ziyādāt al-Ṭayyibah: 

➢ Like in the previous section, al-Azraq reads the rāʾ maftūḥah munawwanah 

ا) ـيْـر   .with tarqīq as well as with tafkhīm (خ 

➢ Al-Azraq has an option of tarqīq and tafkhīm in the rāʾ maḍmūmah ( ـيْـرَ   as (خ 

well.314 

➢ Note the change for al-Ḍarīr. 

Taḥrīrāt: 

The variations of reading the rāʾ maftūḥah munawwanah and the rāʾ maḍmūmah 

together are: 

ا  ـيْـر  ـيْـرَ  خ   خ 

1 Tafkhīm Tarqīq 

2 Tarqīq Tarqīq 

3 Tarqīq Tafkhīm 

 
313 Ṭayyibat al-Nashr: lines 337-338. 

ـــ َ  يـ خ  ـاَ ت ف  ــ   مـ
نَ  ـو  ــ   نـ

ـ َ  ــ  ـنـ  ع 
ـــ  َ إ نَ  ــ َو ص 

َ

337 . َ. ــ  َ .َ َو ج 
َ

.َ َ. َ.َ
َ

ـرًاَ 338 اكــــ  ش  ـرًاَ ك  ـيــــ  ب ـيـــــرًاَ خ  اَ خ  ـر  ـضــــ  َخ 
َ

 

314 Ṭayyibat al-Nashr: line 337-338. 

َ َـوالــ  ل    ـَ  خ  ـرٌَ فــ   ك بــ 
ونَ  ـر  شــ   و ع 

َو ضــ  َ 
َ

ا َ  339 ذ  ــ  َ كـ ــ  َ  ذ ا    الضـ
قَ  ــ  ـــَ  ر قـ ــ  َ ِ ال فـ صـ

 
َأ

َ
 



161 
 

➢ Al-Khalījī and al-Zayyāt do not allow reading both with tafkhīm for al-

Azraq.315 However, Qārī Ayyūb allows it because Ibn al-Jazarī has no 

restrictions regarding it. [Refer to verse 158.] 

➢ Al-Khalījī does not allow ghunnah for al-Azraq when applying tafkhīm in the 

rāʾ maḍmūmah ( ـيْـرَ   316.(خ 

 

ٌَ
ۡ

وۡاَخَی
ُ
وۡم

ُ
َتصَ

ۡ
َانَ

َ
َ﴿َو

َ
لمَُوۡن

ْ
مََْتعَ

ُ
ت
ۡ
َکُن

ۡ
ن  َ﴾۱۸۴ل کَُمََْال

Ziyādāt al-Ṭayyibah: 

➢ Like in the previous section, al-Azraq has an option of tarqīq and tafkhīm in 

the rāʾ maḍmūmah ( ـيْـرَ   .(خ 

Taḥrīrāt: 

➢ Al-Khalījī does not allow ghunnah for al-Azraq when applying tafkhīm in the 

rāʾ maḍmūmah ( ـيْـرَ  كُـمَخ  ّـَ ل ). 

 

َ
ُ
ر
ۡ
لََشَہ َ َالّ 

َ
ضَان

َ
م
َ
َر

ۤ ۡ
لََفلََی زل

ۡ
َہُدًََہلَیَۡانُ

ُ
ن قُرْا 

ْ
َََیال

َ
ب
َ
َو للن َاسل َل 

ل 
تٍَی ََن  ہُد 

ْ
َال
َ
ن َََۚیم ل َ فُرْقاَنل

ْ
ال
َ
 و

Ziyādāt al-Ṭayyibah: 

➢ Al-Dūrī Baṣrī has both imālah as well as fatḥ in َِاس  .لِـلـنّـَ

Taḥrīrāt: 

➢ Take note of the differences in ghunnah with madd munfaṣil for al-Aṣbahānī, 

al-Ḥulwānī and Ḥafṣ. 

➢ No ghunnah will be made when applying ṭūl with sakt for al-Naqqāsh. 

➢ Al-Mutawallī and his school allow ghunnah with idghām kabīr. 

➢ The author of Farīdat al-Dahr allows sakt on madd munfaṣil without sakt on 

the sākin mawṣūl. [Refer to the discussion in verse 119.] 

 
315 Farīdat al-Dahr: 2/233-234; Muqarrib al-Taḥrīr: 142 (line 102-103). 
316 Muqarrib al-Taḥrīr: 116 (line 58-59). 
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ُ
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َ
ىکُمَْو  َ﴾۱۸۵ہَد 

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has an option of tarqīq and tafkhīm in the rāʾ maḍmūmah (ََـرُوا لِـتُـك ـبِِ و 

 .(اللَ 

 

یَۡ َاجُل
ُ
ََب

َ
و
ْ
ع
َ
ََۃََد

ْ
َََۙفلَ انل َ

ع
َ
ذاََد َال َاعل َال 

َ
َجلَی

وۡایَۡسْت
ُ
ََۡب َََلٰل

ْ
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ُ
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ْ
ََۡؤ َل َہََُْبٰل

َلعَ
َ
َی

َ
ن
ۡ
 َ﴾۱۸۶َ﴿َرْشُدُو

Qirāʾāt: 

➢ Qālūn has an option of ḥadhf and ithbāt of the yāʾāt al-zawāʾid in َِاع  and الـد 

ـانَِ ع   .د 

➢ Both al-Azraq and al-Aṣbahānī read the yāʾ of َهُم لّـَ  .بِـيَ  .with a fatḥah i.e بِـيَْل ع 

Taḥrīrāt: 

There are no restrictions for Qālūn; thus, he will have 12 awjuh altogether: 

 Yāʾ Zāʾidah & 

Madd Munfaṣil 

ا) ذ 
ِ
اعَِا  (الدَّ

Yāʾ Zāʾidah 

ـانَِ) ع   (د 

Ṣilah/No Ṣilah 

( همَُيـْرْشُدُونَ  لّـَ  (ل ع 

1 Ḥadhf Ḥadhf No Ṣilah 

2 Ḥadhf Ḥadhf Ṣilah 

3 Ḥadhf Ithbāt No Ṣilah 

4 Ḥadhf Ithbāt Ṣilah 

5 Ithbāt with Qaṣr Ḥadhf No Ṣilah 

6 Ithbāt with Qaṣr Ḥadhf Ṣilah 

7 Ithbāt with Qaṣr Ithbāt No Ṣilah 

8 Ithbāt with Qaṣr Ithbāt Ṣilah 

9 Ithbāt with Madd Ḥadhf No Ṣilah 

10 Ithbāt with Madd Ḥadhf Ṣilah 

11 Ithbāt with Madd Ithbāt No Ṣilah 

12 Ithbāt with Madd Ithbāt Ṣilah 
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َ
َ
غُوۡاَم

َ
ت
ْ
اب
َ
َو َ ہُن 

ۡ
و
ُ
ر اشل

َ
َب
َ
ـ  ن
ۡ
ََ۪افاَل ََلکَُمََْ

ُ
َالِ

َ
ب

َ
 کَت

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both tarqīq and tafkhim in the rāʾ of ََّوهُن اشُِْ  ـ  .ب

➢ Via al-Durrah, Ibn Wardān has naql in ٰنَ ف الـْئَـ . Via al-Ṭayyibah, he also has 

taḥqīq.317 

Taḥrīrāt: 

➢ Al-Khalījī and al-Zayyāt do not allow tafkhīm of the rāʾ maḍmūmah while 

applying tawassuṭ in madd badal for al-Azraq.318 Qārī Ayyūb has no 

restrictions. [Refer to verse 177.] 

 

َ َ ہُن 
ۡ
و
ُ
ر اشل

َ
لََتبُ

َ
َو َََۙفِل َ

فُوۡن کل مَْع 
ُ
ت
ۡ
انَ
َ
ََؕو َ دل جل س 

َ
م
ْ
 ال

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both tarqīq and tafkhim in the rāʾ of  َنََّوهَُاشَُِْبَ َـَتَُلَّ َو . 

 

لََٰ َال
ۤ
ا
َ
لوُۡابلہ

ْ
تدُ

َ
کُلوُۡاَفرَلََو

ۡ
ا
َ
َللت امل ک َ

ُ
ح
ْ
َََقًایَۡال مل

ْ
ث ل
ۡ
َبلال َالن َاسل الل َ

نَْامَْو ََ﴿م ل
َ
لمَُوۡن

ْ
مََْتعَ

ُ
ت
ۡ
انَ
َ
 َ﴾۱۸۸و

End of the Third Quarter 

 

  

 
317 Ṭayyibat al-Nashr: line 230. 

ـَ  ــ   فــــــــــــ
نَ  َ الْ  ــ  َ.َ.َ. ـذَ خــــــــــــ

َ

230 .َ.َ. َ ت لــــــــــــــــــــــــــــــــــ    َو اخ 
َ

 

318 Muqarrib al-Taḥrīr: 142-143 (line 102); Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Mazrūʿī: 75 (lines 75-76); Taḥrīrāt al-
Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 132. 
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Third Ḥizb: Fourth Quarter 

 

َ
َ
لوُۡنکَََی

َ
لَََسْـ  َ ل  ہَل

ۡ
َال نل َ

َؕع َ 

Taḥrīrāt: 

➢ Note that Ibn Dhakwān – excluding al-Ṣūrī –, Ḥafṣ and Idrīs have sakt khāṣṣ 

and sakt muṭlaq. Thus, they may apply sakt on َِة  without applying sakt on الَْهِلّـَ

ئ لُون كَ  ئ لوُن كَ  However, if applying sakt on .ي س ْ  then sakt must be applied on ,ي س ْ

ةَِ  .الَْهِلّـَ

➢ Al-Ṣūrī only has sakt muṭlaq; sakt must be applied in both  َئ لوُن ك ةَِ and ي س ْ   .الَْهِلّـَ

➢ According to al-Khalījī and al-Zayyāt, when applying sakt on the mawṣūl 

( ئ لوُن كَ  ةَِ for Ḥamzah, then waqf with sakt on (ي س ْ  .will not be allowed i.e الَْهِلّـَ

only naql will then be allowed during waqf.319 

Ḥamzah has six ways of reading this: 

 Mawṣūl 

( ئ لوُن كَ   (ي س ْ

Lām al-Taʿrīf 

 (الـْـ)

Fatḥ/Imālah 

 (أَهِلَّــةَِ)

1 No Sakt Naql Fatḥ 

2 No Sakt Naql Imālah 

3 No Sakt Sakt Fatḥ 

4 No Sakt Sakt Imālah 

5 Sakt Naql Only Fatḥ 

6 Sakt Naql Only Imālah 

➢ Al-Zayyāt does not allow sakt on the lām al-taʿrīf with imālah of the hāʾ al-

taʾnīth. Thus, the fourth wajh in the above table will not be allowed.320 

➢ Al-Zayyāt will have an additional wajh: taḥqīq without sakt on the lām al-taʿrīf 

during waqf; this is only allowed without imālah of the hāʾ al-taʾnīth: 

 

 
319 Muqarrib al-Taḥrīr: 150 (lines 116-117); Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Mazrūʿī: 84 (line 101). [Refer to 

footnote of verse 20.] 
320 Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Mazrūʿī: 75 (lines 13, 40); Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-
Azmīrī wa Madrasat al-Imām al-Manṣūrī: 55. 
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 Mawṣūl 

( ئ لوُن كَ   (ي س ْ

Lām al-Taʿrīf 

 (الـْـ)

Fatḥ/Imālah 

 (أَهِلَّــةَِ)

6 No Sakt Taḥqīq (without sakt) Fatḥ Only 

➢ Qārī Ayyūb has eight awjuh; allowing sakt on the lām al-taʿrīf during waqf 

when applying sakt on the mawṣūl (note that imālah of the hāʾ al-taʾnīth is 

allowed when applying sakt):321 

 Mawṣūl 

( ئ لوُن كَ   (ي س ْ

Lām al-Taʿrīf 

 (الـْـ)

Fatḥ/Imālah 

 (أَهِلَّــةَِ)

1 No Sakt Naql Fatḥ 

2 No Sakt Naql Imālah 

3 No Sakt Sakt Fatḥ 

4 No Sakt Sakt Imālah 

5 Sakt Naql  Fatḥ 

6 Sakt Naql  Imālah 

7 Sakt Sakt Fatḥ 

8 Sakt Sakt Imālah 

 

َ
ۡ
لیَ
َ
َو

َ
ََس

ُ
ب
ْ
توُاَال

ۡ
َتاَ
ْ
َبلانَ ُ ل 

بَ
ْ
َال

ُ
ََوۡتََی

ۡ
ن َات قَ َمل َنل

َم
َ ل 
بَ
ْ
َال َ ن  کل

ل 
َ
ہَاَو َۚظُہُوۡرل  ی

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both tarqīq and tafkhim in the rāʾ of َُّالـْبِـر َ لَٰ and ل يسْ  الـْبِـرَُّو  ـكِـنَِ . 

Tafkhīm of the rāʾ is allowed with both fatḥ and taqlīl in the dhawāt al-yāʾ, 

 .اتـِق ـىَٰ

 

َ
َ
ز
َ
للکََج

 
َکَذ

ُ
رلََآء فل

 
ک
ْ
َیَۡال

َ
 ﴾۱۹۱﴿َن

Ziyādāt al-Ṭayyibah: 

➢ Al-Ṣūrī has imālah in  َفِريِن  .الكا 

 

  

 
321 Mashriq al-Yusr: 1/169; al-Anwār al-Ḥulwāniyyah: 1/96. 
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لََٰ
َ
َع َ ََالل 

َ
ان

َ
و
ْ
د
ُ
وۡاَفلََََع

َ
ہ
َ
ت
ۡ
َان نل ملََفاَل لل

 
ََالظ 

ۡ
 َ﴾۱۹۳﴿َی

Ziyādāt al-Ṭayyibah: 

➢ Take note of the madd al-tabriʾah for Ḥamzah in َ  ل انَ ََف ـ عدُْو  ; the duration is 

tawassuṭ. 

 

یَۡ کُمَۡم َرل
ۡ
ن َمل

َ
َکَان

ۡ
ن
َ
ََضًافمَ

ۤ
ہٖ ہَََٖاذَیًاوََْبل سل

ۡ
ا
َ  
َر
ۡ
ن َم ل

ٌ
ۃ
َ
ی
ْ
د َََففَل َصل

ۡ
ن َم ل

َ
دَقََی َ

کٍََۚۃٍَامٍَاوََْص
ُ
 اوََْنسُ

Ziyādāt al-Ṭayyibah: 

➢ Al-Aṣbahānī does not have ibdāl in  َأْسِه  because it is one of the exceptions for ر 

him.322 

Taḥrīrāt: 

➢ Note the ghunnah and madd munfaṣil coming together in this portion for al-

Aṣbahānī, Hishām and Ḥafṣ. 

➢ Ibn Dhakwān and Ḥafṣ have sakt with ghunnah; according to al-Zayyāt it is 

only via Ibn al-Akhram. 

➢ Al-Naqqāsh will not have ghunnah when applying sakt with ṭūl in madd 

munfaṣil. 

 

َفلَ َ
ض

َ
َفرَ

ۡ
ن
َ
ن ََیَۡفمَ ََہل دَالََفِل لََجل َ

َََۙو
َ
وۡق

ُ
لََفسُ

َ
فثَََو

َ
َفلََََر َ َج 

ح
ْ
ََؕال َ َج ل

ح
ْ
 ال

Ziyādāt al-Ṭayyibah: 

➢ Ḥamzah has madd al-tabriʾah in  َف ث ر   َ ل  َ ,ف ل  ََو  فسُُوق   and َ  ل الَ َو  جِد  . 

 

َ
َ

ۡ
َخَی ن َ اَفاَل

ۡ
و
ُ
د َ و  َ

تزَ
َ
ََو و 

ْ
ق َالت َ ادل َ 

َ۫یالز َ 

Ziyādāt al-Ṭayyibah: 

 
322 Ṭayyibat al-Nashr: line 205. 

ـؤًاَ ــ  ؤ لــ ل ـ َ و    
 
أ ـــر  الـــ ـاَ و  ــً يــ ئ ـ َ ر  ـــا   ـــ َب ـ

َ

ـَ ِ و ال 205 ــ  ـانــ ب ه  ص 
 
ـاَ أ ــً ـل ـقــ ط  َ م  َ لَ  ـــا   ــــ َك 

َ
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➢ Abū ʿAmr al-Baṣrī has both fatḥ and taqlīl in َٰى قْـو   .التّـَ

 

َ ات قَُوۡنل َ
َییَو َاََاوُلٰل ابل

َ
ب
ْ
لَ
ۡ
 َ﴾۱۹۷﴿ََل

Taḥrīrāt: 

➢ According to al-Khalījī, when applying sakt on madd munfaṣil for Ḥamzah, 

then only naql will be allowed during waqf. 

➢ Al-Zayyāt and Qārī Ayyūb allow sakt on madd munfaṣil with both naql and 

sakt on the lām al-taʿrīf during waqf.323 

 

َلََ
ۡ
َی

َ
لَََس َ

ََؕکُمَْیَۡع ب لکُمَْ َ  
َر
ۡ
ن َم ل

ً
لَ

ْ
غُوۡاَفضَ

َ
َتبَْت

ۡ
احٌَانَ

َ
ن
ُ
 ج

Qirāʾāt: 

➢ Note that Ibn Dhakwān and Ḥafṣ have ghunnah with sakt. According to al-

Zayyāt ghunnah with sakt is only found via Ibn al-Akhram from al-Akhfash. 

 

َ
َ  
ََضُوۡایَۡافَلَََثمُ

َ
نَْح ََؕثَُیَۡمل ََ

َ
واَالِ

ُ
ر فل

ْ
غ
َ
اسْت

َ
َو

ُ
َالن َاس َ

 افَاَض

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both tarqīq and tafkhim in the rāʾ of  َاسْت ـغْـفِـرُواَالل  .و 

 

ذاَ مَۡیَۡقضََََفاَل
ُ
کُمََْت

َ
آء
َ
ب کُمَْا  رل

ْ
ک َکَذل

َ
واَالِ

ُ
کُر

ْ
کَکُمَْفاَذ َاسل

ن ََؕم َ رًاَ
ْ
َذلک َ  اوََْاشََد 

Qirāʾāt: 

➢ Both tafkhīm and tarqīq is allowed for al-Azraq in ا  tafkhīm is ;ذِكْـر 

muqaddam.324 

Taḥrīrāt: 

 
323 Farīdat al-Dahr: 2/246. 
324 Ghayth al-Nafʿ: 106. 
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➢ According to al-Khalījī, Ibrāhīm al-ʿUbaydī, al-Manṣūrī, as well as al-Izmīrī, 

when applying tawassuṭ in the madd badal for al-Azraq, then only tafkhīm is 

allowed in ا  Sheikh al-Mutawallī and his school, including the author of 325.ذِكْـر 

Farīdat al-Dahr, Muḥammad Ibrāhīm, have no restrictions.326 

➢ Via al-Shāṭibiyyah, Qārī Ayyūb agrees with al-Khalījī and his predecessors: 

with tawassuṭ in madd badal, only tafkhīm is allowed in ا  this restriction is ;ذِكْـر 

documented in Ghayth al-Nafʿ of al-Ṣafāqusī.327 Via al-Ṭayyibah, he 

additionally allows tarqīq in ا  when applying tawassuṭ in madd badal.328 ذِكْـر 

 

َ
َ  
َی
ۡ
ن
َ
َم َالن َاسل َ

ن ََقُوۡلَُفمَل َاَفِل
تلن

ََا 
ۤ
ا
َ
ب نَ َ
ََر

ْ
ُن َال 
َ
اَلَََََٗای

َ
م
َ
َو َََفِل

َ
ر خل

 ۡ
نَْخَلََقٍَ﴿َۃلَال  َ﴾۲۰۰مل

Ziyādāt al-Ṭayyibah: 

➢ Abū ʿAmr al-Baṣrī has both taqlīl and fatḥ on نـْي ا  because it comes on the الدُّ

scale of َٰ   .فعُْل 

➢ Additionally, al-Dūrī Baṣrī also has imālah kubrā in نـْي ا  .الدُّ

➢ Al-Dūrī Baṣrī also has both fatḥ and imālah in َِالنَّاس. 

Taḥrīrāt: 

➢ Al-Khalījī and Qārī Ayyūb apply takhmīs (five awjuh) in this verse for al-

Azraq; qaṣr with taqlīl not being allowed. 

 
325 Muqarrib al-Taḥrīr: 134-135 (line 87); Badāʾiʿ al-Burhān: 76; al-Taḥārīr al-Muntakhabah: 87; Taḥrīr al-Ṭuruq wa 

al-Riwāyāt: 76. 
326 Farīdat al-Dahr: 2/237; al-Rawḍ al-Naḍīr: 268-269. 
327 Ghayth al-Nafʿ: 106-107. 
328 Mashriq al-Yusr: 1/175; al-Anwār al-Ḥulwāniyyah: 1/100. 

Sheikh Muḥammad Munayyir al-Samannūdī (d 1199) – the teacher of Ibrāhīm al-ʿUbaydī (still alive in 1233) and 

the student of ʿAlī al-Rumaylī (d. 1130) explains two different practices regarding this:  

1) The practice of ʿAbd al-Raḥmān al-Yamanī – he allowed tafkhīm and tarqīq in ا  while applying ذِكْـر 

tawassuṭ in the madd badal. 

2) The practice of Sulṭān al-Mazzāḥī – he only allowed tafkhīm in ا  when applying tawassuṭ in madd ذِكْـر 
badal. 
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اَ and النَّاسَِ نـْي   coming together for al-Dūrī Baṣrī الدُّ

➢ Al-Khalījī does not allow imālah of َِالنَّاس with imālah of نـْي ا  whilst applying الدُّ

qaṣr in madd munfaṣil and iṭḥ-hār i.e. not reading with idghām kabīr.329 

➢ Though al-Khalījī prevents taqlīl of نـْي ا  whilst applying tawassuṭ in madd الدُّ

munfaṣil for al-Sūsī,330 this wajh is allowed in al-Jawāhir al-Khādlidah.331 

Al-Dūrī Baṣrī will have 18 awjuh of which 17 are allowed:332 

 Fatḥ/Imālah 

 (النَّاسَِ)

Iṭḥ-hār/Idghām 

ن ا) ّـَ ب قُـولَُر   ـ  (ي

Qaṣr/Tawassuṭ 

ن اَأ تِـن ا) ّـَ ب  (ر 

Fatḥ/Taqlīl/Imālah 

نـْي اَ)  (الدُّ

1 Fatḥ Iṭḥ-hār Qaṣr Fatḥ 

2 Fatḥ Iṭḥ-hār Qaṣr Taqlīl 

3 Fatḥ Iṭḥ-hār Qaṣr Imālah 

4 Fatḥ Iṭḥ-hār Tawassuṭ Fatḥ 

5 Fatḥ Iṭḥ-hār Tawassuṭ Taqlīl 

6 Fatḥ Iṭḥ-hār Tawassuṭ Imālah 

7 Fatḥ Idghām Qaṣr Fatḥ 

8 Fatḥ Idghām Qaṣr Taqlīl 

9 Fatḥ Idghām Qaṣr Imālah 

10 Imālah Iṭḥ-hār Qaṣr Fatḥ 

11 Imālah Iṭḥ-hār Qaṣr Taqlīl 

12 Imālah Iṭḥ-hār Qaṣr Imālah 

13 Imālah Iṭḥ-hār Tawassuṭ Fatḥ 

14 Imālah Iṭḥ-hār Tawassuṭ Taqlīl 

15 Imālah Iṭḥ-hār Tawassuṭ Imālah 

16 Imālah Idghām Qaṣr Fatḥ 

17 Imālah Idghām Qaṣr Taqlīl 

18 Imālah Idghām Qaṣr Imālah 

Wajh number 12 will not be allowed by al-Khalījī. 

