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Hafs via the Tarig of Misbah
Introduction

Introduction

The purpose of this book is to equip the student intending to read for the
narration of Hafs via the tarig of Misbah with the necessary knowledge
regarding the tarig. So, when the student presents himself in front of the
teacher, he has sufficient knowledge of the tarig in order to render a
correct recitation thereof. Many students who recite abroad for this
particular tariq receive ijazah for it; yet, have little knowledge regarding
the manner of application and how the tarig works. There are numerous
Arabic texts, poems and brief commentaries found regarding the
explanation of this tarig. I have particularly chosen the poems of Sheikh
Said “"Abd Allah and Sheikh Zayid al-Adhan due to the simplicity and
brevity of their poems. With this booklet, those students who are unable
to approach Arabic texts, or do not have the appropriate knowledge to
deal with such texts, now have the privilege to study the dynamics of

the tarig in English.

The format I adopted in writing this booklet is by means of drawing a
comparison between the tarig of Misbah and the tarig of the Shatibiyyah. 1
define all the terms, coupled with explanations, so that the student
understands the rules applied in both turug under discussion. In this
manner, the first poem - the poem of Sheikh Sa"id al-Abdullah - has
been explained. In the second poem, that of Sheikh Zayid al-Adhan, I
opted for brevity and to bring to mind the differences in the tarig of
Misbah only.

I write this book only with the assistance of My Creator, beseeching Him
to accept this humble effort. I pray that Allah accepts it and hope that it
serves its full potential and purpose which it had been written for. May
Allah allow every individual who reads it to gain maximum benefit
from it, and may it be a means of increasing and drawing them closer to
Allah through the Glorious Qur an, Insha-Allah. Amin.

Ayesha Abrahams
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Acknowledgements

Firstly, I praise and thank Allah the Almighty for His countless blessings
and favours which He bestowed upon me, as nothing can be achieved or

accomplished except through His Will.

Also, I thank my parents: my mother for her encouragement and
patience, and my father for his constant concern and effort upon my
sisters and myself in striving to attain the knowledge pertaining to the

Glorious Qur an.

I am ever grateful towards my honourable teachers, in particular
Moulana Saleem Gaibie and Sheikh Abdurahmaan Davids, who are the
source of my inspiration, guidance and enlightenment. I am unable to
have compiled a book of such a nature had it not been for their constant

guidance and assistance.

I humbly pray that Allah increase them in beneficial knowledge, and
continue to accept them for the service of Qur'an, and may Allah grant
them the best of this world and of the Hereafter. Insha-Allah. Amin.

5



Hafs via the Tarig of Misbah
System of Transliteration

SYSTEM OF TRANSLITERATION

1 Arabic | English I Arabic | English
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Arabic words are italicised, except in the following instances:
1- When they possess a current English usage.

2- When they occur as part of a heading or in a diagram.

3- When they are the proper names of people.

INBEAThe sign for [ ] which is ['] will be omitted when the former appears at the

beginning of a word.
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Definition of Qira’ah, Riwayah and Tariq

Qira‘ah
The plural of the word gira'ah is giraat. Literally, it means to read or
recite. Technically, it is the differences in the wording of the Noble

Qur’an, and attributing those differences to their respective transmitters.

Qurra’
If any difference in reading is attributed to a gari’ (singular of qurra’)
then it is known as a gira ah (reading). Initially, there were many qurra’,
but nowadays there are 10 qurra” (readers) whose gira'at (readings) are
authentic. All other gira'at besides these 10 are considered as being
shadhdh (anomalous).

The 10 qurra are: Nafi” and Abu Ja'far, both of Medina, Ibn Kathir of
Mecca, Abt "Amr and Ya’qub of Basra, Ibn “Amir of Damascus, while

“Asim, Hamzah, Kisa'1 and Khalaf, came from Kufa.

Riwayah
The plural of riwayah (narration) is riwayat. Literally, it means to carry
over, narrate or transmit. Technically, that which is attributed to the one

who transmits from any of the qurra” is known as a riwayah.

Ruwat
The transmitters (ruwat) are those particular individuals who narrate
from one of the qurra’, whether the transmission is direct from the gari®
or not. From amongst the many transmitters, two were chosen for each
gari’. The most eligible, prominent and outstanding two were selected.
Considering that there are 10 qurra’, each having two transmitters, there

are therefore 20 narrators.

Tariq
The plural of tariq is turugq. Literally, it means a way or path. Technically,
it is that which is attributed to the one who narrates from the transmitter
(rawi). It is as if the tariq is the path used to reach the narration of the

transmitter.
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Definition of Qira’ah, Riwayah and Tariq

Turuq of Hafs

The narration of Hafs is transmitted via 52 turuq. The turug are divided
into two types: the primary turuq and the secondary turug. The primary
turuq are those who transmit directly or indirectly from the transmitter,
and the secondary turug are those who narrate via the primary turug.

The narration of Hafs is firstly narrated via two turug, "Amr Ibn al-
Sabbah and “Ubayd Ibn al-Sabbah. The primary turug which are four
branches off from "Amr and “Ubayd, two stemming off from each: Abu
Tahir and al-Hashimi via Ushnani from “Ubayd, with Fil and Zar"an

from "Amr. This is illustrated in the following diagram:

Hafs
“Amr ibn al-Sabbah } “Ubayd ibn al-Sabbah

v

Al-Ushnani

>\

Zar“an Fil Abu Tahir Al-Hashimi

Furthermore, from these four, the 52 turug of Hafs stem: 10 from al-
Hashimi, 14 from Abu Tahir, Fil and Zar'an. There is no accepted
manner of transmission linked to Hafs except that it is via one of these
four ways: al-Hashimi, Abu Tahir, Fil and Zar"an. Any transmission
from Hafs via these four primary furuq will be from among the

secondary turuq, which are documented in the books of Qira at.

The variances in the narration of Hafs differ from one tarig to another
e.g. applying gasr to madd munfasil is narrated from all the turug
stemming from “Amr, while applying madd in madd munfasil is narrated
from those turug which stem from “Ubayd. These variations in readings
may be consistent (usiil) or inconsistent (farsh), and are clearly
documented in the many books of Qira‘at. Thus, one commonly states
that he is reciting a narration via the tarig of the Shatibiyyah, the Taysir, al-
Misbah, al-Roudah etc.