➢ Al-Zayyāt does not allow imālah of َِالنَّاس with imālah of نـْي ا  absolutely i.e. in ,الدُّ

all its variations imālah of these two together will not be allowed.333  

 
329 Muqarrib al-Taḥrīr: 126-127 (line 72). 
330 Muqarrib al-Taḥrīr: 129 (line 77). 
331 Al-Jawāhir al-Khālidah: 1/386. 
332 Muqarrib al-Taḥrīr: 127. 
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➢ Likewise, with imālah in َِالنَّاس, al-Zayyāt does not allow fatḥ in نـْي ا  or any – الدُّ

other words on the scale of َٰ  whilst applying qaṣr in madd munfaṣil and – فـعْل 

iṭḥ-hār. Thus, numbers 10, 12, 15 and 18 in the above table will not be 

allowed; he will therefore allow 14 out of the 18 awjuh for al-Dūrī Baṣrī.334 

➢ Ibn al-Jazarī mentions no restrictions besides the previously-mentioned 

restrictions of idghām kabīr not allowed for Abū ʿAmr with madd in munfaṣil 

and taḥqīq of the hamzah.335 Therefore, Qārī Ayyūb will not have the above 

imposed restrictions of al-Khalījī and al-Zayyāt for al-Dūrī Baṣri and al-Sūsī.336 
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ْ
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ۡ
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 ۡ
ََۃلَال

َ
ن
َ
س
َ
َح

ً
َ﴿َۃ ارل َالن َ َ

ذَاب
َ
اَع

َ
َقلن َ  َ﴾۲۰۱و 

Ziyādāt al-Ṭayyibah: 

➢ Al-Ṣūrī has imālah in َِالنَّار. 

Waqf on َِالنَّار for al-Sūsī with Idghām Kabīr, Madd Munfaṣil and َٰ  فـعْل 

Taḥrīrāt: 

➢ Al-Khalījī and Qārī Ayyūb allow taqlīl in َِالنَّار without restricting it to rawm or 

qaṣr in madd munfaṣil.  

➢ Al-Zayyāt only allows taqlīl on َِالنَّار with rawm of the kasrah of the rāʾ based 

upon it being transmitted in al-Kāfī of Ibn Shurayḥ. Additionally, al-Kāfī 

relates the following: 

• Qaṣr in madd munfaṣil. 

• Taqlīl in words falling on the scale of َٰ  .فـعْل 

• Iṭḥ-hār instead of idghām kabīr. 

 
333 Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Mazrūʿī: 108 (line 158). 
334 Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Mazrūʿī: 109 (lines 158-159); see also Taḥrīrāt al-Ṭayyibah of al-Jamāl Sharaf: 

55. 
335 Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 575. 
336 Mashriq al-Yusr: 1/176; al-Anwār al-Ḥulwāniyyah: 1/100. See also Nashr al-Bishr: 142. 
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Thus, according to al-Zayyāt, taqlīl will not be allowed with:337 

1) Iskān  

2) Madd in munfaṣil  

3) Fatḥ of words on the scale of َٰ   فـعْل 

4) Idghām. 

➢ Al-Zayyāt also does not allow imālah in َِالنَّار with taqlīl in نـْي ا  whilst applying الدُّ

tawassuṭ in madd munfaṣil.338 

 

According to al-Zayyāt, there are 12 awjuh in this verse for al-Sūsī:339 

 Iṭḥ-hār/Idghām 

ن ا) ّـَ ب قُـولَُر   ـ  (ي

Qaṣr/Tawassuṭ 

ن اَأ تِـن ا) ّـَ ب  (ر 

Fatḥ/Taqlīl 

نـْي اَ)  (الدُّ

Fatḥ/Taqlīl/Imālah 

 (النَّارَِ)

1 Iṭḥ-hār Qaṣr Fatḥ Fatḥ 

2 Iṭḥ-hār Qaṣr Fatḥ Imālah 

3 Iṭḥ-hār Qaṣr Taqlīl Fatḥ 

4 Iṭḥ-hār Qaṣr Taqlīl Taqlīl 

5 Iṭḥ-hār Qaṣr Taqlīl Imālah 

6 Iṭḥ-hār Tawassuṭ Fatḥ Fatḥ 

7 Iṭḥ-hār Tawassuṭ Fatḥ Imālah 

8 Iṭḥ-hār Tawassuṭ Taqlīl Fatḥ Only 

9 Idghām Qaṣr Fatḥ Fatḥ 

10 Idghām Qaṣr Fatḥ Imālah 

11 Idghām Qaṣr Taqlīl Fatḥ 

12 Idghām Qaṣr Taqlīl Imālah 

 
337 Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Mazrūʿī: 62-63 (lines 42-43). 
338 Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Mazrūʿī: 62-63 (lines 42-43). 
339 Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Mazrūʿī: 63; Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa 

Madrasat al-Imām al-Manṣūrī: 35. 

Altogether, there are 18 possible awjuh for al-Sūsī. Of the 18 awjuh, al-Izmīrī prevents two – idghām kabīr whilst 

applying fatḥ or taqlīl in نـْي ا  during waqf – even though he acknowledges that he read these two النَّارَِ with taqlīl in الدُّ

awjuh to his teacher, ʿAlī al-Manṣūrī (al-Badāʾīʿ al-Burhān: 79). In addition to what al-Izmīrī prevents, Sheikh al-

Mutawallī also does not allow: (1) Iṭḥ-hār with qaṣr, along with fatḥ of نـْي ا  Iṭḥ-hār with (2) ;النَّارَِ and taqlīl of الدُّ

madd, along with fatḥ of َا نـْي  نـْي ا Iṭḥ-hār with madd, along with taqlīl in both (3) ;النَّارَِ and taqlīl of الدُّ  and ;النَّارَِ and الدُّ

(4) Iṭḥ-hār with madd, along with taqlīl of نـْي ا  .See al-Rawḍ al-Naḍīr: 331-332 .النَّارَِ and imālah of الدُّ
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➢ Though al-Khalījī does not allow taqlīl of words appearing on the scale of َٰ  فـعْل 

whilst applying tawassuṭ in madd munfaṣil,340 this wajh is allowed in al-

Jawāhir al-Khādlidah.341 

➢ Ibn al-Jazarī mentions none of the above restrictions besides the previously-

mentioned restrictions of idghām kabīr not being allowed for Abū ʿAmr when 

applying madd in munfaṣil and taḥqīq of the hamzah.342 

 

َ
َ
رلَو َ

َس
ُ
َیَۡالِ

ُ
َ﴿َع ابل

َ
س حل

ْ
 َ﴾۲۰۲ال

End of the Fourth Quarter 

  

 
340 Muqarrib al-Taḥrīr: 129 (line 77). 
341 Al-Jawāhir al-Khālidah: 1/387. 
342 Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 575. 
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Fourth Ḥizb: First Quarter 

 

َ
َ
ن مل

َ
ََو

ۡ
ن
َ
َم َُالن َاسل کََی 

ُ
ب جل

ْ
َقوَْلَََُٗع َََفِل

َ
ح
ْ
ََۃلَوَی َال

ْ
ُن َال 
َ
ََای

َ
َُو دَُی ہل

ْ
ََش لٰ 

َ
َع
َ
ََۡالِ اَفِل

َ
ہََٖم بل

ْ
ََُقلَ َالََ 

َ
ہُو

َ
َََۙو

﴿َ امل
َ
ص خل

ْ
 َ﴾۲۰۴ال

Ziyādāt al-Ṭayyibah: 

➢ Al-Dūrī Baṣrī has both fatḥ and imālah in َِالنَّاس as well as three awjuh in نـْي ا  :الدُّ

fatḥ, imālah and taqlīl. 

Taḥrīrāt: 

➢ Al-Khalījī does not allow imālah of َِالنَّاس with imālah of نـْي ا  whilst applying الدُّ

iṭḥ-hār i.e. not reading with idghām kabīr. All the remaining awjuh will be 

allowed. [Refer to verse 200.] 

➢ Al-Zayyāt does not allow imālah of َِالنَّاس with imālah of نـْي ا  at all i.e. in all its الدُّ

variations imālah of these two together will not be allowed. 

➢ Qārī Ayyūb does not have any of the above-mentioned restrictions:343 

 Fatḥ/Imāah 

 (النَّاسَِ)

Idghām Kabīr 

وْلـُه) َق ـ  (يـُعْـجِـبُك 

Fatḥ/Taqlīl/Imālah 

نـْي اَ)  (الدُّ

1-3 Fatḥ Iṭḥ-hār Fatḥ+Taqlīl+Taqlīl 

4-6 Fatḥ Idghām Fatḥ+Taqlīl+Taqlīl 

7-9 Imālah Iṭḥ-hār Fatḥ+Taqlīl+Taqlīl 

10-12 Imālah Idghām Fatḥ+Taqlīl+Taqlīl 

 

﴿َ
ُ
اد
َ
ہ مل

ْ
َال

َ
س

ْ
ئ لبَل َ

 َ﴾۲۰۶و

Qirāʾāt/Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq and al-Aṣbahānī have ibdāl in the hamzah of َ بِـئْـس  ل ـ  .و 

 

  

 
343 Mashriq al-Yusr: 1/178; al-Anwār al-Ḥulwāniyyah: 1/102. 
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َ
َ
ََو

ۡ
ن
َ
َم َالن َاسل َ

ن ََمل رلَی 
ْ
َش

ۡ
ََی

َ
تلغَآء

ْ
َاب
ُ
ہ
َ
س
ْ
ََؕنفَ َ َالِل رْضَاتل

َ
 م

Qirāʾāt: 

➢ Al-Kisāʾī stops on َِات رْض   .with a hāʾ م 

 

َ َ َالش  تل وۡاَخُطُو 
ُ
ع بل َلََتتَ َ َ

َیَۡو نل
َؕط  َ 

Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, al-Bazzī has a sukūn on the ṭāʾ of َِات اتَِ .i.e خَُطَُوَ  -Via al .خُطْو 

Ṭayyibah, he also reads with a ḍammah on the ṭāʾ. 

 

َ
ۡ
ن ََفاَل

َ
ب
ْ
َال
ُ
کُم

ْ
ت
َ
آء

َ
اَج

َ
َم دل

ْ
ع
َ
َب نۢۡ ُمََْم ل

ت
ْ
للَ
َ
َز

ل 
َی

ُ
ت زلَََن  َ

َع
َ
َالِ اَانَ َ

ۤ
لمَُوۡ

ْ
ََزٌَیَۡفاَع کل

َ
 َ﴾۲۰۹﴿َمٌَیَۡح

Ziyādāt al-Ṭayyibah: 

➢ Al-Dājūnī has imālah in تْـكُـم آ ء   .ج 

Taḥrīrāt: 

➢ Al-Dājūnī from Hishām only has tawassuṭ in madd munfaṣil. Thus, if imālah 

is made in تْـكُـم آ ء   for al-Dājūnī, then only tawassuṭ is allowed in the madd ج 

munfaṣil. (Qaṣr in madd munfaṣil is via al-Ḥulwānī for Hishām). 

➢ Al-Naqqāsh also has ṭūl in the madd muttaṣil. 

➢ For Ḥamzah, sakt on madd munfaṣil may take place without sakt on the 

madd muttaṣil. 

 

َ
ْ
ََہَل

َ
َی

َ
ن
ۡ
و
ُ
ظُر

ۡ
َََن

ۡ
َانَ
ۤ
َ ل  َال

َ  
تلَی
ۡ
َا

َ
َی

ُ
ََۡہُ َُفِل

کَََالِ ئل
ٰٓ ل
َ
م
ْ
ال
َ
َو امل

َ
غَم

ْ
َال
َ
ن َََۃَُظُلَلٍَم ل قضُل

َ
َو

َ
ََؕی َ

ُ
مَْر

ۡ
 ال

Taḥrīrāt: 

➢ According to al-Khalījī, when making sakt for Ḥamzah on the madd munfaṣil 

alone, or sakt ʿām (sakt on both madd munfaṣil and madd muttaṣil), then only 

naql is allowed when stopping on the lām al-taʿrīf.  
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➢ According to al-Zayyāt and Qārī Ayyūb, when making sakt on madd munfaṣil 

then both naql and sakt is allowed during waqf on the lām al-taʿrīf. However, 

when making sakt ʿāmm, then al-Zayyāt will only allow naql during waqf 

while Qārī Ayyūb allows sakt as well. 

➢ Al-Mutawallī allows taḥqīq without sakt on َُالَْمْر for Ḥamzah; this will only be 

allowed when not applying sakt on the madd munfaṣil and madd muttaṣil. 

 

َ
ْ
ل
َ
ََس

ۤ ۡ َنل
آءلَََب

َ
سْر تَََلََیَۡال

ہَُۡیَۡکَمَْا  نَْا ََن  ۃٍَۭم ل
َ
ََی

َ
َب
ل 
َی
َ
َؕۃٍَن َ 

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has tathlīth in the madd badal of أ ئِـيْل سْْ 
ِ
 .ا

Taḥrīrāt: 

➢ If another madd badal appears together with أ ئِـيْل سْْ 
ِ
 then the same rules ,ا

which apply to the hamzah muḥaqqaqah and the hamzah mughayyarah 

applies. [Refer to verse eight.] Thus, there are five awjuh for al-Azraq: 

أ ئِـيْل  سْْ 
ِ
اي ةٍَ ا ات يْـن ا/مِنَْء   ك ـمَْء 

1-3 Qaṣr Qaṣr + Tawassuṭ + Ṭūl 

4 Tawassuṭ Tawassuṭ 

5 Ṭūl Ṭūl 

➢ Al-Khalījī and al-Zayyāt do not allow imālah on the hāʾ al-taʿnīthََ ةٍَ) ـن ـ يِِ  ـ  for (ب

Khalaf when not applying sakt on the mafṣūl; imālah will be allowed for 

Khallād: 

 Madd 

Munfaṣil 

نِـيَ)  ـ  (ب

Madd Muttāsil 

أ ئِـيْل) سْْ 
ِ
 (ا

Mafṣūl 

ات يْـن ا/مِنََْ) ك ـمَْء 

اي ةٍَ  (ء 

Fatḥ/Imālah 

ةٍَ) ـن ـ يِِ  ـ  (ب

Khalaf No Sakt No Sakt No Sakt Fatḥ Only 

Khallād No Sakt No Sakt No Sakt Fatḥ and Imālah 

Khalaf & 

Khallād 
No Sakt No Sakt Sakt Fatḥ and Imālah 

Khalaf & 

Khallād 
Sakt No Sakt Sakt Fatḥ and Imālah 
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Khalaf & 

Khallād 
Sakt Sakt Sakt Fatḥ and Imālah 

➢ Qārī Ayyūb will allow imālah when applying idrāj – no sakt – for Khalaf. 

➢ Al-Zayyāt does not allow imālah for both Khalaf and Khallād when applying 

sakt on madd munfaṣil. Al-Khalījī and Qārī Ayyūb do not have this 

restriction.344 

➢ Al-Zayyāt prevents fatḥ for Khalaf when applying sakt ʿāmm: 

 Madd 

Munfaṣil 

نِـيَ)  ـ  (ب

Madd Muttāsil 

أ ئِـيْل) سْْ 
ِ
 (ا

Mafṣūl 

ات يْـن ا/مِنََْ) ك ـمَْء 

اي ةٍَ  (ء 

Fatḥ/Imālah 

ةٍَ) ـن ـ يِِ  ـ  (ب

Khalaf No Sakt No Sakt No Sakt Fatḥ Only 

Khallād No Sakt No Sakt No Sakt Fatḥ and Imālah 

Khalaf & 

Khallād 
No Sakt No Sakt Sakt Fatḥ and Imālah 

Khalaf & 

Khallād 
Sakt No Sakt Sakt Fatḥ Only 

Khalaf Sakt Sakt Sakt Imālah Only 

Khallād Sakt Sakt Sakt Fatḥ and Imālah 

➢ Al-Khalījī and Qārī Ayyūb do not have this restriction.345 

 

ََیل َزَُ
لََن َ َیَۡلللّ 

َ
ََن

َ
ح
ْ
واَال

ُ
ََۃَُوَی َکَفَر

ْ
ُن َال 
َ
َََای

َ
َو

َ
َی

َ
ن
ۡ
و
ُ
لََسْخَر َ َالّ 

َ
ن َیَۡمل

َ
نُوۡاََۘن

َ
م  ا 

Ziyādāt al-Ṭayyibah: 

➢ Takhmīs for al-Azraq. 

➢ Abū ʿAmr al-Baṣrī has both fatḥ and taqlīl in َنـْي ا   .الدُّ

➢ Additionally, al-Dūrī Baṣrī has imālah kubrā in َنـْي ا  .الدُّ

➢ Ḥamzah also stops with tas-hīl in َنوُا ام  َء  ذِيـن  ّـَ  .ال

Taḥrīrāt: 

 
344 Al-Jawāhir al-Khālidah: 1/392; Mashriq al-Yusr: 1/182. 
345 Al-Jawāhir al-Khālidah: 1/392; Mashriq al-Yusr: 1/182. 
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➢ There are no restrictions for al-Dūrī Baṣrī with regard to iṭḥ-hār and idghām 

kabīr with fatḥ, taqlīl and imālah in َنـْي ا  He will therefore have six awjuh .الدُّ

altogether. 

 

َ
َ
َامُ َََکَان ُ

َالن َاس
ً
دَََۃ احل َ بلََ۟ۃًَو  َُالن َ

ثََالِ
َ
ع
َ
َََفبَ رلََیٖ  ل َش 

ب
ُ
َیَۡم

َ
ََن رل ذل

ۡ
ن
ُ
م
َ
َیَۡو

َ
َََ۪ن

َ
ب ت  کل

ْ
ََال
ُ
ہُ

َ
ع
َ
لََم

َ
ز
ۡ
َانَ

َ
َو

َللَ ل َق 
ح
ْ
َبلال

َ
َی

َ
کُم

ْ
ََح

َ
ََب
ۡ
َفلََی ایَۡالن َاسل

َ
َلَفُوۡاَفلََم

ت
ْ
َؕہلَیَۡاخ َ 

Ziyādāt al-Ṭayyibah/Qirāʾāt: 

➢ Al-Dūrī Baṣrī has both fatḥ and imālah in َِالنَّاس. 

➢ Note that َِِق بَِلحْ  َ  in this verse is not one of the places of idghām kabīr الكِت اب 

mentioned for Ruways. 

 

َ تِ   َ
لوُۡاَح زل

ْ
َزُل

َ
َو
ُ
آء

َ 
ر الض َ

َ
ََو
ُ
آء

َ
س
ۡ
ا
َ
ب
ْ
َال
ُ
ہُ

ْ
ت
َ 
س
َ
ََم

َ
لََقُوۡلََی َ الّ 

َ
وۡلَُو

ُ
س
َ 
َیَۡالر

َ
ََن

ٗ
ہ
َ
ع
َ
نُوۡاَم

َ
م َا  تِ 

َ
َََََم

ُ
ر

ْ
نصَ

 الِلَؕ

Ziyādāt al-Ṭayyibah: 

Fatḥ and Taqlīl in َٰى ـت ـ  for Abū ʿAmr al-Baṣrī م 

➢ Via al-Shāṭibiyyah, Abū ʿAmr al-Baṣrī only has fatḥ. In al-Nashr, Ibn al-Jazarī 

attributes fatḥ and taqlīl in َٰـت ـى -to Abū ʿAmr al-Baṣrī; both al-Dūrī and al م 

Sūsī.346 However, in al-Ṭayyibah, Ibn al-Jazarī attributes taqlīl – with an 

option – to al-Dūrī Baṣrī only.347 

Taḥrīrāt: 

➢ Al-Zayyāt, al-Khalījī and Qārī Ayyūb allow taqlīl for both al-Dūrī Baṣrī and 

al-Sūsī because it is mentioned in al-Nashr. Others, like Sheikh ʿAlī ibn Saʿd 

 
346 See al-Nashr: 2/53-54. 
347 Ṭayyibat al-Nashr: line 299. 

ــاَ ـ ىَ ي ــ  ت سْ   َ ح  ــ  َـال ل    َ خ  ــ  َ و ىىَط ــ   ي ـ ىَ ق  ــ  ت َم 
َ

ـ ىََ.َ.َ. 299 ــ  نـــــــــــــ
 
ـ ىَ و أ ــ  َ ل تـــــــــــــ َو 

َ
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al-Ghāmidī, deem that when there are contrasting awjuh between al-Nashr 

and al-Ṭayyibah, then preference should be given to al-Ṭayyibah.348 

➢ Takhmīs for al-Azraq; qaṣr with taqlīl is not allowed. 

 

ٍَ
ۡ

نَْخَی ُمََۡم ل
ت
ْ
فَق
ۡ
َانَ
ۤ
ا
َ
َم
ْ
ََقلُ

َ
الل
َ
و
ْ
ل َیَۡفلَل بلَََنل

َ
ر
ْ
قَ
ۡ
ال

َ
ََو

ۡ
ََی

ْ
ال
َ
َو

َ
َی م  ََیت  کل س 

َ
م
ْ
ال
َ
لَو

ۡ
بلََی َ 

َالس نل
ْ
اب
َ
َیَۡو َؕلل  

Ziyādāt al-Ṭayyibah: 

➢ Abū ʿUthmān al-Ḍarīr has imālah in the alif following the tāʾ in َٰـى  This 349.الـْي ـتَٰـم 

imālah is not found in al-Shāṭibiyyah. 

 

َ سی
َ
ع
َ
ہُوۡاَشَََیو

َ
ر
ْ
َتکَ

ۡ
َخََََئًایَۡانَ

َ
ہُو َ ٌَو 

ۡ
َََۚی َل کَُمَْ

Ziyādāt al-Ṭayyibah: 

Fatḥ and Taqlīl in َٰ  for al-Dūrī Baṣrī ع س 

➢ Al-Dūrī Baṣrī has fatḥ and taqlīl in َٰ  Via the Shāṭibiyyah, he only has 350.ع س 

fatḥ. 

➢ Ḥamzah has tawassuṭ in يْـئ ا  .ش 

Taḥrīrāt: 

➢ According to al-Khalījī, ghunnah will not be allowed for al-Azraq when 

applying ṭūl in يْـئ ا ) nor tafkhīm in the rāʾ maḍmūmah ,ش  يْـرَ   Thus, of the 16 .(خ 

possible ways, 10 are allowed (the shaded blocks will not be allowed): 

 Fatḥ/Taqlīl 

(َٰ  (ع س 

Tawassuṭ/Ṭūl 

يْـئ ا)  (ش 

Tafkhīm/Tarqīq 

( يْـرَ   (خ 

Ghunnah 

كُـم) ّـَ َل يْـر   (خ 

1 Fatḥ Tawassuṭ Tarqīq No Ghunnah 

2 Fatḥ Tawassuṭ Tarqīq Ghunnah 

 
348 Taḥrīrāt Ibn al-Jazarī of Sheikh ʿAlī Saʿd al-Ghāmidī: 24. 
349 Ṭayyibat al-Nashr: line 290. 

ـن َ يـــ  ـ ىَ ع  ت امـــ   ي 
ـ َ  ـنـــ  ـا َ ِ ال ع  بـــ   ات ـ

ـ َ  قـــ  َو 
َ

ـارَ  290  ت مــــ 
ـ َ  ارَ  مــــ  و 

 
 أ

ــــــ َ  ارَ  م  ـو   يــــ 
ــــــ َ  َم 

َ
 

350 Ṭayyibat al-Nashr: line 300. 

.َ َ. َ.َ
َ

ىَ 300 ــ    ـ ىَ بـ ــ  ـ ىَ ع سـ ــ  ـفـ س 
 
 و أ

ـ َ  ــ  ـنـ ـ  َ ع  ــ  قـ َن ـ
َ
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3 Fatḥ Tawassuṭ Tafkhīm No Ghunnah 

4 Fatḥ Tawassuṭ Tafkhīm Ghunnah 

5 Fatḥ Ṭūl Tarqīq No Ghunnah 

6 Fatḥ Ṭūl Tarqīq Ghunnah 

7 Fatḥ Ṭūl Tafkhīm No Ghunnah 

8 Fatḥ Ṭūl Tafkhīm Ghunnah 

9 Taqlīl Tawassuṭ Tarqīq No Ghunnah 

10 Taqlīl Tawassuṭ Tarqīq Ghunnah 

11 Taqlīl Tawassuṭ Tafkhīm No Ghunnah 

12 Taqlīl Tawassuṭ Tafkhīm Ghunnah 

13 Taqlīl Ṭūl Tarqīq No Ghunnah 

14 Taqlīl Ṭūl Tarqīq Ghunnah 

15 Taqlīl Ṭūl Tafkhīm No Ghunnah 

16 Taqlīl Ṭūl Tafkhīm Ghunnah 

➢ Qārī Ayyūb allows all the above awjuh. 

➢ Al-Zayyāt does not allow tafkhīm of the rāʾ maḍmūmah for al-Azraq when 

applying ṭūl in يْـئ ا  with fatḥ in dhawāt al-yāʾ.351 According to al-Zayyāt, of ش 

the eight possible ways for al-Azraq, seven are allowed (the shaded block will 

not be allowed): 

 Fatḥ/Taqlīl 

(َٰ  (ع س 

Tawassuṭ/Ṭūl 

يْـئ ا)  (ش 

Tafkhīm/Tarqīq 

( يْـرَ   (خ 

1 Fatḥ Tawassuṭ Tafkhīm 

2 Fatḥ Tawassuṭ Tarqīq 

3 Fatḥ Ṭūl Tafkhīm 

4 Fatḥ Ṭūl Tarqīq 

5 Taqlīl Tawassuṭ Tafkhīm 

6 Taqlīl Tawassuṭ Tarqīq 

7 Taqlīl Ṭūl Tafkhīm 

8 Taqlīl Ṭūl Tarqīq 

➢ Al-Khalījī and Qārī Ayyūb allow all the above awjuh for al-Azraq. 

 
351 Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Mazrūʿī: 73; Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa 
Madrasat al-Imām al-Manṣūrī: 46. 
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➢ According to al-Khalījī and al-Zayyāt, taqlīl in َٰ  for al-Dūrī Baṣrī will not ع س 

be allowed with qaṣr in madd munfaṣil, nor with ghunnah.352 Thus, out of the 

eight possible ways of reading, only five are allowed (the shaded blocks will 

not be allowed): 

 Fatḥ/Taqlīl 

(َٰ  (ع س 

Madd Munfaṣil 

( َٰ أَنََْع س  ) 

Ghunnah 

كُـم) ّـَ َل يْـر   (خ 

1 Fatḥ Qaṣr No Ghunnah 

2 Fatḥ Qaṣr Ghunnah 

3 Fatḥ Tawassuṭ No Ghunnah 

4 Fatḥ Tawassuṭ Ghunnah 

5 Taqlīl Qaṣr No Ghunnah 

6 Taqlīl Qaṣr Ghunnah 

7 Taqlīl Tawassuṭ No Ghunnah 

8 Taqlīl Tawassuṭ Ghunnah 

➢ Qārī Ayyūb allows all eight awjuh above for al-Dūrī Baṣrī.353 

➢ Al-Naqqāsh will not have ghunnah when applying ṭūl with sakt. 

➢ When applying sakt in the madd munfaṣil for Ḥamzah, then sakt must be 

made in يْـئ ا يْـئ ا tawassuṭ in ;ش   .will not be allowed ش 

 

َ سی
َ
ع
َ
ُوۡاَشَََیو  

ب َتحُل
ۡ
َََؕئًایَۡانَ َل کَُمَْ ٌ

 
َشَر

َ
ہُو َ َو 

Taḥrīrāt: 

➢ According to al-Khalījī, ghunnah will not be allowed for al-Azraq when 

applying ṭūl in يْـئ ا  .ش 

➢ According to al-Khalījī and al-Zayyāt, taqlīl in َٰ  for al-Dūrī Baṣrī will not ع س 

be allowed with qaṣr in madd munfaṣil, nor with ghunnah. Qārī Ayyūb does 

not have these restrictions. 

➢ Al-Naqqāsh will not have ghunnah when applying ṭūl with sakt. 

 
352 Muqarrib al-Taḥrīr: 128 (line 75); Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Mazrūʿī: 109 (line 160). 
353 Mashriq al-Yusr: 1/186; al-Anwār al-Ḥulwāniyyah: 1/105-106. 
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➢ When applying sakt in the madd munfaṣil for Ḥamzah, then sakt must be 

made in يْـئ ا يْـئ ا tawassuṭ in ;ش   .will not be allowed ش 

 

َ
َ  
َی
ۡ
ن
َ
م
َ
ََۖؕو

ْ
د َدلََرْتدَل

ۡ
ن
َ
کُمَْع

ۡ
ن ََفَََنلہَٖیَۡمل

َی
ْ
ََمُت ََفِل

الہُُْ
َ
م
ْ
َاعَ

ْ
ت

َ
بلط َ

کََح ئل
ٰٓ کَافلرٌَفاَوُل

َ
ہُو

َ
ََو

ْ
ُن َال 
َ
َای

َ
َ
ر خل

 ۡ
ال

َ
َۚۃلَو ََ

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both tarqīq and tafkhīm of the rāʾ maḍmūmah in  َفِـر  .كَ 

➢ Takhmīs for al-Azraq; qaṣr with taqlīl is not allowed. 

➢ Abū ʿAmr al-Baṣrī has both fatḥ and taqlīl in َنـْي ا  .الدُّ

➢ Al-Dūrī Baṣrī also has imālah kubrā in نـْي ا  .الدُّ

Taḥrīrāt: 

➢ According to al-Khalījī, when applying tafkhīm of the rāʾ maḍmūmah for al-

Azraq, then tawassuṭ in madd badal is not allowed.354 [See verse 178, 187.] 

Thus, with tafkhīm of the rāʾ for al-Azraq, three – of the five (takhmīs) – 

possible variations are allowed: 

 Tafkhīm 

( فِـرَ   (كَ 

Dhawāt al-Yāʾ 

نـْي اَ)  (الدُّ

Madd Badal 

ةَِ) ال خِـر   (و 

1 Tafkhīm Fatḥ Qaṣr 

2 Tafkhīm Fatḥ Ṭūl 

3 Tafkhīm Taqlīl Ṭūl 

➢ According to al-Zayyāt, only number one and number three above are 

allowed.355 Qārī Ayyūb does not have these restrictions for al-Azraq, except 

for takhmīs that he will apply in this verse.356 

 
354 Muqarrib al-Taḥrīr: 142 (line 102). 
355 Farīdat al-Dahr: 2/265. 
356 Mashriq al-Yusr: 1/188. 
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➢ According to both al-Zayyāt and al-Khalījī, with no sakt for Khalaf, imālah 

will not be allowed during waqf on َِة ال خِـر   Qārī Ayyūb will allow imālah when .و 

applying idrāj for Khalaf.357 

➢ With sakt on the lām al-taʿrīf, al-Zayyāt will not allow imālah of the hāʾ al-

taʾnīth. 

➢ When applying sakt ʿāmm for Ḥamzah, only naql is allowed during waqf on 

ةَِ ال خِـر   according to al-Zayyāt and al-Khalījī. Qārī Ayyūb additionally allows و 

sakt. 

➢ Al-Zayyāt does not allow imālah when applying taḥqīq – without sakt – for 

Ḥamzah during waqf. 

Sheikh 
Madd Muttāṣil 

آوُل َ ئِكَ ف ـ  

Mafṣūl 

الهُمُ تَْأَعْـم  بِط   ح 

Lām al-Taʿrīf 

"الَ"  و 

Fatḥ/Taqlīl 

ةَِ  ــآ خِر 
Transmitters 

Al-

Khalījī 

No Sakt No Sakt Naql Fatḥ Only Khalaf 

No Sakt No Sakt Naql Fatḥ/Imālah Khallād 

No Sakt No Sakt Sakt Fatḥ/Imālah Khalaf + Khallād 

No Sakt Sakt Naql Fatḥ/Imālah Khalaf + Khallād 

No Sakt Sakt Sakt Fatḥ/Imālah Khalaf + Khallād 

Sakt Sakt Naql Only Fatḥ/Imālah Khalaf + Khallād 

Al-

Zayyāt 

No Sakt No Sakt Naql Fatḥ Only Khalaf 

No Sakt No Sakt Naql Fatḥ/Imālah Khallād 

No Sakt No Sakt Sakt Fatḥ Only Khalaf + Khallād 

No Sakt No Sakt Taḥqīq Fatḥ Only Khalaf + Khallād 

No Sakt Sakt Naql Fatḥ/Imālah Khalaf + Khallād 

No Sakt Sakt Sakt Fatḥ Only Khalaf + Khallād 

Sakt Sakt Naql Only Imālah Only Khalaf 

Sakt Sakt Naql Only Fatḥ/Imālah Khallād 

[Refer to verse 86 for the waqf of Ḥamzah.] 

 

 

 

 
357 Mashriq al-Yusr: 1/188. 
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➢ Qārī Ayyūb will have the following awjuh: 

Sheikh 
Madd Muttāṣil 

آوُل َ ئِكَ ف ـ  

Mafṣūl 

الهُمُ تَْأَعْـم  بِط   ح 

Lām al-Taʿrīf 

"الَ"  و 

Fatḥ/Taqlīl 

ةَِ  ــآ خِر 
Transmitters 

Qārī 

Ayyūb 

No Sakt No Sakt Naql Fatḥ/Imālah Khalaf + Khallād 

No Sakt No Sakt Sakt Fatḥ/Imālah Khalaf + Khallād 

No Sakt Sakt Naql Fatḥ/Imālah Khalaf + Khallād 

No Sakt Sakt Sakt Fatḥ/Imālah Khalaf + Khallād 

Sakt Sakt Naql Fatḥ/Imālah Khalaf + Khallād 

Sakt Sakt Sakt Fatḥ/Imālah Khalaf + Khallād 

 

َالن ََ ُ
ب کََاصَْح  ئل

ٰٓ َاوُل
َ
َو َۚارل ََ

Ziyādāt al-Ṭayyibah: 

➢ Al-Sūsī has imālah, taqlīl and fatḥ in َِالنَّار during waqf. 

➢ Al-Ṣūrī has imālah in َِالنَّار. 

Taḥrīrāt: 

➢ Al-Khalījī and Qārī Ayyūb allow taqlīl in َِالنَّار for al-Sūsī during waqf without 

restricting it to rawm while al-Zayyāt only allows taqlīl on َِالنَّار with rawm. 

 

یَۡ حل َ 
َغَفُوۡرٌَر

ُ
الِ

َ
 َ﴾۲۱۸﴿َمٌَو

End of the First Quarter 
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Fourth Ḥizb: Second Quarter 

 

َفلیَۡ
ْ
َقلُ

ۤ
ا
َ
م مٌَکَبلََہل

ْ
ث ٌَال

ۡ
َََ۫ی َ َُلللن َاسل

َافلع
ن
َ
َم َ  و 

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both tarqīq and tafkhīm of the rāʾ maḍmūmah munawwanah in 

 .ك ـبِـيـرَ 

➢ Al-Dūrī Baṣrī has both fatḥ and imālah in َِالنَّاس. 

 

َ ََفِل
ْ
ُن َال 
َ
ََای

َ
َو

َ
ر خل

 ۡ
َؕۃلَال َ 

Ziyādāt al-Ṭayyibah: 

➢ Takhmīs for al-Azraq; qaṣr with taqlīl is not allowed. 

➢ Abū ʿAmr al-Baṣrī has both fatḥ and taqlīl in َنـْي ا  .الدُّ

➢ Al-Dūrī Baṣrī also has imālah kubrā in نـْي ا  .الدُّ

Taḥrīrāt: 

➢ Al-Zayyāt does not allow imālah in the tāʾ when applying taḥqīq – without 

sakt – or when applying sakt on َِة ال خِـر   for Ḥamzah; imālah will only be و 

allowed when applying naql. 

➢ Al-Khalījī and Qārī Ayyūb allow imālah with sakt on the lām al-taʿrīf. 

 

َ
َ
َو
َ
لوُۡنکَََی

َ
َََسْـ 

ْ
َال نل َ

َع
َ
َی م  َؕیت  َ 

Ziyādāt al-Ṭayyibah: 

➢ Abū ʿUthmān al-Ḍarīr has imālah in the alif following the tāʾ in َٰـىَٰالـْي ـت ـم  . This 

imālah is not found in al-Shāṭibiyyah. 
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َؕ کُمَْ
َ
ت
َ
ن
ْ
ََلَعَ

ُ
َالِ

َ
لوََْشَآء

َ
 و

Ziyādāt al-Ṭayyibah: 

➢ Hishām via al-Dājūnī has imālah in  َآ ء  .ش 

Taḥrīrāt: 

➢ According to al-Khalījī and al-Zayyāt, when applying sakt on  َآ ء  ,for Ḥamzah ش 

then only tas-hīl will be allowed during waqf on ت ـكُـم َعْـن ـ  Qārī Ayyūb will .ل 

allow waqf with taḥqīq as well.358 

 

ََ
ُ
الِ

َ
َو

َ
ای

ۤ
وۡ
ُ
ع
ْ
لَََٰد ن َََال َ

ج
ْ
ََۃلَال

َ
ر فل

ْ
غ
َ
م
ْ
ال
َ
نلہَََٖۃلَو

ْ
ذ ال َۚبل َ 

Taḥrīrāt: 

➢ According to al-Khalījī, when applying sakt on َ ل 
ِ
 for Ḥamzah, then only ي دْعُواَا

tas-hīl will be allowed during waqf on ذْنِـه
ِ
 359.بِـا

➢ Al-Zayyāt and Qārī Ayyūb will allow taḥqīq on ذْنِـه
ِ
 during waqf when بِـا

applying sakt on َ ل 
ِ
 360.ي دْعُواَا

 

آؤُکُمَْ
َ
ََنلس

 
رْثکَُمَْانَّ 

َ
توُۡاَح

ۡ
َل کَُمَََْ۪فاَ

ٌ
رْث

َ
ََ۫ح مَْ

ُ
ت
ْ
ئ  شل

Ziyādāt al-Ṭayyibah: 

➢ Al-Aṣbahānī has ibdāl in شِئْـتُـم while al-Azraq will not. 

Fatḥ and Taqlīl in َٰى ّـَ  for al-Dūrī Baṣrī أَن

➢ Via al-Shāṭibiyyah, al-Dūrī Baṣrī only has taqlīl in َٰى ّـَ  Via al-Ṭayyibah, he .أَن

additionally has fatḥ in َٰى ّـَ   361.أَن

 
358 Mashriq al-Yusr: 1/191; al-Anwār al-Ḥulwāniyyah: 1/109. 
359 Muqarrib al-Taḥrīr: 150 (line 116-117). 

Al-Zayyat will agree with al-Khalījī in only allowing tas-hīl (no taḥqīq) during waqf on the hamzah mutawassiṭah 
bi zawāʾid when: (1) sakt is made on mawṣul or (2) sakt is made on madd muttaṣil. In addition to these two, al-

Khalījī only allows tas-hīl when applying sakt on madd munfaṣil. See Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-

Azmīrī wa Madrasat al-Imām al-Manṣūrī: 63. [Refer to the footnote under verse 189, َِة نَِالَْهِلّـَ َع   [.ي سْآلَوُن ك 
360 Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Mazrūʿī: 84 (line 101). 
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➢ Al-Naqqāsh will not allow ghunnah when applying ṭūl with sakt.  

Taḥrīrāt: 

➢ Al-Zayyāt will not allow taqlīl in َٰى ّـَ  for al-Dūrī Baṣrī when applying أَن

ghunnah:362 

 Ghunnah 

كُـم) ّـَ َل رْث   (ح 

Taḥqīq/Ibdāl 

آتْـُوا)  (ف ـ

Fatḥ/Taqlīl 

ىَٰ) ّـَ  (أَن

1 No Ghunnah Taḥqīq Fatḥ + Taqlīl 

2 No Ghunnah Ibdāl Fatḥ + Taqlīl 

3 Ghunnah Taḥqīq Fatḥ Only 

4 Ghunnah Ibdāl Fatḥ Only 

➢ Al-Khalījī and Qārī Ayyūb do not have these restrictions. 

 

ََلََ
ُ
َی

ُ
ذُکُم اخل َ

ََؤ
ۤ ۡ
َفِل ول

ْ
َُبلالل َغ

َاَََالِ
انلکُمَْیۡ َ

َََم
ۡ
ن کل

ل 
َ
َُو ذُکُمَۡی  اخل َ

َََؕؤ کُمَْ
ُ
َقلُوُۡب

ْ
ت

َ
ب
َ
اَکَس

َ
 بلم

Qirāʾāt: 

➢ Al-Azraq and al-Aṣbahānī have ibdāl in اخِذُكُـم اخِذُكُـم .i.e يـُؤ   .يـُو 

 

لَ َ َیَۡلللّ 
َ
ََن

ُ
َی

َ
لوُۡن

ْ
ََؤ

َ
ع
َ
َارَْب

ُ
ب صُ َ

َْترَ آئلہل َ
َن لس

ۡ
ن ََۚۃلَمل ہُرٍَ

ْ
 اشَ

Ziyādāt al-Ṭayyibah: 

➢ When stopping on ٍَأَشْهُـر ـةَِ ع   ـ  .for Ḥamzah, then ibdāl will also be allowed i.e أَرْب

:شْهُـرٍَ  ـ ـةَِي ع   ـ  .أَرْب

Taḥrīrāt: 

➢ When applying sakt on آ ءِهِـم  for Ḥamzah, then al-Manṣūrī, al-ʿUbaydī and نِس 

al-Zayyāt will only stop with taḥqīq while al-Khalījī only stops with ibdāl. 

[Refer to verse 161.]363 

 
361 Ṭayyibat al-Nashr: line 299. 

َ ــ  َ اَي ــ  ت سْ   َ  ىَـح  ــ  َـال ل    َ خ  ــ  َ و ىىَط ــ   ي ـ ىَ ق  ــ  ت َم 
َ

ـ ىََ.َ.َ. 299 ــ  نـــــــــــــ
 
ـ ىَ و أ ــ  َ ل تـــــــــــــ َو 

َ
 

 

362 Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Mazrūʿī: 113 (line 169-170). 
363 Even though al-Khalījī only allows ibdāl when applying sakt ʿāmm, the author of al-Jawāhir al-Khālidah allows 

taḥqīq for him as well. Al-Jawāhir al-Khālidah: 1/405. 
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➢ Qārī Ayyūb will allow both taḥqiq and ibdāl during waqf when applying sakt 

on آ ءِهِـم  364.نِس 

 

َ
ۡ
و
ُ
َفآَء

ْ
ن حلَََفاَل َ 

َغَفُوۡرٌَر
َ
َالِ ن َ  َ﴾۲۲۶﴿َمٌَیَۡفاَل

Taḥrīrāt: 

➢ Al-Khalījī does not allow ghunnah for al-Azraq when applying tawassuṭ in 

madd badal. 

 

َ
َ
ملَو

َ
َس
َ
َالِ ن َ َفاَل َ

لََق ُواَالط َ
م
َ
ز
َ
َع
ْ
ن َیَۡال

ٌ
للََع َ

 َ﴾۲۲۷﴿َمٌَیَۡع

Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, al-Azraq has taghlīṭḥ of the lām of َ ق  لَ   ,Via al-Ṭayyibah .الطَّ

tarqīq will also be allowed for him. 

 

َ
ُ
ت ل َق  َ

مُط
ْ
ال
َ
ََو

َ
َی

َ
ن

ْ
ب صَ َ

َثلَ ثَََتََ َ ن  ہل فُسل
ۡ
انَ ََؕۃََبل ءٍَ

ۡٓ ۡ
و
ُ
 قرُ

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has taghlīṭḥ and tarqīq of the lām of َٰق لّـَ المُْط  ـتَُو  . 

➢ Hishām will also stop without takhfīf on  َءٍَقُـرُو . 

 

َ
ُ
لََی

َ
ل َُو َََحل

ۡ
َانَ َ َلہَُن 

َ  
َی

َ
ن
ْ
م
ُ
ت
ْ
ََک

ۤ ۡ
َُفِل
َالِ

َ
اَخَلقَ

َ
َََم َ َکُن 

ۡ
ن ََال َ ن  ہل امل َ

َارَْح
ُ
ن ََی مل
ْ
ََؤ

ْ
ال
َ
َبلالِلَو

َ
َی ََؕوْمل َ رل خل

 ۡ
 ال

Taḥrīrāt: 

➢ According to al-Khalījī, when applying sakt on the madd munfaṣil, then only 

naql is allowed during waqf on ال خِر. 

➢ Al-Zayyāt and Qārī Ayyūb allow both naql and sakt on ال خِر when applying 

sakt on the madd munfaṣil. [Refer to verse 221.] 

 
364 Mashriq al-Yusr: 1/195. 



188 
 

➢ Note that al-Zayyāt will also allow taḥqīq without sakt during waqf for 

Ḥamzah. 

 

َۡ َفِل َ ن  د لہل َ
َبلر ُ ق  َ

َاحَ َ ُہُن 
وۡلتَ

ُ
ع
ُ
ب
َ
َََو

ْ
ن للکََال

 
اذ

ۤ ۡ
و
ُ
اد
َ
ََؕارَ صْلََحًاَ  ال

Qirāʾāt/Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq only has taghlīṭḥ of the lām in َا ح  صْلَ 
ِ
 .ا

➢ When stopping on ا ح  صْلَ 
ِ
ادُواَا  :Ḥamzah has four awjuh ,أَر 

1) Taḥqīq without sakt. 

2) Taḥqīq with sakt. 

3) Naql i.e. َا ح  ادَُوِصْلَ   .أَر 

4) Idghām i.e. ا ح  ادَُوِِصْلَ   .أَر 

Taḥrīrāt: 

➢ When reading without sakt on ادُوا نَْأَر 
ِ
ادُواَ – then sakt on the madd munfaṣil ا أَر 

ا ح  صْلَ 
ِ
  .will not be allowed – ا

 

لََقَُ َ ََ۪الَط  نل
ت 
َ 
ر
َ
 م

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has taghlīṭḥ and tarqīq of the lām of َُق ـلَ   .الطَّ

 

َ
َ
لََی

َ
ل َُو تََََحل

ََا 
ۤ
ا َ م  اَمل

ۡ
خُذُو

ۡ
َتاَ
ۡ
ُمُوۡہُن ََیَۡلکَُمَْانَ

َََئًایَۡشَََت
ۡ
َانَ
ۤ
َ ل  َال

َ  
َی

ۤ
َََخَافاَ َ َالَ 

ُ
ایَۡقلَی

َ
ََم

َ
د
ۡ
دُو

ُ
 الِلَؕح

Qirāʾāt/Ziyādāt al-Ṭayyibah: 

➢ Al-Zayyāt, in following al-Mutawallī, allows ghunnah in ا يـُقِـيْم  َ -Mashriq al .أَلََّّ

Yusr also allows ghunnah here. Al-Khalījī and Qārī Ayyūb will not apply 

ghunnah here.  

Taḥrīrāt: 
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➢ Note that the tarbīʿ which applies for al-Azraq in the Ṣughrā when madd 

badal and ء ْ  come together will apply here as well: tathlīth of the badal with شَ 

tawassuṭ in ء ْ ء and ṭul in the badal with ṭūl in شَ  ْ  .شَ 

➢ Tawassuṭ in يْـئ ا  for Ḥamzah is not allowed when applying sakt on madd ش 

munfaṣil. 