8
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Definition of Qira’ah, Riwayah and Tariq

The Tariq of al-Misbah
The tarig of Misbah is one of the secondary turuq which specifically refers
to the book, al-Misbah al-Zahir fi al-Qira at al-"Ashr al-Bawahir by Abu al-
Karam al-Shahraztir1. In it, he documents his transmission for each of the
Ten Qira'at, similar to Imam al-Shatibi who documented his
transmission of the Seven Qira’at in his book, Hirz al-Amani wa Wajh al-
Tahani, better known as the Shatibiyyah. The tarig of the Shatibiyyah is the
most commonly read tarig for the narration of Hafs. The tarig of Misbah

passes through three primary turuq of Hafs: Abu Tahir, Fil and Zar™an.
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Biography of Abu al-Karam al-Mubarak

Abu al-Karam al-Mubarak al-Shahrazuri*
He is Abu al-Karam al-Mubarak bin al-Hasan ibn Ahmad ibn “Ali ibn

Fathan bin Mansir al-Ustadh Abu al-Karam al-Shahraziri.

He is recognised as a great leader, an exceptional scholar in the science
of Qira'at, an authentic, trustworthy narrator, a pious and exceedingly

generous person.

He authored the book, al-Misbah al-Zahir fi al- Qira at al-Ashr al-Bawahir,
which is considered one of the best in relation to what has been authored

concerning the science of Qira at.

Before he passed away, he remained in an alert and wakeful state, still
spoke clearly and was calm and composed. He passed away on
Wednesday  night, the 22 Dha  al-Hijjah, 550  A.H.

1Ghayah al-Nihayah Vol. 2 pg. 38.



Hafs via the Tariq of Misbah | 11
Sanad of Hafs to the Prophet 4

Sanad of Hafs to the Prophet £
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Sanad of Abu al-Karam to Hafs

Sanad of Abu al-Karam to the Hafs

Ibn al-Khalil ‘ Aba Bake al-Walf ‘ \ Aba Tahir ibn Abi Hashim ]
Tbn Khulay® al-Qalanist ‘ L Abi al-Tayyib al-Khudayni ] Abi al-Hasan al-Hammamt

Al-Masahift ‘ LM-S&Smjirdi| ‘ Abi “Abd Allsh alKarazint ‘

LAbﬁ Bakr alKhayyat | | AlSharif “Abd al-Qahir | Uu alHusayn alMugri® ’ I AlSharif Abd al-Nast

‘ Abti Muhammad al-Tamimi

J

[ Abi al-Karam al-Mubdrak al Shahraziiri |
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Sanad of Ibn al-Jazari to Abu al-Karam

Sanad of Ibn al-Jazari to Abu al-Karam al-Mubarak

Abu al-Karam al-Mubarak al-Shahraztir1

\ 4
Abti al-Fadl Muhammad ibn Yasuf al-Ghaznawi

v
Al-Kamal “Ali ibn Shuja”

\ 4

Abtui"Abd Allah Muhammad al-Sa " igh

A 4 \ 4 \ 4

“Abd al-Rahman ibn al-Baghdadi Muhammad ibn al-Sa " igh AbuBakr ibn al-Jundi

A 4 \ 4 \ 4
Abti al-Khayr Ibn al-Jazar
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My sanad to Ibn al-Jazari for Hafs via Misbah

My sanad to Ibn al-Jazari for Hafs via the tariq of Misbah

Ibn al-Jazar1

Ahmad ibn Asad al-Umytiti

Muhammad al-Samadis1

Ibn Ghanim al-Maqdis1

“Abd al-Rahman al-Yemen1

Muhammad al-Baqgari

Ahmad al-Baqari
“Abd al-Rahman al-Ujhtir1
Ibrahim al-"Ubayd1
Ahmad Salamtinah
Ahmad al-Durr1 al-Tiham1
Muhammad ibn Ahmad al-Mutawalli
\ 2 S /
Hasan al-Jurayst al-Kabir v “Abd al-Fattah Hunayd1
“Abd al-Rahman al-Khatib
Ibrahim Sa”d al-Misr1
bd Allah alMakl “Ali al-Dabba” v
Al ah al-Makk1 y o - _
‘Abd al- I-Z
Abd al-Qadir Quwaydir bd al-"Aziz al-Zayyat
“Abd al-Rahman al-Makk1
hibp al Kurayyim Rajih v
Muhi -Din S
Muhammad Fahd Kharif Ahmad Mustafa Abt Hasan
Anis Ahmad Khan v i
Ayman Baqlah
Ayyub ibn Ibrahim Ishaq ¥ Hasan Mustafa al-Warraqi

A\ 4

Salim ibn Isma 1l Ghaybi

A

Idr1s al-Malawi v

“Abd al-Rahman Davids

Ayesha bint Hanif Abrahams
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Biography of the author - Sheikh Sa“id “Abd Allah

Sa"id al-"Abd Allah?

His name is Sa"1d ibn “Abdullah al-Muhammad al-"Abd Allah al-Hissi
al-Hamawi. He was born in the blessed month of Ramadan, 1338
A.H/1920 C.E,, in a village named al-Jinan, which is close to one of the
major cities, Himah, Syria.

He grew up in the village of al-Jinan, and also memorised the Holy
Qur'an. Thereafter, he moved to Himah, where he learnt and studied
various sciences under the scholars of Himah. After his study of the
Seven Qiraat via the Shatibiyyah, he then travelled to Hims where he
embarked upon the study of the Minor and Major Ten Qira at. Upon the
completion of his studies in Hims, he then returned to Himah and
enrolled at Darul “Ulum al-Shar”iyyah, where he gained expertise in
numerous subjects. He was later appointed as a lecturer of Qur an,
Qira‘at, Tajwid and Tafsir at Darul “Ulam al-Shar“iyyah.

In spite of him being afflicted with blindness from the age of six, he was
blessed with an astounding memory, and memorised numerous texts in
various fields and sciences. In Qur'anic sciences, he memorised the
Shatibiyyah, the Durrah, the Tayyibah, Nathimah al-Zuhr, the “Agilah; in
grammar, the Alfiyyah of Ibn Malik and the Ajrimiyyah; in Hadith, the
Alfiyyah of Suyuti and the Baygqiiniyyah. He also memorised books on
Tajwid, Figh, Usil al-Figh, Mantig, and so on.

After the demise of his teacher in 1369 A.H/1950 C.E., he was
unanimously appointed as the Sheikh al- Qurra® (Grand Sheikh) of
Himah. He then established the Institute of al-Imam al-Shatibi, erected
to teach all aspects of Qur anic sciences: its language, recitation, Tajwid,
Qira at, Tafsir, Rasm, and so forth. Sheikh Sa™id himself taught Tafsir and
Qira at for a number of years. Numerous students and many generations

graduated from his Institute.

2Imtad” al-Fudala® Vol. 1 pg. 543.
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Biography of the author - Sheikh Sa“id “Abd Allah

Due to his circumstances, in 1401 A.H/1981 C.E., he settled in Mecca.
Here he was appointed as a lecturer in Qur'an and Qira’at at the Umm
al-Qura University. In 1417 A.H. he retired, after teaching at the

university for a period of 16 years.