 

َ
ُ
َی َ مََْالَ 

ُ
ت
ْ
ف َخل

ْ
ن ایَۡقلَفاَل

َ
َاَم

َ
د
ۡ
دُو

ُ
لََََۙلِلَح َ

َع
َ
اح

َ
ن
ُ
ایََۡفلََََج

َ
م ایَۡفلَََہل

َ
َبلہََٖم

ْ
دَت

َ
ت
ْ
َؕاف َ 

Qirāʾāt/Ziyādāt al-Ṭayyibah: 

➢ Al-Zayyāt allows ghunnah in ا َيـُقِـيْم   while al-Khalījī and Qārī Ayyūb will not أَلََّّ

apply ghunnah here. 

➢ Ḥamzah has madd al-tabriʾah in  َجُـن اح  َ  .ف ل 

Taḥrīrāt: 

➢ According to al-Khalījī and al-Zayyāt, madd al-tabriʾah will only be allowed 

when applying sakt on the mafṣūl. Qārī Ayyūb does not have this 

restriction.365 [Refer to verse 71.] 

 

َ
ۡ
ن َلََََٗفاَل ُ ل  اَفلََََتحَل

َ
َطَل َقَہ تِ   َ

دَُح
ْ
ع
َ
َب نۢۡ وْجًاَغََََمل

َ
َز
َ
ح کل

ۡ
َتنَ

َ

ۡ
 َؕہَٗی

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has taghlīṭḥ and tarqīq of the lām of َق ـه ـا لّـَ  .ط 

 

ا
َ
َطَل َقَہ

ۡ
ن لَیََۡفاَل َ

َع
َ
اح

َ
ن
ُ
َفلََََج

ۤ
ا
َ
م َََہل

ۡ
َانَ

َ  
َی

ۤ
ا
َ
ع
َ
اج

َ
َََتََ

ۡ
ََانَ

ۤ
ا َ َظَن 

ۡ
ن َُال ایَۡقلَی 

َ
ََؕم َ َالِل

َ
د
ۡ
دُو

ُ
 ح

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has taghlīṭḥ and tarqīq of the lām of َق ـه ـا لّـَ  .ط 

➢ Ḥamzah has madd al-tabriʾah in  َجُـن اح  َ  .ف ل 

Taḥrīrāt: 

 
365 Mashriq al-Yusr: 1/198; al-Anwār al-Ḥulwāniyyah: 1/113. 
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➢ According to al-Khalījī and Qārī Ayyūb, madd al-tabriʾah will be allowed 

when applying sakt on the madd munfaṣil. 

➢ Al-Zayyāt will not allow madd al-tabriʾah when applying sakt on madd 

munfaṣil. 

[Refer to verse 32.] 

 

َ
َ
ََو

َ
ن
ْ
لغَ
َ
َفبَ

َ
آء

َ
َالنل س ُ

م
ُ
ت
ْ
ذاََطَل َق َ۪ال فٍََ

ۡ
و
ُ
ر
ْ
ع
َ
َبلم َ وۡہُن  ُ

ح ل  
ر
َ
فٍَاوََْس

ۡ
و
ُ
ر
ْ
ع
َ
َبلم َ کُوۡہُن  َفاَمَْسل َ لہَُن  َ

 اجَ

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has taghlīṭḥ and tarqīq of the lām of قْـتُـم لّـَ  .ط 

 

َ
ۡ
ن
َ
م
َ
َو

َ  
َی

ْ
ل
َ
ع
ْ
ََف

ٗ
ہ
َ
س
ْ
َنفَ

َ
َظَلمَ

ْ
للکََفقََد

 
َؕذ َ 

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has taghlīṭḥ and tarqīq of the lām of  َم ل ـ  .taghlīṭḥ is muqaddam ;ظ 

➢ Al-Aṣbahānī, same as al-Azraq, has idghām in  َم ل ـ ق دَْظ   .ف ـ

 

یَ  اَا 
ۤ ۡ
ذُو لََتتَ َخل َ

َو ََتل
ُ
 َ۫وًاَالِلَہُز

Ziyādāt al-Ṭayyibah: 

➢ Idrīs will have sakt on ا  .هُـزْء 

 

َشَََۡ ََبلکُل ل
َالِ اَانَ َ

ۤ
لمَُوۡ

ْ
اع

َ
َو
َ
ات قَُواَالِ َ

للََءٍَو َ
۲۳۱َ﴿َمٌَیَۡع ٪﴾ 

Taḥrīrāt: 

➢ Tawassuṭ in ٍَء ْ  will not be allowed when applying sakt on madd munfaṣil for شَ 

Ḥamzah. 
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َ
َ
َفلَََََو َ لہَُن  َ

َاجَ
َ
ن
ْ
لغَ
َ
َفبَ

َ
آء

َ
َالن لس ُ

م
ُ
ت
ْ
ذاََطَل َق ََال

ۡ
َانَ َ ضُلوُۡہُن 

ْ
َتعَ

َ  
َی

َ
ن
ْ
ح کل

ۡ
اضَوْاَََن

َ
ذاََترَ ََال َ ہُن  َ

اج
َ
و
ْ
ازَ

َ
َ
ہَُۡیَۡب

َ
ََؕن َ فل

ۡ
و
ُ
ر
ْ
ع
َ
م
ْ
 بلال

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has taghlīṭḥ and tarqīq of the lām of قْـتُـم لّـَ  .ط 

 

َ
َ
َی
ُ
الِ

َ
َو

ُ
لمَ

ْ
َ﴿ََع

َ
لمَُوۡن

ْ
مَْلََتعَ

ُ
ت
ۡ
انَ
َ
 َ﴾۲۳۲و

End of the Second Quarter 
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Fourth Ḥizb: Third Quarter 

 

تَُ الل 
َ
و
ْ
ال
َ
ََو

ُ
َی

َ
ن
ْ
ع وْلَََرْضل َ

َح َ َہُن 
لَاوَْلَد

ۡ
لََََی لَکَامل

ۡ
َََی

ۡ
َانَ

َ
اد
َ
نَْارَ

َ
َُللم َی 

َ  
ََتلم

َ
ضَاع

َ 
َؕۃََالر َ 

Taḥrīrāt: 

Waqf on the hāʾ al-taʾnīth was discussed numerous times before: al-Zayyāt and al-

Khalījī do not allow imālah when sakt on mafṣūl is not being applied for Khalaf while 

Qārī Ayyūb allows it. 

 

َ
ٌۢ ٌ
ۃ
َ
الل
َ
َو

َ 
ہَََلََتضَُآر لَل

َ
ََٗابلو َ َلَ 

ٌ
وْلوُۡد

َ
لََم

َ
ہَٖ٭َو لَل

َ
 َبلو

Ziyādāt al-Ṭayyibah: 

➢ Via al-Durrah, Abū Jaʿfar has َْآ ر تضُ  َ  with a sukūn on the rāʾ and without a ,لَّ 

shaddah; read with madd lāzim. Via al-Ṭayyibah, he also reads the rāʾ as 

manṣūb i.e. ََّآ ر َتضُ   366.لَّ 

Taḥrīrāt: 

➢ According to al-Zayyāt, when reading the rāʾ with a sukūn for Ibn Wardān, 

then ghunnah must be made.367 He will have the following awjuh: 

 Iskān/Naṣb 

آ رَْ) َتضُ   (لَّ 

Ghunnah 

وْلوُد َل َُ)  (م 

1 Naṣb Ghunnah + No Ghunnah  

2 Iskān Ghunnah Only 

➢ There are no restrictions by al-Khalījī or Qārī Ayyūb. [Refer to verse 71.] 

 

  

 
366 Ṭayyibat al-Nashr: lines 497-498. 

َ،.َ.َ.َ ــ  َالــ ــ    فــ َخ  ن  ك  ــ  َـو ســ ل    َخ  ــ  ق َثــ َد 
َ

497 .َ.َ.َ.َ.َ.َ ار  ََت ضـــــــــــــــــــــــــــــــــ 
َ

.َ َ. َ.َ
َ

498 َ ـ   ــ  َمــــــــــــ َـَي َلَ  ــ  َ،َ.َ.َ.ارَ ـضــــــــــــ
َ

 

 

367 Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Mazrūʿī: 98-99 (line 139). 
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لََ َ
َع

َ
اح

َ
ن
ُ
رٍَفلََََج

ُ
تشََاو

َ
اَو

َ
ہُم

ْ
ن اضٍَم ل

َ
َترَ

ۡ
ن
َ
َع

ً
ال

َ
اَفلص

َ
اد
َ
َارَ

ْ
ن ایَۡفاَل

َ
م َؕہل َ 

Qirāʾāt: 

➢ Via al-Shāṭibiyyah as well as al-Ṭayyibah, al-Azraq has both taghlīṭḥ and 

tarqīq in the lām of َ َّال  .taghlīṭḥ is muqaddam ;فِـص 

Ziyādāt al-Ṭayyibah: 

➢ Madd al-tabriʾah for Ḥamzah. 

Taḥrīrāt: 

➢ The Farīdat al-Dahr and al-Khalījī do not allow madd al-tabriʾah when 

applying idrāj on the sākin mafṣūl (ا اد  أَر  نَْ
ِ
 Qārī Ayyūb allows it. [Refer to .(ف ا

verse 71 for this discussion]. 

 

لَیَۡ َ
َع

َ
اح

َ
ن
ُ
کُمَْفلََََج

َ
اَاوَْلَد

ۤ
وۡ
ُ
ع ضل

ْ
َتسَْتََ

ۡ
ت مَُْانَ

ۡ
د
َ
َارَ

ْ
ن َال

َ
َََکُمَْو

ْ
ل َم

َ
ذاََس مَۡال

ُ
تَََت

ََا 
ۤ
ا َ مَۡیَۡم 

ُ
َََت

َؕ َ فل
ۡ
و
ُ
ر
ْ
ع
َ
م
ْ
 بلال

Ziyādāt al-Ṭayyibah: 

➢ Madd al-tabriʾah for Ḥamzah. 

Taḥrīrāt: 

➢ Al-Zayyāt does not allow madd al-tabriʾah when applying sakt on madd. 

➢ Al-Khalījī allows madd al-tabriʾah on the premise that sakt ʿāmm is being 

applied; else it is not allowed by him when applying sakt in madd munfaṣil 

alone. 

➢ Note their restrictions on the madd al-tabriʾah with regards to the mafṣūl in 

the verse. [Refer to the portion immediately before this.] 

➢ Qārī Ayyūb has no restrictions regarding madd al-tabriʾah in this verse. [Refer 

to verse 71 for the details.] 
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لََ َ
َع
َ
اح

َ
ن
ُ
َفلََََج َ لہَُن  َ

َاجَ
َ
ن
ْ
لغَ
َ
ذاََب ایَۡفلََکُمَْیَۡفاَل

َ
َََم

ۤ ۡ
َفِل
َ
ن
ْ
ل
َ
َََؕفعَ َ فل

ۡ
و
ُ
ر
ْ
ع
َ
م
ْ
َبلال َ ن  ہل فُسل

ۡ
 انَ

Taḥrīrāt: 

Note the madd al-tabriʾah in the verse and its afore-mentioned restrictions. 

 

لََ
َ
لَََو َ

َع
َ
اح

َ
ن
ُ
ایَۡفلََکُمَْیَۡج

َ
ُمَۡبلہََٖم

ت
ْ
ض

َ 
ر
َ
ۃلَع

َ
ب
ْ
ط نَْخل َََمل

ۤ ۡ
ُمَْفِل

ت
ۡ
ن
َ
ن
ْ
َاوََْاکَ آءل

َ
َََؕالن لس کُمَْ فُسل

ۡ
 انَ

Ziyādāt al-Ṭayyibah: 

➢ Madd al-tabriʾah for Ḥamzah. 

Taḥrīrāt: 

Al-Zayyāt – according to the Farīdat al-Dahr – allows the following awjuh for 

Ḥamzah: 

 Madd al-Tabriʾah 

( لََّ  َجُـن احَ و  ) 

Madd Muttaṣil 

( ا َ ِِس  ءَِالن ) 

Sākin Mafṣūl 

نْـتُـم)  (أَوَْأَكْـن ـ

Waqf 

( أَنـْفُسِكُـمَفَِِ  ) 

1 Qaṣr No Sakt No Sakt Taḥqīq+Naql+Idghām 

2 Qaṣr No Sakt Sakt Taḥqīq+Sakt+Naql+Idghām 

3 Qaṣr Sakt Sakt Sakt Only 

4 Tawassuṭ No Sakt Sakt Taḥqīq+Naql+Idghām 

Note that he restricts the application of madd al-tabriʾah to when sakt is being made 

on the sākīn mafṣul, and does not allow it when making sakt on madd muttaṣil. 

Al-Khalījī will allow madd al-tabriʾah when applying sakt ʿāmm, thus additionally 

allowing the following wajh: 

 Madd al-Tabriʾah 

( لََّ  َجُـن احَ و  ) 

Madd Muttaṣil 

( ا َ ِِس  ءَِالن ) 

Sākin Mafṣūl 

( نْـتُـمأَوَْ أَكْـن ـ ) 

Waqf 

( أَنـْفُسِكُـمَفَِِ  ) 

1 Tawassuṭ Sakt Sakt Sakt Only 
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Qārī Ayyūb has the following awjuh for Ḥamzah:368 

 Madd al-Tabriʾah 

( لََّ  َجُـن احَ و  ) 

Madd Muttaṣil 

( ا َ ِِس  ءَِالن ) 

Sākin Mafṣūl 

نْـتُـم)  (أَوَْأَكْـن ـ

Waqf 

( أَنـْفُسِكُـمَفَِِ  ) 

1 Qaṣr No Sakt No Sakt Taḥqīq+Naql+Idghām 

2 Qaṣr No Sakt Sakt Taḥqīq+Sakt+Naql+Idghām 

3 Qaṣr Sakt Sakt Sakt+Naql+Idghām 

4 Tawassuṭ No Sakt No Sakt Taḥqīq+Naql+Idghām 

5 Tawassuṭ No Sakt Sakt Taḥqīq+Sakt+Naql+Idghām 

6 Tawassuṭ Sakt Sakt Sakt+Naql+Idghām 

 

َ
ً
َتقَُوۡلوُۡاَقوَْل

ۡ
َانَ
ۤ
َ ل  اَال ً

 
ر َسل َ ہُن 

ۡ
دُو اعل

َ
َتوُ َ َل 

ۡ
ن کل

ل 
َ
َو َ نہَُن 

ۡ
و
ُ
کُر

ْ
ذ
َ
ت
َ
ََُانَ کَُمَْس

َالِ
َ
م لل َ

فاًََ ع
ۡ
و
ُ
ر
ْ
ع  م َ

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has tafkhīm and tarqīq of the rāʾ of ا  .tarqīq is muqaddam ;سًِّْ

Taḥrīrāt: 

➢ Al-Khalījī and Qārī Ayyūb allow both tafkhīm and tarqīq in ا  when reading سًِّْ

with ghunnah ( لَٰ ـكِنَْلَََّّو  ) for al-Azraq: 

 Ghunnah 

( لَٰ ـكِنَْلَََّّو  ) 

Tafkhīm/Tarqīq 

ا)  (سًِّْ

1 Ghunnah Tafkhīm  

2 Ghunnah Tarqīq 

➢ Al-Naqqāsh will not have ghunnah when applying ṭūl with sakt. 

 

َ
ْ
لََتعَ

َ
وۡاو

ُ
م دََََزل

ْ
ق
ُ
ََۃََع تِ   َ

َح ََالن لکَاحل
َ
لَََٗبْلغََُی

َ
َاجَ

ُ
ب ت  کل

ْ
َؕال َ 

Ziyādāt al-Ṭayyibah: 

➢ Ḥamzah also has ibdāl into a wāw when stopping on َٰهالكِـت ل ـ بَُأَج  . 

 

  

 
368 Mashriq al-Yusr: 1/204. See also Sharḥ Tanqīḥ Fatḥ al-Karīm of ʿAbd al-ʿAzīz to see the application of madd al-
tabriʾah with the various categories of sakt for Ḥamzah: 294-297. 
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لَََلََ َ
َع
َ
اح

َ
ن
ُ
َفرَلَََکُمَْیَۡج َ ضُوۡاَلہَُن  رل

ْ
َاوََْتفَ َ وۡہُن  ُ  

س
َ
اَلمََْتمَ

َ
َم
َ
آء

َ
َالن لس ُ

م
ُ
ت
ْ
َطَل َق

ۡ
ن َضََیَۡال

ً
 َۚۃ

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has taghlīṭḥ and tarqīq of the lām of قْـتُـم لّـَ  .ط 

Madd al-Tabriʾah and Imālah of the Hāʾ al-Taʾnīth for Ḥamzah 

Al-Zayyāt will have the following awjuh for Ḥamzah:369 

 
Madd al-Tabriʾah 

( لََّ  َجُـن احَ و  ) 

Sākin Mafṣūl 

نَْ) 
ِ
 (ع ل يْكُـمَْا

Madd Muttaṣil 

( آ ءَ  ِِس   (الن

Waqf: Fatḥ/Imālah 

( ةَ   (ف ريِض 

Khalaf Khallād 

1 Qaṣr No Sakt No Sakt Fatḥ Only Fatḥ+Imālah 

2 Qaṣr Sakt No Sakt Fatḥ+Imālah Fatḥ+Imālah 

3 Qaṣr Sakt Sakt Fatḥ+Imālah Fatḥ+Imālah 

4 Tawassuṭ Sakt No Sakt Fatḥ Only Fatḥ Only 

 

Al-Khalījī adds the following awjuh (the shaded applications):370 

 
Madd al-Tabriʾah 

( لََّ  َجُـن احَ و  ) 

Sākin Mafṣūl 

نَْ) 
ِ
 (ع ل يْكُـمَْا

Madd Muttaṣil 

( آ ءَ  ِِس   (الن

Waqf: Fatḥ/Imālah 

( ةَ   (ف ريِض 

Khalaf Khallād 

1 Tawassuṭ Sakt No Sakt Fatḥ+Imālah Fatḥ+Imālah 

2 Tawassuṭ Sakt Sakt Fatḥ Only  Fatḥ Only 

 

Qārī Ayyūb adds the following awjuh (the shaded applications):371 

 
Madd al-Tabriʾah 

( َجُـن احَ لََّ  ) 

Sākin Mafṣūl 

نَْ) 
ِ
 (ع ل يْكُـمَْا

Madd Muttaṣil 

( آ ءَ  ِِس   (الن

Waqf: Fatḥ/Imālah 

( ةَ   (ف ريِض 

Khalaf Khallād 

1 Qaṣr No Sakt No Sakt Fatḥ+Imālah Fatḥ+Imālah 

2 Tawassuṭ No Sakt No Sakt Fatḥ+Imālah Fatḥ+Imālah 

 

  

 
369 Farīdat al-Dahr: 2/290. 
370 Al-Jawāhir al-Khālidah: 1/242 (the new edition). 
371 See Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr for the allowance of these awjuh: 559-569. 
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The awjuh for Ḥamzah allowed by Qārī Ayyūb in this portion is as follows:372 

 
Madd al-Tabriʾah 

( لََّ  َجُـن احَ و  ) 

Sākin Mafṣūl 

نَْ) 
ِ
 (ع ل يْكُـمَْا

Madd Muttaṣil 

( آ ءَ  ِِس   (الن

Waqf: Fatḥ/Imālah 

( ةَ   (ف ريِض 

Khalaf Khallād 

1 Qaṣr No Sakt No Sakt Fatḥ+Imālah Fatḥ+Imālah 

2 Qaṣr Sakt No Sakt Fatḥ+Imālah Fatḥ+Imālah 

3 Qaṣr Sakt Sakt Fatḥ+Imālah Fatḥ+Imālah 

4 Tawassuṭ No Sakt No Sakt Fatḥ+Imālah Fatḥ+Imālah 

5 Tawassuṭ Sakt No Sakt Fatḥ+Imālah Fatḥ+Imālah 

6 Tawassuṭ Sakt Sakt Fatḥ+Imālah Fatḥ+Imālah 

 

َ
َ
َفرَلََو َ ُمَْلہَُن 

ت
ْ
ض

َ
َفرَ

ْ
قدَ

َ
َو َ وۡہُن  ُ  

س
َ
َتمَ

ۡ
َانَ َقبَْلل

ۡ
ن َمل َ ُمُوۡہُن 

ت
ْ
َطَل َق

ۡ
ن َضََیَۡال

ً
َََۃ

ۤ
َ ل  مََْال

ُ
ت
ْ
ض

َ
اَفرَ

َ
فَُم

ْ
فنَلص

َ
ۡ
َانَ

َ  
َی

َ
فُوۡن

ْ
َاوَََْع

َ
ای

َ
فُو

ْ
لََع َ َالّ 

ۡ
َبلََی

َ
ہَٖی دََََدل

ْ
ق
ُ
ََؕۃَُع َ  الن لکَاحل

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has taghlīṭḥ and tarqīq of the lām of َُقْـتُـم لّـَ وهُنََّط  . 

 

ی و 
ْ
َلللت َق ُ

ب
َ
ر
ْ
اَاقَ

ۤ
فُوۡ

ْ
َتعَ

ۡ
انَ

َ
 َؕو

Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, Abū ʿAmr al-Baṣrī only has taqlīl in َٰى قْـو  -Via al .لِلتّـَ

Ṭayyibah, he has fatḥ as well. 

 

ظُوۡا فل لََََٰح 
َ
ل وَع َ الص 

َ
َو تل لَو  َ ََۃلَالص  سْط 

ُ
و
ْ
 ٭ََیال

Qirāʾāt: 

➢ Al-Azraq only has taghlīṭḥ of the lāms in َٰو ل ـ تَِالصَّ  and َٰل وةَِالصَّ . 

Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, Abū ʿAmr al-Baṣrī only has taqlīl in َٰى -Via al .الوُسْط 

Ṭayyibah, he has fatḥ as well. 

 
372 Mashriq al-Yusr: 1/206. 
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لَ َ الّ 
َ
َیَۡو

َ
ََن

ُ
َی

َ
ف وَْن

َ
و
َ
ََت

َ
کُمَْو

ۡ
ن َمل

َ
َی

َ
ن
ۡ
و
ُ
ََذَر صل اجًاََۚۖو َ َ

و
ْ
َازَ

ً
ۃ
َ 
لََََٰی اعًاَال

َ
ت َم َ

ۡ ہل اجل َ
و
ْ
زَ َغَََلل  َوْلل

ح
ْ
َال

َ

ۡ
َََی

اجٍَۚ
َ
ر
ْ
َالخ

Qirāʾāt: 

➢ Al-Azraq only has tarqīq of the rāʾ’s in  َيْـر اجٍَ and غ ـ خْر 
ِ
 .ا

Ziyādāt al-Ṭayyibah: 

➢ Ḥamzah also has tas-hīl when stopping on ٍَاج خْر 
ِ
َا يْـر   .غ ـ

 

لََ َ
َع
َ
اح

َ
ن
ُ
َفلََََج

َ
ن
ْ
ج
َ
َخَر

ْ
ن ََۡکُمَْیَۡفاَل ََفِل

ۤ ۡ
َفِل
َ
ن
ْ
ل
َ
اَفعَ

َ
َََؕم فٍَ

ۡ
و
ُ
ر
ْ
ع َم َ

ۡ
ن َمل َ ن  ہل فُسل

ۡ
 انَ

Ziyādāt al-Ṭayyibah: 

➢ Madd al-tabriʾah for Ḥamzah. 

Taḥrīrāt: 

➢ Al-Zayyāt will not allow madd al-tabriʾah when sakt is being applied on the 

madd munfaṣil. Al-Khalījī will allow it if sakt ʿāmm is being applied and Qārī 

Ayyūb allows it with sakt ʿāmm as well as with sakt in madd munfaṣil alone. 

 

َ
َ
َؕو فل

ۡ
و
ُ
ر
ْ
ع
َ
م
ْ
َبلال

ٌۢ ٌ
اع

َ
ت
َ
َم تل

ل َق  َ
مُط

ْ
لََٰللل

َ
اَع

ً
ق  َ
قلَََح مُت َ

ْ
ََال

ۡ
 ﴾۲۴۱﴿َی

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has taghlīṭḥ and tarqīq of the lām of َِق ـات ـلّـَ لِلمُْط   .و 

 

للکََ
 
ََکَذ

ُ
َی
َ
َُب َلکَُمَْا ََیل 

ُ
ہَٖیَ الِ َ﴿َتل

َ
لوُۡن قل

ْ
َل َکُمَْتعَ

۲۴۲َلعَ ٪﴾َ

End of the Third Quarter 
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Fourth Ḥizb: Fourth Quarter 

 

لَََٰالَمََْ َال
َ
لََترَ َ َیَۡالّ 

َ
َدلََن

ۡ
ن وۡاَمل ُ

ج
َ
َخَر

َ
مَْی ہل وۡتوُۡاَََََ۟ارل

ُ
َم
ُ
َالِ

ُ
َََ۪فقََالََلہَُ وْتل

َ
م
ْ
َال
َ
ذَر

َ
َح

ٌ
ہُمَْالُوُۡف

َ
و

َ
ْ
ََاحَ

َ  
َثمُ

َ
َؕاہُمَْی ََ 

Ziyādāt al-Ṭayyibah: 

➢ Al-Ṣūrī from Ibn Dhakwān has imālah in رهِِـم  He also has an option of sakt .دِيَ 

(َ هُـمَْأُلوُف   .(و 

➢ Ḥamzah also has tas-hīl when stopping on َأَحْي اهُـم  .ثـُمَّ

Taḥrīrāt: 

➢ According to al-Khalījī and Qārī Ayyūb, imālah in رهِِـم  with sakt on the دِيَ 

mafṣūl is for the entire al-Ṣūrī and according to al-Zayyāt it is only for al-

Ramlī. 

 

لََٰ
َ
لٍَع

ْ
َفضَ

ۡ
َلَُّو

َ
َالِ ن َ َلَََال َالن َاسل

َ
ثَر

ْ
ََاکَ َ ن  کل

ل 
َ
َو َالن َاسل

َ
َی

َ
ن
ۡ
و
ُ
کُر

ْ
 َ﴾۲۴۳﴿َش

Ziyādāt al-Ṭayyibah: 

➢ Al-Dūrī Baṣrī has both fatḥ and imālah in َِالنَّاس. 

 

َ
ۡ
ن
َ
لََم َ َذاََالّ 

ۡ
ََی

ُ
َی

ُ
ض رل

ْ
نًاَفَََق َ

س
َ
ََقرَْضًاَح

َ
َالِ

ُ
َی

ٗ
فَہ عل

ََض 
ۤ َلََٗ

َ

ۡ
َافاًَکَثلی

ع
ْ
َؕۃًََاضَ َ 

Ziyādāt al-Ṭayyibah: 

➢ Ḥamzah has both fatḥ and imālah when stopping on  َة  .ك ـثِـيـر 
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َ
َ
َی
ُ
الِ

َ
بلضَُو

ْ
ََق

َ
َو
َ
َی

ُ
ط ُ

 
لََََ۪بْص َال َ

َ﴿َہلَیََۡو
َ
وۡن

ُ
ع
َ
 َ﴾۲۴۵ترُْج

Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, Qunbul, al-Sūsī and Ḥafṣ transmit a sīn in َُبْسُط  ـ ي -Via al .و 

Ṭayyibah, they will also have a ṣād. 

➢ Ibn Dhakwān transmits a sīn and a ṣād in ُبْسُط  ـ ي  via al-Shāṭibiyyah. Both are و 

allowed via al-Ṭayyibah as well.373 

 

لَََٰالَمََْ َال
َ
ََترَ

ۤ ۡ َنل
َب نۢۡ َمل لََل َ

م
ْ
آءلَََال

َ
سْر ََلََیَۡال وۡسٰۤ 

ُ
َم دل

ْ
ع
َ
َب نۢۡ ََۘمل

 ٍ ل
ب
َ
ََقاَلوُۡاَللن

ْ
ذ اَََال

ً
للک

َ
اَم

َ
َلنَ

ْ
ث

َ
ع
ْ
َاب
ُ
ل ہَُ

َۡ َفِل
ْ
بلََن قَُاتلل َ

َیَۡس  الِلََؕلل

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has tathlīth in  َأ ئيِل سْْ 
ِ
 .ا

➢ Abū ʿAmr al-Baṣrī has both fatḥ and taqlīl in َٰ  .مُوس 

➢ Ḥamzah has sakt on the madd munfaṣil alone as well as sakt ʿāmm. 

Taḥrīrāt: 

➢ When  َأ ئيِل سْْ 
ِ
َٰ) and dhawāt al-yāʾ ا  appear together, then al-Khalījī (مُوس 

prevents tawassuṭ in  َأ ئيِل سْْ 
ِ
 with taqlīl in the dhawāt al-yāʾ; thus, only five ا

ways are allowed:374 [Refer to verse 83]. 

 Tathlīl in 

أ ئيِلَ  سْْ 
ِ
 ا

Dhawāt al-Yāʾ 

(َٰ  (مُوس 

1-3 Tathlīth Fatḥ  

4-5 Qaṣr + Ṭūl Taqlīl 

 
373 Minḥat Mūl al-Birr: 132-133. Ṭayyibat al-Nashr: lines 501-502. 

َ،.َ.َ.َ ــ  ن    َســـ ي  ــ  َب صـــ ً َو  ــ  ََفـــ ــ  َوًىَحـــ
َ

501 .َ َ. َ.َََ
َ

.َ َ. َ.َ
َ

502 َ ــ  َـل   َ ٌ َغــ  لــ  َو خ  َث  َعــ  َن  ََْ وًىَقــ  َن  َمــ  َن  ــ  َ ـي َص 
َ

 

374 Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 50-51. See Lines 99-100 

of Muqarrib al-Taḥrīr. 
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➢ Al-Zayyāt has no restrictions with regards to  َأ ئِيل سْْ 
ِ
 and dhawāt al-yāʾ.375 Qārī ا

Ayyūb also has no restrictions?376 

➢ Al-Khalījī does not allow ghunnah for al-Azraq with tawassuṭ in the badal of 

أ ئيِلَ  سْْ 
ِ
 .ا

➢ Madd munfaṣil and ghunnah appear together; take note of the previously-

mentioned restrictions for al-Aṣbahānī, al-Ḥulwānī and Ḥafṣ. 

 

یَۡ
َ
س
َ
َع
ْ
مَْقاَلََہَل

ُ
لََََت َ

َع
َ
َکُتلب

ۡ
ن َیَۡال

ُ
َتقَُاتللوُۡاََؕکُم َ الَُالَ 

َ
ت قل
ْ
 ال

Taḥrīrāt: 

➢ Al-Zayyāt and Mashriq al-Yusr allow ghunnah in َََّّأَل. 

 

َََۡقاَلوُۡا َنقَُاتللََفِل َ ََالَ 
ۤ
ا
َ
اَلنَ

َ
م
َ
بلَََو َ

َیَۡس َدلََلل
ۡ
ن َاَمل

ن
ْ
ج رل

ْ
َاخُ

ْ
قدَ

َ
َالِلَو

َ
ناَی َََؕارل اَ

َ
ن ئل
ۤ
ا
َ
ن
ْ
ابَ
َ
 و

Ziyādāt al-Ṭayyibah: 

➢ Al-Ṣūrī from Ibn Dhakwān has imālah in َِر ناَ دِيَ  . He also has an option of sakt 

أُخْرجِْن اَ) ق دَْ رهِِـم According to al-Khalījī and Qārī Ayyūb, imālah in) .(و   with دِيَ 

sakt on the mafṣūl is for the entire al-Ṣūrī and according to al-Zayyāt it is only 

for al-Ramlī). 

Taḥrīrāt: 

➢ Al-Zayyāt allows ghunnah in َََّّأَل. (Ghunnah with sakt is only via Ibn al-

Akhram according to al-Zayyāt). 

➢ According to al-Khalījī, when applying sakt on madd munfaṣil, then only tas-

hīl will be allowed in the hamzah mutawassiṭah bi zawāʾid; al-Zayyāt and Qārī 

Ayyūb allow taḥqīq as well. 

 

 
375 Farīdat al-Dahr: 2/297-298. 
376 Mashriq al-Yusr: 1/211. 
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َ
 
اَانَّ 

ۤ
ََقاَلوُۡ

َ
َی

ُ
ََکُوۡن

ُ
لَََلََ َ

کَُع
ْ
مُل

ْ
ایَۡال

َ
لمَََْن

َ
َو
ُ
ہ
ْ
ن َمل کل

ْ
مُل

ْ
ال َبل ُ ق  َ

َاحَ
ُ
ن
ْ
نحَ

َ
َو

ُ
تََی
ْ
ََؤ

َ
ع
َ
َس

ً
ََؕۃ الل َ

م
ْ
َال
َ
ن  م ل

Qirāʾāt: 

➢ Idghām of the tāʾ into the sīn will not take place in  َة ع  َس   377.يؤُْت 

Ziyādāt al-Ṭayyibah: 

➢ Al-Dūrī Baṣrī has both fatḥ and taqlīl in َٰ  .أَنَّّ

 

لَیَۡ َ
َع
ُ
ہ
 
ف
َ
َاصْط

َ
َالِ ن َ ہَََٗکُمَْقاَلَََال

َ
اد
َ
ز
َ
َو

َ
ََب

َ
َسْط
ً
ََۃ ََؕفِل سْمل جل

ْ
ال
َ
َو مل

ْ
ل عل
ْ
 ال

Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, Qunbul has a sīn in  َة  Via al-Ṭayyibah, he also has a .ب سْط 

ṣād i.e.  َة صْط   ـ  378.ب

➢ Al-Dājūnī from Hishām has imālah in َُه اد  ز   .while al-Ḥulwānī has fatḥ و 

➢ From Ibn Dhakwān, Ibn al-Akhram only allows fatḥ while al-Ramlī only 

allows imālah. Al-Muṭṭawwiʿī has both fatḥ and imālah. When applying ṭūl for 

al-Naqqāsh, then imālah must be made; and when applying tawassuṭ for al-

Naqqāsh, then there is an option between applying fatḥ or imālah.379 

 
377 In al-Ṭayyibah, Ibn al-Jazarī alludes to idghām in  َة ع  َس  ل مََْيؤُْت   due to the majzūmah and the (ضُعْف) being weak و 

relationship between the tāʾ and the sīn being mutaqāribayn: 

. َ. َ.َ ف ـَ َ ـ   َ  و  ج  ـرَ  ال ـ ظ  َان ـ
َ

125 .َ َ. َ.َ
إ نَ َ ـاَ و  ــ  ـار بـــ ق  ـــ َ  ت ـ ـيـــ َ ف ـف  ـــ   ــع ــــ َض 

َ

126 
ـــإ نَ  َ فـــ ـ   ــ  ـاثــ م  ـــ َ  ت ـ ـيــ َ ف ـف  ـــ   ــ ـل ـ َخ 

َ

In al-Nashr, it is also mentioned that idghām here is weak. In his Taqrīb al-Nashr, Ibn al-Jazarī explicitly states 

that idghām here will not be made due to the jazm and the fatḥah on the tāʾ (the fatḥah is considered akhaff al-
ḥarakāt). See al-Nashr: 1/279; Taqrīb al-Nashr: 10; Farīdat al-Dahr: 2/301; al-Jawāhir al-Khālidah: 1/423; Taḥrīrāt 

Ibn al-Jazarī of Sheikh ʿAlī al-Ghāmidī: 32. 
378 Ṭayyibat al-Nashr: line 502. 

َ ــ  َالــ ة  ط  ــ  ب ســ َـك  ــ    لــ َال ع  ــ    لــ َو خ  ق 
ل  َرَ َْ خ 

َ

502 .َ َ. َ.َََ
َ

 

379 Note that these differences in  َاد -for Ibn Dhakwān will exclude the first place in which it appears in Sūrat al ز 

Baqarah: 10, where only imālah is allowed for Ibn Dhakwān. Ibn al-Jazarī states: 

.َ َ. َ.َ
َ

311 َ ت  ــ   ْ اغــ
 ًَ ا  ْ َ و  اب  ــ  َ خــ ــ  ٌ َ  َ كــ ــ  لــ َ.َ.َ. خ 

َ

. َ. َ.َ َ َ ول ـ
 
 و أ

 ًَ ا  ْ َ َ لَ  ـل ـ   ـرَ  خ  ت ـق  َاس 
َ

313 .َ َ. َ.َ
َ
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The Imālah of َزاد for Ibn Dhakwān 

 

 

 

 

 

 

 

 

قاَلََ
َ
َنبَلَََو

َُلہَُْ
 
َا ََہَُْی َ ن  ۃََال

َ
ََی

ۤ
ہٖ کل

ْ
ل
ُ
َم

َ  
َی
ۡ
تلََانَ

ۡ
َا

َ
َی

ُ
وۡتَُفلََکُم

ُ
اب ََہلَیَۡالت َ کل
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َیَۡس

َ
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ٌ
قلََۃ

َ
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َ
ب لکُمَْو َ  

َر
ۡ
ن َم ل

ٌ
ۃ
َ 
اَََی َ م  م ل

َ وۡسٰۤ 
ُ
لَُم َا 

َ
ک
َ
کََََترَ ئل

ٰٓ ل
َ
م
ْ
َال
ُ
لُ مل

ْ
َتحَ

َ
ن
ۡ
و
ُ
ر لَُہ  ا 

َ
 َؕۃَُو

Taḥrīrāt: 

The Differences in al-Kāfī of Ibn Shurayḥ for al-Dājūnī 

➢ Al-Zayyāt relates fatḥ for al-Dājūnī via the Kāfī of Ibn Shurayḥ.380 

  

 
380 Sheikh al-Zayyāt says in his Tanqīḥ Fatḥ al-Karīm: 

َ ــ    مــ اَاه  ــ  نــ   َ، ً ــ  َف اصــ ه    ــ  َســ ت  ــ  نــ
 
م َك 

َ

ا، 22 ــً اق فـ َو  م    ـه  ــ  َالـ ه    ــ  ،َسـ ت    ــ  َكَ    َافـ ن  ــ  مـ َو 
َ

By “َِف كَ  مِنَْ -he refers to al-Kāfī of Ibn Shurayḥ. Thereafter, he presents four applications for Hishām via al ,”و 

Dājūnī from al-Kāfī: 
آ ءَ  fatḥ in – افْت حَْ (1 آ ءَ  ,ش  ادَ  and ج   .(These three words are mentioned in the previous line of the Tanqīḥ) ز 

اقِف ا (2 َو  هلَِِِالْـه مْز   .takhfīf of the hamzah during waqf – س 

3) َ هلَِِْف اصِلَ  هُم .tas-hīl with idkhāl in the hamzatayn maftūḥatayn e.g – س  رْت ـ أنَـْذ   .ء 

4) َ  .no ghunnah during idghām into the lām and the rāʾ – غ نًّاَاهِْْلَ 
Of these four applications, the first three disagrees with what is generally applied for al-Dājūnī. Ibn al-Jazarī does 

not mention these awjuh – the first three – via al-Kāfī for al-Dājūnī; Ibn al-Jazarī relates imālah in  َآ ء آ ءَ  ,ش  ادَ  and ج   ,ز 

taḥqīq without idkhāl in هُم رْت ـ أَنـْذ   .and only taḥqīq during waqf. (See al-Nashr: 1/363-364, 468, 2/60) ء 

The first one to mention these taḥrīrāt was Sheikh al-Izmīrī. He was followed by Sheikh al-Mutawallī, Sheikh 

ʿĀmir al-Sayyid ʿUthmān in Fatḥ al-Qadīr, Sheikh al-Zayyāt and subsequently, the author of Farīdat al-Dahr, 

Sheikh Muḥammad Ibrāhīm Muḥammad Sālim. See Sharḥ Tanqīḥ Fatḥ al-Karīm of Sheikh ʿAbd al-ʿAzīz Manṣūr: 

403-422. 

Ibn Dhakwān 

Al-Akhfash Al-Ṣūrī 

Al-Ramlī Al-Muṭṭawwiʿī Ibn al-Akhram Al-Naqqāsh 

Only Imālah 

Ṭūl Tawassuṭ 

Only Imālah Fatḥ + Imālah  Only Fatḥ  Fatḥ + Imālah  
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Ziyādāt al-Ṭayyibah: 

➢ Abū ʿAmr al-Baṣrī has both fatḥ and taqlīl in َٰ  .مُوس 

Taḥrīrāt: 

➢ Takhmīs for al-Azraq; qaṣr with taqlīl is not allowed. 

➢ Ghunnah for al-Azraq will not be allowed with tawassuṭ of madd badal 

according to al-Khalījī. 

➢ Waqf on the hāʾ al-taʾnīth was discussed numerous times before: al-Zayyāt and 

al-Khalījī do not allow imālah when sakt on mafṣūl is not being applied for 

Khalaf while Qārī Ayyūb allows it. When applying sakt on madd munfaṣil, 

imālah will be allowed by al-Zayyāt, al-Khalījī and Qārī Ayyūb. 

 

َۡ َفِل ن َ ََال
 
للکََلَ

 
َذ

ً
ۃ
َ
ملََی

ْ
ُؤ ُمَۡم 

ت
ۡ
َکُن

ۡ
ن ََنلَل کَُمَْال

ۡ
 َ﴾۲۴۸﴿َی

Taḥrīrāt: 

➢ Al-Khalījī does not allow ghunnah for al-Azraq with tawassuṭ in the badal. 

➢ Al-Khalījī does not allow tawassuṭ in madd munfaṣil with ghunnah for al-

Aṣbahānī. 

 

ا َ للَََفلَمَ 
َ
بْت
ُ
َم
َ
َالِ ن َ َََۙقاَلََال نُوۡدل ُ

ج
ْ
لََطَالوُۡتَُبلال

َ
ََۚکُمَۡیَۡفصَ رٍَ

َ
ہ
َ
 بلن

Qirāʾāt: 

➢ Al-Azraq only has taghlīṭḥ in the lām of  َل  .ف ص 
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یَۡ ل َ الّ 
َ
َو

َ
ہَٗہُو

َ
ز
َ
او

َ
اَج َ َفلَمَ 

َ
ََن

ٗ
ہ
َ
ع
َ
نُوۡاَم

َ
م ََََََۙقاَلوُۡاَلََطَاقۃَََا 

ْ
اَال

َ
َلنَ

َ
َی

َ
ہََٖوْم نُوۡدل

ُ
ج
َ
الوُۡتََو

َ
 َؕبلج

Ziyādāt al-Ṭayyibah: 

Two Different Idghāms coming together for the Baṣrīs 

➢ Via al-Shāṭibiyyah, only idghām is related in  َين ِ الََّ َو   Via al-Ṭayyibah, there is .هُو 

an option of iṭḥ-hār or idghām.381 

➢ Madd al-tabriʾah for Ḥamzah ( اق ةَ  ط   .(لَ 

Taḥrīrāt: 

➢ The awjuh for Abū ʿAmr al-Baṣrī and Yaʿqūb are:382 

هَُهُوَ   ز  او  َ ج  ينَ وَ هُو  ِ الََّ  

1 Iṭḥ-hār Iṭḥ-hār  

2 Idghām Idghām 

3 Idghām Iṭḥ-hār 

[Refer to verse 83.] 

 

ا َ لمَ  َ
ہََٖو نُوۡدل

ُ
ج
َ
الوُۡتََو

َ
اَللج

ۡ
زُو

َ
ر
َ
لَیََۡقاَلوُۡاَب َ

َع
ْ
غ رل

ْ
ََافَ
ۤ
ا
َ
ب نَ َ
ار

َ
رْناََََن

ُ
ص
ۡ
ان
َ
اَو

َ
ن
َ
دَام

ْ
َاقَ

ْ
 لت
ثبَ َ اَو 

ً
ْ

بَ
َ
ص

لََٰ
َ
رلََع فل

 
ک
ْ
َال قَوْمل

ْ
َیَۡال

َ
۲۵۰َ﴿َن  ﴾ 

Ziyādāt al-Ṭayyibah: 

➢ Al-Ṣūrī from Ibn Dhakwān has imālah in َٰـفِـريِـنَ الك . He also has an option of 

sakt on the sākin mafṣūl.  

Taḥrīrāt: 

➢ Al-Zayyāt does not allow imālah in َٰـفِـريِـنَ الك  with sakt for al-Sūrī. [Refer to 

verse 104.] 

 

 
381 Ṭayyibat al-Nashr: line 127. 

.َ َ. َ.َ
َ

127 َ َـوالـــ  ل    ـَ  خ  اوَ  فـــ  وَ  و  ـو َ  هـــ  مـــ  ـاَ الم ض  َهـــ 
َ

 

382 Sheikh Muḥammad Ibrāhīm Muḥammad Sālim mentions that the application for Yaʿqūb here will be the same 

as for Abū ʿAmr al-Baṣrī based upon the precept َ اَلَِّبْنَِالْع لَ  َم  نَْي عْقُوب  َع  قِيل   .See Farīdat al-Dahr: 2/306-307 .و 
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وۡہُمَۡ
ُ
م
َ
ز
َ
َََفہَ

ٗ
او
َ
لََد

َ
قتَ

َ
َالِلََ۟ۖو نل

ْ
ذ ال ۃََبل

َ
م
ْ
ک حل

ْ
ال
َ
کََو

ْ
مُل

ْ
َال
ُ
َالِ

ُ
ت ىہ ا 

َ
الوُۡتََو

َ
َج
ُ
ََد

ٗ
ہ
َ
ل َم َ

ع
َ
اَو َ م  َمل

َ
َ
َی

ُ
َؕشَآء َ 

Taḥrīrāt: 

➢ Takhmīs for al-Azraq; qaṣr with taqlīl is not allowed. 

 

ََ
ۡ
للی

َ
مُرْس

ْ
َال
َ
ن ن کَََلمَل َال َ

 َ﴾۲۵۲﴿َو

End of the Fourth Quarter 
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Taḥrīrāt in Juz 2 

General Taḥrīrāt for all 10 Qurrāʾ 

For all 10 Qurrāʾ 

Discussion Al-Zayyāt Farīdat al-Dahr Al-Khalījī Qārī Ayyūb 

Madd al-

Taʿṭḥīm and 

Ghunnah 

Allows madd al-
taʿṭḥīm for all 

those who have 

qaṣr in madd 

munfaṣil, but 

must be applied 

with ghunnah.  
 

For Ibn Kathīr 

and Yaʿqūb there 

is an option of 

applying ghunnah 

or no ghunnah 

when reading with 

madd al-taʿṭḥīm. 

Allows madd al-
taʿṭḥīm for al-

Bazzī, Abū ʿAmr 

al-Baṣrī, Ḥafṣ 

and Ibn Jammāz 

with ghunnah; 

and for Ibn 

Wardān without 

ghunnah. 
 

For Qunbul and 

Yaʿqūb, there is 

an option of 

applying 

ghunnah or no 

ghunnah when 

reading with 

madd al-taʿṭḥīm. 
 

There is no 

madd al-taʿṭḥīm 

for Qālūn, al-

Aṣbahānī and 

al-Ḥulwānī. 

Allows madd al-
taʿṭḥīm for all 

those who have 

qaṣr in madd 

munfaṣil; with 

ghunnah and 

without ghunnah. 
 

Al-Khalījī does 

not allow madd al-
taʿṭḥīm with 

idghām kabīr for 

Abū ʿAmr al-Baṣrī. 

Allows madd al-
taʿṭḥīm 
unrestrictedly for 

all those who 

apply qaṣr in 

madd munfaṣil. 
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Taḥrīrāt for al-Azraq 

Al-Azraq 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

The Rāʾ 

Munawwan 

Maftūḥah (َا يْر   (خ 

and the Rāʾ 

Maḍmūmah 

( اكِـرَ   coming (ش 

together383 

They allow three awjuh: 

1) Tarqīq in both. 