He was extremely generous and thus responsible for erecting a few

masjids in various locales. The Sheikh always had a deep concern for the

poor and destitute. His speech and talks were such that it would never

bore its listener, but left them delighted and yearning for more. He was

well known for his great deal of humility, his honourable character and

personality.

Teachers:

Sheikh “Arif al-Niishi — he memorised the Qur'an at his hands
until Surah Maryam.

His father, Sheikh “Abd Allah al-Muhammad — he completed his
memorisation of the Qur'an at his hands.

Sheikh Nur1 As’ad al-Shahnah — he memorised the Shatibiyyah by
him, as well as rendering the Seven Qira at to him.

Sheikh “Abd al-"Aziz “Uytin al-Std — he memorised the Durrah
and the Tayyibah by him. He also read the Three Qira'at of the
Durrah to him. He subsequently read all Ten Qira'at via the
Tayyibah to him until Sirah al-A'raf. He received ijazah from him
in all that he read.

Students:

His teacher, Sheikh Niuri As’ad al-Shahnah - he read the Ten
Qira at to him.

Sheikh Muhammad Nabhan Misr1 — he is of his most well-known
students.

Sheikh Fayiz “Abd al-Qadir Sheikh al-Zour — he read the Qira at
of Nafi”, Ibn Kathir, Abi "Amr and “Asim to him.

16
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Biography of the author - Sheikh Sa“id “Abd Allah

Sheikh Yahya al-Ghouthani - he read the Qira at Ibn Kathir, Abta
“Amr and “Asim to him. He received ijazah in all Ten Qira at from
the Sheikh.

Sheikh Ilyas Ahmad Husayn al-Barmawi — he read half of the
Jazariyyah, as well as his poem of gasr to him. He also read till
Siirah Ali “Tmran to him according to the narration of Hafs with
gasr, while combining the Qira ah of Abu Ja™far with it as well.

Written works:

Nashr al-"Itr fi Bayan al-Madd wa al-Qasr — this work consists of
more than 400 lines of poetry.

Summarized Sarih al-Nass of Sheikh “Ali al-Dabba” in poem form.
Poem on Tahrirat for Warsh — this work consists of more than 150
lines.

Al-Qoul al-Munif fi Rasm al-Mushaf al-Sharif.

Poem on qasr for Hafs via the tariq of Misbah.

The Sheikh died after the "Asr Prayer on a Tuesday, 8 Rajab, 1425 A.H./24
August 2004 C.E.
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The poem of Sheikh Sa“id and my sanad to it

Poem of Sheikh Sa'1id ibn Muhammad al-"Abd Allah on the

tariq of Misbah for Hafs
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Sanad through which I transmit this poem

Sheikh Sa~1d ibn Muhammad al- “Abd Allah al-Hamaw1

v

Sheikh Ilyas ibn Ahmad Husayn al-Barmaw1

v

Sheikh Muhammad Salim ibn Isma "1l Ghaybi

v

Ayesha bint Hanif Abrahams
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Hafs via the Tarig of Misbah
Commentary on the poem of Sheikh Sa"id

TEXT: 1
NSRS VAN T SN S [ 1 o A
TRANSLATION:

The one who stands in prayer, and keeps awake the night praying,

seeking reward through the means of this devout act of worship.

COMMENTARY:

The description of the individual unto whom the content of this poem is
most applicable and beneficial for is depicted in this line: the reciter of
the Qur'an who stands in salah (prayer). Reciting the Qur an in salah is
one of the most noble and devout qualities, which should be imbibed
within the life of any reciter of the Qur'an since it is deemed as the most
deserving and beloved manner whereby the Qur‘an may be recited. The
reciter of the Qur'an should be known as one who remains awake at
night, or some portion of it, reciting in salah while everyone is sleeping.
In doing so, he not only obtains the pleasure of Allah, but it increases
him in piety, humility and sincerity. It is such a time when nobody sees
him, standing for lengthy durations in giyam (standing posture),
prolonging the sujiid (prostration), crying with his hands lifted as a
servant in need, supplicating Allah with utmost humility. Its reward is
priceless, as it serves as a means of him strengthening his relationship

with his Creator and gaining proximity to his Lord.

One of the praiseworthy virtues mentioned by the Messenger of Allah &

concerning recitation of the Qur'an in salah is as follows:

. s, 8 Se o iosE crs Yoz AT SR AT I8 S R i S M P
B, 258 Kl SRR i RS 4 0654058 s e T s SB 51556 T 30)

-z

28

. 7o N ST NS S I S DP I S <
(ki Jo (S5 S5 JiS 635 3585 B3 4l 00 Jio5 086 s I

((Learn the Qur’an, then recite it, for indeed the example of the Qur'an
in relation to one who learns it, then recites and stands in salah
(tahajjud) with it, is like the example of a bag filled with musk, its scent
emanate forth towards every place, and the example of one who learns
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Commentary on the poem of Sheikh Sa"id

the Qur'an and sleeps, whilst the Qur’an is in his chest, is like the
example of a tied up bag of musk)).

The content of this poem is aimed at one who intends to read via the
tarig of Misbah. Many recite according to the aforementioned tarig in
their supererogatory salah because the applications, like the gasr in madd
munfasil, eases recitation as well as allows more to be read. It is pertinent
for the reciter to understand and comprehend the differences mentioned

in this tarig. These differences are explained in the lines that follow:

TEXT: 2
Y5 o Rlss e Jedidlizads i

TRANSLATION:
Recite, with a swift pace, and be sure to apply gasr to (madd) al-munfasil,

along with applying tawassut to (madd) wajib, and do not apply til...

COMMENTARY:

There are three stages of recitation in terms of the pace:

1. Hadr -
This is the fastest pace of recitation whilst adhering to all the rules of
Tajwid.

2. Tartil/Tahqig -
This is the slowest pace, which is generally applied by one who is
reciting with the intention of perfecting or improving his application
of Tajwid rules. He reads whilst concentrating on the pronunciation

of every letter and its respective harakat.

3. Tadwir -
This pace is a moderate pace, which is in between hadr and
tartil/tahqiq.

20
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Commentary on the poem of Sheikh Sa"id

It is important that the reciter adheres to all the rules of Tajwid,
irrespective of whether he is applying hadr, tadwir or tartil/tahqiq. Any

reciter of the Qur'an will apply one of these three paces in his rendition.

Hadr is generally applied when making qasr of madd munfasil, and is the
pace which is applied by most in salah. For this reason, in the previous
line, the author first describes the one to whom this poem is most suited
and applicable for: the one standing in salah. The tariq of Misbah allows

the reciter to recite at a swift pace.

The durations of madd munfasil, muttasil and “arid li al-waqf are firstly

discussed in this line, as well as the beginning of the following line.?