2) Tarqīq in ا يْر  اكِـرَ  and tafkhīm in خ   .ش 

3) Tafkhīm in ا يْر  اكِـرَ  and tarqīq in خ   .ش 

Allows four awjuh; the 

previously mentioned 

three awjuh, as well as: 

4) Tafkhīm in both. 

Madd Badal and 

ءَ ْ  appearing شَ 

together 

Tarbīʿ will be applied: 

1-3) Tathlīth of the madd badal with tawassuṭ in شَء. 

4) Ṭūl in the madd badal with ṭūl in ء ْ  .شَ 

Rāʾ Maḍmūmah 

with Madd 

Badal & Dhawāt 

al-Yāʾ384 

Tafkhīm of the the rāʾ maḍmūmah is only allowed 

with: 

1) Qaṣr of madd badal with fatḥ in dhawāt al-yāʾ. 
2) Ṭūl of madd badal with taqlīl of dhawāt al-yāʾ. 

No restrictions. 

Tafkhīm of the 

Rāʾ Maḍmūmah 

while applying 

Tawassuṭ in 

Madd Badal 

Not allowed No restrictions. 

Madd Badal and 

اَ  ذِكْـر 

Six ways are allowed: 

tathlīth in madd badal 
with both tafkhīm and 

tarqīq allowed in ا  .ذِكْـر 

Only five out of the six 

ways are allowed: 

with tawassuṭ in madd 
badal, tarqīq in َا  is ذِكْـر 

not allowed. 

Agrees with al-Zayyāt; 

via al-Ṭayyibah, six 

ways are allowed: 

tathlīth in madd badal 
with both tafkhīm and 

tarqīq allowed in ا  .ذِكْـر 

 
383 Refer to verse 158. These same differences will apply in verse 184: 

اَ  ـيْـر  ـيْـرَ  خ   خ 

1 Tafkhīm Tarqīq 

2 Tarqīq Tarqīq 

3 Tarqīq Tafkhīm 

4 Tafkhīm Tafkhīm 

The fourth wajh is only allowed by Qārī Ayyūb and prevented by al-Khalījī and al-Zayyāt. 
384 Refer to verse 177. 
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Rāʾ Maḍmūmah 

with َيْـئ ا  and ش 

Dhawāt al-yāʾ. 

Does not allow tafkhīm 

of rāʾ maḍmūmah when 

applying ṭūl in يْـئ ا  with ش 

fatḥ in dhawāt al-yāʾ. 

No restrictions. 

 

Taḥrīrāt for al-Dūrī Baṣrī 

Al-Dūrī 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

Imālah in both 

اَ and النَّاسَِ نـْي   الدُّ

when they 

appear 

together385 

Does not allow imālah 

of َِالنَّاس with imālah of 

نـْي ا  .الدُّ

Does not allow imālah 

of َِالنَّاس with imālah of 

نـْي اَ  whilst applying الدُّ

qaṣr in madd munfaṣil 
and iṭḥ-hār i.e. not 

reading with idghām 
kabīr. 

No restrictions. 

Imālah in َِالنَّاس 

with Fatḥ in 

اَ نـْي   when they الدُّ

appear 

together386 

With imālah in َِالنَّاس, 

fatḥ in َنـْي ا  or any – الدُّ

other words on the scale 

of َٰ  whilst – فـعْل 

applying qaṣr in madd 
munfaṣil and iṭḥ-hār is 

not allowed. 

No restrictions. 

َٰ  with Madd ع س 

Munfaṣil and 

Ghunnah 

Taqlīl in َٰ  will not be allowed with qaṣr in madd ع س 
munfaṣil, nor with ghunnah. 

No restrictions. 

Taqlīl in َٰى ّـَ  أَن

Does not allow taqlīl in 

ىَٰ ّـَ  when applying أَن

ghunnah. 

Allows taqlīl in َٰى ّـَ  with ghunnah, as well as أَن

without ghunnah. 

 

 

 

 
385 Refer to verse 200. 
386 Refer to verse 200. 
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Taḥrīrāt for al-Sūsī 

Al-Sūsī 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

Madd Munfaṣil, 

Ghunnah and 

ذِينَ  ّـَ ىَال ر   ي ـ

Does not allow imālah 

in  َذِين ّـَ ال ىَ ر   when ي ـ

applying madd in 

munfaṣil with no 

ghunnah. 

No restrictions 

Taqlīl of َا نـْي   الدُّ

whilst applying 

Tawassuṭ in 

Madd Munfaṣil 

No restrictions. Not allowed.387 No restrictions. 

Waqf on َِالنَّار 

Taqlīl is restricted to: 

1) Rawm. 

2) Qaṣr in madd 
munfaṣil. 
3) Taqlīl in words 

falling on the scale of 

َٰ  .فـعْل 

4) Iṭḥ-hār instead of 

idghām kabīr.388 

No restrictions. 

Imālah in َِالنَّار 

with Taqlīl in 

اَ نـْي   whilst ,الدُّ

applying 

Tawassuṭ in 

Madd 

Munfaṣil389 

Does not allow imālah 

in َِالنَّار with taqlīl in َنـْي ا  الدُّ

whilst applying tawassuṭ 
in madd munfaṣil 

No restrictions. 

 

 
387 Even though al-Khalījī does not allow this wajh (see line 77 of Muqarrib al-Taḥrīr), the author of al-Jawāhir al-
Khālidah allows it. See al-Jawāhir al-Khālidah: 386. Refer to verse 200. 
388 Thus, according to al-Zayyāt, taqlīl will not be allowed with (1) iskān, (2) madd in munfaṣil, (3) fatḥ of words 

on the scale of َٰ  .nor (4) idghām ,فـعْل 
389 Refer to verse 201. 
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Taḥrīrāt for Ḥamzah 

Ḥamzah 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

Sakt ʿĀmm with 

Waqf on 

Hamzah 

Mutawassiṭah bi 

Kalimah/Hamzah 

Munfaṣilah 

( النَّاسَِأَجْْ عِيَ  ةََِـأَرْب َ ,و  ع 

 (أَشْهرٍَُ

When applying sakt 
ʿāmm, tas-hīl will not be 

allowed during waqf i.e. 
only taḥqīq will be 

allowed. 

When applying sakt 
ʿāmm, taḥqīq will not 

be allowed during waqf 
i.e. only tas-hīl will be 

allowed. 

When applying sakt 
ʿāmm, both taḥqīq and  

tas-hīl will be allowed 

during waqf. 

Sakt on Madd 

Munfaṣil with 

Waqf on 

Hamzah 

Mutawassiṭah bi 

Kalimah/Hamzah 

Munfaṣilah 

Taḥqīq and tas-hīl are allowed (tas-hīl will include ibdāl). 

Waqf on Lām al-

Taʿrīf with 

Imālah of the Hāʾ 

al-Taʾnīth (َة  (ال خِر 

When stopping with 

sakt on the lām al-taʿrīf 
then imālah of the hāʾ 
al-taʾnīth will not be 

allowed. (Imālah will 

only be allowed when 

applying naql during 

waqf). 

When stopping with sakt on the lām al-taʿrīf then 

both fatḥ and imālah of the hāʾ al-taʾnīth are 

allowed. 

Imālah of the Hāʾ 

al-Taʾnīth when 

applying Sakt on 

Madd Munfaṣil 

alone 

Does not allow imālah 

when applying sakt on 

madd munfaṣil (without 

sakt on madd muttaṣil). 

Imālah is allowed with sakt on madd munfaṣil 
(without sakt on madd muttaṣil). 

Madd al-Tabriʾah 

with Sakt on “َال” 

and َء ْ  only شَ 

Not allowed. 



212 
 

Madd al-Tabriʾah 

with Sakt Khāṣṣ 

Allowed for Khalaf 

only, not for Khallād.390 

Allowed for both Khalaf and Khallād. 

Madd al-Tabriʾah 

with Sakt Muṭlaq 

Allowed. 

Madd al-Tabriʾah 

with Sakt on the 

letters of Madd 

Not allowed. Allowed with sakt 
ʿāmm, but not with sakt 
on madd munfaṣil 
alone. 

Allowed with sakt ʿāmm 

as well as with sakt on 

madd munfaṣil alone. 

Imālah of the Hāʾ 

al-Taʾnīth during 

Waqf 

Imālah is not allowed in 

six conditions: 

1) If idrāj is being made 

for Khalaf. 

2) If sakt is being 

applied on “ال” and َء ْ  شَ 

only.391 

3) Whenever tawassuṭ 
is being applied in ء ْ  .شَ 

4) If sakt is only being 

applied on madd 

munfaṣil alone.392 

5) If applying sakt on 

the lām al-taʿrīf during 

waqf. 
6) If applying madd al-
tabriʾah. 

Fatḥ is not allowed for 

Khalaf when applying 

Imālah is not allowed in 

three conditions:394 

1) If idrāj is being made 

for Khalaf. 

2) If idrāj being made 

on mafṣūl for Khalaf 

i.e. sakt is only being 

applied on “َال” and 

ء ْ  whether tawassuṭ ,شَ 

is being made in ء ْ  or شَ 

not. 

3) If madd al-tabriʾah is 

being applied with sakt 
ʿāmm. 

No restrictions. 

 

 
390 This is in accordance to what is in Tanqīḥ Fatḥ al-Karīm of al-Zayyāt (lines 10-11). However, the Farīdat al-

Dahr allows it for both Khalaf and Khallād. 
391 This means that sakt is being applied on “َال” and ء ْ  If there is no .ق دَْأَفْل حَ  .only, with the presence of mafṣūl e.g شَ 

mafṣūl present in that verse, or that portion being recited, then both fatḥ and imālah may be allowed on the 

premise that sakt is being applied on the sākin mafṣūl in other places. 
392 If there is no madd muttaṣil in that verse, or that portion being recited, then both fatḥ and imālah may be 

allowed on the premise that sakt is being applied on the madd muttaṣil in other places. 
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sakt ʿāmm and stopping 

on the 15 letters.393 

 

Taḥrīrāt for Khalaf 

Khalaf 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

Sakt on Madd 

Munfaṣil with 

Waqf on ََ اب  ع ذ 

 أَلِيمَ 

Naql and sakt is allowed 

during waqf. 
Only naql is allowed 

during waqf. 
Naql and sakt is allowed 

during waqf. 

Sakt on Madd 

Muttaṣil with 

Waqf on ََ اب  ع ذ 

 أَلِيمَ 

Only naql is allowed during waqf. Naql and sakt is allowed 

during waqf. 

Khallād 
Khallād will have both naql and sakt during waqf when applying sakt on madd 
munfaṣil alone or sakt on madd muttaṣil. 

Imālah of the 

Hāʾ al-Taʾnīth 

during Waqf 

Imālah is not allowed in 

six conditions: 

1) If idrāj is being made 

for Khalaf. 

2) If sakt is being 

applied on “ال” and َء ْ  شَ 

only. 

3) Whenever tawassuṭ is 
being applied in ء ْ  .شَ 

4) If sakt is only being 

applied on madd 

munfaṣil alone. 

5) If applying sakt on 

the lām al-taʿrīf during 

waqf. 
6) If applying madd al-

Imālah is not allowed in 

three conditions: 

1) If idrāj is being made 

for Khalaf. 

2) If idrāj being made 

on mafṣūl for Khalaf i.e. 

sakt is only being 

applied on “ال” and َء ْ  ,شَ 

whether tawassuṭ is 

being made in ء ْ  or شَ 

not. 

3) If madd al-tabriʾah is 

being applied with sakt 
ʿāmm. 

No restrictions. 

 
394 The first two restrictions are only for Khalaf, not Khallād. 
393 These letters are found in the mnemonic ٍَـمْس ش  وْدَِ لِـذ  ينْ بَُ ز  ـث تَْ ج   with its prerequisites. Imālah here is أَكْه ر and ف ـ

occasionally referred to as imālah khāṣṣah. 
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tabriʾah. 

Fatḥ is not allowed for 

Khalaf when applying 

sakt ʿāmm and stopping 

on the 15 letters. 

 

Taḥrīrāt for Khallād 

Khallād 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

Tawassuṭ in َء ْ  شَ 

whilst applying 

Sakt on Mafṣūl, 

with Waqf on 

Hamzah 

Mutawassiṭah bi 

Zawāʾid 

Only taḥqīq allowed. Both tas-hīl and taḥqīq are allowed. 

Imālah of the 

Hāʾ al-Taʾnīth 

during Waqf 

Imālah is not allowed in 

six conditions: 

1) If idrāj is being made 

for Khalaf. 

2) If sakt is being 

applied on “ال” and َء ْ  شَ 

only. 

3) Whenever tawassuṭ is 
being applied in ء ْ  .شَ 

4) If sakt is only being 

applied on madd 

munfaṣil alone. 

5) If applying sakt on 

the lām al-taʿrīf during 

waqf. 
6) If applying madd al-
tabriʾah. 

Fatḥ is not allowed for 

Khalaf when applying 

Imālah is not allowed if 

madd al-tabriʾah is 

being applied with sakt 
ʿāmm. 

No restrictions. 



215 
 

sakt ʿāmm and stopping 

on the 15 letters. 

 

Some Taḥrīrāt in the Farsh 

Al-Azraq 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

Tafkhīm of the 

Rāʾ Maḍmūmah, 

Madd Badal and 

Dhawāt al-Yāʾ 

(verse 217) 

Tafkhīm is not allowed 

with tawassuṭ in madd 

badal. Only allows two 

ways of the three ways 

allowed by al-Khalījī. 

Tafkhīm is not allowed 

with tawassuṭ in madd 

badal. Only three ways 

are allowed considering 

the dhawāt al-yāʾ and 

takhmīs in the verse. 

No restrictions. 

 

Ḥamzah 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

Taḥqīq, Sakt 

and Waqf: 

ىَٰ الُْنـْث ـ ىَََٰو  بَِلُْنـْث ـ  

With taḥqīq on َٰى الُْنـْث ـ  ,و 

taḥqīq (without sakt) 

and naql will be allowed 

during waqf on َٰى  .بَِلُْنـْث ـ

With sakt on َٰى الُْنـْث ـ  ,و 

both naql and sakt will 

be allowed during waqf 
on َٰى  .بَِلُْنـْث ـ

With taḥqīq on َٰى الُْنـْث ـ  only naql will be allowed ,و 

during waqf on َٰى  .بَِلُْنـْث ـ

With sakt on َٰى الُْنـْث ـ  both naql and sakt will be ,و 

allowed during waqf on َٰى  .بَِلُْنـْث ـ

Applying Sakt 

Khāṣṣ and Sakt 

Muṭlaq: 

ةَِ نَِالَْهِلّـَ َع   ي سْآلَوُن ك 

• When applying sakt khāṣṣ, then sakt will only be made on َِة  without ;الَْهِلّـَ

making sakt on  َئ لوُن ك   .ي س ْ

• When applying sakt muṭlaq, then sakt will be made on  َئ لوُن ك  as well as on ,ي س ْ

ةَِ  .الَْهِلّـَ

 

Ibn Wardān 

Discussion Al-Zayyāt Al-Khalījī Qārī Ayyūb 

آ رَْ َتضُ   with لَّ 

Iskān 

Iskān is only allowed 

with ghunnah. 

No restrictions. 
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Juz 3 – Fifth Ḥizb: First Quarter 

 

َلَفُوَۡ
ت
ْ
َاخ نل کل

ل 
َ
َو

ُ
ت ن 

ل 
ی
َ
ب
ْ
َال
ُ
ہُ

ْ
ت
َ
آء

َ
اَج

َ
َم دل

ْ
ع
َ
َب نۢۡ مَۡم ل ہل دل

ْ
ع
َ
َب نۢۡ َمل

َ
ینۡ ل َ لََالّ 

َ
ت
َ
ت
ْ
اَاق

َ
َم
ُ
َالِ

َ
لوََْشَآء

َ
اََو

ہَُۡ
ْ
ن مل

َ
َو
َ
ن
َ
م نَْا  َم َ

ہُۡ
ْ
ن َؕفمَل َ

َ
َکَفَر

ۡ
ن  م َ

Ziyādāt al-Ṭayyibah: 

➢ Al-Dājūnī from Hishām has imālah in  َآ ء تْـهُم and ش  آ ء   .ج 

 

یدَُۡ﴿ ُرل
اَی
َ
لَُم

َ
ع
ْ
ف
َ
َی
َ
َالِ َ ن  کل

ل 
َ
لوُۡاََ۟و

َ
ت
َ
ت
ْ
اَاق

َ
َم
ُ
َالِ

َ
لوََْشَآء

َ
۲۵۳َو ٪﴾ 

آ ءَ  ➢  .will have the same differences as mentioned in the portion before this ش 

 

لََ
َ
َفلیۡہلَو

ٌ
یۡع

َ
َب َ وْمٌَل 

َ
َی
َ
تٰل
ۡ
ا
َ  
َی
ۡ
َانَ َقبَْلل

ۡ
ن کُمَۡم ل

ن 
ْ
ق
َ
ز
َ
اَر َ م  قُوۡاَمل فل

ۡ
اَانَ

ۤ
نُوۡ

َ
م َا 

َ
ینۡ ل َ اَالّ 

َ
اََی ہُ

لَََیی َ َو 
ٌ
َ َخُل 

َؕ َ
ٌ
ۃ
َ
 شَفَاع

Taḥrīrāt: 

➢ Note the differences for al-Aṣbahānī, al-Ḥulwānī and Ḥafṣ with regards to the 

madd munfaṣil and ghunnah appearing together. Likewise, the ghunnah and 

tawassuṭ of madd badal for al-Khalījī. 

 

﴿ََ
َ
مُوۡن لل

 
َالظ  ُ

َہُم
َ
ن
ۡ
و
ُ
ر فل

 
ک
ْ
ال
َ
 َ﴾۲۵۴و

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both tarqīq and tafkhīm of the rāʾ maḍmūmah in َٰـفِـرُونَ الْك . 
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ََۖ۬
ُ
ُوۡم  

قَی
ْ
َال
ُ  َ
حْ

ْ
َۚالَ

َ
َہُو َ َالل 

َ
َاللَ 
ۤ
َلَ
ُ
 الَِ

Ziyādāt al-Ṭayyibah: 

➢ Qārī Ayyūb applies madd al-taʿṭḥīm in this verse for all those who have qaṣr 

in madd munfaṣil. [Refer to verse 163 for the discussion on madd al-taʿṭḥīm.] 

 

َ
ۤ
دَہٗ

ْ
ن َُعل

فَع
ْ
ش
َ
َی
ۡ
ی ل َ َذاََالّ 

ۡ
ن
َ
َََؕم ہَٖ نل

ْ
ذ ال َبل َ ل   ال

Taḥrīrāt: 

➢ According to al-Khalījī, when applying sakt on the madd munfaṣil for 

Ḥamzah, only tas-hīl is allowed during waqf on ذْنِه
ِ
 al-Zayyāt and Qārī ;بِـا

Ayyūb will allow both taḥqīq and tas-hīl during waqf. 

 

َۚ
َ
اشَآء

َ
َبلم َ َالل 

ۤ
ہٖ مل

ْ
ل نَْعل َبلشَیۡءٍَم ل َ

یۡطُوۡن حل
ُ
لََی

َ
 و

Taḥrīrāt: 

➢ Takhfīf (and taḥqīq) during waqf on  َآ ء  is allowed via al-Ḥulwānī from ش 

Hishām; al-Ḥulwānī has qaṣr and tawassuṭ in madd munfaṣil. Al-Zayyāt does 

not allow takhfīf for al-Ḥulwānī when applying qaṣr in madd munfaṣil while 

al-Khalījī and Qārī Ayyūb allow takhfīf with qaṣr. [Refer to verse 13.] 

➢ Imālah in  َآ ء  is transmitted from al-Dājūnī from Hishām; al-Dājūnī only has ش 

tawassuṭ in madd munfaṣil; thus imālah will not be allowed with qaṣr of madd 

munfaṣil. Take note that al-Dājūnī does not have takhfīf of the hamzah during 

waqf i.e. he only reads with taḥqīq. 

➢ Tawassuṭ in ٍَء ْ  will not be allowed for Ḥamzah when applying sakt on بِشَ 

madd munfaṣil. 
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َۚ
ل 
غَی

ْ
َال
َ
ن دَُمل

ْ
ش
ُ  
َالر َ َ َی 

َت بَ
ۡ
ََ۟ۖقدَ ینۡل َال ل َفِل

َ
اہ
َ
ر
ْ
َالک

ۤ
 لَ

Qirāʾāt: 

➢ Al-Azraq only has tarqīq in the rāʾ of  َاه كْـر 
ِ
 .ا

َؕ اَ
َ
َلہَ

َ
ام

َ
ص فل

ۡ
یَ٭َلََان ق 

ْ
ث
ُ
و
ْ
ۃلَال

َ
رْو

ُ
ع
ْ
کََبلال

َ
س
ْ
م
َ
َاسْت َبلالِلَفقََدل

نۢۡ مل
ْ
ؤ
ُ
ی
َ
َو اغُوۡتل َ فُرَْبلالط 

ْ
ک
َ 
نَْی

َ
 فمَ

Ziyādāt al-Ṭayyibah: 

➢ Al-Ḍarīr makes idghām without ghunnah in َْكْـفُـر  ـ نَْي  .ف م 

➢ Abū ʿAmr al-Baṣrī has both fatḥ and taqlīl in َٰالوُثْـق ـى. 

 

َۚ ارل َالن َ ُ
ب کََاصَْح  ئل

ٰٓ  اوُل

Ziyādāt al-Ṭayyibah: 

➢ Al-Sūsī has imālah, taqlīl and fatḥ in َِالنَّار during waqf. Take note of al-Zayyāt’s 

restriction here based on what is mentioned in al-Kāfī. 

➢ Al-Ṣūrī has imālah in َِالنَّار. 

 

لَ َ َالّ 
َ
بٰ ل َ
َر
ُ
ہٖم ر 

ْ
ب َقاَلََال

ْ
ذ کَََۘال

ْ
مُل

ْ
َال
ُ
َالِ

ُ
ىہ ت  َا 

ْ
َانَ
ۤ
ہٖ ب ل َ
َۡر َفِل

َ
ہٖم ر 

ْ
ب َال

َ  
آج

َ
َح

ۡ
ی ل َ لََٰالّ  َال

َ
ََالَمََْترَ ٖ

ْ
حْ

ُ
َی
ۡ
ی

َؕ
ُ
یۡت امُل

َ
َو ٖ

ْ
ََۙقاَلََانَاََاحُْ

ُ
یۡت مل

ُ
ی
َ
 و

Ziyādāt al-Ṭayyibah: 

➢ Al-Ḥulwānī has both qaṣr and tawassuṭ in madd munfaṣil. 

Taḥrīrāt: 

➢ When applying ṭūl for al-Naqqāsh, then ام اه  بـْر 
ِ
 with an alif – will not be – ا

allowed. [Refer to verse 124 for details.] 

➢ When applying sakt on madd munfaṣil for Ḥamzah, then only tas-hīl is 

allowed on the hamzah mutawassiṭah bi zawāʾid during waqf according to al-

Khalījī. Al-Zayyāt and Qārī Ayyūb allow taḥqīq as well. 
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َۚ اَ
َ
وْتلہ

َ
دََم

ْ
ع
َ
َب
ُ
ہلَالِ ذل

َہ  ٖ
ْ

حْ
ُ
َی

 
اََۚقاَلََانَّ 

َ
ہ شل

ۡ
و
ُ
ر
ُ
َع لٰ 

َ
َع
ٌ
ۃ
َ
ی َخَاول

َ
ی ہل َۃٍَو َ

َقرَْی لٰ 
َ
َع

َ 
ر
َ
َم
ۡ
ی ل َ  اوَْکَالّ 

Ziyādāt al-Ṭayyibah: 

➢ Al-Dūrī Baṣrī has both fatḥ and taqlīl in َٰ  .أَنَّّ

َ للن َاسل َل 
ً
ۃ
َ
ی َلَکََا 

ع
ْ
ج
َ
للن
َ
َو
َ
ک ارل َ

م َحل ظُرَْاللٰ 
ۡ
ان
َ
 و

Ziyādāt al-Ṭayyibah: 

➢ Al-Dūrī Baṣrī has both fatḥ and imālah in َِلِلنَّاس. 

Taḥrīrāt: 

➢ Note the restrictions for al-Azraq with ghunnah and madd badal for al-Khalījī. 

➢ Ibn Dhakwān has both fatḥ and imālah in  َارِك انظُْرََْ with sakt and idrāj in ,حِـم  و 

َٰ ل 
ِ
لِلنَّاسَِ as well as the option of idghām with ghunnah in ,ا َ  There are no .أ ي ة 

restrictions for him; he will therefore have eight awjuh in total. 

 

مًاَؕ
ْ
وۡہَاَلحَ

ُ
س
ْ
َنکَ

َ  
ہَاَثمُ

ُ
ز شل

ۡ
َکَیۡفََننُ امل

َ
علظ

ۡ
لََٰال ظُرَْال

ۡ
ان
َ
 و

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both tarqīq and tafkhīm on the rāʾ maḍmūmah i.e. ا  tarqīq ;نـُنْـشِـرُه 

is muqaddam. 

 

َؕ َ وْتٰ 
َ
م
ْ
َال ل

ْ
َۡکَیۡفََتحُْ نّل َارَل ب ل َ

ََر
ُ
ہٖم ر 

ْ
ب َقاَلََال

ْ
ذ َال

َ
 و

Ziyādāt al-Ṭayyibah: 

➢ Abū ʿAmr al-Baṣrī has iskān as well as ikhtilās of the rāʾ in أَرنِِـي. Via al-

Shāṭibiyyah, al-Dūrī Baṣrī has ikhtilās; iskān is therefore the additional wajh 

for him via al-Ṭayyibah. Via al-Shāṭibiyyah, al-Sūsī has iskān; ikhtilās is 

therefore the additional wajh for him via al-Ṭayyibah.395 

 
395 Ṭayyibat al-Nashr: line 474-475. 

.َ.َ.َ ــ    ت لــــــ ـ َاخ  ــ  ر نــــــ
 
اَأ ــ  ر نــــــ

 
َ،َأ

َ

474 .َ َ. َ.َ
َ
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➢ Abū ʿAmr al-Baṣrī has both fatḥ and taqlīl in َٰ وْت   .المْ 

 

َ
ۡ
ن کل

ل 
َ
َو لٰ 

َ
ََؕقاَلََب ۡ بل

ْ
َقلَ َ ن  ئل َ

م
ْ
ط
َ
لی  ل 

Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, Abū ʿAmr al-Baṣrī has fatḥ on َٰ  Via al-Ṭayyibah he also .ب ل 

has taqlīl.396 

➢ Via al-Shāṭibiyyah, Shuʿbah has fatḥ on َٰ  Via al-Ṭayyibah he also has .ب ل 

imālah. [Refer to verse 81.] 

 

َاََ
ْ
ََقاَلََفخَُذ َ ہُن  ُ

ع
ْ
َاد
َ  
زْءًاَثمُ

ُ
َج َ ہُن 

ْ
ن َلٍَم ل

ب
َ
َج َکُل ل

لٰ 
َ
َع
ْ
ل
َ
ع
ْ
َاج

َ  
لیَۡکََثمُ َال َ رْہُن  ُ

َفصَ ل
ۡ

ی َالط َ َ
ن َم ل

ً
ۃ
َ
ع
َ
رْب

یًاَؕ
ْ
ع
َ
کََس

َ
تلیۡن

ۡ
ا
َ
 ی

Ziyādāt al-Ṭayyibah: 

➢ Note that those who apply sakt muṭlaq – Ibn Dhakwān, Ḥafs, Ḥamzah and 

Idrīs – will apply sakt on ا  .جُـزْء 

 

َ
ۡۢ
ن
ُ
َس َۡکُل ل َابللََفِل

ن
َ
َس
َ
بْع

َ
َس

ْ
ت

َ
ت
َ
ب
ۡۢ
ۃٍَانَ

َ  
ب
َ
َح ثَلل َ

َالِلَکَم یۡلل بل َ
َۡس َفِل

الہَُْ
َ
َامَْو

َ
قُوۡن فل

ۡ
ن
ُ
َی
َ
ینۡ ل َ ثَلَُالّ 

َ
لٍََم

ُ
ب

َؕ ۃٍَ
َ  
ب
َ
ائۃََُح  م ل

Ziyādāt al-Ṭayyibah: 

Ibn Dhakwān and Iṭḥ-hār/Idghām in  َن ابِل َس   بْع   أَنبْ ت تَْس  

➢ Via al-Shāṭibiyyah, Hishām has iṭḥ-hār in three letters; the sīn, the jīm and 

the zāy (َْـز ـج  بْعَ ََأَنبْ ت تَْ .e.g (س  ن ابِلَ ََس   س   تَْ , جُلُوْدُهَََُن ضِج  ا , ب تَََْكَُُّم  هَََُخ  زِدْنا  . Via al-Ṭayyibah, 

he additionally has idghām. 

 

.َ َ. َ.َََ
َ

حَ  475 ـت ل ـسًاَ ـخ  َم  َ ـر  ـس  ك  ال ـ َ ـون  ـك  و س  َ قَ ـ   َح 
َ

  

 

396 In al-Ṭayyibah, Ibn al-Jazarī only attributes taqlīl with an option in َٰ  to al-Dūrī Baṣrī only. However, in the ب ل 

Nashr, he relates it for the entire Abū ʿAmr al-Baṣrī. See al-Nashr: 2/53-54. 
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➢ Via al-Shāṭibiyyah, Ibn Dhakwān has iṭḥ-hār in َْبْعَ ََأَنبْ ت ت ن ابِلَ َس   س   . Via al-

Ṭayyibah, he additionally has idghām.397 

Taḥrīrāt: 

➢ Note that Ibn Dhakwān has iṭḥ-hār and idghām in َْبْعَ ََأَنبْ ت ت ن ابِلَ ََس   س   , as well as 

an option between idrāj and sakt on ٍََة ـبّـَ أَنبْ ت تَْح  . There are no restrictions, thus 

he will have four ways of reading: 

 Sakt/idrāj 

ةٍَ ـبّـَ َأَنبْ ت تَْح 

Iṭḥ-hār/Idghām 

بْعَ  ن ابِلَ َس    س  

1-2 Idrāj Iṭḥ-hār + Idghām  

3-4 Sakt Iṭḥ-hār + Idghām 

 

َ
ۤ
ا
َ
َم
َ
وۡن

ُ
ع بل
ْ
ت
ُ
َلََی

َ  
َثمُ َالِل یۡلل بل َ

َۡس الہََُْفِل
َ
َامَْو

َ
قُوۡن فل

ۡ
ن
ُ
َی
َ
ینۡ ل َ َََالَّ 

ۤ
لَ َ اَو 

ً
َن 
فَقُوۡاَم

ۡ
ہُمََََْانَ

ُ
ر
ْ
اذَیًََۙل ہََُْاجَ

َۚ َ ْ ب لہل َ
دََر

ۡ
ن  عل

Taḥrīrāt: 

➢ Note the differences for al-Aṣbahānī, al-Ḥulwānī and Ḥafṣ with regards to the 

madd munfaṣil and ghunnah appearing together. 

➢ When reading with ṭūl for al-Naqqāsh, then sakt will not be allowed when 

applying ghunnah. (Sakt will be allowed with ṭūl for al-Naqqāsh if ghunnah is 

not being applied). 

 

﴿َ
َ
نوُۡن

َ
ز
ْ
ح
َ
لََہُمَْی

َ
َْو لَیۡہل َ

َع
ٌ
لََخَوْف

َ
ََ﴾۲۶۲و

End of the First Quarter 

 

  

 
397 Ṭayyibat al-Nashr: lines 260-261. 

. َ. َ.َ َ) ـ   ج  ٌ َ و)س  ل ـ َـ   َ ل َ خ 
َ

260 .َ َ. َ.َ
َ م  َ َ ن ب ـت ـت 

 
َ.أ َ. َ.َََ

َ

261 َ ـت  مــ  د  ه  ـاَ ،ك  َ و الثــ  َ ـا،لنــ   ـ   لــ   ـ َ والْ  َـ  َمــ 
َ
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Fifth Ḥizb: Second Quarter 

 

َ
ۡ
و
ُ
ر
ْ
ع َم َ

ٌ
َقوَْل

ۤ
ا
َ
ہ
ُ
ع
َ
ب
ْ
ت
َ  
دَقۃٍََی

َ
َص

ۡ
ن َم ل

ٌ َخَیۡ
ٌ
ۃ
َ
ر فل

ْ
غ
َ
م َ َو 

ٌ
ََؕف  اذَیًَ

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both tarqīq and tafkhīm in the rāʾ maḍmūmah ( ـيْـرَ   In the rāʾ .(خ 

of  َة غْـفِـر   he only has tarqīq. There are no restrictions, so he will have four م 

awjuh: 

 Tarqīq Only 

ة َ غْـفِـر  َم 

Tarqīq/Tafkhīm 

ـيْـرَ   خ 

Fatḥ/Taqlīl 

 أَذ ى

1 Tarqīq Tarqīq  Fatḥ 

2 Tarqīq Tarqīq Taqlīl 

3 Tarqīq Tafkhīm Fatḥ 

4 Tarqīq Tafkhīm Taqlīl 

➢ Ḥamzah has four ways of stopping on تْـب ـعُـه اَأَذ ى  ـ  :ي

1) Taḥqīq without sakt. 

2) Sakt. 

3) Tas-hīl with madd. 

4) Tas-hīl with qaṣr. 

 

َ
ۡ
ی ل َ یََۙکَالّ 

 
ذَ
ۡ
ال

َ
َو ن ل َ

م
ْ
تلکُمَۡبلال

 
دَق

َ
لوُۡاَص نُوۡاَلََتبُْطل

َ
م َا 

َ
ینۡ ل َ اَالّ 

َ
ایَ ہُ

ََیی ََالن َاسل
ئآَء َرل

الََٗ
َ
قَُم فل

ۡ
ن
ُ
ی

َؕ رل خل
 ۡ
َال وْمل

َ
ی
ْ
ال
َ
َبلالِلَو ُ

ن مل
ْ
ؤ
ُ
لََی

َ
 و

Ziyādāt al-Ṭayyibah: 

➢ Takhmīs for al-Azraq. 

➢ Al-Dūrī Baṣrī has both fatḥ and taqlīl in َِالنَّاس. 

Taḥrīrāt: 

➢ When applying sakt ʿāmm, then only naql will be allowed during waqf 

according to al-Khalījī and al-Zayyāt. Qārī Ayyūb allows sakt as well. 
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➢ When applying sakt on the madd munfaṣil alone, then al-Khalījī will only 

allow naql during waqf while al-Zayyāt and Qārī Ayyūb will allow sakt as 

well. 

 

َؕ وۡاَ
ُ
ب
َ
اَکَس َ م  ءٍَم ل

َشََۡ لٰ 
َ
َع
َ
ن
ۡ
و
ُ
ر دل

ْ
ق
َ
 لََی

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both tarqīq and tafkhīm in the rāʾ maḍmūmah ( قْدِرُونَ   ـ  .(ي

➢ Ḥamzah has tawassuṭ in ٍَء ْ  .شَ 

 

﴿َ
َ
ینۡ رل فل

 
ک
ْ
َال

َ
قَوْم

ْ
یَال دل

ۡ
ہ
َ
ََلََی

ُ
الِ

َ
 َ﴾۲۶۴و

Ziyādāt al-Ṭayyibah: 

➢ Al-Ṣūrī has imālah in َٰـفِـريِنَ الك . 

 

َ۪ رَْضل
ۡ
َال

َ
ن اَلکَُمَۡم ل

َ
ن
ْ
ج
َ
ر
ْ
َاخَ

ۤ
ا َ م  مل َ

مَْو
ُ
بْت

َ
اَکَس

َ
َم تل ب 

ل 
َطَی

ۡ
ن قُوۡاَمل فل

ۡ
اَانَ

ۤ
نُوۡ

َ
م َا 

َ
ینۡ ل َ اَالّ 

َ
ایَ ہُ

 یی

Taḥrīrāt: 

➢ When applying sakt on the madd munfaṣil alone, then al-Khalījī will only 

allow naql during waqf while al-Zayyāt and Qārī Ayyūb will allow sakt as 

well. 

 

ضُوۡاَفلیۡہلَؕ مل
ْ
َتغُ

ۡ
َانَ
ۤ
َ ل  َال یہۡل ذل خل

 
ُمَۡبلا

لسَْت
َ
َو
َ
قُوۡن فل

ۡ
َتنُ
ُ
ہ
ْ
ن یۡثََمل خَبل

ْ
مُواَال َ َم 

لََتیَ
َ
 و

Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, al-Bazzī has tashdīd of the tāʾ in مُوا ي مَّ ّـَ ت  َ ل   ,Via al-Ṭayyibah .و 

al-Bazzī also has takhfīf of the tāʾ, like the remaining Qurrāʾ.398 

 
398 Ṭayyibat al-Nashr: line 507, 512. 

.َ َ. َ.َ
َ

507 َ َال و صـــــــ    ًَ فِ  د  واَاشـــــــ  م  ات ي م  َ،َ.َ.َ.تـــــــ 
َ
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َۚ شَآءل
ْ
فَح

ْ
کُمَۡبلال

ُ
ر
ُ
م
ۡ
ا
َ
ی
َ
َو

َ
ر
ْ
فَق
ْ
َال
ُ
دُکُم عل

َ
َی
ُ
ن یۡط  َ  الَش 

Ziyādāt al-Ṭayyibah: 

The differences in آمُْرُكُـم  ـ  :for Abū ʿAmr is the same as in verse 67 ي

1) Iskān of the rāʾ – this is muqaddam. 

2) Ikhtilās of the ḍammah of the rāʾ – this is additional via al-Ṭayyibah for al-

Sūsī. 

3) Itmām al-ḥarakah – this is additional via al-Ṭayyibah for al-Dūrī. 

 

َُ َی 
ۡ
ن
َ
م
َ
ۃََو

َ
م
ْ
ک حل

ْ
تََال

ْ
َاََُؤ

ْ
َفقََد

ۡ
َو

َ
ًََتٰل

ۡ
ًَخَی

ۡ
َؕااَکَثلی َ 

Ziyādāt al-Ṭayyibah: 

When applying waṣl in ا ـيْـر  ا and waqf on خ   :al-Azraq has three practices ,ك ثِير 

1) Tarqīq of the rāʾ in both. 

2) Tafkhīm of the rāʾ in both. 

3) Tafkhīm of ا ـيْـر  ا during waṣl with tarqīq of خ   .during waqf ك ثِير 

[Refer to verse 26.]  

Taḥrīrāt: 

Rāʾ Maftūḥah Munawwanah and Madd Badal coming together 

Along with the rāʾ maftūḥah munawwanah, there is also a madd badal that appears in 

the verse. Considering the awjuh above coming together with madd badal, there will 

be nine possible variations altogether. Al-Zayyāt allows the following:399 

 Madd Badal 

َأُوتِـيَ 

During Waṣl 

ا ـيْـر   خ 

During Waqf 

ا  ك ثيِر 

1 Qaṣr Tarqīq  Tarqīq 

2 Qaṣr Tafkhīm Tafkhīm 

3 Tawassuṭ Tarqīq  Tarqīq 

4 Tawassuṭ Tafkhīm Tafkhīm 

 

َ َ.لَ  ،َ َ. َ.َََ
َ

512 .َ.َ.، َ ــ    ت لـــــــــــ َاخ  ــ     َالـــــــــــ فِ  َو 
َ

The pronoun in َُه  .refers to al-Bazzī ل ـ
399 See Farīdat al-Dahr: 2/334; Tanqīḥ Fatḥ al-Karīm: lines 78-83. 
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5 Ṭūl Tarqīq  Tarqīq 

6 Ṭūl Tafkhīm Tafkhīm 

7 Ṭūl Tafkhīm Tarqīq 

Note that during qaṣr and tawassuṭ of madd badal, he will not allow tafkhīm in َا ـيْـر   خ 

with tarqīq in ا  .ك ثِير 

Al-Khalījī allows the following variations:400 

 Madd Badal 

َأُوتِـيَ 

During Waṣl 

ا ـيْـر   خ 

During Waqf 

ا  ك ثيِر 

1 Qaṣr Tarqīq  Tarqīq 

2 Qaṣr Tafkhīm Tafkhīm 

3 Tawassuṭ Tarqīq  Tarqīq 

4 Tawassuṭ Tafkhīm Tafkhīm 

5 Tawassuṭ Tafkhīm Tarqīq 

6 Ṭūl Tarqīq  Tarqīq 

7 Ṭūl Tafkhīm Tafkhīm 

8 Ṭūl Tafkhīm Tarqīq 

Of the nine possible variations, the only one not allowed by al-Khalījī is tafkhīm in 

ا ـيْـر  ا with tarqīq in خ   .when applying qaṣr in madd badal ك ثِير 

Sheikh al-Izmīrī allows the following awjuh:401 

 Madd Badal 

َأُوتِـيَ 

During Waṣl 

ا ـيْـر   خ 

During Waqf 

ا  ك ثيِر 

1 Qaṣr Tarqīq  Tarqīq 

2 Qaṣr Tafkhīm Tafkhīm 

3 Qaṣr Tafkhīm Tarqīq 

4 Tawassuṭ Tarqīq  Tarqīq 

5 Ṭūl Tarqīq  Tarqīq 

6 Ṭūl Tafkhīm Tafkhīm 

7 Ṭūl Tafkhīm Tarqīq 

Al-Mutawallī adds to these awjuh of al-Izmīrī: tafkhīm in both ا ـيْـر  اَ and خ   when ك ثِير 

applying tawassuṭ in the madd badal.402 

 
400 Al-Jawāhir al-Khālidah: 1/443; Sharḥ Muqarrib al-Taḥrīr: 133-134 (lines 82, 83, 85). 
401 Badāʾīʿ al-Burhān: 96-97. 
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The reason for mentioning all these different opinions regarding the restrictions is to 

show that they ultimately encompass all nine variations. Qārī Ayyūb will allow all 

nine awjuh. 

 

َ
َ
اَی
َ
م
َ
ک ََو َالَذ َ

ُ
َر

ۤ
َ َََاَُل 

ۡ
َولوُاَال ابل

َ
ب
ْ
 َ﴾۲۶۹﴿َل

Taḥrīrāt: 

➢ When applying sakt on the madd munfaṣil alone, then al-Khalījī will only 

allow naql during waqf while al-Zayyāt and Qārī Ayyūb will allow sakt as 

well. 

 

َ
 
َاَلللظ 

م
َ
ََو

ۡ
ی مل نَْاََلل ََمل

ۡ
ارٍَن

َ
 َ﴾۲۷۰﴿ََص

Ziyādāt al-Ṭayyibah: 

➢ Al-Sūsī has fatḥ, taqlīl and imālah when stopping on ٍَار  Note the .أَنـْص 

applications via al-Kāfī. 

➢ Al-Ṣūrī has imālah in ٍَار  .أَنـْص 

Taḥrīrāt: 

➢ According to al-Khalījī and Qārī Ayyūb, sakt with imālah on ٍَار  is via the أَنـْص 

entire al-Ṣūrī while according to al-Zayyāt, it is for al-Ramlī only. 

 

َالَ
ۡ
ََن

 
دَق َ َتبُْدُواَالص  اَہل َ م  عل َفنَل َتل

َ
َۚی َ 

Ziyādāt al-Ṭayyibah: 

➢ If one considers that al-Shāṭibiyyah only mentions ikhtilās for Qālūn, Abū 

ʿAmr al-Baṣrī and Shuʿbah, then iskān for them would be an additional wajh 

from al-Ṭayyibah.403 However, considering that al-Shāṭibiyyah is based on al-

 
402 Taḥrīrāt al-Ṭayyibah ʿalā mā jāʾ fī ʿUmdat al-ʿIrfān by Sheikh Jamāl al-Dīn Sharaf: 72-73. 
403 Imam al-Shāṭibī says: 
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Taysīr and al-Dānī mentions both ikhtilās and iskān for them404, then iskān 

would be allowed via the Ṭarīq of al-Shāṭibiyyah, in spite of it not being 

mentioned by Imam al-Shāṭibī. Al-Ṣafāqusī, al-Mukhallalātī and al-Khalījī 

include the wajh of iskān from al-Shāṭibiyyah.405 Iskān would therefore not be 

considered as an additional wajh from al-Ṭayyibah. 

 

َ
َ
َالََو

ۡ
فُوََۡن

ْ
توَُۡہََتخُ

ْ
تؤُ

َ
َاَہََاَو

َ
فُقَر

ْ
َآال

َ
ٌَفہَََُء

ۡ
َخَی

َ
ََو َؕکُمََْل  َ 

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both tarqīq and tafkhīm in the rāʾ maḍmūmah,  َـيْـر  .خ 

Taḥrīrāt: 

➢ Al-Khalījī does not allow ghunnah for al-Azraq when reading the rāʾ 

maḍmūmah with tafkhīm. 

 

َ
ُ
الِ

َ
اََو

َ
لوَُۡبلم

َ
م
ْ
ٌَتعَ

ۡ
َخَبلی َ

 ﴾۲۷۱﴿َن

End of the Second Quarter 

  

 

ََ ن  ـي ـ ال ع  َ ـر  ـس  ك  َ ـاء  ـف  إ خ  َو  ََص  َحَ ََۦـ َ ب َـيـغ  َـ  
َ

اَ 536 عـــــــــــــــــً اَم  مـــــــــــــــــ  َ.َ.َ.َن ع 
َ

 

404 Al-Taysīr: 71. 
405 Ghayth al-Nafʿ: 121; Shifāʾ al-Ṣudūr:161-162; Ḥall al-Mushkilāt: 50.  
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Fifth Ḥizb: Third Quarter 

 

َ
َ
فُقَر

ْ
یََۡءلَآللل ل َ َاَُالّ 

َ
َن

ۡ
َح

ۡ
و
ُ
ر َۡصل یََۡاَفِل بل َ

َالِلَلََس َلل
َ
یََۡی طل

َ
وَۡسْت

ُ
ََع

ۡ
َال َضَرْباًَفِل

َ
َن َََ۫رْضل

َ
َی

ُ
ہُ

ُ
ب
َ
س
ْ
ََح

َ اہل
َ
ج
ْ
َلَُاََال

َ
ی نل

ْ
َآغ

َ
ََء فل ُ َف 

ع َالت َ َ
ن  َۚمل

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both tarqīq and tafkhīm in the rāʾ maḍmūmah, وا  .أُحْـصُِِ

 

فہَُُۡ رل
ْ
یََۡتعَ َبلسل َلََََۚہَُْم 

َ
ََی

َ
َالَلوَُۡسْـ 

َ
َالن َاس َ

افاًن
َ
ح
ْ
َؕل ََ

Ziyādāt al-Ṭayyibah: 

➢ Abū ʿAmr al-Baṣrī has both fatḥ and taqlīl in َٰـهُـمَْبِـسِيـم . 

➢ Sakt on the mawṣūl for Ibn Dhakwān, Ḥafṣ, Ḥamzah and Idrīs. 

➢ Waqf with tas-hīl is also allowed on َ اف اَالنَّاس  لحْ 
ِ
ا  for Ḥamzah. 