Madd Munfasil
It is that madd where the letter of madd which is at the end of a word is
followed by a hamzah which appears at the beginning of the following
word. The ruling of this madd is ja‘iz (permitted). It is therefore
permitted to lengthen its duration to qasr (2 harakat), tawassut (4 harakat)
or til (6 harakat).

The tarig of Misbah will make gasr in madd munfasil which he transmits
via the tarig of Fil, from “Amr ibn al-Sabbah.

Madd Muttasil
It is that madd where the letter of madd is followed by a hamzah in the
same word. The ruling of madd muttasil is wajib (compulsory), since it is
compulsory to lengthen it to such a duration which is longer than gasr.
Therefore it is known as madd wajib, as there is consensus amongst the

qurra’ that it will be lengthened longer than the duration of gasr. Even so,

3 NOTE: The author has chosen not to discuss the duration of madd lazim, as
there is consensus upon the fact that it shall be lengthened to the duration of #il.
Shaykh Sulayman al-Jamziiri states concerning madd lazim:

AT AR P T PP < géf 38, Ky
YQJ.AJ.:QLU}} )‘Lﬂj ) >\_p|u,_§_~.5|91‘(i)¥}
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Commentary on the poem of Sheikh Sa"id

difference of opinion does exist as regards to whether it should be

lengthened to the duration of tawassut, fuwayq al-tawassut* or tiil.

The duration of tawassut will be made in madd muttasil when reading via
the tarig of Misbah.

TEXT: 3
w,uw@wfwts\ ;\MJ_ufmupup,t_q
TRANSLATION:

(Do not apply til) to madd “arid, instead, adhere to the application of gasr
(therein). Then render (a proper recitation) of the rules of Tajwid, and

certainly, leave the one who rejects (this).

COMMENTARY:
Madd “Arid

It is that madd where the letter of madd is followed by a temporary sukiin.
It is known as the temporary madd because its sabab (cause), the sukiin, is
temporary. During wasl, the sukiin falls away and the original harakah on
the letter returns. The ruling of madd “arid is that it is ja'iz (permitted),
meaning that it may be lengthened to the duration of gasr, tawassut or
tul.

In this line it is stated that gasr should be applied to madd “arid when
reciting the tarig of Misbah via Fil. Considering that this is madd ja'iz,
tawassut and til may also be made in it. The most likely reason why the
author suggests that qasr should be adhered to is so that more recitation
of the Qur'an is done instead of time spent in lengthening the recurring
madd “arid. And Allah knows best.

In the second half of this line, advice has been directed at the reciter of

the Qur'an: he should keep in mind and take into consideration each

4 Fuwayq al-tawassut equals 5 harakat.
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Commentary on the poem of Sheikh Sa"id

and every single rule and application of Tajwid, reading to the best of his

ability.
TEXT: 4

Lis Jpa a2is iy # Ul S8y
TRANSLATION:

Especially, if you are of those who lead the people (in prayer), as you are

inevitably emulating the Messenger 4.

COMMENTARY:

In the previous line importance has been attached to taking extra care
and precaution of one’s recital. More so, the individual who leads people
in prayer, as he is fulfilling a position which only the noble and most
learned carry out, as well as upholding a position which the Messenger
of Allah ¢4 upheld. Furthermore, in prayer, one is communicating with

Allah while He attentively listens to the recitation of such a person.

TEXT: 5
R TSN PR S RIS S NS HASRIAL ]

TRANSLATION:
(Recite), with a s4d in L223, {2 and * 123, And recite 5,123 with a sin,

(whilst bearing) understanding.

COMMENTARY:

In this line four particular words are discussed:

1) Lfa;jj in Siirah al-Baqarah, verse 245:

< ot~ 3 o ORI SIS B IS 1 28 Feny M AP
PSS RN o (I HE RIS i e TS PR [
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2) iiin Sirah al-Araf, verse 69:

N AT PR 330 G2 Les ,be St o Be 0 il WA L °F 5. . _E
Cyrﬁ%&e;wv‘r-ﬂ*?%bjﬂbé)%pﬁfgm&é)oeﬁeé%d‘p«“ﬁ&;‘%’
%bgﬁ;ﬁﬁwzﬁt,ﬁiéméﬁ@@%\j;

3) aasin Surah al-Ghashiyah, verse 22:

el pgle 203

4) o M\ in Stirah al-Tiir, verse 37:

€0, ) (8 g1 EE5 155 calie ¢l

The author mentions that via the tarig of Misbah a sid will be read in the
first three words mentioned: LL;;;, faziand Lzl and a sin will be read

in E)jj-lﬁ;:»i_“.

The reciter is required to apply a certain extent of effort in order to
comprehend and take note which of these words are read with a sin and
which are read with a sad to prevent erring and confusion. Negligence in
this regard will result in faltering in the applications of the tarig of
Misbah.

TEXT: 6
N e TSI P S D SRS P e
TRANSLATION:

O "Ayn of (Siirah) Shiird and (Siirah) Maryam, only apply tawassut. Read a
fathah on x5 of (Siirah) Riim while being of those who render a precise

(rendition).
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COMMENTARY:

In this verse the ayn in Sirah Maryam ( ;ax45) and Sirah al-Shird (32e ->)

is discussed. These are the only two places in the Qur‘an where a letter

of lin is followed by a permanent sukiin. Both places are in the huriif al-

mugqatta at (the cut letters).

There is difference of opinion regarding the duration of the madd within

the “ayn between qasr, tawassut and tul:

O

Tul -

Taul is made as the letter of [in is treated as a letter of madd, both
allowing sound to be lengthened in them. Since til is made if the
letter of madd is followed by a permanent sukiin, similarly til will be

made if the letter of lin is followed by a permanent sukiin.

Tawassut —

Tawassut is made considering the difference between the letter of
madd and the letter of [in: the letter of madd is preceded by a harakah
(vowel) which conforms with the letter of madd, whereas the letter of
lin is preceded by a harakah which does not conform with the letter of
lin i.e. the fathah. Sound is more easily lengthened in the former than

in the latter. Therefore fawassut will be made instead of til.

Qasr -

Qasr is made if the letter of /in is treated as a harf sahih (proper letter)
i.e. not a letter of madd. This means that they are treated in the same
manner as all the letters which exit from a makhraj muhaqqaq
(definitive exit) which does not allow sound to be extended in it.
Treating it as a proper letter is the reason why idgham, naql and sakt
takes place in the letter of lin e.g. 157255 133, 78 -5, Gt . This is
different to the letter of madd which exits from a makhraj mugqaddar

(approximate exit). Therefore gasr is made in it.
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Via the tarig of Misbah only tawassut will be allowed in the “ayn. Via the
tarig of the Shatibiyyah, tawassut and tiil will be made.