Taḥrīrāt: 

If joining this piece to the previous portion, then sakt in َِالَْرْض and sakt on mawṣūl 

( ئ لوُنَ   .comes together (ي س ْ

➢ When applying sakt and ṭūl for al-Naqqāsh, then sakt must be made on both 

ئ لوُنَ  and الَْرْضَِ  .because al-Naqqāsh only has sakt muṭlaq when applying ṭūl ي س ْ

➢ When applying sakt – with tawassuṭ – for Ibn Dhakwān, sakt for Ḥafṣ and 

for Idrīs, then one has the option of applying sakt on َِالَْرْض with idrāj in 

ئ لوُنَ   .or sakt in both ,ي س ْ

➢ When applying sakt ʿāmm for Ḥamzah, then al-Khalījī will only allow tas-hīl 

during waqf on اف ا لحْ 
ِ
ا  al-Zayyāt will only allow taḥqīq, and Qārī Ayyūb ,النَّاسَِ

will allow both tas-hīl and taḥqīq. 
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یَۡاََ ل َ َلّ 
ُ
َی
َ
َن

ۡ
قُوَۡن َاََفل َ

الہََُۡن
َ
ال یَََۡمْو َبل

َ
ہ الن َ َ

َو َلل َ اَو 
ً
 
ر َسل لَََََارل

َ
َع

َ
َنلی
ً
ہََُاََفلََہََُْۃ

ُ
ر
ْ
َج

ۡ
ن َْمَْعل ب لہل َ

لَََََۚدََر
َ
ََو

لَیَۡ َ
َع

ٌ
َْخَوْف لََہل

َ
ََہََُو

َ
نوَُۡمَْی

َ
ز
ْ
َح

َ
۲۷۴َ﴿َن  ﴾ 

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both tarqīq and tafkhīm in the rāʾ manṣūbah munawwanah, ا  .سًِّْ

➢ Al-Ṣūrī has imālah in َِه ار النّـَ  .و 

Taḥrīrāt: 

➢ According to al-Khalījī and Qārī Ayyūb, sakt with imālah on َِه ار النّـَ  is via the و 

entire al-Ṣūrī while according to al-Zayyāt, it is for al-Ramlī only. 

 

َ
ۡ
ن
َ
ََفمَ

َ
َآج

َ
ََہَٗء

ٌ
ۃ
َ
ظ وْعل

َ
ََم

ۡ
ن ب لہََٖم ل َ  

َََر
ۡ
َفاَن ہ 
َ
لَفَََیَفلَََٗت َ

اَس
َ
اَََؕم َ

ََو
ۤ
ہٗ
ُ
َؕلََٰالِلَالََمْر ََ

Ziyādāt al-Ṭayyibah: 

➢ Al-Dājūnī has imālah in َُه آ ء   .ج 

Taḥrīrāt: 

➢ With imālah in َُه آ ء   ;for al-Dājūnī, only tawassuṭ is allowed in madd munfaṣil ج 

qaṣr is via al-Ḥulwānī. 

 

َُ ََفاَ
اد
َ
نَْع

َ
م
َ
َٰٓو کََاََول َصْح َئل َالن َارل ُ

َمَْفلیَۡہَََُۚب
َ
َاَخ َہ

ۡ
و
ُ ل
َلِ

َ
ََ﴾۲۷۵﴿ََن

Ziyādāt al-Ṭayyibah: 

➢ Al-Ṣūrī has imālah in َِالنَّار. 

Taḥrīrāt: 

➢ The differences of waqf on َِالنَّار for al-Sūsī were mentioned several times 

before. 
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َ
ُ
الِ

َ
َلََََو

ُ
ارٍَاَََی َ َکَف  َ َکُل  ُ  

ب  َ﴾۲۷۶﴿َمٍَثلیَۡحل

Ziyādāt al-Ṭayyibah: 

➢ Al-Ṣūrī has imālah in ٍَك ـفَّار. 

Taḥrīrāt: 

➢ According to al-Khalījī and Qārī Ayyūb, sakt with imālah on ٍَك ـفَّار is via the 

entire al-Ṣūrī while according to al-Zayyāt, it is for al-Ramlī only. 

 

الَ
َ
َو

ۡ
ََن

ُ
ُمَْفلََکُمَْر

َتبُْت
ُ
َء
ۡ
َاََو ُ

اللکُمَْس
َ
مُوَۡلََََۚمْو لل

ْ
لَََتظَ

َ
َو
َ
لمَُوَۡن

ْ
ََتظُ

َ
 َ﴾۲۷۹َ﴿َن

Ziyādāt al-Ṭayyibah: 

➢ If one stops on ََُالِكَُرُءُوس أَمْو  , then Ḥamzah has taḥqīq and tas-hīl i.e. ibdal into 

a wāw (َُالِك مْو   .(رُءُوسَُو 

➢ Al-Azraq has both taghlīṭḥ and tarqīq of the lām in  َتظُْل مُون. 

Taḥrīrāt: 

➢ Al-Zayyāt does not allow tarqīq in the lām after a ṭḥāʾ for al-Azraq at all.406 

➢ According to al-Khalījī, tarqīq of the lām in  َتظُْل مُون is only allowed when 

applying ṭūl in madd badal (َُرُءُوس).407  

➢ Qārī Ayyūb has no restrictions because Ibn al-Jazarī does not mention any 

restrictions. 

 

اََ َ
َو

ۡ
قوََُۡن د َ َ

ٌَتصَ
ۡ

ََل کَُمَْالَاَخَی
ۡ
َََن

ۡ
لمَُوَۡکُن

ْ
مَْتعَ

ُ
َت

َ
ََ﴾۲۸۰﴿ََن

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both tarqīq and tafkhīm of the rāʾ maḍmūmah. 

Taḥrīrāt: 

 
406 Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Mazrūʿī: 82 (line 98). 
407 Muqarrib al-Taḥrīr: 145. 
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➢ Al-Khalījī does not allow ghunnah when reading the rāʾ with tafkhīm for al-

Azraq. 

 

َ
 
فِ 
َ
َتوُ

َ  
ہَُثمُ

َ
َو

ْ
ت

َ
ب
َ
اَکَس سٍَم َ

ْ
َنفَ ُ َمَْلَََکُل 

ُ
لَمُوََۡی
ْ
َظ

َ
۲۸۱َ﴿ََن ٪﴾َ

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both taghlīṭḥ and tarqīq of the lām in  َيـُظْل مُون. 

Taḥrīrāt: 

➢ Al-Zayyāt does not allow tarqīq in the lām after a ṭḥāʾ for al-Azraq at all. 

➢ According to al-Khalījī, tarqīq of the lām in  َتظُْل مُون is only allowed when 

applying fatḥ in dhawāt al-yāʾ (َٰى فّـَ  Thus, when applying fatḥ in dhawāt 408.(توُ 

al-yāʾ, both tarqīq and taghlīṭḥ are allowed in the lām; and when applying 

taqlīl in dhawāt al-yāʾ, then only taghlīṭḥ is allowed. 

➢ Qārī Ayyūb has no restrictions. 

 

َ
َ
ََو

ُ
ی
ْ
َل

ۡ
ی ل َ َالّ  لللل

ْ
لَیََۡم َ

ََہلَع
َ
ی
ْ
ل
َ
َو ُ َق 

ح
ْ
َال

َ
َالِ ََت َقل

ٗ
ب ہَ َ
لََََر

َ
َو

َ
ََی

ُ
ہ
ْ
ن َؕئًاشَیََۡبْخَسَْمل َ 

Ziyādāt al-Ṭayyibah/Taḥrīrāt: 

➢ During waṣl, Ḥamzah has tawassuṭ in ـيْـئ ا  but during waqf, only naql and ,ش 

idghām will be allowed for him. 

 

َفاَلَ
ۡ
ََن

ۡ
ی ل َ َالّ 

َ
لَیَََۡکَان َ

یََۡہلَع فل
َ
َس ُ َق 

ح
ْ
یَۡاَاََہًَال َوَْلََفًاَاََوَْضَعل

َ
یََۡی طل

َ
َُاََسْت

َع
ۡ
ََُن َہَُملَی  َ ََل 

َ
َو

ُ
ی
ْ
َُفلَ

 
للی
َ
َو
ْ
للل

ْ
َم

ٗ
ََہ

للَ
ْ
د
َ
ع
ْ
َؕبلال ََ

Ziyādāt al-Ṭayyibah: 

➢ Qālūn and Abū Jaʿfar both have an option between reading the hāʾ of  َهُو with 

a ḍammah ( َهُوَ  ) or iskān (أَنَْيمُِلَّ َهْوَ   Via al-Shāṭibiyyah, Qālūn reads the .(أَنَْيمُِلَّ

 
408 Sharḥ Muqarrib al-Taḥrīr: 140, 146 (lines 99 and 106). 
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hāʾ with a ḍammah; iskān therefore being additional from al-Ṭayyibah. Via al-

Durrah, Abū Jaʿfar has iskān of the hāʾ; the ḍammah of the hāʾ therefore being 

additional for him via al-Ṭayyibah.409 

 

َفاَلَ
ۡ
َََن

َ
لَکُوَۡل مََْی

ۡ
لَی ُ

ج
َ
َناََر َ َو 

ٌ
ل
ُ
ج
َ
اَََفرَ

َ
َتَ امْر

ۡ
ن َ م  َمل ََنل

َ
ہ ُ َالش 

َ
ن َمل

َ
َاَََءلَآدََترَْضَوْن

ۡ
َالََن َ ل  َتضَل د 

ْ
اََہَُىح

َ
م

َ ذَکل
ُ
َالَۖ فتَ

َ
َر د 

ْ
َُہَُىَح

ۡ
اَال

َ
َم ر 

ْ
ََؕیخ

Ziyādāt al-Ṭayyibah: 

➢ Al-Ṣūrī has imālah in َٰى  .الُْخْر 

➢ Abū ʿAmr al-Baṣrī has both fatḥ and taqlīl in َٰحْد
ِ
اا ىـهُـم  . 

Taḥrīrāt: 

➢ When applying ghunnah and ṭūl in madd muttaṣil for al-Naqqāsh, then sakt 

will not be allowed on َٰى  .الُْخْر 

➢ According to al-Khalījī and Qārī Ayyūb, sakt with imālah on َٰى  is via the الُْخْر 

entire al-Ṣūrī while according to al-Zayyāt, it is for al-Ramlī only. 

➢ According to al-Khalījī and al-Zayyāt, when applying sakt ʿāmm, then only 

naql will be allowed during waqf. Qārī Ayyūb allows sakt as well. 

 

لََ
َ
َو

َ
اَاَََتسَْـ 

ۤ
َمُوْ

ۡ
ََن

ُ
وْہ

ُ
ب
ُ
ت
ْ
ًَََتکَ

ۡ
غلی

َ
َاَاََص

ۡ
ًََو

ۡ
َاَالَکَبلی ََٖاََلٰی لل َ

َؕج َ 

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both tarqīq and tafkhīm in the rāʾ munawwanah maftūḥah, ا غِير   ص 

and ا  .ك بِـير 

➢ Note the sakt on the mawṣūl for Ibn Dhakwān, Ḥafṣ, Ḥamzah and Idrīs. 

➢ Ḥamzah has tas-hīl with both madd and qaṣr when stopping on َٰ لِـهََِاإ ل  أَج  . 

 
409 Ṭayyibat al-Nashr: lines 439, 440. 

َ،.َ.َ.َ الـــــ  َو  ـــــ  َ ـو  و  َهـــــ  َي مـــــ    ل    َخ 
َ

439 .َ َ. َ.َ
َ

.َ َ. َ.َََ
َ

440 َ َب تٌَـثـــــــــــــــــ  ابـــــــــــــــــ  َ.َ.َ. ،د 
َ
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Taḥrīrāt: 

➢ When applying sakt and ṭūl for al-Naqqāsh, then sakt must be made on both 

the mafṣūl and the mawṣūl (َمُوا ت سْئ ـ َ لَّ   because al-Naqqāsh only has sakt (و 

muṭlaq when applying ṭūl. 

➢ When applying sakt with tawassuṭ for Ibn Dhakwān, sakt for Ḥafṣ and for 

Idrīs, then one has the option of applying sakt on the mafṣūl with idrāj in the 

mawṣūl (َمُوا َت سْئ ـ لَّ   .or sakt in both the mafṣūl and the mawṣul (و 

➢ When applying sakt on madd munfaṣil for Ḥamzah, then during waqf on َٰ ََاإ ل 

لِـهَِ  ;one will apply (1) sakt, (2) tas-hīl with madd and (3) tas-hīl with qaṣr ,أَج 

taḥqīq without sakt will not be allowed.  

Ḥamzah will have 12 awjuh altogether: 

 Mawṣūl 

مُواَ َت سْئ ـ لَّ  َو 

Madd Munfaṣil 

مُوَ َت سْئ ـ لَّ   أَنََْأ َو 

Mafṣūl 

اَأَوَْ غِير  َٰص  ل 
ِ
اَا  ك بِـير 

During Waqf 

َٰ لِـهََِاإ ل   أَج 

1-3 No Sakt No Sakt No Sakt  Taḥqīq + Tashīl with madd and qaṣr 

4-6 No Sakt No Sakt Sakt Taḥqīq + Tashīl with madd and qaṣr 

7-9 Sakt No Sakt Sakt Taḥqīq + Tashīl with madd and qaṣr 

10-12 Sakt Sakt Sakt  Sakt + Tashīl with madd and qaṣr 

Al-Zayyāt will add the following three awjuh: 

 Mawṣūl 

مُواَ َت سْئ ـ لَّ  َو 

Madd Munfaṣil 

مُوَ َت سْئ ـ لَّ   أَنََْأ َو 

Mafṣūl 

َٰ ل 
ِ
اَا اَأَوَْك بِـير  غِير   ص 

During Waqf 

َٰ لِـهََِاإ ل   أَج 

13-15 No Sakt Sakt Sakt  Sakt + Tashīl with madd and qaṣr 

Refer to verse 119 for the categories of sakt for Ḥamzah. 

 

َ
 
َللکُمَْاََذ

ۡ
ن َعل ُ

ط
َ
س
ْ
اََق َ

َدََالِلَو
َ
و
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َ
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ُ
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َ
اََََاد َ

َو نّی
ْ
َاَََد َ َل 

ۤ
وۡ
ُ
َاَالََترَْتاَب

ۤ
َ ََاََل 

ۡ
ۃًَتکَُوََۡن

َ
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َ
َتلج

َ
ۃًََن

َ
ر اضل

َ
َََح

یَۡ َتدُل
ۡ
و
ُ
َر

َ
یَۡنہَ

َ
َاَب

ۡ
َکُمَْفلََی

َن
َ

لَیَۡس َ
َاحٌَاََع

ن
ُ
َکُمَْج َ وَۡل 

ُ
ب
ُ
ت
ْ
 َؕاَہَََتکَ

Ziyādāt al-Ṭayyibah: 

➢ Al-Azraq has both tarqīq and tafkhīm in the rāʾ maḍmūmah, ه ا  ـ  .تدُِيـرُون

Taḥrīrāt: 

➢ Al-Zayyāt allows ghunnah in َََّّأَل, in both places. 



234 
 

 

لََ
َ
َو

ُ
َآضَََی

َ 
ََر َ َیََۡشَہلَلََکَاتلبٌَو 

ٌ
 َ د

Ziyādāt al-Ṭayyibah: 

➢ Via al-Durrah, Abū Jaʿfar has  َََو آ رَْيَُـلَّ  ض  , with a sukūn on the rāʾ and without a 

shaddah; read with madd lāzim. Via al-Ṭayyibah, he also reads the rāʾ as 

manṣūb i.e. ََّآ ر َيَُـض  لَّ   410.وَ 

 

َ
ُ
الِ

َ
َشََََۡو یَۡبلکُل ل لل َ

 َ﴾۲۸۲﴿ََمٌَءٍَع

Ziyādāt al-Ṭayyibah: 

➢ Ḥamzah has tawassuṭ in ٍَء ْ  .as well شَ 

 

End of the Third Quarter 

 

  

 
410 Ṭayyibat al-Nashr: lines 497-498. 

َ،.َ.َ.َ ــ  َالــ ــ    فــ َخ  ن  ك  ــ  َـو ســ ل    َخ  ــ  ق َثــ َد 
َ

497 .َ.َ.َ.َ.َ.َ ار  ََت ضـــــــــــــــــــــــــــــــــ 
َ

.َ َ. َ.َ
َ

498 َ ـ   ــ  َمــــــــــــ َـَي َلَ  ــ  َ،َ.َ.َ.ارَ ـضــــــــــــ
َ
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Fifth Ḥizb: Fourth Quarter 

 

َ
َ
َفیَ

ۡ
ن
َ
َللم

ُ
ر فل

ْ
َََغ َآَشََی 

ُ
َََء

ُ
ی
َ
َو

ۡ
ن
َ
َم
ُ
ب ذ ل

َ
َََع َآشََی 

ُ
 َؕء

Ziyādāt al-Ṭayyibah: 

➢ Via al-Shāṭibiyyah, Qālūn and Ḥamzah have idghām. Iṭḥ-hār would be 

additional for them via al-Ṭayyibah. Ibn Kathīr has iṭḥ-hār via al-

Shāṭibiyyah.411 Idghām for him would be additional via al-Ṭayyibah. 

Taḥrīrāt: 

➢ According to al-Khalījī, when applying sakt ʿāmm, then only iṭḥ-hār is allowed 

in َْن بَْم  ذِِ يـُع   for Ḥamzah, for both Khalaf and Khallād.412 و 

➢ Al-Zayyāt does not allow idghām in َْن م  بَْ ذِِ يـُع   when applying sakt ʿāmm for و 

Khalaf; it will be allowed for Khallād.413  

➢ Qārī Ayyūb has no restrictions: iṭḥ-hār and idghām are allowed for both 

Khalaf and Khallād when applying sakt ʿāmm.414 

➢ The author of Farīdat al-Dahr does not allow idghām of the rāʾ into the lām in 

نَْ لِم  نَْ and the bāʾ into the mīm in ف ي غْفِـرَُ م  بَْ ذِِ يـُع   for Yaʿqūb, bearing in mind و 

that Yaʿqūb reads the rāʾ and the bāʾ as marfūʿ. Al-Khalījī allows it because 

there are no restrictions regarding it mentioned in Muqarrib al-Taḥrīr.415 

 

 
411 Even though Imam al-Shāṭibī mentions an option of idghām for Ibn Kathīr (line 285 of al-Shāṭibiyyah), Ibn al-

Jazarī opines that iṭḥ-hār is what should be transmitted via their ṭuruq (paths of transmission); idghām is the 

practice of the majority for Ibn Kathīr. Abū ʿAmr al-Dānī mentions both iṭḥ-hār and idghām in his Taysīr; the 

former based on transmission and the latter based on the practice of the majority. Imam al-Shāṭibī follows al-Dānī 

in mentioning both iṭḥ-hār and idghām in his Shāṭibiyyah. In Jāmiʿ al-Bayān, al-Dānī only relates iṭḥ-hār for Ibn 

Kathīr. See al-Nashr: 2/10. 
412 Sharḥ Muqarrib al-Taḥrīr: 163 (line 149); Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-

Imām al-Manṣūrī: 75-76. 
413 Sharḥ Tanqīḥ Fatḥ al-Karīm of al-Mazrūʿī: 123-124 (line 189-192). 
414 See the new edition of al-Jawāhir al-Khālidah:1/283, for the allowance of this. 
415 Farīdat al-Dahr: 2/359; Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 
76.  
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وَۡا َ
ُ
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َ 
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َ
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َ
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ۡ
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ۡ
ن ب لہََٖمل َ  

نُوََۡر مل
ْ
مُؤ

ْ
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َ
َو

َ
َؕن َ 

Taḥrīrāt: 

➢ Note the differences for al-Azraq with regards to ghunnah and madd badal for 

al-Khalījī. Also note the differences for al-Aṣbahānī, al-Ḥulwānī and Ḥafṣ with 

regards to the madd munfaṣil and ghunnah appearing together. 

 

َا َ
ٌ
َٰٓکُل  ل

َ
م
َ
َبلالِلَو

َ
ن
َ
ہَٖم کَتل ہََٖئل ُبل

کُت
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َََٖو لل ُ

س
ُ
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ۡ
ی
َ
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َاَََََنفَُر
ۡ
ن دٍَم ل َ

ََٖح لل ُ
س ُ  
َ۟ر ََ

Taḥrīrāt: 

➢ Note the differences for al-Azraq with regards to ghunnah and madd badal for 

al-Khalījī. 

➢ When applying sakt and ṭūl for al-Naqqāsh, then ghunnah will not be 

allowed. 

 

اَلََ
َ
ب نَ َ
َر

ۤ
ناَ
ْ
ذ اخل َ

َالََََتؤُ
ۡ
یََۡن َن سَل

ۤ
ا
َ
َوَْاََاَََََن

ۡ
ا
َ
ط
ْ
َۚناَخ ََ

Taḥrīrāt: 

➢ According to al-Khalījī, when applying sakt on madd munfaṣil, then only naql 

will be allowed during waqf for Khalaf; sakt will not be allowed. Both naql 

and sakt will be allowed for Khallād.416 

➢ Al-Zayyāt and Qārī Ayyūb allow both naql and sakt during waqf for Khalaf 

when applying sakt on madd munfaṣil.417 

Al-Khalījī will have the following awjuh for Ḥamzah: 

 Madd Munfaṣil 

نَْ
ِ
َا اخِذْنا  َتؤُ  َلَّ 

Madd Munfaṣil 

نَْن سِيـن اَأَوَْ
ِ
 ا

Sākin Mafṣul 

اَ  ـ ـآنْ َأَوَْأَخْـط 

Mutawassiṭah bi Nafsihī 

اَ  ـ ـآنْ  أَخْـط 

Khalaf 
No Sakt No Sakt Naql + Taḥqīq + Sakt Ibdāl 

Sakt Sakt Naql Only Ibdāl 

 
416 Taḥrīrāt al-Nashr Bayn Madrasat al-Imām al-Azmīrī wa Madrasat al-Imām al-Manṣūrī: 65. 
417 Farīdat al-Dahr: 2/362-363. 
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Khallād 
No Sakt No Sakt Naql + Taḥqīq + Sakt Ibdāl 

Sakt Sakt Naql + Sakt Ibdāl 

Qārī Ayyūb will have the following awjuh for Ḥamzah: 

 Madd Munfaṣil 

نَْ
ِ
َا اخِذْنا  َتؤُ  َلَّ 

Madd Munfaṣil 

نَْن سِيـن اَأَوَْ
ِ
 ا

Sākin Mafṣul 

اَأَوَْ  ـ ـآنْ َأَخْـط 

Mutawassiṭah bi Nafsihī 

اَ  ـ ـآنْ  أَخْـط 

Ḥamzah 
No Sakt No Sakt Naql + Taḥqīq + Sakt Ibdāl 

Sakt Sakt Naql + Sakt Ibdāl 

 

لََ
َ
اَو

َ
ب نَ َ
اَلََر

َ
اَم

َ
ن
ْ
ل ل َم 

َاَبلہَََٖطَاقۃََََتحُ
َۚلنَ ََ

Ziyādāt al-Ṭayyibah: 

➢ Madd al-Tabriʾah for Ḥamzah. 

 

ََۖا
ۡ
َن

َ
وْل َت

َ
َىم

ۡ
اَفاَن

َ
َن

 
ک
ْ
َال قَوْمل

ْ
لََٰال

َ
رْناََع

ُ
یَۡص رل َفل

َ
ََ﴾۲۸۶﴿َن

Ziyādāt al-Ṭayyibah: 

➢ Al-Ṣūrī has imālah in َٰـفِـريِنَ الك . 

 

End of Sūrat al-Baqarah 

 

 

 

 

 

 

 

Volume 2 to follow: 

Sūrat Āl ʿImrān – Sūrat al-Naḥl 

 

 

 