In the second half of the line Cixs in Surah al-Rim, 54, is discussed:

sized Lo«

BB G JE LI G55 e Jor S35 i ai e Jar S b (RS U
il

According to the Misbah, this word will be read with a fathah only i.e.

Precaution should be taken by the reciter of the Qur'an, that he be alert
against reciting these mentioned furiish (inconsistent differences)
haphazardly, resulting in him making a change which has not been
narrated via the particular tarig. This shall occur due to the lack of
knowledge, concern or consciousness applied in order to secure a proper

rendition of these changes.

TEXT: 7

NE A AP O VA RS BRES OV
TRANSLATION:

It is necessary to apply ibdal in 537 and to its two sisters, as sakt is applied

in %3¢ as well as those (places) which accompanies it, so know this.

COMMENTARY:
The two sisters of oY1 are u;;%idﬂ and “4fi. They appear in the following
places:

o OV

Surah Yiinus, verses 51 and 91:
IR I TR I P TR L
B0 yloanill (28 155 OVT 4 (=T G5 G 13 5T &

§oait 0150 555 15 &0 85 0VT)
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. q;.\m
Suirah al- An am, verses 143 and 144:
WwfuﬂwW\ Lﬁggéij%?\(, (:;;wsjujﬁgﬁ\;ﬁ@;gﬁ\g@@dﬁf@@%
‘%WJW('«SO‘H&LUZ
i;;\l;i;é%é?;,;ﬁ\gujﬁ;l; SlEd liT;,;.SWH g}é;ﬁ\ﬁﬁ\ﬁ\&; ] Jghg,g;%»
«éu&w\fﬁu&%vmm\r\;wwu\wUsm\&é \uxv.ualwwm\vsuj

o il

Siurah Yinus, verse 59:

oéujﬂ,.m\d;r\rﬁu;\ T 5 Vs s i r.l;;a@))uﬁ(..ﬁwwf\u
Siirah al-Naml, verse 59:
0,8 HET5 T o Gl ol Bpdias b didy B3

,_o\
=

e
S

In these three words two applications are generally allowed:
1. Tashil
2. Ibdal

Tashil literally means ease. Technically, it is to read in between a hamzah

and the letter of madd corresponding with the harakah on that hamzah.

Ibdal literally means to change or substitute. Technically, it is to
substitute the second hamzah for a letter of madd which corresponds with

the harakah. In the case of the above mentioned words, an alif.

The reason why tashil and ibdal are particularly applied to these three
words is because in all three, there are two hamzahs which appear
together: the first hamzah is hamzah al-istifham, which is a permanent
hamzah as opposed to the second hamzah of the lam al-ta’rif, which is a

temporary hamzah.

A temporary hamzah is only read when starting from it, else it will be

dropped. In this case, it should be dropped due to the hamzah al-istifham
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being read before it. It would leave the listener with the perception that
information or news is provided as opposed to a question being asked,
which is not the case. To avoid this misconception the temporary hamzah
is also read, but a change is made in it. That change is either tashil or
ibdal. Tashil will be made between a hamzah and an alif, being applied
without any madd, while ibdal will be made with til. After ibdal, the
substituted hamzah is followed by a permanent sukiin, resulting in madd
lazim, hence the til. Via the Shatibiyyah, both tashil and ibdal are allowed.

Via the tarig of Misbah only ibdal will be applied, and not tashil.

In the second half of the line the author discusses the sakts, which are
found in 4 places in the Qur an for the narration of Hafs:

1 U

Stirah al-Kahf, verse 1:
€5 S e ot B I s a iy

2. (8%

Surah Yasin, verse 52:

§0A A Glos LA B LI B b G 1 5 41 G 3

3. O3k
Surah al-Mutaffifin, verse 14:
£S5 6 1 6 B 05 Y5 B

4. 355
Surah al-Qiyamah, verse 27:

£33 50 Jas ¥

Sakt literally means silence. Technically, it is to stop recitation for a

duration, which is generally not considered as long as wagf, without
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breaking breath. Idraj literally means to insert. Technically, it is to read

without sakt.

Via the tarig of Misbah, sakt will be applied in these four places.

Sakt will be further explained in line 10.

TEXT: 8
t:‘—‘i-i‘ 15 L85 Sl e g315 el # E&J\jéﬁ;ﬂéﬁ}
TRANSLATION:

Apply ith-har in the nin of (Surah) Yasin and (the niin) of (Surah) al-
Qalam. And make idgham in &g and £33, O possessor of zeal.

COMMENTARY:

In this line ith-har and idgham are discussed in particular words.

There is difference of opinion as to whether ith-har or idgham be made in
Viﬁ\; o and ol i3 4 when joining it to the verse that follows. This
difference is only found during wasl, when the niin sikinah will be
followed by a waw. According to the rules of niin sakinah, idgham should

be made.
Via the tarig of Misbah, as well as via the Shatibiyyah, ith-har will be made.
S5 Egls appears in Siirah al-Ardf, verse 176

° % 8090 0F ° 9. o7, ° oz © S SN s e B RS R o CEsE T scel T 20, ef.
qiiis’;a,\cﬁe,\i};pksu;#|gyﬂsmiwebgpm&;»}\&gﬂciw;L-:;UJ)%»

40575841 ol a6 LIS Gl 3301 s 205

tas S5 appears in Strah al-Hud ##), verse 42:

L e 0 N\ T 0 Zo B8 - o « T 2. 370 EP PR o .o oz .
%JJ}Q&”CUQYJL”M&-'S)‘Lf:L’*L)quéulsjiﬁ‘&yéébjgl'%tscjﬁérﬁé{;gﬁj%}
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Between the turug of Hafs there is difference of opinion as to whether
idgham or ith-har be made in these two words. Idgham is allowed
considering that the relationship between these two letters are
mutajanisayn. The reasons for idgham are strong since they share the
same makhraj but have different sifat. Ith-har will be allowed considering

that it is the primary manner of pronunciation.

Via the tarig of Misbah, as well as the Shatibiyyah, idgham will be made.

TEXT: 9
Lj;—f:j)al;g g;;jLiLi;:;i; % Jj‘:—i%s—iﬂ:)j:&% (;‘y
TRANSLATION:

Make sikin the lam of J.3u and the niin of S0 in (Sirah) al-Naml,

during wagqf only, and be weary that you may falter.

COMMENTARY:
Two words are particularly addressed in this verse:
1) S..sis which appears in Sirah al-Insan, verse 4:

z

%\ Y j)’\umd)wbm

Ti

¥

The word 6T appearing in Siirah al-Naml, verse 36:

P -

§0,2 58 &g o1 130G 22 W U B UG AT JB bl s 6 )

The differences discussed in these two words are only during wagf.
During wasl there is agreement on how they should be read. During
waqf, in Sl the reciter has the option of either reading the alif or not,
while in T he has the option of reading the ya or not. During was! the

alif and the ya will be read in both these words.
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According to the tarig of Misbah, the reciter will omit the alif and ya" in
these respective words during wagf. As stated previously, during wasl
the alif and ya" will be read.

TEXT: 10
il i a8 o (D585 » Lslalisirangss

TRANSLATION:
Leave off applying targiq to &3, roum in &E, as well as the ghunnah in the

lam and the ra’, while the sakt before the hamzah is prevented.

COMMENTARY:

The word &3 may be read with tafkhim or tarqig, as the ra" sakinah is

followed by a letter of isti'la” which is maksiirah.

This word appears once in the Qur'an, in Sirah al- Shu ard’, verse 63:

sz o

& il 3306 533 J8 018G JLEG 20 Ban, 3

Ibn al-Jazari states as regards to this particular word:

2 s 0 2 o R T .
J._q-ﬁi_wﬁéggj_g%rgg,a_l&\) ® .

Taking into consideration that the ra" sakinah is followed by a letter of
isti’la’, the gaf, it will be read with tafkhim, irrespective of which harakah
is on the gaf.

Others argue that even though the ra" sakinah is followed by a letter of
isti'la’ in one word it will be read with targig, considering that the letter
of istila" (the qaf) is maksirah. A letter of tafkhim with a kasrah is
considered to be the weakest level of tafkhim. Therefore, the gaf will have
no effect on the ra" sakinah, and it will be read with targig.
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The tarig of Misbah only permits this word to be read with tafkhim, and
not tarqiq.

Next the author discusses &Y &G in Sirah Yisuf %8, verse 11:

P

§0 s G5 L Je GEY ST G 6l 01,6 3

It may be read in 2 ways:
1. Applying ishmam
2. Applying roum

Ishmam literally means to give off a scent. Technically, it is to give off
“the scent” of a harakah i.e. to hint towards it by rounding the lips.

Ishmam is only applied on a dammah.

The word is originally (6, with two nins. While making idgham of the
first niin into the second niin, ishmam is applied to indicate that the first

nun originally had a dammah.

It is important to note that ishmam is seen on the lips of the reciter, but

cannot be heard, contrary to roum.

Roum literally means to intend. Technically, it means to read a harakah

partially. Roum may be applied on a kasrah or a dammah.

During roum, the dammah on the first niin is read partially. Since it is
read, idgham is not made, but ith-har. It is also referred to as ikhfa" al-
harakah (concealing of the harakah) or ikhtilas.

When making roum, the timing of the harakah is shortened, as well as
lowering the volume in its recitation as opposed to the surrounding

harakat. Those individuals near the reciter will be able to perceive it.

The tarigq of Misbah only allows ishmam in it.
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Thereafter, the author discusses ghunnah in the lam and ra” whilst
making idgham. When the niin sakinah or the tanwin is followed by a lam
or a ra, then commonly idgham is made without ghunnah. However,

idgham with ghunnah is also made by some turuq of Hafs.>

Via the tarig of Misbah, no ghunnah will be applied when making idgham,
same as the tarig of the Shatibiyyah.

Finally, sakt before the hamzah is discussed. The reason why sakt is
specifically before a hamzah is similar to the case of madd. The hamzah
possesses two strong qualities, jahr and shiddah. Sakt, or a pause is
applied on the sakin before the hamzah to ensure that the hamzah
following it is read with all its strong qualities. In the same manner,

madd is made before the hamzah to ensure its correct recitation.

Sakt before the hamzah is further divided into two types:
1. Sakt “am (general sakt)
2. Sakt khas (specific sakt)

Sakt “am is when sakt is made before hamzah whether it is in two words,

<o N R T N E R
or one word e.g. (4155, vl DIk, o35, V3508,

Sakt khas is when the sakin and the hamzah are in two different words e.g.

A, ;;J\ S,

Sakt before the hamzah is not applied via the tarig of Misbah. It is found
for Hafs in the Roudah of Abu~Ali al-Maliki, the Tidhkar of Ibn Shita and
the Tajrid of Ibn al-Fahham.

5 The turugq of Hafs which makes ghunnah in lam and ri" during idgham is the
Kamil of Abti al-Qasim al-Hudhali and the Wajiz of Abu “Ali al-Ahwazi.
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TEXT: 11

I A . °fag:a, ) P
q.la_z:_}u{_«._x_;;i._éb) sk ‘/ki}df){"‘)‘ﬁé'}“ad)'ﬁ

TRANSLATION:
So comply hereby, and take precaution against mixing up a narration

with another, as then you have fallen into error.

COMMENTARY:

An important point is emphasised in this line: the reciter of the Qur'an
should take extra care and pay special attention to the rules and
applications of a particular narration. He should be observant of the
changes and differences found in it, as this is something which is very

much neglected by many.

If the reciter errs or reads something which has not been transmitted via
the narration which he is reciting, he shall be committing a grievous
error on account of his negligence, and results in him reading something
which had not reached us through the authentic and trusted readings of
the Qurra’. Many scholars, the likes of Mustafa Azmiri and Sheikh
Mutawalli, have mentioned grave warnings regarding this. Therefore,
utmost precaution should be adhered to, and fear of faltering in one’s
recitation should be present within the heart of the reciter of the Qur'an,
especially in relation to those applications wherein there is difference of

opinion.

May Allah protect our tongues from faltering and falling into error as
regards to the recitation of His Noble Book, and save us from being
amongst the neglectful. May He also accept and grant us the ability to be
of those who strive to perfect the recitation of the Qur an, its teachings

and practices.
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Zayid al-Adhan al-Bimaliki al-Shanqiti®

His name is Zayid al-Adhan ibn al-Talib Ahmad al-Bamaliki. He was
born in the year 1373 A.H/1954 C.E., in the depth of the Mauritanian
desert, in a region called “Asabah.

He was brought up as an orphan in his birthplace, “Asabah, under the
care of his maternal uncles. It was here that he also began his initial
studies of the Qur'an. He began memorising the Qur'an from a very
young age, and subsequently spent a period of two or more years
revising the Qur'an until the age of nine. The Sheikh then began
studying the Rasm (script) of the Qur'an, as well as all its details and
intricacies. Thereafter, he embarked on memorising texts on Figh under

the expertise and tutelage of his mother.

During his adolescence, he left his birthplace and moved to the capital
city of his country in search of livelihood. Throughout this time the
Sheikh continued studying various Islamic sciences. He memorised

many texts in the field of Nahw and Sarf.

During the year 1400 A.H/1980 C.E., he travelled eastwards, and decided
to settle down in the city of the Prophet 42, Medina. Here he enrolled
himself at the Islamic University, in the Faculty of Qur'an. Eight years
later, in the year 1408 A.H/1988 C.E., he graduated from the university.
As long as he remained in Medina, he seized the opportunity to learn

and read to all the great teachers of the Qur 'an present there at the time.

At the beginning of Rajab in the year 1410 A.H/1990 C.E., he moved to
the Jeddah, where he taught the Qur'an in Masjid al-Husayn al-
Suwayyigh. Along with his teaching of the Qur'an, he also served as the
khatib (lecturer) as well as leading the congregation in Prayers. This

position he maintained for a period of eight years. Many people

oImta” al-Fudala® Vol. 1 pg. 533.
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benefited from the expertise of the Sheikh, not only in the field of Qira at

and Qur an, but in many other sciences as well.

Teachers:

His maternal uncle, Sheikh Sayyid Bubakkar — he memorized the
Qur an at his hands according to the narration of Warsh.

His maternal uncle, Sheikh Sayyid Muhammad — he revised the
Qur'an with him.

His mother, Sheikhah Fatimah — he memorized various texts
under her tutelage.

Sheikh “Abd al-Fattah al-Marsafi — he read the Seven Qira at to
him until Sirah al-Ahzab, when Sheikh Marsafi passed away.
Sheikh “Abd al-"Aziz al-Zayyat — he read the Seven Qira'at to
him.

Sheikh “Abd al-Raziq “Ali Ibrahim Misa — he read the narration
of Hafs with gasr to him.

Written works:

Poem on inheritance — consists of more than 200 lines.

Poem on Hadith — consists of more than 260 lines.

Poem on the differences between Hafs and Shu bah — consists of
more than 200 lines.

Short poem on the narration of Hafs via the tarig of Misbah.

Poem which compares the narrations of Hafs and Warsh -
consists of more than 300 lines.

Poem on the verse-counts.

Poem on the basics of Tafsir.

He has written commentaries on most of his poemes.
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Poem of Sheikh Zayid al-Adhan al-Shanqiti on the tariq of
Misbah for Hafs
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S0 s il e i S s s 22

Sanad through which I transmit this poem

Sheikh Zayid al-Adhan al-Shangiti al-Baimaliki

'

Sheikh Ilyas ibn Ahmad Husayn al-Barmawi

v
Sheikh Muhammad Salim ibn Isma "1l Ghayb1

A 4

Ayesha bint Hanif Abrahams
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Commentary on the poem

TEXT: 1
NN [P E J B R S (11

TRANSLATION:
All praise is due to Allah, as the Creator, Sublime, Incomparable, Exalted
and Most High.

TEXT: 2

e s s st o (s

TRANSLATION:
May Allah send salutations, peace and blessings upon al-Hashim, and
upon his honourable family.

TEXT: 3
b 01 TN 53 0005 0w s 3 330

TRANSLATION:
Thereafter: Says the weak and feeble Zayid, the possessor of shameful

mistakes:

COMMENTARY:
The author mentions his name is this line, Zayid. His full name is Zayid
al-Adhan ibn al-Talib Ahmad al-Bamaliki.

TEXT: 4
TRANSLATION:

To you, he shall soon (present) a pathway (leading) to Hafs, a pathway

via Fil, the possessor of a strong physique.



Hafs via the Tarig of Misbah | 40
Commentary on the poem of Sheikh Zayid Shangqiti

COMMENTARY:

This poem is written on the narration of Hafs via the tarig of Fil.

He was nicknamed “Fil”, which means elephant, because of his strong
physique. His name was Abii Ja'far Ahmad ibn Muhammad ibn Hamid
al-Baghdadi.

TEXT: 5
SN s lis &ow b Es 0t

TRANSLATION:
Via (the tariq of) his (Fil's) Misbah, the pathway of al-Hammami, the

possessor of ardour, the transmitter of...

COMMENTARY:
The secondary tarig which transmits from Fil is the Misbah of Abu al-

Karam al-Mubarak. Abu al-Karam transmits from Fil via Hammama.

TEXT: 6
S el 5 e 35w G i o2 S

TRANSLATION:
(The transmitter of) the knowledge of Wali from Fil, via the narration of
“Amr (ibn al-Sabbah), followed by Hafs.

COMMENTARY:
Hammami transmits from Fil via al-Wali. Refer to the sanads of Abu al-

Karam al-Mubarak to Hafs in the following diagram:
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| Hafs ibn Sulay
A" R |
| “Amr ibn Sabbah “Ubayd ibn Sabbah
Ea Abmad Fil | Abidal-"Abbs al-UshninT l
bn al-Khalf | Aba Bakr al-Wali ’ [ Aba Tahir ibn Abi Hashim ]
; Ibn Khulay™ al-Qalnisi | Abi al-Tayyib al-Khudayni Abil al-Hasan al-Hammami
Al-Masahifi ’ ’ AlSisanjirdi I Abi “Abd Allah al KirazinT
LAbﬁleu:LKhzyyil ‘ AbSharif “Abd al-Qahir l [ Abd al-Husayn aMugri l ALShartf Aba al-Nase l [ Abl Muhammad al-Tammt ]
| ‘—l 1—‘ |
v J
l Abi al-Karam al-Mubarak al ShahraziieT ]
TEXT: 7
Jyu,_auﬁdm\dgmﬂuwtbjw
TRANSLATION:

And it (Misbah) does not apply tawassut to (madd) muttasil, nor gasr to
(madd) munfasil (when narrating) via other than him (Fil), so understand
this.

COMMENTARY:
Abu al-Karam only makes gasr in madd munfasil when he transmits from
Fil. From Zar“an and “Ubayd ibn al-Sabbah he transmits tawassut in madd

munfasil.
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TEXT: 8
Jold1 G550 el S SIEEI ES Ll

TRANSLATION:
This (the tarig of the Misbah) is what I read in Medina to the virtuous
(Sheikh) "Abd al-Raziq.

COMMENTARY:

Sheikh Zayid read the narration of Hafs via the tarig of Misbah with gasr
in madd munfasil to Sheikh "Abd al-Raziq ibn “Ali ibn Ibrahim Musa’, a
student of “"Abd al-"Aziz al-Zayyat.

TEXT: 9
haii | 4l 55 3] o s il e 5 (AL (63

TRANSLATION:
You may see its origin in evident texts, where its narrator is mentioned

in the books (of gira at).

COMMENTARY:
The tarig of Fil is mentioned in many books of Qira at besides the Misbah
of Abu al-Karam. It is also included in the Nashr of Ibn al-Jazari.

TEXT: 10
Juaf Joa ) ol 5 Juii 31008 i) Bt

TRANSLATION:
So apply tawassut to “ayn, in the same manner (tawassut is applied) in
(madd) muttasil. And apply qasr to (madd) munfasil, maintaining equality.

7 See his biography in The oral transmission of the Qur'an by Sheikh Salim Ghaybi.
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COMMENTARY:
In this line the author starts mentioning particular rules to be adhered to

when reciting via this tarig.

The “ayn of Surah Maryam (;axS) and Surah al-Shira (e =) will be

read with tawassut via the tariq of Misbah.

Madd muttasil will be read with tawassut, while gasr will be made in madd

munfasil.

TEXT: 11
LS5 SRS 5w s S A G5 20155

TRANSLATION:

And (in) madd al-farq, apply ishba” without any prevention. And
pronounce the idgham of E3i; as well as the idgham in the ba of 5.

COMMENTARY:
Madd al-farg — the madd of differentiation — is part of madd lazim kilmi
mukhaffaf or muthaqqal.

This takes place in 3 words in the narration of Hafs: oV, -5 ;éf'dﬂ and .
Via the tarig of Misbah only ibdal will be made with ishba™i.e with tal.

It is called the madd of differentiation because it differentiates between

asking a question (istifham) and giving news (ikhbar).

In the second half of the line the author explains that in 23 dgyand S35
s idgham will be made via the tarig of Misbah.
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TEXT: 12
(BRI NAS PO TS S A

TRANSLATION:
And there is no ghunnah applied by the lim and the ra". And L2 along

with ik, are to be clear...

COMMENTARY:

Idgham of niin sakinah or tanwin into lam and ra’ e.g. 25 b, 01 5, 15T 155,

;.:3-3 3 j;.s, will take place without ghunnah.

2 el Z7 6 e .
L2j and i.z]is explained next.

TEXT: 13
U EK Gy O3 e 2SI BY el sl

TRANSLATION:
With a sad, as in &%, not with a sin as in 05 ko), then sakt is (also)

obvious.

COMMENTARY:
Ly L and ezl will be read with a sad. 05 3kz2 ]l will be read with a

sin.

Sakt for Hafs will be made via the tarig of Misbah in the four well-known
places:
1. &3 in Surah al-Kahf.

2. Cuin Sirah Yasin.
3. 01 [ in Sirah al-Mutaffifin.

4. G5 in Surah al-Qiyamah.
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TEXT: 14
JR506 Gy oty G e 15 2L G2 00T iy
TRANSLATION:
Omit the ya" of oUl in (Siirah) al-Naml during wagqf, and (omit the alif) in
J3\z, so act thereupon.

COMMENTARY:
During wasl the alif and the ya will be read in L3z and in Ul During
wagqf they will be omitted.

TEXT: 15
Jol 3 KDY il 50 s 5 ins3 DS

TRANSLATION:

Similarly, cir> and U~ are deemed proper with a fathah. And there is no

sakt (applied) during wasl...

COMMENTARY:
In Sirah al-Riim cisw and Gas will be read with a fathah on the dad.

Sakt before a hamzah is explained in the next line.

TEXT: 16
B0 e bl At s Wl T e e )

TRANSLATION:
(And there is no sakt during wasl) by the hamzah according to Fil. Apply
ishmam only to & and apply ith-har to niin, adopting (the same manner

of application)...
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COMMENTARY:
No sakt will be made via Misbah on the sakin before a hamzah e.g. éu] 3,

- P
T 1 e~

&6 L, and so forth.

In G<EY only ishmam is allowed.
In rlﬂ\j & ith-har will be made.

TEXT: 17
RN P PSS PR UETE

TRANSLATION:
As how ith-har (is applied to) Yasin. Make takbir, or do not make takbir at

the suwar al-khatm, as you are following al-Wali.

COMMENTARY:
In o7 315 . ith-har will be made.

By the ending siirahs i.e. from after Siirah al-Duha, takbir may be made
before the basmalah. Its wording is ;=51 &i. One may also read the tahlil
with it: %5740 34 % Yl 2.§| N. The tahmid may also be added after the takbir: ¥

Qs a2 2 % Y\ 4| Bear in mind that tajmid may only be added if the

tahlil is also being read.

TEXT: 18
gl—:\j‘&i;‘f “ fé;—f}"?‘d’;J/L; ;iﬁ.l;;{n—;gl;

TRANSLATION:
And idgham of V}SZLU is complete. And tafkhim is applied to 33, in a most

right manner.
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COMMENTARY:
Idgham in r_’ia_Lu ;,_!/T will be complete i.e. the gif is completely assimilated
into the kaf.

The ra" in G 3 will be read with tafkhim.

TEXT: 19
s S I A 2005 2 L0GS (sdhs

TRANSLATION:
And this is the speech of one whose sins has brought down mountains,

without the use of an instrument of destruction.

TEXT: 20
I ETE B, i # bl L ) B3

TRANSLATION:

Oh my Lord! This person calls unto You with it (this speech i.e. this
poem), yearning for attainment of Your pleasure, whilst You are the
Most High.

TEXT: 21

Jis G B 8 de s pZa N S5 A Cp

TRANSLATION:
So grant me my hopes, without (me) incurring any loss (as a result of my

wish being granted), to the extent of Your generosity, O my Master.
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TEXT: 22

TRANSLATION:
And send salutations and peace as is befitting upon the most sublime of

the perfect messengers.



Hafs via the Tarig of Misbah | 49
Table with differences between the two turuq

Table with differences between the Shatibiyyah and Misbah

Difference Shatibiyyah Misbah

1 Basmalah in the Choice of reading it or Basmalah will be read to attain

middle of a siirah leaving it blessing (5%%)
2 Takbir No Takbir Takbir from the end of al-Duha
3 Madd Muttasil 4/5 harakat 4 harakat
4 Madd Munfasil 4/5 harakat Qasr (2 harakat)
5 Ghunnah in lam and No ghunnah No ghunnah

ra’
6 A Bagarah o oo
7 Ly — ATraf o oo
8 o3 all -Tar o loe -
9 J-ai, — Ghashiyah e o
10 5N/ BT [t Tashil/Ibdal Tbdal
11 4 sakts Sakt Sakt
12 Sakt before hamzah No sakt No sakt
13 Egcy] Idgham Idgham
14 U5 g Idgham Idgham
15 Sk Idgham Tam Idgham Tam
16 SR % QU Idgham/Sakt Idgham/Sakt
17 “ayn (&) Tal/Tawassut Tawassut
18 o 10 Ith-har Ith-har
19 G Ishmam/Roum Ishmam
20 G Tafkhim/Tarqiq Tafkhim
21 ey s Fathah/Dammah Fathah
22 bl GBIRG Stops with or without Stops without the ya’
the ya'

23 AL Stops with or without Stops without the alif

the alif
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